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Jaina Ideologies of Kingship:
Perceptions from Early Medieval Svetambara Narratives

Christine Chojnacki

Université de Lyon

1. Introduction

Studies on the Jaina ideologies of kingship in medieval India are still few and far
between. Some of them have focused on the Digambara movement in the 9th
century, mainly based on one work, Jinasena’s Adipurana, and point to a model
of the renouncing king.! The others were devoted to the Svetambara movement
between the twelfth and fourteenth centuries, based on a play, the Mohargja-
pardjaya of Yasahpala, evoking the conduct of King Kumarapala,” and narrative
works, including Merutunga’s Prabandhacintamani, dealing in part with the rul-
ers of the Caulukya dynasty and highlighting an evolving model of the secular
king.> However, given the wide chronological gap in the texts analysed, it is
questionable whether there is a model of royal Digambara ideology opposed to

1

2

3

Dundas (1991) examined the practical and theoretical models for the conduct of a king
that appear in Jinasena’s Adipurana (9th century). More recently, Taylor (2021) has argued
that in this same work, worldly kingship and spiritual kingship were intertwined into a
system presenting renunciation not only as superior to temporal power, but also as being
a politically feasible option.

Leclére (2013, 285-302) has suggested how plays could contribute to the legitimisation of
royal power at the same time as they offered a model for political conduct.

Taking into account various narrative sources from the 12th to the 14th century (Hema-
candra’s Dvyasrayakavya, mid-twelfth century; Hemacandra’s Trisastisalakapurusacarita,
1160-1172; Somaprabha’s Kumdrapalapratibodha, 1184; Arisithha’s Sukrtasamkirtana, c.
1229; Prabhacandra’s Prabhavakacarita, 1278; Merutunga’s Prabandhacintamani, 1305; Jina-
prabha’s Vividhatirthakalpa, 1333; Rajasekhara’s Prabandhakosa, 1349), Cort (1998) has
shown how the portraits of four historical (Miilaraja, Jayasithha Siddharaja, Kumarapala)
or semi-legendary (Vanaraja) rulers reflect a variety of royal ideologies ranging from a
lack of support for Jaina monks to a conversion to Jainism.
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a Svetambara model during the medieval period,* or whether the positions of
the two Jaina groups rather depend on different socio-political contexts.’ I
therefore propose to examine whether Svetambara works composed between
the 8th and 10th centuries in Northwest India reveal an ideology of kingship
distinct from the Digambara model analysed by Paul Dundas and Sarah Pierce
Taylor in Jinasena’s Adipurana. To this end, I shall analyse data from four lengthy
narrative Svetambara works: Haribhadra’s Samardiccakaha (8th century), Ud-
dyotana’s Kuvalayamala (779), Silanka’s Caiippannamahdpurisacaria (868) and
Vijayasirhhastri’s Bhuvanasurdari. These works have been chosen because sev-
eral characteristics make them likely to provide information about a royal ide-
ology. Thus, like the Purdnas or “Universal Histories,”® they propose a vision of
the world in its entirety through the journey of specific souls from birth to de-
liverance. Moreover, while they do not use historical figures as heroes, as the
Prabandhas do,” they do include stories about the lives of royal characters.® Fi-
nally, they use the refined style of kavya to address an aristocratic elite, and
their inclusion of themes of love and war, and of technical passages, for example
on horses, alchemy, and subsoils, are also indicative of an audience beyond the
scholarly monks.’

4 Cf. Taylor (2020, 487).

5 Ithank here Prof. von Hiniiber for drawing my attention to a talk given by John Strong in
Seoul in 2017, and I thank Prof. Strong for providing me with a copy of his unpublished
paper. Strong shows that the ASoka legends reflect several understandings of kingship.
They do not only exemplify a model of an ideal Buddhist ruler, but they also warn about
the potential dangers of kings who do not act in Buddhistic ways. Besides, although they
generally show Asoka as a righteous ruler, they also show him acting in a ruthless manner.
In addition, at times ASoka appears as a reformer of the community, and at times as re-
sponsible for the spread of the dharma out of India. Thus, there is more ambiguity about
kingship than is often admitted (Strong 2017, 4-5).

6 On the Puranas and the insertion of a royal ideology, see Inden (1990, 228-44; 2000b). On
the composition and development of the Jaina universal history, see Bruhn (1954, 114-
31).

7 On the Prabandha genre, see Deleu (1981).

8 In the Kuvalayamald, the hero is Prince Kuvalayacandra; in the Samardiccakahd, the main
soul incarnates as a prince in six of nine existences: Gunasena (1), Sirnha (2), Jaya (5), Sena
(7), Gunacandra (8), Samaraditya (9). In the Bhuvanasumdari, the two main heroes are the
princes Harivikrama and Virasena.

9 See for instance Lienhard (1984, 31-34); Smith (1985, 55-102).
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2. The Jinasena model

In his study, Dundas (1991) first points out how Jinasena’s work is relevant for
studying the Jaina perception of kingship insofar as it is probably addressed to
King Rastrakiita Amoghavarsa, who seems to have favoured Jainism while re-
maining in the Hindu-Brahmanical tradition. Dundas then demonstrates the ex-
istence of three essential characteristics of the royal ideology presented by Jina-
sena. The first is the model of a Jainised king, exemplified by Bharata presented
as a righteous king who conquers the four directions for the most part through
his qualities of energy and calmness, without using violence. The second char-
acteristic is the superiority of the model of spiritual kingship represented by
Bahubali over the model of temporal kingship represented by Bharata. Indeed,
despite his qualities, Bharata reveals his imperfection when he is confronted
with his half-brother Bahubali. Twice he manifests the flaw of anger and its fatal
consequences. The first time, anger leads Bharata into battle when Bahubali re-
fuses to acknowledge Bharata’s authority on the sole ground that Bharata is the
elder; the second time, fury leads Bharata to break his promise not to use weap-
ons and to throw his magic discus against Bahubali. Conversely, Bahubali mas-
ters his passions, renounces the world, and becomes the first being in this world
to attain deliverance. Thus, a hierarchy is clearly established between the two
characters: while Bharata illustrates a temporal kingship that remains imper-
fect, Bahubali manifests the triumph of spiritual kingship.'® The third charac-
teristic is the presence of an exposition of royal dharma marked by Jaina values
in chapter 42 of the Adipurana. According to this, the doctrine for distinguishing
the true from the false is that enunciated by the Tirthankaras; the king is en-
couraged to renounce the world to protect his soul whereas in Hinduism kings
are not required to renounce; and the subjects to be protected are not the Brah-
manas who rejoice in violence and meat-eating, but the Jainas, who are worthy
of honour on account of their qualities rather than their birth.

3. Praising the path of royal renunciation

Against the theoretical and practical royal ideology contained in Jinasena’s Adi-
purana for the Digambaras, what do we find in the contemporary or slightly later
Svetambara works composed by Haribhadra, Uddyotana, Silanka and

10 Bharata is a perfectible being since a year later he pays homage to Bahubali. Nevertheless,
a hierarchy is clearly established between the two characters (in a manner reminiscent of
the opposition between Krsna and Nemi in the universal history).
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Vijayasirhha? In the long narrative works selected, renunciation is — for kings
as well as for other members of society — the successful outcome of a spiritual
path of a being who experiences the upheaval provoked by the discourse of a
master (samvegin), or of one who is provoked to awakening by the sight of an
external event (pratyekabuddha).' Thus, in the Samardiccakaha, when King
Sena'? and the merchant Bandhudeva go to pay homage to a superior nun who
has just obtained omniscience, they are so impressed by the venerable nun’s
speech that they become monks:

Immediately afterwards, the assembly was distressed. The king and Bandhu-
deva spoke up, “Venerable one, it is as you have indicated. By abandoning
the refuge of our house, we shall adopt the dharma taught by the Tirthan-
karas.” The Venerable One replied, “It is at your pleasure, Majesty (beloved
of the gods), do not delay.”™

In the same work, as King Sirmha® prepares to do battle with an enemy king, he
is awakened by a scene that leads him to adopt the monastic path:

As the king walked in that direction, what did he not see! An osprey was de-
vouring an old snake with a large body, very black skin, which was dazzling
with the flames of poison shooting from its protruding eyes. The snake itself
was swallowing a bullfrog, whose head was frightening to see, so distorted
was it by terror, and whose body was shaking with accelerated convulsions.
And the osprey itself was being swallowed by a python with a body as wide
as the trunk of a celestial elephant and terrifying red eyes. As the python
devoured the osprey, the osprey swallowed the old snake, which in turn de-
voured the bullfrog.'®

11 In the progression of a soul towards deliverance, the two types of awakening can occur
alternately during the existences.

12 King Sena is the seventh existence of the main protagonist soul, of which nine existences
are narrated in detail in the Samaraiccakaha.

13 She is called either pravartini or ganini.

14 Samardiccakaha p.574, 1. 8-10: etthamtarammi samvigga sabha. bhaniyam raya-bandhu-
devehim: bhayavai evam eyarn jarh tae anattamn ti. padivajjamo amhe gihdsama-pariccaena
titthayara-bhasiyamh dhammarn. bhayavaie bhaniyam: ahasuharn devanuppiyd, ma padi-
barndharn kareha.

15 He is the second existence of the main soul.

16 Samardiccakaha p. 145, 1l. 6-10: gao tar ceva bhiimi-bhagam rdaya java dittho tena maha-kdo
atkasina-deha-chavi vinimta-nayana-visa-jala-bhasuro gahiya-rasarta-marndukka-gaso bhaya-
naya-viyariyanana-duppeccho duyayara-pavellirarngo mahaya kurarena gasijjamano junna-
bhuyarngamo, kuraro vi dig-gaya-karoru-kaena rattaccha-bibhacchaena ayagarena. jaha jaha ya
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Finally, King Gunacandra'’ contemplates a scene that made him think about the
difference between life in the world where all expansion (of territory and
wealth), even if aimed at service, leads to violence, and the life of a renunciant
who abandons all violent action and possession:

He saw a river filled with water mixed with pieces of wood and blades of
grass, which overflowed on all sides. It washed away the banks, destroyed the
shelters, dirtied itself, teemed with cruel water creatures, lacked (pure) wa-
ter suitable for wise people, was beset by eddies, knew no boundaries, and
frightened people, starting with children, with all its frightening whirlpools.
After watching this spectacle for a while, the king entered the city. Some time
elapsed. In the autumn, as he went to the racetrack to run the horses, the
king saw the same river. It was again in its natural state, filled with pure wa-
ter, devoid of the cruel water creatures, and could serve for the consumption
of the most refined beings. Seeing it thus, the king remembered his past ex-
perience and, by virtue of the maturation of the karman of this nature, he was
very distressed. [...]

Even if this (conduct) allows one to provide for some people, it is no less
cruel; indeed, it is not possible to achieve this highest goal without causing
torment to others. What is more, the essential thing is the service rendered
to the being. And this service cannot happen at all without abandoning all
aggression and possession. In human life, this must be given. What good is
something else that has no purpose?'®

ayagaro kuraram gasai taha taha so vi junna-bhuyarngaman, junna-bhuyamgamo vi ya rasarita-
marndukkayarn ti.

17 The 8th existence of the main soul.

18 Samardiccakahd p. 773, 1. 11 - p. 775, 1. 11: ditthd sariya kattha-tana-kalilena piriyd jalohena
vittharamti savvao, nivadayarnti kilani, vinasayamti arame, kalasayamti appanayarn, sarngayd
kara-jalayarehim, rahiya buha-jana-sevanijjena jalena, ahitthiya kallolehirn, vajjiya majjayde,
accarnta-bhisanenarn mahavatta-sarnghaenarn  balai-bhaya-janani tti. tam ca karaci velar
pulaiya pavittho nayarim rayd. aikkamta kaii diyaha. saraya-samae asa-parivahana-nimittari
vahiyalim gacchamanena puno payai-bhava-tthiyd, samgayd sacchodaena, vajjiyd kira-
jalayarehim, visittha-janovabhoya-sarpayana-samattha sa cceva dittha tti. tam ca datthiina
sumariya-puvva-vuttamtassa raino tahd-kamma-parinai-vasena samuppanno sarmveo. [...] taha
jai vi kesimci davvovayara-sampdyana-samattham eyarn, tahavittaro; tao na anna-pidae vind
paramatthao so vi sarbhavai. pahdno ya bhavovayaro na yaparicattarambha-pariggaho savvaha
tam sarpadei. juttarn ca manuya-bhdve tassa sampdyanari kim annena niratthaenar ti.
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This example clearly shows the hierarchy established by the monk-writer be-
tween the monastic path and the worldly path, in accordance with the parable
of the two roads in the canonical tradition and repeated in the Samaraiccakaha."

Several other indications suggest that the secular path is an intermediate
stage of spiritual evolution. First, the hero himself, like King Purandaradatta in
the Kuvalayamala, recognises that he does not yet have the strength to take the
monk’s vows, and wishes to first abide by the vows of the Jaina layman:

The Venerable One said, “Then, Great King Purandaradatta, has some deci-
sion imposed itself on your heart?” At this, the king thought to himself, “The
Venerable One surely knows then that I was here before.” As he thought, he
said, “Venerable One, everything is surely as you taught, but I am not yet
ready to abandon the kakodumbari figs of Kudanga Island.* Therefore, I ask
you, Venerable One, to prescribe for me some form of embarkation more ap-
propriate to myself by which I might cross this ocean that is the cycle of ex-
istences.” The Venerable One said, “If such be your will, take, then, those five
jewels that are the Lesser Vows, and the three Reinforcing Vows as well as
the four Disciplinary Vows and observe thereby that dharma of the lay fol-
lower made of these twelve vows and founded in right belief.”*

On the other hand, the master refuses ordination when a prince does not yet
fulfil the conditions for adopting the monastic way of life, for example in the
exchange of words between Prince Kuvalayacandra and the master Sagaradatta:

“0 you who have affection for all the souls of the universe, you granted me a
great favour by arranging to have me carried away and by giving to me right

19 The parable of the two roads is referred to in the Avasyakaniryukti vv. 904-906, and subse-
quently developed in the exegetical commentaries (Avasyakacurni of Jinadasa, Avasyaka-
vrtti of Haribhadra, Avasyakavrtti of Malayagiri) and in the Samardiccakaha p. 442, 1.1 -
p. 445, 1. 9; see Mette (2010, 127-30, translation; 334-36, commentary). Two roads can lead
to deliverance: a road that is full of pitfalls (the monastic path), but straight and fast, and
a comfortable road (the secular path), but with detours and therefore much longer.

20 This is an allusion to the parable dealt with elsewhere in the Kuvalayamala (p. 88, 1. 26 -
p. 90, 1. 20): see Chojnacki (2008, 282-86).

21 Kuvalayamala p. 91, 1. 18-22: bhaniyarn ca bhagavaya, “bho bho maharaya purarmdaradatta, ki
tuha valaggarn kirhci hiyayammi?” tao raind cirtiyarm, “nissarhsayam janio bhagavayd ihagao” ti.
cirhtayaritena bhaniyarh ca nena, “bhagavam, jarisam tae samdittham tarisam savvarn
padivannar. kimtu ime kudarhga-kaurnbari-phaldni motturh na cdemi. ta iha-tthiyassa ceya desu
bhagavarn, kirci samsara-sagara-tararidayarn” ti. bhagavaya bhaniyam, “jai evarh, ta genha
imdim paricanuvvayd-rayandirn, tinni guna-vvayaim, cattari sikkhd-vayaim, sammatta-malarn
ca imam duvalasa-viharn savaya-dhammarn anupdlesu” tti.
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belief. Grant me, I pray you, one further favour and allow to me that embar-
kation across the great ocean that is the cycle of existences, I mean ordina-
tion according to the dharma of the Jinas.” The monk replied, “Prince, do not
try to hurry matters so! For the present, what you must do is experience with
happiness a karman whose fruit is pleasure. Once you have worn away this
karman, you will be able to take ordination and lead the homeless life of a
monk. But for the present, you must follow rather the dharma of the lay fol-
lower.”%

Finally, the texts suggest that the only true kingship is spiritual kingship, inso-
far as the acquisition of dharma by a king or prince does not segue into the de-
scription of a temporal Jaina kingship, but rather into that of the progress of a
Jaina layman who controls his passions in all the occasions of existence. Thus,
in the Bhuvanasumdari, Prince Virasena goes to a temple to pay homage to the
Jina before meeting the princess with whom he had fallen in love and from
whom he had been separated when he set out to fight against King Narasimha,

who had killed his father:

With his body quivering after the praise of the qualities of the goddess and
intense contemplation, and with his face bathed in tears of joy, Virasena
prostrated himself again. Then he said to his friend, “Bandhudatta, let me see
Candrasri! Would you be troubled by mistakenly believing that I am very un-
happy?”#

Much later in the romance, a courtesan falls in love with Prince Virasena, whom
she sees in the temple of Vasupiijya. Consequently, she decides to give a dance
show in the temple in order to attract the prince. But, while Virasena praises
her performance, he is not sensible to her charms, for that is not proper:

22 Kuvalayamala p. 111, 1l. 1-4: “bhayavam savva-jaga-jiva-vacchala, mahamto esa me anuggaho
kao, jena avaharaviina sammattam maha dinnarh ti. ta desu me mahd-samsara-sayara-
taramdayam jina-dhamma-dikkhanuggaharn” ti. munind bhaniyam, “kumdra, ma tava tiarasu.
ajja vi tuha atthi muha-veyanijjarh bhoya-phalarh kammar. to tarh nijjariya anagariyarn dikkharn
genhahiha tti. sampayarh puna savaya-dhammar parivalesu” tti.

23 Bhuvanasuridari vv. 2160-2161: iya devie gunatthui-mahattha-paribhavana-pulaiyamgo|
anarnda-baha-pakkhaliyanano panavai puno vifl to bhanat viraseno “davasu maha bammdhudatta
carndasirim| aidukkhio tti kaurh muhae ki mitta velavasi?||.
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The association of respectable beings with venal women is not suitable. My
handsome friend, even when they feel love, courtesans are devoid of the fra-
grance of qualities.*

A second time, after his marriage to Candrasri, Virasena is separated from her
because of royal matters he has to settle, and when he comes back, he does not
indulge in the pleasure of reunion with his wife, whom he has not seen for a
long time (vv. 6410-6415), and, on the advice of his friend Bandhudatta, does
not delay in acting according to his duty:

There, after paying homage to the Jina, he applied the rule of self-control and
fell asleep on the ground keeping the vow of chastity.”

In contrast, kingship without the virtues of Jainism is prone to excesses. In the
Samardiccakaha, before his awakening by a Jaina monk, Prince Gunasena (the
hero’s first birth) mocks the ugliness of the chaplain’s son, Agni§arman, and tor-
ments him in various ways, driving him to despair and triggering his decision
to leave the world:

To amuse himself, Prince Gunasena made him dance among the townspeople
to the sound of a great number of instruments — various drums, flutes, and
cymbals — while the prince laughed and clapped his hands; he also made him
ride a donkey at full speed many times up and down the royal road to a great
fanfare accompanied by rousing drumbeat, carrying lotuses made of rags and
being hailed with the titles of a great king while surrounded by a flock of
jeering children. While being humiliated in this way every day by the prince
as if by Yama incarnate, AgniSéarman became detached.?

24 Bhuvanasumdari vv. 5370cd-5371ab: pannariganai-sarigo garuyanari anucio hoif| anurattau vi
suridara guna-garndha-vivajjiyao vesdo|.

25 Bhuvanasuridari v. 6419: tattha vi jina-plyda-puvvam eva nivattiana niyama-vihir| so
bammbhacera-dhari pasutto bhumi-sayanammij.

26 Samaraiccakahd p.11, 1. 11 - p. 12, L. 4: tam ca kouhallena kumara-gunaseno pahaya-padu-
padaha-muimga-vamsa-karnsalaya-ppahanena mahaya tarena nayara-jana-majjhe sahattha-
talam hasamto naccavei, rasahammi droviyam, pahattha-bahu-dimbha-vimda-parivariyar,
chittaramaya-dhariya-pomdariyam, manaharuttala-vajjarta-dimdimarn, aroviya-maharaya-
saddarn, bahuso raya-magge su-turiya-turiyarm himdavei| evarn ca paidinam kayarteneva tena
kayatthijjarntassa tassa veragga-bhavand jaya.
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In the same work, Haribhadra describes at length a prison, which appears, as in
the Buddhist sources,” to symbolise the violent rule of King Ananda who had
cast his father Sirhha there:

The prison was full of an overwhelming smell of excrement, with reptiles
sleeping on its dilapidated walls; with swarms of buzzing flies and mosqui-
toes; with a quantity of rats issuing from the openings of cavities and holes,
with creepers of serpents hanging from above; with a canopy formed of cob-
webs; it was like the abode of the age of evil, the pleasure ground of a lack of
piety, the brother of the Simantaka hell, the assembly hall of the multitude
of all miseries, the paternal home of all torments, the resting place of death,
and the field of success of the god of death.”

Other works also give various examples of bad kings who were violent, proud,
and immoral. In the Bhuvanasumdari, in an attempt to expand his kingdom, King
Narasirhha kills Siirasena, the King of Campa, and usurps his place:

In time, the child was born (to Siirasena), and only three days after his birth,
the city of Campa was surrounded by kings in all directions.

Stira(sena) gave the name Virasena to his son and engaged in battle.

Then, in spite of his victory in battle, he was killed dishonestly.

Then Narasirhha became the king of the city of Campa, whose territory Siira
himself had rendered free from insurgency.”

The text implies the unworthiness of this king in several ways: he did not re-
spect the ten-day period allowed for the giving of the name; he killed his enemy
dishonourably and replaced a king who had been able to get rid of potential en-
emies.

27 See Strong (2017, 4).

28 Samaraiccakaha p.151, ll.1-4: tam ca accarta-nimmahamana-purisa-kalamala-gamdharn
phadiya-bhitti-pasutta-sirisivam, bhinibhindyamana-masaya-makkhiya-jalarn dari-vivara-muha-
viniggaya-musa-ukkerari uvari-vilambamanoraya-nimmoyarn  laya-tartu-viraiya-viyanayarn
vasahararh piva dussamde, lila-bhuimirn piva adhammassa, sahoyararn piva simaritayassa, saha
viva savva-dukkha-samudayanam, kulaharam piva savva-jayandnarn, vissama-bhumim piva
maccuno, siddhi-khettarn piva kayarntassa tti.

29 Bhuvanasuridari vv. 1788-1790: jao kala-kamenam taiya-dine tammi jaya-mettammi| nisesa-
disaraehim vedhiya campa-vara-nayarif| siri-virasena-namam kaum puttassa kunai sarngamar|
vijie vi hu sarmgame akkhattenarn hao sirof to strena sayarn ciya nikkamti-kaya-dhara-
yalucchamge| narastho sarhjdo raya carmpde nayarie||.
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In the same work, King Narasirhha is angry with his astrologer who an-
nounces the arrival of his enemy in the city instead of indicating to him the
right moment for the departure of his army:

Then not trusting the word of his astrologer and full of pride, King Nara-
sithha, in anger and with forehead red with fury, cried out:

“Ah, you astrologer, you know nothing, how could this being cause me harm?
How could the mightiest of fireflies suppress the splendour of the sun? Its
arrival is not possible! In short, you were wrong in your prediction. How
could an inhabitant of the earth have arrived here since he does not fly?”*

In each case, remorse and the adoption of the monastic path begins to redeem
the faults of the hero as he progresses through his subsequent existences.

Among the faults associated with the royal dharma, a delicate point is the use
of violence, which has been reflected in various ways in literary works. Thus, as
Peterson (2003, 136) has observed, in the early centuries CE, A$vaghosa’s
Buddhacarita presents Siddhartha rejecting the warrior dharma and adopting the
dharma of Buddhist renunciation leading to deliverance, while later works echo
the debates over royal dharma and offer alternative points of view, such as
Bharavi’s Kiratarjuniya (c. 5th cent.), which reflects diverse religious attitudes.
While Indra in the Kiratarjuniya presents the ideal of the renunciant and the
dharma of the cessation of all action (and thus condemns the warrior dharma in
terms reminiscent of the Buddhist and Jaina positions), Arjuna gives him a re-
sponse that represents the solution of the Brahmanic social system and aims to
show the legitimacy of the violence of the royal dharma (Peterson 2003, 133). In
the Kappphinabhyudaya (9th century),* as noted by Hahn (2019, 121-22), Siva-
svamin insists that the violence of war must only be a last resort and imagines
a miracle of the Buddha averting deaths on the battlefield.*

30 Bhuvanasumdari vv.5210-5212: to bhanai sa-kova-mano narasitho rosa-tambira-nidalo|
nemittiyassa vayanar asaddaharto sa-gavvo yal| re joisiya ayanaya! tena vi maha kaha nu kirai
anattho?| balio vi hu khajjoo kaha teo hanai sirassa?|| sambhavai na dgamanam ganamano
savvaha tumar bhullo| kaham ettha so pahutto bhiicari jam na so khayaro||.

31 For an edition of the text and a partial translation, see Hahn (2007; 2013).

32 See also Hahn (2019, 124), “The remarkable thing is the fact that the poem is entitled King
Kapphina’s Triumph, that a military defeat is declared a success. This makes the message of
the poem clear: More important than success or failure or what has been undertaken is
what one has gained from it spiritually. King Kapphina’s triumph is the fact that he met
the Buddha and that he understood and internalized his doctrine.”
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In the eight-to-tenth-century narrative works under consideration, the
Svetambara monk-writers clearly reject the use of violence. Indeed, kings who
provoke fierce battles and kill human beings suffer the consequences in a mis-
erable fate. Thus, in the Caiippannamahapurisacariya, which gives one of the ver-
sions of the universal history of the Svetambara tradition, several kings go to
hell for cutting off the heads of their enemies, such as the cakravartin Subhtima:

Once Subhlima had killed Parasurama because of his anger towards him, he
deprived the land of Brahmanas twenty-one times.

Then, after ruling the land of Bharata consisting of six parts and increasing
his prestige, Subhiima came to the end of his life and obtained an infernal
destiny.*

In addition, the authors devise various narrative stratagems for the avoidance
of violence. To begin with, fight scenes are few and far between in the Samar-
daiccakaha, as well as in the Kuvalayamala and the Caiippannamahdpurisacaria.*
Second, when further developing the battle scenes, the writer-monks are care-
ful to circumscribe them in several ways. In the one developed scene of the
Samaraiccakaha, the description of the march of a majestic army is longer than
that of the fight.* In the Bhuvanasumdari, the sometimes lengthy war scenes de-
pict single combat that mostly ends without violence (except a rogue Vidya-
dhara).*® Thirdly, in the struggle between two kings, several devices are used to

33 Caiippannamahdpurisacaria p. 167, 1l. 21-22: padiyammi parasuramammi to subhiimena tassa
rosenal vardo ekka-visam kaya mahi bambhana-vihiind|| bhottina bharaha-vasam cha-
kkharmdam vaddhitina ya payavarn| auya-khayammi patto aho-gaimn taha subhiimo ttif].

34 There are three such passages in the Samardiccakaha: a battle between King Sanatkumara
and King Vidyadhara Anangarati (p. 427, 1. 1-5), Anangarati’s troops (p. 431, 1. 1-5), and
the clash of the armies of Sena and Muktapitha (pp. 636-642, vv. 604-644); in the Kuvala-
yamala three passages: the battle fought by General Susena (p. 10, 1l. 3-11), a duel between
Prince Kuvalayacandra and Prince Darpaparigha (p. 136, 1. 8-29), and the fight between
Prince Vajragupta and a Vidyasiddha (p. 252, 1l. 1-30); in the Caiippannamahdpurisacaria
several battle scenes: between the kings Purusasirhha and Ni§umbha (p. 136, 11. 8-24); be-
tween the kings Krsna and Jarasandha (p. 188, 1. 8 - p. 189, 1. 2); between the kings Brahma-
datta and Dirgha (p. 241, L. 23 - p. 242, 1. 12); and the battle in the imagination of the royal
ascetic Prasannacandra against his ministers plotting to usurp the throne he had left to
his young son (p. 308, 1l. 1-10).

35 The advance of the armies is described in verses 592 to 622, the battle in verses 623 to 644.

36 The Bhuvanasurndari describes the fights between Harivikrama and the ksetrapala
Kharndakapala (vv. 264-268, 296-310), between Virasena and King Narasirhha (vv. 1998-
2005, 5655-5668, 5678-5690, 5704-5714), between Virasena and the Raksasa (vv. 2775-
2783), between Virasena and the Vidyadhara Asoka (vv.3240-3283), between Virasena
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emphasise non-violence. A recurring motif is the hero’s compassion for his en-
emy. In the Caiippannamahapurisacaria, Prince Brahmadatta fights against
Dirgha — a king who is a friend of Brahmadatta’s late father and has become his
mother’s lover to ensure that Brahmadatta will no longer be a threat to the ex-
tension of his power - but when Brahmadatta triumphs, he forgives Dirgha for
his sinful action in the name of his father’s friendship with him.*”” In the
Bhuvanasumdari, the hero-king Virasimha saves the lives of several of his ene-
mies, including King Narasirhha (v. 2019) and the Vidyadhara Asoka (v. 3216).
Another motif is the enemy’s recognition of the heroic king’s merit. For exam-
ple, in the Samardiccakaha of Haribhadra, King Muktapitha attacks the territory
of King Sena. The latter defeats him in single combat but spares his life. Mukta-
pitha then acknowledges Sena’s victory, while Sena in turn dismisses Mukta-
pitha back to his own kingdom without taking advantage of his position. (p. 642,
1. 11 - p. 643, 1. 3). An even more frequent motif is the enemy’s utterance of the
formula of homage to the five supreme entities, which makes the hero-king rec-
ognise a co-religionist. Thus, in the Kuvalayamala, the prince confronts the
leader of the Bhillas who have assailed the caravan, but at the decisive moment
when he is about to triumph, he hears the Bhilla chieftain pronounce the for-
mula of homage. Thereupon, the enemy becomes a friend, and the irreparable
action is not committed.”® In the Bhuvanasumdari, the author presents a long
battle scene between Prince Asoka and a Vidyadhara, ending with a climactic
moment when ASoka pronounces homage to the five supreme entities
(vv. 3240-3283). Similarly, at the apogee of a long battle between Bandhudatta
and the Vidyadharas (vv. 3668-3831), the situation turns around and violence
gives way to forgiveness when the Vidyadhara king Sekhara pronounces the
formula of homage (vv. 3832-3833).

Thus, the long narrative works of the 8th-10th centuries clearly show the
supremacy of royal renunciation and the rejection of violence from the dharma
of aruler in a Svetambara context before the turn of the first millennium. More-
over, as will now be seen, they are even more conservative than the Digambara
Adipurana of Jinasena, since they do not know of a secular royal dharma, and in
the biography of Bharata and Bahubali they give each of the heroes traits that

and some Raksasi sent by King Narasitnha (vv. 5473-5491), between Virasena and the yogin
(vv. 5740-5746), between Virasena, the goddess and the yogin (vv. 5766-5795), between
Virasena and a Vidyadhara (vv. 7202-7207), between Harivikrama and King Mahabala
(vv. 8282-8289).

37 Caiippannamahdpurisacaria p. 242, 11. 15-17.

38 Kuvalayamala p. 137, 11. 8-9.
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illustrate the primacy of the path of renunciation more clearly than in the Dig-
ambara version.

4, The conservatism of the Svetambara sources

In the Kuvalayamala there is, in addition to the examples in the narrative, a long
dialogical passage which clearly shows royal renunciation as the goal of king-
ship and the non-existence of a secular royal dharma.” Indeed, while referring
to a dharma passed on by rulers from generation to generation and mentioning
the medium of a copper tablet on which royal edicts are inscribed, Uddyotana
does not seek to define a royal dharma marked by Jaina values, but unequivocally
substitutes it with the monastic dharma, as both the context and the content
show. The context presents an ageing king, Drdhavarman. He tells his son
Kuvalayacandra that he now wishes to live religiously but does not know which
dharma to adopt to proceed towards deliverance. The prince’s stratagem is not
to impose on his father the Jaina path that he himself has adopted, but to invite
him to consult their tutelary deity so that she can give him the dharma that has
been in force in their family for generations. The king could thus adopt it confi-
dently since many kings of the Iksvaku dynasty (to which the Jina Rsabha and
other holy figures of Jainism belong) have obtained deliverance through it. The
king complies and prays to the family goddess Laksmi to grant him this favour.
On the second watch of the second night, the goddess gives him a golden tablet
with the family dharma that was once the Iksvakus’.

Moreover, the content of the dharma presented in the Kuvalayamala has fea-
tures similar in part to that enunciated in the Adipurana of Jinasena.*® Indeed, in
the royal dharma which King Drdhavarman receives, Uddyotana mentions three
of the five areas in which a king’s protection must be exercised: the three jewels
of the doctrine —

39 Kuvalayamald pp. 201, 1. 32-202, 1. 30.

40 See Dundas (1991, 182): “According to the Adipurana (42.3-4), the ksatriyas were enjoined
by Rsabha to protect and the objects of their protection are five: religious community
(kula) (i.e. those who are suitable for ordination), doctrine, self, subjects and equality.”
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The purity of faith, the acquisition of right knowledge and the support of
right conduct are the agents of deliverance and the source of all forms of
happiness.*

the king’s subjects —

When such is the supreme reality, how is it that one can fight against the soul
in the body? Only beings prey to delusion would fight against a soul which is,
in fact, no different from their own selves.*

and the atman —

Show benevolence towards souls, show respect towards those who possess
good qualities, o you who are firm of character, show charity towards the
unfortunate, and show indifference to the prideful.*

Nonetheless, the royal dharma of the Kuvalayamala is essentially about the king
renouncing the world and adopting the monastic life to undertake a spiritual
conquest leading to deliverance. Thus, the imperfection of temporal power is
explicitly denounced:

Know you, o king, that every soul that you see in this world has made itself
drunk with the intoxicating liquor of power and of glory, and this fate too
was my own, **

Moreover, the five vows to be adopted are clearly those of the monk and not of
the layman, since they include the rejection of the world —

O king, it is this dharma that you must adopt, which involves the detachment
of the world.*

Finally, the conduct of discipline recommended for the king is unequivocally
characteristic of the renunciant’s way of life. Not only must the king achieve a
spiritual conquest by becoming a monk and dominating his senses —

41 Kuvalayamala p. 201, 1.33: damsana-visuddhi-nanassa sarpaya carana-dharanam ceyal
mokkhassa sadhayairh sayala-suhanam ca muldaimnj|.

42 Kuvalayamala p. 202, 1.9: iya evam paramatthe kaha paharijjaii jiyassa dehammi| attana-
nivvisese midha pahararnti jiyammil.

43 Kuvalayamala p. 202, 1. 12: jiesu kunasu mettirh gunavarite kunasu ayaram dhira| kunasu dayarn
dina-mane kunasu uvekkharn ca gavviyael.

44 Kuvalayamala p. 202, 1. 11: jarh jam jayammi jivam pecchasi siri-vihavamaya-maiimmattarn| tarn
tarh manndsu naravara erisao dasi ahayarn pil|.

45 Kuvalayamala p. 202, 1. 3: tarh naravara genha tumar dhammarn aha hoi jattha veraggo|.
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Practice austerity in such a manner as to be completely pure! Cause to cease,
without fear, that enemy that the senses represent! When angry, pacify your-
self! Be mindful that, in love, there is always lust as well!

Against pride be humble! When there is an opportunity for deception, dis-
play uprightness! Vanquish greed through disinterestedness and delusion
with the weapon of knowledge!*°

but he must also wander in search of one’s alms and eat according to the mo-
nastic rule —

Do not cook your food! Seek your alms and eat according to the rule! Do not
act unreflectingly and immerse yourself in study!*’

Moreover, in the treatment of the biography of Bharata and Bahubali, unlike the
Adipurana’s exposition of two royal paths — that of the lay king protecting the
Jaina devotees, and that of the renouncing king whose asceticism leads him to
deliverance — the Caiippannamahdpurisacaria advocates a Svetambara path by
which Bharata achieves a limited exercise of power and Bahubali an unsuccess-
ful royal renouncement. Indeed, unlike the Digambara version of Jinasena, the
Catippannamahapurisacaria gives little importance to Bharata’s role as represent-
ing temporal royalty. Thus, once he has been consecrated in the royal function
by his father Rsabha, who had renounced the world (40.8), Bharata is involved
in only two episodes. The first is the famous one in which he fights a battle to
enlarge his territory and uses a magical discus to ensure his triumph against
Bahubali, and the second is one in which, while leading the life of a king, he
realises the futility of the beautiful appearance conferred on him by his royal
finery. While the former illustrates the violence associated with royal dharma
and the perfidy involved in the appetite for conquest,* the latter only briefly
alludes to his activity as a ruling king:

Bharata suitably protected the royal fortune, enjoyed pleasures, had shrines
built with the likenesses of all the Tirthankaras on the Astapada, had eight

46 Kuvalayamala p. 202, 1. 15-16: kunasu tavarh su-visuddho imdiya-satturi nirurhbha bhaya-rahio|
kovammi kunaha kharitim asuim cirmtesu kamammil| manammi hosu panao mdya-thanammi
ajjavar kunasu/ loham ca alohenam jina moham nana-paharahim).

47 Kuvalayamala p. 202, 1. 18: ma kunasu paga-kiriyarm bhikkham bhamiiina bhumjasu vihie| ma
acchasu niccirto sajjhde hosu vakkhittof.

48 Similarly, Strong (2017, 14) observes that the ambiguity of ASoka’s kingship is inherent in
his character and not erased with his conversion to Buddhism in one version of the story
of the queen Tisyaraksita.
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paces cut into Mount Astapada, and instituted a great festival for Indra’s
thumb.*

This clearly attests to the fact that temporal kingship is of no interest to the
monastic author Silanka, especially when viewed in contrast with the way he
develops in two stages the defects of the royal life, which prevent renunciation
and hinder the spiritual progress leading to deliverance. First, he presents
Bharata’s reaction to the news of the deliverance of his father — the first Jina
Rsabha — not as that of a devout king, but of a frivolous king seeking oblivion
from grief in the pleasures of royal life. Secondly, he emphasises Bharata’s real-
isation that without his royal ornaments his body looks poor:

One day, to entertain his heart, upset because he had learned of the Lord
Rsabha’s deliverance, he went to bathe in the company of the women of his
harem. Having played various games in the water, he left the vicinity of the
pool, entered the hall of mirrors to examine all his limbs, and then began to
inspect them. As he was slowly examining himself, he noticed that the jewel
on his toe had slipped off. Seeing that toe without its gleam, he asked himself,
“Why does it not shine like the other limb?” After this thought, he under-
stood that it was because it had no ornament. Immediately afterwards, the
darkness of delusion disappeared and the cloud of karman dissipated. Then
he said to himself, “We must think of a purification for this cursed body filled
with defilements such as flesh, blood, marrow, faecal matter, urine, and ex-
crement, which naturally feeds on all sorts of essentially impure things; it
shines when enhanced by the beauty of adventitious and artificial orna-
ments, and not otherwise.®

Silanka expands on the above narrative with a group of eight verses (p. 50, 11. 9-
16) presenting Bharata’s reflections condemning the body and the trappings of

49 Caiippannamahdpurisacaria p.50, 1l.1-2: io ya bharaho pdlitina jahociyam raya-sirim,
bhurjitina bhoe, kauna atthavae savva-titthayara-sa-rava-sannihdir ceiydirh, nimmaviina
atthapaya-paricchinnam atthavayar, paraviya-sakkarhguli-mahimdisavo.

50 Caiippannamahdpurisacaria p. 50, 1l. 2-8: annayd usabha-sami-nivvana-gamandayannand-jaya-
sarivega-hiyaya-vinoyanattham saha ariteuriyd-janenarn majjiurh payatto. tao majjiuna viviha-
kilahirh, mottina sara-varuccharmgarh, savvavayava-niravanattham ayarisa-haram pavittho
samano niravium adhatto sariravayave. saniyarh ca niravamtassa viyaliyarmgutthala-rayano
samavaloio amgutthao. tao tam asobhamanam pecchitina cimtiyarn: “kim esa avaravayavo va na
sohai?” tti. cimtayaritena vavagaydharano tti vinndyam, taydnamtararh ca viyaliyam
moharndhayararh, vihadiyam kamma-vadalarn. tao cirmtium adhatto “eyassa haya-sarirassa
payatie savvasui-pahanahdrassa marnsa-soniya-majjamejjha-mutta-purisai-mala-bhariyassa
cintijjamtam kirhci sohanarn ti, agamtuga-kittimaharana-sohalamkio esa chajjai, na annaha” tti.



Jaina Ideologies of Kingship 277

royal fortune. The passage concludes with the effects of awareness, which
quickly lead to his successful royal renunciation:

At these thoughts he experienced detachment, reviled the body, renounced
royal glory, and began to slowly remove all his other adornments. Seeing that
the more he removed the ornaments from the limbs of his body, the less he
shone, he became ever more detached. As awareness grew in him, he gradu-
ally acquired supernatural knowledge, his remaining karman became re-
duced to the auspicious maturation of what he had accumulated during other
existences, and thus he reached the stage of unprecedented purity, the scale
of the annihilation of karman, and then omniscience.>!

The way Silanka treats Bharata’s temporal kingship makes it clear that at best it
is a stepping stone to the monastic path, but not a political path as it is for Jina-
sena.

As for Bahubali, he is not the glorified hero that he is in the Adipurana. To be
sure, both Jinasena and Silanika present Bahubali as a king who prefers royal
renunciation culminating in an ascetic life and deliverance to the victory of the
king-warrior. But while their treatment of the battle and its outcome is similar,*
that of the ascetic life is very different. In the Adipurana, Jinasena praises in 70
verses the practice of difficult asceticism and self-control that gives Bahubali
supernatural powers.” On the other hand, the faults that prevent Bahubali from

51 Caiippannamahdpurisacaria p. 50, 1l. 17-21: evam-di veragga-bhaviya-mano nirditna sarirar,
pariharitina raya-sirim, saniyam sesalamkarar moium adhatto. jao jao sariravayavao avanei
bhiisanarn so so na taha chajjai tti sutthuyarar veraggam oinno. tao pavaddhamana-sarnvegassa
pdi-samayari uttarottardsdiya-jjhandisayassa bhavantarabbhdasasaiya-suha-parinamavasesiya-
kamma-rasino apuvva-karanam, khavaga-sedht, samuppannarm kevala-nanarn. From the eighth
stage (apiirva-karana), two scales are possible, that of the appeasement of karman
(upasama-sreni) and that of the annihilation of karman (ksapaka-sreni). While the former
enables a being to go up to the eleventh stage of spiritual qualification, the latter enables
him to climb all fourteen stages and attain omniscience and deliverance (von Glasenapp
1984, 195-99; 1942, 72-74).

52 Contrast Adipurana 36.1-104 (from battle to renunciation), v. 102 (Bharata’s remorse) with
Caiippannamahdpurisacaria p. 47, 1. 21 - p. 48, 1. 8 (from battle to renunciation), p. 48, 11. 8-
17 (Bharata’s remorse) and p. 48, 1l. 18-19 (Bharata’s rule).

53 Thus, the royal monk has his body emaciated by his harsh asceticism (vv. 112, 150-151);
he is equanimous and suffers all sorrows (vv. 115-116); he is not influenced by the senses
(v. 117); he keeps away from women (v. 120); he is indifferent (v. 121) and silent (v. 122);
he controls all his passions (vv. 129-131), he is pure (vv. 137, 147); he gains extraordinary
powers (vv. 146, 153, 155), he practices pure meditation and contemplations (vv. 159-160,
184) and has a calming influence on all animals and other creatures (vv. 164-183).
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attaining omniscience are his conduct towards his elder brother Bharata (whose
deceit in their battle had been prompted by Bahubali’s refusal to relinquish his
part of their territory), and the fact that they have not reconciled since. But in
this case only Bharata, and not Bahubali, was responsible for the lack of recon-
ciliation, and for this reason Bahubali suffered only from a small impediment to
the rise of his omniscience.

In contrast, in the Catippannamahapurisacaria, Silanka devotes very few lines
to asceticism and, what is more, he mentions this asceticism not to praise Bahu-
bali’s patience, but to give his sisters Brahmi and Sundari an opportunity to ex-
press surprise that he had not attained omniscience earlier.

Elsewhere, while Bahubali had spent a year practising difficult mortification
of the body, Brahmi and Sundari, very much affected, said to the Venerable
Rsabha, friend of the three worlds and progenitor of the universe, when they
had the opportunity to speak: “Venerable One, Bahubali has spent many days
practising difficult asceticism, yet because of the destruction coming from
the darkness of delusion and because of the formation of obscuring and ob-
structive karman, omniscience does not occur for him. So, Venerable One,
please tell us, what is the cause of this obstructive karman even today?>*

Moreover, the defect obstructing Bahubali’s omniscience is not his relationship
with Bharata, but his own pride, which prevented him from coming to prostrate
before Rsabha and his brothers younger than him. Ultimately, he is unable to
remedy this himself, he must be awakened by his sisters, which is a way of em-
phasising an important impediment to omniscience.

The Venerable One said, Bahubali has destroyed many karmans, but he is un-
der the influence of a fraction of the karman of delusion, and while he is under
its influence, omniscience does not occur; he is under the influence of pride,
which is a fraction of the karman of delusion, and immediately after your
words he will experience the appeasement of that karman, so go quickly to
Bahubali. At the behest of the Venerable One (Rsabha), the two sisters went
to Bahubali and said to him, “Venerable One, for you who have understood
the true nature of the cycle of existences, who consider equally blades of
grass and jewels or clay and gold, who have given up all attachments, it is not

54 Caiippannamahdpurisacaria p. 48, 11, 20-22: io ya sarivacchararh java dukkaram kaya-kilesam
anuhavaritassa bahubalino taccarmta-pidiyahim barmbhi-sumdarihir bhanio kahavasare telokka-
barmdhii jaga-piyamaho bhagavar usabha-sami jaha: bhayavam bahtini divasani bahubalino
dukkararn tava-caranari cararitassa, na ya se moharndhayara-khaenam avaranaritaraya-vihadanenam
kevala-nanarh samuppajjai, ta saheu bhayavam kim ajja vi punam arntaraya-karanam? ti.
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appropriate to ride on the beautiful elephant. Representing this to yourself,
please get off the elephant!”*

This hindrance takes on special significance when we compare the biographies
of Bahubali. Indeed, while in the Svetambara version of Silarka, pride appears
at the time of asceticism, in Jinasena’s work it appears as a recurrent trait of the
royal character before ordination,* which causes him to wage war against
Bharata and provoke that hero’s misconduct. But there, this defect disappears,
and only his good qualities remain, once Bahubali has adopted royal renuncia-
tion. By insisting on the persistence of Bahubali’s defect into monastic life, the
Svetambara sources suggest not only that temporal kingship is a source of heavy
impediments to liberation, but that it is all the more necessary to adopt the Jaina
virtues for the royal dharma even before becoming a monk. Moreover, in
Silanka’s work (Caiippannamahdpurisacaria p. 48, 1.20 - p. 49, 1.13), the very
structure of the episode emphasises that the mention of pride in the ascetic life
is not an anecdotal detail. Indeed, the reflections on the evils of pride occupy
more than half of the passage, and so they contrast even more with the brevity
of the narrative that follows once the hero remedies this defect:

After these reflections, he again said to himself, “What is the use of following
this path taken by unwise beings? I will go to the Venerable One (Rsabha), I
will see my brothers who have obtained pure eminent knowledge.*’ I have
long had a great desire to speak to these eternal beings.” So, as the towering
mountain of pride disappeared and the cloud of delusion dissipated, Bahubali
pushed back a multitude of creepers®® along with the creeper of deceit and
went to the Venerable One (Rsabha). Thereupon — as the net of his misguid-
ance due to heavy karman was unravelling and as he had only been prevented
from supernatural knowledge by pride — he gradually attained on the scale

55 Caiippannamahdpurisacaria p. 48, 1. 23-27: bhayavaya bhaniyar: khina-bahu-kammo bahubali,
kimtu mohaniyavayavodae vattai, na ya tassodaye vattamanassa kevala-nanam uppajjai, tassa
mohaniyavayavamanodao vattai, so ya tumha vayananarntaram evovasamari gacchai tti, td siggharn
vaccaha bahubali-samivar. tao tdo bhagavayaesenam gayao bahubali-samivari. bhanio ya tahim
bahubali: bhayavam, viiya-samsara-sahavassa sama-tana-mani-letthu-karmcanassa catta-sayala-
sariigassa na juttari gaya-vararohanam ti, ta sayam eva viyappiana hatthio oyaraha tubbhe.

56 35, v. 1 dodarpa; v. 4 durgarvita; v. 8 manadhana; v. 9 manoddhata; v. 10 durmadin.

57 The expressions ‘eminent knowledge’ (jfianatisaya) and ‘supernatural knowledge’ (divya-
Jjfiana) may refer more generally to the three types of suprasensory knowledge (atindriya-
jfiana) including clairvoyance and telepathy, but the author uses them here in the re-
stricted sense of omniscience.

58 While Bihubali has meditated, immobile, for one year, vines have grown around him, as
is also represented in the gigantic statue at Sravana Belgola.
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of karman annihilation the divine omniscience which enables one to recog-
nise the categories of the past, future and present. Having arrived at the Lord
(Rsabha), he sat in the assembly of the omniscient.*

5. Conclusion

While the fourteenth-century Prabandhas make it clear that the Svetambaras did
adopt the model of a secular king by the middle of the twelfth century, the long
Svetambara narrative works composed before the end of the first millennium
are far from showing the figure of a Jaina king as opposed to a Digambara model
of a royal renunciant. As a matter of fact, they are more conservative than the
Digambara sources, insofar as they do not present a Jainised lay king like the
Bharata of the ninth-century Adipurana and, what is more, they disparage the
royal figure even after he has undertaken the monastic path. Thus, they reveal
a Svetambara path that retains a clear opposition between a temporal kingship
associated with vices and passions, and a spiritual kingship that noble souls em-
brace as soon as possible. In this regard the Svetambara sources of the 8th to
10th centuries are also more conservative than the Buddhist Kapphinabhyudaya
of Sivasvamin (9th century). Indeed, like the Svetambara sources, the
Kapphinabhyudaya does not present an image of a temporal kingship; but unlike
them, and like the Digambara sources, it valorises the figure of the royal ascetic.
In the story of the Kapphinabhyudaya, King Prasenajit attains worldly victory
through the power of a miracle of the Buddha. The real triumph, however, goes
to the eponymous Kapphina, who suffers a worldly defeat but wins the spiritual
battle. As a matter of fact, the Buddha manifests himself to him, recognises him
as an arhant and as capable of adopting the monastic path once he has carried
out his royal duties. The respective positions of each religious school would be
in accordance with the political situation, where Svetambaras and Buddhists
lacked royal support in the North, while Digambaras were in favour with kings
in Karnataka.

59 Catippannamahapurisacaria p. 49, 11. 9-13: evam cimtitina punar avi cimtiyam: “kim anenabuha-
Jjandinnena maggena? tti ta gacchami bhagavao samivarn, pecchami ya vimaluppanna-nanaisae
niyaya-bhduno, andi-nihanan jartinam kala-bhitya-mahallaya-vivakkha” tti. vibhaviina
viyaliya-guru-mana-pavvaena vavagaya-moha-padalenam avanitina mdya-vallie saha valli-
viyanarm samuccalio bhagavao samivarn. etthamtarammi viyaliya-mahd-kamma-moha-jalassa
mana-mettavariya-divva-nanassa  khavaga-sedhie  kamenuppannarm  tiyanagaya-sarpaya-
payatthubbhasagam divvam kevalam nanar. gamtina sami-samive kevali-parisae asino tti.
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Primary sources

See page xvi about references to primary sources.
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