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The so-called memory tourism is booming today, and it consists in visiting historic sites, related to the great events of the past, wars most often, or more personal forms of memory journeys or pilgrimages, including visits to exhibitions and to places of the family's past. Such journeys are also called "roots tourism or roots trips" [START_REF] Legrand | Tourisme des racines et confrontations identitaires dans l'Irlande des migrations[END_REF]). This tourism "takes up multiple forms" and a "plurality of intimate and public meanings" (Capelle-Pogăcean 2010, 1 st p, [START_REF] Bechtel | Le tourisme mémoriel en Europe Centrale et orientale[END_REF]. Today, I will address the possible existence of roots tourism for the descendants of Spanish republicans who found refuge in France after the Spanish War. Their exile started in 1936, but it boomed after 1939 and continued after the war in the case of Republican women. Who undertakes this type of journey? What is its meaning? What are the expectations of those who travel? (De Gourcy, 2010, p. 349) To what extent do the institutional forms of recognition of the Spanish Republicans' struggle, which have emerged in Spain since the mid-1990s, contribute to raising these expectations and shaping the contours of their aspirations? How do official forms of evocation of the past control and interplay with private memories and narratives, experienced first-hand or passed on within the family? Finally, do these trips entail forms of appeasement of memories, at a personal level, in relation to a painful past history, and do they lead to reconciliation with the inhabitants of the country of origin, some of whom did embrace the cause of Francoism? I will try to answer these questions by drawing on interviews I conducted in 2008 with descendants of Spanish republicans exiled in France. I met them on occasion of an exhibition they were visiting near Paris which was dedicated to a century of Spanish immigration in France [START_REF] Ribert | Un public à la recherche de son histoire : les visiteurs d'une exposition sur l'immigration espagnole en France[END_REF]. Other interviews were then conducted with family members (parents, grandparents or children). So, they are descendants of Spanish republicans who arrived in France in their childhood with their parents or to join their father already in France. But among the interviewees were also children and grandchildren of exiles, born in France. The interviews focused on the memories of exile and the intergenerational transmission of the family's history. With regard to the existing literature on memory tourism, these roots trips in the case of descendants of Spanish republicans, when practiced, present two characteristics : on the one hand, they take place either in Spain, a country they generally know well because these descendants have already visited it as tourists especially during the summer holidays, or in the South of France, through which the refugees transited and where they were confined in refugee camps. In addition, these descendants frequently maintain a "cultural intimacy" [START_REF] Herzfeld | L'intimité culturelle[END_REF] with Spain. On the other hand, due to the very proximity and accessibility of Spain, these are generally family trips and not organized ones (a modality which is often studied in memory tourism). In order to understand the possible interactions between public narratives of the past and roots trips undertaken or projected by descendants, it is necessary to begin by describing the evolution of memory policy in Spain in relation to Francoism.

The evolution of the memory policy towards Francoism

After Franco died in 1975, resulting in the democratic transition in Spain, an "official policy of reconciliation" was implemented (Rozenberg 2014: 57) which gave birth to an amnesty law passed on 4 October 1977 (Rozenberg 2014: 57). Then, began a long period marked by what is usually called the "pact of oblivion", during which silence around the Francoist period prevailed, as it was meant to favor the establishment of democracy. But this changed in the mid-nineteen-nineties: citizens and associations started to mobilize to rehabilitate Republicans and victims of Francoism and they demanded justice [START_REF] Rozenberg | Mémoire, justice et… raison d'État dans la construction de l'Espagne démocratique[END_REF]. This movement, known as the "recovery of historical memory" movement, at first built up around the issue of missing persons and exhumations of mass graves [START_REF] Leizaola | La mémoire de la guerre civile espagnole : le poids du silence[END_REF]. Given that these demands were increasingly pressed, and in the wake of the Socialist Party's coming to power in twenty-o-four, the "Historical Memory" law was adopted on 31 October twenty-o-seven. This law stipulates, among other things, that all symbols praising Francoism must be removed from the public space. The State should also enable the access to the archives of this period and to help locate mass graves. Apart from the removal of the symbols of Francoism [START_REF] Rozenberg | La mémoire du franquisme dans la construction de l'Espagne démocratique. Les voies incertaines d'une réconciliation nationale[END_REF], the other provisions of the law aim to allow an individual recovery of memory [START_REF] Galeote | Les liens étroits entre droit et mémoire historique : les cas de la loi d'amnistie et de la "loi sur la mémoire historique[END_REF] : the right to know about their ancestors' history for those who wish so. The State, through this text, does not set up any new narrative or commemoration. The new collective memory, therefore, seems to result only from the aggregation of individual memories "recovered," or from associations' initiatives that set up memorial stones or commemorative plaques which transform spaces into places of memory. It is in this context, in the spring of twenty-o-eight, six months after the adoption of the Historical Memory Act, that the interviews were conducted. The roots trips undertaken or projected by the descendants can be understood only within this historical, political and memory framework. There are two ways of linking this Republican rehabilitation policy with the experienced and/or transmitted memories of descendants, which correspond to different interests in memory tourism. I will first present the case of descendants for whom the "recovery of historical memory" movement has helped to stimulate the desire to visit their parents' or grandparents' village or villages of origin. Then, I will dwell on the case of those who do not plan to undertake such a journey, but may be interested in less personal forms of memory tourism, such as visiting exhibitions, historical sites, etc. These two cases may correspond to different modes of transmission of family history, as well as different moments in a personal trajectory.

At the crossroads of the "recovery of historical memory" movement and the quest for family's past

Some descendants present the so-called "recovery of historical memory" movement as having been instrumental in triggering their quest for their family's past. These descendants generally have very little information about the hardships encountered by their ancestors during the Spanish War and their journey to France. However, their quest does not merely result from the eruption of this issue in the public space. It arises at the intersection of public narratives and family events, often in the wake of the death of the ascendant who experienced the exile or because of their advanced age. These descendants are also often born to a "mixed marriage", their parent or grandparent, a Republican in exile, having married a Spaniard from another one of the migratory waves of the ninety-twenties or fifties. Conflicts have frequently occurred within those families, and that is the reason why discussions about the Spanish War and the family's past have seldom taken place. There are also few people to whom the descendants can address to gain knowledge. The form taken by the quest for this family past appears to be largely determined by the memory policy implemented in Spain, which, as mentioned before, favors an individual approach to memory. What they investigate is the history of their family, or of a specific ascendant, whose trajectory and commitment to the Republic must be traced. The aim is often also to be granted recognition on their behalf, particularly via the inscription of their name on a memorial stone. It is in this context, after having carried out research, that the need or desire to go to the ascendants' village may emerge, again as a personal approach. This village is what Constance de Gourcy calls a "reference space": it refers "to the places of the family origin" (2010, p. 350), and also often to exile. In these families, the parents or grandparents sometimes never, or very rarely, returned to their village of origin, even though they travelled several times to other locations in Spain. Travelling back to the village, when it has actually taken place, is described as an agonizing experience. As for the descendants, they may have travelled there once, or not at all. Drawing on the elements evoked by their ascendants about life in the village before the Spanish War, from snippets gleaned from family members, on their general knowledge about the Spanish War, and also on the books they may have read, the descendants reconstruct what they believe to be the history and itinerary of their ascendant [START_REF] Wahnich | Fictions d'Europe, la guerre au musée[END_REF]. They also build up an imaginary place, the village being sometimes turned into a mythical place. By travelling to the village of origin, what seems to be looked for is the spatial anchoring, in a concrete place, of a de-realized family history. In this context, the roots trip is both yearned and dreaded. Going to the village is for some people like a confrontation with the past and with reality, a confrontation that can be somewhat violent and testifies to the desire not to content oneself with an imaginary vision, even if this confrontation may also occur when reading a book. Some people know that grave events occurred in the village or feel that their family's history is not as they had imagined it. The decision to go to the ascendants' village can then be the result of a long process. The investigation -which takes the form of questions to associations, the willingness to explore existing archives, to interview people in the village or relatives still living there -is often interwoven with the quest. The expectations projected around this trip in the forebears' village are generally manifold. They may consist in seeing the ancestors' house, in visualizing these original places first-hand, in a symbolic re-rooting, or of paying homage to and reconnecting with the relative whom they have lost. These trips also seem to be motivated by a longing for recognition. It is hoped that some inhabitants of the village remember their ascendant, that he or she will be recognized as a member of the village, that the legitimacy of the Republicans' struggle will also be acknowledged. Last but not least, rehabilitation is also fervently hoped for. Their expectations are actually in line with the possibilities offered by the Historical Memory Recovery Act. Their ultimate goal is, in case of imprisonment or execution, to engrave the name of the ascendant on a memorial stone or monument, often not far from the village of origin. The descendants also attach great importance to the removal of Francoist symbols in Spain. These roots trips are also generally characterized by the fact that they are often made as a family, gathering two generations: the ascendant's children and grandchildren. The challenge is not only to safeguard the memory of the ancestor, or the Spanish Republicans, and to pass it on (Bechtel and Jurgenson 2013: 14), but rather to alleviate the weight of a past burdened with unanswered questions, to close a chapter of the family's history, especially for the good of the descendants: to allow for the future to unfold smoothly. In similar family and memory configurations, characterized by the unspoken and the lack of knowledge of what was experienced by family members during the Spanish War, some do not wish, on the contrary, to travel to the village of origin in order to delve into this history to have insights into grey areas of their family's history. They are not interested in the past, either because they know it is hurtful or because they say they do not want to tear down the imaginary world they have built up.

Less personal forms of memory tourism

But in most cases, however, if a roots trip to the ancestral family village is not envisaged, it is simply because there is no need: the village is known to all family members. The exiles returned there several times. The village is therefore a place of memories of ancient times, but also of more recent moments spent with the family. Anchored in the present, it is generally not idealized. In these families, the refugees' descendants do not report any hidden or unspoken information. If they are ignorant of certain things, it is simply because of the vicissitudes of transmission, not the result of concealment of certain facts. Exile often took place as a family. In the generation of exile, mixed marriages are rare. Both parents or grandparents are refugees or children of refugees. In this context, there are exchanges with relatives, the past is regularly evoked. Family conflicts seem also to be less frequent. When indulging in memory tourism, these descendants are more prone to visiting exhibitions on the Spanish War, historical sites (refugee camps, places of commemoration, memorials, etc.). Undoubtedly, the publicity given to sites and memory initiatives, the development of that tourism play a role in the visits made. Besides, they read books dealing with the Spanish War. When they are in charge of the visits, these descendants do not seek so much to reconstruct the precise and particular history of their family members, which they often know well, but rather aim to obtain the context of the emigration of their ascendants. Some of them, for fear that the family narrative may be biased, seek to have the opportunity to compare the different versions on the event (the anarchist, communist, socialist, etc.). They endeavor to introduce some distance with the family's history, to widen the focus, while those who undertake roots trips to the village run counter this movement, by setting off in the historical narrative, then narrowing down their focus. However, few people make the trip on purpose. But when they undertake such a journey, it happens quite incidentally, or because they have been invited to do so by family members..

Conclusion

Two different forms of articulation can therefore be distinguished between the "recovery of historical memory" movement and the memory tourism that may be undertaken by the descendants of Republicans. For those who do not know the precise history of their ascendant, the public evocation of the period of the Spanish War, the affirmation in the law of the right to know one's past prompted the desire to know and, sometimes, the decision to go to the ascendants' village of origin. These function as legitimizing this quest and they shape its contours. Public narratives combine with snippets gleaned within the family to fill in the gaps in the narrative and reconstruct the plausible ascendants' trajectory. The roots trip is then similar to a confrontation with the past, to the testing of this imagined path. For those who know well their forebears' history and the village of origin, family history and public narratives are dissociated. While some seek, through the information they can glean in exhibitions or memory sites, to situate their family history in a broader context, for others, memory tourism in areas built as places of memory is dissociated from their family history. These visits, which often are organized on the side of other journeys, when not suggested by relatives, seem to respond to a general interest in the Spanish War, certainly in connection with the family's past, but with the aim of acquiring a better knowledge of the Spanish War. Both share the satisfaction of seeing this period of history finally exposed. They are delighted that the Republicans are acknowledged and rehabilitated, and all aspire to their own ancestors being remembered with their names engraved on a plaque too. They also agree in denouncing all that still stand to the glory of Francoism in Spain at the time of this study, particularly in their family's village of origin. These quests and investigations, when they provide new information or recognition, can lead to appeasing memories and to the reconciliation with those who live in Spain today, some of whom endorsed or accommodated with Francoism. Collective initiatives also contribute to this. But despite all this, some people are still angry , which, incidentally, has been transformed over time and from one generation to the next, targeting a new object, namely France for they were ill-treated when they crossed the border. On the other hand, some undertook a trajectory characterized by marked upward social mobility as a form of revenge over exile.
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