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SABRINA INOWLOCKI

The Hand of the Slave and the
Hand of the Martyr: Pamphilus
of Caesarea, Autography, and the
Rise of Textual Relics

This paper analyzes a specific reconfiguration of the text as body in the
framework of martyrdom and the retrieval and preservation of the Orige-
nian textual corpus. In this context, I suggest that autographic copies and
corrections (that is, textual gestures performed in one’s own hand) took on
a new meaning. I will focus on the subscriptions left by Pamphilus of Cae-
sarea and bis students, and on Jerome’s notice 75 of the De uiris illustribus
to trace a shift in the cultural and religious significance of autography. From
the band of the enslaved copyist at the beginning of the Roman empire to the
hand of the martyr in Late Antiquity, such a shift ultimately led to a process
of “relicization” in which the martyr’s handwritten text was conceptualized
as a physical relic.

Introduction

Since the pioneering work of Peter Brown, significant scholarship has been
devoted to hagiography, the cult of the relics, and the cult of the martyrs in
Late Antiquity in relation to art, architecture, and image.! While objects and
narratives have been extensively analyzed, one aspect of the “material turn”
in the fourth century, as defined by Patricia Cox Miller,? deserves more atten-

I extend my sincere thanks to Joseph Verheyden, Yoni Moss, Peter Gentry, Jeremiah Coogan,
Bradley Marsh, Andrew Cain, and the two anonymous reviewers for their most useful comments.
All errors remaining are mine.

This project has received funding from the European Union’s Horizon 2020 research and inno-
vation program under the Marie Sktodowska-Curie grant agreement No. 101025412.

! The bibliography is vast. See, for example, Delehaye 1933; Brown 1981, 1983; Frank 2000;
Leemans, Mayer, Allen, and Dehandschutter 2003; Grig 2004; Cox Miller 2009; Hahn and Klein
2012; Frank, Holman, and Jacobs, 2020; Corke-Webster and Gray, 2020.

2 Cox Miller 2004, 391-411; 2017.
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tion, namely, the relationship between the cult of the saints, the martyrs and
their relics,® and the material production of texts and manuscripts.*

Researchers have noted how the use of parchment appealed to the trope
of the text as body through the Johannine metaphor of the Word made flesh
(John 1.14). In this paper, I take a different direction. I argue that a specific
reconfiguration of the text as body took place in relation to martyrdom, in
the framework of the reception of the martyr Pamphilus of Caesarea, and of
the retrieval and preservation of the Origenian textual corpus. In this con-
text, I suggest that autographic copies and corrections—that is, textual ges-
tures performed in one’s own hand—took on a new meaning. Focusing on
the subscriptions left by Pamphilus and his students and the later subscrip-
tions in which they are embedded, as well as on Jerome’s notice 75 of the De
uiris illustribus, 1 trace a shift in the cultural and religious significance of
autography,’ in which writing in one’s own hand becomes intertwined with
concepts of martyrdom and relic, Before tackling the texts that are central to
this paper, however, I will provide some background about Pamphilus.

Pamphilus, Scribe and Martyr at Caesarea

Pamphilus of Caesarea (died in 309 ce)—teacher, collaborator, and compan-
ion of Eusebius of Caesarea—has attracted relatively little attention in modern
scholarship.® The fact that the various facets of his work are compartmental-
ized in different disciplines (patristics, New Testament and Septuagint stud-
ies, and so on) has contributed to this neglect.

Pamphilus was active as a teaching scholar working on textual projects
related to Origen’s corpus, as well as on Scriptures. Born and raised in Berytus
in an aristocratic family around the middle of the third century cg,” Pam-
philus apparently studied in Alexandria under the presbyter Pierius, known
as “the Younger Origen.”® From there, he seems to have come to Caesarea,

3 On the definition of relics and general bibliography, see, for example, Walsham 2010. On rel-
ics in Late Antiquity, see James and Webb 1991, 1-17; Cox Miller 2000, 213-36; 2004, 391-411;
2005, 25-52,

4 Ca o

A st o A

ry . On the
n and Safran 2007;

materiality of texts, see Gamble 1995; Johnson 2004; Hurtado 2006; Klingshir
Johnson 2010; Houston 2014; Steinhauser 2014; Stok et al. 2017.

5 On autography, see the authoritative works of Dorandi 1991 and 2000, 51-75; Petrucci 1984
and 2006.

¢ On his biography, see most recently Carriker 2003, 12-16; Kofsky 2006, 53—-62; Morlet 2011,
208-19; Hartog 2021, 22-34. Studies include Amacker-Junod 2002; Carriker 2003, Grafton-Wil-
liams 2006, and Schott 2013,

7 Eus. Mart. Pal. (rec. long.) 11.1e, 2. The English translations used in this article are taken from
Oulton and Lawlor 1927-1928; the text is from Bardy 1955.

8 Jer; de—vir—Hy 76, and Phot. Cod. 119. For more on the dating, see Carriker 2003, 12, note

37, referring to Kannengiesser 1992, 438, note 7, who dates his career around “the late 280s.”
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where he opened a Christian “philosophical” school and created the famous
library, in fact a book collection centered on Origen’s works.” There was,
however, no continuous succession of teachers at Caesarea between Origen
and Pamphilus, although Eusebius implied otherwise in Book 6 of his His-
toria ecclesiastica. During the Diocletianic persecutions, Pamphilus did not
interrupt his work, even from prison, while he awaited death as a martyr.

Although his own persona has been overlooked in the secondary litera-
ture, Pamphilus’s subscriptions, signed in his name and that of his collabora-
tors and found in different biblical manuscripts, have received a great deal of
attention from scholars of the Septuagint.!°

Several scholars have noted Pamphilus’s contribution to the emergence
of a specific form of textual culture and education at Caesarea.!’ Elizabeth
Penland studied Pamphilus’s school at Caesarea through an in-depth analysis
of Eusebius’s Martyrs of Palestine, and Jeremy Schott considered it in the
Platonic context of the Phaedrus.'* Anthony Grafton and Megan Williams
devoted a small part of their investigation on book culture at Caesarea to
Pamphilus, showing the “textual apprenticeship” he set up in his school.'
Alan Cameron, in The Last Pagans of Rome, which focuses partly on late
antique subscriptions, also included Pamphilus in his analysis, mainly for
comparative purposes.'* However, in the learned studies of Grafton and Wil-
liams, Cameron, and others, the numerous references to Pamphilus’s autog-
raphy have not been the focus of a specific analysis. In what follows, I argue
that autographic claims play an important role in the reception of Pamphilus’s
work, which allows for the representation of his books as martyrial relics.
Before delving into the relevant texts, I will contextualize autography in the
wider framework of the Roman empire.

Bibliography on Pierius includes Radford 1908; Geerard 1974, no 1630; Dictionnaire des Phios-
ophes under “Pierius.”

® Eus. HE 7.32.25. The library of Caesarea founded by Pamphilus has been assessed according
to both maximalist and minimalist views. Among the maximalists, I would include, for instance,
Carriker 2003 and Grafton and Williams 2006, who tend to aggrandize the size and importance
of this library. Among the minimalists, who question the continuity, importance, and institution-
alization of the library, I would include Frenschkowski 2006, 53-104 and Morlet 2021, 461-69. I
consider the mythologization of the library by Jerome and its influence in my current research on
Pamphilus (in progress).

10 The text of reference used to be that of Mercati 1941, also used by Devreesse 1974 and Nautin
1977. However, Peter Gentry has now established a more complete list of these colophons as well
as a better editiong see Gentry fortheoming; see also Gentry 2006 and Marsh 2023.

11 The textual innovations originating from Caesarea have been the subject of different new studies
that illuminate the scholarship typical of this “lieu de savoir”: apart from Grafton and Williams 2006,
which has been tremendously influential, see merereeently Crawford 2019; Coogan 2021a, 2022c.

12 Penland 2010, 2011, 2013; Schott 2013.

13 Grafton and Williams 2006, 179-87.

4 Cameron 2011, 421-97.
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Cultural and Religious Significance of Autography
in the Roman World

In the Roman world, scribal activity was generally considered menial labor.
Copyists were mostly enslaved individuals and freedmen who had been edu-
cated in letters and could perform technical as well as non-technical textual
tasks.’ Recent work on the exploitation of the enslaved body in the literary
context has shed new light on the conceptualization by Roman elites of the
agency of enslaved workers.!® In the early empire, the hand of the enslaved
worker was literally considered an extension of the enslaver’s own body.!”
Even in the instances in which authors claimed to have written a text, a
caveat is in order for there is often a gap between the rhetoric of autography
and its practice.

In spite of the prevalence of enslaved copyists, many authors did write
in their own hand and mentioned it.!* They would add a subscription as a
way of signing a letter. Paul is the most famous instantiation.!” The emperor
himself would mention writing a letter in his own hand as a sign of special
favor.2® Ancient scholars also prided themselves on having seen autographs of
famous authors. Gellius says he has seen an autograph of Aeneid Book 2;*!

15 Habinek 2005; Winsbury 2009, 79-85; Blake 2016, 89-108; and Joshel 2011, 214-40. For
Cicero, Atticus, and their scribes, see Haines-Eitzen 1998, 634.

16 See Winsbury 2009, 197 who has called slavery the “enabling infrastructure of Roman litera-
ture”; Geue 2022; Howley 2020; and € Moss 2021,

17 See, for example, Reay 2005; On the broader phenomenon of “masterly extensibility,” see
Blake 2016, 89-108 and W-Fitzgerald 2021.

8 For instance, people took notes for themselves sua manu; see, for example, Achtemeier 1990,
13-15. References to autography allowed the authors of letters to emphasize their affection or the
confidentiality of the letter (Cic. Att. 5. 14. 1). The poet Martial, for example, shows that this is
relevant even concerning corrections. Commenting on correcting copies of his works himself, he
says: “you make me correct my little books with my own pen and hand, Pudens. Oh, how exces-
sively you approve and love me, wanting to have an original of my trifles” (7.11). See also Cic. Att.
11.24.4,13.28, and 8.1.1; Amb. Ep. 3 and 37.21; Symm. Ep. 2.30-31, 6.16 (from 397). References
in Ganz 1997, 281. It was known that personal handwriting had its own unique characteristics: for
example, Cic. Ad-Att. 11.16.1; Gal-6-3%; Suet. Aug. 64.3; and 2 Thess 3.17. When a secretary wrote
the letter, his duty was to imitate the enslaving master’s hand (see Ganz 1997, 282). Plotinus also
wrote in his own hand (Porph. V. Plot. 8).

191 Cor 16.21; Phlm 19; 2 Thess 3.17; Col 4.18. His references to his own handwriting at the
end of the epistle authenticate the text. Fhisis-alsofoundinGColand2-Thess;-which-eritieal-sehol-
arship-considersto-bepseudipgraphie: Apparently, Paul had his letters written by a secretary but
then added his signature as a sign of authenticity and also of sympathy with the addressees. The
bibliography on the subject is vast. See, for example, Porter and Adams 2010; Reece 2016. See
also Julius Victor, Ars—thetertes, eap—27, De epistolis 27 (ed. Giomini and Celentano, Teubner):
Observabant veteres karissimis sua manu scribere, vel plurimum subscribere, as cited by D. Ganz
1997, 281-82, note 4.

20 See Fronto, Ep. 2.6.

21 Gell. NA 9. 14.7.
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the elder Pliny records that he has seen autographs of the Gracchi, Cicero, and
Virgil;?? and Quintilian discusses the spelling of Cicero and Virgil allegedly
on the basis of their autographs.?3 While it has been argued that many of these
famous autographs were in fact forgeries destined to be commercialized, the
debate about their authenticity need not concern us here.?* The point relevant
to the current discussion is that the practice of autography could be endowed
with prestige in a social and intellectual context even when such work was
paradoxically mostly performed by invisible slave workers. Even though their
hands, conceptually appropriated as the enslaver’s own hands, performed
the work, autography was associated with the idea that handwriting embod-
ied the presence of the absent author.?® It was also thought to provide direct
access to his style and speech habits, perceived as part and parcel of his per-
sonality. Autography was considered a form of unique signature, which made
the historical narrative of Latin grammar possible.?¢

Discourses on autography also concerned corrections and secondary
autographs. Martial, for instance, claims that books corrected by the pen
of their authors gained value.?” Price and prestige were associated with cop-
ies handwritten by famous freedmen and enslaved scholars such as Tiro and
Staberius, even when, like Pamphilus, they were not the authors of the text.
Gellius claimed to have seen works by Cicero copied by Tiro,?® as well as a
copy of Ennius corrected by the grammarian Lampadio.?’ In the Chronicon,
Jerome claims that Cicero himself corrected (emendauit) books of Lucretius.?°
This is also occasionally the case in the context of master-disciple relation-
ships. In a letter, Fronto praises Marcus Aurelius for declaiming his speech in
the presence of the emperor, after he had copied it in his own hand. Fronto
expresses his joy at the love evinced in his young pupil’s act and provides, on
the same occasion, multiple examples of books made famous by the scribes
who penned them sua manu.’!

2 Plin. HNG13.83.

2 Quint. ¥nsty 1.7.20.

24 1n his classical studies, Zetzel 1973, 225-43; 1981, 14, claims that these were forgeries; he was
contradicted by Pecere 1982, 101-13. See also Kaster 1995, 111-112; Hendrickson 2018, 122-30;
Howley in McGill and Hopkins 2023.

25 See, for example, Zetzel 1973; Geue 2020 and 2022; Blake 2013 and 2017; and Howley in
McGill and Hopkins 2023. Texts were occasionally burnt in lieu of the execution of their authorsy
see Howley 2017; Coogan2018-

26 See, for example, Howley 2018 on Gellius.

27 Mart.[17 (“To the Library of Julius Martialis™).

28 Gell. NA 18.5.11, with Holford-Strevens 2019, 139-41.

29 Gell. NA 1.7; 13.21, with Zetzel 1973, 227-45 and McDonnell 1996, 469-91.

30 Jer; Chron. (ed. Helm, GCS) 94 bc. See Butler 2011, 37-38.

31 Fronto, Ep. 1.7.4: “Enimuero quibus ego Gaudium meum verbis exprimere possim, quod
orationem istam meam tua manu descriptam misisti mihi? . . . Quot litterae istic sunt, totidem
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Crucial information on “book editing” and textual culture has been pro-
vided by Galen’s De indolentia, discovered in 2005.%% In it, the physician
philosopher bemoans the loss of “corrected versions, copies by my hand [of
the works] of ancient men, and those [works] composed by me” (donep 000
10, Biprio 16 18 EnnvopBouéva [koi] St Thg ufic xelpog dvdpdv malondy [to
ovyypdupoto 160’ i’ £uod cvvteBévia),? as well as “the books named after
the men who wrote them or transcribed them” (| &ypayov 1y av(t)eypdyovto
ot &vdpec dv Ny éndvopo 1o BipAic)** that were lost in the burning of the Pala-
tine. Among them, he lists books in demand “because of the accuracy of their
text” (S 8¢ tv Thig ypaptic dxpifeiav): “the Callinia, the Atticana, the Pedu-
cinia, the Aristarcheia that include two Homers as well as Panaetius’ Plato.”*

The case of these secondary autographs suggests that former enslaved
scholars such as Tiro could occasionally benefit from the rhetoric of autog-
raphy. Because it could confer authority on manuscripts on which it had left
its mark, the hand of the “writer” (taken literally as the hand writing down
the text) became eponymous with them. However, the nature of the prestige
and authority associated with authors was different from that associated
with these scribes, whose expertise and accuracy were valued, and not their
ingenium.

consulatus mihi, totidem laureas, triumphos, togas pictas arbitror contigisse. Quid tale M. Porcio
aut Quinto Ennio, C. Graccho aut Titio poetae, quid Scipioni aut Numidico, quid M. Tullio tale
usuvenit? Quorum libri pretiosiores habentur et summam gloriam retinent, si sunt Lampadionis
aut Staberii, Plautii aut D. Aurelii, Autriconis aut Aelii manu scripta exempla aut a Tirone emen-
data aut a Domitio Balbo descripta aut ab Attico aut Nepote?-(“With what words could T express
my delight at your sending me that speech of mine copied out with your own hand? . . . For every
letter of your letter I count myself to have gained a consulship, a victory, a triumph, a robe of hon-
our. Did anything like this ever happen for Cato or Ennius, for Gaius Gracchus or Titius the poet?
What about for Scipio or Metellus Numidicus, or for Cicero? Their books are reckoned to be more
valuable and to retain the highest fame if they have been handwritten by Lampadio or Staberius,
Plautius or Aurelius, Autrico or Aelius, or if they have been corrected by Tiro, or copied out by
Domitius Balbus or by Atticus or Nepos”). Text and translation by Haines 1919, 166.

32 See Petit 2018; translation in Rothschild and Thompson 2011, 110-29; text edition: V.
Boudon-Millot 2007, 72-123 and 2010; Rothschild 2021.

33 Gal. Ind. 6.

3% Gal. Ind. 13. On the reading av(t)eypdwoavto versus dveypdyavto, see Boudon-Millot and
Jouanna 2010, 53-55.

tes):> Translation in Rothschild and Thompson 2011, 110. See also Gourinat
2008, 139-51. On the identification of Callinius, see Jones 2009, 390-97. On the Atticana and
Peducinia see Boudon-Millot and Jouanna 2010, 50-53; Gourinat 2008, 145-48; Jones 2009, 393;
Hendrickson 2018, 128.
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In Late Antiquity, the situation was similar. According to Cameron, “as
in the age of Cicero, texts were normally copied by professionals of low sta-
tus . . . only in the most pressing of circumstances would they [“late antique
gentlemen”]| play the humble role of copyist.”*® Haines-Eitzen agrees with
this view but observes a change from the middle of the fourth century, when
there is an increase in material on text transmission. She suggests that the
change is a byproduct either of Constantine’s conversion or of the emergence
of asceticism and monasticism, writing that “. . . we find that these move-
ments effected a change in the notion of a scribe/copyist as low class: copying
texts, and writing more generally, becomes an ascetic practice that raises one’s
religious stature.”” Strikingly, as time went by, calligraphy seems to have
become a hobby for the aristocrats. Filocalus, a calligrapher, was a personal
friend of Pope Damasus, and Theodosius II, nicknamed “the calligrapher,”
was an emperor.>® In this context, the copying of Origenian texts ascribed
to Pamphilus by Jerome is certainly significant but nevertheless difficult to
decode. It is hard to ascertain the exact nature of this work. Is it ascetic prac-
tice or manual labor? Did the Christian martyr really copy these texts sua
manu or was this part of the “rhetoric of autography®> mentioned earlier? No
ready answers present themselves but, given the social status of Pamphilus
and Eusebius’s testimony on his asceticism and on the preparation of codices,
it is likely that he was involved personally in biblical copying activities as a
form of asceticism. As Eusebius remains the most important source for Pam-
philus’s activity, his testimony needs to be revisited.

Eusebius’s Description of Pamphilus’s Scribal Activities

In his extant works, Eusebius never mentions that Pamphilus copied texts
sua manu. He did, however, imply, a connection between scholarship and
martyrdom in his representation of Pamphilus’s Caesarean school in the Mar-
tyrs of Palestine.’® As Grafton and Williams have noted, “the truest form of
discipleship [in Pamphilus’s school] would have led Eusebius [ . . . | not to the
episcopal throne, but to the fire.” For instance, in the Martyrs of Palestine,
Pamphilus’s enslaved worker, Porphyry, a man “experienced in the skill of

3¢ Cameron 2011, 491.

37 Haines-Eitzen 2000, 38-39.

3% See more in Cameron 1992; Cameron 2011, 434 and note 77; and Haines Eitzen 2012, 30-31.

3 See Grafton and Williams 2006, 189-94; Schott 2013, 348. Recent bibliography on the Mart.
Pal. includes, in addition to the various above-cited works by Penland, Corke-Webster 2012, 51-78
and Gorke-Webster-2013, 191-202; Barnes 2010, 119-24 and 387-92; Verheyden 2010, 353-91;
Waldner 2020, 177-92. It is regrettable that Waldner is completely unaware of E. Penland’s fruitful
work on the Martyrs.

40 Grafton and Williams 2006, 194.
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penmanship,” is described as a “true nursling of Pamphilus” (ITopgiptog fiv 6
nokdplog, Opéuua yviciov Mopeilov) when his martyrdom is being narrated
(Eus. Mar. Pal. 11.15, rec. long.). This suggests that being a “true nursling of
Pamphilus” included both scribal activity and martyrdom.

Moreover, in the only surviving fragment of Eusebius’s lost Vita Pampbhili,
cited in Jerome’s Apologia adversus Rufinum, in which Pamphilus is glorified
as a martyr, he is also presented as involved in scribal activities:

Who among the zealous students was not a friend of Pamphilus? If he saw
them in need of the necessaries of life, he provided them with as much as he
could. He would not only lend them copies of the Holy Scriptures to read,
but also give them away to them most readily, and that not only to men,
but also to women he had seen involved in reading. He therefore prepared
in advance many codices, so that whenever necessity demanded it, he could
generously provide those who wished for them.*

Though Eusebius was keen to portray Pamphilus the martyr as being busy
with scribal and editorial practices, he did not attest to his copying books in
his own hand, only to his preparing manuscripts (codices praeparabat).**
is-enlyfrom-Jerome that explicit mention of Pamphilus’s autography eanbe
found.

Jerome’s Description of Pamphilus’s Manuscripts

Jerome devotes one entry of his DevirisiHustribus (from 392/393 cE) to Pam-
philus (75). Diverging from his general trend of following Eusebius’ Historia
Eeelestasties, in this entry, Jerome makes reference to his personal experience
with the martyr’s manuscripts. It is worth quoting the text in full:

Pamphilus the presbyter, close friend of Eusebius bishop of Casarea, was
burning with such love for the divine library, that he transcribed in his own
hand the greatest part of the works of Origen which are extant to this day in
the library at Caesarea. I have found twenty-five volumes of commentaries of
Origen, traced in his hand, on the twelve prophets which I hug and preserve
with such joy, that I believe I own the wealth of Croesus. And if it is such joy
to have one epistle of a martyr, how much more to have so many thousand
lines which seem to me to have been written with the traces of his blood. He

“ Jerg Apol. ad Ruf. 1.9: “Quis studiosorum amicus non fuit Pamphili? Si quos uidebat ad uic-
tum necessariis indigere, praebebat large quae poterat. Scripturas quoque sanctas non ad legendum
tantum, sed et ad habendum tribuebat promptissime, nec solum uiris, sed et feminis quas uidisset
lectioni deditas. Vnde et multos codices praeparabat, ut, cum necessitas poposcisset, uolentibus

larglretur (thetranslationisming).

42 On Pamphilus’s and Eusebius’s scribal economy, see Schott 2013.
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wrote an Apology for Origen before Eusebius had written his and was mar-
tyred at Caesarea in Palestine in the persecution of Maximinus.*

How did Jerome know these codices were autographs? Possibly, the manu-
scripts he saw bore subscriptions that established this fact. However, as we
shall see below, none of the preserved citations of such colophons support
Pamphilus’s self-proclaimed autography. It is possible, however, that Jerome
derived this piece of information from the library of Caesarea or inferred it
from the now lost ¥itaPamphili written by Eusebius. The important point
here, however, is that Jerome deliberately chose to emphasize Pamphilus’s
autography. In this respect, Pewvirisillustribus 75 appears as the affirmation
of an association between martyrdom and scribalism that was only sketched
by Eusebius in the HistoriaFeelestastieq and the Martyrs-of Palestine,

Although this association may appear atypical in the Hieronymian land-
scape, Pamphilus is not the only martyr associated with scribal activities by
Jerome. The three attributions of the trifaria uarietas made in his Praefatio
in Paralipomena to Hesychius, Lucian, and Eusebius and Pamphilus suggest
the linkage of each text to a martyr.** While scholars have questioned this
association®—and there is no certainty that this Hesychius is the martyr of
303 ce mentioned by Eusebius—*¢ the parallel with Lucian remains neverthe-
less striking.*”

The association of martyrdom with scribalism and its embodiment in
Pampbhilus the scribe-martyr produced a new concept. Jerome suggested that
Pamphilus’s handwritten copy was no less than the relics of a martyr.*® This
representation led Jerome to a visual and tactile experience of the text. In
what follows, I will expand on this idea, contextualizing and interpreting the

+ Jery de—vir—iH: 75 (ed. Ceresa-Gastaldo 1988, 181-182): “Pamphilus Presbyter, Eusebii Caesa-
rensis episcopi necessarius, tanto bibliothecae divinae amore flagravit ut maximam partem Orige-
nis voluminum sua manu descripserit, quae usque hodie in Caesarensi bibliotheca habetur. 2. Sed
In duodecim prophetas viginti quinque exegeseon Origenis volumina manu eius exarata repperi,
quae tanto amplector et servo gaudio ut Croesi opes habere me credam. 3. Si enim laetitia est
unam epistulam habere martyris, quanto magis tot milia versuum quae mihi videtur sui sanguinis
signasse vestigiis. 4. Scripsit, antequam Eusebius scriberet, Apologeticum pro Origene et passus est
Caesareae Palaestinae sub persecutione Maximini® (translation is mine).

4 Jer; Praef. in Paralipomena: “Alexandria et aegyptus in septuaginta suis hesychium laudat
auctorem constantinopolis usque antiochiam luciani martyris exemplaria probat, mediae inter has
prouinciae palestinos codices legunt, quos ab origene elaboratos eusebius et pamphilius uulgauerunt,
totus que orbis hac inter se trifaria uarietate conpugnat? (see also Jerg Apol. adv. Ruf. 2.27.17). He
proves to be critical of the Lucianic and Hesychian recensions at Praef. in Evangel. 23-27.

45 See most recently Kharanauli 2020.

46 Eus. HE 8.13.7.

471 am currently investigating the parallels between these two contemporary scholars in my
monograph on Pamphilus (work in progress).

4 Grafton and Williams 2006, 192.
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new connection established by Jerome between secondary autographs, the
cult of the martyrs, and the cult of the relics.

Jerome’s Relic-Book

The veneration of relics developed quickly from the middle of the fourth cen-
tury.*” The legalization of Christianity by Constantine and Licinius in 313
CE was pivotal for the way in which the religious significance of the material
world was revalued in this period.*® As Patricia Cox Miller has pointed out,
this revaluation manifested a shift in the signifying potential of the material
world that reconfigured the relation between materiality and meaning.’! In
this context, the idea of the incarnation of the Logos had allowed for a new
approach to the material world. The metaphor of the Word turned flesh, which
permeates Christian texts almost from the beginning, provided the principle
for the shift of the text from copy to object/body.’> Moreover, the destruction
of books during the great persecution, along with the experience of martyr-
dom, probably also influenced thinking about books as relics or objects of
theological significance.’® Yet regardless of the theological aspects, texts in
general are inseparable from the carnal envelope of the book which contains
them, and they are always, to some extent, instances of embodiment.>* It is
against this background that Jerome’s own views of the relationship between
martyrdom, relics, and textuality should be understood.

In Pewviris—itlustribus 75, the physicality of Pamphilus’s copy is empha-

sized through the references to Pamphilus’s handwriting, the number of lines

4 Although there is earlier evidence, as in the Martyr of Polycarp (see translation Ehrman 2003,
355-401), yet the dating of this work is problematic; see C. Moss 2012, 49-76.

50 Ashbrook Harvey 2006, 122, referenced in Cox Miller 2009, 4.

1 Cox Miller 2009, 4.

52 See, for example, Rapp 2007, 196.

53T am grateful to the anonymous reviewer for drawing my attention to this. The connection
between text and relic is clear for the end of Late Antiquity and the early Middle Ages. Rapp 2007,
201, note 28, and 202 has collected evidence; she refers to Petrucci 1995, 30, and he shows how
in Western art, the closed book acquires “the image of the closed reliquary, glowing with gems,
rigidly presented for the veneration but not the comprehension of the faithful.” Another instance
is the codex of the Gospel of John owned by Peter the Iberian, the fifth-century Miaphysite bishop
of Maiouma in Palestine, whose cover included a relic of the True Cross that miraculously oozed
oil. Jerome complains that it was a custom among “superstitious womenfolk” to carry both these
items on their bodies (Comm. in Mt. 4.23.5 [CCSL 77: 212]). In the sixth century, Gregory the
Great congratulated the Lombard Queen Theodelinda on the birth of her son by sending her a
gift consisting of “a cross with holy wood from the cross of the Lord, and a reading from the holy
Gospel, in a Persian box” (Greg. Ep. 14.12 [PL 77: 1316a]). On the destruction of books in lieu of
individuals, see Coogan 2018,

4 For a theoretical perspective, see McGann 1991; Genette 1997; Jansen 2014. I owe these
references to Coogan 2018, 376, note 8. See also Keane 2013; Cavanaugh and Shankar 2017; and
Dickisnon 2017.
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copied, and the library at Caesarea.* The mention of these physical elements
allows for a shift from a semantic dimension of the text in Jerome’s hands
(that of Origen) to its iconic dimension. James Watts calls such texts “relic-
texts.” These are “some specific copies of texts that tend to be ritualized only
in the iconic dimension . . . [and] are not ritualized in either the semantic or
the performative dimensions very much.”¢ As we shall see now, although
Jerome only metaphorically and subjectively—note credam—*“ritualizes”
Pamphilus’s text, he clearly ascribes to it a new status.

Various allusions in Jerome’s text suggest that Pamphilus’s secondary
autograph is represented as a relic. These typify an enduring tradition that
would flourish in medieval times as “incarnational aesthetics” and enable the
potential interaction between word, text, and the material world.>” Notably, in
the Martyrdom of Polycarp, a connection—albeit a more tenuous one—had
already been established between martyrdom, text, and relic: in the colophon
of the Pseudo-Pionius, “Pionius” is presented as the final link of the textual
transmission of the martyrdom, and his discovery of the text written down by
a certain Gaius is fashioned using the conventions of relic invention.’® How-
ever, the identification between text and relic is only allusive. Jerome provides
a much clearer association. Mentioning the finding (repperi) of the manu-
scripts is an implicit reference to relic narratives of inventio, but there are
many more elements:*’ First, the joy of owning and hugging the relic is also
typical of relic discourses. Thus, the terms laetitia and gaudium are frequently
used in relation to relics.®® Jerome himself asks rhetorically in the Adverus

55 The text raises a host of questions: how did Jerome come into possession of the Pamphilan
autographs? Were they duplicates made for some friend or strays from the library, as Grafton-Wil-
liams also asked? See Grafton and Williams 2006, 184. Likewise, was Pamphilus’s copy of Origen’s
text a transfer of the master’s (perhaps damaged) writings to parchment or to codex, as Acacius and
Euzoius’s writings were of the contents of Pamphilus’s library? No easy answers present themselves.

6 Watts 2006, 135-59 and 2010, 329-38; Watts 2012.

57 See Chaganti 2008, 37-38.

8 As C. Moss 2012, 66 points out, the same mechanism is present in the Apocryphon of John
and the Apocryphon of James. The most cited example of relic invention is Lucian’s Revelatio Sancti
Stephani. Moss also notes (note 51) that “in scholarship on martyrdom, relics often stand as ciphers
for the cult of the saints, references to relics being understood as references to the cult of the martyr.
In this way, many interpret Mart. Pol. 17-18 as the earliest reference to the cult of the saints.”,

3% See Mroczek 2016a and b and 2018. Other texts include the inventio of textual relics, for
example, the prologue of Acts of Pilate and the Vision of Paul 1-2, in which Theodosius himself
opens the box/reliquary including the text, the Laudatio Barnabas. For a general overview of the
discovery of texts in antiquity, see Speyer 1970, and Maraval 1985, 41-47. The classic example of
relic invention is found in-Juetar’s Revelatio Sancti Stephani. Lucian discovers the body of Stephen
after being visited three times in a dream by Rabbi Gamaliel, a teacher of the Apostle Paul (Acts 22).

¢ For example, Victricius of Rouen, a contemporary of Jerome and an ardent promoter of the
relic cult, in his homily Laud. sanct. 1.8, 1.16,12.8 ,12.11,12.22,12.25,12.38, and 12.40 etc. See
the translation and commentary by Gillian Clark 1999, 36599 and Hunter 1999, 401-30.
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Vigilantium 5: “Are the people of all the Churches fools, because they went to
meet the sacred relics, and welcomed them with as much joy as if they beheld
a living prophet in the midst of them?” The “hugging” and the “joy” intro-
duce into the text the affective appeal expressed in figurative language around
relics in late ancient and early Byzantine hagiography.®' Second, the hugging
of the relics is also mentioned in hagiographic texts.®? Third, the high price
of the copy, which Jerome compares to the wealth of Croesus, is a motif that
recurs, notably in Martyrdom of Polycarp 18.% This points not only to the
connection between the spiritual and the material embodied in the relic but
also to the erasure between the two. Victricius of Rouen, calling relics “spiri-
tual jewels” at the end of the fourth century, expresses a similar idea.®* Last
but not least, like relics, the autograph involves the presence of blood.®® This
is where the translation becomes both central and tricky.

Blood relics were quite popular in the West at the time of Jerome.® Jerome
himself made the connection between object and blood particularly explicit
in a letter to Theophilus in 405 cE,*” in which his veneration for material

1 As Cox Miller 2009, 14 has argued, “especially in the literature about martyrs that arose in
connection with the cult of relics, the reader/hearer was situated as an active participant in the mar-
tyrial drama by the force of emotionally charged rhetoric.” She quotes Augustine who, preaching
about the trials of Saint Cyprian, exclaimed: “I’'m watching him [Cyprian], ’'m delighted by him,
as far as I can I embrace him with the arms of my mind” (Specto, delector, quantum valeo lacertis
mentis amplector at Aug. Serm. Denis 14).

62 See Chrys. an-Bera—724;-as-well-ashis pan. Juv. 3.10. The mention of the hugging of the text
and its preservation is a reminiscence of Tac. Ann. 16.10: “cruentamque cervicem eius amplexa
servabat sanguinem et vestis respersas, vidua inpexa luctu continuo nec ullis alimentis nisi quae
mortem arcerent> (“She had clasped his bleeding neck, and still kept by her the blood-stained
apparel, clinging in her widowhood to perpetual sorrow, and using only such nourishment as
might suffice to avert starvation” (translation i Church 1864, 322). In Tacitus, Politta, daughter
of Lucius Antistius Vetus, is said to have preserved the bloody clothing of her husband, Rubellius
Plautus, assassinated by Nero; together with his daughter and mother-in-law, Vetus committed
suicide on the news of his impending judgement by the senate. Therefore, even in the Christian
context of a relic metaphor, Jerome borrows from his classical readings.

63 See also Hilary of Arles, Vita Honorati 34: any thread pulled out of the clothing of the martyr
was “as valuable as the most precious gift” (translation in Lambert 2020).

¢4 Victricius of Rouen, De laude 12.25-33 (CCL 64: 89). On Victricius, see Hunter 1999, 401-30.

%5 The reference to blood used as ink was common in magical Graeco-Roman papyri; see Blanco
Cesteros 2021. Red ink was used already by Egyptian scribes. Eusebius and Jerome after him used
colored inks in the Chronicle (see Grafton and Williams 2006, 344—45, note 54. Does Jerome’s
metaphor in de-wir—y 75 indicate that the texts, or parts of them, were copied in red? We know
from Eusebius’s Letter to Carpianus that he wrote the number of each canon with vermilion. One
wonders if Pamphilus did so as well. Notably, in early modern printed Bible calendars, red ink was
used to denote the anniversary of the death of a martyr; see Jacobson 2014, 108.

6 Wisniewski 2019, 170 but see Greg. Naz. Or. 4.69 (=eentratulianam 1; translation in Rizos
2021).

7 Jerg Ep. 114.2: < . . . et cetera, quae ad cultum dominicae pertinent passionis, non quasi inania
et sensu carentia sanctimoniam non habere, sed ex consortio corporis et sanguinis domini eadem,
qua corpus eius et sanguis, maiestate ueneranda® (“and other things which are used for the cult
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objects is connected to the idea of relics. Cultic objects are imbued with holi-
ness because it is as if they had been in physical contact with the blood of
Christ (through the eucharist).

A similar idea is at play in Dewirisitlustribus 75, where we are told that
the many lines written by Pamphilus seem to Jerome to have been “signed”
(signasse) with “traces of blood” (uestigiis sanguinis). Signare is well attested
as “to seal,” as in the sealing of a book, and it is attested as a seal in relation
to the cult of the martyrs’ relics.®® However, signasse may also refer to the
signature or to the writing of the signed subscription at the end of the work,
possibilities we will analyze below.®® At any rate, both translations associ-
ate the blood of Pamphilus’s martyrdom with the conclusion of his work as
a copyist. I would like to suggest that in the context of the passage, which
emphasizes Pamphllus s autographic coples of Orlgen s texts, szgnare is to be
understood as “to mark Wlth writing; : 5 5
v W inhi 27Accord-
ing to the OLD Festus (285 M) states: signare enim antiqui pro scribere
interdum ponebant: “indeed the ancients occasionally used signare instead
of ‘to write.”” In several passages, Jerome himself uses signare in the sense of
marking in writing.”!

Moreover, the term wuestigia can suggest handwriting, as a passage
from Jerome indicates: “The faces which I hold so dear, the traces left by
a well-known hand bring them back to me.””? In the same passage, Jerome

claimed, as in the Pewirisitlustribusy to have embraced (amplexor) the letters

of the Lord’s passion are not, as it were, empty and senseless things devoid of sacredness, but that
rather, from their association with the body and blood of the lord, they are to be venerated with the
same splendor as his body and blood”); my translation.

¢ This is how Ceresa-Castaldo 1988 translates the word. See also Victricius of Rouen, De laude
9-12 (CCL 64: 83-84): “aeternitatis insignia edita esse etiam sanguis ostendit, qui ignem Spiritus
Sancti adhuc signat in ipsis corporibus reliquiis que membrorum,?> which Clark 1999, 397 trans-
lates as “even the blood shows that they are presented as signs of eternity, the blood which is still
the sign of the fire of the holy spirit in the very bodies and relics of the limbs.”

¢ This is how it is translated by Halton 1999, 107.

7 Translationin-Sehaff 1892, 377

" Jer; Apol. adv. Ruf. (CPL 0613) 1.25.25: “superfluum erat per singula apostoli testimonia
eorum nomina ponere, quorum me opuscula translaturum in praefatione signaueram? (“But it was
needless at each separate testimony of the apostle to posit that the names of those whose works 1
was going to translate, I had written in the Preface.” Ep. 18A 54.1 p. 75.9 (CPL 0620): “quam in
ezechiel dominus iubet tau litterae inpressione signari (“ . . . that the Lord in Ezekiel ordered to be
engraved with the impression of the letter Tau”). Ep. 22, 54.38, p. 204 (CPL 0620): “accipe tibi
tomum magnum, nouum et scribe in eo stilo hominis uelociter spolia detrahentis . . . ille, quem in
latitudine pectoris tui paulo ante descripseras, quem in nouitate cordis stilo uolante signaueras . . .2
(“Take yourself a great new roll and write in it with this style of a man who is swiftly carrying off
the spoils . . . and he whom just before you had described in the largess of your chest, and whom
you had traced with a flying pen in the novelty of your heart...”

72 Jer, Ep. 7.2: “carissimos mihi uultus notae manus referunt inpressa uestigia® (my translation).
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in question out of affection, because they represent an embodiment of the
sender. In his prologue to Obadiah, the term uestigia designates a text in the
context of the emendation of a letter (per uetera uestigia rursum ingrediar,
emendans, si fieri potest, curuos apices litterarum). Therefore, I would argue
here that Jerome, telescoping the time of Pamphilus’s martyrdom and that of
the copy of the manuscripts, suggests that the text looks to him as if it had
been written by Pamphilus with his own martyr’s blood. The blood of the
martyr invites his presence, making explicit the narrative of his death, which
transcends temporal gaps between the actual time of martyrdom and the time
of the text.”?

Before Jerome, Cicero and Quintilian had analyzed the uestigium in rela-
tion to blood in a judicial context, where blood is the sign of a murder.”
Jerome Christianized these classical rhetorical topoi by merging in the word
uestigia the reference to blood with that of the foot tracks. Herein, Jerome
suggests not only that the blood is the uestigium of the murdered martyr but
also that his blood letters traced a path that could be followed. Understood
figuratively, uestigium also denotes “a mode of behaviour regarded as an
object of imitation or example.”” I would tentatively suggest that Jerome—
who lived after the time of persecutions—subtly presents scribal work as a
potential alternative to martyrdom. In the larger context of Hieronymian pro-
paganda for asceticism by use of martyrological themes, this passage deserves
close attention.”

An additional metaphor of blood as ink became widespread during the
Middle Ages in relation to Jesus’s blood.”” It appears fer-thefirst-time in the
context of late antique martyrdom,-netably in Prudentius’s Peri Stephanon,
which is roughly contemporary to Jerome’s text. Prudentius even describes a
painting in which the martyr Cassian’s pupils hurl their styli and tablets at
him and wound his face until “blood flows across wet pages crimson from the
blow” (rubetque ab ictu curta et umens pagina).”® At the beginning of the
Peristephanon, Jesus himself is writing the name of a martyr in characters of
blood: “Heaven has written down two martyrs’ names—a pair that Christ,

73 On this phenomenon, see more in M. Roberts 1993, 12-13, 40-41, and Kuhlmann 2012,
135-54.

74 Cic. Part. or. 114; Quint. Inst. 5.9. Compare with Giraud 2011, 251-74. The examples that
follow are mainly derived from this study.

75 See entry on uestigium (5c) in OLD.

76 On which see, for example, Coppieters, Praet, Bossu, and Taveirne 2014.

771t appears first in Romanos the Melodist, Hymn 18 (SC 24). See also Pollock Renck 2021,
228-50; Krueger 2004, 161; Henessy 2013, 17-52.

78 Prud. Perist. 9.50; translation and discussion by Ross 2008, 331.
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inscribing them in golden letters there, has noted in bright characters of blood
on earth.”” In the martyrdom of Hippolytus, the tracks left by the blood
of the martyr on the rocks and thorn bushes on which he was dragged are
described with the very words used by Prudentius to refer to letters (apices,
notas).’® The fact that Prudentius uses the same trope of martyr blood as ink
in the same period as Jerome provides additional support for the translation
of signasse as “marking jin letters of blood,”

The comparison with Prudentius also suggests that the graphic trace of
Pamphilus’s hand, his ductus, functions like Prudentius’s paintings. It graph-
ically—albeit implicitly—reproduces the narrative of the martyr’s death.
Jerome hints that overwritten on Origen’s text is Pamphilus’s narrative of
martyrdom. The term uestigia, used, for instance, by Augustine in the frame-
work of the discourse on the image, supports this interpretation.®! In our
passage, I would argue, Jerome too uses the term uestigia in relation to the
theology of the image. By referring to the text copied by the martyr as the
traces left by his own blood, Jerome suggests that the textual relic is not only
the copy of Origen’s exemplar but also the image of Pamphilus’s martyr-
dom. The manuscript is a palimpsest, reproducing both Origen’s text, with,
as it were, Pamphilus’s martyrdom narrative in watermark. Yet beyond the
similarities between Prudentius’s and Jerome’s texts, Jerome also reverses
the prevailing process of the textualization of martyrs found in Prudentius.
While, as Jill Ross has shown, the poet develops the metaphor of the mar-
tyr’s body as text further than any previous author,’? Jerome turns the text
into a body and, more specifically, into the relics of the martyr Pamphilus.$?
Whether this description reflects Jerome’s reception of Pamphilus’s persona
as martyr-scribe or whether he proves to be the impresario of this specific
representation is unclear.

7 Prud. Perist. 1.1-3: “Scripta sunt caelo duorum martyrum uocabula, aureis quae Christus illic
adnotauit litteris, sanguinis notis eadem scripta terris tradidit.> Translation in Krisak 2020; text
in Lavarenne 1963.

80 Prud. Perist. 11.121-22, 127-28. See also M. Roberts 1993, 155.

81 In Late Antiquity, uestigium plays an important role at the intersection of the rhetorical and
theological discourse and visual signs. In Augustine, the uestigium, the trace, needs to be under-
stood in relation to the signum; see Lavertujon 1899, 2: 76. Augustine, for instance, in Serm. 52.17
identifies in the soul the imago trinitatis and the uestigium trinitatis. In addition, Augustine uses
the term uestigium to refer to a footprint, or a print, bearing the resemblance/image of the foot or
the seal. Likewise, the word exarata that Jerome uses in order to describe the writing of Origen’s
velumtng in Pamphilus’s hand evokes the imprint of letters on a tablet.

82 Ross 2008, 56.

8 We find a precedent in the famous letter of Christ to King Abgar mentioned by Eusebius and
presented by Egeria as protecting the city of Edessa: Eus. HE 1.13; Egeria, Itiner. 19.8-13.
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304 Journal of Late Antiquity

Pamphilus’s Manuscripts as Textual Reliquary

The shift from textuality to materiality, which I have attempted to decipher
from PewirisiHustribits 75, has turned Pamphilus’s manual copy of Origen
into the locus where conceptions of scribalism and the cult of the martyrs
and their relics intersect.** However, the textual exercise through which Ori-
gen’s textual body is “enshrined” in the hand and the blood of the martyr
also calls for a comparison with the dynamics between relic and reliquary.®®
Seeta Chaganti’s characterization of medieval reliquaries as “a principle of
complex enclosure” might be useful to help us understand what is at play
in Jerome’s text.’¢ According to her, medieval reliquaries can be “consid-
ered objects that actively blur the boundaries between interior and exterior,
container and contained, thus providing aesthetic as well as epistemological
structure to apprehend the paradox inherent in the Christian notion of sacred
or spirited matter.”®” If we apply this logic to Pamphilus’s handwritten copy
of Origen, we see that early on, the text is considered as an object which can
speak its own non-verbal language, dissociated from its semantic dimension.
The Pamphilian handwritten copy can be interpreted both as a relic and its
reliquary because it also blurs the line between container and contained. The
materiality of Pamphilus’s hand and the metaphoric use of his blood as ink
turn the text copied into a relic of Pamphilus, yet the same materiality turns
the copy into the reliquary of Origen’s textual presence.

The dynamics generated by the relationship between relic and reliquary
is a win-win proposition for both Origen and Pamphilus. Pamphilus benefits
from Origen’s authorial authority by proxy, and Origen from the status of
Pamphilus’s martyrdom by proxy. The textual reliquary ultimately succeeds
in protecting its contents. E. Junod has pointed out that, in Photius’s notice on
Pamphilus’s Apology for Origen, Origen receives much more lenient treatment
than in other notices where he is mentioned, due to the prestige of martyrdom
assigned to the Caesarean presbyter.®® In this case, it is not the manual copy
of Origen’s text by the hand of the martyr that shelters it but Pamphilus’s
Apology, in which, through the citation process, Origen’s excerpts are also
“enshrined” as if they lay in a reliquary.

While relics participate in a late antique “aesthetics of the fragment,
Pamphilus’s literary habitus is also one of fragmentation, as he initiated an
apologetic practice that fragmented texts into citations, notably in the Apology

89

84 On the concept of uestigium in relation to relics and reliquaries, see Chaganti 2008, 38-39.
85 On book as reliquary, see also Coogan 2018.

8¢ Chaganti 2008, 19.

87 Chaganti 2008, 19.

8 Junod 2003, 1101-2. See also Schott 2103, 358.

89 Cox Miller 2008, 42. See also Chin 2008.
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SABRINA INOWLOCKI » The Hand of the Slave 305

for Origen.”® However, as is the case in late ancient attempts to gather relics,
his literary practice also aims at reunification. Pamphilus re-collected Origen’s
dispersed corpus, gathered his works, listed them in the Pinakes, and made
handwritten copies of his texts. In the passage we have been analyzing, holiness
is produced neither by bodily relics nor by textual fragments but through the
making of lengthy handwritten textual copies. Jerome himself proclaims his joy
at owning not a single martyr’s epistle alone but rather thousands upon thou-
sands of lines. Ultimately, it is the poetics of the copy (both as image and textual
copy), not of the relic, that impart holiness to the Christian text.”* This is espe-
cially striking in later colophons in which Pamphilus’s hand is also emphasized.

Pamphilus’s Signed Subscriptions

The motif of the scribe-martyr applied to Pamphilus by Jerome re-appears
in the sixth century, in a series of colophons in Greek and Syriac. Although
well known to Septuagint scholars,” they have never been studied in the con-
text of Pamphilus’s reception. Among the thirty-two colophons inventoried by
Gentry related to the Hexapla and Tetrapla, nine mention Pamphilus (always
with a collaborator: seven with Eusebius, two with Antoninus).”* Among the
nine Pamphilan ones, five mention autography explicitly.

These colophons, which-have-mainlybeenstudied-by-seholars-of-the Sep-
taagint-and-the-Christian New Testament; reeetvedantndepth-treatment by
the-elassieist-Alan Cameron in his Last Pagans of Rome. Pamphilus, Cameron
concludes, seems to have innovated in two respects. First, compared to other
late antique subscribers, Pamphilus manifests unusually careful attention to
textual accuracy in-his-werk as-a-eorrector-of-biblical-eopies.”* Second, Pam-
philus provided, the first testimony of a “gentleman” signing his performance
of textual tasks usually saved for enslaved workers. By doing so, Cameron
argues, Pamphilus may have set an important precedent for late antique Latin
subscriptions such as those signed by the Nicomachi.”

None of the original Pamphilan subscriptions have survived. What has
come down to us are citations of these colophons, which are embedded in
later colophons in Greek and Syriac biblical manuscripts from the sixth and
seventh centuries CE. Each of them includes at least two layers, occasionally

%0 As Schott 2013 points out.

1 On themes of the copy and the mimetic, see Stefaniw 2019.

%2 See note 9.

% See Gentry fortheomingg [ wish to thank here Peter J. Gentry for guiding me through the Syriac
during productive conversations.

4 Apart from subscriptions, other authors carefully corrected their texts, as Galen, for instance.
See Johnson 2010 and Bubb and Peachin 2022.

5 Cameron 2011, 470-75. On these subscriptions, see Gonzdlez Marin 2016; Wallenwein 2017.
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306 Journal of Late Antiquity

more:*® 1) Pamphilus’s subscription, and 2) a later subscription in which that
of Pamphilus is embedded. In the latter layer, the significance of the auto-
graphic reference changes. As we shall see, the physical imprint of Pamphilus,
now referred to as a “holy martyr,” becomes central. There is much to say
about these paratextual constructions,’” but this analysis focuses on the men-
tions of Pamphilus’s autography.

References to Handwriting in Pamphilus’s Subscriptions

The text of the colophons is often difficult to interpret, as it does not always
clearly show where the citation of Pamphilus’s subscription starts and where
it ends. For instance, in the colophon to Evagrius’s Scholia on Proverbs, it is
unclear whether the reference to Pamphilus and Eusebius’s hand belongs to
the later scribes’ colophon or to that of Pamphilus: “They were taken from
the Hexapla we found and again Pamphilus and Eusebius corrected with their
own hand.”*®

A visual presentation of a whole colophon might clarify the complexity
of its construction. This is the sixth-century colophon in Esther of Codex
Sinaiticus (BL Add 43725 [Sinaiticus] Q 37 fol. 3r):

Collated against a most ancient copy corrected by the hand of the holy mar-
tyr Pamphilus. At the end of the same very ancient book which goes from the
first book of Reigns and stops towards Esther lies a handwritten signature in
large (characters) of the martyr himself reading thus:
[Pamphilus’s colophon:]
Transcribed and corrected against Origen’s Hexapla which have been
corrected by himself. Antoninus the confessor collated, I, Pamphilus,
corrected the book in jail.
[A later addition?]
Through the abundant grace and largess of God, were it not pompous
to say, it would not be easy to find a copy close [in quality] to this copy®’
[Later addition?]
Now the same very old book disagrees with this volume in respect to
certain proper names.!°

% As is the case with Esther in Sinaiticus. See below.

71 provide a more detailed analysis in the monograph I am currently writing on Pamphilus,
under contract with Cambridge University Press.

9% Codex Patmiacus 270 (f. 260v): MeteAfpOncav dg’ Gv ebpouev EomAdv. kol TéAy adToyELpl
[sic] TT&u@rrhog kai EdcéProg Sropbdcavto. See Géhin 1987, and Gentry fortheoming;

% Tt is unlikely that this was written by Pamphilus, who was praised as a paragon of humility by
Eusebius according to Jerg Apol. adv. Ruf. 1.9. However, the appreciation of a subscriber for a text
is rarely expressed with such enthusiasm.

100 Text and translation in Gentry fertheoming : AvtepAN0On npog molondtatov Alav dvtiypagov
SedropBwpévov xeipi 100 dylov pdptupog mapeirov: Mpodg 8¢ 1@ téher 100 adT0d Tedaiwtdtov Bifriov
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SABRINA INOWLOCKI » The Hand of the Slave 307

As Peter Gentry kindly pointed out to me, in similar Syriac colophons, the
punctuation in the manuscripts clearly indicates that autographic references
were not part of the original Pamphilan subscriptions.!’® They mention only
that Pamphilus copied, corrected, or annotated a text, as is also the case, for
instance, in the Sinaiticus, in which a subscription to 2 Esdras reads as follows:!*

[Tt was] collated against a very old copy corrected by the hand of the holy
martyr Pamphilus. Concerning that copy, at the end, was appended a certain
signature, in the very hand of the same martyr, as follows:
copied and corrected by the Hexapla of Origen, Antoninus collated, I,
Pamphilus corrected.

While in Pamphilus’s colophon the autography might be implied by the men-
tion of the correction, it is not specifically emphasized. The later subscription
emphasizes it, mentioning it twice (italicized above). It is worth noting that in
one other subscription, Pamphilus mentions the hand of Origen.!” In codex
Marchalianus (from the sixth century), in the book of Ezekiel, a subscription
reads as follows:

Transmitted from a copy belonging to the Abbot Apolinarius, head of the
monastery, in which these things were appended as a signature: Transmitted
from the Hexapla according to the editions/versions, and corrected from the
Tetrapla of Origen himself; which also by his own hand was corrected with
marginalia added. From which I, Eusebius, added the marginal notes. Pam-
philus and Eusebius corrected.!*

Omep dpyNv uev elyxev amd Thic Tpdng tdv Pociieiov: Eic 8¢ thv EcOnp Enyev. totodtn Tig év mAdtet
1810ye1pog Lroonuelwoilg 10D adTOD PEpTLPOG VIEEYELTO EYovoa 0VT!G:

Meze MAueOn kol S10pBdBN mpdg 1d EEamAd dpryévoug v’ adT0d SropBdpeva. Aviovivog duoloyntig
avtéBodev, Thupidog dwpbwoa to tedyog &v TH @UAaKT St TV 100 Beod mOAANV Kol ydpw ko
TAOTVOHOV. [kal lye un Popv elnely, T00T® 1@ AVTlypEem TopanAnciov eV AvTiypa@ov ov Pddiov.]
>>5>55>
Srepmver 8¢ 10 o0t0 malonmtotov Biiiov mpog tdde TO TeDY0G £lg TO KLpio dvopoTo:
>>>55>

101 Personal communication. See, for example, the case of Bibl. Ambrosiana, C 313 inf., fol. 66r
in Gentry 2006, and fortheering

102 BL, Add 43725 (Sinaiticus) Q 36 fol. 5r; text from Gentry forthcoming: AvteBAf0n mpdg
noAoidtatov Aoy dvilypagov dedropBmuévov xeipt 100 drylov pdptvpog mopeilov dnep dvtiypagov
Tpog T TéAeL Droomuelmotg Tig i81dyepog adTod Vréyetto Exovco oVtwg: MeteAfuebn kol SropHdbn
npog o EEamAd dpryévove. Aviavivog dviéBolev: ndugilog Sivpbmca: >>>

103 Another instance of the mention of Origen’s autograph is found in Pall. Hist. Laus. 6 (ed.
Butler 2015, 160). There is a parallel story at Eus. HE 6.17, and see also fer; Commentariol. in Ps.
4 (cum uetustum origenis hexaplum psalterium reuoluerem, quod ipsius manu fuerat emendatum)
1.80 in which he stresses that Origen had corrected the text of Psalms in his own hand: “cum vetu-
stum Origenis Hexaplum Psalterium revolverem, quod ipsius manu fuerat emendatum.”

104 Bibl. Vat., Vat. gr. 2125; (Marchalianus 6), fol. 568: “MeteAfipbn 8¢ dnd dvtiypdopov t0D
aPPaL dmolivapion 10D kowoPidpyov év @ kobvre<té>toKto TodTor MeteAfebn dmd OV Kot Tdg
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308 Journal of Late Antiquity

Pamphilus, who was most likely born in the middle of the third century, never
studied under Origen. Eusebius, however, in his biographic sketch of Origen’s
life in Book 6 of the HistoriaFeclestasticay seemed to draw a lineage that
connected him and his master, Pamphilus, directly to the Alexandrian theo-
logian.!” The above subscription and others, I would suggest, had the same
goal—that is, they were used by Pamphilus in order to establish himself as
Origen’s heir. Indeed, Pamphilus, together with Eusebius, seems to have legiti-
mated his own scholarly and textual genealogy by emphasizing his access to
(and probably his ownership of) Origen’s autograph. Later testimonies show
that bequeathing autographic manuscripts became a method of establishing
spiritual succession.!®® I would suggest that by collecting Origen’s works at
Caesarea and by manifesting, through the subscriptions, a textual lineage
connecting him and his students directly to Origen, Pamphilus was not only
claiming a place in the Origenian diadoche; he was claiming a specific role in
it, namely that of fextual heir and continuator.’””

Interestingly, Photius claims that Pamphilus believed that Origen died a
martyr in Caesarea.'® The combination of this testimony and the mention of
Origen’s handwriting intriguingly echoes the later portrayal of Pamphilus as
a martyr-scribe. If Photius was correct, Pamphilus’s own death would have
been the final step of the imitatio magistri that guided his life.!”

Reception of Pamphilus’s Subscriptions in Later Subscriptions

Later scribes, writing areund, the sixth and seventh centuries, who embed-
ded Pamphilus’s original subscriptions in their own, strongly emphasized the
handwriting of the Caesarean presbyter. They followed in Jerome’s footsteps
and turned Pamphilus’s copy, to which they claimed to have had direct access,
into relic-texts.

For instance, some New Testament subscriptions mention the hand of the
martyr. Some are in Syriac, some in Greek, but all are related to the Pauline
corpus. A Syriac text found in a manuscript from Cambridge (Add. 1700,
f. 216), and reported and translated by Devreesse,'” reads:

éKSécetg E€amAadv kol 816pBwbn dmod 1BV dpryévoug adTod TeTpanAdv Srtiva kol adTod xeipi Sidpbnto
kol €oyoAioypdonto 80ev edcéBetoc éyd T oydAa mopéBnko- Thueilog kol eveéPetog SropBdoavto”
(edition and translation in Gentry fertheening;

105 Penland 2013; Ramelli 2011; Grant 1980, 73-74.

106 See the examples provided by Rapp 2007, 207-8.

1071 develop this idea further in my work on Pamphilus (in progress).

108 Phot. Bibl. 118, and compare 92b14 in Henry 1959. On the importance of martyrdom in
Photius’s notice on Pamphilus’s Apology for Origen, see Junod 2003, 1101-2.

109 On Pamphilus’s self-conscious imitation of Pamphilus, see Penland 2013, 151.

110 Devreesse 1954, 160. From what Devreesse mentions, it can be reconstructed that this Pauline
book was collated against a copy from the city of Mabbug, which refers to the translations of the
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This book of Paul the apostle was written and collated against the exemplar
in the city of Mabbug ; this one was also collated against the codex that was
in the city of Caesarea in Palestine, among the books of St. Pamphilus, writ-
ten in his own hand.'"!

In 2 Esdras (codex Sinaiticus), as we have seen, a subscription dated to the
sixth century and embedding the Pamphilan colophon mentions the autogra-
phy twice: “Collated against a most ancient copy corrected by the hand of the
holy martyr Pamphilus. At the end of his copy is an autograph subscription,
reading as follows.”''? Adthough—thesubseriptionof 2-Esdras—isbriefer; the
terms used in this paratext are remarkably similar to those used in the Esther
colophon examined above;!''?

Colophon 2 Esdras (S) Colophon Esther (S)

"AvieBMOn npog rokondrotov Ao "AvtePANOn npdg moloudratov Alay
dvtiypagov dedropBmpévov yeipt dvtiypogov dedropBmuévov yeipl tob dyiov
10D drylov udprvpoc Hoppilov, udptopog Hopgidov. Tpodg 08 1:@) téAetL T0D
Smep dvriypogov Tpog 8e ) Téle 00700 TEAOTATOV BtBMou Smep dpymv
droonuelmoic Tig 18163e1pog 100 ot pev sixev om0 Thg TPATNG TV Bam?»ew)v
udptupog vrékerto Exovoo ovTwC: eig e v éobnp EAnyev torodn T1g &V

ntAG&teL 1816ye1poc Ymoonuimotg tod adtod
UEPTLPOG VIEKELTO EXOVGO, OVTOG

MetedMuedn kol StwpBmbn mpoc MeteAuedn kol 810p0dOn npog 1o ‘EEomAa
16 ‘E€amAn Qpryévoug, Avtwvivog ‘Qpryévoug D odTod dropBdpeva: dvtovivog
dvtéBatev, Hdueilog Sivpbuco. opodoynng dvtéPadev: Mdueilog Siépbmoo

10 TedY06 v Tf] PuAoky-

A closer look at these two colophons suggests that Esther’s subscrip-
tion was interpolated to further “hagiographize” Pamphilus. A reference to
a “most ancient” manuscript is inserted, the hyposemeiosis is said to have
been written in large characters (év nAdtel), reminiscent of Paul’s Galatians

New Testament in Syriac made in this city around 507/508 at Philoxenus’s request. This copy was
itself collated against one of Pamphilus’s autographic codices.

1 Translation into English from the Latin retroversion by Zuntz 1945, 13: “Descriptus est liber
hic liber Pauli Apostoli et collatus. cum exemplari quod scriptum erat in urbe Mabug: illud autem
collatum erat com exemplari quod erat in Caesarea urbe Palestinae: (in) domo librorum (i.e. biblio-
theca Sancti Pamphili): quod etiam scriptum erat manu propria eius.”

12 «AyteBAAON npog modloudtatov Alav dviiypagov SediopBmuévov yeipl 100 dyiov udptupog
Mopeirov, dnep dvtiypogov mpog 8¢ 1@ télel {)noonue{wcig T1g 1810%e1pog 100 adToD pdpTLPOG
Orékerto Exovoo 0vTog MeteAiuedn xod S1wpBddn npog o EEand Qpryévoug, Aviovivog dviéBoiey,

MMéugrrog S1opBmca”(text in Gentry fortheoming;

113 See the translation above.
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310 Journal of Late Antiquity

6.11, even though the terms used by Paul are different (rnAixoig ypdupocwy).
Although the use of large letters by the author was not unusual, the explicit
reference to it, as Reece has noted, is particular to Paul. And if Paul had been
following a convention, as Reece has proposed, once it was put in writing by
him, it became non-conventional for later Christians to repeat this claim.!!*
In the colophon of Esther {5}, Pamphilus may have been intentionally fash-
ioned as a second Paul, writing in his prison cell. Pamphilus’s own colophon
in Esther asserts that he was collating texts while in jail together with a con-
fessor (Antoninus), two details that are absent from 2 Esdras. The colophon
in Esther certainly aimed to highlight the Pamphilus martyr persona and his
exemplar more visibly than the one in 2 Esdras.

In this martyrial context, the reference to Pamphilus’s autography clearly
served as an authenticating device. I would suggest that it also served to pro-
tect the text’s authority at a time when the Origenist controversies were either
still raging or had left their mark on the reception of the Alexandrian schol-
ar’s works. The hand of the martyr could vouchsafe the theological status of
the hexaplaric recension, which after all was derived from Origen. Indeed,
the holy hand of the saint strongly contrasts with the improperly used hands
of the heretics, notably in Eusebius’s Historia Ecclesiastica.'”> This is most
clearly expressed in Eusebius’s citations of the Little Labyrinth, which he
claimed to have reproduced literally.'"® The anonymous author attacks the
heresy of Artemon, saying that kig group “laid their hands” on the sacred text
(810 ToV10 Talg Oelong ypopalc dpdPmc énéPatov tag xelpac),'” and zealously
implemented many scriptural corrections (katwpBouéva).!'® After some sharp
criticism, he focuses on the disagreement between their copies and the revi-
sions they inflicted upon the text, as well as the fact that they are unable to
produce the exemplars from which they made their copies. The anonymous
author himself apparently collated the different texts of this “heretic” com-
munity, claiming that the exemplars of Asclepiades differ from those of The-
odotus the cobbler.!*’

Returning to our colophons, it is worth mentioning that the scribe decides
to quote the autographic Pamphilan subscription. This implies that the “oldest
manuscript” is in fact Pamphilus’s original, namely, the manuscript bearing

114 Reece 2016,

115 Later, scribes considered to be heretics could be given severe punishment: in 536, Justinian
ordered a novella punishing scribes found copying Severus of Antioch’s works with having their
hands amputated; see Y. Moss 2016, 785-808.

116 Eus. HE 5.28.7.

17 Eus. HE 5.28.17.

118 Eus. HE 5.28.17. On the Little Labyrinth’s date and author, see J. Fitzgerald 1998, 120-46.

119 Eus. HE 5.28.12-17.
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his autographic corrections (and thus presumably Origen’s own text). It is
arhkelyy however, that the colophon which the scribe copied was Pamphi-
lus’s copy and that the old manuscript bore Pamphilus’s autographic editorial
corrections. Colophons could be copied and appended to texts regardless of
the connection between the text and the colophon, and the scribe could not
know with certainty that this one was an autograph, since the subscription
itself apparently did not say so. The corrections in the manuscript were not
necessarily those of Pamphilus. Yet by claiming to look at the martyr’s own
handwriting, I would argue, the scribe deploys a strategy of fictional “scribe-
ship” which allows him or her to subtly cast the exemplar as a textual relic.
This fiction benefits not only the text but also their own copy and status, even
if they remain anonymous.!?’ Interestingly, a case has been made in favor
of the authenticity of a subscription in a manuscript of Augustine kept in
St. Petersburg.!?! The alleged signature of Augustine is partially illegible and
notably worn in comparison to the rest of the manuscript. Kenneth Stein-
hauser deduced that “obviously the signature was considered authentic by
some individuals who used the manuscript since they wore it away by touch-
ing it reverently.”!?? In this case, as in ours, the authenticity of the signature
is not of concern. What matters is that individuals thought—or suggested—it
was. This example nicely captures the value attached to textual relics, whose
veneration anticipates narratives of miracle-working signatures of holy men in
the early Middle Ages.!?

Conclusion

This cultural and theological survey has shown how autography, in the school
of Pamphilus, merged the Roman idea of authoritative secondary autograph
with a specifically Christian understanding of the complex relationship
between body and text in the context of martyrdom. The connection between
practices of elite scholarly networks such as those of Atticus or Fronto and
the new Christian understanding of handwritten textual work, martyr cult,
and relics is what gives the reception of Pamphilus’s autographs in Jerome and
later scribes its distinctive character.

120 T would even argue that the close physical contact between the copy, the exemplar, and the

scribe as the mediator between them is what allows him or her to launch (fictitiously or not) this
process of “relicization.”

121 Codex Leningradensis Q.v.I.3, Saint Petersburg, National Library of Russia, fol. 152r. See
Steinhauser 2013.

122 Steinhauser 2013, 18-19.

123 Compare Rapp 2007, 220, and Rapp 2009. Cavallo and Rapp have recorded numerous instances
of handwritten manuscripts of both women and men imbued with holiness: Cavallo 1994, 1: 31-62;
Rapp 2007, 208-15. See also the examples provided by Nautin 1977, 355, note 122.
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Notably, while this connection was only sketched in Eusebius’s works, it
was fully materialized not in Caesarea but in the reception of Pamphilus in
Jerome and in later seribal-contexts, Putdifferently;ttcontributed to a later
designation of Caesarea as place where Christian holiness and textual work
intertwined. ! vould suggest that the unfolding of the reception of Pamphi-
lus’s handwritten copies proceeded as follows. Pamphilus (often together with
Eusebius) corrected, transmitted, and continued Origen’s textual work on the
biblical text. Pamphilus signed his subscriptions, thereby authenticating his
copies and creating a textual lineage linking himself and his students to Ori-
gen. After his death, Eusebius “marketed” Caesarea as a martyrial center
in the Martyrs of Palestine, the Vita Pamphilj, and the Historia Ecclesias-
tica, emphasizing more specifically Pamphilus’s role as the school head of the
Christian group of martyrs. He thereby put the city on the Christian map,
endowing it (and therefore also the intellectual genealogy of Caesarea) with
the holiness of the martyr. Eusebius introduced the association between Pam-
philus the martyr and Pamphilus the scholar/scribe without fully intertwining
the two. As Pamphilus’s copies of the hexaplaric recension and the subscrip-
tions he appended to them were received in the next generations, htg fame both
as a scholar and a martyr were—further crystallized. Subsequently, Jerome’s
own entry was shaped in accordance with Eusebius’s works and especially the
VitaPamphli Its contents remain largely unknown to us, pne fragment men-
tions the preparation of codices.!”* In turn, Jerome’s entry on Pamphilus in
the Dewirisilnstribus proved to be influential on the reception of Pamphilus.
¥et, because of the shadow cast by the controversies over Origen, both at the
end of the fourth century and in the sixth, his textual authority was somehow
preserved through gransfer to his “textual heir,” Pamphilus. Origen’s labor
in the Hexapla could be protected and used through the sanctification of his
scribe, the martyr Pampbhilus. In this context, a phenomenon we might call
the “scribe-function” (in reference to Foucault’s author-function)—namely,
a proliferation of discourses of holiness around the person of the scribe—
emerges and contributes to the preservation of the text.

Furthermore, the rise of the cult of the martyrs and of their relics led to
a shift in the reception of Pamphilus’s manuscripts, from a semantic to an
iconic reading. In this context, the hand of the martyr embodied in his ductus
started to acquire a new meaning—that of a textual relic. Jerome, I would
conclude, is not only a witness to this process in the DewiristHustribes 75 but
also its agent. In the later subscriptions in Greek (dated to the sixth century)
and in Syriac (dated to the seventh century and based on a Greek Vorlage),

124 Jer; Apol. adv. Ruf. 1.9.
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scribes continued to copy Pamphilan colophons, promoting the scribal fic-
tion of his autograph, in order to endow their own copies with authority and
holiness and protect them from the consequences of anti-Origenism. Thus,
Pamphilus’s martyrdom and the rise of the cult of the martyrs impacted not
only the significance of the handwritten document but also the perception of
the connection between text and body. The hand was no longer the extension
of the enslaved body or the seal of authority of the grammarian but rathes the
relic of the martyr-scribe.

Comparable narratives intertwining scribal activity and martyrdom can
be found in later periods. In the Middle Ages and the Renaissance, it has been
shown, manuscripts could be identified with holy individuals, and real books
were put in reliquaries.!?® This phenomenon was not limited to the West. In
early medieval Japan, sacred texts replaced or equated the Buddha’s relic and
took its place within the stupa.'?® In pre-modern Islam, autograph manu-
scripts were sought after and even collected.'”” From the sixteenth century on,
relic-books such as the autographs from Thomas Aquinas had to be protected
from attempts to divide them in order to multiply “the relics.”!*® Such objects
were thought to safeguard against heresy. In light of these developments, Pam-
philus and his reception provide valuable evidence of the early beginnings of
the trope of the scribe-martyr and of textual relics in Roman Late Antiquity.

KU Leuven, Belgium
sinowloc@gmail.com
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