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Exo Bastiawan®, Tirr SURTI NASTITI**, ARLO GRIFFITHS***

The Talan Charter of Jayabhaya: A Kadiri-period
Inscription Casting New Light on Airlangga’s Kingdom

1. Introduction

This article has sprung from the convergence of two separate research
endeavors. On the one hand, all three authors have been collaborating over
several years now on studying the epigraphic corpus of King Airlangga, who
ruled in the first half of the 11th century with a powerbase in what is today
kabupaten Lamongan. On the other hand, the first author is carrying out doctoral
research on the inscriptions of Airlangga’s successors first in Janggala and later
in Kadiri, which are the terms commonly used in historiography and historical
cartography to designate two historical territories in what is now the province
of East Java, presented in the sources as having resulted from a division of
Airlangga’s realm and having gone through a period of armed conflict.'

* Ecole frangaise d’Extréme-Orient (EFEO) and Universitas Padjadjaran.

** Badan Riset dan Inovasi Nasional (BRIN); Organisasi Riset Arkeologi, Bahasa,
dan Sastra; Pusat Riset Arkeologi Prasejarah dan Sejarah.

*** Fcole francaise d’Extréme-Orient (EFEO) and Centre Asie du Sud-Est (CASE).

1. See Krom 1931: 272-279; Boechari 1968 and 1990; Bambang Sumadio & Endang
Sri Hardiati 2008: 279-280; Hadi Sidomulyo 2011. As we have pointed out in our
recent study (Titi Surti Nastiti, Eko Bastiawan & Griffiths 2022: 65-67), these events
are known mainly from sources postdating it by several centuries, and it is not sure
that all aspects of the commonly accepted historical narrative may be taken as fact.
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16 Eko Bastiawan, Titi Surti Nastiti, Arlo Griffiths

After the end of Airlangga’s reign, in the same territory as that, generally
north of the Brantas river, where Airlangga’s inscriptions have been found,’
we find a small number of inscriptions dating from the 970s and 980s of the
Saka era, i.e. from ca. the 1040s ce.® This territory is conventionally called
Janggala, although the name is hardly attested, if at all, in the relevant
inscriptions, from which we learn about three kings, namely Garasakan
(inscriptions of Malenga, 974 Saka;* Garaman, 975 Saka;® Turun Hyang B,
976 Saka;® Kambang Putih, no date),” Samarotsaha (Sumengka, 981 Saka),?
and Alanjung Ahyes (Banjaran, 974 Saka).’ Since the epigraphic evidence is

2. See the map in fig. | in Titi Surti Nastiti, Eko Bastiawan & Griffiths 2022.

3. Henceforward, we will often refer only to the Saka dates that are a fundamental part
of early Javanese culture. Any Saka year can be easily converted to its approximate
CE equivalent by adding 78.

4. In this article, designations of inscriptions are simplified to conform to the spelling
of Indonesian (Ejaan yang disempurnakan), so we spell Malenga instead of Malna,
etc. We normally cite inscriptions from our own (mostly still unpublished) editions.
Our readings of any inscriptions mentioned without reference to an edition can be
compared to editions and/or secondary literature identifiable via Nakada (1982). For
inscriptions published since Nakada’s time, or absent from his inventory for any other
reason, we refer to any relevant edition at the first citation. For instance, the Malenga
inscription, though discovered already in 1960, does not figure in Nakada (1982)
because it remained unpublished until its inclusion in Boechari 2012d: 500-503.

5. Ed. Boechari 2012d: 503-512.

6. Only short excerpts of this inscription have so far been published. With only the
last digit preserved and in the absence of any calendrical elements, Boechari proposed
to reconstruct the date of the Turun Hyang B inscription as 966 Saka (1968: 2, 5;
2012b: 138, 143). However, after the discovery of new evidence on the division of
Airlangga’s kingdom, namely new manuscripts of the Desavarnana in Bali, Boechari
revised his earlier proposal from 966 to 976 Saka (1990: 128, 134; 2012c: 440-441,
446). The revision of the date by Boechari went unnoticed in the Edisi Pemutakhiran of
Sejarah Nasional Indonesia which still cites the date as 966 Saka (Bambang Sumadio
& Endang Sri Hardiati 2008: 281 n. 7, 284). The same date was likewise still cited by
Ninie Susanti (2010: 103, 196). The latest publication concerning the inscription is the
catalog entry by Andi Muhammad Said et al. (2018: 12, no. 9) who cited the dates 958
and 966/976 Saka in accordance with Boechari’s 1968 and 1990 articles.

7. Ed. Hasan Djafar & Trigangga 2019: 111-114.

8. This is the only item with a provenance south of the Brantas (about 13 km removed
from its present course, in kabupaten Mojokerto). For reasons unclear to us, even
though the charter was discovered early on and commented on by Brandes in
Groeneveldt’s catalog (1887), no reading of it seems to have been available when
Krom prepared Brandes’ unpublished transcriptions for publication (Brandes 1913).
A provisional reading was published only a few years ago (Hasan Djafar & Trigangga
2019: 234-237). In this charter, line A8, we encounter the word jangalanichana. Based
on his own unpublished reading, Boechari proposed that the intended word is jarigala-
lanichana, implying that the scribe has forgotten to write /a after janga (1968: 4-5).

9. See Bambang Sumadio & Endang Sri Hardiati 2008: 281-286. It is worth mentioning
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The Talan Charter of Jayabhaya 17

extremely limited, only little can be said about these figures. Nonetheless, two
inscriptions issued by Garasakan, namely Garaman and Turun Hyang B, are of
great importance as they are the only two contemporary sources on the partition
of Airlangga’s kingdom into territories here called jarigala and panjalu as
well as the subsequent strife between the two. According to the Desavarnana,
the division took place in 974 Saka, and we learn from the Garaman charter,
issued one year later, about a conflict between the two parties.'” One year
later still, the partition is alluded to in the inscription of Turun Hyang B.!
After a few decades from which we entirely lack inscriptional sources, the
historical record resumes with inscriptions issued from a different territory,
conventionally called Kadiri or Pangjalu, although these names too are not so
prominent in the contemporary sources. '?

that Shalihah Sri Prabharani (2009), in her undergraduate thesis (skripsi), investigated
an inscription she calls Mataji which is found in desa Bangle, kecamatan Lengkong,
kabupaten Nganjuk. She concluded that the charter in question was issued in 973 Saka
by a king from Pangjalu called Jitendrakara. She further raised the question whether
Jitendra and the haji panjalu mentioned in the Garaman charter are the same figure.
Regrettably, without having direct access to the stone or to a usable reproduction, we
do not yet dare to give credence to the Mataji data.

10. See the Desavarnana passage cited at the beginning of Titi Surti Nastiti, Eko
Bastiawan & Griffiths 2022. The Garaman passage (2r4-5) is as follows: /ot
kahudanan kapveyan- makadadah sarintonya mamrihakon- I lbunim paduka Srt
maharaja hane garum, mapalah-ala(han lava)n- kakanira haji pajalu (corr. pamjalu)
‘steadfast [despite being] exposed to rain and sun, putting their lives at stake in
exerting themselves for His Majesty the Great King, when he was present in Garun,
engaged in fierce combat with his elder brother, the king of Panjalu’.

11. Cd13: ... [maha]raja mapariiji garasakan- Irikanam karaman- [I turun hyam,
tatkallaniran- hariar ablah lavan- haji pamjalu parnahnya. “... of the Great King with
the byname Garasakan to the village community of Turun Hyan. That is when his
status had just become separated from the king of Panjalu ...,

12. Regarding Pangjalu, see the preceding notes. Potentially the earliest explicit
reference to the toponym kadiri is observed in the Carama charter dated 937 Saka
(ed. van Naerssen 1941), but this is a tinulad. Although the date engraved is clearly
937, several elements of the inscription make it necessary to be cautious in accepting
this date. First, the dating parameters find no match in that year. Second, the contents
show some connections with Airlangga’s unique Malang-area inscription called Sima
Anglayang issued no earlier than 968 Saka (ed. Titi Surti Nasiti, Eko Bastiawan &
Griffiths 2022). For instance, kurug sumbhul (2v1) is similar to the Akurug sumbul
of Sima Anglayang 16r4 while the same rakryan Ram-Ram (2v1) is found in Sima
Anglayang 5r1-5r2. Third, the charter contains two specific parallels which are seen
in the Kadiri-period inscription of Kemulan (1116 Saka). The passage in 1v2—1v4...
tan- kna ri(m) parabyapara, man-diksa vulu-vulu pravulu, salvirnim tuha jaga, ludan-
tutan-, pavu-Avu, ... is similar to Kemulan Ab17-18 ... tan kaparabyapara denin
alakvan in vuvuh tan kna salvirnin mandikan pakalinkin lidan titan pakrak pakrik
pahavu-havu ... whereas the expression dodot (t)inulis- (3r1-312) is also observed in
Kamulan Cd12. It is worth mentioning that in terms of paleography, the inscription is
comparable to the charter of Malenga (originally written in 974 Saka and reissued in
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18 Eko Bastiawan, Titi Surti Nastiti, Arlo Griffiths

As for this territory of Kadiri, corresponding to the present kabupatens of
Kediri, Blitar, Tulungagung and Trenggalek, among the names of kings who
reigned here during the century between 1038 and 1138 Saka (1116—1216 cE),
that of King Jayabhaya is the only one with broad appeal, associated as it is
with the so-called “Prophecies of Jayabhaya.”"* Many people are still flocking
regularly to the pilgrimage site associated with him called Pamuksan Sri Aji
Joyoboyo located in desa Menang, kecamatan Pagu, kabupaten Kediri (fig. 1).
The site is popularly considered as the place where Jayabhaya attained his
liberation (moksa). While there is no evidence to confirm that the prophecies and
pilgrimage site associated with his name have any factual connection with the
historical King Jayabhaya, the king in question has left us a textual legacy in the
form of stone inscriptions and literary works in Old Javanese called kakavins.

At least two such works were composed under his patronage (Zoetmulder
1974: 250-278, 1983: 317-349), namely the Harivansa (Teeuw 1950) and
the Bharatayuddha (Supomo Suryohudoyo 1993). Three royal inscriptions
have so far been discovered from his reign, which lasted for almost three
decades,' namely the charters of Hantang (1057 Saka), Talan (1058 Saka), and
Tamparang (1066 Saka).'® Studies on both the inscriptional record and literary
works sponsored by Jayabhaya started in colonial times and are pursued down
to the present-day.

Regarding the inscriptional record, a complete reading of the Hantang
inscription was offered by Brandes (1913: 154-158, OJO LXVIII), Dwi

1238 Saka). Considering all these facts, the date engraved in the Carama charter might
imply either that some events really happened in Kadiri in 937 Saka or else that some
centuries later someone wanted to claim them to have happened in that year.

13. See the index entry “Jayabaya prophecies” on p. 907 of Carey 2007. In various
footnotes of his work, Carey refers to a range of colonial-period and post-independence
publications on this subject, among which we mention here only Drewes 1925: 130-137.

14. Jayabhaya must have ascended the throne after 1052 Saka (the Tangkilan
inscription issued by Bameswara) and been succeeded before 1081 Saka (the Padlegan
II inscription issued by Sarweswara). As pointed out by Damais (1952: 68—69, n. 2),
the Bharatayuddha contains a stanza in honor of Jayabhaya suggesting he was still in
power in 1079 Saka. See also Supomo Suryohudoyo 1993: 8.

15. Apart from three royal inscriptions, there are at least eight short inscriptions
containing dates which fall under Jayabhaya’s reign. It is not known at whose initiative
these inscriptions were created nor what events occurred in the years they record.
They are observed in the southern part of East Java and engraved on various supports
such as stone well mouths and large rectangular stones whose function remains to be
determined. These inscriptions bear the Saka dates 1058 (from Kandangan, Kediri),
1058 (from Kauman, Nganjuk), 1060 (two stones from Botoran and Rejotangan,
Tulungagung), 1061 (from Kalidawir, Tulungagung), 1061 (from Karangpatihan,
Ponorogo), 1061 and 1063 (from Kanigoro and Kepanjenkidul, Blitar). Four of these
items are recorded in Nakada 1982, part II (under numbers 20, 21, 22 and 25) whereas
the four which are not included are those from Kandangan, Kauman, Kalidawir and
Kanigoro, none of which has been formally published.
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The Talan Charter of Jayabhaya 19

Fig. 1 — The site of Pamuksan Sri Aji Joyoboyo.
Photograph Eko Bastiawan.

Sardjuningsih Setyawardhani (1980),'° and Hasan Djafar & Trigangga (2019:
82-89). However, it is only Dwi Sardjuningsih Setyawardhani who provides
a translation of the inscription. By contrast, although it is perhaps the best
preserved record of this period, the Talan inscription has not been adequately
studied. It was partially read by Brandes (1913: 163—164, OJO LXX) and fully
read by Nakada (1994: 1-7) as well as Machi Suhadi & Richadiana Kartakusuma
(1996: 27-30, 56-57).'7 However, no scholar has so far attempted to translate
it, and the data contained in it have consequently played on a very small role in
historiography. The last inscription, Tamparang, is less well preserved than the
other two. Many of its aksaras are badly weathered. Nonetheless, the first nine
lines were read by Damais (1955: 145-146)."8 Even in the cases of Hantang and
Talan, the published readings are in many instances inaccurate.

16. The inscription of Hantang was the subject of Dwi Sardjuningsih Setyawardhani’s
undergraduate thesis at University of Indonesia under the guidance of Boechari and
Soekmono.

17. Details of previous studies on the Talan charter will be presented below.

18. Damais’ reading was reproduced by Machi Suhadi & Richadiana Kartakusuma
(1996: 26-27, 56). Damais (and after him Machi Suhadi & Richadiana Kartakusuma)
designated the inscription as Jepun with reference to its findspot. The text-internal
designation Tamparang is based on our decipherment of the inscription which is
unfinished at the time of this writing.

Archipel 106, Paris, 2023



20 Eko Bastiawan, Titi Surti Nastiti, Arlo Griffiths

Jayabhaya’s inscriptional legacy constitutes the primary source material
to study his reign. In view of the fact that it has not been comprehensively
studied, whether from the epigraphic or from the historiographic viewpoint,
it is not surprising that the figure of Jayabhaya is still known more from the
prophecies ascribed to him. Against this background, the following study of
one of his inscriptions, the Talan charter, aims first and foremost to offer a
critical edition of the text, accompanied by a reliable translation. On that basis,
we will turn our attention to some major topics that emerge from this primary
source, namely the fact that besides its date of issue it contains the date of
an earlier charter that is incorporated, the identity of the figure Bhatara Guru
who is the issuer of the incorporated charter and his relation to Jayabhaya, the
significance of the Garudamukha emblem, the issue of territorial connections
between Janggala and Kadiri, and the role played by agents other than the king
in the transaction that is the raison d’étre of this charter.

2. Location and physical description

The Talan charter, also known (it would seem erroneously) as Munggut
inscription,'? is engraved on a large stela situated at dusun Gurit, desa Babadan,
kecamatan Wlingi, kabupaten Blitar, East Java (fig. 2). The coordinates of the
location are 8°04°22.6” S and 112°19°34.8” E. This is not far from the sites
of two other stone inscriptions, viz. the Panumbangan charter (1042 Saka)
(fig. 3) and the charter of Pagiliran (1042 Saka) (fig. 4),% both issued by King
Bameswara, also of the Kadiri period. The stela we are concerned with here,
standing under a small pendopo, is relatively well preserved with text clearly
visible on its four faces. Its measurements are H. 157, W. 71-95, D. 19-28 cm.
A circular roundel at the top of the front face (A) shows the emblem called
Garudamukha, to which we return below in section 6. The base of the stone
takes the form of a lotus.

19. The designation Munggut for the Talan inscription has never appeared in any
publication that we know of. But we mention it here because it has taken root as “local
knowledge”, shared for instance by the guardian of the site where the inscription is
preserved. It is important to note that this inscription is different from the Munggut
inscription issued by Airlangga which is situated in Jombang (and has been published
in Titi Surti Nastiti, Eko Bastiawan & Griffiths 2022). The name Munggut, instead of
Talan, is mostly used by the locals when referring to the stone and we do not know
for certain why this is the case. The only explanation that we can imagine is that the
designation Munggut has emerged for the Talan inscription due to the fact that it is
located in desa Gurit while the Munggut inscription is from a desa Sumber Gurit. The
common toponymic element Gurit may have created confusion and led to the Talan
stone being referred to as Munggut.

20. Only the first four lines are published (Machi Suhadi & Richadiana Kartakusuma
1996: 25).
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Fig. 2 — The Talan inscription.
Photograph Eko Bastiawan.

Fig. 3 — The Panumbangan inscription.
Photograph Eko Bastiawan.
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22 Eko Bastiawan, Titi Surti Nastiti, Arlo Griffiths

Fig. 4 — The Pagiliran inscription.
Photograph Eko Bastiawan.

3. Previous research

Two inscribed stones from the district of Wlingi in Kediri are alluded to for
the first time in scholarly literature in 1869 in a list of estampages that were
part of the estate of R. H. Th. Friederich entrusted to the Batavian Society
of Arts and Sciences, apparently comprising in part estampages made by
N. W. Hoepermans who had been working under Friederich’s charge (NBG 7,
1869: 8, XCVII, CVIII).>! These two inscriptions must be the aforementioned
Panumbangan charter as well as the one that concerns us here.” Duplicates
of these estampages of the Talan stele, in four sheets, were subsequently
dispatched to the Leiden Museum of Antiquities in 1891 (NBG 14, 1876: I-
IV, no. 24).” The inscription then figures under no. 555 in R. D. M. Verbeek’s
inventory of Javanese antiquities, which assigns to it the date 1068 Saka
(1891: 10, 269) mentioning the estampages kept in Batavia and in Leiden. Two

21. See below for more about Hoepermans’ work.

22. The Pagiliran stela, on the other hand, was discovered much later, the earliest
record mentioning it being the Laporan kegiatan penelitian arkeologi selama Pelita
17 (1985: 110).

23. They seem to be related to the items mentioned in H. N. Juynboll’s catalog of the
national ethnographic museum in Leiden (1909: 234, no. 3000), though Juynboll’s use
ofthe term “afgietsels” (which would seem to mean “plaster casts™) and his explanation
in n. 3 on p. 231 (“Deze afgietsels zijn vervaardigd op afdruksels in papier van elk
der opschriften, die door het bestuur van het Batav. Genootschap van Kunsten en
Wetenschappen aan het Rijks Museum van Oudheden overgemaakt waren’) suggests
that Juynboll was describing surrogates of surrogates.
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The Talan Charter of Jayabhaya 23

years later, the Batavian Society’s Museum received another reproduction,
this time a “facsimile on linen cloth” (“afteekening op doortreklinnen™), sent
by J. Knebel. We learn from J. L. A. Brandes’ report on the receipt of this
reproduction that the charter was issued by King Jayabhaya and that he read
the date not as 1068 but as 1058 Saka (NBG 31, 1893: 72-73).

A decade later, Brandes (1904: 452-453) reported that two facsimiles
(afteekening) of the beginning of this inscription are found in the University
Library in Leiden, one in the H. N. van der Tuuk collection and another among
the papers suspected to come from C. J. van der Vlis. Brandes detailed that the
facsimiles cover only the beginning part of a stone inscription that, judging
from the form of the lettering as well as the content, could have been from
East Java. The one from the van der Tuuk collection comes with a caption
“Inscription found at Soengkoeh” (inscriptie gevonden te Soengkoeh). In
relation to that, Brandes refers to an entry about Soengkoep in the Geographical
and Statistical Dictionary (Veth & van Alphen 1869: 392) citing it as basis for
the idea that the inscribed stone would once have been found at that site, but
that it had gone missing. The entry in question in fact only elaborates that
Soengkoep was the ruin of a candi situated in Kediri but does not mention
any inscribed stone, in surprising contrast with what is suggested by Brandes.
Brandes proposed that the stone reproduced in the facsimile may have been
found at Soengkoep as one of the names Soengkoeh and Soengkoep may have
been a writing error for the other. He also recorded that the facsimiles concern
a charter of King Jayabhaya from Saka 1068. Finally, he noted, erroneously,
that the stone had not been listed in Verbeek’s inventory. It seems that the
varying readings of the date induced this error, and it is important to note that
the whole section in Brandes 1904 is somewhat incoherent. Frankly, we have
the impression that it was written by someone other than Brandes himself.

Reporting on fieldwork undertaken in 1908, Knebel noted that the stela was
located to the east of the road from Wlingi to Semen, and that it is decorated
with the figure of Garudamukha as emblem (1910: 161). Shortly thereafter,
this charter was included in N. J. Krom’s list of dated inscriptions which
indicates 1058 Saka as its date (1911a: 251) and the same scholar in the same
year published a list of estampages preserved at the Archaeological Office in
Batavia, including two estampages, one of them on linen (1911b: 52, nos. 539
and 341). In the report on his fieldwork in the years 1864—1867, published
a half century later, Hoepermans (1913: 348) had described the stone as
inscribed on its four faces, resting on a bed of lotus leaves, still intact and
undamaged, and described the emblem engraved on the top of the front face
as a rosette containing a monstrous figure. In the same year, a significant part
of the contents of the inscription figured under the designation Soengkoeh/
Soengkoep, in the posthumous publication of transcriptions by Brandes (1913:
163—164, 0JO LXX), the date being read here as 1068 Saka.?*

24. Tt seems that the handwritten transcription by Brandes prepared for publication
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24 Eko Bastiawan, Titi Surti Nastiti, Arlo Griffiths

In his study on the kings from Kadiri, Krom corrected Brandes’ naming of
the stone and pointed out that the stela in question is the one from desa Gurit
which was in fact still in situ (1914: 243). Further, the information that had been
published until then was summarized in the new inventory of antiquities edited
under the responsibility of F. D. K. Bosch (ROD 1915: 348, no. 2098). Twenty-
five years later, in a discussion of King Teguh’s records, W. F. Stutterheim
highlighted the different epithets used by King Jayabaya in the Hantang and
Talan inscriptions. He expressed doubt as to the correct reading of the date of the
Talan inscription but was unable to investigate it further as he was unaware of
the existence of the estampages kept in Batavia and believed that only the eye-
copies at Leiden were available to decipher the date (1940: 354, n. 1).

The seminal publications of L.-Ch. Damais (1952: 66—-67 no. A.152, 1955:
71) comprised a decipherment of the first five lines of the text with the dating
formula where Damais read 1058, on which basis he was able to convert the
date to 24 August 1136 ck. In subsequent decades, the inscription kept figuring
now and then in scholarly literature,” but it was not until 1994 that a complete
reading of the inscription was first published, by the Japanese scholar K5z0
Nakada (1994: 1-7). Two years after that, another complete edition of the
inscription was published by Indonesian scholars, namely Machi Suhadi &
Richadiana Kartakusuma (1996: 27-30). This last edition was presumably
based on the undergraduate thesis (skripsi) by Machi Suhadi when he was
a student at the University of Indonesia in 1970. Unfortunately, we have not
been able to get access to his thesis.?

Despite more than a century of publication record, and three editions (two of
which complete), the text cannot be said to have started being studied in earnest,
as none of the publications was accompanied by a translation, and the reliability
of the editions evidently suffers from the fact that the editors did not carry out
the counter-check on their readings which comes from translating them.?’

by Krom had not been updated in the light of Brandes’s own observations in NBG 31
(1893), referred to above. As editor, Krom also failed to make the connection with the
stele on which Hoepermans, Verbeek and Knebel had reported.

25. Nurhadi Magetsari ef al. 1979: 280; Nakada 1982: 110-111; Eade & Gislén 2000:
84-85; Bambang Sumadio & Endang Sri Hardiati 2008: 290.

26. We know that the Talan inscription was the subject of Machi Suhadi’s undergraduate
thesis as it is cited in two of his publications, namely “Status tanah/desa perdikan di
Jawa: Suatu catatan dari sumber prasasti kuno” (1981-1982: 137-143) and “Prasasti
Rumwiga” (1983: 37-47). However, it is not cited as source in the 1996 publication.

27. This is clear from the numerous untranslatable readings observed in previous
editions, from among which we mention here only some examples: parajyan- (faces
Ab, line 5) read as pajyen- by Brandes; garudamukha (Ab6) read as rari damuA by
Nakada; sustubhakti (Ab10) read as systabhakti by Brandes; vinava sam manak katrini
(Ab14) read as vanam vasa manak katrini by Nakada; pamrama (Ab22) read as vanama
by which Machi Suhadi & Richadiana Kartakusuma; 94/ (Cd6) read as rrnan ugah

Archipel 106, Paris, 2023
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4. Text

The text starts on the large front face (here called A), each line of which is
continued on the lateral face (b) to its right. After the 25th line on face Ab, the
text continues on the opposite large face (C) each line of which is again to be
read together with the lateral face to its right (d).

The reading presented here was established by using Nakada’s edition
(1994: 1-7) as a base text (N). This base text was checked against the readings
of Brandes (1913: 163-164, OJO LXX) only covering Ab lines 1-22 (B), of
Damais (1955: 71) only covering Ab lines 1-5 (D), and of Machi Suhadi &
Richadiana Kartakusuma (1996: 27-30) (M&R). It was then verified using the
set of estampages, made during a field trip led by Titi Surti Nastiti and Arlo
Griffiths in 2012, and held at the EFEO library in Paris (n. 2287-2290).% The
text was checked again by direct inspection of the stone on the 25th of September
2021 and the 18th & 22nd of March 2022 by Eko Bastiawan, benefiting from
remote supervision and assistance from Arlo Griffiths. Arlo Griffiths finished
revising the edition, using the EFEO estampages, on the 28th of June 2022.%

In editing the inscription, we follow the transliteration system proposed by
Balogh & Griffiths (2020) and use the following editorial signs:

(xyz) reading of text is unclear

[xyz] text lost due to damage to support

(xyz) text omitted by scribe

{((xyz)) superfluous text written by scribe, to be ignored by reader
/xyz)\ text inserted below the line

{xyz} gap in text for reason of illegibility or loss

- space left open for whatever reason (defect of the support,
interfering descender from previous line)

tarung to make long pepet

vowel killer used to suppress from any consonant character its
inherent vowel a

by Nakada; Anumpyataka (Cd7-8) read as Anumarihyaritikam by Machi Suhadi &
Richadiana Kartakusuma; ma 2 (Cdl11) read as ma bii by Nakada; pagahnim (Cd13—
14) read as parnisahnim by Nakada; patyanikam (Cd20) read as gatyanikam by Machi
Suhadi & Richadiana Kartakusuma; samankana (Cd24) read as saparnkaca by Nakada.
28. Face A, n. 2287; face b, n. 2288; face C, n. 2289; face d, n. 2290.

29. In our footnotes, we record variant readings from previous editions but we ignore
differences which only pertain to one or more of the following phenomena:
presence/absence of vowel length, presence/absence of cecak/anusvara (m),
presence/absence of a punctuation mark, a gap left unread by one editor being read
by us and/or some other editors, probably unintentional omission of a diacritic.
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Faces A and b (figs 5 and 6)

(1) //o// Om //o// svasti $aka-varsatita 1058,% $ravana-masa,’' tithi Ekadasi
krsna-paksa, tu,*> va, ca, vara, pra(m)bakat-, grahacara da(b)ksinastha,
punarvvasi-naksatra

(2) Aditi-devata, siddhi-yoga, vava-karana, kuvera-parvves$a, vayavya-
mandala, Irika divasani Ajfia $11 maharaja, $ri-varmme$vara-madhusii(b)
danavataranandita-suhy-

(3)t-sirhha-parakrama-digjayottungadeva-nama,* jayabhayalanchana, tinadah
rakryan- mahamantri I halu kabayan- rim sarvvagata Umimso(b)r i tanda
rakryan- ri pakira-(ki)-

(4ran- makabehan- makadi rakryan- kanuruhan- mapafji mandakag,)*
sambandha(,) Ikarm vargga ri talan kabeh mampak-ampak- manambah ri Ibuni
pa(b)duka $r1 maharaja maka-

(5)sopana® rakryan apatih mpu kesare$vara krta-vivekalanghaniya-parakrama
mapaiiji baguna,*® tan kavuntat- panajyan-*’ §rt maha(b)raja mpunku naiyayika-
(6)darsana-samrddhi-karana®® bhai[ra]va-marganugamana-yogisvaradhikara®
majar-*’yanhanakmitanyaprasasti*' mungurirh* riptatinanda garudamu(kha)*
(b) Atmaraksanyan inanugrahan ma-

30. 1058 OD N M&R, 1068 B.

31. sravana-masa & D N M&R, sravana-masa ri (!) B. We are not sure what the “(!)’
in B’s reading means. It could be that Krom added it as editor, if he was surprised by
the occurrence of i in B’s manuscript.

32. tu O D N M&R, ($a) B.

33. sri-varmmesvara-madhusiidanavataranandita-suhrt-simha-parakrama- & D N
M&R, dharmmesvara- {15 aks. ille.} parakrama- B.

34. mapdaka(,) & D N M&R, manda(la) B. By contrast with the other occurrences
of this person (Hantang A6 and Tamparang A7), there is definitely no final farung on
mandaka here.

3S. Ibuni paduka sri maharaja makasopana & D M&R, Ibu {9 aks. ille.} sopana B,
Ibuni padika srt maharaja makasopana N.

36. kesaresvara kytavivekalanghaniya-parakrama mapanji baguna & D N M&R,
kesavesvara {5 aks. ille.} la(iica)na ya(tha)krama mapaiiji {1 aks. ille.} (gu)na B.
37. panajyan- & B M&R, pajyen: N.

38. srT maharaja mpunku naiyayika-darsana-samyddhi-karana < $ri mahardja {12
aks. ille.} karana B, sri maharaja mpunku naiyayika-darsana-savrddhi-karana N, srt
maharaja mpunku neyayika-darsana-samyddhi-karana M&R.

39. yogisvaradhikara & {4 aks. ille.}dhikara B, yogisvaravikara N, yogisvaradhikara
M&R. There is damage on the stone after this word: a punctuation sign could have
been engraved here.

40. majar- © B N, Umajar- M&R.

41. hana kmitanya prasasti & M&R, hana {3 aks. lost} prasasti B, panakmitanya
prasasti N.

42. rim < ri B M&R, nim N.

43. garudamu(kha) & B M&R, rarii damuA N.
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(7)kasima desanya ri talan- de bhatara guru, pramana ri salbak--vukhirnya
tka rirh gaga savah* tpi-tpi lvah Rnok- kuluvutan-* patapan- sa(b)prakara,
Atshar- mamhyam ri

(8) Althani prasastinya Umungva*® rih lingopala, mankana rasani haturnikarn
varga? ri talan- ri Ibiini paduka $r1 maharaja, sanka ri go:m karu(b)na $ri
maharaja ri panambah-

(9)nikam* vargga ri talan, Apan- jatinirh kadi sira Uttama-ksatriya saksat-
visnv(avat)ara,® satata-sakala-jagat-palaka, samasta-praja-nanda(b)na-karana,*
hunina ri sapra-

(10)yojananirh pranata marhhyam ri sira,”’ masih rirh $aranagata, tan anga
kapihutanana kabhaktin- denirh sustubhakti® ri sira,> ma(b)tarhnyan inubhaya-
sanmata® parmhyari-

(11)nikarh vargga ri talan- de Ibtini padukanira, ri Alihani prasastinya mungva
rirh’® lingopala, Atohar ta ya Inimbuhan- Anu(b)graha de §rT maharaja, ku-
(12)narh’” rasany anugraha bhatara guru Irikarh colo, Ubheni,” Rntat-,** An ikan
i talan- thani vatok- panumbanan-, sapasuk- (b) thani kabeh, Atagan- vanta-

51

44, tka rim gaga savah & N, {4 aks. ille.} savah(nya) B, tka ri gaga savah M&R.
45. kuluvutan- O M&R, {4 aks. ille.} B, kuluvukan- N.

46. Umungva & N M&R, Umungu B.

47. varga O N, rarai B, vargga M&R.

48. mahardja, sanka ri go:m karunda sri maharaja ri panambahnikam & N M&R,
maharajasungd ri (om)karanika vargga ri (talan) B.

49. visnv(avat)ara, < vispvansa B M&R, vispvara N. Our emendation is based
on the same expression observed in stanza 41.11 of the Harivansa written in the
Kadiri period (Teeuw 1950: 71) and two inscriptions, one from the Singasari period
called Mula-Malurung (9v3, ed. Titi Surti Nastiti 2016: 421-436) and one from the
Majapahit period called Adan-adan (7v3, ed. Machi Suhadi 1996). It is important
to note that similar expressions are found within the corpus, namely vispvansa in
Padlegan I (4) and visnvansavatara in Sirah Keting (b16—17). For discussion of the
latter, see Stutterheim 1940: 352-354.

50. -praja- & M&R, {2 aks. ille.} B, -prava- N.

51. ri sira, & B M&R, rim sirah N.

52. denim sustubhakti & N M&R, (d)eni systabhakti B.

53. sira O M&R, {2 aks. ille.} B, sirah N.

54. matamnyan & {3 aks. ille.} B, mabamnyan N, matamyan M&R.
55. -sanmata & M&R, {3 aks. ille.} B, -sasmara N.

56. mungva rim & N M&R, mungu ri B.

57. kunam O N M&R, {1 aks. ille.}ni B.

58. colo, Ubheni & {2 aks. ille.} d(e)ni B, volo, dabheni, N, colo khabeni M&R.
59. Rntat-, O N M&R, (Rntok-) B.

60. An ikan i O M&R, {4 aks. ille.} B, An ikad i N.
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Fig. 5 — Talan, face A. Estampage EFEO n. 2287.

Fig. 6 — Talan, face b. Estampage EFEO n. 2288.
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(13)yan-, gavai ku 1, mapakna®" simanikarh vargga®® ri talan-, kalap- tkern
Ibak--vukhirnya® kabeh, tkerh gaga® savah kubva(b)n- tpi-tpi Ivah Rnok- sa-
(14)prakara, kapva kagraha® denikarn® vargga® ri talan-, mvam tan® katamana
denirh vinava sam manak katrini,® pankur-, ta(b)van-, tirip-, saprakara

(15) sarh manilala dravya haji vulu-vulu maga:m madmit- rim dandi, makadi
misra paramisra, panurar, krirh, padom-,” ma(b)nimpiki,”" paranakan-, limu-
(16)s- galuh, panaruhan-, taji, vatu tajom-, mamrifica, marmhiri, param,
sukun-, halu varak-, ramanar, raka(b)sar, juru gondirm, pinimlai, ka-
(17)tangaran-, tapa haji, Air haji, malandarh, Ica, qoLb-oLb-, kalankarh,
kutak-, tankil-, trpan-, sa(b)lvit-, sinagiha, kyab-, sr-

(18)kan-, linga(rh),”* vatu valarh, vilarh thani, pamanikan-, Aniga,” sikopan-,
rumban-,” tirvan-, viji kavah, ti(b)nkes-, mavi, manambani, tamhira-

(19)n-, tuha dagam, juru gosali, marrumbai, mamgufijai,” juru klih,’® juru
hufijoman-(,) juru judi, pulum padi, juru jali(b)r-, pabisar-,” pagulurh, pavurmku-
vli hapi, vli haRm, vli pafjut-(b){(t-}),” suval-(,) tamba, limbarn ((k-))

(21) kavah,® palamak-, Urutan-, dampulan-, pakalunkum, tpurm kavurh,
sumsurh panurari, kaRRnan-(,) pa(b)suk alas-, sipat- vilut-(,)

61. mapakna & N M&R, mapakora B.

62. vargga O N M&R, rarai B.

63. -vukhirnya O N, -vukirnya B M&R.

64. gaga O M&R, {2 aks. ille.} B, dhavam N.
65. kapva kagraha & N M&R, bahva nugraha B.
66. denikam & M&R, denika B, de rikam N.

67. vargga & N M&R, rarai B.

68. mvam tan & N M&R, m(va ka)na B.

69. vinava sam manak katrini & M&R, {3 aks. ille.} simana {3 aks. ille.} B, vonam
asa manak katrini N.

70. padom- & B, padom- N M&R.

71. manimpiki & M&R, {4 aks. ille.} B, marimpiki N.
72. sykan-, linga(m) O N M&R, sakan- linga B.

73. Aniga O M&R, maniga B, Anigah N.

74. rumban- & B M&R, sumban- N.

75. mamguiijai, & M&R, marguiije B, mavurijai, N.
76. klim & N M&R, (kdi) B.

77. pabisar- O M&R, {3 aks. ille.} B, palimsar- N.
78. bananton- & B M&R, banunton- N.

79. panijut-{{t-)) O N, panijut- B M&R.

80. limbam {{k*)) kavah, & {4 aks. ille.} B, limbak: kavah, N M&R.
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(22) jukurh, panin-anin-,*' pamavasya, hopan-,*? panranan-, skar tahun-,
garihan- % pabayai, pamm(b)rama,3* Avur-, panatak-,* pan(-)(de)

(23) mas-,% panigan-atak-, parhdva-mas-, panigarn-blah, pakarapa,®” tampa:
sirir-,* pinta-palaku, parmhararh-ha(b)(rar,) tulurh hutarh,® pobhaya, kipa-ki-
(24)pah, pavalanda, pakanan tahun-,”® panirirh,”! pacumbi, paprayascitta,
pavuvuh, pangarai,” pavlam-vlar, tundan-(,) (b) buficarh haji,”® kdi,** hulun
haji,” valya-

(25)n-(,) sambal-, sumbul-, mavulum-vulum,” vidu manidurh, Aringit,
Abaiiol-, singah, pabrsi, vatok i (b) jro Ityevamadi kabeh, tan ta-

Faces C and d (figs 7 and 8)

(1)matah Irikern®” §i{ma] ri talan- kevala Tkarh varga ri talan- pramana ri sadravya-
hajinya” kabeh, mankana Tka(m) sukha(d)duhkha mago:mh madmit-, A-
(2)sin ata (sa)lviranya® kady anganirh mayarh tan pavvah, vali rumambat- rirh

81. B reads up to this point.
82. hopan- & M&R, patapan- N.

83. garihan- & N M&R. The first aksara could also be read as sa. In Garaman (3r6)
we have Sariyan- but the word garihan- also occurs in Pabuharan (4r4, ed. Boechari
1985—1986: 13—14 where the relevant line is labelled 11a4).

84. parirama & N, vanama M&R.

85. panatak- & M&R, panatat- N.

86. pan(-){de) mas- O N, panaji mas- M&R.

87. pakarapa & M&R, patarapa N.

88. tampa: sirir- & tampa: sisir- N, tampa:m sirir- M&R.

89. pamharam-ha(ram,) tulum hutam O pamharas: Atulum hutam N, pahara-hara,
hulu tukam M&R. Our reading pariharam-haram is supported by the same word
found in Sobhamerta (4r6, ed. Titi Surti Nastiti 2007). However, what we tentatively
read ram, at the start of face d, could also be read as ma (without punctuation mark),
while in Munggut (2.12) and Anjatan (3r1-3r2) we find occurrences of pamrama

followed by tulurir hutam. For this reason, we remain in doubt as to the correct reading
of the word that precedes tulum hutam.

90. pakanan tahun- & N, sakanan tahun- M&R. The term is not found in other
epigraphic records. A slightly different term, namely pakan (t)ahun, is observed in
Anjatan (3v2).

91. panirim & N, panirim M&R.

92. pangarai & N, pangati M&R.

93. tundan-(,) buiicam haji 0 M&R, dundan- bu(k)va saji N.

94. kdi & N, klimn M&R.

95. haji O N, pani M&R.

96. mavulum-vulum & M&R, pavulum-vuluri N.

97. tan tamatah Irikem & N, tan tama Irikan M&R.

98. sadravya- O M&R, sam dravya N.

99. Asin ata (sa)lviranya & Afneln {2 aks. ille.}viramnya N, kala ta lviranya M&R.
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natar-, vipati, vankai kabunan-,'® rah kasavur i'°! hava(d)n-, hidu kasirat-, (d)a-
(3)hilaton-, sahasa, vakcapala, hastacapala, mamijilakon- vurinim kikir-,
mamilk-, mamurmparh,'” lidan-, (d) tatan-, ((malam mopi(h)))'*

(4) Arméa pratyarnéa,'™ danda kudanda, mandihaladi, kevala Tkam vargga ri
talan- pramana Irika kabeh, ma(d)nkana rasani Anugraha bha-

(S)tara guru Irikarh vargga [ talan-, prasasti mungu rirh ripta tinanda garudamuka,
pinagohakon- §rT maharaja, Atohar i(d)nubhaya $17 maharaja pra-

(6)tista'® rirh lingopala, kunarh kalani Anugraha bhatara guru Irikarh vargga
ri talan-, Im Saka 941,'% punah-magha-masa (d) tithi pratipada,'® krsna-pa-
(7)ksa, ha, U, bu, vara, dukut-, kunarh rasani panimbuh $rT maharaja Irikarm
vargga ri talan- ri vnananyavaruga Inantun-, (d) Asaka Inasta, Anumpya-
(8)taka'® natar-, Anusuna palanka, Apalanka binubut-, Apra({(rn))sa''® nagapuspa,
Ajnva humalarh,"! vnangjamahani(d)(n)dikamguntinamamlva(m)''? rahana

(9) raray inakvakon-, vnanahuluna dayam, Arabya dayam kamambanan-,
Amanana rajamarnsa, Adulana bvah kama[(d)lai,'* Aguntina rirh sal,, Ani-

105

100. kabunan- & M&R, katunan- N.
101. i O N, in M&R.
102. mamurpam & N, Amumpam M&R.

103. ((malam mopi(h))) & malam mopi N, {1 aks. ille.}la mopi M&R. These words
do not yield an evident sense in this context. Comparing the parallel passages in the
charters of Panumbangan Cd9 and Hantang Cd24, we do not expect anything between
tiutan and Amsa pratyamsa. Therefore, we consider that the sequence malam mopi(h)
is the result of a scribal error and needs to be expunged from the text.

104. pratyamsa & M&R, praksaka N.

105. garudamuka & garidamuka N, garudamukha M&R.

106. pratista & N M&R. We find pratistakna in similar contexts in Pagiliran AS,
Panumbangan Ab9, and Hantang Ab10, and so we have considered the possibility of
supplying kna here. Nevertheless, the fact that pratist(h)a is also observed in the same
context in Tamparang Ab9, Kemulan Ab8 and Palah Ab8 means that this reading must
be accepted as a viable alternative, in the intransitive, to the passive construction with
pratist(h)akna.

107. 941 O riian ugah N, 961 M&R.

108. -magha-masa tithi pratipada & M&R, mala rim ma{body ille.}erkan- pratipada N.
109. Anumpyataka & N, Anumarmhyamtikam M&R.

110. Apra({m))sa & Aprasa N M&R.

111. Ajnva humalam & M&R, Ajtva humalam N. In Garaman 4r5 and Gandhakuti
Srl we have occurrences of Ajnva halam. Is the word humalam here a mistake or a
legitimate variant for halam?

112. vnanajamahani(n)dikamguntinamamlva(m) & veanajapahanindikambuntinamalvam
N, vananajapahanindikaguntinamalvam M&R.

113. kamallai & N M&R. A taling is engraved after kama at the end of the line on face
C but we also find the -ai marker at the beginning of d.
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Fig. 7 — Talan, face C. Estampage EFEO n. 2289.

Fig. 8 — Talan, face d. Estampage EFEO n. 2290.
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(10)ta rirh sal, Agam-agamana kayu kunirh, Adravya tabarh-tabarh,'"* tuhun- tan
parhhafijuranya'’® yan parhlaku-laku,' ku(d)narh'” kadeyakona rikam varga ri
(11) talan-, ri pagohanyatahila'® dravya haji panastangi ma 2'" tan parik- ri
sarh hyarh dharma rirh dharuna,'* A(d)iken- plirnamanin asuji-ma-

(12)sa, tan- kaparavyapara denim len-, mankana rasani panimbuh $§rT maharaja
Irikam vargga ri talan-, pra(d)tista rimh lingopala, kapa-

(13)gohakonanya'?! tka ri savet--vkanya'?? dlahanirm dlaha, tan kolah-ulaha de
san anagataprabhu(,) kunam'? ri sdana(d)nyan- hananulah-ulaha pa-
(14)gohni(rh)'** Anugraha bhatara guru, mvarh panimbuh $rT maharaja Irikarm
vargga ri talan-, mo brahmana, mo ksa(d)triya, nuniveh yan- ve-

(15)($)ya $udra, dandan- ka 2'2° su 10, Atohor- mangihakonam paficagati'®
sarnsara rin ihatra paratra, matarm(d)nyat amRna: ta kita'?” kamum hyarh'*®
(16) paficamahabhiita, kita plirvva daksina pascima Uttara, Agneya nairiti
vayavya Aiéanya, Urddhamadhah,'? (d) tka rith maddhya, yan hana vvan apa-
(17)carapakaranulah-ulah'® pagohni Anugraha paduka $rT maharaja, karuhun-
Anugraha bhatara guru I(d)rikarh vargga 1! talan-, sikap-

114. -tabarm & N, -habam M&R.

115. pamhanjuranya & N, pamhanjuran M&R.

116. pamlaku-laku & N, pamhaku-haku M&R.

117. kunam & M&R, tuna N.

118. -atahila O N, -tahil M&R.

119. ma 2 & M&R, ma bii N.

120. dharuna < N, karuna M&R.

121. kapagahakonanya & N, kapagahananyan M&R.

122. savet--vkanya & N M&R. The word order here is unusual. Normally, one finds
savka-vetnya (cf. Horren 2r3 [eds. Stutterheim 1933: 104 and Machi Suhadi & Sukarto
1986: 112—-115 where the relevant line is labelled Ib3], Pagiliran AS, Panumbangan
Cd11 and 14, Sirah Keting C6 and Lawadan Ab26). Corr. savka-vetnya?

123. kunam O M&R, kuvarm N.
124. pagahni(m) & M&R, pamsahninm N.
125. ka 2 O M&R, ka {body ille.}u N.

126. mangihakanam paiicagati & mangohakon aficegaki N, mangahakona pancagati
M&R.

127. matamnyat amRna: ta kita & matamnya kaRna: taki ta N, matamyan ta Rna:
ta kita M&R. The use of enclitic -k instead of -n implies a 2nd-person subject. The
context imposes enclitic -# (instead of -n or -k) implying a 2nd-person subject.

128. hyam & M&R, hvari N.

129. Urddhamadhah & M&R, Urddhamavah N.

130. hana vvan apacara- & panavvana pavara N, hana vvan apacara- M&R.
131. / O N, ri M&R.
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(18) sampal- handomakon- sumpatakon-,'* tokok-'** gulinya, (A)pusi'*
tananya, rampak-'** sukunya, sivak- ka(d)palanya, cavuk'*® utoknya, duduk-
(19) hatinya,"” Udulakon dalLmanya, Uvad-avid ususnya, rakrak iganya,'*
sasab dagimnya, tibakon rirh ta(d)mragomukha, klan- ri kavah sarm

(20) (ya)makinkara,'* mankana patyanikam'4’ Upacaranulah-ulah pagohny
anugraha paduka $r7 maharaja ka(d)ruhun- Anugraha bhatara guru I-
(21)rikarh varga ri talan-, kunarh naranikarh'#! varga tumarima, Anugraha
paduka $r1 maharaja Irikarm vargga I talan- (d) gambhira, viro,'* pratyekani
naranika(rm)'*

(22) varga I talan‘ Inanugrahan- paduka sr mahargja, (s)ubi, panasar-,
putravati, haRp-,'* sicin-,'* sapra(d)na,'*” Abrorm, palagan-,'*® sayo(,) tu-
(23)mantar-,'* kavista, sagnorh,'® ratih, faruk-,'! tan adoh,'*? rambha,'>?
jiva, Adumas-"** dumunurh, sa(rh) bhani(,) rih (A)dhika(n)i'** (d) nyt danti,
gambhira,'>* Ahyas-,"*” 1 (vidgi)'**

144

132. sumpatakon- O N, pumpatakon- M&R.

133. tokok- O M&R, tokik- N.

134. (4)pusi O M&R, {body ille.}a{body ille.}upi N.

135. rampak- & N, rampat i M&R.

136. cavuk & {2 aks. ille.}t N, duduk M&R.

137. hatinya & M&R, rahaginya N.

138. rakrak iganya & cakrakigamnya N, rakrak iganya M&R.
139. (va)makinkara & M&R, soma kinkara N.

140. patyanikam <& N, gatyanikarin M&R.

141. kunam naranikam & M&R, kunan aranikari N.

142. gambhira, viro & gambhira, viga N, gamgira, viga M&R.
143. naranika(m) < naran i N, nanikan M&R.

144. (s)ubi, panasar- & M&R, suvi, panagar- N.

145. haRp- & N, hapas- M&R.

146. sicin- O M&R, sicim* N.

147. saprana <& sapana N M&R.

148. Abrom, palagan- <& sabrom, palasan- N, Anabram, palagan- M&R.
149. tumantar- & tumankar- N, dumantar- M&R.

150. sagnam O N, Agni M&R.

151. fiaruk- & taruk- N, baruk- M&R.

152. tan adoh & M&R, kan adoh N.

153. rambha & N, ramga M&R.

154. Adumas- O M&R, Aduhas- N.

155. (4)dhikam)i & Avikari N M&R.

156. gambhira & N, gamgira M&R.

157. Ahyas- & Ahyus- N, Ahyis- M&R.

158. (vidgi) O ga{body ille.}g{1 vowel ille.} N, gita M&R.
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(24) krtayasa,'”” dumunum, vagod-, makadi Ikarn'®® viro, samankana'®!
pratyekanikarh vargga Inanugrahan-'®* paduka $r1 (d) maharaja, likitapatra
dan aca-
(25)ryya prakasa,'®® makapramukha samgat-'** kolpvan-!® dan acaryya
Amogha!® //O//O/IO (d) ni $17,'¢

163

5. Translation
Faces Aand b

(Ab1-4) Hail! Elapsed Saka year 1058, month of Sravana, eleventh tithi,
waning fortnight, Tunlai, Vage, Monday, [the vuku being] Pranbakat, the
grahacara being in the South, lunar mansion Punarvasu, the deity Aditi, the
conjunction Siddhi, the karana Vava, the parvesa Kuvera, the mandala being
in the north-west. That was the time when the decree of the Great King —
whose royal (deva) names were ‘Incarnation of Madhu’s destroyer, i.e. of
Visnu’ (sri-varmesvara, madhusiidanavatara), ‘Who brings joy to friends’
(a@nanditasuhrt), ‘Lofty conqueror of the directions thanks to his lion’s power’
(sinhapardkrama-digjayottunga), whose emblem was Jayabhaya — was
received by the Lord Great Minister of Halu, the kabayan at Sarvagata.'s®
It came down to all the high functionaries (tanda rakryan) in the council,
beginning with the Lord of Kanuruhan, with the byname Mandaka.

(Ab4-8) The occasion: All of the inhabitants in Talan, rank upon rank,
paid respect to the dust of the footprints of the Great King. They had as
intermediary the apatih Lord [named] mpu Kesare$vara, ‘endowed with right
judgment and of unstoppable valor’ (krta-vivekalanghaniya-parakrama),
with the byname Baguna. Not left behind was the teacher of the Great King,

159. krtayasa & M&R, {1 aks. ille.} kayasa N.

160. vagad-, makadi Tkar & N, vabhad-, matadi takam M&R.
161. samankana & M&R, sapankaca N.

162. Inanugrahan- & N, Anugrahan- M&R.

163. prakasa & N, prakhasa M&R.

164. makapramukha samgat- & M&R, mara pramukha samgat- N.
165. kalpvan- < kil{body ille.}an- N, kalpan- M&R.

166. Amogha & N, Anumagha M&R.

167. ni sr7 & M&R, ki sri N. The meaning of the two unexpected syllables following
the final punctuation marks is unclear.

168. The word sarvagata is rarely attested in epigraphic sources. In the two other
inscriptions issued by the same king, namely the Hantang and the Tamparang charters,
in the same position we find Mapaiiji Kambadaha. The word sarvagata is observed in
two kakavins of this period: in stanza 42.2 of the Harivansa (Teeuw 1950: 72) and in
stanza 24.9 of the Smaradahana (Poerbatjaraka 1931: 34). From the Wanua Tengah
III charter (2120, ed. Boechari 2012d: 484-491, transl. Griffiths 2021-2022: 198-208)
kabayan- ri Ayam- toAs- 2 mira-mirah pu rayum, halaran- pu dhanada, we get the
impression that Sarvagata in kabayan- rim sarvvagata is supposed to be a toponym.
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‘promoter of Nyaya doctrine, serving as a chief of Yogins following the path of
Bhairava’ (naiyayikadarsana-samyrddhi-karana bhairava-marganugamana-
vogisvaradhikara). They informed (the Great King) that they had in custody
an edict (prasasti) recorded (murngu)'® on palm leaves [and] marked with the
Garuda-face [as] their guarantee that they were granted by Bhatara Guru [the
right] to hold their land (desa) in Talan as a sima [and] to have authority over
all of its low land and elevated ground, including non-irrigated rice-fields,
paddy fields, river edges, marshlands, kuluvutans'™ [and] patapans of all
types. In addition, they begged for the transfer of their edict to be recorded on
a stone stele. Such was the substance of the petition of the inhabitants of Talan
to the dust of the footprints of the Great King.

(Ab8-11) Because of the greatness of His Majesty the Great King’s
sympathy for the request of the inhabitants of Talan — for the nature of one
like him is [that of] the highest ksatriya manifested as the incarnation of Visnu,
constantly guarding the whole world, who brings joy to all subjects, attentive
to all intentions of those who respectfully implore him, kind to those who
seek for protection, [and] unwilling to be put in debt of service by those who
are unwaveringly loyal to him — this is the reason why His Majesty (lit., ‘the
dust of his footprints’) approved the request of the inhabitants of Talan for the
transfer of their edict to be recorded on a stone stele. At the same time, their
grant was added to (inimbuhan) by the Great King.!"!

(Ab12-Cd1) As for the substance of the grant of the Bhatara Guru to Colo,
Ubheni, [and] Rntat, [it was] that Talan, a village of the district Panumbanan
including all its (constituent) villages [and] circumscription (atagan) of

169. We choose ‘recorded’ as a contextually suitable free translation. Literally, murngu
means ‘present, situated’.

170. The word is rarely used in epigraphic sources. It is only attested in this charter
(Ab7) and the unpublished Kukub charter (3v4, discussed in ROD 1923, no. 2250,
p. 25-26, now kept in Museum Volkenkunde, Leiden, inv. nos. 4801-2a and 4801—
2b). OJED records only few other non-epigraphic occurrences, including one from
the Sumanasantaka (written in the Kadiri period) and Navaruci (ed. Prijohoetomo
1934: chapter 3, first paragraph, p. 34): aglis mankat rahaden bhima, kapunkur
ing gajahoya. anlakvani juran sanka aparan aparun, margatrabis, irin-irin. akveh
tikan vanadri bhaya kalintanan, muvah sama, vatas, pabajanan, penanan in avan;
gunun pipitu kalintanan; mvan kapunkur tekang taruk-tarukan, muvah kalagen,
kaputravansan, dusun, kuluvutan. ‘Immediately Bhima set out. He had left Gajahoya
behind. He marched through steep ravines with rocks and cliffs. The path was rocky
terrain and slopes. On the road, he came by numerous dangerous forest mountains,
cemeteries, boundary markers, children’s graveyards, demarcations. He came by
seven mountains. And he left behind settlements, as well as religious establishments
(kalagen), kaputravansan, and kuluvutans’ (Griffiths 2020: 120-121).

171. We are not exactly sure of the grammatical function of ya in this sentence, but
suppose it must refer to the varga i talan. So the literal meaning would be something
like ‘At the same time they were grant-increased by ...".
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Vantayan, [whose] corvée is [equal to] 1 kupan, would serve to become the
sima of the inhabitants of Talan. It is seized including its low land and elevated
ground, including all kinds of non-irrigated rice-fields, paddy-fields, orchards,
river edges, marshland. All of them are taken by the inhabitants of Talan. And
they will not be entered by the subordinates of the three high dignitaries: the
Pankur, the Tavan and the Tirip, [i.e.] all those who previously had a claim
on royal revenue [from] the occupational groups big or small, beginning
with the various Misras, the panuran, the krin, the padom, the manimpiki,
the paranakan, the limus galuh, the panaruhan, the taji, the vatu tajom, the
manrinca, the manhiri, the paran, the sukun, the halu varak, the ramanan, the
rakasan, the overseer of gandin, the pininlai, the katangaran, the tapa haji,
the air haji, the malandan, the loca, the alab-alab, the kalankan, the kutak, the
tankil, the tropan, the salvit, the sinagiha, the kyab, the srakan, the lingan,
the vatu valan, the vilan thani, the pamanikan, the aniga, the sikapan, the
rumban, the tirvan, the viji kavah, the tinkas, the mavi, the manambani, the
tanhiran, the overseer of merchants, the overseer of smiths, the manrumbai,
the mangurnijai, the overseer of Klin, the overseer of Hufijoman, the overseer of
gambling, the pulun padi, the overseer of harlots, the pabisar, the pagulun, the
pavunkunun, the overseer of Bananton, the misra hino, the misra anin-anin, the
vili tamban, the vii vadun, the vii hapii, the vii haran, the vii panjut, the suval,
the tamba, the limban, the kavah, the palamak, the urutan, the dampulan, the
pakalunkun, the topun kavun, the sunsun panuran, the kararanan, the pasuk
alas, the sipat vilut, the jukun, the panin-anin, the pamavasya, the hopan, the
panranan, the skar tahun, the garihan, the pabayai, the panrama, the avur,
the panatak, the goldsmiths, the panigan-atak, the pandva-mas, the panigan-
blah, the pakarapa, the tampa sirir, the pinta-palaku, the panharan-haran, the
tulun hutan, the pobhaya, the kipa-kipah, the pavalanda, the pakanan tahun,
the panirin, the pacumbi, the paprayascitta, the pavuvuh, the pangarai, the
pavlan-vlan, the tundan, the royal corvée, the eunuchs, the royal servants, the
healers, the sambal, the sumbul, the mavulun-vulun, the singing actors, the
wayang-performers, the comedians (abariol), the singah, the pabrasi, all of
the courtiers, and so forth — they shall not enter

Faces C and d

the sima in Talan. It is only the inhabitants of Talan who shall have the authority
over all of their royal revenue.

(Cd1-4) Likewise are all the [fines to be imposed for] ‘pain and relief’
(sukha-duhkha), great or small, no matter what their types may be, such as
‘areca-blossom without betelnut’ (mayan tan pavvah), ‘gourd vines that grow
in the courtyard’ (valii rumambat in natar), ‘disaster’ (vipati), ‘a corpse covered
with dew’ (vankai kabunan), ‘blood spattered on the road’ (rah kasavur i havan),
‘spittle that is sprayed’ (hidi kasirat), ‘slander’ (dithilaton), ‘violence’ (sahasa),
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‘rash speech’ (vakcapala), ‘rash acts with the hand’ (hastacapala), ‘producing
the dust of a file’ (mamijilakon vurinin kikir), ‘attacking in fury’ (mamiik),
‘rape’ (mamunpan), ‘repeated attack’ (lizdan), ‘following’ (titan), ‘apportioning
of shares’ (ansa pratyansa), ‘punishment and wrongful punishment’ (danda
kudanda), ‘poisons of all sort’ (mandihala) and such like. It is only the inhabitants
of Talan who shall have the authority over all of them.

(Cd4-7) Such was the substance of the grant of Bhatara Guru to the
inhabitants of Talan — an edict recorded on palm leaves [and] marked with
the Garuda-face — which was confirmed by the Great King. Consequently,
the Great King agreed that it would stand permanently on a stone stele. As for
the time of the grant of Bhatara Guru to the inhabitants of Talan, it was in Saka
941, additional month of Magha, first fithi, waning fortnight, Haryan, Umanis,
Wednesday, [the vuku being]| Dukut.

(Cd7-15) As for the substance of the addition (panimbuh)'” of the Great
King to the inhabitants in Talan, it concerned their being entitled to have a longer
platform (? varuga inantun), to have eight pillars (? asaka inasta), to pave the
courtyard (anumpyatak),'” to build a palanquin in layers, to have a palanquin
with turnery, to offer nagapuspa (cloth), to use jonu humalan (unguent); they
would be entitled to have intercourse, pierce the ear-lobes, cut the hair, given
in possession to ... (amanlva) [or] inflict wounds (arir@hana) on children; they
would be entitled to take a prostitute as slave, to mate with a kamambanan
prostitute, to eat royal meat, to serve kamalai fruit on a wooden tray, to cut hair
on the seat, to play on the seat, to hold yellow wood, to have a taban-taban
(drum). But there should not be a forerunner for them when they take a walk.

As for the course of action to be taken by the inhabitants of Talan, it
concerns their reliability in delivering (atahil)'™ royal revenue [in the form

172. The word is derived from the base imbuh and its derivations such as panimbuh,
inimbuh, and umimbuh are observed in the inscriptions issued by King Sindok
(Linggasuntan 851 S., A6; Kanuruhan 856 S., 8), Airlangga (Kusambyan 945 S.,
B36; Bimalasrama date lost, 4.5; Turun Hyang B 976 S., Cd19; Anjatan date lost,
4r7) and at least one other king of the Kadiri period (Panumbangan 1042 S., Ab7).
The words inimbuhan (A11) and panimbuh are used here because the present charter
was issued to grant additional privileges to the holders of the grant made by Bhatara
Guru. See also n. 180 below. Among the cited inscriptions, the following are absent
from Nakada (1982): Kusambyan (ed. Titi Surti Nastiti, Eko Bastiawan & Griffiths
2022), Bimalasrama (ed. van Stein Callenfels 1924), Anjatan (ed. Rita Margaretha
Setianingsih 1996).

173. The words (m)atumpyatak and (m)anumpyatak are observed only in inscriptions
of the Kadiri period, namely, besides the present occurrence, in Geneng I Ab25; Ceker
Ab9; Lawadan Ab10. Moreover, the form tinumpyatak is observed in stanzas 161.1

and 164.2 of kakavin Sumanasantaka written in the same period (Worsley et al. 2013:
402, 400).

174. The base form tahil and its derivations such as atahil, matahil, patahil, and
satahil are attested in many inscriptions issued by King Sindok up to the Majapahit
period. OJED only registers the word fahil meaning “a part. weight, esp. of gold and
silver; a part. kind of tax or tribute,” but lists hardly any of these derived forms. In our
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of] panastangt (tax) of 2 masa without arik levy to the holy foundation in
Dharuna every Full Moon of the month of Asuji. It should not be interfered
with by others.

Such was the substance of the addition of the Great King (granted) to
the inhabitants of Talan, to stand permanently on a stone stele [and] to be
considered to be irrevocable by them including their descendants [into] the
future’s future. It is not to be disturbed by the future kings. But if there are
ones who will disturb the stability of the grant of Bhatara Guru along with the
addition of the Great King to the inhabitants of Talan, be they brahmanas or
ksatriyas, let alone if they are vaisyas [or] Sidras, they should be fined 2 kati
and 10 suvarna. In addition, they will encounter the five forms of suffering in
this world and hereafter.

(Cd15-21) For that reason, you (may please) pay heed, you gods of the five
elements, you (gods of the directions) East, South, West, North, Southeast,
Southwest, Northwest, Northeast, Zenith, Nadir, including the Center. If there
are people who misbehave [or] offend by disturbing the stability of the grant
of His Majesty the Great King, all the more so the grant of Bhatara Guru to
the inhabitants of Talan: catch them, cut them off, throw them down, turn
them upside down, strangle their necks, bind together their hands, break up
their feet, split their skulls, scoop up their brains, tear out their livers, rip open
their entrails, pull out their intestines, break any of their ribs, cut off their
flesh, drop [them] in the copper-cow-headed (cauldron), to be cooked in the
cauldron of Yama’s slaves. Such should be the future deaths of the miscreants
who disturb the stability of the grant of His Majesty the Great King, all the
more so the grant of Bhatara Guru to the inhabitants of Talan.

(Cd21-25) As for the names of the inhabitants who received the grant of His
Majesty the Great King to the inhabitants of Talan, [they were] Gambhira and
Viro. Enumeration of the names of the inhabitants of Talan who benefited from
the grant by His Majesty the Great King: Sudhi, Panagar, Putravati, Hasap, Sicin,
Saprana, Abron, Palagan, Sayo, Tumantar, Kavista, Sagnon, Ratih, Naruk, Tan
Adoh, Rambha, Jiva, Adumas, Dumunun, San Bhani. In Adhikant [and] Nya
Dantt: Gambhira, Ahyass, SrT Vidgi, Krtayasa, Dumunun [and] Vagad, the first
being Viro. Such was the enumeration of the inhabitants who benefited from
the grant by His Majesty the Great King. The document was written by master
Prakasa, whose chief was the official of Kalpvan'” (called) master Amogha.'’®

context, atahil seems to indicate the action of delivering some kind of tax or tribute.

175. One wonders if this corresponds to kulupvan in line 9v4 of the Kancana charter
(10th century ck, see Griffiths 2020: 133-135).

176. It is worth mentioning that these names of dcaryas sound very Buddhist
and perhaps this fact can be linked to the fact that Talan is one of the fapi sirins
(neighboring villages) of the Buddhist monastery mentioned in the Bimalasrama
charter (10r6). In addition to that, Talan is also one of the four boundaries of the
Buddhist foundation in Kancana observed in line 412 of the Kancana charter (see
n. 175). On these occurrences of the toponym Talan in other inscriptions, see also §6
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6. Historiographical Discussion
Dates

One of the remarkable features of the Talan stela is the fact that it is
inscribed with two dates. The first date which fell in 1058 Saka is engraved
on the front face (Ab), line 1. All of the dating elements, with the exception
of the yoga, point to the month of Bhadrapada instead of Sravana mentioned
in the text (see the HIC diagram in fig. 9a). We find no indication that Damais
(1955: 71) was aware of the fact that the month appears to be off by one, while
Eade & Gislén (2000: 85) signal the problem but do not comment on it further,
although it must be connected with the intercalation system that was used.'”’

The second date is observed on the back face (C) line 6. The presence
of this date had been noticed by Krom who cited the year as 961 Saka. He
argued that the 12th-century inscription is a confirmation of a charter issued
by Airlangga (1931: 294, see below), and that the year 961 is that of the
original charter. Damais merely cited Krom for the second date (1955: 71,
n. 3), but did not have the chance to check any estampage and hence could not
determine whether it comprised only a year or also other dating parameters.'”

Vanija no overlap Visti 39'28"-10'22"
39'28" 39'37" 38'56"
18: variyas 19: parigha

37'25" 42'18" 46'07"
7. punarvasii . 8: pusya '
6'31" 38'33" 10'22" 41'56" 13'14"
25: dasami krsna '

— ———

| Saka 1058 Bhadrapada #25 |

AD 1136 Aug 24 Mo
1547752 TU WA SO Prang Bakat
Long. diff. included 8.0S112.0E

Fig. 9a — Diagram for the first date contained in the inscription,
generated with HIC software.

below. Although the present passage can be translated as ‘the document was written
by renowned (prakdasa) masters, chief of whom was the official of Kolpvan (called)
master Amogha,’ the translation offered here is based on the observation that we
do not normally get such phrases as ‘written by renowned masters’ and supported
by a similar passage found in Panumbangan Cd21 makapramuka mpu panajyan: ri
panumbanan- dan dcaryyantaraja.

177. “The weekday combination, as we see, points to Bhadrawada, not to Srawana.” See
also p. 157 (A152 “a difficult case”). The topic of intercalation is a red thread in Eade &
Gislén’s work: see their appendices I and II and the entry “intercalation” in their index.

178. “Krom fait remarquer dans HJG? : 294 que cette inscription est une confirmation
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While Nakada evidently did not recognize the presence of a date and read
the digits as the meaningless words riian ugah, Machi Suhadi & Richadiana
Kartakusuma were able to read the year as 961 Saka (1996: 27).

Upon inspecting the stone in person, we have found the reading 961
offered by Krom as well as Machi Suhadi & Richadiana Kartakusuma not to
be accurate. The year has to be read 941 Saka. The HIC diagram demonstrates
that this reading fits well with the other dating elements (fig. 9b).!” The HIC
software also shows that there is no matching date in 961 Saka. The charter
thus bears one date falling in the reign of Jayabhaya (24 August 1136 cg) and
another associated with a figure called Bhatara Guru (13 January 1020 cE).

Visti 35'17"- 3'34" Bava 3'34"-15'04"
33'38" 27'40" 21'03"
3:ayusmat  4: saubhagya'
16'49" 15'04" 12'30"
8: pusya 9: aslesa

35'17" 3'34" 31'37" 59'29" 27'10"
15: parnima '

— ]

|Saka 941 Magha #15|

AD 1020 Jan 13 We
1505159 HA UM BU Dukut
Long. diff. included 8.0S112.0E

Fig. 9b — Diagram for the second date contained in the inscription,
generated with HIC software.

Bhatara Guru: the posthumous name of Airlangga

The charter of Talan is a confirmatory grant that incorporates a grant that
was originally issued in 941 Saka for the inhabitants of Talan by an authority
referred to as Bhatara Guru and authenticated with the Garudamukha
(Garuda-face) emblem.!® The name Bhatara Guru figures for the first time

d’un édit de Airlangga de 961 $aka. Nous n’avons pas eu le temps en 1947 de consulter
I’estampage pour vérifier dans le texte si cette derniere date est détaillée ou bien si
seul le millésime est indiqué.”

179. The fact that the HIC software indicates Magha rather than punah-Magha found
in the text must again be an issue of intercalation, whereas between Parnima and
Pratipada there is only the typical one-day difference (Eade & Gislén 2000: 3).

180. The Talan inscription demonstrates how a charter could be reproduced in a
subsequent charter. An analogous case can be observed in the Wanua Tengah III
inscription. Issued by King Balitung in 830 Saka, it incorporates an earlier charter
which was originally issued by King Garung in 751 Saka (Griffiths 2021-2022: 158). A
slightly different case is the Turun Hyang inscription which also contains two charters,
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Fig. 10 — The emblem of Garudamukha in the Sumengka inscription.
Photograph Eko Bastiawan.
in the Sumengka charter (981 Saka) that was issued by the king of Janggala
called Samarotsaha ‘because of the way in which the channel created by
the venerable Bhatara Guru, who rests at Tirtha, was taking from the river
meandering by way of the land of Tinkilikan.”'®! The stone itself is engraved
with the Garudamukha emblem on the top of the front face (fig. 10). Currently
displayed in the Nasional Museum of Indonesia with the inventory number
D.12, it originates from desa Sumengko, kecamatan Jatirejo, kabupaten
Mojokerto.!3? Besides the famous case of Ken Angrok who, in the Pararaton,
receives the name Bhatara Guru from the gods (Brandes 1920: 12, 56), the
same name is also observed in two charters from Bali, that date respectively
from 1126 Saka and from 1246 Saka (Goris 1967: 43, 45-46). Although the
identity of the figures referred to in these Balinese charters is not yet clearly
understood, it seems certain that neither one of the two figures called Bhatara

the first dated to 948 or 958 Saka and issued under Airlangga while the second is dated
976 Saka and issued under Garasakan. The older charter (Turun Hyang A) is presented
before the later one (Turun Hyang B), without being formally inserted into it. Such
serialization is also seen in the Sima Anglayang (Titi Surti Nastiti, Eko Bastiawan &
Griffiths 2022: §6.4, pp. 149, 152) and the Harinjing charters. The incorporation of
old charters in new ones raises questions that deserve further investigation about the
purposes of such incorporation as well as the reliability of the copying processes.

181. Faces AbCd, line 3: ... sambandha, gatinikanam kanton yasa paduka mpunku
bhatara guru sam lumah ri tirtha manalap- ri banavan- Anavir-avir- Ahni ri
Imahnikanam I tinkilikan.

182. NBG 14 (1876: III no. 6, VII no. 48); Groeneveldt (1887: 376, no. 12); Krom
(1913: 596-597); Krom (1914: 191).
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Guru there can be identified with the Bhatara Guru mentioned in the Sumengka
and Talan charters. By contrast, in the latter two the same figure may very well
have been intended.

While the name Bhatara Guru in the Sumengka charter is preceded by
paduka mpunku, this expression is not seen in Talan. With reference to the
former, Krom observed some similarities between Samarotsaha and Airlangga,
namely their use of the rake halu title, of the ‘family name’ Dharmawangsa,
and of the Garudamukha emblem. In relation to the name paduka mpunku
bhatara guru, he was of the opinion that paduka refers to a princely figure,
while mpunku suggests a religious title and bhatara guru is the name of a god.
Thus, he argued, the name may denote the deity with which a deceased prince
was identified after death, according to a tradition of posthumous naming
which is also observed in the Majapahit period.'s?

The similar expression paduka mpunku bhatara tripurusa appears in another
inscription, the Kedung Wangi stone from Lamongan.'®* Boechari associated this
expression with what is often called the ‘priestly title’ of Airlangga in scholarly
literature (1990: 130). However, our recent research'® suggests that paduka
mpunku bhatara tripurusa is more likely to refer to the first ruler of Majapabhit,
namely Kertarajasa alias Raden Wijaya.!®*® And we are somewhat skeptical of
the whole notion of Javanese rulers bearing ‘priestly titles,” which is essentially
a modern scholarly construct devised to address the problems that arise from a
single Majapahit-period reissue (the Gandhakuti charter) that records a grant

183. For instance King Wijaya Rajasa who is designated by the posthumous name
paduka bhatara sri paramesvara in Biluluk II (1315 Saka) rl-2 amagahaken
andikanira talampakanira paduka bhatara $ri paramesvara sira sam mokta rin
visnubhavana. See also Brandes 1920: 34, lines 27-31.

184. Ed. Brandes 1913: 247, OJO CXIII. Face B, lines 6-9: ... Astu vacana sri
padu(ka) mpunku Amandi saka rim visa, Apan- Sri paduka mpunku saksat- bhatara
(bra)(hma visn)u mahesvara, sira dumoanda salvirni(m) manulah-ulah panug(r)aha
Sri paduka mpunku bhatara t(r?)ipurusa dumanda Irikam, ... ‘May the edict of His
Late Majesty be more powerful than poison. For His Late Majesty is a manifestation
of the Lords (bhatara) Brahma, Visnu [and] Mahe$vara. [When] they punish all those
who disturb the grant of His Late Majesty, it is [none other than] the Lords Tripurusa
who punish them ...".

185. See Titi Surti Nastiti et al. 2023.

186. The identification with Kertarajasa is based on the phrases $r7 paduka mpunku
saksat bhatara (bra)(hma visn)u mahesvara which seems reminiscent of the following
passage in the Sukhamerta charter (1218 Saka, 10r2-3) referring to Kertarajasa:
$ri maharaja, Apan sira prabhu devamiirtti, vmnjmarayanasankaratma saksat
pasariran- bhatara tripurusa sira. Whether or not the words paduka mpurku bhatara
tripurusa in Kedung Wangi refer back to Kertarajasa, the stone of Kedung Wangi was
certainly issued during the Majapahit period and there is no concrete reason to link it
with Airlangga in any way.
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made by a certain aji paduka mpunku on a date falling within Airlangga’s reign
without mentioning the king by any of his usual titles.'®’

Based on the observed connections between Samarotsaha and Airlangga,
plus the fact that the contents of the Sumengka charter brings to mind the
Kamalagyan inscription (959 Saka) issued by Airlangga, which is found
34 km downstream along the Brantas river from Sumengko and also deals
with waterworks, Krom inferred that the name Bhatara Guru in the Sumengka
charter refers to none other than Airlangga (1913: 596-598). The same
scholar interpreted the data as indicating that Airlangga, after retreating from
worldly affairs towards the end of his life, was interred at Tirtha, a site which
Krom identified as the Belahan bathing place located on the slope of Mount
Penanggungan in kabupaten Pasuruan. He further endorsed the double theory
that a large sculpture of a Visnu mounted on Garuda originated from the same
site and was a representation of Airlangga himself."*® Concerning the ‘family
name’ Dharmawangsa, he suggested that Samarotsaha was the immediate
successor of Airlangga. Most importantly for us, in the present context, he
concluded that the figure of Bhatara Guru observed a few decades later in the
Talan charter must be the same figure as the one alluded to in the Sumengka
charter, namely Airlangga (1931: 270-271, 283, 294).'%¥

Krom’s proposal was later challenged by Resink who argued that the
tirthas mentioned in both the Sumengka and Talan charters (sic!) have to be
found in close proximity to where these two stones are situated. Further, he
claimed that the Belahan bathing place is the site where Sindok’s predecessor,
namely King Wawa, was entombed so that the Visnu sculpture may not be
associated with Airlangga, nor with any other historical figure in his view
(1968: 27, 32-37). Coming to the defense of Krom’s proposals, Jordaan
found that there is no reason not to associate the word #irtha occurring in
the Sumengka and Talan charters (sic!) with Belahan. He was of the opinion
that the absence of the specific name of the tirtha is primarily because the
charters are intended as administrative records. Emphasizing the fact that the

187. This construct is still prevalent in Javanese historiography, even though its
tenability was already challenged nearly seventy years ago by Damais (1955: 185,
footnote continued from the previous page): “We must therefore, I believe, suppose
either that 4ji Paduka Mpungku Sang Pinakacatra ning Bhuvana was not Airlangga
but an unknown royal character, or else that the copyist will have replaced the original
title of the inscription by the hermit name of Airlangga, the reissue being certainly
posterior to 964 $aka.” See also Krom 1913: 596598 and Boechari 1962: 7273 /
2012a: 98-99.

188. Observing the stylistic features of the sculpture, Lunsingh Scheurleer (2009) has
refuted the idea that it originates from Belahan, arguing instead that the sculpture was
manufactured during the Singosari period and came from Candi Kidal.

189. See also Boechari 1968: 3—4, n. 10; 2012a: 97-100; 2012b: 138-139 n. 10, 140—
141, 143.
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one who was interred at Tirtha, interpreted as Belahan, had the Garudamukha
emblem, he agreed with Krom’s hypothesis that the figure is none other than
Airlangga and that the sculpture of Visnu is his representation. He concluded
that the other two goddesses still observed at Belahan, namely Sri and Laksmi,
correspond to Airlangga’s consorts (2007: 338, 342—-343). It is crucial to point
out that Resink’s argument assumes that the word #i7tha is observed in both the
Sumengka and the Talan charters, whereas in reality this word is only found
in the above-quoted passage of the Sumengka charter but is absent altogether
from the Talan charter. This fundamental error was taken over uncritically by
Jordaan. As a matter of fact, the Talan charter had not been fully deciphered
when Resink was writing, and Jordaan evidently failed to consult the readings
that had been published in the 1990s by Nakada, on the one hand, and by
Machi Suhadi & Richadiana Kartakusuma, on the other. Their erroneous
assumption must derive from a misinterpretation of the way in which Krom
had previously presented the data.

Despite the fact that the inscriptions of Sumengka and Talan are issued by
different kings from different territories, they have two things in common.
First, the presence of the Garudamukha emblem. Second, the appearance of
this figure called Bhatara Guru. Although unfortunately we still lack clinching
evidence to prove Krom’s proposal identifying Bhatara Guru as a posthumous
name for Airlangga, we do see some facts that may be interpreted as supporting
it while there seems to be no strong reason to reject it.!*® Since the grant of
Bhatara Guru to the inhabitants of Talan, incorporated in the Talan charter,
took place in 941 Saka, this then becomes the earliest hard date for a charter
issued by Airlangga.

The Garudamukha emblem

The majority of the stone inscriptions issued by the Kadiri kings are engraved
with emblems placed on the top of the front face.!”' These emblems are different
from one king to another. Generally, each king has one specific emblem which
is consistently depicted on each inscription he issued such as the Candrakapala
emblem for issues of Bameswara,'”> Ganamdirti for those of Aryeswara,'”® and

190. The issue of Airlangga’s names will be discussed in a separate paper, where the
possible supporting evidence for the identification of Bhatara Guru as Airlangga will
be presented (Griffiths, in preparation).

191. The depiction of emblems on the stone inscription is however not unique to the
Kadiri kings. For a discussion on emblems which include some inscriptions issued by
the Kadiri kings, see Vernika Hapri Witasari 2011.

192. The inscriptions of Padlegan I (1038 Saka), Pagiliran (1042 Saka), Panumbangan
(1042 Saka), Bameswara (1048 Saka), Geneng I (1050 Saka), Candi Tuban (1051
Saka), and Tangkilan (1058 Saka).

193. The inscriptions of Mleri I (1091 Saka) and Angin (1093 Saka).
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the Srga for those of Kertajaya.'® Curiously enough, by contrast, each of the
three inscriptions issued by Jayabhaya has a different emblem.

The inscription of Hantang (1057 Saka) bears the emblem of Narasinha
(a man with lion head) while the Talan charter (1058 Saka) bears the
Garudamukha. The emblem of the Tamparang inscription (1066 Saka) has not
been satisfactorily identified but is different from that of the other two (fig. 11).
The Narasinha emblem mentioned in the Hantang and Tamparang charters
and depicted on the former can be identified with certainty as Jayabhaya’s
own emblem.'”*> As we make further progress with deciphering the Tamparang
charter, we hope that an explanation will emerge for the fact that the emblem
depicted on this charter seems not to match with the one mentioned in the part
of the text deciphered so far. In the case of the Talan charter, the use of the
Garudamukha emblem is clearly due to the fact that the charter incorporates
an earlier grant which bore the same emblem.'*

The Garudamukha is indeed found depicted on some stone inscriptions
issued by kings before the Kadiri period. The earliest depiction of Garudamukha
as an emblem is found in at least two inscriptions issued by Airlangga, namely
Baru (952 Saka) and Silet (9?5 Saka).'”” The same emblem is also engraved

194. Kertajaya issued at least 10 inscriptions. The emblems engraved are still visible
in some inscriptions while others are worn out or even totally lost. Although not
exactly alike, the emblems on the inscriptions issued by him share similarity, namely
the presence of a horn (sz7iga) of an animal such as observed in the inscriptions of
Sapu Angin (1112 Saka), Ceker (1107/11 15 Saka), Kemulan (1116 Saka) Galunggung
(1122 Saka), Sumberingin Kidul (1126 Saka), Kertajaya (1138 Saka) and Cemandi
(unpublished, date not yet established).

195. Hantang, faces Ab, lines 14 15:. kdrananyan inubhayasanmata paMhyarhnya

196. Faces Cd, lines 4-5: mankana rasani Anugraha bhatara guru Irzkam vargga |
talan-, prasasti mungu rim ripta tinanda garudamuka, pinagahakan- sri mahardja.

197. The inscription of Silet was only recently identified by a team from BRIN & EFEO
during our field work in November 2022 (see n. 185). The stone in discussion has long
been regarded as a different one and given the awkward label ‘Garudamukha’ for the
reason that it bears the emblem on the top of the main face (Ninny Susanti Tejowasono,
2003: 373-374 no. 6; Bintang Megakusuma 2013; Andi Muhammad Said et al., 2018:
11, no. 8). However, during on-site reading, the team came across the toponym Silet in
several areas of the stone and was able to match the text with Damais’ reading of the first
three lines of the Silet inscription (1955: 233-234). On that basis, the team concluded
that the stone is none other than the Silet inscription. As for the Garudamukha emblem,
there are several inscriptions issued by Airlangga which contain the word tinanda
garudamukha without being adorned with the emblem, namely Cane (943 Saka) faces
Ab, lines 24 and 29; Munggut (944 Saka) 1. 18, 1.21-2.1; Terep I & 1I (954 Saka) 2rl—
2r2 2rl, 8v2-8v3; Turun Hyang A (948 /958 Saka) faces Ab line 5; Bularut (964 Saka)
Main part, line 11. Observing the text layout of the fragmented Bularut charter (ed. Titi
Surti Nastiti, Eko Bastiawan & Griffiths 2022: 143—149), it cannot be excluded that
an emblem might have been engraved and now lost, as the first line starts rather low,
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Fig. 11 — Left to right: the emblem of Narasinha, Garudamukha, and
the unidentified one of the Tamparang charter.
Photographs Eko Bastiawan.

in two inscriptions issued by kings of Janggala, namely Kambang Putih (958
Saka) of Garasakan and Sumengka (981 Saka) of Samarotsaha.'® The last
inscription known so far which indicates the use of the Garudamukha emblem is
the (still unpublished) Patitihan charter of the Singasari period."” But the charter
is incompletely preserved and we cannot exclude that the relevant passage too
refers to a grant from a previous king who bore the Garudamukha emblem.

As mentioned in the previous section, the use of the Garudamukha as an
emblem by kings from Janggala seems to indicate a tie of kinship between
Airlangga and the kings who ruled Janggala in the decades after Airlangga’s
reign. The likelihood that the Talan charter incorporates an Airlangga charter

leaving much space for a hypothetical emblem.

198. There are two other charters from the Janggala kings which mention the word
garudamukha, namely Malenga (974 Saka) 3v2 of Garasakan and Banjaran (975
Saka) 4v1 of Alandung Ahyes.

199. This incompletely available charter is in the possession of a private collector. A
substantial portion of it was included in an article previously published in this journal
(Griffiths 2020: 131-132). In another portion, the charter contains the expression
khagesvaranarayanamukha which seems to be synonymous with Garudamukha.
We quote here again from the still unpublished edition and translation by Griffiths
(9r5-9v1): mata(nya)n sam hyam rdajaprasasti tinanda kagesvaranarayanamuka,
sampun umimgv i (r)ipta hinlopan p(ita)vastra, pinankvakn irikam banigrama ri
patitihan samamanku kanar-, ri san(m)uka para tanda rakryan samudaya, kunam
(p)ratyekanikarm banigr(@)ma manarima (sam) hyam rajaprasasti, makapramuka
samgoat aniga, pu pralina, dinulur denikam samamanku kanar samuddaya, rim bhiimi
kadiri “That was the reason why the holy royal charter, sealed with the Face of Visnu on
Garuda (khagesvaranarayanamukha), already committed to manuscript and decorated
with yellow cloth, was taken in hands by the guild at Patitihan, all of them holding
a kanar, in the presence of all the ranking officers. And each individual member of
the guild accepted the holy royal charter, to begin with the officiant Aniga [called] pu
Pralina, accompanied by all the ones who hold a kariar in the land of Kadiri: ...".
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while it is engraved with the Garudamukha emblem establishes a connection
between Jayabhaya and Airlangga, in a way that finds no parallels in any other
inscription of a Kadiri king. However, the nature of the connection remains
undetermined, and was not necessarily one of kinship in Jayabhaya’s case, by
contrast with the kings of Janggala.

The toponyms Talan and Panumbangan

Talan as a toponym is found in two inscriptions from the Airlangga period,
namely Bimalasrama (date lost) and Kamalagyan (959 Saka) as well as in
a 10th-century charter called Kancana.”® In the Bimalasrama charter, Talan
is mentioned as one of the neighboring villages (tapi sirin) of the place
concerned by the grant;*! in the Kamalagyan charter, Talan is listed as one of
the downstream villages;?*? and in the Kancana charter, Talan is said to border
with the sima land of Kancana.?” All of these three inscriptions originate from
the area of Sidoarjo.”*

If we accept the hypothesis that the figure of Bhatara Guru refers to
Airlangga, the fact that the toponym Talan is also found in two of his inscriptions
gives reason to consider whether the Talan intended in our inscription was
also situated in the vicinity of Sidoarjo. The inscription details that the
inhabitants of Talan were granted by Bhatara Guru the right to hold their land
(desa) in Talan as a sima and to have authority over all of its ‘low land and
elevated ground, including non-irrigated rice-fields, paddy fields, river edges,
marshlands, kuluvutans [and] patapans of all types’. These landscape features
are stereotypical expressions most of which are also observed in several other

200. On the dating of the Kancana charter, not long before Airlangga’s reign, see
Griffiths 2020: 133-135.

201. 10r6-1017: ... I talan-, sarm mariga, san ibuh, san abun, sa(m) lila, Askar Rja,
vineh pasak pagah ku 2 vdihan- ga yu 1.

202. Line 8: ... kahayvaknanim thani sapasuk- hilir- lasun palifijvan-, sijana-tyasan-,
panjin(,) gantim, talan-, dasapankah, pankaja, tka rim sima para-sima, ... .

203. 4r1-2: ... panaturdesanim Imah sam hyam dharmmasima Im kanicana, mvam
kandam sankarnya, panidul-nya vetan- sankem Aisanya, lamban- lor- Asidaktan- lavan-
Imah talan-. Again in 4v1-4: panalornya sankem nairiti, Asidaktan- lavan- jalag-, kali
satnah sovam bayabya, Asidaktan- lavan- Imah talan-, muvah hinanya lor manavetan-,
samnkem bayabya, Asidaktan- lavan- Imah mandala talan-, Anavetan- Aniku lalava
Apingir- Imah Anuju vatas- bacucum, Aisanya, Asidaktan- lavan- Imah talan- ... .

204. The inscription of Kamalagyan stands in dusun Klagen, desa Tropodo,
kecamatan Krian, kabupaten Sidoarjo. The Kancana charter was discovered in desa
Gedangan, kecamatan Gedangan, kabupaten Sidoarjo. Although the provenance of
the Bimalasrama charter is not clearly established, from the toponyms mentioned

in the text, it is evident that the charter refers to what is today kabupaten Sidoarjo
(Griffiths 2021-2022: 180-182).

Archipel 106, Paris, 2023



The Talan Charter of Jayabhaya 49

inscriptions.?”® They do not necessarily portray the actual characteristics of
the landscape mentioned in the inscriptions, and do not stand in the way of
assuming that the Talan in question was situated in the flat delta of the Brantas,
rather than in the mountainous Wlingi area.?%

Nevertheless, another piece of information mentioned in the Talan charter
proves that such an assumption would be untenable. For the charter states
that the village Talan formed part of the district (vatok) of Panumbangan.
This second toponym, likewise, is observed in several inscriptions. The
earliest attestation is in the Sima Anglayang charter issued by Airlangga at
some time in or after 968 Saka and found near Malang.?” Although the exact

205. Tija & Haru-Haru (date lost, ed. Boechari 2012d: 494-499) 2r3-2r4 kevala buyut
amabaki juga pramdna ri salbak- vukirnya, savahnya, kabvanya sapaniskaranya
kabeh; Kamalagyan (959 Saka) A3—4 len drabya-hajinim gaga, kbvan- pasaRhan-,
tka rim Ivah, Rnok-, tpi-tpi, valu-vulu prakara kabeh; Terep (954 Saka) 3r2-3r3 ri
svamntranikanﬁ patapdn- sthana bhatari, tke lvahnya, kubvannya, savahnya, saprakara,
Bularut (964 Saka) 11-12 maka[rasa An- prasiddha ramalnta I bularuft]- sapa[su]
k thani para divan- sumima thani ramanta pramafna 1] sal(ba)k-vukirni(m) thani
ramanfta] (k)a{l aks. ille.}yakan- makadi savah gaga, kbvan- mvah Alas-, Rnak-,
drab[ya halji, tpi-tpi saprakafra]; Anjatan (date lost) 4rd kevala sam hyam kuti rin
amytamangalatah pramana Irikd kabaih, tka ri salbak--vukirnya kabeh makadi savah
prakara; Panumbangan (1042 Saka) Cd13—14 kapramana denikam kabayan- kidulnim
pasar- manaran anurida, tka ri gaga savahnya, lvah Rneknya Ibak--vukirnya kabeh;
Kudadu (1216 Saka) 3r4-3r5 An- sampun sinusuk- simadag ringit-, de sri mahdrdja,
tker gaga-Rnaknya salbak--vukir-nya kabeh; Tuhanyaru (1245 Saka) 4v4 im tuhaiiaru
muAm sama sanak im /ku\sambyan- Atah pramana ri saLbak: vukzrnya tkem gaga
Rnoknya; Padlegan 111 (1252 Saka) 14 makadi dyvya haji, katka ri gaga Rnak- salbak:-
vukirnya. Timothy Lubin has pointed out to us (email, Oct. 2023) that such clauses are
likely the Old Javanese renderings of very similar and equally stereotypical clauses
found in Indian Sanskrit inscriptions of the Pala domain, notably that salbak-vukirnya
would express in Old Javanese what satala-soddesa ‘with low land (tala), with raised
ground (uddesa)’ means in Sanskrit. See Sanyal & Ghosh 2019: 112.

206. Among the charters cited in the previous footnote, two undoubtedly originate from
lowland areas in East Java. They are the Bularut charter, now kept in Museum Nasional
(D.170), which originates from desa Selorejo, kecamatan Sambeng, kabupaten
Lamongan, and the Tuhanyaru charter, also kept in Museum Nasional (E.25), which
is from desa Sidoteko, kecamatan Dawarblandong, kabupaten Mojokerto (Hadi
Sidomulyo 2018: 234). In personal communication with Hadi Sidomulyo, he detailed
that the name Sidoteko has since the late 1990s been replaced by Madureso. He added
that the name of the dusun is Gogor.

207. 13v7-14r1 k(i)na(b)e(ha) (n-) banigrama rim [pagilina] (na)n- ri sapinasuknirn
yavadvipa kabeh, lasun-, pada, pankaja, kanuruhan-, lamajam, panumbarnan-,
pavuyahan-, desa luvuk-, vuravan-, kadanayan- ka[bJe[h] ... ‘It is collectively that
the members of the merchant guild of carters in all parts of the island of Java, namely
Lasun, Pada, Pankaja, Kanuruhan, Lamajan, Panumbanan, Pavuyahan, the region
of Luvuk, Vuravan, Kadanayan, all of them ...”; 16v1-16v3 kumonakan- Ikanam
pinhai Akurug anak thani ri desa-Astatanda kasana thani jumput-, svasva, lucam-,
pavuyahan:, panumbanan-, vahari, tagaran:, hujum, kanurithan:, kasana thani
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location of Panumbangan is not clearly stated, it appears to be among places
or territories lying outside of Janggala such as Waharu, Tagaran, Hujung, and
Kanuruhan. The Sukun charter (1083 Saka), also found near Malang, lists a
rakryan Panumbangan among those who receive gifts during a sima ceremony
(6r1).2% The aforementioned Patitihan charter of the Singasari period includes
Panumbangan in the list of ‘all the ones who hold a karnar in the land of
Kadiri’ (samamanku kanar samudaya, rim bhumi kadiri).*®

The name Panumbangan as a vatok is mentioned in the stone of Pagiliran
(1042 Saka),"° issued by King Bameswara, which is located around 3
kilometers to the west of the Talan stone. The same name is frequently
mentioned in the Panumbangan inscription (1042 Saka), also issued by King
Bameswara, which is located around 2 kilometers to the east of the Talan
stone. The expression lkam rama lima ditvan i panumbanan i dalm thani
is found in the text several times. Although this expression is only partly
understood, given that the charter was installed in the same year and by the
same king as the one of the Pagiliran stone, not far from both the Pagiliran and
the Talan stones, the place called Panumbangan with which the eponymous
charter deals must have been the same vatok as that in the Pagiliran and Talan
charters. The name Panumbangan itself survives in the name Plumbangan of
the dusun and desa where the Panumbangan stele is still to be found in the
present day.

A place called Panumbangan is also included as one of the regions on the
bank of the river (naditirapradesa), namely the Brantas, in the Canggu charter
of the Majapahit period (1280 Saka).2'' Another Majapahit inscription which
mentions the name Panumbangan is the Waringin Pitu charter (1369 Saka),
where Panumbangan figures as one of the borders of the holy foundation at
Waringin Pitu.?'? Although the charter was discovered in kabupaten Trenggalek,
the fact that it mentions toponyms of Kamalagen (8r1) and Kalagen (8r5)
reminds us of an inscription issued by Airlangga, namely the Kamalagyan

Jjumput- ‘It ordered, with regard to the Pinhai, the Akurug, the villagers in the eight
quarters of space with as ninth the jumput community — namely Svasva, Lucom,
Pavuyahan, Panumbanan, Vaharli, Tagaran, Hujun, Kanuruhan, with as ninth the
Jjumput community.” Text and translation from Titi Surti Nastiti, Eko Bastiawan &
Griffiths 2022.

208. Ed. Boechari 2012d: 517-522.

209. See n. 200. The meaning of the word karnar is unknown.

210. A4 kumonakan- Ikam karaman i pagiliran- sapanjim thani kabeh, makadi {10
aks. ille.}, vatok- panumbafnan:].

211. 513 I sarba, I varinin - pitu, I lagada, I pamotan-, I tulanan-, I panumbanan-, |
Jruk-, I trum, I kambam sri, I tda, I gyam.

212. 10r1-10r2 tumam muvah, sapakliran lavan panumbanan-, dpa, 110, montas
i banavan anidul amnar- tka rim pirvva muvah, dpa, 583, samankana parimanani
bhiipradesani sam hyam dharmma rim varinin pitu.
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charter (959 Saka) situated in dusun Klagen, desa Tropodo, kecamatan Krian,
kabupaten Sidoarjo. The name Waringin Pitu is synonymous with the name
Waringin Sapta in the Kamalagyan charter. Hence, it is probable that the
Panumbangan of the Canggu and Waringin Pitu charters was located in the
area of Mojokerto and Sidoarjo.

Observing the occurrences of Panumbangan in the charters mentioned
above, it is evident that a vatak called Panumbangan existed in the historical
territory of Kadiri, possibly already from Airlangga’s time and certainly from
the Kadiri period onward. The data also indicate, however, that there was a
(probably less significant) place of the same name in the northern part of East
Java (Janggala) a few centuries later, and that place is likely to have existed
already at Airlangga’s time too.

Bringing together all the data presented in this section, one can then
imagine at least three scenarios regarding the community called Talan. First,
that the community had moved from Sidoarjo to Wlingi between Airlangga’s
and Jayabhaya’s time. Second, that the Talan charter, despite being found
in Wlingi, actually concerns a village in Sidoarjo and as a consequence
Jayabhaya’s territory extended into Sidoarjo. Third, that the Talan in Sidoarjo
at Airlangga’s time and the one in Wlingi at Airlangga’s and at Jayabhaya’s
time are two different villages sharing the same name.

Named individuals

Besides issues related to chronology, toponomy and territory, another
major challenge for the historiography of early Java is to establish connections
between the plethora of individuals who find mention in the inscriptions.
The Old Javanese inscriptions often contain lists of those who receive the
gifts (pasak-pasak) at the occasion of a sima foundation. Generally, such
a list is structured in descending order of social status, with function terms
followed by named individuals holding those functions, with the exception
of the king and other high dignitaries as their names have normally already
been mentioned at the beginning of the inscription. Each of those listed will
receive a combination of cash in the form of gold (mas) or silver (pirak) and
cloth (vadihan or kain) as gifts. In some inscriptions, not in the context of gift
presentation, lists of names consisting of individuals from the village level are
also observed such as those found in the charter of Cane (943 Saka) issued by
King Airlangga and in the charter that we are studying here. Regrettably the
data set is generally not large enough to yield appearances of the same figure
in more than a single record, thus impeding proper prosopographic research.

One notable feature of the inscriptions issued by the kings of the Kadiri
is the use of the expression makasopana meaning ‘by intermediary of” in
describing the process of transmission of a petition to the sovereign. The
earliest epigraphic record of this expression is found in the Waharu II charter
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(851 Saka) issued by King Sindok, but its authenticity is questionable.”'
The same expression is observed in the Mataji inscription (973 Saka)?!* and
then becomes a standard element of grants issued by the Kadiri kings,?'® but is
rarely observed in inscriptions after the Kadiri period.?'” Outside of Java, the
same expression is also found in at least ten charters from Bali.

These intermediaries hold various positions such as official (pamagat),
lord (rakryan), or teacher (panajyan). Although they do not always appear
in every inscription issued by the kings of Kadiri, their role seems to be
vital as it is through them that petitioners addressed the Great King. The
presence of these intermediaries in the Kadiri period deserves comprehensive
investigation. Limiting ourselves here to the case of our inscription, we find
in it two intermediaries: the apatih Lord (a kind of chief minister?) named
mpu Kesaresvara, ‘endowed with right judgment and of unstoppable valor’
(krta-vivekalanghaniya-parakrama), with the byname Baguna, and the
teacher of the Great King, ‘promoter of Nyaya doctrine, serving as a chief
of Yogins following the path of Bhairava’ (naiyayikadarsana-samyddhi-
karana bhairava-marganugamana-yogisvaradhikara). The second person
also figures as intermediary in the Hantang inscription (1057 Saka), likewise
issued by Jayabhaya. His name suggests that the cult of Bhairava played an
important role during Jayabhaya’s reign. The Hantang inscription is indeed
perhaps the earliest attestation of the Bhairava cult in eastern Java (Robson &
Hadi Sidomulyo 2021: 150-151).

213. 2v: ... makasopana [ rakryan mahamantri I hino humatur i paduka srt mahardja ... .

214. Brandes considers that this charter is a reissue on the basis of the writing which is
‘much younger compared to the Sindok type of the stone inscriptions’ (1913: 73-76,
OJO XLII).

215. Ed. Shalihah Sri Prabarani 2009: 35. Face A, line 6: (rakrya)n rim pakira-kiran
makabehan karuhun I Ibu paduka SrT maharaja makassopana sam hadyan ... .

216. We limit ourselves to three examples. Panumbangan I (1042 Saka) Ab4—6
sambandha, Tkam rama lima ditvan- I panumbanan i dalm thani samagago: galar
i pasamayan-, humatur mampak-ampak- manambah [ Ibini paduka $ri maharaja,
makasopana samgat- tirvan- mpu Avaryyantaresvara Geneng I (1050 Saka) Ab6 ..
mampak-ampak: manambah 1 [biini paduka srt maharaja, makasopana (1) rakrjyan
kanuruhan- maparji ...; Jaring (1103 Saka) Ab5—6 ma(ka)mpak-ampak manambah i
Lbuni paduka sri maharaja, makasopana senapati sarvvajala.

217. There are three inscriptions from the Majapahit period using the same expression,
namely Padlegan 1T (1252 Saka) 11 sa(rm)mbandha gati sam rajamantri, manambah
ri paduka $ri mahdardja, makasopana san aryya rajadhikara, pu tadah; Tra110kyapur1
III (1408 Saka, ed. Brandes 1913: 218-226, OJO XCIV- XCV) Al4-15 sira san
dvijendra Sri madhavacaryya mvan rakryan apatih mahavirottama, pu vahan
makasopana humatur, yatha sri ranavijaya mratisubaddhakan kirttyanugrahanira
sira harananira; Watukura II (no date, ed. van Naerssen 1941: 106—112, no. IX and
1977: 61-63) 1v3—1v4 An- humatur anambahi paduka sri mahardja, makasopana Ilka
mapanji kalajaya.
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Among the two fully deciphered inscriptions issued by Jayabhaya, namely
the Hantang and the Talan charters, it is only in the latter that the name of the
calligrapher is mentioned. It ends with the information that ‘the document was
written by master Prakasa, whose chief was the official of Kolpvan (called)
master Amogha.’?"® As already stated in n. 176, the names of the masters
sound Buddhist. If indeed their bearers were Buddhists, it implies that both
(Bhairava) Saivism and Buddhism coexisted during the reign of Jayabhaya.
The presence of Buddhism in the 10th—11th century is perhaps also attested
through an inscribed sculpture of Aksobhya found in desa Sukodono
(formerly Gondang Lor), kecamatan Karangrejo, kabupaten Tulungagung,
now displayed in Museum Wajakensis, Tulungagung.?"’

7. Conclusion

We are aware that there are many other topics that could and should be
elucidated in this single inscription, but this can be done better once the first
author’s study of the Janggala-Kadiri corpus as a whole will have advanced
further. The present study has showcased how much new light a critical edition
of even a single charter, if accompanied by a reliable translation, may shed on
historical events, the persons involved, as well as the social and geographic
contexts. Once this approach will have been applied to a larger corpus of
inscriptions of the same period, it may be expected that a significant number
of new facts will emerge for revising the historiography of early Java.

We have shown that the Talan charter yields substantial information not just
on the reign of Jayabhaya but also on that of Bhatara Guru. We have reevaluated
the hypothesis proposed by previous scholars regarding the identification
of Bhatara Guru as King Airlangga and are indeed inclined to accept it. This
identification means that the Talan charter, by incorporating a charter of Bhatara
Guru dated to 941 Saka, will have an impact on the issue of the duration of
Airlangga’s reign, which has occupied Indonesian historiography for decades.*

218. Cd24-25 likhitapatra dan dacaryya prakasa, makapramukha samgat- kalpvan-
dan acaryya Amogha.

219. Bosch 1919-1921: 500, 505; Boechari 1990: 126; 2012¢: 438. Stutterheim
associated the name Dharmawangsa figuring in the text with Airlangga and Samarotsaha
in the Sumengka charter. He further detailed that the lettering of the inscription from
Tulungagung is comparable to that of the Sumengka charter (1929: 498-499).

220. See Damais 1955: 233-234; Boechari 1968: 10/2012: 151-152; Ninie Susanti
2003: 332-333 and 2010: 27-28, 30-31; Bambang Sumadio & Endang Sri Hardiati
2008: 282. It is pertinent to point out that the Talan date in 941 fell in an intercalary
month of Magha (punah-magha-mdsa), while Airlangga was consecrated as king in
941 in the month of Magha (Pucangan, stanza XV), meaning that he issued the grant a
month after he took power. As for the Silet charter, thus far assumed by most scholars
to date to 941 but certainly datable to a later year, see our discussion of the Silet
charter in Titi Surti Nastiti, Eko Bastiawan & Griffiths 2022: 98, n. 15.
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Perhaps more importantly, the Talan charter raises questions about the territorial
limits of Airlangga’s kingdom. In particular, the Talan charter challenges the
notion — which we ourselves had until recently — that Airlangga’s territory
was exclusively situated in the northern part of East Java and opens up the
possibility that more southerly territories, where no stone inscriptions issued
by Airlangga have so far been found, may also have been part of his territory.?!

As for the community called Talan, out of three possibilities that we have
offered above, it is the third scenario that seems most plausible to us, namely
that two different village communities called Talan are intended in the historical
sources: one in Sidoarjo that existed at Airlangga’s time and another Talan that
also existed at Airlangga’s and Jayabhaya’s time, despite the absence in Wlingi
or even the larger Kediri-Blitar-Tulungagung area of any stone inscriptions
directly preserved from Airlangga’s time to corroborate the hypothesis that
his territory extended so far beyond the area of Lamongan where most of his
inscriptions have been found. The fact that Panumbangan figures already as an
important territory in the Sima Anglayang charter implies that the Panumbangan
where Talan was situated possibly existed already in Airlangga’s time. More
generally, our study gives reason to reconsider the territorial organization of
polities in early Java and the extent to which the distribution pattern of stone
inscriptions reflects the extent of the issuers’ political control.

Asregards the history of Jayabhaya’s reign, while we still need to revisit the
relatively well-known Hantang charter, we have to give special attention to the
Tamparang charter which has not been fully read, let alone translated. Alas its
state of preservation is considerably worse than that of the other two charters
issued by Jayabhaya. The stone which was for decades kept unprotected outside
of the Penataran Museum in Blitar has recently been moved just behind the
entrance gate of the area of the museum and placed under a small cungkup,
and we have begun but not yet finished our decipherment of this record.
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