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Introduction

The issue of decolonization in Africa and especially in what is commonly known as "sub-Saharan Africa" is increasingly reaching today a point never known before. 1 Indeed, many events of recent years have shown African peoples pushing for a genuine self-determination in countries presented as independent since the last century. As an example, one can mention the current resentment against France in Francophone Africa. Indeed, France is still seen as a colonial power. This is highlighted by its military bases in countries like Chad, Gabon, Central African Republic, Côte d"Ivoire, Djibouti, etc., its elections meddling in Gabon in 2009 and in Côte d"Ivoire in 2011; and its cooperation agreements still in place as shown by the CFA franc currency. As a result, most of the Francophone states are currently characterized by a low level of well-being of their peoples, as regards education, health, security and economic development (Lock, 2021: 48). The resentment against France is particularly expressed by the youth, as documented by the Ichikowitz Family Foundation"s 2020 survey. Thus, any action opposed to France is acclaimed as an important step toward a real self-determination, like seen in the case of Mali and Burkina Faso. It therefore appears that there is an increasing gap between the first generation of African leaders who signed the independence agreements and the today"s youth considering the first process as insufficient.

The "Rhodes Must Fall" movement in South Africa, which led to strikes, for the decolonization of the public space and the university"s curriculum as well, has to be connected to the rise against the insufficiency of the first decolonization. This clearly indicates that the independence proclaimed in the 20 th century is now seen outdated by many Africans, as the younger generations are now demanding a new kind of decolonization which would be genuine. In this claim for a genuine freedom, even the African state whose borders inherited from the colonial interests were declared intangible, is no longer unshakable, as demonstrated by secessionist movements in Cameroon, Ethiopia and Nigeria [START_REF] Bone | Cameroon"s forgotten civil war is getting worse[END_REF][START_REF] Daly | Unifinished business: Biafran activism in Nigeria today[END_REF][START_REF] Ottaway | Ethiopia faces dire consequences of ethnic federalism[END_REF].. The current African reality shows that the terms and conditions in which the first independence was based are rejected, due to a deficit of legitimacy of the African state, which in many ways has failed to fulfill its obligations toward the people. Indeed, most African countries in sub-Saharan Africa show a lack of infrastructures compared to the populations" needs as well as a lack of an efficient policy in terms of education, health, economy, which remain important sectors under the foreign dependence. There would therefore be a need to rethink the state in Africa, starting from a new decolonization. Hence the question: what should be that new decolonization Africa needs today?

The answer to this question leads to reinventionism as a new way for genuine independence.

The reinventionism is defined as the theory of reinvention, advocating a new starting point for Africa. Considering that its liberation is still an ongoing process, it is a contribution to overcoming the unfinished independence of the 20 th century. The underpinnings of this reinvention are the Africa"s own resources and capacities. Understanding its relevance in today"s Africa requires to first reconsider the way decolonization took place in Africa after the Second World War, and then to examine how the fight for a genuine decolonization has to be carried out.

1-Did the decolonization in Africa solve an African problem?

Decolonization in Africa is better known as the process which led to the independence of African territories under the colonial rule, in the 20 th century. Yet, this approach is more political. There are other forms of decolonization related to culture and economy that also participate in the definition of the African dynamics today, and which are taken here into consideration. The decolonization process in all its dimensions is rooted in an international context that triggered it. Although Olufemu Taiwo agrees with this approach on decolonization (2022: 8), he recommends that the concept should not be easily used in the African context, for it is not unproblematic as it might appear. Decolonization is therefore a complex process.

The aftermath of the Second World War was characterized by a legitimate hope of Africans, to witness an important turn in their relations with the colonial powers, especially due to their important contribution to the war against the Nazi regime and to the victory of the allies. This was reinforced in the colonial territories by some political changes in the world and their impact for Africans, allowing them for example to create political parties and trade unions.

Thus decolonization appeared as a response to the African claims for more rights and freedom in conjunction with the global dynamics (Cohen, 2017: 200). That is why, even if decolonization can be rightly considered as opposed to colonization, at least etymologically as suggested by the concept de-colonization itself from its prefix "de", one should examine that process by taking into account interactions between global dynamics and the African context. These interactions show that the concept of decolonization did not have the same echo for the colonial powers and the colonized peoples, given their different status in the colonial context (Kirk-Greene, 1992: 44;Hargreaves, 2014: 3;Wenzel, 2017: 459;[START_REF] Cooper | Africa since 1940: The Past of the Present[END_REF]). Although each colonial power had its own agenda on decolonization, they all shared the same reluctance to give up their colonial possessions. In that sense France had a particular approach, which was a strategy to keep the status quo with some irrelevant changes. This was, in fact, clearly reported by a French Senior official at that time:

Fort habilement, nos gouvernements ont transformé la maison de la rue Oudinot (siège du ministère des colonies) en un "ministère de la France d"Outre-mer", et l"empire est devenu "Union"… Mieux vaut changer le nom et garder la même chose [Cleverly our governments have transformed the house of the Oudinot street (Headquarters of the Department of colonies) into a "Department of Overseas France", and the empire has become "Union"… Better change the name and keep the same thing] ( de Benoist, 1982: 71).

The strategy of avoiding any kind of autonomy or independence in the process of decolonization was not peculiar to France, since Belgium showed the same intention of keeping Congo as a colony for more a long time, as clearly summarized by General Emile Robert Janssens, Commander of the Congo"s Force Publique, referring to the independence of Congo as meaningless: "Before independence = after independence" (Wenzel, 2017: 459).

The same goes with Great Britain as "recent research using newly released official records has shown that Britain aim"s (…) was to reinvigorate the empire, not to abandon it" (Hopkins, 2008: 216). Portugal considered its colonies in Africa as Portuguese regions, not willing to give them up, until the end of the Antonio de Oliveira Salazar and Marcello Caetano"s dictatorship, and due to the lingering anti-colonial wars in Mozambique, Angola and Bissau Guinea. The colonial and racist regime of South Africa not only exported apartheid to Namibia but also expressed its willingness to keep administrating it for a long time.

On the Africans" side, some coalitions of anti-colonial movements allowing Africans to network for the same cause were created, such as the Rassemblement Démocratique Africain (RDA) created in Bamako in 1946 by Houphouët Boigny, and regrouping many political parties from different French colonial territories under the same banner. However, even though initiatives like RDA were important (RDA existed until 1958, which is the independence year of French Guinea), the decolonization in Africa also reveals different and even opposed Africans" views on that process. This is highlighted today by the designation of the context resulting from decolonization with two different concepts. That context is called either "postcolonial" or "neo-colonial" by Africans themselves; and both concepts do not mean the same thing [START_REF] Charney | Political power and the social class in the neo-colonial African state[END_REF][START_REF] Peter | Postcolonial Africa? Problems of theory[END_REF]. Indeed, while the former refers etymologically to the aftermath of the colonial situation, the later suggests the survival and so the continuation of colonization in a new form of existence.

Considering the political aspect, one can observe that the African nationalism as a decolonization driver does not seem to have always unite Africans, as highlighted in many territories regardless the colonial power (Young, 2010: 110). Within the British colonial empire for instance, the Nigerian context of decolonization was characterized by three political parties: the Northern People"s Congress (NPC) with leaders like Ahmadu Bello and Tafawa Balewa, the National Council of Nigeria and the Cameroons (NCNC) led by Nnamdi Azikiwe, and the Action Group of Obafemi Awolowo. Although all were demanding political emancipation, they were reduced to divergent and even opposed regional and ethnic interests.

In the Gold Coast, the Convention People"s Party (CPP) of Kwame Nkrumah campaigning for independence had to face the opposition of the Asante nationalism organized within the National Liberation Movement (NLM), which itself was divided (Cooper, 2019: 89).

In the United Nations (UN) trust territory of French Cameroon, while the leaders of the Union of the Populations of Cameroon (UPC) were demanding the reunification of French and British Cameroons and un-negotiated independence, other political leaders like Amadou Ahidjo and André-Marie Mbida were collaborating with France for another form of independence (Cooper, 2019: 93-94). Overall in the French colonial empire, decolonization did not mean liberation; and the President Sekou Toure of Guinea paid the price for choosing freedom (Young, 2010: 12). In the Portuguese territories, as for instance in Angola, the nationalist political parties namely the Popular Movement for the Liberation of Angola (MPLA) of Agostino Neto, the National Front for the Liberation of Angola (FNLA) under Holden Roberto and the National Union for the Total Independence of Angola (UNITA) of Jonas Savimbi, although waging the same anti-colonial war, became divided on ethnic basis.

In Belgian Congo, the decolonization was marked by a disagreement among political leaders Patrice Lumumba, Joseph Kasavubu, and Moise Tshombe, based on their relations with Belgium (Mamdani, 2018: 188).

The divergent positions and actions of African political leaders and nationalist movements over decolonization show a divisive process, also bolstered by the ideologies of the Cold War. Because of the colonial interests at stake in the decolonization process of African territories, the African states resulting from that process became at their very independence, a matter of contestation as seen in Cameroon with the political party UPC opposed to what it considered as "fake independence" granted by France to French Cameroon. This led to a bloody war waged against its members and followers until 1970 (10 years within independence!) under the supervision of France using napalm bombs and causing hundreds of thousands of casualties [START_REF] Deltombe | Cameroun: une guerre cache aux origines de la Françafrique[END_REF]. In order to silence dissenting voices against the way independence was obtained and the state apparatus in place, single party regimes were imposed in many African countries, including Ghana, French Guinea, Malawi, Cameroon, Niger, etc.

The African states also became at independence the ground of many proxy wars between foreign powers for foreign interests, as it was the case in Angola, where MPLA and UNITA respectively supported by the eastern block and the western block of the Cold War were opposed for more than two decades, involving confrontation between Cuban troops and the troops of the apartheid regime of South Africa. In Mozambique, the Mozambique Liberation Front (FRELIMO) considered as a communist movement had to fight against the National Resistance of Mozambique (RENAMO) supported by the apartheid regime of South Africa backed by the western powers. Africa also became the laboratory of coups as observed in practically most of the newly independent African countries in sub-Saharan region, regardless of the former colonial empires they belonged to, including Benin, Ghana, Nigeria, Mali, Soudan, Central African Republic, Gabon, Belgian Congo, Bissau Guinea. In consideration of all this complex reality, decolonization in Africa was in fact "a defensive maneuver of the powerful against the more radical impulses that threaten imperial domination and hegemony" (Wenzel, 2017: 458).

The result of this political process was institutions inherited from the colonial state, which are still the basis of the political organization in most of the sub-Saharan African states, regardless of their former colonizer power. These colonial institutions, not meant to promote the rule of law in Africa but to make Africans subjects, have led to the current difficult implementation of democracy as shown by elections rigged and contested as well as human rights trampled. This is observed in the former French colonial territories, and in the former Belgian, British, Portuguese and Spanish colonial territories as well. Politics seems to be summarized in a game only favorable to "demagogues manipulating unthinking masses" (Cooper, 2019: 67).

From a cultural view point, the observation shows that African states are still guided by colonial references, with a very important impact. Indeed despite the political independence obtained for more than 40 years and even 60 years for many countries, Africans remain mostly educated according to western values and western paradigms; they communicate mainly through western languages inherited from their colonial masters and they even define themselves according to the way their territories were organized following the colonial interests as Nigerians, Congolese, Kenyans, Gabonese, Ivorians, Guineans, etc. African cultural references are not yet the bases of education in Africa despite important cultural events that took place after independence, in order to promote an African educational system rooted in the African cultural and intellectual tradition. An example is the Second World Black and African Festival of Arts and Culture held in Nigeria in 1977. Its colloquium "Black civilization and Education" aimed to define important landmarks for Africa"s future, by overcoming the principles of the colonial education established to serve the colonial mission and its purposes [START_REF] Diop | Itinéraire[END_REF]Carlon, 1975: 268).

Moreover, the cultural identities re-created by the colonial system are still in place, for they have never been deeply challenged. For example, in Nigeria the categories of majority and minority remain important in understanding social interactions between different ethnic groups (Author, 2020: 74). In addition, the superficial ethnic identities fabricated by the colonial system are still today the basis of many ethnic fault lines, in a country like Cameroon where the identity concepts of Bamileke, Sawa, Ekang are being maliciously used to oppose citizens against each other. The current impact of the western culture is also observed in the ongoing Anglophone crisis in Cameroon, which oppose people over the cultural colonial legacy of France and Great Britain (Jabea Eluke, 2020).

Thus the memory of the colonial state appears kept alive today by Africans themselves. Its cultural project still has relevant effects, which means the fight for cultural independence is timely. The cultural legacy of the colonial state still determines the African reality in many sub-Saharan African countries, giving a relevance to the argument that "the colonial power has proven resilient, capable of replicating itself and surviving the dismantling of direct administrative colonialism" (Ndlovu-Gatsheni, 2020: 190). In fact, as demonstrated by Ogba Adejo and Okpanachi Idoko (2014: 14), colonization is still an ongoing process in Africa today beyond what is known as decolonization.

Relatively to economy, one observe today that the extrovert colonial model of economy is still dominating in sub-Saharan Africa: "The type of economic system which colonialism and capitalism produced in Africa was and is still characterized by monumental disarticulation, dependence, contradictions, ruthless pillaging and exploitation of the continent"s economic resources, all of which combined to under developed Africa" (Adejo and Idoko, 2014: 15). Indeed, the economy of most of African countries in the sub-Saharan region is essentially based on selling raw materials and cash crops without controlling prices, as well as importing manufactured products, like mere export-import enclaves. In Francophone Africa for instance, the system was meant to serve the French vested interests through comprador elites (Taylor, 2020: 40). It is therefore not surprising that main companies are now mostly European, American, Chinese, Turkish, Russian, or Indian. This led Achille Mbembe to summarize the Chinese presence in Africa as "a Chinese question" (2016: 100), which implies a problem.

That problem is related to the exploitation of raw materials and the creation of many Chinese settlements in Africa. The Chinese problem is leading to an increasing anti-Chinese resentment in several African countries (Mlambo, Kushamba and Simawu, 2016: 270). There is a Chinese question as there are European, American, Indian, Russian, questions. The African influence on its own economies is very limited and even insignificant.

Thus, examining the outcomes of the decolonization process in Africa today legitimates the question of its significance for Africans, given that it should have been the divorce from an unjust order validated by the Berlin Conference of 1884-1885. From the way the decolonization process took place in Africa and in consideration of the current political, cultural and economic landscape of Africa, one can easily say that the "first decolonization", as it should be called here, did not meet the Africans" expectations. Although it was addressing an African issue, it finally ended up unrealized. Indeed, decolonization did neither lead to freedom nor to political entities able to promote the well-being Africans deserve, despite some exceptions like Ghana. This explains the dissatisfaction of the peoples, especially the African youth now challenging the current African reality [START_REF] Maganga | Youth demonstrations and their impact on political change and development in Africa[END_REF].

For more than a decade now, many Africans have not only been opposing the former colonial master in Francophone Africa, but they have also been criticizing the political regimes incapable to satisfy their basic needs, triggering the bulk of irregular migration [START_REF] Ikuteyijo | Irregular migration as survival strategy: narratives from youth in Nigeria[END_REF].

The African youth"s mass migration can be construed as a failure of the postcolonial state in Africa. Therefore, independence is seen as an event that occurred in the past without a significant relevance today, when it is not merely considered as an illusion for youth who did not witness the dynamics of such a process. Indeed, it is only the failure of the African state that can explain the tragedies which lie in crossing the Sahara desert, seas and oceans, in search for a better life elsewhere. This ugly picture is reinforced by the lavishing lifestyle of the African leaders and elite, contrasting with the poverty line below which millions of Africans live.

The African reality as a whole shows clearly today the difference between independence and decolonization. In fact African states were proclaimed independent, but decolonization is yet to be realized, due to the fact that the colonial powers in Africa "did not transfer powers to the peoples without conditions nor allowed the peoples to freely determine their political status." (Afungang, 2020: 72). Therefore, an African decolonization, aligned with the peoples" aspirations, carried out by Africans themselves as a process of freedom not based on agreements with the structural colonization has to be rethought, given that "decolonization cannot be accomplished by (…) a gentlemen"s agreement" (Fanon, 2004: 2). It is this today´s challenge that the younger generation is expressing, also in order to correct the governance deficits observed almost everywhere in Africa (Okech, 2020: 3). However, for such a new era to be opened for ever, there seems to be a need to define some prerequisites, so that the today"s fighting can change not only the nature of the African state but also its political, economic, cultural and social dynamics.

2-The decolonization of Africa today

The decolonization of Africa today needs reiventionism as its theorization. This theory enlightens and orients the actions to be carried out against the decolonization process. It refers to inner dynamics of liberation and freedom, and it is meant to gather Africans in the same fight for the same purpose. In order to properly understand the importance of the reiventionism here, one needs to recall some aspects of the first decolonization.

In one of his most recent articles Ndlovu-Gatsheni argues that: "Decolonization is an ongoing liberation project" (2020: 188). This not only means that decolonization in Africa still has to be realized but also implies that the 60 th anniversary of independence can be an important turn in the breaking up with the structural domination imposed on Africa since centuries. Yet, for this project to echo as it must, Africans need to learn from the past which shows some significant attempts to free African countries and their outcomes. The liberation project of French and British Cameroons presented by UPC from 1948 faced the strong opposition of the French colonial authorities and led to the persecution of its members and followers.

Kwame Nkrumah in Ghana tried to pave a new path for Africa through his philosophy of consciencism and was finally toppled. In Mali, the first President Modibo Keita initiated political and economic reforms in the 1960s that France did not welcome, and he was finally toppled. The same happened with the Thomas Sankara"s revolution in Burkina Faso in the 1980s, and he was finally slain.

Those attempts failed, also because the actions undertaken were either isolated or ignored in other parts of the continent, or due to the divergences that have existed between African political leaders. The particular case of South Africa freed from the apartheid regime was seen as a good example of success not only in Africa but also elsewhere. Yet, the recent movements like Rhodes Must Fall have shown that this was rather a role change now denounced: "The replacement of white colonial administrators at the state level was celebrated as independence and as freedom in countries like Zimbabwe and South Africa" (Ndlovu-Gatsheni, 2012: 76). Mamdani has even identified another problem related to this replacement, and which did not seem to have the current importance during the apartheid regime: tribalism, which is persistent and calls for "more work to be done" for practical and efficient solutions (2020: 5).

The decolonization of Africa today should be a process leading to an independence that will remain indisputable even for the future generations. And for such independence to become a reality, the decolonization should take place today first as a process from bottom upward, meaning from the people and in reference to the people: its aspirations, its expectations and its well-being. For instance, independence should guarantee the exploitation by Africans themselves of their natural resources, which also means a shift in the current unbalance relations between Africans and other countries including European countries, Asian countries and North American countries. Therefore decolonization should be defined and implemented in alignment with the very meaning of that concept, namely a total disconnection from any kind of structural domination and exploitation, leading to "the establishment of a fully independent state freed from economic and cultural dependence" [START_REF] Brown | A Concise Dictionary of Politics and International Relations[END_REF] .

Without such a shift, it will remain difficult for the Africans to find their own way in the current global context, which highlights the importance of being sovereign. In that sense, the insufficiencies of the first decolonization, which arouse the current calls for changes and reforms can be considered as an important commonality between Africans.

For the Africans to reach an independence based on a genuine process of decolonization, it is also necessary to consider as important, some historical figures of African freedom, whose examples and commitments can inspire the today"s generations, such as Ruben Um Nyobè, Kwamè Nkrumah, Patrice Lumumba, and Nelson Mandela. 2 Um Nyobè can be a model of fighting for a genuine independence as he did in Cameroon, in order to prevent the independence of that country from being a mere France"s gift to French Cameroon and the result of the Great Britain"s move in British Cameroon, even though he was finally assassinated [START_REF] Joseph | Ruben Um Nyobè and the "Kamerun" rebellion[END_REF][START_REF] Rechniewski | Why the war in Cameroon never took place[END_REF]Tatchou Nounkeu, 2020: 131-132). Kwamè Nkrumah can also inspire the decolonization in Africa today, for he accelerated the independence process in the Gold Coast (Ghana), changing the way Great Britain first planned it. He also called Africans to unite in order to overcome their challenges, which for most were the same, due to the same injuries inflicted by the colonial situation throughout the continent [START_REF] Nartey | We must unite or perish!" Kwamè Nkrumah"s creation of mythic discourse[END_REF]. For Patrice Lumumba, it was unacceptable that the independence of Belgian Congo was seen as a result of the Belgian humanism, overlooking the Africans" efforts and for their freedom. For him, those who colonized could not be those able to define the well-being of the people of Congo. He championed a radical independence from the colonial powers in Africa (Nzongola-Ntalaja, 2014). As for Mandela, he certainly remains the best known by the today"s generations and one of the most important African figures who stood against the apartheid regime as a colonial one, in South Africa.

All those African figures can inspire Africans today, in their fight for a real selfdetermination, which will not be reduced to a mere proclamation of independence and sovereignty. This will be far beyond the postcolonial model, made up of agreements with the former colonial powers at the expense of Africans, and based on borrowed government systems without any African historical reference. For instance, the constitutional identity of republic of the majority of the African states seems to have only emerged as the by-product of the colonial system. It does not refer to any cultural or political background in Africa. The former French territories became republics because France made them as such [START_REF] Lock | The concept of "Republic" in francophone African states: origin and impact[END_REF].

As for the Anglophone countries, they moved from monarchies under the Queen Elisabeth II to republics, without an inner political revolution. It remains difficult if not impossible to know what social dynamics or contradictory forces from within, made Kenya or Nyassaland (become Malawi), republics. The same can be said for other Anglophone countries. What political process drove the Portuguese territories to republics? The end of the dictatorship of Salazar and Caetano led to independence which does not mean republic. One can assume that the first African political leaders considered the republic as an ideal form of government; but it appeared mostly as a copy from the western experience:

The immediate postcolonial polity was a hybrid creature in which the deeply rooted heritage of colonial autocracy joined to the shallow constitutional democratic structures of independence. In retrospect, there is a little cause for surprise that the former soon triumphed over the latter (Young, 2010: 119).

It is therefore unsurprisingly that the Commonwealth and the Francophonie, which promote cultures and world views of Great Britain and France respectively, appear as another way of emancipation proposed to sub-Saharan African republics (Ndlovu-Gatsheni, 2012: 76;Taylor, 2020: 40).

From the experience of the first decolonization in Africa, Africans should be aware that decolonization whether political, economic or cultural, cannot be the result of any kind of agreement whatsoever between different parties as it has been the case in the aftermath of the Second World War. The decolonization based on such agreements yielded independence that is highly contested in many African countries today and criticized as insufficient or fake. It is therefore up to Africans to have leaders, instead of rulers, who truly represent them and their interests, so that in this new process the leaders and the people can commune for the same goal to achieve (Van Wyk, 2007: 30-31). Rulers are generally inscribed in the continuation of the colonial master"s attitude, revealing themselves incapable to stimulate a real change as Frantz Fanon denounced it: "For the bourgeoisie namely the African rulers], nationalization signifies very precisely the transfer into indigenous hands of privileges inherited from the colonial period" (2004 [1961]: 100).

For the current fight for a new decolonization carried out by Africans to lead to a genuine self-determination, it must not be triggered by political regimes manipulating peoples and especially the youth to secure their positions of power as it has been already observed in many African countries [START_REF] Kagwanja | Power to Uhuru": youth"s identity and generational politics in Kenya"s 2002 elections[END_REF][START_REF] Paalo | Political party youth wings and political violence in sub-Saharan Africa: a case of Ghana[END_REF][START_REF] Ojok | Connecting the dots: youth political participation and electoral violence in Africa[END_REF]. Thus, for the youth to fully and efficiently participate in this process of decolonization, it is important for them to be aware of the fact that fighting for a real independence in Africa is first fighting for a better future or them. Therefore, this fight should not be under the bid or the banner of political parties, in order to avoid political parties fault lines. Instead, it should become the expression of the civic commitment of the people.

It is in reference to what precedes that reinventionism theorizing these dynamics appears necessary and relevant. That theory should be inclusive of all the aspects colonization was based on, while taking into account the new reality which sees new "masters" in Africa like China, India, Turkey and Russia. It should also deal with the internal power structures derived from the colonial state and informing the African state"s dynamics today in all its dimensions. Thus, the theory of decolonization will not only deal with politics and economy, but also with culture as an important tool in interpreting and assessing the decolonization process [START_REF] Van Beurden | The art of (re)possession: heritage and the cultural politics of Congo"s decolonization[END_REF]. One cannot ignore that a theory of decolonization has already been evoked in the postcolonial context by authors like Kohn and McBride in their book Political theories of Decolonization. Postcolonialism and the Problem of foundations. However, they do not propose a theory of decolonization clearly defined, but rather the way such a theory could be developed, based on previous texts and authors (2011: 4). Their approach is rather political and also too general: decolonization cannot be solely connected to politics or political theory as it still seems to be the case [START_REF] Rabaka | Forms of Fanonism. Frantz Fanon Critical Theory and the Dialectics of Decolonization[END_REF].

Moreover, decolonization cannot be examined beyond particular contexts, because even if colonization as a system of domination created many commonalities between all the continents in which it was implemented, decolonization can only be a contextual process based on each particular experience and its complexity (Ake, 1996: 1-2). This reinforces the necessity for sub-Saharan Africa to have its own theory of decolonization, based on its own historical experience, its potentialities and the future to be defined for African peoples. That theory should take into account the particular effects of colonialism in sub-Saharan Africa, it should be interdisciplinary deriving from relevant disciplines of both humanities and social sciences, and its implementation should associate intellectuals in different disciplines and policymakers. Thus "reinventionism", advocates the redefinition of the bases of freedom and the reinvention of a new way of self-determination in Africa.

These new bases are laid by internal dynamics, due to the obviousness that no people can reinvent itself from outside and no freedom can be granted from outside by foreign forces. Therefore, even if the goal to be achieved is commonly shared by Africans, the starting points are different because what works in Ghana or in Sierra Leone might not work in Cameroon or in Mozambique. This calls for history as the underpinning of any collective consciousness and any nation-building project. Indeed, history helps to reject the politicization of diversity. In that sense South Africa gives an example by featuring the way "various groups learned to reject the political identities they had been given under colonialism" (Mamdani, 2020: 23).

The reinventionism is developed around the concepts of breaking up and self-reference.

The breaking up suggests a total disconnection from the perverse effects of colonialism, and the structures of domination still present in the postcolonial state in Africa. It is about rethinking the modern African state as a by-product of the colonial state, which at independence simply mutated into a modern post-neo-colonial state. This explains its inability to sever its dependence vis-à-vis the colonial past [START_REF] Muiu | Colonial and postcolonial state and development in Africa[END_REF], and its eagerness to always welcome new "masters" such as China or Russia.

Politically, this implies redefining the profile of the political leader in Africa, because: "The current crop of recycled and spent politicians and the emergent breed of opportunists would not be able to provide the leadership that is critical for transforming the neo-colonial state in Africa" (Klay [START_REF] Kieh | Reconstituting the neo-colonial state in Africa[END_REF]. This also calls for a political system based on people"s aspirations and on consensus, which also means a new approach to the devolution of power as well as the end of the institutions inherited from colonization and which were not initially defined for the sake of Africans. As an example, Francophone African states should end what is called la préfectorale, inherited from colonial France and made up of senior officials with the titles of sous-préfet, préfet, gouverneur, at the service more of the state power than of the peoples.

Moreover, an end should be put to the reproduction, from father to son, of an elite class confiscating all the resources, as it is observed in many countries since independence. Fanon saw that end as a crucial turning point that is necessary in the history of Africa, in the sense that it will reveal the reality of the postcolonial state as it is, and it will lead to a new departure:

The bourgeois phase in the history of the underdeveloped countries is a useless phase. Once this caste has been eliminated, swallowed up in its own contradictions, it will be clear to everyone that no progress has been made since independence and that everything has to be started over again from scratch (Fanon, 2004: 120).

In economy, the breaking up opposes to an extrovert economic system meant essentially to satisfy foreign countries" needs in raw materials and cash crops. Sub-Saharan Africa should initiate its own industrial revolution based on its natural and human resources. This calls for an economic system emerging from the sole Africans" interests and far from a mere copy of the western capitalism and its several manifestations, as the only development path: "African development is possible only on the basis of radical break with the capitalist system, which has been the principal agency of underdevelopment of Africa over the past five centuries" (Rodney, 1982: 7). However, rejecting the western capitalism should not mean adopting the European communism or socialism or any other economic doctrine elaborated out of the African context. A concrete example here would be for Africans to end the western and Asian priorities in exploiting raw materials in Africa and to gather in order to influence and determine raw materials" prices and transformation. This would alleviate poverty in African countries and will even guarantee stability, for the preservation of foreign interests in Africa is among the main sources of conflicts as for instance in the Central African Republic or the Democratic Republic of Congo.

In culture, the breaking up also suggests the deconstruction of any theory or ideology justifying and legitimizing the African inferiority, such as the Hegelian philosophy (The phenomenology of spirit). The consequences of such theories have been for a long time the disregard of what Africa has to offer to the humankind (Hebga, 1976: 19-24). This requires for instance reconsidering the foundations of the current educational system laid by the colonial state for its sake, which mainly favors and promotes the western culture and world view. In religion, especially Christianity, it is about questioning the European symbols and rites still dominating Christianity in sub-Saharan Africa, in order to favor the African roots of Christian religion. To that extent the example of Ethiopia, which shows how Christianity is part of the Ethiopian identity, is enlightening. In Islam as well, the predominance of the Arabic language, culture and legacy as well as the doctrines coming from the Gulf countries based on their funding, have to be questioned, for an authentic African Islam [START_REF] Kaag | Gulf charities in Africa[END_REF].
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With respect to the self-reference, it is oriented toward African initiatives. It proposes Africans as the only actors in the process of a real decolonization. Here, Kwame Nkrumah"s call for unity resounds louder than in the past [START_REF] Nkrumah | Africa Must Unite[END_REF]. Indeed, for Africans, unity is a necessary prerequisite, to properly address challenges posed to Africa by valorizing the African reality, possibilities and potentialities, in order to promote in their particular context "the birth of a new humanity divorced from colonial modernity" (Ndlovu-Gatsheni, 2012: 74). Africa therefore needs to talk to oneself first, before talking to others. This is one of the most important conditions for a genuine emergence of sub-Saharan Africa, because for a long time the African reality has been developed and understood relatively to dependence on foreign models, foreign aid, foreign cooperation and foreign expertise. And although independence occurred 60 years ago or more for many countries, this situation seems to be far from its end: "Instead of removing African countries from the colonial yoke, "independence" tied them even closer to the colonial powers" [START_REF] Muiu | Civilization" on trial: the colonial and the postcolonial state in Africa[END_REF]. Indeed, the way of life has essentially remained copied from the West, as it is for the way of thinking with dominant speeches. That is why the self-reference is an important component strongly connected to the concept of breaking up.

Concretely, self-reference would mean for instance relying on the African expertise disseminate around the world in various domains of knowledge and techniques. The contribution of this African expertise to the development of sub-Saharan Africa will be relevant. This also implies creating opportunities for African investments, through policies which promote transparency, human rights, equal access to justice, human dignity, as well as Africans" skills and inventiveness.

Reinventionism advocates a renewal, in rethinking Africa, in promoting its vitality, its creativity and capability to produce. It is about undertaking a demiurgic work that consists in the deconstruction of a system of disorder that has led to socio-economic, cultural and political depravation. The decolonization of sub-Saharan Africa in the current century should emerge from the potentialities and dynamics of the continent and even its Diaspora, far from the postcolonial era characterized by the struggle of an elite class aiming essentially at the recognition of his suitability to replace the master of yesterday, as the African philosopher Fabien Eboussi Boulaga already described it decades ago (1977: 17).

The concrete implementation of reinventionism requires first an appropriation of that theory by African intellectuals. To that extent, they need to support actions to be carried out by policymakers. For example, it is up to them to demonstrate the limits of a postcolonial educational system inherited from the western domination that has mainly produced so far the perpetuators of concepts, paradigms and knowledge almost never reconsidered or questioned in a context which does not need an intellectual stagnation. On the side of political leaders, this implies a new political journey far from a policy of copy-paste devoid of any originality and that tends to characterize the African democracy [START_REF] Ezeanyika | Can western democracy models be institutionalized in Africa? Reviewing contemporary problems and prospects[END_REF]. It is therefore necessary that their actions be inspired by the peoples" aspirations. It is also a matter of giving to the notion of sovereignty a new modus operandi: as the people"s property, so that political institutions derived from it can be in the service of the people and no more for political maneuvers of a small elite class (Ake, 1996: 7). Indeed, it is only the people that can give a sense to the political renewal, being in the heart of any reinvention in sub-Saharan Africa. That is why the concept of people itself has to be rethought to escape the confusion commonly madesometimes cleverlybetween populations meaning different ethnic groups gathered in the same space and living side by side or even together, and the people that refers to a shared consciousness legitimizing the same aspirations for the same future. Thus, what is at stake here is "the reimagination and redefinition of the political community" (Mamdani, 2020: 34). Here again, history can be at the forefront, in order to alert Africans on the risk of replicating the context of the Cold War, by opposing the Cold War powers like China and Great Britain or France and Russia as it can be observed in the Central African Republic and Mali. Africans should therefore remember that the same causes producing the same effects, a replication of the context of the Cold War while fighting for a real decolonization could lead to a disputable and disputed independence by future generations, as the current are disputing the independence granted in the aftermath of the Second World War and in the Cold War context.

In order for Africans to unite in response to the Nkrumah"s call, they should also highlight their commonalities, which are not absolutely to be found in political institutions like the African Union for instance, created and defined far the African peoples. What has to be emphasized here is primarily their common history of imperialism, domination and exploitation.

Reinventionism is meant to radiate and inform all the aspects of the African life affected by the colonial situation, including politics, culture, economy and even religion. Its implementation will lead to new political dynamics far from a democracy of permanent protest in sub-Saharan Africa, which is fueled by the confiscation of the people"s sovereignty, as particularly observed since the end of the Cold War and the return of practically all the African countries to the multi-party regimes. The people being in the heart of any political game, whether concerning the devolution of the political power or the establishment of real independent African states and nations as political entities, sub-Saharan will fully be a democratic space (Parry and Moyser, 1994: 44).

Conclusion

Rethinking decolonization in Africa in the 21 st century appears as a response to the current African dynamics. These dynamics are also those of a contested independence of African countries, especially by the younger generations, who did not witnessed the first decolonization in the context of the Cold War. The appeal for more freedom in Africa and the critique of the incapacity of the postcolonial state to satisfy the basic needs of African peoples in terms of development, democracy and social justice constitute some key elements to understand the fight that is being carried out. By reconsidering the postcolonial model of selfdetermination, Africans are in fact contesting the very foundations of the postcolonial state, as an issue to be rethought. However, rethinking independence in Africa today is first and foremost reassessing the outcome of the fist decolonization, especially vis-à-vis the colonial legacy and the current African challenges. It is from that point, that one can envisage an efficient and undisputable process now and in the future. For this process to be such, it should also be theorized.

In the wake of that theorization, reinventionism aims at proposing an introvert sovereignty that is shaped by the people and for the people, and from which global challenges can be properly addressed in Africa. In that regard, rethinking decolonization in Africa today appears as a vital issue, because it is a matter of getting real freedom, and because only free peoples can decide over their future as well as how to deal with their specific challenges and achieve their own goals. That is why the current study can contribute to define a new departure for Africa, in the sense of its development.

Notes

1 Although it might be subject to discussion, the concept sub-Saharan Africa is used here to refer to African countries except the Arab countries of North Africa (Morocco, Tunisia, Algeria, Libya and Egypt). The concept Africa will sometimes be used in place of sub-Saharan Africa, with the same reference.

2 These historical figures are not the only that can inspire the today"s generation. In fact, each African county has historical figures the youth can take as models.

  Yet, the context of the Cold War offered to Africans an opportunity to have their own way of self-determination through the Non-Aligned Movement initiated by the Bandung Conference of 1955. But, instead, decolonization in Africa became an important component of the Cold War. This yielded negotiated independence for most African territories, based on agreements between the colonial empires and the African leaders, especially to preserve colonial vested interests as observed in the French colonial empire with the French cooperation agreements (Author, 2021) or in Belgian Congo with the Belgian mine company, Union Minière du Haut Katanga (UMHK), which even supported the Katanga secession in 1961.