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A Tale of Two Courts: Records of Kachavaha maharajas
in Digambara Jaina memorials

Tillo Detige

Ruhr-Universitit Bochum,
CERES

1. Introduction

Throughout most of the second millennium, the Digambara Jaina mendicant
traditions were led by lineages of bhattarakas. The bhattarakas of Western India
were venerated as ideal, paramount renouncers by ascetic and lay Digambara
communities, but also carried important socio-political functions. They devel-
oped and maintained links with rulers on behalf of merchant communities, of-
ten setting up their own seats in royal and imperial capitals. In this chapter, I
focus on the inscriptions of ten mid-17th-to-19th-century Digambara memorial
stones commemorating bhattarakas and lay panditas related to what I call the
Dhiindhadasakha, the Malasangha Balatkaragana ascetic lineage which was ac-
tive in the Dhiindhada region of present-day Rajasthan (Figure 1 in section 5
below). These inscriptions consistently and elegantly defer to the reigning
Kachavaha dynasty maharajas of Amer (Amera) and Jaipur (Jayapura). A mere
few other examples are found of such references to local rulers in Digambara
memorial inscriptions from other parts of Western India. This idiosyncratic ep-
igraphic practice in Dhiindhada speaks of a particularly close alignment be-
tween the local bhattaraka lineage and the Kachavaha court. Ritualised legitimi-
sation and economic transactions between both polities are also evident from
other aspects of Dhiindhadasakha commemoration practices.

2. Bhattarakas: Digambara renouncers

From the latter half of the Sultanate period (1206-1526), throughout the Mughal
era (1526-1857), and up to the early 20th century, Digambara Jaina mendicant
lineages were led by renouncers with the bhattaraka rank. While the Digambara
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ascetic ideal is that of the naked, itinerant and possessionless, male muni, bhatta-
rakas from at least the 16-17th centuries onwards were clothed and mostly sed-
entary. Bhattaraka seats (gaddi) continue to function and flourish in South India
today, but the bhattaraka lineages of Western and Central India were all discon-
tinued by the 19th and 20th centuries. As munis reappeared in increasing num-
bers in the first half of the 20th century, they came to stand at the centre of
Digambara devotion. At the same time, the autocratic, courtly style of leader-
ship which characterised the bhattaraka traditions fell from grace as lay com-
munities came to prefer representative and bureaucratised modes of govern-
ance and administration, and modern organisations and institutes. When lay-
people retracted their support for the bhattarakas, the “old regime” bhattaraka
polities collapsed.

Scholarship long conceived of the pre-20th-century Digambara bhattarakas
as administrators, “clerics”, ritual specialists, or at most “semi-renouncers”.
Digambara munis were often taken to have disappeared all at once in the Sul-
tanate period due to the harassment of naked renouncers by Islamic rulers and
to have been replaced by clothed bhattarakas. Bhattarakas were thought to have
had only celibate but not fully-initiated renouncers (brahmacarin) and lay schol-
ars and ritual specialists (pandita) among their pupils. It is now clear, however,
(1) that in the medieval period (8th-13th cent.) the bhattaraka rank was inserted
on top of the prior Digambara ascetic hierarchy, above the muni and the acarya
ranks; (2) that in the early modern period (c. 14th-18th cent.) the bhattarakas of
Western and Central India were regarded and venerated as ideal renouncers by
the lay and ascetic communities which supported them (Detige 2019a);' and (3)
that bhattarakas’ ascetic communities (sarigha) included munis up to the 17th
century and acaryas up to the 18th century (Detige 2020). Prosopographical
studies of manuscript colophons (Detige 2018) and memorials (Detige forthcom-
ing) allow us to reconstruct the evolution of the bhattaraka circles. Up to the 17th
century, these were sometimes substantial sarighas including renouncers of a
broad spectrum of lower ascetic ranks, both male (mandalacarya, acarya, muni,
brahmacarin) and female (aryika, brahmacarini, ksullika). In the 18th century we
see constellations of bhattarakas, dcaryas, and panditas, and from the late 18th to
the early 20th century, bhattarakas operated with networks of associated
panditas.

1 The rituals for the veneration of living pre-20th-century bhattarakas (pija, arati) are also
performed for contemporary Digambara renouncers (Detige 2024).
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3. Bhattarakas: Digambara lords

One of the bhattarakas’ functions which scholarship has always stressed, yet
never fully explored, is their interaction with rulers on behalf of lay communi-
ties. While regarded as venerable renouncers, the bhattarakas of Western India
also carried considerable political and socio-economic clout, functioning as the
kingpin of devotional and financial networks constituted by ascetic and lay
communities. Digambara communities consisted of wealthy merchant castes
whose elites included chief donors (sarighapati) and, at least in the Dhiindhada
region, ministers (divan) and courtiers at the royal court, lower-level officials,
and financiers. Following ideas of Inden (1990, 22-33), as recently applied by
Hatcher (2020, esp. 73-100), I conceive of the bhattaraka circles as renouncer-
centred polities operating within a hierarchical, poly-centric “scale of forms”.
Polities can be conceived of as partially self-governing groups with a collective
identity constituting an identifiable political entity, organised through institu-
tionalised social relations, capable of mobilising resources, and led by a sover-
eign lord (after Ferguson and Mansbach 1996, 33-40). The scale of forms refers
to arange of polities with overlapping realms of authority and graduated power.
This model captures worldly rulers and religious leaders within a single analy-
sis, highlighting forms of governance and ritual practices common to both.
The 17th-to-19th-century Dhiindhadasakha bhattaraka polity specifically in-
scribed itself into that of the regional rulers (mahdrdja) of the Kachavaha dyn-
asty, and these were in turn subordinated to and closely allied to the paramount
polity of the Mughal emperors.? Local Digambara caste councils (pafica), in the
Dhiindhada region predominantly of the Khandelavala caste, family patriarchs,
and possibly panditas operating in mandiras and towns away from the bhattaraka
seat can be seen as standing at the centres of polities subservient to the bhatta-
raka seat. Other regional religious traditions constituted polities parallel to that
of the Dhiindhadasakha, regularly standing in conflict or competition. Among
these were both Hindu and other Jaina traditions, and the latter included both
the Svetambara tradition and the Digambara Terapantha which opposed the
bhattarakas of the Bisapantha tradition and introduced ritual reforms.

2 The connections between the three polities go back to the early 16th century, as shown
by a large consecration festival held in Mauzamabad in VS 1664, at which the Dhiindhada-
$akha Bhattaraka Devendrakirti consecrated a mandira and thousands of temple icons
(subsequently distributed throughout northern India), with some, possibly nominal co-
operation by the Mughal emperor Akbar and the Kachavaha Maharaja Mana Sinha
(Kasalivala 1989, 151).
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Lordship was articulated in largely similar ways in bhattaraka polities and at
royal courts, with an epistemic continuity in conceptions of authority, legiti-
macy, and governance. The bhattarakas styled themselves in royal fashion, sur-
rounded with regal paraphernalia like parasols, sitting on thrones, travelling in
palanquins, and installed on the seat with anointment rituals parallel to royal
consecrations (Detige 2019b). The practice of erecting bhattarakas’ memorial pa-
vilions, ‘stone umbrellas’ (chatri, see next), was itself also shared with the Kacha-
vaha and other Rajput courts, whose commemorative practices constituted a
performance of kingship, political authority, and legitimacy and in turn re-
ferred to the Indo-Islamic tomb tradition (Belli Bose 2015, esp. 9-14, 33-92). The
ethical virtues, intellectual qualities, and literary practices embodied and
claimed by the bhattarakas and the rituals of their glorification also matched
with elements of the courtly culture of royal and imperial polities (Ali 2006, esp.
69-96). Such alignments formed a lingua franca which facilitated ritualised in-
teraction between hierarchically differentiated but structurally similar polities.
Religious lords like the bhattarakas drew authority from their association with
rulers. And in ceremonially honouring the mastery of such gurus, maharajas
acknowledged the wealthy lay communities associated with them and inte-
grated them into their realms. In the present chapter, I begin to study the inter-
actions of bhattaraka lineages with secular courts based on evidence from the
inscriptions of Digambara memorials.’

4. Digambara memorial inscriptions

Digambara memorials are typically pavilions (chatri), often erected on hilltops,
sheltering a foot icon (pdduka) representing the commemorated individual or a
pillar with carvings depicting him (far less frequently, her). Often referred to as
nasiya (nasiydm, nasiyd, and other variants), commemoration sites sometimes
grew into necropolises with a substantial number of memorials. In a survey
mostly conducted in Western India but also including a smaller number of find-
spots in Central India, I documented some two hundred Digambara memorials

3 The close interaction between Jaina mendicant leaders and Indian rulers long predates
the current case. Famous examples from the Svetambara tradition are the association of
Acarya Hemacandra with the Caulukya rulers in 12th-century Gujarat (Cort 1998, esp.
96-97, see also p. 105) and the Kharataragaccha Jinaprabhasiri’s (c. 1261-1333) close as-
sociation with Sultan Muhammed bin Tughlugq (r. 1325-51) (Vose 2022, esp. 4-6).
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of the 11th to 20th centuries, the majority from the 16th to the 19th centuries.*
These memorials commemorate bhattarakas, lower-ranking male and female re-
nouncers, and lay panditas. As the paramount renouncers, bhattarakas were of-
ten commemorated with the grandest monuments. These memorials are im-
portant sources to study the early modern bhattarakas’ venerability, the compo-
sition of their sanghas, the geographic distribution of the various lineages, and
the frequent shifts of their seats within specific regions. The inscriptions of the
small number of late medieval memorials discovered are short, recording but
sparse information, a date, and the name of the commemorated renouncer. In
the early modern period and into the 19th and 20th centuries, when the Digam-
bara mendicant lineages themselves had also become more formalised, their
memorial inscriptions became longer and somewhat standardised. A memorial
inscription’s date can either be that of the commemorated individual’s death or
that of the memorial’s consecration, and mostly we do not know which type of
date is recorded. Only rarely do the inscriptions explicate this or include both
dates (e.g. 5.1), although sometimes other sources help us to interpret the dates.

The memorial inscriptions of the bhattaraka traditions are almost entirely
composed of information on the commemorated individuals and their lineage,
featuring little eulogy other than honorific markers. Typically included are the
name of the commemorated individual, the appellations of the ascetic tradition
(sangha, gana, gaccha) to which he or she was affiliated (in the inscriptions dis-
cussed here, the Mulasangha Balatkaragana), and the names of a few successive
lineage incumbents (bhattarakas, mandalacaryas, sometimes dcaryas) leading up
to the incumbent flourishing at the time of the memorial’s consecration, who
often performed the consecration. These successions help us determine the spe-
cific lineage attested (here, the Dhiindhadasakha, my nomenclature).
Bhattarakas consecrated the memorials of their direct predecessor (5.1) or of
earlier predecessors (5.2) and of lower-ranking renouncers, who are often
though not always explicitly identified as their pupils. In the 19th and 20th cen-
turies, panditas also consecrated memorials of their pandita gurus (5.3). Occa-
sionally, further renouncers, panditas, or other laypeople are mentioned as pu-
pils or devotees of the commemorated or commemorating individual or as in-
volved in the memorial’s erection. The inscriptions usually conclude with the
consecrating agent(s) offering eternal salutations to the commemorated

4 Detige (2023; forthcoming). 1 did not survey memorials of renouncers of the 20th-to-21st-
century muni sarighas, which developed independent from the bhattaraka traditions.



234 Tillo Detige

individual® and a blessing for prosperity.® As such, and although many speci-
mens do not include all these categories of information, the structure and con-
tents of Digambara memorial inscriptions largely overlap with those of the in-
scriptions of Digambara temple icons (miirtilekha) and Digambara manuscript
colophons.” However, names and genealogies of lay donors are commonly in-
cluded in the latter two kinds of sources while rarely appearing in memorial
inscriptions. Likewise, references to rulers are fairly standard in colophons but
exceptional in memorial inscriptions and mirtilekhas.

5. Dhiindhadasakha memorial inscriptions attesting Kachavaha rulers

Within a corpus of some two hundred Digambara memorial inscriptions, only
thirteen contain a reference to a ruler (in two cases incomplete). Ten of these
inscriptions, dating from the mid-17th to the second half of the 19th century,
defer to the Kachavaha mahargja reigning at the time of the memorial’s conse-
cration. These belong to memorials of bhattarakas (Figure 1) and panditas related
to the Dhuindhadasakha, and are found in Jaipur and towns in its immediate sur-
rounding. A late-19th-century memorial of a pandita related to the Dhiindhada-
sakha but deferring to a ruler of Ajmer is found in Bundji, further south in the
Hadauti region. Two examples stem from the Vagada region on the Rajasthan-
Gujarat borderland. They relate to one of the Balatkaragana lineages operating
there and date to the early 16th century and the first half of the 19th century
(6). The preponderance of such attestations from the Dhiindhadasakha and the
Dhiindhada region and the elegant deference® given suggest a close association
between this bhattaraka lineage and the Kachavaha court. The relative silence
about the Jainas in the documents of the royal court® would indicate that this
may mostly express a desire of the Digambaras to present themselves as closely
allied to the Kachavahas. Other elements of the bhattaraka tradition’s consecra-
tion, commemoration, and building practices, however, confirm actual interac-
tions between both polities, including Kachavaha recognition and legitimisation
of the bhattarakas, and land grants to them (5.1, 5.2).

E.g. nityam pranamati, nityar pranamanti, “he/they bow eternally.”

E.g. $rir astu, Subham bhavatu, kalyanam astu, etc., “may there be prosperity.”

On Digambara manuscript colophons, see Detige (2018).
maharajadhirdja-mahardja-sri-savai-[ X]-simha-rdjya-pravarttamane, and variations.

As pointed out to me by John Cort, with reference to the work of Monika Horstmann (2009;
2013).
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An early example found in a mid-17th-century bhattaraka memorial in Amer
dates from the time when the connection between the Dhiindhada$akha and the
Kachavaha polities was being forged (5.1). The Dhiindhadasakha practice of de-
ferring to the reigning Kachavaha monarch in memorial inscriptions became
standardised from the late 18th century onwards. The chronologically next
specimen is a collective bhattaraka memorial found at the same site in Amer as
the latter memorial. This VS 1845 pillar stood as the axis around which Kacha-
vaha legitimisation of Dhiindhadasakha incumbents was ritually enacted (5.1).
At the very end of the 18th century, a new Dhiindhadasakha commemoration
site was inaugurated in Jaipur at a plot of land donated by the Kachavaha court.
Late-18th-to-early-19th-century Dhiindhadasakha bhattaraka memorials at this
site (VS 1853 [3] and VS 1881) and in the nearby town of Cakast (VS 1886) uni-
formly and relatively lengthily defer to the reigning Kachavaha maharajas (5.2).
Similar references are also included in the inscriptions of memorials of three
19th-century panditas related to the Dhiindhadasakha, found in Jaipur (VS 1880)
and in two nearby towns, Caurt (VS 1888) and Phagi (VS 1924) (5.3). In the fol-
lowing subsections, I discuss these ten Dhindhadasakha memorials attesting
Kachavaha rulers and their inscriptions one by one. An edition of the inscrip-
tions is given in the concluding section (8).'

10 I occasionally refer to other memorial inscriptions, both from the same findspots and
from elsewhere. I do not, however, offer a full edition of these, nor of the three memorials
attesting local rulers found in other regions.
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Figure 1. Succession of Kachavaha rulers (right) and Dhiindhadasakha bhattarakas (left) with discov-
ered memorials, incl. indication of year of consecration (VS), town of provenience, and consecrating
bhattaraka (dashed arrows)
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5.1. Amer (VS 1691-1722, VS 1845)

The earliest memorial from the Dhiindhada region to record the ruling Kacha-
vaha maharaja is found at the Kirtistambha Nasiyar, a Dhiindhadasakha com-
memoration site in Amer named after a communal memorial pillar
(kirtistambha) from VS 1845 discussed below (this section). Here, a single raised
platform supports four carana-chatris with padukas installed in small shrines
(Figure 2, Figure 3). The latter set-up is almost entirely unique to this site; the
only other example found in Western India is a single chatri in Bundi (Figure 10
L). The oldest memorial at the site in Amer commemorates Bhattaraka
Devendrakirti and was consecrated by his successor Narendrakirti (Figure 2).
The paduka inscription records the reign of Maharaja Savai Jaya Sinha (I)* (r.
1621-67) and, calling for long-lasting veneration, informs that the memorial
was built by the brahmacarin Kesava out of guru-bhakti. The date in the inscrip-
tion is effaced, but internal and external evidence places the memorial in the
mid-17th century. Devendrakirti was on the seat from VS 1662 to VS 1691, his
successor Narendrakirti from VS 1691 to VS 1722 (Hoernle 1891, 355; 1892, 83).
Devendrakirti’s death in 1634 (VS 1691), as recorded in the inscription of an-
other paduka of his found in Sanganera (see next), is a terminus post quem for his
memorial in Amer. The roughly coterminous end of Narendrakirti’s incum-
bency in 1665 (VS 1722) and of Jaya Sinha’s rule in August 1667 (VS 1724) a
terminus ante quem. It is most probable that Narendrakirti consecrated the me-
morial earlier in his incumbency, especially since he also consecrated another
memorial of Devendrakirti in Sanganera in VS 1696.

11 8.1: maharajadhiraja-jayasimha-rajya-pravarttamane.
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Figure 2. Carana-chatri of Bhattaraka Devendrakirti (TL., Hindu chatri in the background) with
paduka (BL) installed in small shrine (R), no legible date, mid-17th century. Kirtistambha Nasiyarh,
Amer, February 2013.

At the Nasiya in Sanganera, a town south of Amer and Jaipur, a second memorial
stone of Devendrakirti was found. The paduka was stored in a small, modern-day
shrine, but its inscription refers to Narendrakirti building a chatri in VS 1696.
This original chatri may have become ruined, or removed to make space for a
big temple building project underway at the site at the time of my visit
(February 2013). The Sanganera paduka’s inscription does not feature a refer-
ence to the Kachavaha ruler, but includes other information rarely found on
early modern Digambara memorial stones, concerning Devendrakirti’s death
and succession and the consecration of his memorial. Devendrakirti accordingly
passed on the bhattaraka seat (patta diya) to Narendrakirti on the 15th day of the
dark half of the month of Karttika in VS 1691 (22nd October 1634).'2 Devendra-

12 The inscription on Narendrakirti’s own paduka in Amer records his ascension to the seat
in Sanganera a day earlier, on the 14th day of the dark half of the month of Karttika
VS 1691. Pattavalis (lineage succession texts) situate it a few days earlier again, on the 8th
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kirti died a few days later, on the 5th day of the bright half of the month of Kart-
tika (27th October 1634), and Narendrakirti built his chatri and consecrated his
paduka five years later, in VS 1696, possibly on the 3rd day of the bright half of
Phalguna (25th February 1640). Devendrakirti was consecrated to the seat in
Cakast (A. Nyayatirtha 1985, 421) but is also said to have spent his incumbency
in Sanganera (Hoernle 1892, 83), and the memorial found here thus likely rep-
resents his actual place of residence, demise, and cremation. Narendrakirti on
the other hand was consecrated in Sanganera (A. Nyayatirtha 1985, 421) but
probably moved the Dhiindhadasakha seat to the flourishing Kachavaha capital
Amer, and may have erected a secondary memorial of his predecessor
Devendrakirti there in an attempt to formally moor his lineage in its new
hometown. The then uncommon, explicit reference to Maharaja Savai Jaya
Sinha (I) may well express Narendrakirti’s intent to insert his polity into that of
the Kachavahas. Narendrakirti no doubt anticipated the larger platform on
which he built Devendrakirti’s carana-chatri to be used for the erection of fur-
ther memorials. This indicates that he had good hopes for the Dhiindhadasakha
seat to flourish in the Kachavaha hub.

Three further Dhiindhadasakha bhattarakas were commemorated at the
Kirtistambha Nasiyarh (Figure 3): Narendrakirti himself, and his successors
Surendrakirti and Jagatkirti, all of whom are known to have resided in Amer
(Hoernle 1892, 83). Their padukas’ inscriptions follow the example of Devendra-
kirti’s Sanganera paduka in recording dates for the successions. According to
these, Narendrakirti was, as we already saw, consecrated in VS 1691, and died in
Amer in VS 1722, Surendrakirti both passed the seat to his successor Jagatkirti
and died in Sravana VS 1733. The inscriptions of these two memorial stones do
not record when they were consecrated, but they are installed under a twin
chatri, a combined memorial for both (Figure 3 right), and the inscription of
Narendrakirti’s paduka explicitly records that it was consecrated by Bhattaraka
Jagatkirti, who occupied the seat from VS 1733 to 1770. The inscription on Jagat-
kirti’s own paduka, installed in a separate chatri, records that Jagatkirti died on
the 5th day of the dark half of the month of Magha in VS 1770, that his successor
was consecrated six days later (badi 11), and that the memorial was consecrated
some ten months later, in Margasirsa (sudi 2) VS 1771. The latter inscription also

(Hoernle 1891, 355; 1892, 83) or the 11th (Hoernle 1892, 83). Further cases are known of
bhattarakas abdicating from the seat and consecrating their own successors while still
alive. Yet it was probably more common for new incumbents to be consecrated by the
community after the demise of the previous bhattaraka. Sometimes a gap of a few months
or years fell before a new incumbent was consecrated, possibly indicating that it took time
for a suitable candidate to be identified or agreed upon.
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records the name of the artisan (karigara) who built the chatri, and probably its
donor, information which is only very infrequently found on Digambara memo-
rial stones. Neither of the inscriptions of these three further bhattaraka memo-
rials at the Kirtistambha Nasiyarm take up the practice of referring to the reign-
ing Kachavaha mahardja. This became common practice only from the end of
the 18th century, in one further memorial at this site (see next), and at other
bhattaraka memorials in Jaipur and Cakast (5.2).

Figure 3. Platform with carana-chatris commemorating the bhattarakas Devendrakirti (mid-17th
cent., left on picture), Narendrakirti and Surendrakirti (probably late 17th cent., double chatri, right),
and Jagatkirti (VS 1771, extreme right). Kirtistambha Nasiydri, Amer, February 2013.

The Kirtistambha Nasiyarn in Amer is also home to a communal memorial pillar
(kirtistambha) consecrated by another Dhiindhadasakha Bhattaraka Surendra-
kirti in May or June 1788 (VS 1845) (Figure 4 L). I found about half a dozen of
such “pillars of glory” in Western India, related to various Miilasanigha Balat-
karagana and Kasthasangha Nanditatagaccha lineages (Detige forthcoming).
Kirtistambhas are an iconographic format for the commemoration and glorifica-
tion of an entire mendicant lineage rather than an individual bhattaraka. They
feature a large number of small, generic depictions of renouncers (Figure 4 R),
identified as the consecutive incumbents of a specific lineage with inscribed
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captions giving their names and often dates of consecration.” At approximately
four metres, the Amer pillar is taller than other discovered kirtistambhas. It was
erected in a dedicated chatri, which is provided with stone lattices (jali) between
the pillars and as such appears a rather enclosed structure. A longer inscription
near the base of the pillar chronicles its consecration but remained unfinished.
Space was left blank for the day of the fortnight and the name of the reigning
Kachavaha monarch. Perhaps the missing data were meant to be inscribed as
part of the consecration rituals of the kirtistambha. Or, more pragmatically and
maybe more likely, they were perhaps originally left open in consideration that
the date of consecration might change and the ruler might pass before that time
— and ultimately never got added. Yet Maharaja Savai Pratapa Sinha (r. 1778-
1803), who had been on the throne in Jaipur for ten years at the time of the
memorial’s consecration, flourished and reigned for another decade and a half.

Figure 4. Dhuindhadasakha kirtistambha installed in a chatri (L., VS 1845) with depictions of bhatta-
rakas (R., left Surendrakirti, patta VS 1822; middle Ksemendrakirti, patta VS 1815; right undedi-
cated). Kirtistambha Nasiyam, Amer, February 2013.

13 I here forego an edition of these inscriptions on the Amer pillar, which record the Miila-
sangha and Balatkaragana succession from the first century BCE onwards roughly as
known from pattavalis (Hoernle 1891; 1892).
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The inscription also refers to the darsana and veneration of the icons of the gu-
rus,* and to the rituals and great festivities held for the consecration of the pil-
lar, for which Bhattaraka Surendrakirti reportedly gathered masses of laypeo-
ple. A part of the proceedings was apparently held in Cakast (carmpavati), a town
40 km south of Jaipur where the Dhiindhadasakha seems to have been estab-
lished briefly in the early 17th century, before it relocated to Sanganera and
Amer."” Involving the community of Cakasi in the erection of this important
ritual object probably served to reconfirm the Dhiindhadasakha’s ties to this
town. In a section which is difficult to read (8.2, lines 2-3), the inscription seems
to record the involvement of “all the munis” (sakala-munibhi). The latter presum-
ably is a shorthand uncommonly used here to refer to lower-ranking, not fully
initiated renouncers like brahmacarins, since munis are rarely if ever attested in
this period.

The Amer kirtistambha seems to have had a double function of both com-
memorating prior incumbents and legitimising new incumbents. In the original
design, a number of additional, generic depictions of renouncers had been
carved into the pillar, left void of any inscription (Figure 4 R). Three of these
were marked as further Dhiindhadasakha incumbents after the pillar’s conse-
cration by Bhattaraka Surendrakirti (patta VS 1822-52): Sukhendrakirti (patta
VS 1852), Narendrakirti (patta VS 1880), and Devendrakirti (patta VS 1883). The
names of new incumbents were inscribed on the pillar not upon their passing
but at the time of their consecration to the seat. At these events, the Kachavaha
court sent a shawl of honour, and a procession took place with much pomp (A.
Nyayatirtha 1997, 9; Varma 1998, 20, 28)." The kirtistambha thus functioned as a
medium of expression for Kachavaha legitimation of the Dhundhadasakha
bhattarakas and for ritualised interaction between both polities. Bhattaraka
Surendrakirti (patta VS 1822-52), who erected the pillar, was generally particu-
larly active in icon consecrations and temple building and renovation projects,

14 8.2: $ri gurunarn pratima-darsandrcana-varhdana-vidhanan.

15 Aniipacanda Nyayatirtha (1985, 421) ascribed the consecration (pattabiseka) of four con-
secutive, 16th-century incumbents, up to Devendrakirti, to Cakast, but these instead seem
to have been associated to Cittauragarha and the Mevada region.

16 8.2: $ravaka-sravika-samdoha-krta-paramotsava-yuktabhih.

17 The names of yet two further Dhiindhadasakha incumbents, Mahendrakirti (patta
VS 1939, d. VS 1974) and Candrakirti (patta VS 1975, d. VS 2026), were not added on the
kirtistambha, perhaps because these later-day bhattarakas had shifted their activities to
Mahaviraji, or because the type of ritual pomp connected to the inscription of new incum-
bents’ names on the pillar no longer found sufficient support. Nineteen of the generic
images which had been carved on the pillar in anticipation of a longer continued lineage
remained unmarked.
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travelling widely throughout the region to perform pratisthas (Varma 1998, 14-
15; Cort 2002, 59-60). When he consecrated the kirtistambha, Surendrakirti had
been on the Dhiindhadasakha seat for over two decades, being succeeded by
Sukhendrakirti seven years later. In the decades before the erection of the Amer
kirtistambha, debates had raged in Jaipur between bhattaraka-supporting Bisa-
pantha Digambaras and anti-bhattaraka “reformist” Terapanthis. The important
Terapantha author Pandita Todaramala was murdered in VS 1822, possibly in
anti-Jaina riots. After this, the Bisapantha-Terapantha animosity in Jaipur is said
to have decreased. Yet by the time of the pillar’s consecration two decades later,
Todaramala’s son Gumanirama was attempting to resuscitate the Terapantha
fervour by starting an even stricter reform movement, the Gumanapantha, also
known as Suddha Terapantha Amnaya (Cort 2002, 61-62). It seems almost im-
possible then not to see Surendrakirti’s conception of the Dhiindhadasakha
“pillar of glory” as part of an effort to defy Terapantha influence and materially
re-establish the glory of the Bisapantha polity, setting up the pillar as an axis
for the ritual enactment of the connection between the Dhiindhadasakha Bisa-
panthi polity and the Kachavaha court.

5.2. Jaipur (VS 1853, VS 1881) and Cakasii (VS 1886)

In 1727, Maharaja Savai Jaya Sinha (II) (r. 1688-1743) founded the city of Jaipur
as the new Kachavaha capital. The city quickly flourished as a crucial trade post
for long-distance trade routes. Jaina merchants, administrators, intellectuals,
and litterateurs migrated to Jaipur, and among Jaya Sinha’s (II) courtiers were
many Digambaras. In 1725 and 1735 respectively, the Patodi Mandira and the
Barha Terapantha Mandira were constructed close to the royal palace as central
temples for the Bisapantha and the Terapantha traditions, expressing the inser-
tion of both separate Digambara polities within the city (Cort 2002, 55), and their
proximity to the royal court. Still, in 1735 (VS 1792) the Dhindhadasakha in-
cumbent Mahendrakirti was consecrated in a Digambara mandira in Jayasinha-
pura (A. Nyayatirtha 1985, 421). This neighbourhood of Sahjahanabad, close to
Connaught Circle in today’s New Delhi, had also been founded by Jaya Siniha (11).
Mahendrakirti also seems to have spent part of his incumbency in Delhi, during
the rule of the Mughal Emperor Muhammad Shah (r. 1719-48). Bhattaraka
Mahendrakirti probably turned towards Delhi thanks to the Kachavaha connec-
tion to the Mughal empire. We here see the lords of three polities in a hierar-
chical scale setting up court in proximity to each other, the Digambara bhatta-
raka, the Kachavaha maharaja, and the Mughal emperor. The respective connec-
tions between the Dhindhadasakha bhattarakas and the Kachavaha rulers, and
between the latter and the Mughals, opened up avenues to the imperial capital
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for Digambara lay communities. Mahendrakirti soon left Delhi, no doubt after
the Persian Afsharid dynasty ruler of Persia, Nadir Shah (r. 1736-47), invaded
the Mughal Empire and defeated Muhammad Shah in battle in 1739. He took
control over Delhi but after an uprising sacked the city and took huge booty
back to Persia. Mahendrakirti is subsequently attested firstly in some other,
smaller towns in Rajasthan, but ultimately seems to have settled, unsurpris-
ingly, in Jaipur (Detige 2018, 289-92).

The consecration of Mahendrakirti’s successor Ksemendrakirti (patta
VS 1815-22) was organised at the Patodi Mandira in Jaipur. His successor
Surendrakirti (patta VS 1822-52) was not only consecrated in the Patodi temple
but shortly after also moved the Dhiindhadasakha seat there.'® At the very end
of the 18th century, less than a decade after Surendrakirti had erected the
Dhundhadasakha kirtistambha in Amer, his successor Sukhendrakirti initiated a
new commemoration site south of Jaipur, still referred to as the Bhattarakiya
Nasiyarh (Figure 5). The plot of land on which it was built had been donated to
Bhattaraka Mahendrakirti by the royal court in 1744 (VS 1801) (Varma 1998, 13-
14), early in the reign of Maharaja Savai I$vari Sinha (r. 1743-50). In the 18th and
early 19th century, the Ramabhaga royal palace was developed on an adjacent
plot of land. Mandiras found at early modern Digambara commemoration sites
often postdate the memorials. At the Bhattarakiya Nasiyarh however, a mandira
was built under Bhattaraka Surendrakirti in 1769 (VS 1826), predating four me-
morials later consecrated at the site. Among these are three particularly elegant
bhattaraka carana-chatris raised on a shared, pillared platform. The octagonal,
eight-pillared chatris are richly decorated with floral and geometric motives on
the plinths, pillars, and lintels, inside the domes, and on the drums of the cupo-
las. The padukas installed in them (Figure 6 R) are intricately carved, octagonal
stones with plentiful floral decorations and large depictions of the ascetics’ par-
aphernalia: kamandalu (water pitcher), picchi (whisk), and mala (rosary). The sty-
listic development of the Dhiindhadasakha memorials parallels that of Kacha-
vaha memorial architecture, from its earlier specimens in Amer, erected in lo-
cal, grey stone, and with smooth domes and plain pillars, to the Makrana mar-
ble, more sumptuous ornamentation, and more bulbous, externally segmented
domes of the chatris at Getora, the new royal commemoration site in Jaipur (Belli
Bose 2015, 52).

18 Joharapurakara (1958, 111-12); Joharapurakara and Kasalivala (1975, 261); Jaina (1978, 44);
Cort (2002, 59).
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Figure 5. Platform with three bhattaraka carana-chatris, VS 1853 (right and middle) and VS 1881
(left), Bhattarakiya Nasiyarn, Jaipur, February 2013.

Two of the chatris at the Jaipur Bhattarakiya Nasiyarh commemorate the con-
secutive bhattarakas Mahendrakirti (patta VS 1792, Figure 6 R) and Ksemendra-
kirti (patta VS 1815), who as we saw were the first Dhiindhadasakha incumbents
to be active in Jaipur. Their names had already been inscribed on the Amer
kirtistambha, presumably at the time of their consecration (5.1). Their dedicated
chatris, however, were consecrated only in early February 1797 (Magha sukla 5
VS 1853) by Bhattaraka Sukhendrakirti, their successor to the second and third
degree, a little more than a year after his own consecration to the seat in early
January 1796 (Marga$irsa krsna 9 VS 1852) (Hoernle 1892, 83). The delay in the
erection of these memorials may have been related to the Terapantha polemics
raging at the time. Like Narendrakirti at the Kirtistambha Nasiyarh in Amer
about a century and a half earlier, Sukhendrakirti may also have undertaken a
grand commemoration project to establish his lineage in his new hometown,
the new Kachavaha capital, similarly erecting these memorials on a larger chatri
platform. A third paduka is installed on a waist-high pillar in open air next to the
platform. According to its inscription, it was consecrated by Sukhendrakirti on
the same day as the two chatris’ padukas, the 1st of February 1797. The inscrip-
tion, oddly, does not name whom the memorial commemorates. Carvings of as-
cetic paraphernalia next to the feet indicate that it was intended as a re-
nouncer’s memorial. The paduka is more weathered than those installed in the
chatris and is of a different, somewhat less refined design, and its inscription



246 Tillo Detige

also differs in phrasing and orthography. The idea comes to mind that the
paduka may have been a prototype that was disapproved but later nonetheless
installed on a simple pedestal. Perhaps it was used as a generic memorial for all
earlier Dhiindhadasakha incumbents like the kirtistambha in Amer. The inscrip-
tions of these three VS 1853 memorial stones record the continued rule of
Maharaja Savai Pratapa Sinha (r. 1778-1803)," who was already on the throne
at the time of the erection of the Amer kirtistambha.

Figure 6. Bhattaraka carana-chatris (L) and paduka of Bhattaraka Mahendrakirti (VS 1853, R).
Bhattarakiya Nasiyarn, Jaipur, February 2013.

Perhaps Sukhendrakirti devised the larger platform in the hope that his own
memorial would be erected on it, but his carana-chatri is found in Cakasi (see
next). His successor Narendrakirti instead used the remaining space for a
carana-chatri of Sukhendrakirti’s predecessor Surendrakirti. Narendrakirti, the
commemorated bhattaraka’s successor to the second degree, consecrated the
paduka on the 24th of January 1825 (Magha sukla 5 VS 1881), doing so - like
Sukhendrakirti three decades earlier - very soon after his ascension to the
bhattaraka seat, which took place in VS 1879 (Hoernle 1891, 355) or VS 1880
(Joharapurakara 1958, 113). It probably was not a coincidence that Narendra-

19 8.3: maharajadhirdja-mahdraja-sri-savai-pratapasitmha-jid-rajya-pravarttamane; 8.4: mahd-
rdjadhiraja-maharaja-sri-savai-pratapasitha-jid-rajya-pravattamane; 8.5: maharajadhirdaja-sri-
savdi-pratapasithha-jid-rdjye.
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kirti consecrated the third carana-chatri at the Bhattarakiya Nasiyarh on the
same calendar date as when Sukhendrakirti had consecrated the first two me-
morials at the site, the 5th day of the bright half of the month of Magha.
Narendrakirti also followed the by then standardised practice of deferring to
the Kachavaha monarch in recording the reign of Maharaja Savai Jaya Sitiha (II1)
(r. 1819-35).% The three carana-chatri inscriptions also record that the padukas
were installed and consecrated with great festivities,”! and call for the contin-
ued performance of pijas at the memorials.*

Bhattaraka Sukhendrakirti, who developed the Jaipur commemoration site,
probably died in Cakasti during a visit to this town with long-standing relations
to his lineage (5.1). His carana-chatri (Figure 7) is found at a site outside of the
town centre, which was formerly also referred to as the Bhattarakiya Nasiyarh
but has recently been developed under another name (Digambara Jaina Ati$aya
Ksetra Aksayanidhi Adi$vara Dhama). Sukhendrakirti’s chatri is the latest
Dhiindhadasakha bhattaraka memorial found, and probably the last to have been
erected. It was consecrated on the 28th of November 1829 (Margasirsa sukla 2
VS 1886) by Bhattaraka Devendrakirti (patta VS 1883), once more the commem-
orated bhattaraka’s predecessor to the second degree, and once more within the
tirst few years after his ascension to the seat. As we saw, Sukhendrakirti’s direct
successor Narendrakirti (patta VS 1880-83) did consecrate a memorial for his
earlier predecessor Surendrakirti in Jaipur. It may have taken more time for the
Cakasi community to gather funds for the erection of a grand memorial. Or for
some reason the pattern of memorials consecrated not by direct successors, as
was more common elsewhere, but by successors to the second degree, may have
come to be seen as the expected practice. The design of the Cakast chatri is sim-
ilar to that of those at the Jaipur Bhattarakiya Nasiyarh, being particularly close
to the latest pavilion there, from just five years before (VS 1881). It also stands
on a pillared platform, a feature unique to these two sites. The padukd’s inscrip-
tion records the continued rule of Maharaja Savai Jaya Sinha (II1).%

20 8.6: Sriman-mahardjadhiraja-maharaja-sri-savai-jayasimha-jid-rajya-pravarttamane.

21 8.3 and 8.4 (VS 1853): mahotsavena; outdone by Bhattaraka Narendrakirti in 8.5 (VS 1881):
maha-mahotsavam krtva.

22 8.3 and 8.4: ptjakanam kalyanavalim karotu; 8.5: pujakanarm kalyana-paramparar karotu.

23 8.7: riman-mahardjadhiraja-mahardja-sri-savdi-jayasirmha-jid-rajya-pravarttamane.
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Figure 7. Carana-chatri of Bhattaraka Sukhendrakirti (VS 1886) raised on pillared platform with re-
cently renewed balustrade, next to recent constructions (right on R). Bhattarakiya Nasiyarn, Cakast,
December 2014.

5.3. Pandita memorials: Jaipur (VS 1880), Caurti (VS 1888), Phagi (VS 1924)

By the 19th century, lower-ranking renouncers had disappeared from the
bhattaraka sanghas, and the bhattarakas operated within networks of lay panditas.
The latter probably served as adjuncts to the bhattarakas, as satellites of their
polity. Memorials and manuscript colophons attest pupillary lineages of
panditas connected to the Dhindhadasakha bhattarakas based both in Jaipur and
in smaller towns in the broader region. Memorials of panditas were commonly
erected from the late 18th to the early 20th century and were often substantial
structures. According to Bharhvaralala Nyayatirtha (1986), the 19th-and-20th-
century panditas of Jaipur were celibate. In the inscription of a memorial of
panditas related to the Ajmer Balatkaragana lineage, two panditas are recorded
with honorifics of venerability otherwise reserved for Digambara renouncers
(pajya, 108) (Detige forthcoming). Panditas probably took up additional activities
and a higher standing in the absence of broader circles of renouncers. Within
their own localities, they may have acted as the lords of their own small-town
polities as masters of Jaina doctrine and philosophy, as ritual specialist, teach-
ers, preachers, storytellers, astrologists, or experts in yet further associated
arts. The inscriptions of the memorials of three panditas related to the
Dhiindhadasakha refer to the Kachavaha rulers flourishing at the time of their
consecration. Two of these date to the same period as the latest of the Jaipur
and the Cakast bhattaraka memorials, the second and third decades of the 19th
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century. The third dates to almost half a century later. One is found in Jaipur,
the others in two nearby towns some fifty kilometres further southwest.

At the Syoji Godha Nasiyarh to the north of Jaipur, a VS 1880 paduka of
Pandita Kesarisinha is found in a spacious modern building, at the time an unu-
sual, innovative commemorative structure. The structure is a type of tibara, a
simple block building with three open arched doorways which now have been
provided with metal lattices (Figure 8). Another three arched doorways against
the back wall create a garbhagrha-like structure. Pandita Kesarisinha’s paduka in
the middle section is the only cult object in an otherwise bare room. The paduka
is an octagonal drum-shaped stone installed waist-high on a pillar, possibly
meant to provide easy ritual access.* The finely carved, hexagonal paduka slab
with a large lotus flower below the feet is akin to the coeval bhattaraka padukas
at the Jaipur and Cakast Bhattarakiya Nasiyarns and may well have been com-
missioned from the same artisans. The inscription refers to the incumbent
Dhindhadasakha Bhattaraka Narendrakirti (patta VS 1880-83) and to the reign
of Maharaja Savai Jaya Sintha (I1I) (r. 1819-35).% The paduka was consecrated by
Pandita Lalacandra on the 7th of March 1824 (Phalguna sukla 7 VS 1880) “in eter-
nal memory and praise” (niramtarasmarandrtham vandanartharn ca) of Pandita
Kesarisinha. Lalacandra was the pupil (tadaritevasi) of Kesarisitiha, the crest-
jewel among panditas (pamdita-siromani-pardita), and the latter is recorded as
himself a pupil of the foremost pandita (parndita-pradhana-pamdita) Sukharama.
The inscription also records Lalacandra’s own pupil Pandita Jhanjhiirama and
two pupils of the latter for whom no title is indicated, Devalala and Bhairalala.
In total, the inscription thus records five pupillary generations: Pandita
Sukharama > Pandita Kesarisinha > Pandita Lalacandra > Pandita Jhafijhtirama >
Devalala + Bhairtilala. The whole pandita succession is recorded as standing in
the tradition (-amndye) of Bhattaraka Narendrakirti,® who was on the
Dhiundhadasakha seat at the time of the memorial’s consecration, but is cited
here without the usual mention of his predecessors, next to the longer-running
pandita pupillary succession and without an explicit indication of his relation to

24 The socle seems to be more recent than the paduka, and the whole is sunk deeper into the
ground than the rest of the shrine room. Some renovations seem to have been performed,
perhaps in view of ritual practice. I thank Brian Hatcher for raising my attention to these
material aspects of the memorial.

25 8.8: Sri-mahardjadhiraja-maharaja-sri-savai-jayasimha-jid-rajya-pravarttamane.

26 Joharapurakara and Kasalivala (1975, 248) give a pupillary pedigree of up to eight gener-
ations of panditas as stemming from the 17th century Dhiundhadasakha Bhattaraka
Narendrakirti. They do not give the source of this information, but it seems likely these
are instead panditas who traced their descent from the 19th-century namesake bhattaraka.
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them. It is remarkable that Pandita Lalacandra himself consecrated the memo-
rial stone, rather than calling upon the bhattaraka who was present nearby and
is deferred to in the memorial’s inscription. Apparently Pandita Lalacandra had
sufficient autonomy to undertake such a project and the ritual authority to con-
secrate the paduka.

Figure 8. Paduka of Pandita Kesarisiriha (VS 1880) waist-high on a pedestal sunk into the ground (R)
in the back section of the shrine room separated off with arches (L) Parsvanatha Digambara Jaina
Mandira Nasiyam Syoji Godhd, Jaipur, December 2014,

A carana-chatri at the nasiya in Caurt (Figure 9 L & R), a town some 60 km south-
west of Jaipur, is a memorial of Pandita Dhanaraja established in November 1831
(Margasirsa krsna 5 VS 1888). The inscription records the continued rule of
Maharaja Savai Jaya Sinha (I11),” but the incumbency by then of Bhattaraka
Devendrakirti (patta VS 1883-1939; Varma 1998, 31). Pandita Dhanaraja’s memo-
rial was built (karayitva) and consecrated (prasthapitam) by his pupil (tad-
amtevasind) Pandita Ratanasukha, “for eternal remembrance and praise”
(niramtaram smarandrtham barndanartham ca). Pandita Dhanaraja is remembered
as a pupil of the “foremost pandita” (parndita-pradhana-parndita-jicchri) Basata-
rama (= Bakhatarama). This pupillary succession of panditas is recorded as
standing in the tradition (-amndye) of Bhattaraka Devendrakirti, who ascended
the seat some five years before. The inscription runs closely parallel to that of
Pandita Kesarisinha’s paduka in Jaipur from less than a decade earlier, and is
clearly modelled after it or after another common source. Although different

27 8.9: Sriman-maharajadhiraja-mahardjya-sri-savai-jayasitmha-jid-rajya-pravarttamane.
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pupillary successions of panditas are attested at both sites, this indicates a rela-
tion between both.

Figure 9. Carana-chatris, Nasiyd, Caurd, February 2016. L: paduka of Pandita Dhanardja (VS 1888). R:
From right to left: carana-chatris commemorating Pandita Dhanardja, an unidentified individual,
and Muni Puspadantasagara (VS 2048, repurposed). Inset: unmarked paduka.

Two further carana-chatris at the Caurt nasiya (Figure 9 R) are roughly contem-
porary to, and of similar design and size as, that of Pandita Dhanaraja. These are
fairly typical examples of the 19th-century Digambara chatris of Central Raja-
sthan, medium-sized, elegant, and well proportioned, standing on an octagonal
plinth and featuring bulbous, ribbed domes with a stone mataka kalasa, angular
eaves, and arched openings between the eight, graceful pillars. One of the other
two chatris at the Caurii nastyd (central in Figure 9 R) shares a platform with that
of Pandita Dhanaraja, another indication that it is near contemporary to it. It
houses a paduka without inscription (Figure 9 inset), which has a somewhat
more rudimentary design than that of Pandita Dhanaraja and therefore seems
to be slightly older. The third chatri (left in Figure 9 R) is raised on its own, spa-
cious platform, slightly higher than the other. It may be slightly more recent
than the other two chatris, but architectural elements clearly show it to be of
comparable antiquity. It has, however, been repurposed as a memorial for a lo-
cal, contemporary Digambara muni. It was whitewashed more recently than the
other chatris, and decorative patterns and verses of poetry were painted on its
pillars and lintels and inside the cupola. Furthermore, it features a paduka of
Muni Puspadantasagara, a pupil of Acarya Dharmasagara, according to the in-
scription born in nearby Mauzamabad in VS 1969 and deceased in Caurd in
VS 2046 (1989), his memorial having been erected in VS 2048 by brahmacarini
Pyaribai under the inspiration of Aryika Par§vamati Mataji. Given the similar
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size of all three chatris on site, the repurposed chatri and the chatri with the un-
marked paduka likely also commemorated panditas.

At the Candraprabhii Digambara Jaina Nasiyarh in Phagi, another town 50 km
southwest of Jaipur, ten kilometres east of Caurt, stands a memorial of Pandita
Jayacanda consecrated in July 1867 (Asadha sukla 2 VS 1924). The memorial is a
simple platform with a paduka installed in open air (carana-cabiitara). The in-
scription on the paduka again follows the same structure as those of the Jaipur
and Cauri pandita padukas discussed before. It records the continued incum-
bency of Bhattaraka Devendrakirti and the reign by then of Maharaja Savai
Rama Sinha (r. 1835-80).” The memorial was built (carandlayam karayitva) in
eternal remembrance and praise of Jayacanda (niramtaram smarandartham
varndandrthar) by his pupil Pandita Sivalala. Jayacanda is commemorated as a
pupil of Pandita Amaracanda, who in turn is recorded as a pupil of Pandita
Vasatarama (= Bakhatarama), most probably the same pandita as attested in the
Caurd inscription. As in Caurd, this pandita pupillary succession is recorded as
standing in the tradition (-dmnaye) of Bhattaraka Devendrakirti. The design of
the paduka is similar to that of Caurd, though slightly less refined. Some em-
blems are also depicted which are not found on the earlier Caurii paduka, two
flowers, a mala, and a simple rectangular shape probably representing a scrip-
ture or manuscript ($astra). Pandita Jayacanda’s carana-cabiitara is of course a far
more modest memorial than Pandita Dhanaraja’s carana-chatris in Caurii and
Pandita Kesarisinha’s memorial building in Jaipur. Pandita Jayacanda’s name
was still remembered in the town by elderly Jainas at the time of my visit
(February 2016).

As attested by these memorials, related pupillary lineages of panditas were
active in the nearby towns of Caurd (Pandita Bakhatarama > Pandita Dhanaraja
> Pandita Ratanasukha) and Phagi (Pandita Bakhatarama > Pandita Amaracanda
> Pandita Jayacanda > Pandita Sivalala). No memorials have been found of the
other panditas of these lineages, although they may be among the unidentified
memorials of Caurii or at other sites in the region. The inscriptions of these
three Dhiindhadasakha pandita memorials all defer to the flourishing bhattaraka,
which expresses their allegiance to the Jaipur bhattaraka polity. The inscriptions
do not, however, explicate the specific link of the commemorated or consecrat-
ing panditas to the bhattarakas. Instead, the pupillary pandita successions are rec-
orded at great length and generically said to have stood in the incumbent bhatta-
raka’s tradition (amndye). Given the geographic location of Phagi and Caurd,
within the zone of influence of the Jaipur bhattaraka seat and at the same time

28 8.10: Sriman-mahardjadhiraja-maharajya-sri-savai-ramasimha-jid-rajya-pravarttamane.
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at some distance from it, local panditas here may have had some additional
agency, more autonomy, and a higher, more strongly profiled standing in their
local communities. Yet even the pandita memorial inscription from Jaipur
shares this stronger focus on the panditas’ internal relations than on their rela-
tion to the incumbent, and in this case nearby, bhattaraka. While these succes-
sions of several pupillary generations of panditas flourishing in Jaipur and in
outlaying towns thus seem to have operated with some self-determination, they
were undoubtedly still subordinate to the bhattarakas, whose polity was itself
inscribed within that of the Kachavahas.

6. Other Digambara memorials attesting rulers

Only a few further examples are found of Digambara memorials from Western
India deferring to local rulers. One of these is a pandita memorial found in Bundi
in the Hadautl region, on the border with Mevada. At the nasiya outside of this
town almost 200 km south of Jaipur stands an elegant ensemble of four carana-
chatris commemorating local panditas with links to the Dhiindhada$akha (Figure
10 L). The oldest memorial has the mid-19th-century (VS 1911) paduka of
Pandita Dungarasidasa installed in a small shrine under the chatri, like the much
earlier examples from Amer (5.1). Around the turn of the 20th century, the
smaller chatris of three panditas in Dungarasidasa’s pupillary lineage were
erected in a nicely laid out, symmetrical plan around the memorial of their pre-
decessor. Among these are two direct pandita pupils of Dungarasidasa,
Ramasukha (VS 1949) and Sivalala (VS 1949), and a pupil of again the latter,
Pandita Ratnalala (prob. VS 1956). The inscription on Pandita Sivalala’s paduka
also records a ruler of Ajmer, Rava Rapudira Sirhga. The two VS 1949 padukas
were consecrated along with a grand festival by Bhattaraka Mahendrakirti. The
latter is described as “the leader of the Milasangha” (miila-sarmgha-nayaka) and
“the leader of the whole sravaka community” (samasta-sravaga-sargha-nayaka).
No further indications of his lineage are recorded, but this is no doubt the
Mahendrakirti who had then occupied the Dhiindhadasakha seat for a decade.
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Figure 10. L: Chatri of Pandita Sivalala (VS 1949, left in front) next to other pandita memorials, Dig-
ambara Jaina Mandira Nasyaji, Bundi, February 2014. M: Brhadvagadasakha kirtistambha (VS 1571),
Nasiyaji, Naugama, January 2014. R: Memorial of Bhattaraka Yasakirti (VS 1887), Sambhavanatha
Mandira, idara, January 2014

The last two memorial inscriptions referring to local rulers stem from the
Vagada region on the Rajasthan-Gujarat borderland and relate to one of the
Balatkaragana lineages which were active there. They are separated by over
three centuries, dating to the second decade of the 16th century and the third
decade of the 19th century. In both cases we can discern specific circumstances
which may have motivated the inclusion of this uncommon reference in the in-
scription. The first is a VS 1571 Brhadvagadasakha kirtistambha found at the
Nasiyaji in Naugama (Figure 10 M). The pillar’s long foundation inscription also
includes an extensive family pedigree of its Humbada caste lay patrons.
Through this feature, rarely encountered on early modern Digambara memori-
als, the inscription conforms more to the template of manuscript colophons.
This also renders less unexpected the short, seemingly defective reference to
the reign in the Vagada land of an unnamed ruler, whose name is possibly miss-
ing by mere oversight of the carver.” Yet the intended reference to the regional
monarch could be seen as specifically appropriate for this communal memorial,
mooring the bhattaraka lineage in the royal polity just like the later Amer
kirtistambha (5.1). At the time, Naugama was administered by acaryas of the
Laghuvagadasakha, who were subordinated to the Brhadvagadasakha bhattara-
kas settled in nearby Sagavada. The Laghuvagadasakha later became an inde-
pendent bhattaraka lineage, but at the time of its consecration, the Naugama

29 vagavara-dese rajadhirajye. The phrasing rajadhirajye seems to be an erring contraction of
the common maharajadhiraja-maharaja-[X]-rajya.
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kirtistambha stood as an axis connecting three hierarchically differentiated pol-
ities, namely those of the Naugama acaryas, the bhattarakas of their mother lin-
eage, and the royal court.

The last memorial to be noted here is a VS 1887 Brhadvagadasakha bhattara-
ka memorial found at the Sambhavanatha Mandira in Idara (Figure 10 R). The
memorial consists of a heavy, hourglass-shaped base with separate nisedhika and
paduka stones installed in a spacious, no doubt purpose-built chatri annexed to
the temple. According to the paduka inscription, in an entirely unique attesta-
tion, Bhattaraka Yasakirti installed his own memorial. A separate inscription on
the back of the nisedhika records the victorious rule of Maharaja Gambhira Sinha
over the fortress of Idara. Yasakirti seems to have been the first Brhadvagada-
$akha incumbent to have established his seat in Idara, at the Par§vanatha Man-
dira, one of the other Digambara temples in town. Yasakirti’s deference to the
local ruler in his own memorial may well be seen as expressing efforts to insert
his own polity in the local kingdom. This would be similar to the case of the
Dhiindhadasakha Narendrakirti two centuries earlier, who initiated the
Dhiindhadasakha practice of referring to Kachavaha mahargjas in memorial in-
scriptions when moving into their capital Amer (5.1). That the record of the
ruler in Idara was added in a separate inscription confirms its intentionality.

7. Conclusions

After the early, 17th-century example (5.1), nine late-18th-to-19th-century
Dhiindhadasakha memorial stones are found deferring to the ruling Kachavaha
monarchs. Four of these commemorate consecutive bhattarakas, one is a collec-
tive bhattaraka memorial, and one is an unspecified renouncer’s memorial (5.2).
Three other memorials commemorate panditas (5.3). No individual memorials
have been retrieved of four further Dhiindhada$akha incumbents from the 19th
and 20th centuries, and they probably were never erected. The waning of the
Kachavaha court’s autonomy in the colonial period probably also reflected on
the Dhiindhadasakha. A number of further memorials found in Jaipur and other
small towns in the area possibly commemorated panditas related to the
Dhiindhadasakha, but either the padukas do not feature inscriptions or the me-
morial stones are missing altogether. In other words, not a single Dhiindhada-
sakha memorial contemporary to those recording the Kachavaha rulers has
been found which does not follow this practice. On the other hand, references
to rulers are particularly uncommon in Digambara memorials elsewhere, being
represented by only three further examples in my corpus of some 200 Western
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and Central Indian Digambara memorials predating the contemporary muni
sanghas.

In several cases from both the Dhiindhada region and elsewhere we can iden-
tify circumstantial factors which potentially prompted the Digambara agents
erecting and inscribing memorials to defer to the local ruler. They may have
sought to establish associations to the royal court after newly settling in its ter-
ritory, to formally record and acknowledge established relations with or favours
received from the court, like land donations and royal legitimation of the bhatta-
raka lineage, or simply to portray themselves as closely linked to the Kachavaha
court. We also see connections between three, hierarchically differentiated pol-
ities. The pupillary lineages of panditas in the Jaipur region formed semi-auton-
omous, satellite polities under the Dhiindhadasakha bhattarakas, themselves
subordinated to the Kachavaha throne. In the Vagada region, the Laghuvagada-
sakha acaryas of Naugama worked under the Brhadvagadasakha bhattarakas,
who at various points also seem to have sought to connect their polity to local
kings. And the Dhiindhadasakha bhattaraka Mahendrakirti capitalised on the
Kachavaha ties to the Mughal court in turning to Delhi.

Connections to local rulers were no doubt initiated and cultivated by bhatta-
rakas throughout Western and Central India on behalf of the lay constitution of
their polities. The uncommon but consistent, relatively elaborate, and elegant
deference given to the Kachavaha rulers in the Dhiindhadasakha memorials
from the late 18th and 19th century seems to express a particularly close align-
ment between the Dhiindhadasakha and the Kachavaha court. Beyond a purely
symbolic claim to a connection to the court on the part of the Digambaras, an
actual link between both polities had already been established in the 17th cen-
tury, when Narendrakirti settled in Amer, and is also confirmed by the Jaipur
maharajas’ engagement with the Amer kirtistambha and their donation of the
plot of land in Jaipur which became an important Dhindhadasakha commemo-
ration site. The structural alignment of the Dhiindhadasakha with various royal
and imperial courts on the longer run also becomes clear when mapping the
repeated shifts of its seat onto political history. From the early 16th all the way
up to the 20th century, each relocation of the Dhiindhadasakha seat can be con-
nected to the revolving fortunes of imperial and royal polities and attendant
socio-economic conditions (Detige forthcoming).
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8. Inscriptions

The following editions conform to the DHARMA transliteration scheme (Balogh
and Griffiths 2020), an extension of 1S0-15919. In this system, full (initial) vowel
signs of the original script are rendered as uppercase Roman vowels (e.g.
mahotsava-Arcakarh corresponding to Devanagari Wgrcaas=a), and virdma
marks attached to consonant characters are rendered with a - (median dot) sign
after the transliterated consonant (e.g. samvat- corresponding to Devanagari
o). The following editorial markup is used in these editions:

v line numbering

3 space left blank in original, with size in approximate number of
aksaras

[...] lacuna in original, extent indefinite

[x] lacuna in original, number of x marks indicating approximate num-
ber of aksaras lost

[a?] lacuna in original, tentatively restored

(a) unclear or ambiguous characters in the original, confidently legible
in context

(a/b) ambiguous characters in the original, alternative readings

(a?) unclear or ambiguous characters in the original, tentative reading

{Kap)> scribal insertion in original

[=1 deletion in original, number of x marks indicating approximate num-

ber of aksaras deleted and now illegible

8.1. Paduka of Bhattaraka Devendrakirti

Consecrated by Bhattaraka Narendrakirti, built by Brahma Ke$ava, date un-
known, Kirtistambha Nasiyarh, Amer.

[...] varse (dvi?)tiya $ravana vadi 8 ma(rh?)galava(re?) A(rh?)vavati-nagar(e?)
mahar3jadhiraja-jayasimha-rajya-pravarttamane kurhdakurhdacaryyanvaye
bhattaraka $ri-deve(rh?)dra [xxxxxxxxxx] *’v(a/e/ai)(dy/ch)a(r?)takara bhattaraka-
$riman-narerndrakirtti-ji tasya paduka (stha)(ppa?)tarh|| sevaka vra ke$ava karapya
ta guru-bhakti nimita cira(rh?) va(rn)datu $ubharm bhavatu||

8.2. Kirtistambha of the Dhundhadasakha

Consecrated by Bhattaraka Surendrakirti, VS 1845, Kirtistambha Nasiyam,
Amer.

““sarhbat- 1845 madhye jyesta-mase krsna-pakse _3_ tithau Ambavati ka[rvvate?]
maharajadhiraja-$ri-saval _3_ sithha-rajye $ri-mila-“"sarmghe narhdy-amnaye
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balatkara-gane kurhdakurhdacaryyanvaye bhattaraka sri-surerndrakirtina sakala-
munibhi daka-gani-ni” dhi-pijjana-$ravaka-$ravika-samdoha-krta-paramotsava-
yuktabhi(h-?) carhpavati-Arca-sthapana-vivaddananamtaramm atra nive$itarn
“*mahotsava-Arcakar|| $ri-guriinam pratima-dar$anarvana-varndana-

vidha(tr?)narh sarvada margalavali sahgh(obhayadanarate?) ||$ri]|

8.3. Paduka of Bhattaraka Mahendrakirti

Consecrated by Bhattaraka Sukhendrakirti, VS 1853, Bhattarakiya Nasiyarh, Jai-
pur.

““sarhvat- 1853 magha-mase Sukla-pakse parhcami guru-vasare dhurhdhahada-dese
saval-jaya-nagare maharajadhiraja-maharaja-$ri-saval-pratapasirnha-jid-rajya-
pravarttamane $ri-miila-samghe narhdy-amnaye vala*tkara-gane sarasvati-
gacche kurhdakurmdacaryanvaye Arhvavati-pattodayadri-dinamani-tulya-
bhattarakemdra-bhattaraka-jic-chri-deverndrakirttis tat-patte bhattaraka-jic-chri-
maherhdrakirttis tat-patte bhattaraka-jic-chri-ksemerndrakirttis tat-patte bhatta-
raka-jic-chri-surerhdrakirtti-ji-deva-patte bhattaraka-jic-chri-su™kherhdrakirttina
Iyarn $ri-maherhdrakirtti-guroh paduka prasthapya mahotsavena pratistapita
pujakanam kalyanavalirh karotu $rir astu $ubharh bhavatul|

8.4. Paduka of Bhattaraka Ksemendrakirti

Consecrated by Bhattaraka Sukhendrakirti, VS 1853, Bhattarakiya Nasiyarh, Jai-
pur.

| sarnvata 1853 magha-mase $ukla-pakse parmcami guru-vasare dhurndhahada-
dese saval-jaya-nagare maharajadhiraja-maharaja-$ri-saval-pratapasirnha-jid-
rajya-pravattamane $ri-mila-sarhghe narhdy-amnaye valatkara-gane sarasvati-
gacche kurhdakurhdacaryanvaye Armvavati-pattodayadri-dinamani-tulya-
bhatta“*rakerndra-bhattaraka-ji(c-ch?)ri-maherndrakirttis tat-patte bhattaraka-
jic-chri-ksemerndrakirttis tat-patte bhattaraka-jic-chri-surerndrakirttis tat-patte
bhattaraka-jic-chri-sukherhdrakirttis-te{<neyam) $ri-ksemerndrakirtti-guroh
paduka prasthapya mahotsavena pratistita|| ptjakanarn kalyanavalirh karotul| $rir
astul|

8.5. Paduka of unspecified renouncer

Consecrated by Bhattaraka Sukhendrakirti, VS 1853, Bhattarakiya Nasiyar, Jai-
pur.

<1>

savat' 1853 ka magha $ukla parhcamyarn guru-vare saval-jaya-nagare
maharajadhiraja-$ri-saval-pratapasirmhalxxxx]drajye $ri-mila-sarnghe narhdy-
amnaye valatkara-gane sarasvati-gache kumdakurhdacaryyanvaye Ambavati-patte
bhattarakermdra-bhattarakah “$ri-deverndrakirttis tat-patte bhattaraka-$ri-
maherndrakirtti-jitkasya bhattaraka-$ri-surendrakirati-deva-patte bhattaraka-$ri-
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sukherhdrakirttina Iyarh paduka “"pratis(t/th)apita

8.6. Paduka of Bhattaraka Surendrakirti

Consecrated by Bhattaraka Narendrakirti, VS 1881, Bhattarakiya Nasiyar, Jai-
pur.

|| sarvat- 1881 magha-mase $ukla-pakse parhcami soma-vasare dhumdhahada-

dese saval-jaya-nagare $riman-maharajadhiraja-maharaja-$ri-saval-jayasirnha-jid-
rajya-pravarttamane $ri-mila-sarhghe nartndy-amnaye valatkara-gane sarasvati-
gacche kurhdakurhdacaryanvaye bhattarakerndra-bhattaraka-jic-chri-
mahernhdrakirtis tat-pa(tte?) bha®ttaraka-$ri-ksemerndrakirttis tatpate bhattara-
ka-§ri-surerndrakirttis tat-patte bhattaraka-$ri-sukherndrakirttis tat-patte bhatta-
raka-jic-chri-naremdrakirtti-jika Etesarn madhye bhattaraka-$ri-narerndrakirttina
maha-mahotsavarh krtva bhadra-bhavena $ri-surerhdrakirtti-guro$ carana-
yugalam prasthapya pratisthitarn ptijakanam kalyana-paramparam karotu| $rir
astu| $rih||

8.7. Paduka of Bhattaraka Sukhendrakirti

Consecrated by Bhattaraka Devendrakirti, VS 1886, Bhattarakiya Nasiyar,
Cakasa.

<1>

$ri-gurave namah|| sarhvatsare rasa-basu-siddhirmdu-yute 1886 mrga[[x]sira
sudi 2 $ani-vasare dhurndhaha-dese carhpavati-nagare sriman-maharajadhiraja-
maharaja-§ri-saval-jayasirnha-jid-rajya-pravarttamane $ri-mila-sarhghe narhdy-
amnaye balatkara-gane sarasvati-gacche kurhdakurndacaryanvaye bhattaraka-
$iro$ekhara-bhatta*raka-jic-chri-suremdrakirttis tat-pattodayadri-dinamani-
bhattaraka-$ri-sukherndrakirttis tat-patte bhattaraka-narerndrakittis tat-patta-
saila-dinamani-sama-vinayavata bhattaraka-deverndrakirttina $ri-bhattaraka-
sukherhdrakirtter guror maha-mahotsavarn krtva carana-yugalarh prasthapya
pratistitarn| jagatarh $am astul|

8.8. Paduka of Pandita Kesarisinha

Consecrated by Pandita Lalacandra, VS 1880, Syoji Godha Nasiyar, Jaipur.

<1>

$ri-paramatmane namah|| samvata 1880 phalguna $ukla saptami ravi-vasare
saval-jaya-nagare $ri-maharajadhiraja-maharaja-$ri-saval-jayasirnha-jid-rajya-
pravarttamane $ri-miila-sarnghe narhdy-amnaye balatkara-gane sarasvati-gacche
kurmdakurndacaryanvaye bhattaraka-ji-§ri-narendraki<<rtti)>jid-amnaye
pamdita-pradhana-pamdita-jic-chri-sukharama-jitkas tac-chisya-parndita-
$iromani-parndita-ji-chri-kesarisirhha-jitkas tad-arhtevasi parndita-lalacarhdras
tac-chisya-vara-parndita-*jharnjhiramas tac-chisyau dvau prathamah devalalah
dvitiyah bhairtlalah Etesarh madhye pandita-lalacandrena caranalayarm kariyitva
sva-guroh $ri-kesarisirhha-jitkasya carana-kamala-yugarh nirarntara-
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smaranartharh vandanartharh ca prasthapitarm

$rir astul|

8.9. Paduka of Pandita Dhanaraja
Consecrated by Pandita Ratanasukha, VS 1888, Nasiya, Caurd.

<1>

$ri-paramatmane namah|| sarmbat 1888 ka masottama-mase mrgasira krsna
pamcami gura-vasare dhurhdhahadakaye dese cori-namni nagare §riman-
maharajadhiraja-maharajya-$ri-saval-jayasirhha-jid-rajya-pravarttamane $ri-
miila-samghe narhdy-amnaye balatkara-gane sarasvati-gacche
kurhdakurdacaryyanvaye bhattarakemdra-bhattaraka-jic-chri-deverndrakirtti-
jid-amnaye pamdita-pradhana-parndita-jic-chri-basatarama-jitkas tac-chisya
vidyadhara-pamdita-dhanaraja-ji**tkas tad-amtevasina pamdita ratanasukhena
caranalayarh karayitva sva-guro $ri-dhanaraja-jitkasya carana-yuga(rn?)
nirarhtararh smaranartham barndanartham ca pras(th)apitam|| $rir astul|

8.10. Paduka of Pandita Jayacanda

Consecrated by Bhattaraka Devendrakirti, VS 1924, Candraprabhii Digambara
Jaina Nasiyarh, Phagi.

<1>

$ri-paramatmane namah sarhvata 1924 ka masottama-mase Asadha-mase
$ukla-pakse doyaja vudha-vasare dhiimdhahadakaye dese phagal-nag(are) §riman-
mahara(j)adhiraja-maharajya-$ri-saval-ramasirmha-jid-rajya-pravarttamane $ri-
milla-sarhghe narhdy-amnaye valatkara-gane sarasvati-gacche
“kurhdakurhdacaryyanvaye bhattarakendra-bhattaraka-ji-$ri-deverndrakirti-jid-
amnaye parndita-ji-§ri-vasatarama-jitkas ta-sisya-vidyadhara-parhdita-ji-§ri-
Amaracarnda-jitkas ta-sisya parndita-(vidyadhara)-jayacarnda-jitkas tad-
arhtevasina parndita-$ivalalena caranalayarh karayitva sva-guro $ri-jayacarnda-
jitkasya carana-yuga nirarhtararn smaranartharh varndanartharh pras(tha?)pit||
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