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I would like to extend my gratitude to you and the organisers for allowing me to discuss this
seemingly old and well-explored topic of Old Testament quotations in the New Testament,

particularly in the Gospel of Matthew.

Let me first provide some context for my research on the Greek and Coptic texts of the New
Testament in the first centuries. I had based my dissertation on a comparative study of two
manuscripts: Codex Bezae, a 5th-century Greek-Latin manuscript, representing the so-called
“Western” text, and Codex Vaticanus, a 4™ ¢ Greek manuscript which is closely aligned with the
text edited in the Nestle-Aland edition. My focus was on the concept of alleged harmonization in
Codex Bezae, specifically in the Gospel of Matthew. Notably, 90% of these harmonizations occur
within Matthew or with the other Gospels, primarily the Synoptics, though four instances are
considered harmonizations with the Septuagint (LXX). In this presentation, I will address two of
these instances.

e An extensively researched field

e “The” LXX in NT quotations is intimately associated with NT TC
Numerous scholars, starting with Gundry and many others, have extensively examined the use of
Old Testament quotations in their Septuagintal form within the New Testament. Matthew is even
quite notable for his frequent citation of Old Testament passages, particularly aimed at his Jewish
audience, with a characteristic emphasis on the fulfilment of prophecies contained in the Tanakh.

While I do not purport to introduce new insights to you, experts on the Septuagint, I aim to focus
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here on a specific aspect regarding various statements such as "Matthew [or any book of the NT
btw]quotes from the LXX," "Matthew slightly amends the LXX," or, in the case of variant readings,
that “scribes harmonise with the LXX.” By discussing these points, I hope to underscore the
importance of integrating New Testament textual criticism with LXX studies.

e The N-A text: eclectic, philological, Alexandrian Text
Before moving diving into this topic, I would like to recall two essential points on New Testament
textual criticism. Firstly, the New Testament text as edited in the Nestle-Aland (N-A) edition is an
eclectic one, meaning it does not correspond to a single manuscript. Instead, it is a 19th-century
philological reconstruction based on generally accepted principles. However, these principles are
increasingly being challenged, and their application sometimes seems overly confident,
particularly due to the heavy reliance on Codex Vaticanus and Codex Sinaiticus, two key
representatives of the Alexandrian text-type. Additionally, the N-A editors do not claim to present

the original text but rather a 'working one.' The issue is that NT scholars often treat this edition as

definitive.

e Importance of Codex Bezae in TC and for LXX quotations
As I said in the introduction, among the numerous Old Testament quotations in Matthew found in
the New Testament, only four instances in Codex Bezae, reflect a closer lexical form to the
Septuagint.
Johnaecording to-the N-A:
WHY




Why, after all, focus on Codex Bezae, given that it is just one of many manuscripts? Codex Bezae is
significant because, although it is a 5th-century manuscript, it appears to reflect textual
characteristics similar to those of one form of text that was circulating during the 2nd century. It
thereby represents a textual tradition that was accessible to the early Church Fathers like Justin
and Irenaeus maybe to earlier writers like Marcion and Tatian, as evidenced by their quotations
and the versions they utilized. Consequently, Codex Bezae holds comparable importance to
manuscripts of the Alexandrian text-type. While there is no absolute consensus on whether the
readings in Codex Vaticanus precede or follow those in Codex Bezae, studying the variant readings
of Codex Bezae provides fundamental insights into the transmission of the New Testament text

and the development of diverse textual forms within manuscript tradition.

e Four instances of LXX harmonisations in Codex Bezae against other manuscripts



Due to time constraints today, I will examine two of the four instances (XXXXXXXXXX) where
Codex Bezae presents variant readings identified by the critical apparatus as harmonising with the
Septuagint. The first instance concerns a unique reading in Greek manuscripts, in D or Dosg—
following the Gregory-Aland numbering for Codex Bezae. The second example involves a textual
tradition that is split into two distinct strands, each being supported by numerous witnesses.

e Why is it important ?
I propose that discrepancies in how manuscripts present LXX quotations in Matthew provide vital
understanding into textual history, which may be of interest to scholars of the Septuagint. This
highlights the importance for LXX scholars to critically evaluate the N-A edition's apparatus, that
is, not only in relation to the Gospels but also concerning the Septuagint.

e 1"case:Matt1.23//Isa 7.14LX
Greek text (i.e. N-A text with v/l) :
Matt 1.23 'I80b 1) tapBevog &v yaorpl €Eet xal téEetar vidy, xal "xarécovaty T Svoua adTod "Eppavoun, &
oty pedepunvevdpevov ued’ nudv 6 Bedg.

mss,

Critical apparatus : "(cf. Isa 7.14) xaAégeig D bo™"; Or Eus | xaAéoovaw X B rell

Matt 1.23 NRSV ‘Look, the virgin shall conceive and bear a son, and they shall name him

“Emmanuel,” which means, “God is with us”.

Isa 7.14LXX Sia Tobto Scdaet xbptog adtdg UiV avpelov i3od ¥ mapbévog év yaotpl E€et xal TéeTat vidy xal
KOAETELS TO Svopa adTod EppavounA.

DR 1Y 1MW NRIPY 12 DTN 777 990 737 NIX 227 X7 017R 100 197 Isa 7.a4MT

Isa 7.14 (NRSV) “Therefore the Lord himself will give you a sign. Look, the young woman is with

child and shall bear a son, and shall name him Immanuel.”

In Matthew 1:23, the critical apparatus of the Nestle-Aland edition states: "™ (cf. Isaiah 7:14) xoAéoelg
D bomss; Or Eus," indicating that Matthew likely used xoAégovaw ("they will call” or "he will be

called") with confidence, rather than xaAéoeig ("you will call"). According to the system used in the



critical apparatus of the NA, xaAéoels is seen as a scribal harmonization with the LXX. This

confidence in excluding this variant reading is mainly on three criteria.

First, only a single Greek manuscript testifies to this reading. Traditionally, if a reading is singular, it
is considered unlikely to have been widely transmitted. However, there are many instances where
such readings can be shown to be the source from which all other variant readings can be
explained.

Second, the manuscript in question is Codex Bezae, whose readings are often regarded as spurious.
While this assessment is not a formal criterion, it reflects the practical considerations and

evaluations made by textual critics in real-life scholarly practice.

Third, the versional evidence includes only one dialect of Coptic, Bohairic, which is known to be a
late translation. In our case, there is division on this reading even within the Bohairic manuscripts,
as indicated by the use of superscripts for the manuscripts. This is particularly peculiar, as the
Bohairic dialect usually translates from Sahidic or, more rarely, from Greek manuscripts, typically
of the Alexandrian text-type. Therefore, it is possible that the Bohairic text reflects a Greek witness
similar to Codex Bezae, unless it represents a harmonization with verse 12. This is especially
interesting because the Bohairic tradition is quite late (post-8th century), making a harmonization

with the Septuagint (LXX) unlikely.

A fourth remark could be added: the use of the term xaAéaeig ("you will call") in the angelic

announcement to Mary two verses earlier may have prompted a scribal harmonization with the
immediate context. However, the Nestle-Aland (N-A) system does not note this potential variant as
a harmonization with the immediate context, but rather as a harmonization with the Septuagint

(LXX)..



What about Church fathers? xaAéceig is used by two Church Fathers Origen and Eusebius only

according to the N-A.

e Church Fathers

(SLIDE) indeed, Eusebius in Commentaria in Psalmos {2018.034} (A.D. 4)
Volume 23 page 100 line 51 says "Ev@ev émi tijg 100 Ewtijpog yevéaewg
Aérextar @ Twame V1o Tod dyyédov: Kal xaAéaelg 6 Svopa adtod Tyaodv:
adTOS Yap crael TOV Aady adTod, obg xal paxapioug 6 Adyos Epaaxe. Tadta
pév odv Tig xotd Bewploy T@V mpoxetuévay. Elmol & dv tig xal mpdg AL
TEMAY PRl adTd: TpoleyBévTta pev O Tod Aaid TPoENTIKAS v xap® THS
TEPLITATEWS, OTNV X 6 LIOG ESlwxey AVTOV, €Ml TEPAG OE NYUEVA UET’ 0D TTOAD,
6te &v T} To0 ToAépov qup- BoAT) TTiTTEL pév 6 APecoadwp, TTimTovat 3 xal ot
T iAo AT povodvteg xpatel 3¢ 1) o0 Aawid Tpdppnals 1 eHoaga “Ott
oV éndratac mavTog

Le. (5)"Therefore, at the birth of the Savior, it was said to Joseph by the
angel: 'And you shall call his name Jesus; for he will save his people,
whom the word also pronounced blessed. This is what one might say
according to the contemplation of the matters at hand. But one might
also say that these things have been fulfilled literally; having been
foretold prophetically by David during the time of strife, when his son
was pursuing him, and brought to completion shortly thereafter, when
in the conflict of war Absalom fell, and those who sided with him also
fell. The prophecy of David prevailed, which said: 'For you struck down
all."

Also in Commentaria in Psalmos {2018.034} Volume 23 page 820 line 36:
«EdAoyntog Kdplog ¢ Oedg (30) 'TopanA 6 moidv Bavpdata uoévog. Kai
g0AoYNTSY T vopa Th 868N adtod eig TéV aldvan» "Ovopa 8¢ 36&ng adtod #
Oedtng adtod Tuyydver el yap 0 Umo THS dylag IlapBévou yeyevnuévov

dvéparog NEiwtat 100 Tnood xorrd tév TaBpmA eroavta mpog tov Twone: «Kai



teEetan vidy, xal xokéoelg T Svopa adtod Tnoodv: adtds yop ohaoet TdV Aadv
adTod Ao TAV ApapTI@V adtod» dxélovBdy éott T Ths 36&Ng adTod Svoua
v mept avtod voelobat Beodoyiay, 8t g Ocdg Abyog xal povoyevng Oedg 6 v
elg v w8hmov Tod Tlatpds emwvevdyror: 8Bev eméyeron é&fc «Kal
nTAnpwdioetal the d8Ens adtod mloa M) yA.» TldAat uév yap &v 1@ xéopw 7y,

xal 6 x6auog AU avTod EYEVeTO, xal O XOTUOG AVTOY 0UX EyVw.»

Le. "Blessed be the Lord God of Israel, who alone does wondrous things.
And blessed be His glorious name forever." His glorious name refers to
His divinity; for if that which was born of the Holy Virgin was worthy of
the name Jesus, according to Gabriel's words to Joseph: "And she shall
bear a son, and you shall call his name Jesus; for he shall save his people
from their sins," it is fitting that His glorious name be understood as
referring to His divinity, through which He is recognised as God the
Word and the only-begotten God who is in the bosom of the Father.
Hence, it continues: "And the whole earth shall be filled with His glory."
For He was in the world long ago, and the world was made through Him,

yet the world did not know Him.

Cyrille of Alexandria in Thesaurus de sancta consubstantiali trinitate {4090-109HAD—4-5) Volume
75-page5i3-tine55(5t3)-says:

<Twan g, viog Aafid, uy eopndiis maparafelv (52) Maptdu ™V yuvaixd gov

T0 yap &v avtl) yevwnbév éx Ivedpards éotwv dylov. Teketon d¢ Yid, xal

KOAETELG TO Gvopa adTod 'Ingodv. AdTog yap owaet (55) (516) Tov Aady adTod

ATo TAV ApaETIAY avTod.»

Le. Joseph, son of David, do not be afraid to take Mary as your wife, for
the child conceived in her is from the Holy Spirit. She will bear a son,
and you shall call His name Jesus, for He will save His people from their

sins."



[Other early patristic sources, like Justin Martyr, generally refer to Gabriel speaking to Mary rather

than to Joseph. ] but there are other patristic sources citing Matthew in its Bezan form:

Interestingly, in his homilies on the Annunciation of the Blessed Virgin Mary (Homilies 1-2), the
grd-century Church father Gregory Thaumaturgus notes the variant readings xaAéceic and xaAéoovor
when referring to Gabriel’s words in v.21. Although this variant reading does not appear in Matthew
1:21 itself, Gregory’s mention is significant because it corresponds to the one found in Matthew 1:23,
unless it wants to highlight the difference with v.21:

£0pEG YaLp X3Pty Ttopd TQ) Oed- 810 [E. 1800] culdy &v yaopl, xal Téky vidv:

xal xoahégovat [dA. xaAéaelg] o dvopa adtod Tngodv. (For you have found

favour with God; therefore [behold] you will conceive in your womb,

and you will bear a son; and they shall call [or you shall call] his name

Jesus.") .. but here, the passage likely reflects a conflation of both angelic

announcements.

Be that as it may, both Fathers might have been familiar with a text form similar to Codex Bezae,
....a predecessor to Codex Bezae itself. This is particularly plausible given that Codex Bezae is the

sole Greek witness to this reading and was held in high regard.

Much later, specifically in the latter part of the 4th century, the reading xaAégovaw ("they will call")
becomes well-established. Other Church Fathers, such as Chrysostom, take particular care to
highlight the distinction between verse 21 and verse 23.:
In Matthaeum (homiliae 1-90) {2062.152} 57 . 56 .53, he even refers to the difference between
xoéoelc and xodéoovay, as if there were

“Ott odx elre, Kodéoelg, 4N, Kahéoouaw, ol 8ydot Toutéott, xal ¥ T@v

mpaypatwy ExpBaats. 'Evradba yap 10 cupuBaivov dvopa “60ev 3¢ xal EueMov

eloeabat; Tivog dmoxaAdmTovTog; "Ote 1uels Eudbopiey, TéTE xdxetvol 3L QY.

i.e. "For He did not say, 'You will call,; but 'They will call, that is, the



outcome of events. Whose covering is exposed? When we learned, they
also through us. For here it assigns the name corresponding to the event,

'from where then did they expect him to come?”

ol + focingly hathan AN T diatelvth £
tingty-yet-contusingly-he-then-gi H-with-saying y-thereatter:

Therefore, the idea that the Greek text is harmonizing with the LXX is not the most accurate
conclusion. The use of the third person plural (xaAégovaw) is based on a philological reasoning
grounded in the interpretation of the external evidence from Greek manuscripts alone, rather than
the broader textual history. The next question to consider is whether scribes would have likely
changed xaAéoeig (second person singular) to xaAégovatv (third person plural).

To address this, we should now examine “the” Hebrew text.

e “the” Hebrew text of Isa 7:14
Regarding the Hebrew text, it is well known that the Hebrew form nX7p1 (weqarat) in Isaiah 7:14
has not been uniformly transmitted and that the LXX manuscripts diverge on the form of the
Greek equivalent. Most manuscripts read X1, which can be vocalised either as the 2nd person
singular masculine of the converted imperfect qal, meaning "you (masc.) will call,” or as the 3rd
person singular feminine perfect, meaning "she will call." However, other manuscripts, such as the
“great Isaiah Scroll” (1QIsa’), read X721, i.e. without the final tav, which can be translated as the 3rd
person singular masculine perfect or the pual 3rd person plural, meaning "they will call" or "he
shall be called.” This raises the question: What text model did Matthew use? Technically in Jewish

tradition, the father has the primary role in naming the child. But the LXX says the the young woman

is with child and shall bear a son, and shall name him Immanuel. NRS Gen 1,1 the young woman (don’t quote me on

the translation of N7y [...] shall name him Immanuel.

o “the” LXX text of Isa 714



Regarding the LXX manuscripts, the text is rendered differently. In Isaiah 7:14 LXX, Codex
Sinaiticus reads xaAéoey, i.e., "he will call," while Codex Vaticanus and Codex Alexandrinus
transmit the 2nd person singular future tense. It can be immediately stated that xaAéoeig being the
definitive LXX reading is not as straightforward as it appears. The concept of "the” LXX itself is at
stake here, and caution should be exercised in reaching direct conclusions. In other words, the
Bezan reading xaAéoelg in Matthew 1:23D cannot be unequivocally interpreted as Codex Bezae
harmonising with the LXX. It rather suggests that the divergence is not attributable to a scribe's
intentional alteration to align the text with the LXX, but rather to other inherent textual
complexities. Thus, suggesting that the Bezan reading is a harmonisation with the LXX is overly
simplistic and obscures a more complex issue. Therefore, caution should be taken with assumed
harmonisations: Codex Alexandrinus may simply reflect Matthew’s own text. Furthermore, the

question arises of who names the child; is it Joseph or Mary?

Finally, if one considers xaAéceig as the original reading, why would scribes be tempted to change
it to the 3rd person plural or impersonal form? The likely reason is that using the 2nd person
singular may have been perceived as incongruent with the collective "us" in "which means, 'God is

with us." In this context, "us" refers to the people as a whole, and not specifically to Joseph and
Mary. For this reason, many scribes may have opted to change the 2nd person singular into a 3rd
person plural form, thereby conveying a broader, community-focused message for the people. The

form xaAéaeigc may have been the one originally used by Matthew, who then added 'which

translates as God with us.' Subsequently, this form was corrected to the plural by later scribes as

Chrysostom said earlier (“Therefore"theyshall call himImmanuel-meansnothing else but'they
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e Second case: Matt 2.18//Jer 38.15LXX

The verse and its critical apparatus are as follows:
Matt 2. 18 pwwi) €v ‘Poud Nxodady,

TaAawBuog xal 63VprOS TOANG!

PoymA xhalovoa T Téxvar adTiG,

ol 00x N0eAey maponchnfivar,

4t odx elotv. ©

Critical apparatus: (Jer 38.15) Jpijvos xaf (-1241) CD KLWT A f* 33 565 579

700 892 12411424 M sy*" | txt 8 B Z f* [2211 lat sy® co; Ju

Matt 2.8 NRSV “A voice was heard in Ramah,
wailing and loud lamentation,

Rachel weeping for her children;

she refused to be consoled,

because they are no more.

R °2 77712 DY QMY FIRA 712 DY 7027 D0 0071720 92 571 YWl 02 91p Jer 3115 MT

Jer 3815LXX Obtwg elmey xvprog Pwvi) év Papa xodady Bprvou xal xdavbuod xat 6duvppod: Poymi

amoxAatopévy) obx Hlelev mavaaabat émt Tolg viols adTiig, 6Tt 00X laiv.

Jer 3115 NRSV “Thus says the Lord: A voice is heard in Ramah, lamentation and bitter weeping.
/I NAB NIV "A voice is heard in Ramah, mourning and great weeping

/I NET "A sound is heard in Ramabh, a sound of crying in bitter grief.
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Here again, the critical apparatus of the N-A considers the longer reading in Codex Bezae to be an
alleged harmonisation. However, unlike the previous instance, a significantly greater number of
manuscripts also preserve this longer reading. Despite the highly fragmented transition, there are
only two main lines of tradition, excluding minuscule 1241, which omits xai. This omission,
however, still reflects the issue of juxtaposition of nouns in the nominal phrase in the Hebrew and

the Greek.

Is the shorter reading a consequence of homeoteleuton (...0Y....0Y....0Y), and the longer reading a
harmonisation with the LXX? Evaluating external evidence is challenging, but it is noteworthy that
the term moAdg is not mentioned in the MT. It is possible that the plural form 2> is translated
by adding moAdg, which is not found in the LXX. Furthermore, the sequence of nouns in Greek is
disputed regarding whether they are in the nominative independent of pwwy or in the genitive case
in apposition to pwvi. Tracing this back to the Hebrew is only conjectural since 71 is ambiguous

regarding its absolute or construct state.

Gundry compared this verse, to which I add the Bezan reading:

Mt 218 Mt. 218 Dosg Jer 31(38):15 LXX MT.
puwvi) &v Papd puwvi) &v Papd B puwvi) &v Papd yxodady | 72 NP
Nxovady o0ty A Qww) év T} UPnAf bifaliz

ooy (also 8*Aq

TargPesh boh eth arab)
AAVOpOS X. GOVPMOS Bpnvou x. )xhawBpod | Bpyvou x. xAawburod x. akalinlalalieln by
TOAUG. . 63vpuod ToALg dduppod.

He adds: “%AavBuéc X B 1 pe latt syr*™" cop] pr Bpfivos xai D W £ 28 565 700 pl s =assimilation
K P Yy P] Propm plsyr

sin,cur (

to LXX)”

12




In this respect, Gundry’s apparatus presents a somewhat incomplete analysis as it overlooks woAvg,
indicating that the longer reading is not strictly a harmonisation per se. Such atomistic analyses
are common in textual criticism, where conclusions are often drawn from a partially analysed
sentence. However, he astutely remarks,

“Strictly speaking, it looks as if Matthew transposes 22 and 771, or works

from a text in which they are transposed. KAavbués and °22 mean

'weeping. 'Odvppds and 111 mean 'lamentation.’ (Opijvog [LXX = 'dirge'] is

even closer to °71.).” This adds further complexity to the issue but

suggests that perhaps Matthew considered these two words as

synonyms, which could explain why 8pnvov xat was omitted through

stylistic emendation.
I propose constructing a stemma to illustrate how the two readings emerged. This proposal would
include a chart to examine the influence of translators and revisors on the development of these
readings.
The shorter form in the edited version of N-A may therefore simply be a simplification of an
original 8prvou xal xAawBuod xat ddvppod ToAlg, where oAl transcribes the plural 27170 and
Bpnvou xal xAawburod or 32 11 are so synonymous that when inverted, scribes copying the two

nouns omitted Bprvou xal.

Despite more differences that would be worth investigating in this verse, Gundry’s conclusion
remains relevant, as he states:

“The differences between LXXA and LXXB (0ynAfj—Poud;

ATONAAIOUEVYG—BTTOXAXLOMEY); ETTL TGV VIV adTHS—Eml Tolg violg adTAS

[post mada. |; xal—...; mapaxAnijvar—mnadoasdat) and the vacillation of

Cod. X between A and B suggest we are dealing with distinct Greek

textual traditions somewhat based on variants in the Hebrew since

neither A nor B nor X agrees with the MT. Yet it is difficult not to feel that

A, B, and X stem from the same translation, because their common

Bpvou xal xhawBpod xal 6dvpuod would hardly have been arrived at by

independent translators. One is therefore compelled by the lack of
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pattern in the Septuagintal variants to see pre-hexaplaric assimilation

of the LXX to Hebrew MSS which differed among themselves.”

Conclusions: The differences between the Septuagint and the Masoretic Text are a well-established
topic in LXX studies. When these differences appear in prophetic contexts in the NT, it is equally
important to examine variant readings in NT manuscripts. The edited text of the N-A edition
corresponds not only to a particular stage of manuscript transmission but also reflects philological
reconstruction which should be borne in mind. There is no such evidence that it is the original
reading in every single instance.

The thorough examination of the critical apparatus remains therefore essential, alongside the
meticulous evaluation of the entire verse and a comprehensive study of manuscript transmission.
It is crucial not to assume uncritically that the Nestle-Aland text faithfully represents the original

Matthean or Gospel text, given the complexities and scholarly debates surrounding the concept of

‘originality’ in text-critical studies.
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