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The making of new Kazakh sacred places
in Soviet Kazakhstan during the 1960s and the 1970s

Ohayon, Isabelle
(French National Centre for Scientific research, Paris, France)

Abstract: Cemeteries and graves have always had a sacred charac-
ter in Central Asian lineage societies, such as Kazakh society. As places
of pilgrimage, they can be related to ancestor worship (Privratsky 2000;
DeWeese 1999) and/or to the honoring of tribal leaders or warriors of co-
lonial and pre-colonial times (such as the figures of Zhangyr Khan, Sho-
kay Baykanuly, Raymbek Batyr, etc.). (Muminov, 2013, 27). Numerous
typologies drawn up by scholar’s point to this plurality (Snesarev 1969;
Muminov 2013) and to the fluctuating boundaries between religious au-
thority and social and political authority in the making of holy places
(mazar) and venerated figures. The resort to various sources of legitimacy
thus explains the propensity of Central Asian societies to invent sacred
places. The Soviet state, despite measures designed to repress religious
practices including the attendance of holy places, did not succeed in in-
terrupting this process. In this paper, I will try to highlight two mecha-
nisms at work in the creation of holy places related to funeral practices
in Kazakh society during the Brezhnev era. Using archival sources and
oral history research, I will first explore the phenomenon of building new
mausoleums dedicated to local Soviet authorities. Secondly, I will discuss
the process of rehabilitating abandoned cemeteries or tombs in order to
practice healing rituals. In both cases, I will analyze how these strategies
were articulated with the specificities of the Soviet system of access to
resources and what social and economic issues were involved in the mak-
ing of mausoleums and memorial spaces.
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Cemeteries and graves have always borne a sacred character in Cen-
tral Asian lineage societies, such as Kazakh society. As places of pilgrim-
age, they can be related to ancestor worship (Privratsky 2000; DeWeese
1999) and/or to the honouring of tribal leaders or warriors of colonial and
pre-colonial times (such as the figures of Zhangyr Khan, Shokay Baykan-
uly, Raymbek Batyr, etc.) (Muminov, 2013, 27). Numerous typologies
drawn up by scholar’s point to this plurality (Snesarev 1969; Muminov
2013) and to the fluctuating boundaries between religious authority and
social and political authority in the making of holy places (mazar) and
venerated figures. The resort to various sources of legitimacy thus ex-
plains the propensity of Central Asian societies to invent sacred places.
If pilgrimage is not reducible to cemeteries in Central Asia, conversely,
any cemetery may turn into a destination of pilgrimage and be invest-
ed with sacredness. Indeed, the porosity between cemeteries and «holy
places» is reflected in the use of the unique term mazar, which refers to a
plural reality in common use. Given the fervor aroused by these places,
anti-religious Soviet policy, hand in hand with SADUM, was particularly
repressive with regard to their use, especially with regard to those asso-
ciated with Sufi currents and practices not in conformity with canonical
Islam, of which SADUM and many of its qadi had become the guardians.
Despite the measures designed to repress Muslim practices, including
visiting shrines, the Soviet State did not succeed in interrupting the build-
ing of holy places.

In this paper, I try to highlight two mechanisms at work in the crea-
tion of sacred places related to funeral practices in Kazakh society dur-
ing the Brezhnev era. Using archival sources from Kazakhstan State and
President Archives and oral history data that were collected from some 30
respondents in numerous regions and rural places of Kazakhstan over the
last years, I first explore the phenomenon of building new mausoleums
dedicated to local Soviet authorities. Secondly, I discuss the process of
rehabilitating abandoned cemeteries or tombs in order to practice healing
rituals. In both cases, I aim at evidencing how embedded Muslim funeral
practices were in the Soviet economic culture and in the Soviet social and
statutory hierarchies in Kazakhstan in the 1970s.
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The Building of new mausoleums. Surprising as it may seem, ac-
cording to observers of the Council for the Affairs of Religious Cults
(CARC), a veritable trend of building mausoleums dedicated to char-
ismatic figures emerged in Kazakhstan in the 1970s. By the term mau-
soleum, CARC’s officers meant constructions of a fairly large size that
met a specific architectural code: a square, rectangular or hexagonal
building, made of bricks or stone, topped by one or more domes, en-
dowed with a portal, and housing a tomb. This model referred to the
historical mausoleums present in the steppe and in Muslim Central Asia
in general. They were scornfully portrayed as «medieval» by religious
affairs officials.

The proliferation of these mausoleums could be observed in almost
all regions with a higher prevalence in the regions of southern and west-
ern Kazakhstan, which are considered more «traditional» and less Euro-
peanized: Mangyshlak, Guriev, Turgay and Kzyl-Orda oblasts. Archival
reports indicate an inflation of large mausoleums and a competition to
establish who would erect the largest monument®’.

For example, in the Turgay oblast, in the Amangeldy district, some
one hundred of them can be found, their epitaphs including, in addition to
the name and dates of the deceased, the name of the person who initiated
the construction of the building and financed it as well as the name of
the lineage, sometimes also of the tribe, to which the deceased belonged.
Again, this aspect of funeral practice involved significant costs and the
use of schemes contrary to Soviet law.

In the Mangyshlak Oblast, the buildings were of considerable size.
The majority of the mausoleums measured 3 meters by 3, 2.7 meters in
height, and could well be some 3.5 meters high. They required 10 to 12
m3 of stone, 2 tons of cement, 100 kg of paint, one month of work. Their
erection generally involved 6 to 8 workers assisted by one or two skilled
craftsmen, as well as several vehicles and a tanker truck. A special yurt
or another temporary habitat was provided for workers’ accommodation,
rest, and catering. It was the contractor who maintained all these staft:

"CGA RK 2079/1/189/35
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several small livestock were slaughtered as the works proceeded. The
cost of materials and logistics amounted to some 3,000 rubles and the cost
of salaries to 2,000-3,000 rubles®®. All the expenses incurred for these
mausoleums relied merely on personal resources, even if the acquisition
of materials implied having and mobilizing interpersonal skills in facto-
ries, or using more complex mediation to access these goods, which were
notoriously scarce in state stores.

Many of these mausoleums were built to house the graves of well-
known local figures who had worked in high administrative or political
functions. Not that these leaders were «bad» communists, devoid of loy-
alty; on the contrary, their power and charisma were also precisely related
to the position they held. There are entire lists of local leaders who were
offered a mausoleum by their descendants: Erekenov, former secretary of
the Gurev Oblast Automobile Trust Party Committee; Aytzhanov, former
president of the Gurev Oblast Trade Union and member of the Kazakh-
stan Party Committee, Dosmukhambetov, former head of the Embaneft
Oil Union (Gurev Oblast); Tksenov, President of the Arykbalyk Aul So-
viet (Kzyl-Orda Oblast); Erimbetov, former Director of the Muratbaev
Kolkhoz College (Kzyl-Orda Oblast); Koshekenov, Director of the Ta-
sytkelskij Soviet (Aktobe oblast). In the Kokshetau oblast, the Chairman
of the district control commission (an inspection body of administrations
and firms in charge of identifying dysfunctions) had a mausoleum built
for his father in his lifetime®.

Undoubtedly, the expenditure incurred for these graves, the choice of
a dedicated and visible site, the anticipation of their death by certain indi-
viduals, the valuation of the names of the members of the lineage on the
steles, reveal how much the endeavour to honour the deceased by means
of a mausoleum was intended to evidence the honour of a man and his
family to the community (Ohayon, 2019, 111).

However, this issue seems to have been closely correlated with the
economic status of the deceased. The resources invested in the mortuary
building reflected the social inequalities to be found in a given territory,

% CGA RK 2079/1/189/35
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which de facto made the cemetery a locus of social distinction and the
mausoleum a marker of economic position.

Abandoned mazar, from praying area to thaumaturgical places. As
several recent studies (Dudoignon, Zevaco, 2014) have revealed, ordi-
nary cemeteries -most often single-faith and mono-ethnic- have fulfilled
alternative functions, compensating both for the difficulties of carrying
out traditional regional ziyarat and of devoting themselves to collective
prayer. In actuality, the number of accredited mosques and registered
communities of believers was very limited. Circumventing this lack re-
quired solutions for those who wanted to practise their worship. Cem-
eteries were among the areas that served as open mosques where there
were no accredited places of prayer, or for those who preferred to escape
the oversight of the few official mosques. Ariane Zevaco describes this
use well for rural Tajikistan in the 1970s, when kolkhozians went to the
cemetery to pray in their day’s work, briefly escaping the cotton fields
(Zevaco, 2014, 175).

Institutionally, this use was made possible by the very status of So-
viet cemeteries and their effective management that was the responsibil-
ity of the local executive administrations, i.e. municipalities or executive
committees of village (ispolkom). This implied that the general mainte-
nance of cemeteries was under the control and in the budget of these bod-
ies. In practice, however, with the exception of large cities, this task was
not carried out by the ispolkom. The management of the cemeteries had a
community dimension by the very fact that they were almost exclusively
uni-denominational. They distinguished themselves not only on religious
but also on national criteria. In Kazakhstan, in the many ethnically mixed
regions (composed of Russians, Germans, Ukrainians, Poles, Tatars,
Meskhetian Turks, etc.), Muslim cemeteries remained separate from the
others —which were themselves often confessional —and in some regions,
Kazakh cemeteries distinguished themselves from other Muslim cemeter-
ies by their exclusive consecration to a lineage (Karklins, 1980: 70).

This reality, excoriated by the authorities of the Council for Religious
Affairs, reflected the very weak involvement of the ispolkom in the man-
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agement of the cemeteries, which de facto delegated their mission to the
population, thus allowing undeclared ‘religious’ personnel to take over
this task. The local authorities also granted funds for maintenance and
equipment to «volunteers» from outside the administration (Ro’i, 2000:
629). The very birth of a cemetery was based on community logic: there
was an uncontrolled proliferation of small cemeteries in the Mangyshlak,
on self-allocated territories. One of my interviewees from an Aul in the
oblast of Dzhambul reports that there were no rules, no discipline for the
construction of mazar: «We did everything ourselves. We used bricks.»
Another testimony from the Karkaralinsk region (Karaganda oblast) re-
ports: «We built the mazar ourselves out of raw earth. There were no rules
even though the mazar belonged to the collective farm, which also had
a cemetery for Christians.» In many cases, it was the religious and not
the secular authorities who held the keys to the cemetery™ (Ro’i, 2000:
518-521).

Furthermore, some «itineranty mullahs were engaged in the tra-
ditional activity of healers (emshi) in cemeteries or minor holy places,
which was intimately associated with their religious skills and, in particu-
lar, with the chanting of verses of the Koran (Privratsky, 2000: 193 ff.),
even if memorial practices were not limited to these techniques or to the
use of experts of the text in Kazakh popular culture. In the early 1960s,
for example, three non-accredited mullahs from the Kyzyl-Orda region
settled in the abandoned mazar of «Okshy-Ata» in the Chilii district. On
the spot of this today well-known restored mausoleum, they revived the
pilgrimage to the tomb of Es-Abyz Ata, known as the tutelary ancestor of
the Abyz local lineage. Relying on the holy reputation of Okshy-Ata for
the inhabitants of Sholek and Baygekum auls, they mobilized 11 workers
from these auls as well as a range of materials (10,000 bricks, 35 bags
of cement, 4 carts of rubble, 2 cubic metres of wood, and other goods)
to reconstruct the grave of Es-Abyz Ata. They could count on the com-
plicity of the managers of the berries production sovkhoze of the Chilii
district and the brick factory of Tartogay which both contributed to the

"CGA RK 2079/1/189/26
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«donation» and the transport of the materials. After reconstructing the
tomb, they used it as a place to perform their healing service which pro-
vided them with substantial income”'. In the midst of the Khrushchevian
anti-religious repression, they were condemned for «charlatanismy». Such
episodes recurred on a regular basis in the 1970s. In the same region ex-
tending to the Aral Sea, some fifteen cases of revitalization of abandoned
«holy places» have been recorded. They involved not only the clandestine
mullahs, but also the district and au/ ispolkom who organized the collec-
tion of goods and building materials to restore the mazars, as a free alms-
giving that did not say its name, and to re-establish the pilgrimage there
(Arapov, 2017: 333-334).

The absence of coercive intervention by the authorities at religious
funerals and death sites is probably due to the social consensus around emo-
tional burden, the sacredness of death, and the passage of the deceased to the
other world, a consensus shared by the executors of the ruling apparatuses
in the auls of Soviet Kazakhstan. Consequently, the freedom granted in the
cemetery made this space potentially exploitable by believers and officiants,
whether self-reported or accredited, for prayers, pilgrimages, healing rites,
and the making of new holy places. The rise of the construction of mausole-
ums is a testimony to this, but it also evidences how rooted these practices
were into the Soviet system of access to resources and the social strate-
gies of shaping hierarchies in the Kazakh society.
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YBa:xxaeMmble UnTATE U !

[Ipeanaraem Bamemy BHUMaHUIO COOPHUK MaTepuaoB MEXIY-
HapOTHOW KOH(EPEHIIMH, OpraHW30BaHHOW JlemapTaMeHTOM HCTOpHUH,
¢mtocopun u penurnoseneHus Lkoasl ryMaHUTAPHBIX U COLMATIBHBIX
Hayk HazapbaeB YHuHBepcHuTeTa U MPOMISAIISH B TUCTAHITMOHHOM PEKHU-
Me 25-26 cenrtsops 2020 roga. B koH(pepeHIMN NPUHSAIN y4acTUE JKC-
nepthl B cepe nndpoBHIX TEXHOIOTHH B TYMaHUTAPHBIX HayKax, a Tak-
XK€ CIIEIMAINCThI B 001aCTH CaKpanbHOW reorpaduu U peIuruoBeIeHUS
m3 Kazaxcrana, Poccun, CILIA, KHP, I'epmannu, @panmumn, ABCTpaind,
Yexun, Cunranypa. Ha xordepenuun Oblin 00CyKaeHbI TPOOIEMBI HC-
TTOJTE30BaHMSI KOMITBIOTEPHBIX TEXHOJIOTHH U AIEKTPOHHOU KapTorpaduun
B cdepe BHU3yaIM3aLUU UCTOPUUECKUX JAHHBIX U COXPAHEHUS KYJIBTYp-
HOTO HacIie[lusi, a TAK)KEe BOMPOCHI TOCYIAPCTBEHHOW MOJTUTUKHU B cepe
CakpajJbHOM reorpaduu, pa3sBUTUS TypU3Ma U MAJOMHHYECKHX TYpPOB,
MPAKTHK KOMMEMOPAINY U KOJUIEKTUBHOW MaMsTH, HAIMOHATIU3MA U pe-
TEPPUTOPHATIN3ALIY, & TAKKE PEIUTHO3HBIX IPAKTHK, CBA3AHHBIX C Tep-
putopueii u ganamadpToM. JJoknaabl y4acTHUKOB KOH(DEPEHIHH KacaroT-
cs1 0COOCHHOCTEH NMPAKTHK MOKJIOHEHHUS CaKpaJbHbIM 00BEKTaM B TaKUX
PENUTHO3HBIX TPAAULIUAXK, KaK UCIIaM, XPUCTHAHCTBO, OYAN3M, a TaKKe
B JIOKAJIbHBIX PEJIMTHO3HBIX CUCTEMAaX. Y YaCTHUKH, SIBIISIFIOIINECS aKTUB-
HBIMH HCCJIEIOBATENSIMH B OOJIACTH KYIBTYPOJIOTHH, aHTPOIOJIOTHH, CO-
LUOJIOTUH, UICTOPHU U PETUTUOBEACHUS, IPEICTABUIN Ha KOH(EpeHIH
pe3ybTaThl CBOMX TEKYIINX MOJIEBBIX MCCIEIOBAHNMN, COITMOTOTMYECKAX
OIIPOCOB M MEXIUCIMIUIMHAPHBIX pa3padoTok. VccnenoBanus cakpaib-
Holi reorpadun, noinyunsimre B Kazaxcrane OOJbIIyI0 MOMYISPHOCTD, B
MOCIIeTHUE TO/Ibl TPEOYIOT CEPhEe3HON TEOPETHYECKOH 0a3bl, MEKIUCLIU-
TUTMHAPHBIX TIOIXOJI0B H OCOOCHHO METOIOB ITPOTPAMMHUPOBAHUS U T'€0-
nHpopMay. Ypes3BbluailHO MIOAOTBOPHBIM SIBIISICTCS CPABHUTEIBHBIN



aHasm3 0COOCHHOCTEH PEeMTHO3HBIX MPAKTHK M CaKpaju3aluu reorpa-
¢uueckux 00bekTOB B Kazaxcrane u apyrux crpaHax u perumoHax Espa-
3un. [lomoOHOrO poma Gopymbl MOMOrarT MPUAATH CTUMYI Pa3BHUTHIO
ATOTO HAIPABIICHHUSI UCCIIEI0BAHUN U CIIOCOOCTBYIOT CO3JIAaHUIO HAYYHBIX
KoJITaboparuii.

I'nasa opekomumema Konghepenyuu
accoyuuposannwvlii npogheccop
Hazapbaes Yuusepcumema

0. u. H. Huxonan Ieipemnunos



JOKJVIAIBI YHACTHUKOB KOH®EPEHIIHN

KomnaparuBHbIN aHAJIHU3 CAKPAJIbHBIX PAKTHK
NMAJOMHUYECTBA HA 00bEKTAX MEMOPHAJIbHBIX KOMILJIEKCOB
Mamxyp Kycyna Koneesa u bexker-ara MbIp3aryJiyJibl

Anvxcanosa I
(Kazaxckuii azpomexuuueckuii ynueepcumem
um. C. Ceugpynnuna, Hyp-Cynman, Kazaxcman)

Te3uc: B crarbe paccMaTpuBarOTCsl U CPAaBHUBAKOTCS CXOKUE U pas3-
JIMYHBIE CAKpaJbHbIE MPAKTUKH MPH HAJOMHHYECTBAX K KOMILUIEKCAM
beker ara u Mamxyp ’Kycyna. B kauecTBe METOIOJIOIMH HUCIIOJIb3YETCS
koHuenuusi «Mect namsiti» Ilbepa Hopa. Pabora Hanucana Ha ocHOBe
MOJIEBBIX HCCIIENOBaHMUN, HAOMIONEHNS, WHTEPBHIO C TAJOMHUKAMU M
LIBIPAKIIIBI.

B coBpemennom KazaxcraHe momyumsio pa3BUTHE HaydyHOE Halpas-
JIeHNE COXpaHEeHHS W M3YUYeHHS CaKpajJbHBIX 00beKkTOoB. OnHa U3 Hanbo-
Jiee paclpoCTPaHEHHBIX CaKpaJbHBIX MPAaKTHK B KazaxcraHe — mamoM-
HUYECTBO K CBATBHIM MecTaM. C mosiBnenneM nporpammsl «CakpaimbHast
reorpadus Kazaxcrana» mapmpyTsl craau Oonee pa3paboTaHHBIMH, H
JIIOIM MOTYT 3a TO0E€3IKy IMOCETUTh HECKOJIBKO CaKpaldbHBIX MecT. [lpu-
YUHBI UX MOCEUIEHNUs PA3HATCS OT MO3HABATENBHON 0 peKpeallnoOHHON
WJIU PETUTHO3HOM.

BriOpanHble 00BEKTHI U3YUEHUS! —MEMOPHAJIbHBIA KOMIUIEKC Mari-
xyp XKycyna Komeesa, B basHaynsckom paiione IlaBmomapckoit oOmacti
n xoMIuteke beker-ara MeIp3arymynsl B Mecteuke Ornanasl MaHrucray-
CKOM 00JIacTH, SABIISIOTCS YAaCThIO CAKPAIBHOTO JaHAmadTa CBOCH MeCT-
Hoctu. CakpajbHble OOBEKTHI, 00pa3ylollue CaKpalbHBIA JaHAmadT



Kpas, Oynb To Manrucray win basHayin, 3aHUMarOT KIII0YEBOE MECTO B
pPErHoHANBHOW MEHTUYHOCTH MECTHBIX JKUTENEH. J[aHHbIe KOMITIEKCHI
paccMaTpHuBalOTCA HAMHU KaK «MECTa MaMsITH», €CIIH OMUPAThCs Ha HIIeU
«memory studies» [1. Hopa, M. Xans0Bakca, fI. Accmana, A. Accman.
ITox «mecramu namsitu» y Ilbepa Hopa moHMMaroTcsi Kak KIIacCUYeCKUe
MecTa —MY3€H, MaB30JIEH, apXMBbI, KJIaa0WIla, TaK U MHOTOE JPyroe:
KHWTH, MUHYTa MaMATu 1 1p. [Ipu 5TOM OHU TOTHKHBI COOTBETCTBOBATh
TpeM TpeOOBaHUAM, a UMEHHO 00J1a1aTh CHMBOJIMYECKOM, MaTepHaIbHOMI
¥ (QyHKIMOHAIBHOM COCTABISIONMMH'. DTH MecTa JIENATCS HA IOMHHU-
pyIOIe U JOMHUHUPYEMbIe’, B 3aBUCUMOCTH OT TOTO, BBIOMPAIOTCS JIH
OHM CAaMHM HapOJIOM WJIH )K€ Ha HUX IeJIEHAPaBIeHHO 00pariaeTcs BHU-
MaHHE OpraHoB BiacTu. JlaHHas kinaccupukanys NpUMEHHMa K Ka3ax-
CTAHCKUM «MeCTaM IaMATh». MeMopualibHbIi Komiuieke Mamxyp XKy-
CyIa ¥ KOMILIEKC bekeT-aTa akTyaqu3npyroTcsi COBpEMEHHBIMU rOCyAap-
CTBEHHBIMH TIPOTpaMMaMu, BXOIT B crmicok « 100 oOmeHannoHaIbHbIX
CaKpaJbHBIX OOBEKTOBY» B KaTeropuu «Pennruo3Hvie U KylbTOBbIE 00b-
eKThI, SBIISIOIINECS MECTaMH MOKJIOHECHUs»’. B KOJUICKTUBHO# MamsITH
Haposa MOYNUTAaHUE CBATHIX CYILECTBOBAJIO BO BCE BPEMEHA, 3a/10JIT0 JI0
MOSIBIIEHUS KaKuX-JIM00 mporpamm. [loaToMy maHHBIE MeCTa OTHOCSTCS
KakK K JJOMUHUPYEMBIM «MECTaM HaMsITH», TaK U K JOMUHUPYIOINM. {15
M3yYeHUS] TPAKTUK OBLIM COBEPIICHBI SKCIEANINHA B MaHTHCTAyCKYIO
obnactp B 2019 1. u [TaBnogapckyto obnacts B 2018 1.

Ourypsr Mamxyp XKycyna u beker-ara nMeror MHOTO 00IIIeTo, Tak
JKe, KaK M MPAKTUKH, COBEpIIaeMble Ha MecTax ux norpebenust. Jns na-
Yajia Kparko pacCMOTPHUM WX JIMYHOCTH, HAauOoyiee 3HAUYMMBIC JCSTHHS
n Mecra ynokoenus. Mamxyp XKycyn Komnees (1858-1931) —stHorpad,
MEBICIATENH, procod 1 MUCTHK. OH MOTYUYHI BBICIIEE MYCYIbMaHCKOE
obpasoBanue B Mmezpece baikana Cmarynyisl B Basine®, 3arem B Menpece
Koxenpmam B Byxape. OH MHOTO MTyTeIIeCTBOBAJ, BIaAeT HECKOIbKUMHU
A3bIKaMH. B 4uClio ero HayyHBIX MHTEPECOB BXOIWIJIO COOMpaHHE U Ha-

! Hopa II. TTpo6nemaruka mect ramsitd Opantus-niamsits / [1.Hopa, M.O3yd, XK. ne
[Troumex, M.Bunok. —CI16.: U3n-Bo C.-Iletep6. yH-Ta, 1999. —C. 40.

2Tam xe. C. 46-47

3 100 oO1eHAIIOHATIBHBIX CaKpaIbHBIX 00beKTOB KaszaxcraHna. iqap.kz.

* baparosa M.H, XKycynos H.K. JKusnenusiii iy s u popMUpOBaHHE Kak (OIBKIOPHU-
cra Mamxypa Xycuna // Bectauk [II'Y -2011, Ne2. — C. 16-17.
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MUCaHKe IIKUPE’, OH 00HAPYKUIT MOTHITy Byxap-Kbipay y MOIHOKHS
ropsl [lan6a. beker-ara Meip3arymyinst (1750-1813) — mpocseruTens, Oa-
TBIP, PETUTHO3HBIN JesaTenb. CauTaeTcs, 4TO PeNUrHo3HOE 00pa3oBaHue
Bexer momyunn B beckana (XuBa) y [TaksIpskaHa-Kaxkel, To31HEE 00ydai
rpaMoTe JIETEMH, SIBIIAICS JyXOBHBIM HACTABHUKOM Ka3aXCKHUX CKOTOBOJOB
Masnrucray, Ycriopra, OMObL. [lof ero pykoBoJACTBOM OBUIH COOPYKEHBI
CKaJIbHO-TIO/I3eMHBIE MeueTH — Ha OMOe (AkmeueTb—bekeT), B beitney n
Ha 3alaJlHOM YMHKE YCTIOpTa B MeCTHOCTH OIvaH[bl, Il OH BIOCIEN-
ctBuM ObLT 3axopoHeH. [To D. DBepcmany, yeTBepras MeueTh beker-ara
HAXOJMTCS B MECTHOCTH Basiii «B cocencTBe ApaabCKOro Mopsi»®.
Happarussl Bokpyr nuuHoctet Mamxyp XKycyna u beker-ara He
OTpaHUYUBAIOTCS OPUIMANIBLHBIMU (pakTamu. O0a Jedrens U3BECTHBI U
MTOYUTAEMBI CPEIM Hapo/Ia KaK CBSTHIE, OOPATHBIIUCH K KOTOPBIM MOKHO
HCIIOJTHUTD 3aBETHOE JKEJIaHUE, N31eUnThcs. CyIlecTByeT MHOKECTBO JIe-
TeH]I ¥ paccKa30B O COBEPIIEHHBIX UMM dysiecax. Tak, MIbIPaKIIbl MaB30-
sest Mamixyp JKycyna pacckaszan u3BeCTHYH UCTOPUIO O TOM, YTO CBSITOU
3a rof 10 CMEpTH Jal mo cebe momMuHanbHbIA ac. Ha Bompoc mouemy
OH 3TO JIeNaeT, OTBETHJI, YTO CIEAYIOUINH rojl OyAeT TOJOIHBIM U POA-
CTBEHHHMKH HE CMOTYT CZeNarh 3Toro. HaMm Takke pacckazajid, 9TO ero
TEJIO OCTAaBAJIOCh HETICHHBIM Oojee 20 jeT, BO3MOXKHO M J0JIbLIE, HO B
50-x romax mazap ObuT cHeceH. O HEeTJIEHHOCTH Tejla CBUACTENbCTBYIOT
pa3HBbIe JIIOM, KOTOPBIE CITYCKaJINCh U BUETH €r0, HallpUMep, aKaJIeMHK
X.Ocmnanos, akanemuk lapuk Yoxun. [locnennmii B aBToOHOTpadun
«YeTpIpe BpEMEHH KU3HW», MTUILET O TOM, YTO MOCcJe OOBsIBICHHS O Oy-
nyuei cmepty, Marxyp JKycyn «Hagasn peryaspHO MUTh HACTOU KaKMX-
TO TOJIBKO €My M3BECTHBIX TpaB. [locie cMepTH BBISICHAIOCH, YTO TAKUM
BOT 00pa3oM OH IPEBOCXO/IHO €Il MPH KHU3HU cels 3a0aIb3aMUpoBaID)’.
Mamxyp JKycynm cam BbIOpall MECTO YIOKOEHHS, PYKOBOIWII IIO-
cTpoiikoii Ma3apa. [lo ero mpoekry, B Mazape JOJKHBI OblIIM OBIThH J1BE

> Aprunosa C. 3namenuTbie MaB3oien KazaxcraHa.

¢ Asxwramn C.E. Ouepk HCTOpPUM H3YYCHHs NMaMSITHHKOB HApOJHOTO 3014ECTBa,
«IpEBHOCTEH 1 pa3BanH» Apano-Kacnuiickoro pernona B 1ocoBetckuit nepuo. // Ilpo-
crpancTBO U Bpemst. —2018. 1-2(31-32) —C. 94.

" YokuH 1. YeTbipe BpeMEHH >KM3HH: BOCIIOMHHAHUS M PA3MBIIUICHHS/- 2-€ U311,
mom. — Anmarsr: bimim, 1998. — C. 55-56.



KOMHAThI: OflHa Ui ceOsi, BTOpas /Ui OTHAbIXa MajoMHHUKOB. [lepBoHa-
YaJlbHOE MECTO 3aXOPOHEHUs ObLIO YHUYTOXKEHO B 1952 roxay, oqHako B
1970-x ObLT TOCTPOEH HOBBII Ma3ap, COCTOSTHUE KOTOPOTO yXYIIIAIOCh,
u B 2006 rony B paMmkax nporpammsl «KylbTypHO€E HacjieIne» MaB30ieit
Ob1u1 BoccTaHoBieH. K HeMy BeneT necTHuna u3 73 cTyneHel — 1Mo KOJIH-
YeCTBY JeT, MpoxHUThIX Marxyp KycynoMm. MaB3osneit COCTOUT U3 IBYX
MIOMEIIICHUN: B IEPBOM HAXOAUTCS ypHA JIJISl TOXKEPTBOBAHUM, MOTUTBEH-
HBIE KOBPBI, Ta3€THBIC BBIPE3KH, BO BTOPOM CaMO HAATPOOHe U3 Kopai-
ckoro rpanuTa. OcoOeHHOCTRIO KoMIUIekca Marxyp XKycyma siBisercs
HaJu4le MEMOPHAIBHOIO My3esl.

TTonzemuas meuets beker-ata BKIO4aeT yeThlpe momenieHus. B oa-
HOM 3aXOpOHEH beker-ata, B IpyroM €ro cectpa AKKyalll, TPEThe Mpe-
Ha3HAYEHO JJI MOJICHUH, B YCTBEPTOM XpaHUTCS TOcoX ATa. MeueTh Ha-
XOJIUTCS] BHU3Y BIIAJIUHBI, K HEH BEIYT CTYICHU, BBIIOIOICHHBIC TIPSIMO
B ckayax. bekeT-ara Takike 3HaJ O CBOCH KOHUMHE U NEpel HEell ckazai
CBIHY, YTO TOT eme B Tedenne 40 et OyAeT cocTpurars emy O00poay u
yCBI®.

Ilepeiinem HeMOCpPeACTBEHHO K MpakTUKaM. MHOrME UX HUX Xapak-
TEPHBI IS TOCEUICHHUS MYCYITBMaHCKUX CBSITBIX, HAIPUMEP —00X0 MO-
THJI, TIOXKEPTBOBAHUS, MOJIUTBBI, HOUEBKU. Cpely MajJOMHUKOB COOJIIO-
JTAeTCsl OTpEAeNCHHBIN CcTIh oOmadeHus. [lo coBaM WIBIpaKIIbI, TPU
nocenieHuu komiuiekca Mamxyp XKycyna B mepByro ouepenb cleayeT
MTO37I0POBATHCS C ATa, TOMOJIHUTHCS U YK€ ITOTOM MOXKHO HadaTh OCMOTP
komruiekca. [lorToMy cpasy mocie OMOBEHHS TATOMHUKH TTOHUMAIOTCS
K MaB3oJiero. Tam, B KOMHATeE, I HaX0AUTCA yebnanbuuia Mamxyp XKy-
cyna, YUTAloT MOIUTBY. 113 KOMHATBI CHauajia BBIXOJSIT MY>KUMHbI, 3aTEM
skeHIIMHBL. [locne 3Toro majsoMHUKH MOTYT 3aHATHCS APYTUMHU ACTIaMU:
yuTarh u3peueHust Mamxyp JKycyna, HanucaHHble HA KAMEHHBIX CTeNax,
OCeTUTh My3el, potorpaduposars. [lamomanky, mpueskaromue K be-
KeT-aTa CHadvalla JOJDKHBI moceTuTh ero yuutens llloman-ara. [lamom-
HUKH YUTAIOT MOJIUTBY, MOCIE MOTYT PACCMOTPETh MHOKECTBO MOTHII U
JIPEBHUX 3aXOPOHEHUM, PacMONOKEeHHbIX 37echk. [lo mopore Haxomutcs
KoJiozient ¢ 1enebHoit Bogoi. [locne mamoMHUKK MPOAOIDKAIOT MYTh OT
kommiekca lllonan-ara no kommuiekca beker-ara okono 70 k.

8 TTup Beker-Ara. ITpukacruiickas kommyHa. — 2011.
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[Tocie oMoBeHHST MOKHO HavaTh CITyCK K MOA3eMHON MedeTu. OH
CPaBHHUTEIBHO HECIIOKEH, €CTh BO3MOXKHOCTH OTIBIXaTh B HEOOJBIIMX
OecenKax, PacHOIIOKEHHBIX IO J0pore. 3a 5TO BpeMsi HaM BCTPETHIIOCH
MHOKECTBO TAaJOMHUKOB, HAYMHAIOUNIMX WM 3aKaHUYMBAIOIIUX CBOM
MapuipyT. Hekotopsle 13 HUX nogHUMarTcesi 6ocukoM. CrycK 3aHMMAaeT
A0JITOC BpEMs, YUUTBIBAA TO, YTO CPCAU IMMPUCIKAIOIINX MHOTI'O IMOXKHUIIBIX
TofieH, OONBHBIX, TOANECPKUBACMBIX POACTBEHHUKaMHU. [lo myTH Haxo-
JIUTCSI UICTOYHUK C IEI€OHOM COTOHOBATON BOIOA.

B cBsi3u ¢ GONBIIMM KOMMYECTBOM MMAJIOMHHKOB, TIEPEd MEUYETHIO
Oplma ouepens. [lepen BXoqoM IMaTOMHUKHA CHUMAIOT 00YBb U yke 00CH-
KOM 3aXOJIAT MTOMOJIUTHCS. B 0ffHOM 3ai1e mpuIneanne MOIsITCS U OCTaB-
JISIOT TOKEPTBOBaHMUA. Bo BTOpOH, Te 3axopoHeHa AKKyall, cecTpa
CBSITOTO, 3aXOJMJIM TOJBKO >KEHIIMHBI W OOXOIWIIN JEPEBSHHBINA MIECT,
MOBSA3BIBAJIM HAa HETO IJIATKU. BBIXOIAT N3 MeueTH ClMHOM K Bbixony. [1o-
CJI€ JIFOAM MOTYT CITyCTUTBCS K APYTOMY UCTOYHHKY, IIOCMOTPETH OKPECT-
HocTH. CIyCK M TOABEM MPOAOIHKAIOTCS 10 HACTYIUICHHSI TEMHOTEI, T10-
clie 4ero BopoTa 3akpbiBaroTcs. Kak mpaBuio, Bcs paboTa BINOTHIETCS
CaMUMU [MaJIOMHHUKaMH. My)K‘-II/IHI)I 3aHUMAIOTCA pasaciibIBAaHUEM KHUBOT-
HBIX, KOJIOT JApOBa, IPUHOCAT BOIY. }KGHIHI/IHI)I HaKpbIBAIOT AacTapxaH,
TOTOBSIT, YOMPAIOT CO CTOJIa, MOIOT MOCYAY, pa3luBaOT 4ail. Bcio emy
MIPUHOCAT MajJoMHUKHU. [loMrMO 3TOTO, B MEpy BO3MOXKHOCTEH OHU MO-
T'YT COBEPIIUTH KEPTBOIPHHOIIIEHHE, 3aKOJIOTh OapaHa.

B memopuansHoM koMiiekce Marixyp JKycyna naJgoMHHUKH NPUHU-
MaJIM THUIILY B OOJIBIIIOM IIATpe, HAXOSAIIEMCsl OKOJIO TOCTHHUIIBL. [Ipu-
TOTOBJICHUEM THIIN 3aHUMAJIACh B XO3HCTBEHHBIX TTOMEIICHUSIX, KOTO-
pble 3aHUMAIOT YeThIpe 34aHus. TaM UMeeTcsl Mocyaa, BKIIIoUas Ka3aHbl,
cTosoBble puOOpbl. Hama rpynna nagsoMHHKOB roToBHIIa OemdapMak,
npyrast rpymnmna — Kyslpaak. [lozanee, Bo BpeMst MPUHSATHS MUY TPYTIITBI
MOACTHIINCH IPYr ¢ APYTOM, CO BCEMH NaloMHHKaMu. CuuTaercs, 4To
MAJIOMHHUKH, COBEPIIAIOIIUE )KEPTBOPHHOILIICHHE, CHEAI0T OWH TabaK
(6mromo) camm, BMeCTE CHUISIIMMHI ¢ HUMHU 332 OIHUM CTOJIOM, BTOPOH —
OTHACTCA APYTUM MPUCYTCTBYIOUIMM ITaJIOMHHKaM, TpeTI/Iﬁ COXpaHsACTCA
TS OyayIIuX ToCcTel. BCio mpruBe3eHHYIO ey HY>KHO OCTaBIIATh 3/€Ch.

B mMemopuansHoM komriekce bekeT-ara, OCKOIBKY BO BpeMsi IO-
cemenus ObuT Mecsan Pamagan, mociie MOIUTBEI Havyasics aybizamap. [la-
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JIOMHUKOB OBLJIO OYE€Hb MHOTO, OOJIBIIMHCTBO HE MOMECTHIIOCH B ITOMeE-
LIEHUHW U OCTaloCch Ha ynuue. ['pynnam B 5-6 4enoBeK MOJIOABIE JIOAH
BBIHECIIH Ta3bl ¢ e10i. Tam ObLI MJI0B, KYCKH Msica — OapaHWHBI U TOBSI-
nuHBL Bee cumeny Ha 3emie U, BUS Hale KoieOaHue, KEeHIUHA PAIOM
C HaMHU IPEIJIOKMIIA CeCTh U He Ope3roBarb, Bellb 3[€Ch BE3lE CBSTAs
3eMJis. MBI Tak e, Kak U Bce, enu pykamu. [locne Toro, kak Bce moeny,
KEHIIMHB! CAEJIal IOKIOH cTapliell 1o Bo3pacTy u yHecnu Ta3. OHu
npuexainu u3 AKTay 1 ObUTH y ATa HE B TIEpPBBI pas.

OTnenbHOrO yMOMHHAHHUS 3aciy’KUBAeT MpaKkTHKa HOYEBKHU B ca-
KpalbHBIX MecTax. CUUTaeTCs, YTO MMEHHO BO CHE K YEJIOBEKY MOXKET
NPUATH CBATOM, 1aTh COBET, yKa3aTh IIyTb, pelieHne npodiemsl. [losto-
My HECMOTPSI Ha TO, YTO HOUEBKA HE SIBISIETCS] 00513aTEIILHBIM PUTYAJIOM,
OOJNBITMHCTBO MAJTOMHHUKOB BCE JK€ OCTaeTcs Ha HOub. OMH U3 MaJTOMHH-
KOB pacckKasajl O TOM, KaK Ha CBSILLIEHHOM MecTe u30aBuiics oT Hexyra. O
JIOJITO€ BpeMs cTpajiaj OT KOIIMapoB MOCJIE TOro, KaK Ha HEro Hamajna u
yKycuia co0aKa 1 JIMIIb 37eCh OH CMOT CHOKOIHO YCHYTh U N30aBHJIICS OT
HOYHBIX cTpaaanuil. B memopuansnoM komiekce Mamixyp XKycyna na-
JIOMHHMKH MOTYT ME€peHOYEBaTh B IUIATHON TOCTHHUIIE, OSCIIaTHOW HIIH
B €T0 J0Me, HaXoJAImuMcs Heronaneky. OpUrnHanbHbIN JOM HE coxpa-
HUWICS,, HO HOBBIM IOCTPOCH HAa TOM K€ MECTE, O YEM CBHJETEIbCTBYET
HaJAMUCh Ha KaMHe. becruiaTHas BKIfo4aeT OJHY OOJNBIIYIO KOMHATY,
HECKOJIbKO HeOOIbIINX, 3anupatoiuxcs. Hama rpynmna HoueBasa B jome
CBSITOTO, COCTOALIEM M3 ABYX KOMHAT, IIe MMEIOTCS MEJIKasi yTBaph, He-
CKOJIBKO KOpIIe, HEOOIBIION CTON U TETPaib, UCTIMCAHHAS TIOKETaHUSIMH
¥ MOJIMTBaMH{ NAJIOMHHUKOB. [laHHYIO TeTpagb Takke MOXXHO OTHECTH K
«MECTY TIaMsTH».

B xommnexce beker-ara HaXoAUTCS FOCTEBOE 3/1aHUE, I7I€ TAJIOMHHU-
KM TIPUHUMAIOT THUIILY U OT/IBIXAIOT: B IIEHTPE —CTOJIOBAsL, C 00EMX CTOPOH
MYXKCKasl ¥ )KCHCKasi KOMHAThl. Tam Haxo[sTcs MaTrpackl, KOpIie, MOIy-
KU 1 ofesia. Tak MoJTy4miIock, 4To KEHCKash KOMHATa Oblila TIONMHOCTBIO
3aHATa, 1 MHOTMM HE XBaTHIIO MecTa. My)KcKast e Obljla YaCTHYHO CBO-
00I1Ha, U HEKOTOPBIE JKEHIINHBI, B35B ¢ COOOH MOCTENbHbIC TPUHAIICHK-
HOCTH, XOTEJIN OCTAaHOBUTHCA TaM. OJTHAKO 3TO MPEAOTBpaTHIIA O/IHA U3
CTapIINX KXEHIIUH, CIIPOCHUBIIAS, TNI€ UX CTHIJ, KAK MOXKHO JIe)KaTh B OJI-
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HOM KOMHaTe ¢ MY)XYMHAMH, YTO OHH MPHUEXaJU CIofa IS MaJoOMHHYe-
CTBa, TAK YTO MOXKHO IIPOIYCTUTh OJHY HOUb CHA U MOJIMTHCS. MBI, KaK 1
MHOTHE JIpyrie MaJOMHHKH, IEPEHOYEBAIN B MallINHE.

Hpyroii pacripocTpaHEHHBIH PUTYall Ha CAaKPaJIbHBIX 00BEKTaX — 3TO
noxepTBoBaHus. OHO MOXKET BKJIIOYATh 3a0MBaHKE )KUBOTHOTO, JICHBI'H
0T cuMBoiIHueckoi cyMmbl 10-20 Tenre, g0 10-20 TBICSUHBIX KYIIIOp,
OCTaBJIEHHBIX TAJIOMHUKAMH TTOCJIE MOJIUTB. B MeMOpHatbHOM KOMILIEK-
ce Mauxyp XKycyna B caMoM MaB3oJiee CTOMT ypHa ISl IPUHATHS 110-
YKePTBOBAHWH, OIHAKO Ha HEH He JenaeTcs Kakoro-mubo akmenta. [lo-
BSI3bIBAHUE TUIATKOB WITM OEJBIX KYCKOB TKAHW BCTPEYACTCS TaM JIUIIb Yy
neneoHoro poxHuka CapblOyak.

B xommiexce ke bekeT-ata 3T0 10BOJIBHO YacTas MpakTHKa. B3saTs
¢ co0oif Oomplle TIATKOB, C 3aBA3aHHBIMH BHYTpH MoHeTkamu 50-100
TEHIre, —TaKO COBET Jal0T KakK OINbITHBIC MAaJOMHHMKH, Tak U MHTepHeT-
pecypcsl. [lnaTku ¢ 3aBS3aHHBIMA MOHETaMU IIPUBA3BIBAIOT K JEPEBBSM,
IIECTy BHYTPH MEUETH, MOKEPTBOBAHUS OCTABISAIOT IOCIE MPOUTEHUS
MOJIMTBBI, BO3JI€ POAHMKOB, B Kojoauax. [locie 3Toro miarku, npuse-
3eHHbIE TPEABIAYIIMMH MaJOMHUKAMHU, «BIMTABIINE CBATOCTH MECTay,
pasmaroTcs MajJOMHUKaM B3aMEH TeX, KOTOPbIe OHU MPUBE3NN C COOOM.
[Ipu 3ToM B 000MX CilyyasiX MOKEPTBOBAHUS HEoOs3aTeIbHbI. 1 TaBHBIM
CUMTAIOTCS] YUCThIE HAMEPEHHUs, a HE MOMNbBITKA KYIMUTh WIN OTKYIHUThCA
OT 4ero-Jmoo.

Yro KacaeTcs MHAMBUAYAJIbHBIX NPAKTHK, KaK [IPABUIO, HU OAHA U3
HUX HE 3aKperieHa opuuuansHo. MHOTHE NalIOMHUKH BBITIOJHSIIOT YTO-
TO YCINBIIIAHHOE OT APYTHX WJIHM MPOYNTAHHOE B MHTepHeTe. HIuBuaY-
aJIbHBIC ITPAKTUKU 00YCIIOBIICHBI CAMUM TeorpaduueCcKUM I10JI0KEHUEM
CakpaJbHBIX 00BEKTOB. DTO CIYyCK K MeueTH bekeT-ara, BEIXOI U3 Hee
CIIMHOW BIIepes], 0053aTeNbHOE MOCEICHHEe YYHUTENs Mepeln IpHues-
JIOM, HAJIMYUE PUTYaJIOB JJIs )KEHIIMH. B ciiyyae ¢ majioMHUYeCTBOM
k Mamxyp XKycyny, pasHaTcs JaHHBIE O TOM, KaK CJIEIyeT MOJIHUTh-
csl, MPOCUTH O 4eM-NTU0O0, 3araJbiBarTh kelaHue. Hekotopble mamoM-
HUKH TOBOPSIT, YTO HYXKHO 3arajaTb OJHO KOJIJICKTUBHOE KEJIaHHE OT
TPYIIIBI, IpyTHe —4TO 005A3aTelIbHO HYKHO BCTaTh Ha paccBeTe M MO-
MOJITBCA Yy MaB3oJiesd. Hamra rpynma mocienoBaia BTOPOMY COBETY U
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MTOMOJTIIIach Ha paccBere. Hamo 3aMeTHTh, 9TO MBI OBUTH €TMHCTBEHHOM
IPYIION, CAeNaBIIeh 3TO.

B 1enoM 3a BpeMsi MaJIOMHHUYECTB HAMHU OBUIO YCJIBIIIIAHO MHOXKE-
CTBO UCTOPHHA O Uyq0AeHCTBEHHOW cuiie CBATHIX. OO0 3TOM paccka3bIBa-
JM, KaK MMaJIOMHUKH, TaK ¥ MECTHbIe xuTenu. Hampumep, ncropuu o6
WCIENICHUH, N30aBJICHUN OT JICTIPECCHH, O TOM, KaK y OCCIUIOIHBIX Iap
nosIBIBUICS pebeHOK. MHOTHE MaJOMHHUKHU MPHUE3KAIOT PETYISIPHO, I
HUX MOE3[IKH CTaJli ceMeiHOM Tpaauuuei. CuuTaeTcs, 4To Mocie OIHON
noe3nku K beker-ara yenoBek HEMPEMEHHO MPHUEET elle Kak MUHUMYM
JIBa pasa.

Takum 00pa3oM, B KaueCTBE 0COOBIX «MECT MaMsTH» ObUIA U3yde-
HBI MeMopHalibHbIe KoMIutekehl Mamixyp XKycyna Koneesa u beker-arta
MeIp3arymyisl, COBEpIIAIOIIMECS HAa CaMUX CaKpajdbHBIX MecTax. He-
CMOTpS Ha pa3HOe reorpapuuecKoe MOJIIOKEHHEe KOMIUIEKCOB, BO BPEeMsI
MaJOMHUYECTB ObLTU BBISBICHBI U MTPOAHAIU3UPOBAHBI CXOXKHE TIPAKTH-
KW, BKJTIOYAIOIINE MOJUTBBI, JKEPTBOIPUHOIICHUS, HOUEeBKHU. [Ipu 3TOM
BCTPEYAIOTCS U MHIMBUyaIbHbIE, CBS3aHHBIC C TAHAIIA(PTOM IIPAKTHKH,
Oylb TO MOJMHSATHE K MaB30JICK0 MM CIyck K mederu. OOIIeHue ¢ ma-
JIOMHHUKaMH I10Ka3aJ10, YTO OCHOBHOM MPUYUHON MOCEIICHHUS MOJOOHBIX
MECT SIBJISIETCS JKEJIaHUe OKa3aTh MOYTCHUE U YBAXKCHUE CBATHIM, ITOMO-
JIUTHCSI 32 3I0POBHE CBOUX OJTU3KHX.
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Shambhala: One Buryat Reinterpretation
of the Myth in the 20th century

Lubos Belka
(Masaryk University, Brno, Czech Republic)

Abstract: Myth genesis, especially eschatological increases in
the times of danger when also myths and rituals are being joined and
mobilized. In the 20th century, various utopian expectations started to
occur in Buryatia, Mongolia and Tibet more often than ever in the past.
The recovery of the Shambhala myth in the first third of the 20th century
in Buryatia had, like other features of religious life, two dimensions — an
official i.e. monastic one, and unofficial, popular one. The former is based
on monastic rituals and is more institutional. The popular version of the
myth is looser, less bound to the official cult and ritual and is expressed
by folk tales, narrations, legends, songs, prophecies etc. The myth has
been resurrected during the 1920s-1930s in Buryatia and Mongolia in
connection with the Civil War and anti-Soviet uprisings by anti-Bolshevik
forces. Strangely enough, both sides of the armed conflict in the first third
of the 20th century exploited the Shambhala myth for their own interests.

In the 20th century, various utopian expectations started to occur in
Buryatia, Mongolia and Tibet more often than ever in the past. The most
frequent form of the utopian expectations were prophecies, clairvoyant
predictions, legends situated into the future etc. Utopian narratives
appeared both in oral and written forms, rarely were they expressed in
a visual form. The latter is represented by various kinds of pictures. The
most common is a specific Tibetan kind of painting: thangka /thang ka/,
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a painted scroll of various size. Thangkas are either handmade color
paintings or black and white xylographs, sometimes colored. There also
exists a specific variety of the sacred depictings, called tsakli in Tibetan /
tsak 1i/, or tsakali, or tsagli miniature pictures, also known in its painted
or xylographed forms.

Expectation of better times in more or less distant future represented
by various eschatological myths has been very popular in the areas
where Tibetan Buddhism has been spread. This type of eschatology is
represented by temples or shrines dedicated to the” Wheel of Time”.
The temples rituals are devoted mainly to astrology and the Shambhala
myth. It is a rule that large thangkas or graffiti depicting the Shambhala
kingdom and the terminal battle are displayed near the temple‘s main
entrance. Kalachakra as it is depicted in various paintings and fixed in
various written texts is considered a leading deity, a patron of Shambbhala.
The content of the rituals connected with Shambhala was expressed in
various prayers for the rebirth in the Shambhala kingdom just before
the terminal battle. It is an expression of the wish to become the next
incarnation of a warrior in Rudra Chakrin‘s armed troops. A Soviet author
V. Ovchinnikov (1973: 47) wrote:

”The lamas in Buryatia, Kalmykia and Tuva successfully
spread the particular version of the Shambhala myth in the 1930s
where they accented the idea of the terminal battle (Bur. Shambalyn
sereg) against all the heretics in the near future. In Aginskoe
Monastery a suburgan (Sanskr. stupa) was erected, devoted to the
soon coming of the terminal battle. The monks hid one hundred
thousand needles into the foundation of the stupa. People believed
that the needles will transform into weapons of Rudra Chakrin at
the time of the terminal battle. Kalmyk and Tuvinian lamas have
also consecrated ritual offering places (Bur. oboo) where they
pronounced clearly anti-Soviet prophecies.”

The author of the citation collected some versions of folk legends
and prophecies connected with the Shambhala with the assistance of local
university students from Chita in 1970s:
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”Khaan Rudra Chakrin (Bur. Rigden Dagva) will be putting
together his immortal troops for a long time. All the believers will
be part of Rudra Chakrin’s army. The bravest Buddhists will fight
in the front line. Followers of lama Tsongkhapa will command the
troops of Rudra Chakrin. All the warriors will have the honor to
bear the title of lama. The lamaist faith will spread in all the world
in these days. The lamaists will celebrate and honor low and high
lamas, they will show their gratitude to them for thorough spreading
of the teaching about the Holy War.” (Ovchinnikov 1973: 47-48).

There is another record of a similar version of the narration:

” The war will break out just after Rudra Chakrin’s
proclamation. He will ride a green horse and he will show the
direction where the heretics, atheists and anti-lamaists live. He will
give orders by his commander’s baton to the lamas who will then
spread death amongst the godless people and heretics who have
dishonored the God’s world. A large sea of blood will appear. All
these events will happen in order for lamaists to live and flourish.
It is Buddha Maitreya’s wish. When the holy war ends, the sun
will rise, the blood from the war will disappear, the grass will turn
green, the trees will be full of blossoms, the birds will sing. People
will hurry into temples in order to express their gratitude to Rudra
Chakrin and they will also pray for the soon coming of Buddha
Maitreya to the Earth.” (Ovchinnikov 1973: 47-48).

Besides the figure of Rudra Chakrin there is also the future Buddha

Maitreya playing his role in the narrative. It is not clear from the record
whether ”people hurrying into temples” are going into one or two
distinct temples. There is another Buryat source unifying the Shambhala
myth with Maitreya’s myth. It is very interesting that such a union is
historically placed into the 1920s when there was a civil war: There
existed prophecies about the soon coming of Buddha Maitreya. He will
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punish all the enemies of the Khaan of Three Worlds, the head of the
Buryat theocratic state Sandan Tsydenov.

For another evidence of the political connection another Soviet
researcher A. Kochetov continued:

”...there appeared secretly and clandestinely spread prophecies
or clairvoyances (Bur. lundun) whose authors allegedly could
be Padmasambhava, Panchen Lama, Bogd Gegen etc. Processes
like collectivization, industrialization etc. were labeled in the
prophecies as signs of the End of Times, i.e. disaster (...) for all
the heretics in the near future, victory of Buddhists allied with the
heaven’s powers.” (Kochetov 1973: 170)

The legends about the Shambhala terminal battle were more
abundant, the interpretation where Japan was understood especially as
the Shambhala land:

”Rudra Chakrin’s armies are attacking from the east (...) A
new suburgan called ”Concentration of Khuvarak’s Power” was
erected in Aginskoe Monastery with one hundred thousand needles
in the stupa’s foundation (...) According to lama’s testimonies they
started a campaign for the emigration from Soviet Russia to Inner
Mongolia at that time.” (Kochetov 1973: 175-177).

The idea of self-offering motivated by the intention to be re-born in
Shambhala is rather common in connection with the Shambhala myth.
One example of this idea is from Buryatia during 1920s-1930s:

”In the hardest times for Buddha’s teaching a mighty army of
the ruler Quatagu kiirdetii will come from Shambhala, which will
turn all the heretics and ungodly people into dust and ashes. Then
mystic teaching (Bur. farniin shashin) will be spread. Who will live
up to that time and will die in the terminal battle, will be reborn
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in the higher sphere (Bur. degedii oron-a, deed oron). Those of
them who will destroy heretics, will be honored by an even higher
rebirth.” (Natsov 1998: 136)

Apart from the narrative forms of the Shambhala myth, we can
also see visual depiction of the kingdom and the terminal battle. In
Buryat monasteries, as well as in Tibetan and Mongolian, thangkas and
frescoes with the kingdom of Shambhala have been found depicting the
Shambhala terminal battle where the winning troops of the Good were led
by the ruler and supreme army commander Rudra Chakrin. As Darima Ts.
Zhamsueva wrote:

” When the war with the fascist Germany broke out, religious
people asked whether it was not connected with the Shambhala war
because according to the classic description the troops must lead
the attack from the West to the East. However, pieces of art existed,
which showed the attack to be led from the opposite direction.”
(Zhamsueva 2001: 113).

Another example of the Shambhala myth is documented by a British
journalist G. D. R. Phillips who mentioned that in 1935 and 1936 rituals
for the earlier coming of the king of Shambhala were carried out in
Khori monasteries. In these rituals, monks used depictions where the
Shambhala army is forming in the place where the sun rises, i.e. in the
east. According to the author this is a clear reference to Japan (Snelling
1993: 244). The depiction of the terminal Shambhala battle where the
troops of Rudra Chakrin attack from the right to the left, i.e. from the
east to the west, is not limited to this period and this geographical area
(Buryatia and Mongolia in the 1920s and 1930s). We can see it also in
older East-Tibetan and Mongolian thangkas. (See e.g. Rhie — Thurman
1996: 378-379, Fig. 157 and Fig. 157a).

For this reason, we can assume that the interpretation of” turning
the direction of the attack in the terminal Shambhala battle” by the
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above mentioned authors may represent secondarily added new
contents into the old depictions rather than a new phenomenon with
clear political context.

The recovery of the Shambhala myth in the first third of the 20th
century in Buryatia’ had, like other features of religious life, two
dimensions — an official i.e. monastic one, and unofficial, popular one.
The former is based on monastic rituals and is more institutionalized. The
popular version of the myth is looser, less bound to the official cult and
ritual and is expressed by folk tales, narrations, legends, songs, prophecies
etc. Rudra Chakrin’s cult in Buryatia is illustrated e.g. by a small votive
xylograph with his depiction (see Fig. 1).

The quiet form of Rudra Chakrin is not as varied and variable as
the wrathful form, i.e. the depiction of a commander in the terminal
moment of the Shambhala battle when he kills with a lance the chief of
the barbarians. In this kind of depiction there are differences in Rudra
Chakrin’s” vehicle”. It is either a horse or a military chariot. Another
difference can be seen just in the Buryat depictions published in this text
where Rudra Chakrin stands in a fighting position on the chariot and
strikes the enemy with a main symbol of Northern Tibetan Buddhism,
a vajra (Sanskr., Tib. rdo rje) instead of the lance. The naturalism of
more common Tibetan and Mongolian depictions (Rudra Chakrin stabs
the enemy) is replaced here by a more metaphorical expression (Rudra
Chakrin stands above the enemy), which corresponds to a more esoteric
explanation, if we can interpret thangkas in this way at all. Because such
an interpretation has no support in literature or in personal testimony, we
must consider the “esoteric explanation” as a mere working hypothesis.
The vajra in Rudra Chakrin’s right hand can have a completely different

° The resurrection of the myth can be illustrated on the testimony of G.-D. Natsov
who writes: ”Not long ago, in 1929, i.e. two years before the rebellion in the west of
Mongolia, gabzha lama Balzhinyima from Arkhangai monastery Tariyata wrote a text, in
which it is said: ‘The time of the beginning of the holy war has come. Previously we said
that it was two hundred years till the start of the Shambhala battle, but we must have been
mistaken, the time is here!” He evidenced his forecast by numerical data from Buddhist
astrology. First, he spread his forecast secretly amongst lamas, then he made it public

and available to the broad range of inhabitants; this forecast undoubtedly influenced the
breakout of the rebellion in 1930.” Natsov 1998: 139-140.
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meaning, but there is no mention of this feature in literature at all. The
“esoteric explanation” can be indirectly supported by the interpretation
of a wheel in Rudra Chakrin’s hand in the quiet form of depiction. The
wheel is understood as a ’peace” symbol of Buddha Shakyamuni — “’the
wheel of law” (Sanskr. Dharmachakra, Tib. Chékhorlo /chos ‘khor lo/) or
as a sharp weapon, a disc.

The Shambhala myth, personified by Rudra Chakrin, was undoubtedly
the subject of popular cult, which is proven both by texts (the above cited
prophecies, utopian visions, etc.) and by their visualisation (see Fig. 1 and
Fig. 2). The concept of Shambhala has, similarly to its ruler the 25th kulika
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Rudra Chakrin, two ambivalent sides. The first one is quiet, peaceful and
kind (or "nirvanic” as this quiet form of a deity is designated) and utopian.
The other one is threatening, angry, aggressive and apocalyptic.
Similarly ambivalent is the myth, cult and ritual connected with
Shambhala. The first side is “academic”, monastery or “normative”,
based upon canonic, paracanonic and other texts. It also has a popular
side which is not so much subject to doctrinal purity, but rather reflects
the quiet aspect of Shambhala — in days of peace and wealth, or the
threatening aspect — in days of war, oppression, unrest and poverty.
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ITHorpadguyeckuii 0030p KyiabTa beker Ara
B coBpemeHHoM Ka3axcrane

buzoosrcun y. 3.
(Hazapoaes Yuusepcumem, Hyp-Cynman, Kazaxcman)

Te3uc: lanHast paboTa npencTasisieT codoil KpaTkuii aTHorpaduye-
CKHUH 0030p 0 KyJIbTe MOYUTaHHS CBATOTO (aynns) bexker Ata B coBpemeH-
HoM Kazaxcrane. B xone paOoTel ObUIM CAETaHbl CIEIYIOLUINE BBIBOIBI
1) bexer ATa TpaJUIIMOHHO CUMTAETCS MYCYJIbMaHCKUM CBSTHIM MaH-
TUCTay, HO CTOMT OTMETUTH YTO €T0 IMOYNTAHUE BBIIUIO 33 PETHOHAIb-
HBIE WJIH POAOBBIC PAMKH; 2) TaK K€ CyIIECTBYET TPaAULHOHHAS KPOBHO
POACTBEHHAsI CBS3b MEXIY CaKpajbHbIMU cemelcTBamMu LleHTpanbHOU
Azun u beket Arta 3) B OTHOIIIEHUH THP-MIOpH B KyiibTe beket ATa mpo-
CJIC)KMBAETCA CBsI3b ¢ XMBHUHCKUMU Cy(USIMH, HO, TaK K€ 3aMeTHa Oosee
paHHsIA JUTsl perMoHa TPaJUIMs HAIUYUs Hpa-ayxa yBaiicu Win yBencH.

Beenenue. Jlannoe 3THOrpaduuecKkoe HCCIEIOBaHUE OCHOBAHO Ha
Marepuanax JABYX MOJEBBIX MOE3I0K B MaHTUCTayCKyl0 00JacTh, OCy-
mecTBIeHHBIX B ceHTs0pe 2018 . u mapte 2019 1. B pamKkax Hay4HOTO
npoekTa «/IHBeCTUIIMOHHBIN MOTeHIIMAN cakpaibHOU reorpaduu Kazax-
CTaHa: T€OKOCMHUYECKUI MOHUTOPWHI, UH()OPMAIIMOHHBIE TEXHOJOTHU
Y UCTOPUKO-KYIBTYPHBIH aHaJIN3 B MPOMU3BOJICTBE JIEKTPOHHOTO ariaca
pecnyOnukny, GuHaHCHpYeMOro MUHHACTEPCTBOM 00Pa30BaHUS U HAyKH
PK. B x0/1€ 1aHHBIX IMOJIEBBIX MCCIIEIOBAHUN ObLTU COOpPaHBI HHTEPBHIO
C MECTHBIMH JKUTEISIMA W TaJOMHUKAMH, a TaK)Ke MPOaHATU3NPOBAHBI
[IpoM3BeIeHNs arnorpaduueckoro xapaxkrepa (ManakuOsl) o bexer Ara.

CoOpaHHBI MaTepuasl TO3BOJSET CAENaTh CIECAYIOUIHE BBIBOJIBI.
Bo-niepBbix, ucropuyeckoro beker Ara MOXKHO 0003HAUNTH Kak a)ius,
WM MYCYJIBMaHCKOTO CBATOTO Ka3aXCKOTO poja IUIEMEHHU afail. B To ke
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BpEMsi, CTOUT OTMETHTD, YTO KyJIbT JaHHOTO CBATOTO YK€ MPHUOOpPEN Ha-
LUOHAIBHOE 3HaYeHHEe. Mex Ty TNIHOCThIO bekeT ATa n majloMHUKaMH 1
MOYMTATENSIMU ero Mazapa B OraHasl BO3HHKIIA CBOCOOpa3Hasi maTpoH-
KITMEHTCKasi CUCTeMa B3aMMOOTHOIIIEHUH. BO-BTOPHIX, OONBIIYIO POJIb B
KynbsTe bekeT ATta urpaet cBs3b C «CaKpaJIbHBIM CEMENCTBOMY, TpaJnLH-
OHHO 0003HauaeMbIM KaK KOXKa WIIM XO/pKa. JlaHHas CBS3b OCHOBaHA Ha
KPOBHOPOJICTBEHHBIX OTHOUIEHHUSIX ceMelcTBa bekera, a Takke Ha ero
JYXOBHBIX CBsI35IX ¢ cyuiickum yuutenem (nupom) Myxamaxanom ba-
kupranu. Ho kpoMe yueHHYeCKO-yUUTENbCKOM CBSI3U C 3€MHBIM NUPOM
Baxpipranu B arnorpaduueckoil TuTeparype yrmoMHHAETCS U MUCTHYE-
ckas cBsi3b beket Ata ¢ nupowm lllonan Ata, KOTOpBIN BBICTYIIAET B Kaue-
CTBE €r0 ygaticu, NN TyXa OKPOBUTEIIS, YTO MOATBEPKAACT OBITOBAaHHE
pa3BuToii cydumiickoil Tpaauuuu B 3amagHoM Kaszaxcrane. Huxe mpen-
CTaBJICH NOAPOOHBII aHAJIN3 JaHHBIX HAOJIIONECHHH.

Jdannbie o :xku3nu beker Ara. bexer Ata Myp3zarymynsl (1750-
1813) [1], [2], umu beket, cbra Myp3akysa, KOTOPBIH TakXKe W3BECTEH
kak nup beker nnu xak Ep beker, Obu1 pomom u3 kazaxckoro poja adatl,
KOTOPBI BXOIWII B KOH(ENEPALHIO 6a1i)/ibl MITAJIIETO Ka3aXCKOTO Ky3a.
Kak u3BectHO, Miaamuii xy3 opuiiraibHO MPU3Ha HoaaHCTBO Poccuu
B 1731 rony. B 1748 roay nepeBoguuk [Toconbckoro npukasa u poccui-
CKHH MOCIaHHUK TaTapckoro npoucxoxaeHusd Tykimy Myxamen TeBkenes
y)Ke yIOMHHAI PO adall Kak OJHY BETBEH IUIEMEHHOW KOH(eaepauu
oatiyner [2]. K Tomy BpeMeHu mnuHOCTh bekera nmpuoOpena cToib 00ib-
o€ 3Ha4eHHe Il allaifilieB, YTO €ro MMsl CTaJl0 MX BOEHHBIM KIIMYEM
wim ypaHoM. Jlo Hadana MCIIONB30BaHMs BOGHHOTO Kinda «beker», kak
coobmraeT Adanmanosa [2, ¢.211], agaun ucronb3oBain « TereaeHap B Ka-
YecTBEe BOGHHOT0 Kin4a. B Hamm oM 3HaueHne KynbeTa beker Ata 3akpe-
TieHo Ha odunuansHoM ypoBHe. Tak B 2019 romy 200-neTHuil r00uiei
JAHHOTO CBSATOTO MPa3AHOBAJICS KaK COOBITHE rOCYIapCTBEHHOIO 3Haue-
Hus [3].

I'eneanorus (mexwupe) bexera Oeper Hayano OT JIETEHIAPHOTO OC-
HOBaTeJs TUIeMeHU adau —Anailt Ata. [eHeanoruyeckoe npeBo bekera

BRITJISINT CIIeAyromuM oopa3om: 1) Amait Ata, 2) Kemumbepast, 3) My-
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Han, 4) XKaymei, 5) Kockynak, 6) XKanan, 7) Myp3arymn, 8) beker [4], [5].
Nwms Anait Ata mupoko U3BeCTHO B Hapoze. Tak, anTpormnonor Maypuuuo
Torapo numer o «nonymuduaeckoM npeake Amnaii-ATay, 4ei MaB3oien
C 30JI0TBIMH MHHApeTaMy B HACTOSIIEE BpeMs pacroiiokeH Ha OTmaH-
Tay, caMOM BBICOKOM ME€CTE€ PErHoHa, IJie MPOXOIAT €KETOAHBIE BECECH-
Hue o0psizibl ero nmounTanus [6]. B mamoMHudeckom nome (3uapamxare)
Bbexer-Ara B Oranasl Ha OONBIIOM HACTEHHOM IIJIaKaTe JJIsl BHUMaHUS
MaJJOMHUKOB JIEMOHCTpHUpYETCsl reHeanorust bekera, mpenacTaBiieHHas
JpeBoM Oenoro nBeta. i MaJOMHHUKOB JAHHOE F'eHEalIOTHnIecKoe Ape-
BO SABJISIETCS] BU3YaJIbHBIM HAlIOMHHAHHMEM O CTaTyCe M MPOUCXOXKIECHUN
bexker Ara.

MHe npeacTaBiseTcsl YMECTHbIM NPUMEHHUTh B KadeCTBE TEOPETH-
YECKOro MOoAXoAa K M3y4eHHIo bekera Ata TOUKY 3peHMsI aBTOPUTETHOIO
aMepHKaHCKoro uccienoBarens JleBuHa [leBusza Ha cyQUNACKUX CBSITBIX
B KOHTEKCTE Mpoliecca uciamuzanuu 3omoroil Opael, unn Yiyca JIxy-
yn. Paccyxiasi 00 nciIaMHU3alMi KOUEBBIX TUIEMEHHBIX MM OOIIMHHBIX
rpymni, /IeBru3 B 4aCTHOCTH OTMEYAET, YTO UCCIIEA0BATENH JOKHBI IIOHU-
MaTh QUTYpPY MYCYJIbMaHCKOTO CBSTOTO )1t HE KaK «IIPOIIOBEIHUKA WH-
TEJIEKTYaTbHOMN TOKTPUHBI», & KaK «BOTUIOIIEHHOE MYCYJIbMAaHCTBOY [7,
c. 109]. ITo muenwuto JleBusa, 1151 JAaHHOTO PETHOHA U MECTHBIX aJaliCKuX
ponos beker ATa siBIsieTCsl AKUBBIM CUMBOJIOM MycyJIbMaHCTBa. B Macco-
BOM CO3HAaHUU MECTHOT'O HACEJIEHHs YyBCTBA POJOBOM, PEIUTHMO3HON U
STHUYECKOW IPHUHAJIEKHOCTH TECHO B3aUMOCBs3aHbl. FIHBIMU ciioBamy,
JUIsl 3HAYUTENIFHON YacTh Ka3axoB MaHrucray ObITh afailieM, Ka3axoM,
MyCyJIbMaHHHOM W TIOcJeoBaresnieM bekera Ata cTano paBHO3SHAYHBIM.
OnHako XKMBBIMH CHUMBOJIAMHU HCJIaMa SIBJISIIOTCS OTHIOZB HE TOJIBKO (U-
rypa bekera Ata, HO 1 BBIMBIIIJIEHHBIE CBATHIE, Takue Kak Macar Ata u
[onan Arta. [loHATHE «TIIIEMS» BCE €IlIe MOBEPraeTcsl CEpPbe3HON KpH-
TUKE B aHTPOIOJIOTHN [8], MOCKOIBKY OHO CTAJIKMBAETCA C TPYAHOCTIMHU
MIPUMEHEHUS] B KOHTEKCTE, HalpuMep, Ka3aXxCKOH «IJIEMEHHON» cHucTe-
MBbI. XOT€I0Ch OB OTMETUTH YTO JIAHHOE MCCIIEI0OBaHNE HE CTaBUThH Iie-
JIbI0 OOBSICHUTH IIPUPOAY Ka3aXCKOI'O POAOINIEMEHHOIO O0IIeCTBa U 3HA-
YeHHEe TePMHUHA «I1IeMsD. Bo-BTOPBIX, BaKHO MOHUMATh, YTO TaKue Tep-
MUHBI, KaK «POJ» WITH IIJIEMSI», IBIISIOTCS TEPMUHAMH, TIPUBI3aHHBIMU K
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OTIpe/IETICHHOMY KYJIBTYpHO-HUCTOpHUYecKoMy KOHTEKCTY. [aBun CHut [9]
MOABEPraeT KPUTHUKE KOJOHHAJIbHbBIE PEACTABICHUS O «Tpaidain3Mey,
KOTOpBIEC IPUBEIN K HEMPaBUILHOMY MOHUMAaHHIO KOUEBBIX OOIECTB KakK
«POAOBBIX» IO CBOEH mpupoje. Tak, X0Td €eBpONEHCKUI TEPMUH «KJIaH»
1 MOT Obl Ha KaKOM-TO YPOBHE COOTBETCTBOBAaTh 3HAYCHUIO Ka3aXCKOTO
TEPMHUHA py, KaK ONpeaeieHHol popMe 00IIeCTBEHHON OpraHnu3aiy co
BCei ero crienu(raecKkoi CHCTeMO# POJICTBEHHBIX CBSI3EH, COOTBETCTBUE
ObUIO HETOYHBIM U JI0JDKHO OBUIO OBl CONPOBOXKAATHCSI MHOTOYMCIICHHBI-
MH OTOBOPKaMH M YTOUHEHUSIMH.

JBanmareiii BeK, 0COOCHHO MEepHo COBETCKON MomepHu3anuu [10],
[11], [12], cTan cBuaeTenemM pOPMHPOBAHUS U KOHCTPYHUPOBAHUS COBpPE-
MEHHOH Kazaxckoi Haruu. OHaKO B XOJI€ COBETCKUX COLIMOKYIBTYPHBIX
Y SKOHOMHYECKUX pedopM HJest IPUHAUICKHOCTH K OIPEICIICHHON Te-
HEaJOrMYeCcKOl JINHUU WM TpyMIe JIMHUN He Hhcyes3ia. boIbIIMHCTBO
Ka3axoB, KaK CEeJbCKHUX, TAK U TOPOJCKUX, IIOMHST O CBOEH MpHHAIEK-
HOCTH K OTIPE/IEJICHHBIM POJICTBEHHBIM TPYIINIaM M OOIIMHAM, a B UX Ce-
MBSIX COXpaHSETCs IPAKTUKA BEJCHHS pOoJOCIOBHBIX. COBpEMEHHEBIE Ka-
3aX¥ UISHTU(UIHUPYIOT ceOsi B Ka4eCTBE WICHOB OJHOM BOOOpakaeMoi
Ka3axCKO#l HaIlM¥, HO MHOTHE M3 HUX TaK)Ke MOJYEPKUBAIOT CBOE «IIe-
MEHHOE» MPOUCXOKICHUE, KOTOPOE B LIEJIOM HE BXOAUT B KOH(IMKT C UX
HaI[MOHAIBHON MJIEHTUYHOCTHIO.

st amaiitieB mouynTaHue KOHKpETHO bekeT ATa U B I1€JI0M IMTAHTEOHA
MYCYJIbMAaHCKHX CBATBIX MaHIHcCTay SBISETCS BaXKHON COCTABIIAIOLIEH
POLOBOM UJEHTUYHOCTH. HyBCTBO PEIUTHO3HON U 3MOLMOHAIBHON IIPH-
BA3aHHOCTH K CBAIIEHHOMY JaHAmadTy MaHTHCTayCKOH 001acTh SBIIS-
ercs Uil HUX OJHOW M3 LEHTPaJbHBIX BOOOpPAKaeMbIX ONOP MIACHTHY-
HOCTH.

CeroaHa MHOTHE Ka3axy pofia adati U JPYTUX POJIOB HA3bIBAIOT I10-
JyOCTPOB MaHIbIIIAK «CBSLIEHHOW 3eMIIei», B KOTOPOM MPOKUBAIOT
«TpUCTa HIECTHJECAT TPH (MO JPYIMM CBEIEHUS TPHUCTA IIECTHIECST
nBa) cBATHIX. OO 3TOM cooOIIaeTcst eme B PyCCKUX 3THOrpadUuecKuX
ucrounukax XIX Beka. Harpumep, B npuinoxenuu Kk «CBeICHUSAM O KaB-
Ka3CKUX roplax» 3amucaHo, uto «[mlocne cmeptu Xomxa-Axmena [Koxa
Axwmen SlcaBu —VY. b.] ero MIopuIsI pa3onuINCh B pa3Hble CTOPOHBI, TPH-
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CTa MIECTHJIECAT TP MPHUIUIA B MaHTHIIIIAK, I7Ie OHU CKOHYAIUCH; BCE
OHH IOYNTAIHCH KaK CBATBIE, XOTS UX MMEHA HEU3BECTHBI; HO UX MOTHJIBI
nounTarotcsk» [13]. JlaHHBIA HappaTHB 4acTO BCTPEUAETCS] B UHTEPBBIO C
MECTHBIMU KUTEIISIMH.

[lountanue nyxa bexera u ero CBsIIEHHOIO MOrpe0aJbHOIO KOM-
IJIeKca ABISETCS ONHUM M3 Ba)KHBIX JIEMEHTOB JIOKAJIBHOM HICHTHY-
HocTH. Hekotopble mpeacTaBuTeNs ajailieB MO pa3HbIM MPUYHMHAM He
CBSI3aHBI C KYJIBTOM TounTanusi bekera Ara, Ho B MaHrucray oHU Tpe-
CTaBJISIFOT SIBHOE MEHBIIMHCTBO. Tak, BO BpeMs IOJIEBBIX paboT B MapTe
2019 . 51 B3511 MHTEPBBIO Y KA3aX0B, KOTOPbIE MUTPUPOBaAIA B MaHrucray
u3 Typxmenucrana B koHIle 1990-x u nagane 2000-x rr. B xome stux
WHTEPBBIO MOU HH(OPMAHTHI YIIOMHHAIH 110 KpallHEeH Mepe JABYX CBATHIX
KaK OTHOCAIINXCS K UX POROCIOBHBIM, MOTHIIBI KOTOPBIX OHH ITOCEIAIN
B MPOIILUTOM: OIWH W3 HUX ObuT [03mu-Ata (I'e3nmu-Ata), To ecTh XOpe3m-
ckuit cBiaToil ['o3nyk-Ata (o ['o3nu-Ate cM. B crathe [leBuza «Xopesm-
ckuii cBsaTor B 3omotoM Opmey, 2018), a Bropoit —aekuit Koxa Ata, mo-
XOPOHEHHBII HEJJAJIEKO OT MECTa PACIIONIOKEHHSI HBIHEITHETO adpONopTa
AKray.

bexem Ama u «caxpanvuvie cemeticmeay Llenmpanvnoti Asuu. Ce-
TO/IHS MTOTOMKH bekeT-ATa M XpaHUTEIH €T0 CBATHIHU IOJIB3YIOTCS MPH-
BHJIETHPOBAHHBIM CTATyCOM CPEIU aallIeB U y MIPEACTaBUTENEH IPyTUX
POIOBBIX TPYMII, XOTSI U HE UMEIOT CBAIIECHHOH POIOCIOBHOM, KOTOpast
CBsI3pIBaIa OBl UX C CaKpaJbHBIMH ceMmelcTBaMu LleHTpanbHON A3sun.
JlanHbIe cakpasibHbIe CeMecTBa, N3BECTHBIE MOJ] UMEHAMHM XOJKa, KOXKa,
Celll, MHNX, MaXTyM U T. J. HCTOPUUYECKH UTPAIN BaXXKHYIO poisib B LleH-
TpanbHOU A3UM Ha MPOTsKeHUU BekoB [14], [15], [16].

Bynyun anaiineM no poxoBoil NpUHAMIEKHOCTH, bekeT He IpuHaI-
JIEKAN MO OTIIOBCKOM CTOPOHE K «axib ainb-OaiT» (ahl ‘al-bayt) mmm k
pony mpopoka Myxammena. OnHaKo B MOBECTBOBAHUSIX, CBS3aHHBIX C
HUM, IPUCYTCTBYIOT CIIEIbl CBsI3€H ¢ OoJiee MMPOKOI LEHTpaIbHO-a3H-
aTCKOM TpaJMIMEN, aCCOUMUPOBAHHOM C cakpaibHOU cember IIpopoka.
Kax numer IIpuBparckuil, Ka3axu 4acToO BOCIPUHUMAIOT IIPEICTABUTE-
JIeH KOKa KaK CTpa)kell MyCyJlIbMaHCKOM Ka3aXCKOM PEIUTHMO3HOCTU WX
kak Taza Xoua, «...Ka3axckoe BOIUIOLIEHHE KOPAHUYECKOTO OIperesne-
HUS UCIaMa Kak «IIpsMoro myTtmm»» [17, ¢. 174].
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J1s cerogHsIIIHUX MaJOMHUKOB bekeT TakyKe MOYUTAETCS CTPaskeM
Taza XKom. I1o cioBam AMupeHOBa, aBTOpa HOBOTO MaHaku0a, ero MaTh
(Beket) Obu1a M3 pojia KOXa, U3BECTHOTO CBOMMHU uyjiecaMu (kepement), B
YaCTHOCTH TEM, UTO IIEHX U3 JaHHON CEMbH JOWJI aHTHJIO, KOT/Ia UCTIBI-
TBHIBAJI )KAXKAY B OTKPBITON CTEIIH, UTO SBISIETCS XapaKTEPHBIM AIIH300M
B 00wIell nciamckoil arnorpaduu. JlaHHbIi HappaTUB OBLT IIMPOKO pac-
npocTtpaneH B Manrucray. Hanpumep, cormtacHo ucrounuky XIX Beka,
JIETeHAApHBIA CBATOW WM OTIIeNhbHUK Manremuraka Kamkap-Ata (Komr-
Kap-ATa) mprMaHMBaJ JUKHUX OJieHeH 1 yOouBas ux Ha msico [18, c. 18].

MoTuB T0OeHHS AUKHUX KUBOTHBIX TAaK)K€ CBSA3aH C HIMPOKO PACIIPO-
CTPAaHEHHOW TIOPKO-MOHIOJILCKOM KoueBOM Tpamuuuen. Pamm an-/{un
nucal, 4YTo XaH HaliMaHoB Kydunmyr umen BiacTh Hal TUKUMU KUBOTHBI-
MH, 9YTO OH MOT JIOWTbh UX U JEJIaTh U3 UX MOJIOKa KyMmsIc. [19, 177]. Ilo-
ATOMY OCOOBII WHTEpEeC BBI3BIBACT TOT (DaKT, YTO CBIATOCTh beker ATa
TaKKe TeCHO CBsI3aHa ¢ IMKMMHU aHTUJIONaMU U apxapaMu. B Haiie Bpems
MAJOMHHUKH BOCIPHHUMAIOT CIIy9aifHYIO BCTPEUY C apXapoM BO BpeMs
MaJIOMHHYECTBA TI0 TOPHOH JTopore K cBAThIHE bekera kak moOpoe mpe-
3HAMEHOBaHHUE, KaK 0OJ1aroCIOBEHUE TyXa CBSTOTO. ApXaphl HIMPOKO pac-
MIPOCTPAHEHEI BO3JIE CBATIIHINA bekeT Ata. 13-3a «CBSIIIEHHOT0)» CTaTy-
ca 0X0Ta Ha HUX HEO(UIAIILHO 3alpeleHa.

Craryc beker Ara TecHO cBs3aH C €r0 MPOMCXOXKIEHUM IO JByM
npuyrHaM. A. C. MyMUHOB IHIIET, YTO B Ka3aXCKOM OOIIECTBE «...(aKT
MIPUHAJUICKHOCTH K KakoW-1u00 rpymnme (Ky3, aj, py, Tair, ara) sBis-
eTcs OMHUM U3 PealibHBIX (DAKTOPOB, ONPEACIAIONINX MECTO YEIIOBEKa U
ceMbu B oomiectBe» [20, c. 8]. Casmiennas ¢purypa bekera Ata u ero Ha-
cleue YaCTUYHO MPEJICTABICHBI B €r0 «IUIEMEHHOMY TPOUCXOXKICHHH:
CO CTOPOHBI OTIIA OH SIBJISICTCSI TOTOMKOM BOMHCTBEHHOTO IIJIEMEHH adatl,
a CO CTOPOHBI MaTepy —IOTOMKOM JINHUH Mpopoka MyxaMmMea.

CBsi3b C CakpaJIbHBIMU CEMEUCTBaMU B KyibTe bekeT Ata roBoput
0 HaJIMYUH KyJIBTYpHOTO IIacTa U CBSI3U C OOIIMPHON CpeqHea3naTcKom
TpaJulIMel TOYNTaHUs ceMel Xo/kel. PacrionaraeMble HaMu 3THOrpa-
¢nueckue nanuwie, coOpannpie B Manrucray B 2018-2019 rr., roBopsr
0 TOM, YTO MECTHBIE KUTEJIH /10 CUX [1OP MOYUTAIOT CAaKpaJIbHbIE CEMBH.
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Hanmuue poncTBEHHUKOB XO/Ka CO CTOPOHBI MarepH (Ka3. Hararim)
BCEI/1a MMEJIO U BCE €lIe MMEET BaXKHOE 3HaUCHHUE B cpejie ObIBILNX KOoue-
BBIX Ka3aX0B, a IOTOMY CBATOCTb bekeTa JiIst MeCTHBIX JKUTeNlel yacThy-
HO CBsI3aHa C €r0 MAaTEPHHCKUM pojioM. Bot nouemy B arnorpadun bexer
Arta, cocTaBlieHHOW AMHPXaHOBBIM, a Takke B MaHakube KocOapmaxa
1 B MECTHBIX YCTHBIX ITOBECTBOBAHHUSAX, O/IHA U3 MIEPBBIX UCTOPHI MOBe-
CTBYET 0 ero Hazeawu Hazap-koxa.

Hazap-koxa, 1o cioBaM AMHMpXaHOBa, HPOMCXOAMI M3 «IJIEMEHHU
KypaimToB CenT-Koka U B JOHOM BO3pacTe IepekoueBan B MaHrucray
13 XMBHHCKOTO XaHCTBa [22, ¢. 6]. Hazap-koxka cTai u3BecTeH Omaromapst
COBEPILIEHHBIM UM YyzaecaM Ha IyTH u3 XuBbl B Manrucray. [lo3xe Ha-
3ap-Koxka pUOBLI B IEPEBHIO OOTAaTOr0 M U3BECTHOTO ajalina Aimvamoe-
Ta, T/Ie OH MCLEIMI ero 0ompHYI0 104b. [lo3xke Hazap-koxka »xeHumcs Ha
HEH, a ero MOTOMKH CTaJId U3BECTHBI KaK K0J/Cd, KOTOPBIE «IOWIN IUKUX
aHTUJIOM» (KUIK cayraH Kojkajap) WIH KaK Kodcd «C KOPUYHEBBIMH I0p-
TamMu» (KOHBIP YTkl Koxanap). CIokeT 0 Opake ¥ CO3TaHUH KPOBHBIX
CBsI3€H MEXy BHOBb IIPHUOBIBIINM IIOTOMKOM «CBSIILIEHHOTO CEMEHCTBa»
U CeMbEW MECTHOIO IJIEMEHHOT0» BOX/S SIBISIETCS JAOBOJIBHO PacIpo-
CTpaHEHHBIM B 3THOTpaPUUECKHX 3aMICIX O Ka3axCKUX Kkoowca [23].

Kpome Toro, pomocnoBHas beker Ara Tarke BKIIIOYAET OaThHIPOB,
YTO CO3JaeT JOMOJHUTENbHBIH CUMBOJIMUECKUN KalUTaJl CBATOTO M Jie-
JIaeT ero JMYHOCTH elle 0ojiee BECOMOi B Ila3ax MECTHOTO HaceIeHUsI.
Crapmnit Haeawu bekera (kapu nazawi) WM Haeawiy €ro OTLA, CorvIac-
Ho u Kocbapamaky, 1 AMUpPXaHOBY, ObIT Ka3zaxcKuMm OaTeipoM Ecetom
Koxettynsr (1669-1757) u3 poma mama. IT10o 03Ha4aeT, uto beker Ara
MIPOMCXOIMII U3 YCTOSIBILEICS W XOPOIIO YKOPCHUBIICHCS JTUHUN ajaii-
LeB, KOTOpasi 00J1ajasia BIMSIHAEM U BIACTBIO Ha MOyOCTPOBE MaHTbIII-
snak. B Manrucray Bce ene uMeeT XoxJeHue nociosuia «Ecer —cambiid
XpaOphIit 3 0aTeIpoB, bekeT — camblil CHITBHBIN cpenu nupos» (Ecet ep-
JIbIH COHBI, beKkeT MupAbIH COHBI).

Ponocnosnas bekera taxke cBs3aHa ¢ cembell [Ipopoka u ero Topa-
pHILIAMH Yepe3 MOCBAIICHUE WM OTHOLICHUS MEXKAY YUMTEJIEM M yde-
HUKOM (mHp-Mypu). COrmacHO HEKOTOPBIM NMHUCbMEHHBIM HCTOUHHUKAM,
TakuM Kak «XanBaT-u-Cydus», mepeBeqeHHBIM Ha PYCCKHN S3bIK ba-
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6amxaHoBeIM, beker ObuT yyennkom Myxammamkona bakuprann (kas.
bakpipkaHn), ymama u cypuiickoro nupa w3 YpreHda, KOTOPBIH HMel
YUEHHUKOB U MOCIIeAoBaTeNneil cpenn ka3axoB Manrucray. B cBoeli kaure
AwmupxanoB niumeT, 4To B 40 et bekeT BepHyics B MaHTHcTAay, I7Ie CTal
BUIHBIM nupom. Keipibibek OrteriieyoB u Komumibxon XynoiOepreHoB
B cBoeil kuure «Myseit beker Ata B XuBe», HanmMcaHHON Ha y30€KCKOM
sI3bIKE, COO0INAKOT, 4YTo bekera ATta mpoxoaunia o0y4yeHre B XUBE B TIEPUO/]
1767-1776 rr. [24, c. 56].

Jlyxoenwiii nyms bexem Ama. IlytemectBus u yueba bekera B menpe-
ce XUuBBI HE OBUT 4YeM-TO HEOOBIYHBIM /ISl TOTO BpeMeHH. [[J11 Ko4eBBIX
Ka3axoB ObUIO TPagMLMECH YyYUTHCA B OCEIUIBIX PEIUTHO3HBIX LIEHTpax
LlenTpanpHOl A3nu B Takux ropojaax, kak Xusa nin Camapkana. Tak, B
Tatapckoii pykonucu « Tapux-n-bapanraBm», cocTaBieHHOW AXMaaoM 0.
Xadwuz an-un anp-bapanrasu, cooOmaercs o ToM, 4To aib-bapaHraBu
BCTpeUalics co cTyaeHTaMu ka3zaxamu B Camapkanze [25, ¢. 37]. Takum
00pa3oM, XUBHHCKOE MEJ[Pece UCTOPUUIECKH CIYKHUIIO 00pa30BaTeIbHBIM
LEHTPOM Ul Ka3ax0B peruoHa MaHrucray.

Bnusinue bekera Arta cBsi3aHO HE TONBKO ¢ bakupranu, HO U ¢ Apy-
UM PEJIMTMO3HBIM HuiepoM peruoHa —Illoman Ata, KOTOpPBIH, CONIACHO
YCTHOHM TpaJulUH, Yepe3 COH NMOCBITHI bekeT ATa B ayrus W HanpaBHIl
ero Ha MyTh UcIaMckol cBaTocTH. [lomoOHOE MyXOBHOE MOCBSILECHHE,
WJIM y8aticu, SIBISIETCS LIMPOKO U3BECTHOM LIEHTPAJIbHO-a3UaTCKOM pein-
TMO3HOM MpakTHKOH. [109TOMYy COBpeMEHHOE MAaJOMHUYECTBO K MECTaM
bexer-Ara HeoTenuMo ot nocerieHus cBATeiHN [lonan Arta.

Penurnosnoe ob6pazoBaHMe W TMOCBAILICHHE YBAaHCH TECHO CBA3aHBI
npyr ¢ npyrom. CornacHo MmaHakuOy AmupxaHoBa, beker B Bo3pacte 14
JIET MOMPOCHIT CBOMX POAUTENEH MO3BOIUTH EMY YUUThCS B MeJpece, U
OHH JIETKO MO3BOJIWIJIM €My 3TO cjenarh. [lepen nonaroi moesnkoi B me-
npece beker pemrwn momyduts OmarocioBeHue ot myxa llloman Arta. C
9TOM 1enbio bekeT otnpaBuica B xpam lllonan Ata, rae mpoBen YeThl-
pe sHoum. Ha gerBepThiil Beuep llloman Ara mosiBuiics Bo cHe bekera u,
0 c1oBaM AMHPXaHOBA, MPOMU3HEC CleAyIomue caoBa: «MepTBbI Ayx
MIPEAKOB (apyax) He MOT OBITh nupoM sl )KUBOTO cyliecTBa. Mo B Xusy.
B meapece baxwipxkan-xodorcu [Myxammamxon bakupraam —Y. b.] xuBet
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anuma ¥ 9elioBeK ¢ OONBIINM Kacuemom [cBITOCThIO —Y. b.]. OcraBaiics
psanaom ¢ atuM denoBekoM. Bamr Bypaxk (ITupak), KoTOpbIif JOCTaBUT Bac
B XUBY, YK€ *JET Bac 3a MpenesaaMu Baiero qomay» [26, 13-14]. Jlanee
pacckasblBaeTcsl, uTo Korjaa beker Belmen u3 1oMa, oH yBuael, uto [upak
JEeWCTBUTEIBHO JKAET €T0 BO3JIE ABEPEH, a elle Yepe3 HECKOIBKO CEKYH/
ITupak nepemectui bekera B XuBy. baksip:kan yxke xjaan bekera u or-
npaBui ero B meapece Llleprazu. O1oT hparmeHT armorpaduu COnepKUT
[0 KpallHeH Mepe TpH WM YeThIpe BAXKHBIX JIeMeHTa. Bo-nepBbIX, Mbl
BUMM MIPUCYTCTBUE CAKPAIBLHOTO XO/KM —pHUTYypbl bakupranu, KOTOPbIi
B HEKOTOPOM CMEICIIe ObLT «m30pan» myxoM llloman Ara. CinemoBarens-
HO, J1Ba cI1I0c00a 01arocI0OBeHUs —4epe3 AyX Veaiici U TIOCPEACTBOM KH-
BOTO Mupa) KAKUM-TO 00pa3oM B3anuMocBs3aHbl. Bo-Bropeix, ayx [llonan
Ara npumien x bexery uepes coH, WiIH asgH. XepMaHCEH OTMEUAeT, U4To B
HCJIAMCKOM PENUTHO3HON TPAJULMHU «... 3HAYUTENbHAS POJIb OTBOIUTCS
COJIEpKaHUIO CHOB KaK OTPayKEHUIO TyXOBHOM UCTHHBI U UCTHHBI peajb-
HOTO MHUpA, TaK ¥ B YCTAHOBJICHWU CBSI3W TIOBCEIHEBHON PEaJbHOCTH C
JOPYTHUM M3MEPEHHEM, YacTO OTPaKaeMbIM Kak raud, T. €. OTCYTCTBYIO-
iee Wik HeBUaUMoOeE 1apctBoy» [27, ¢. 74 — 75]. B koHTEKcTe Ka3axCKOH
penurno3HocT, no llpuBparckoMy, asgubl 3aHUMAIOT BaXHOE MECTO.
OtoT apabckuil TEPMHUH O3HAYAET JIMUHOE OTKPOBEHHE Yepe3 COH. JTa
MpPaKTHKA «... YCTOMYMBO COXPAHSAETCS B Ka3aXCKOHM pelIMruu Kak IMpo-
SIBIICHUC WILTIO3UOHUCTCKON Tpanuuuu cydues» [28, c. 119].

Urak, bexer Ata moiy4ni CBSIILIEHHOE OTKPOBEHHE UEpPe3 dasH, BbI-
SIBUBLINHN HEBUIUMBIC CBsI3u Mexay beker Arta u lllonan Ara. DTHOrpa-
(hmueckue Marepuasl MOKa3bIBAIOT, YTO MECTHOE HACENIEHHE TECHO CBSI-
3p1Basio 00passel [llonan Ara u beker Ata uepes asnwbl. beker Ara Heon-
HOKPATHO BUJIEJ BEIlIME CHBI, B KOTOPBIX K HeMY «sBisuicsa» [llonan Arta.
AsAnbl TPOJOIHKAIOT UTPATh POJIb B TPAIUIMK ToUnTaHus beker Ata u B
HalllK JHU. B MHTEPBBIO HEKOTOpPbIE MAJTOMHUKU COOOIIANH, 4TO beker
ATa 4acTo «IPUXOIUT» K HUM BO CHE. A MOXKET ObITh MOTHBOM H JaXKe
OTITPaBHOM TOYKOW JUIS MajJOMHHYECTBA, KaK 3TO OTMETHI B MHTEPBBIO
OJIH M3 MTaJIOMHUKOB 13 AkTay. Bo BpeMs moseBsix padoT B mapte 2019
I. omHa U3 Moux uH(popmanTok JKaHap, keHIIMHA B BO3pacTe okojio 40
JIeT, B pa3roBope I0 MyTH K CBATHIHE bekeT-ATa, pacckasana, 4To HelaB-
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HO el MPUCHMJICS COH, T/ie OHa yBujaena bekera. bynyun pomom u3 Ak-
Tay, OHa HECKOJIBKO pa3 Ioceliaia cakpajibHoe norpedenne bexer-Ara B
Ornanibl, HO MEX/1y HBIHEIIHUM MAJTOMHUYECTBOM M MPEABIILYIIIM ObLI
JOJTHUi iepepbiB. Takum 00pa3oM, OHa HHTEPIPETUPOBAIA CBOW HEJlaB-
HUH asan ¢ beker Ara Kak cBOEro pojia «HallOMHHAaHHE» OT CBSITOTO, KaK
MPU3bIB (€CJIM HE TPUKa3) MOCETUTH €r0 MOTHITY €Ile pas.

Jpyroil BaxxHOM J€Tajabpi0 HappaTUBa O CHE-OTKpOBEHUHU bekeT ATa
spisieTcss ynomuHanue o bypake (Ilupake). Kak m3BectHo, bypak —3t0
MMsl JKUBOTHOTO, Ha KOTOPOM, IO MpeJaHHIo, Mpopok Myxammes mpo-
Jlesall CBO€ 3HAMEHUTOE HOYHOE MyTemecTsue u3 Mekku B Mepycanum.
OTO MHCTHYECKOE CYIIECTBO, COIIACHO MYCYJIbMAaHCKUM HMCTOYHHUKAM,
OBLIO YKMBOTHBIM, IIOXOXKHM Ha Myna u ocina [29, ¢. 576 — 577]. llosBie-
HHE TaKOTO KOPAaHMYECKOTO INepcoHaka Kak bypak m Happarus o mepe-
nere bekera n3 Manreiiaka B XuUBY, SIBJSETCA MONBITKON NpOBECTU
npsAMyI0 Tapaiuienb Mexay HuM u [Ipopokom. Takum oOpazom, beker
[10JIy4aeT BBICOKUI CaKpasbHbIN CTaTyC, CIOBHO MyXaMMe[| 38 HECKOJIb-
KO CTOJIETHI 10 HETO MPOJIETEB CKBO3b BPEMSI U IPOCTPAHCTBO BEPXOM Ha
TaKOM ke 00)KECTBEHHOM CO3IaHUHU.

ITocne myremectBust B YpreHu beker ATa CTaHOBHUTCS yYEHHUKOM
bakupranu, ubsi poiab 0c000 moguepkuBaeTcs B MaHaknOax beker Ara.
Cornacuo HOBbIM MaHakuOam [30, c. 14], cpa3y mocie npuObITHS B Me-
npece lleprasu beket momydaet 0coOBIi CTaTyC U IOYTSHHUE CO CTOPOHBI
Ipyrux ydyeHukoB. Bo Bpemst npeObiBanus B Menpece beker coBepruan
paznuuHble uyaeca. Hampumep, oH X01miI 1o MoBEpXHOCTH peku Amyna-
psu [30,c. 15— 17].

Bexker nomyunin cypuiicKuil TUTYI nup 1 pa3peLiecHue UMETh yUCHH-
KOB (u02icazy) HEMOCPEACTBEHHO OT bakupranu. B manaxube Avupxa-
HOBa 3Ta HCTOpHs o3ariaBieHa Tak: «Korga bexer Ara momydmn TUTyn
[Mupay. CornacHo e, korga bexety ucnonnunocs 40 net, ero nup bakup-
raHM y’Ke CUJIbHO cocTapuiics. Torna bakupranu crai skanoBaTh TUTYIIBI
nup cBoMM ydeHHKaM. bexeT ATta ObUT OMHUM M3 €T0 JTIOOUMBIX yUeHHU-
KOB, ¥ bakupranu pemmi 1apoBarb eMy 3BaHHE CY(QHUICKOTO nupa nocie
Mecsna Pamagan Bo Bpemst 60IbIIOr0 COOpaHUsl Uanos8, axyHos u yie-
mos. Tlomyuus GnarocioBenue oT bakupranu, beker, mo cioBam AMup-
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XaHOBA, CTaJ nupom U BCKOpE BEpHYIICS qoMol. Kak mumier AMUpXaHOB,
cpasy IocJie 3TOTO JIIOAU CTalu 100aBIsATh BhIpaXkeHue «B MaHrucray —
nup bexer» k nocnosuue «B Menune -Myxammern, B Typkecrane —Koxa
Axmeny [30, 25 —26].

3axniouenue. B TaHHON CTaTbe MBI NOKa3aldH, YTO HAClIEAWE U aB-
TOpUTeT nupa bexer ATa MOCTPOEHBI Ha TPEX OCHOBHBIX IEMEHTaX,
KOTOpBhIE UMEIOT OOJIBIIIOE 3HAYEHUE JJISi MECTHBIX JKUTeNeH M IModnTa-
Tenel cBATOro. Peub HAET 0 KPOBHOPOACTBEHHOM CBSI3U CBATOTO CO «CBSI-
LIEHHBIM CEMENHCTBOMY (CO CTOPOHBI MaTepH), IPUCYTCTBHUE B €T0 KUIHU
yBaiicu B nune [llomana Ata u oOydenue y penurno3Horo yuutens My-
xammazaa-Auna bakupranu uz Yprenua.
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AKKyJIbcKasi MedeTh B mocrcoBerckom Kasaxcrane:
My3eiiHblii apTedaKT WM cBAIIeHHOe MecTo?"

T'apunoea Pozanusn
(Hazapoaee Yuusepcumem, Hyp-Cynman, Kazaxcman)

AHHoOTaUMsA: AKKYJIbCKasi MEUETh, pacIioyiokeHHas mpumepHo B 30
kujomerpax ot ropoaa Cemelt Ha ceBepo-BocToke Kazaxcrana, Obuia mo-
ctpoena Mexay 1905 u 1907 rr. C ycranoBinenueM COBETCKON BIACTH
3aHNe MEYETH OBUIO TIepeaHo MO HYXKABI IIKOIBI U A0Ma KYIbTYPHI,
U mepecTano QyHKIMOHMPOBAaTh Kak MeueTs. B 1970-e roapl, Hapsay c
MIpouccCOM BbIMUpAHHA ACPEBHU, 3JaHUC MCUCTHU Hadajlo BETIIATb, U
Ha JaHHBIA MOMEHT HaXOJMUTCS B KpUTHUecKoW cutyaruu. HecMmorps
Ha mpouecc 00BeTIaHMS, JIOAH MPOAOIIKAIOT MOKIOHATHCS MEYETH KaK
CakpaJbHOMY OOBEKTY. DTO MO3BOJISET HAM MEPEOCMBICIHTh POJIb MeUe-
TH KaK MeCTa JyXOBHOTO MOKJIIOHEHHS, TIPOAHAITU3NPOBATh HEOOBIIHYIO
(hopMy HCITaMCKON PETUIHO3HOCTH MTOCTCOBETCKOTO NIEPHOIA U BIUSIHHE
COBETCKOI BiacTu Ha uciam B Kazaxcrane.

B ceBepo-BocTtounom Kazaxcrane mpumepno B 30 km ot ropoaa Ce-
MeH B JiepeBHE AKKYJIBCK, KOTOPasi COCTOUT BCETO U3 HECKOJIBKHUX JIOMOB,
MOCPEIN OTKPBITOM CTENH BO3BBILIAETCS MOKOCHBIIEECS M IMOIypaspy-
IIeHHOE 37[aHNe aKKyJIbCKOW MedeTH. M mepeBHs, 1 MedeTh yXKe IaBHO
3abpoueHsl. JKutenn qepeBHH CTald OKUAATH €€ eIlle B COBETCKHM Te-
PpHOJ IIOCIIE YIPAa3IHEHUs KOJIX03a. B NO3AHMI COBETCKUI Nepuoj 31a-
HHE MCUETH TOJIHOCTHI0 O00BeTIano: 0e3 KPBIIIH, IBEpei, OKOH, C Ha-
KPEHUBIINMCS MUHAPETOM OHO M3JAaeT CBOM MOCHIENHNE B310XH. OaHAKO

1% 910 Hccne0BaHKE BBIIOIHEHO B paMKaX MpoeKTa « IHBECTUIMOHHBIN TOTCHIIHAI
cakpaibHOil reorpadun Kasaxcrana: cnyTHHKOBBIM MOHUTOPUHT, T W MCTOPHKO-KYITb-
TYPHBIH aHAIH3 JUIS CO3AaHMs HIEKTPOHHOTO atiaca PecrryOonuku» pu puHAHCOBOH 1oa-
nep>kke MuHHCTEpCcTBa 00pazoBaHus U Hayku PecnyOmuku Kazaxcran (2018-2020; No.
AP05135824).
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HECMOTPS HAa MPa4YHYIO KapTHHY, MEUETh, PACIIONOKEHHYIO HEAAIEKO OT
1I1occe, MOCEIIA0T JIFOAH: 3TO WIKM IOTOMKH OBIBIINX JKUTENEH cela, nin
CiTy4aiHble TOCETUTENH, KOTOPHIE CIBIIIAIN O MUCTUYECKUX UCTOPHUSX,
CBSI3aHHBIX C ATON Me4eThio. JItoau MpuXoasT, YTOOBI MOTIIAIUTh ee Jie-
PEBSIHHBIC CTEHBI U MONPOCUTH Y HUX Onarociosenus. ['ynpmmpa Caid-
JAXMET-KbI3bl, CUUTAIONIas ceOsl XpaHUTENbHUIICH MEUETH, BEJET JKeJla-
IOLIMX K €€ 3[aHuI0, a ociie Ha Kiagoume. Komy-To oHa paccka3biBaeT
HCTOPHIO MEYETH, KOMY-TO YhTaeT KopaH 1o ymepIinM poicTBEHHUKAM.
MeueTh cTaja CBOEro pojia CUMBOJIOM HallMOHAJIBHOTO HACIEIUs Tarap
Kazaxcrana. Ee cynp6a B mocnennee BpeMs Topsd0 0O0CyXkajiach B Ta-
TapcKoii OOLIMHE, a TAKXKE B CPEAE MECTHBIX KPAEBEIOB U PETHOHAIBHBIX
YIHOBHUKOB, B YHCJIE MPEITI0KEHNN KOTOPIX IEPEHECTH MEUETh B ATHO-
rpadudeckuii My3el oA OTKPHITEIM HEOOM B YeTh-KameHoropceke.
Hcropust akKylnbCKOW MEYETH TPENCTABIIeT COOO0H Ype3BBIYATHO
MHTEPECHBIH U YHUKAJIBHBIM MyTh pa3BUTHS MHCTUTYTa MEYETH B MOCT-
COBETCKHUil meprofl. ITOT Ciydail 03BOJISIET 3aHOBO MOyMaTh 0 (hopMax
PEJINTHO3HOCTH U PEIUTHO3HON KYJIBTYPBI IIOCTCOBETCKOTO HCiaMa. B
9TOH CcTaThe 51 MPOAHATM3UPYIO CIEMYIONINE BOIMPOCH: B KaKuX (opMax
WCITaMCKasi PEeNIMTHO3HAs MpakTHKa JOIJa J0 HAac CKBO3b MEPUIIETHH
coserckoro Bpemenu? Kak meueTb TpaHcQOpMHUpOBajIach B COBETCKHM
nepuoa? Kak 6e3 Mynjibl U B MOIypa3pyLIEHHOM COCTOSIHMU OHa BCE XKe
MOXET IIPOOJDKaTh CBOE cylecTBoBaHue? Kak 0OBSICHUTH ee cylie-
CTBOBaHHE B (pOopMe MarepuanbHOU CBATHIHK''? U Kakyio poib B 3TOH
HOBOH JKM3HH MEYETH UTpaeT >KeHIIMHA? {15 OTBETOB Ha 3TH BOIPOCHI
s TIPOBEJIA CEPUI0 MHTEPBBIO C XPAHUTEIHHHUIIEH MEUETH U C TIOTOMKaMHU
U pPOJACTBEHHHKAMHU CO37aTeNsl HACTOSILEro 31aHus MedeTH, MyTauiana
da3putbekoBa. BaskHBIM MEPBUYHBIM MCTOYHUKOM [UISI CTaThH CTal CO-
XpaHHUBIIHMICS CEMEHHBIN apXuB ceMbl Da3bUIOEKOBBIX, KOTOPBIN TTOMOT
YCTaHOBUTH HEKOTOPBIE MCTOPUUYECKHE CBEIECHHUS O MEUETH. JTU Mare-
pHaJIbl TO3BOJISAIOT 3aKIIOUUTh, YTO B COBETCKOE BpeMs aKKyJIbCKas Me-

I Cesiteiast (shrine), B JaHHOM citydae, UMEET KOHKPETHOE 3HAYEHHE MATEPUATBHOTO
o0beKTa/31anus, XapakrepHoro Juist Beeil LleHrpanbHoit A3un. OHO Yale TpUMEHHTEIb-
HO K Cy(hHiiCKHM Ma3apam/ayiiie, ¢ KOTOPbIM 0OBIYHO CBsi3aHa GUTypa yMEpILIEro CBSTOro
(saint), TOXOPOHEHHOTO B 9TOM MECTE, ¥ K KOTOPOMY JIFOJM IIPUXOIAT YTOOBI IPOCHUTH
OnarocioBeHue (6apaka) B KAKOM-JIH0O Jielie.
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YeTh IpeTepriesia OONbIINEe W3MEHEHHs, U3MEHWIA CBOM (PYHKITUH, HO
MIPOIOJIKAET CBOE CYIIECTBOBAaHME B KaueCTBE CBATHIHM. Bcemy aToMy
cniocoOcTByeT AesrenbHocTh ['ynpmmpsl CalijaxMeT-KbI3bl, KOTOpasi B3s-
Ja Ha ce0sd poNb XpaHUTEIbHUIBI MeueTH. [ Hamero aHaiams3a TaKkke
Ba)XKHO MTOCMOTPETh HAa MEYETh B KOHTEKCTE KOJUIEKTUBHOW MaMSATH I10-
TOMKOB YHUTeJeil 3TO JIepeBHH, /I KOTOPBIX MEUETh SIBISIETCS YacCThIO
cakpaJIbHOTO JaHamadTa UX Majlioi poAWHBL. B3aumojeiicTBue Bcex
9THUX (HPAaKTOPOB CO3/1AJI0 JHOOOMIBITHYIO METaMOP(}H03y HHCTUTYTA MEUETH
B COBETCKHUI NEPHUO/L.

AKKyIbCKasi MEUETh PACIIONIOKEHa B celieé AKKYIBbCK (HCT. Ha3BaHHUE
AxkynThiK), B 30 kM ot Cemes (o 2007 r. —CeMunaiiaTHHCK), ¥ Opra-
HUYHO BIUIETAeTCSl B UICTOPUIO MYCYJIBMAaHCKHUX PETUTHO3HBIX MHCTUTY-
TOB CEBEPO-BOCTOKA KA3aXCKOW crenu. McTopus 3T0il MeueTH CBs3aHa ¢
Cynb0Ol TaTapcKoro oOmecTBa B Ka3axckoil crenu. VMcToku TaTapckoi
o0muHbl CeMHIaNaTHHCKA U €T0 OKPECTHOCTEH BOCXOASAT KO BTOPOH Mo-
snoBuHe XVIII Beka, BpeMEHU PyCCKON NMITEPCKON SKCIIAHCUM HA BOCTOK.
OcHoBaHHas1 Kak KpenocTh Ha MpThilickoil muHumn ykpemieHui, CeMu-
MaJaTHHCK OBICTPO MPEBPATHUIICS B BaXKHBIH aAMUHUCTPATUBHBIH, MOJH-
TUYECKUHA ¥ SKOHOMUYEeCKUN MeHTp. CTpaTernueckoe pactoioKeHUE Ha
TOPIOBBIX ITyTSAX MPEBPATHIIO €r0 B OJMH U3 OCHOBHBIX TOPTOBBIX Y3JIOB,
cBa3biBaBIIMX Poccuto ¢ LlentpansHoit Aszmelt, Kuraem, Monromuei
u Tuberom. [1, c. 7] C konna XVIII Beka ropon nmpuBiekan 0oIbIoe
Konmu4aecTBo xutener LlenTpanbHON Asum (capmog), pyccKux, a Tak-
e pa3NUuHBIX KaTeropuil Tatap. Cpean MOCIeAHUX ObUIM TOPTOBIBI U
MIpeNPUHUMATENH, YKIOHUCTHI OT BOMHCKOM MOBHHHOCTH WJIA 00peMe-
HUTENIBHBIX HAJIOTOB, a TAK)KE MPOCTO UCKATEIH JIyUIINX BO3MOXKHOCTEH
B Kazaxckoi cremnu. [2, c¢. 13-14] B 1o xe BpeMs Bokpyr CemunanaTuH-
CKa CTaJIU CEJIMUTHCS Bce OOJIbIIE Ka3aXoB, 0OPa30BbIBABLIMX Ka3aXCKUE
Maxamu. B nepBoit nonosune XIX B. Murpanus u3 BHyTPEHHEH 4acTu
Poccun ycunmiace ¥ BbI3Bajia pocT HAaceJIEHUs ropoja, MPeBpaTUBIINI
ero B 1854 1. B o0macTHO# 1eHTp. [2, c. 17]

IIponecc kKoOHCONMMIAMKM POCCHICKOTO MMIIEPCKOTO IMPaBJICHUS Ha
BOCTOKE MMIIEPUH HAILIEJI CBOE OTPAKCHUE B POCTE TaTapCKOW CI000/BI
B CemHITamaTHHCKE ¥ CTPOUTENHCTBE MHOTOYHCICHHBIX MEUeTe n Me-
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npece. CeMUMaTaTHHCK CTaJl OHUM U3 KPYTTHEUIITNX U BIUATENbHEHIIINX
MCJIAMCKHX PEJIMTHO3HBIX U 00pa30BaTeNIbHBIX EHTPOB UMIlepckoi Poc-
cuu. B XIX Beke uncio Maxaiieil U MedeTel B ropojie OBICTPO pocCiio,
Y Ha CBOEM IHKE 3/IeCh HaXOIMWJIOCh OJJMHHA/IATh MEUeTeH 1 IEBITH Me-
npece. [1, c. 1] Kak aTo orpakeHo B Onorpadusx MyCyITbMaHCKUAX PEIH-
TMO3HBIX yueHbIX CeMunaiaTuHcKa, HanpuMep, B «KHure ncropuu ropo-
na CeMumnanaTrHCKay, HATMCAHHOW axyHOM Axman-Bamu n6H Anm aib-
Kazann (1833-1901), a Taxxe B Heo3amiaBieHHOH kHure KypOan-Aim
Xamuau [1], MycylbMaHCKUE yueHbIE U Cy(HUM ropoa co3/ialid XOpOoIIo
OpPraHU30BaHHYIO HHTEIUIEKTYaIbHYIO NCIAMCKYIO CETh, 00BETUHSBIIYIO
PEIUTHO3HBIX CIIELHAINCTOB U3 Bosro-Ypanbsckoro pernona, Lientpains-
HOM Asum u 1uHckoro CuHbIBsAHA. Meapece ropoaa NpUBJIEKaIN CTY-
JIEHTOB Y B3pAIMBAJIN PEITUTUO3HBIX YUEHBIX JJIS APYTHUX YacTe BOC-
toyHoro Kazaxcrana.

B mpornecce pocra tarapckoro HaceneHus B CeMHUNanaTHHCKE Ta-
Tapbl Ha4aJIl TIepee3Karh U B CEIbCKYI0 MECTHOCTH, YTOOBI 3aHUMATHCS
TaM cenbCKuM Xo3siUcTBOM. Ilo cioBam bakbiT AtanTaeBoil u Paymian
AxwmetoBoii, mocie 1840-x rogoB B CeMunanaTHHCK U Ha TEPPUTOPUU
BOKPYT HETO CTaJIM MEPECENATHCS TaTaphl, COCIIAHHBIE B 3a4ET PEKPYTOB
Ha BOCTOYHBIe okpauHbl Poccun. [3, c¢. 518] I1aBen [llabneit ymomMmuHaeT
TakKe «OCTIbIX TaTap», KOTOpble MPUOBIBAIM Cro[a KaKk OeKEHIIbI, BIIU-
BAJIMCh B TATAPCKYH CPELy WM CKpPBIBAJIMCh OT BJIACTEH B Ka3axCKOH
crenu. Hekoropble U3 HUX mprOOpeTanu CTaTryCc Tak Ha3blBa€MbIX IIa-
J1a-Ka3axoB, MM IyTeM 3aKIIIOueHHsI OPakoB C MECTHBIMHU Ka3allKaMH,
WIM Yepe3 akThl PEerucTpanuy POCCHHCKUMH YHHOBHUKaMH. [2, c. 13,
32] Craryc mrana-ka3axoB OCBOOOXK/AT MX OT YIIaThl MOAYIIHOTO Ha-
Jlora ¥ OT CIIy:KObI B apMuu. TakuMm oOpa3oM B paifoHe CeMunanarnHcKa
00pa30BaioCh HECKOJIBKO TaTapCKUX JIepeBeHb — bamikymnb, AKKYITHIK,
Kapamop3sa, Uzsarymna, Abcamsam, 3ybanp, Capsi-Horait, Bykep u gpyrue.

O nepeBHe AKKYITBIK U €€ MEUETH COXPAaHWJIOCh Majlo CBEACHUH.
Uctopus Cemunanarnacka Axmana-Bamm anb-Kazanu mpemocraBisieT
HaM OOLIMPHYIO U JeTajbHyl0 nHpopManuo o Medersix u meapece Ce-
MUMAIaTHHCKA, HO JIUIIb KPAaTKO YIIOMUHAET, 4TO B OKPECTHOCTSIX TOpoJia
OBUTIO TpHW MYCYJIbMaHCKHE JIEpeBHU: AKKONTHIK, bamkymns u Ilykyp, n
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YTO B ITHX JIEPEBHAX ObUTH MedeTH. MOXKHO CUMTaTh OONBINON yrade,
YTO B ceMeiiHOM apxuBe ceMbHd (Da3bpUIOECKOBBIX COXPAHMIUCH 3aITNCH,
Kacaroluecsl ICTOPUH JepeBHH. DTH 3aucH ObUTH clienanbl B 1991 romy
3akupoii Pa3putbexoBoii B apxuBe Oo6nucmonkoma . CeMunaniaTuHek.
ComnitacHo cemMeiHOMY apXxuBy ceMbH (Da3bpLIOCKOBBIX, CeN0 AKKYITHIK
obu10 ocHOBaHO B 1812 romy Hurmarymioit Caiidymnoit-ynsr da3buide-
KoM, BbIxoaneMm n3 Kazauckoit rybepann. BepostHo, uto orery Hurma-
Tysuibl npuiien B CeMUnanaTHHCK elle paHblie, BO BpeMeHa Exarepunbl
II. Kak u mHOTHE pyTHe, OH OKUHYI Ka3zaHCKyr0 ryOepHUI0, 4TOOBI 13-
0ekaTb CONIaTINHBI (BOMHCKOW MOBHHHOCTH), ¥ MIPHOBIT Ha TaK Ha3bI-
BaeMble «I1ycThle 3emiiny. [1o qaHHbIM «BegoMOCTH 0 MEUETSIX», IEPBOE
3JlaHUE aKKYJILCKOW MedyeTh Oblia moctpoena B 1851 roxy. [4, c. 885] Be-
JIOMOCTD TTOKa3bIBACT, YTO CEI0 AKKYITBHIK BXOMUIO B cocTtaB Cemuria-
natuHckoro yesna. ComtacHo nepenucu 1897 rona, HaceleHUe AEpEBHU
cocrapisuio 258 yenosek. [5, ¢. 234]

Ecmu omun wien cemMbrn Pa3pliOEKOBBIX OCHOBAN ACPEBHIO AKKYII-
TBIK, TO APYTrOi U3BECTEH TEM, UTO BEKOM I103KE€ MOCTPOUIT AKKYIbCKYIO
MEUETh, KOTOpasi B MOMYpa3pyILICHHOM BHUJAE COXPaHWIACh A0 HAIIUX
mHEH. MBI HE 3HAEM TOYHO, YTO MPOU3OIUIO ¢ MPEABIAYIINM 3TaHUEM
MedeTd. Bo3aMokHO, 0HO TIOTHOIO B TIOXKape, YTO OBLIO OOBIYHBIM JIEIIOM
B Cemunanarurcke XIX Beka.'> CTpOUTENECTBO HOBOTO 3/IaHHS MPOGH-
HaHCHPOBAJI TaTapckuii Kymer B. XaMuToOB, KOTOPHIH ObLT YIEHOM IIHPO-
KOTO Kpyra 0orareix npeanpuHumareneil ropona. CormtacHO OTKPHITEIM
HMCTOYHUKAM U Ta3€THBIM CTaThsIM, & TAKXKE 110 CBEACHUSIM CAMUX WICHOB
cembH, Cynranramu ®a3puibex (1847-1912) nHauan cTpOUTh MEUETh I10-
ciie cBoero Bo3BpariieHust u3 xamka B 1904 wim 1905 romy.'* Cuuraer-
Csl, YTO CTPOUTEIIBCTBO MEUETH OBLIO CBSI3aHO C JIMYHBIM PEIUTHO3HBIM

12 B 3anucu oHa c006111aeT YTO B apXUBE COXPAHUIIUCH ABEC I1AallKN, HAITMCAHHBIC apa6-
CKOH rpauKoii, OMH MOCBSALICHHBIN epeBHE AKKYIBCK, pyroil — nepesae bamkyis. S
O4YCHb 6ﬂar0/:[apHa, qTO MHE OBIJIO MO3BOJIECHO UMHU BOCIIOJIB30BATHCS.

13 3ﬂaHI/I$I HECKOJIBKHUX MedeTell B CeMHuIaJaTHHCKE [TOrn0ain B oXxapax U 3aHOBO
nepecTpanuBainuChb. Cm. Pa3nen KHHUTH «MyCyJ'II)MaHCKI/IC MCHUCTHU U UX CBALICHHOCITYKHU-
tenmy, B.H. Kanusak «Xpamer Cemunanaruacka: mpouuioe u Hactosimee» (2006 1)

4 https://e-history.kz/ru/news/show/5716/; https://express-k.kz/news/ekskursiya/

vremya_sobirat_kamni tak i ne nastupilo dlya derevyannoy mecheti v_sele
akkol-132218; mocnemumii mpocmotp 25.07.2020.
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M TYXOBHBIM «BO3pOXKaeHHeM» CyiTaHTrand, CBA3aHHBIM C TOE3JKOU B
cBsAThIe MecTa. OIHAKO B 3aMUCAX 3aKUPbI JAIOTCS JPyTrue CBEJCHUS: Me-
4ethb B iepuof ¢ 1904 mo 1907 roasr crpowmi ee orery Myramnan (1874—
1937)", Gyayuun nmoBepeHHbIM Banu xamku (BepositHo, Myxammen Basu
XaMuTOBa), KOTOPBIH M (PMHAHCHPOBAJ CTPOUTEIHCTBO.'® Korma Meuets
OblTa 3aKOHYEHA, MOCIeTHHH Mofapuia MyTtajuiany AEepeBSHHBIA CTOI
C IIECTHIO CTYJIbSIMHU B MOAAPOK U B OiaromapHoOCTh 3a ero padory. Kak
MOJKHO OOBSICHHUTB TOT (DAKT, UTO HH(DOPMAIIHSI B CEMEHHOM apXUBE OTIIH-
gaeTcs OT 00IIepacpoCTpaHEeHHOTo 3HaHM? Jlymaro, 4TO 3TO CBA3aHO C
JIMYHOCTBIO XpaHuTess 3Toi MeueT ['ynbmmpsr CaiilaxMeT-KbI3bl U €€
YCHIIMAM 110 cakpaiu3anuu JuuHocTH CylnTaHraind, o 4YeM pedb MOWJIeT
JTanblIe.

Cewmelinplii apxuB Da3bplIOEKOBBIX COAEPIKUT CIIMCOK MMaMOB, KO-
TOpBIE CIYKUJIH B aKKyJIbCKOM MEUETH IOYTH JI0 KOHILIA COBETCKOIO Iie-
pruona, a umeHHo 10 1989 roma.!” DTOT CIUCOK ABNSCTCS YHUKATHHBIM
CBUJETEIBCTBOM TOTO, YTO UCJIAMCKas MIPAKTHKA NMPOAOIIKAIACE HA MPO-
TSOKEHUU BCETO COBETCKOTO PEKUMA U YTO MYJUTBI BBITTOIHSIN PETUTHO3-
HbIE 00PSIIBI JasKe HECMOTPS Ha TO, YTO MEYETh O(DUIIAIIBHO HEe (QYHKIH-
onuposaia. [lepBeiMu 1BymMst nMamamu Ol HekTo Kamanenaun Myxa-
MeapaxuM-yisl U Jxxamanenaun Cupaxeraus-ynsl. K coxanenuro, Kpo-
Me MMEH, HUKaKoi nHOW WH(OpMAIMK B CIIUCKE HE JaHo. TpeTuit nmam,
daxpa3 ['abnenbxaau-ynsl, npuosut u3 Kazanu B 1904 roxy u BepHyIcs
obparao B 1912 roay. YerBeptoiit umam, Canumkan Ampad-yibl, Obul
MyJuioi B mepuon Mexay 1912 u 1925 romamu. OH Takke nmpuexan U3
Kazanu u Bepryncs tyna B 1925 roxy. Kak Mo)kHO 3aMeTUTH U3 3TOH Kpa-
TKOU nHpOopManyu, Mexay Kazanpio n CeMunanaTHHCKUM ye3/10M (Jaxe
CEJIbCKOM €ro 4acTbio) CYIIECTBOBaja MOCTOSIHHAS CBSI3b U OOMEH MY-
CYTbMaHCKAMU y4eHbIMH. |11 nMam — Myxamman 3apu¢ ["anmuax6ap-

15V Cynranramu @a3puibekoBa ObUIO MSTEPO AETE, Cpean KOTOPbIX MyTasmar GbLt
CTapuINM CHIHOM.

13170 OTKPBITHE MPOU3OINLIO B MOEM MPUCYTCTBHH, Korna Canus AybaknpoBHA Ha-
YaJia YuTaTh BCIyX 3amicy 3akupsl. OHa ObUTa Tak YAUBICHA, 9TO MEYETh Ha CAMOM JIelie
nocrpomn cbiH Cynranrany, MyTauar, 9to Jaxe BOCKIHKHya oT yxusieHnst «O! Jlaxe
MBI He 3HaiH 9Toro! MBI Bceraa aymait, 9to MedeTh cTport CynraHranu!»

17 Cemeiinblit apxuB Da3bLIOCKOBBIX.
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yiel MycurH, 6buUT MeCTHBIM y4eHbIM. OH TpHOBIT B AKKYITBHIK B 1925
roay u3 cena bamkyns u npociyxuia 1o 1929 roga. B mapre 1925 rona B
bamrkyse nmpousolen cUabHBIN MoXap, U3-3a KOTOPOro OH NOKUHYJ ba-
KyJb ¥ OTTIpaBmiica B AKKynTheIK. B 1929 rony on nmoasepres packynadu-
BaHHIO U ObUI IMPUTOBOPEH K 5 roiaM CCBhUIKH, & €ro MMYILECTBO ObLIO
koH(uckoBaHo. LllecTsiM MymI0#, 10 NTaHHBIM ceMeiHoro apxuBa Pa-
3bpU10eKOBbIX, ObUT [1lakup Bamu-yner [anue. Kpome ero mMenu, cooo-
maeTcs TakKe, YTO OH OBLT MECTHBIM XuTelneM (6y ayn keuiece). Ckopee
Bcero, 910 Obu1 Hlakup afigymna-yner XaiOymiua. PoguBmmcs B 1874
TO/y, OH TIepeexaj ¢ POIUTEN MU B AKKYNTHIK, KOT/Ia OblT peOeHKOM, a
CTaB B3POCJIBIM, XEHWICS Ha TaTapke, KOTopasi OblUla YPOKEHKOH 3Toi
cena. Ilo cnoBam ero BHyuku Pypun XaiiOymanunoit, [lakup oxoHUMI
Mezapece B CeMHINanaTiHCKe U ObUT O4Y€Hb TPAMOTHBIM B MYCYJIbMaHCKOM
Tpaguuuu. Korna vMeHHO OH cTaj BBIIONHATH (PYHKIMH UMaMa — TOUHO
HE U3BECTHO, CKOPEE BCETO JI0 €Ille A0 BOWHBI, HO €CTh CBEACHHUS, UTO OH
TIPOJIOIKAIT CITY’)KHTh TIOUTH J0 TEX TOp, moka B 1967 romy He mepeexan
B cocenHio aepeBHio JXKbutanapl'® CenbMbIM U TOCICAHIM HMaMOM B
cnucke unet Pammn [abmysna-ynasr @a3pui0ekoB, KOTOPBIA ObLT MyJLTON
B nepuon Mexay 1974 u 1989 rr. Tlo Bociomunanusm Pyduu, nocie
Pamu-6a6ast, Xycann-6abaii'® ere mpoBOAMI MPa3IHAYHBIC MOJUTBBI
(eaem), a «1mmocie HETO HUKOTO He OBIIO; OH MPOBEN MOCIECTHUE Tpa3i-
HUYHBIE MOJIUTBED).

C yKpemJieHneM COBETCKOH BiacT B BocTouHoM Kasaxcrane cyap0a
AKKYJBCKOM MEUEeTH, Kak ¥ MHOTUX JIPYTHX MEUETeH, CHIIBHO U3MEHUIIACh.
Cxopee Bcero B koHIle 1920-x TO10B 37aHHE MEYEeTH OBLIO 3aKPBITO, a C
MUHapeTa OblI yOpaH cepil. 31aHrne MEUETH B Pa3HOE BPEMs HCIIOIb30Ba-
JIOCh KaK ILIKOJIA U JIOM KYJBTYPBI, TJe JIIOIU CMOTpesn GUiIbMBIL. JlepeBHs
ObLTa MpeBpalieHa B COBETCKUN KOJIX03, M aIMUHUCTPAIUS KOJIX03a 00e-
CIIeYMsIa HOBYIO OCHOBY JUIS BBDKUBAHMS MyCYy/lIbMaHCKOH oOmmHbl. Kak
B cBoeit kaure Allah’s Kolkhozes (2014) nokaseiBator C. J[foqyaHboH U

18 nrepsoio ¢ Pydueit XaiiOymmunoi, XKeutaumst, 16 mast 2019 1., a taxoke 4 uroist
2020. Pydus XaitOymmmna seisiercst BHyukoid llakupa (nen mo otioBckoit imaun). OHa
ponom u3 Akkynbscka. Ee mama, @akus dazpuidexoBa Obuia 3 ceMbl Da3pUI0EKOBBIX.

19 Xycann 6abaii OpUT HEO(HIUATBHBIM MYIUION B AepeBHE JKbUTaH bl

2 Nurepsbto ¢ Pydueit XaiOyminHOi.
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K. Hoak, ncimaMckue HHCTUTYTHI, TPAKTHKH U JUCKYPCHl TUHAMUYHO B3a-
MMOJICHCTBOBAJIU C COBETCKONH CUCTEMOM U C MOJUTUYCCKUMU, COLIHAIIb-
HO-’KOHOMHYECKHMHU M JeMOTpa(uIecKMMU MPOLECCaMt B JIOKAJIbHBIX
COBETCKHX 00mmecTBax. [6, ¢. 10] JeHCTBUTENBHO, ¢ CO3MaHUEM KOJIX03a
nmenn U. CranunHa, MycCylbMaHCKasi )H3Hb OOLIMHBI MPOIOJDKAIACh B
pamMKax 3TOro COBETCKOI'O MHCTUTYTA.

B nocneanue roasl paszHble HcceloBaTeNH MPUXOIAT K 3aKIode-
HUIO, YTO XOTS B LI€JIOM HCJIaM TIPU COBETCKOM PEKUME IO/IBEprajcs pe-
MpecCcHsM U yIIed B TIOATONbE, B HEKOTOPBIX MECTaX OH MPOJOJHKaI MMoY-
TH OTKPBITOE CyIIecTBOBaHUE. [6, 7, 8, 9] DT0 MOTNIN OBITH IIEHTPaTHHBIE
ropoga CCCP, kak, Harmpumep, MocKkBa, TAe MyCYJIbMaHCKOE HaceJICHUE
HaxXOIMJIOCHh B 30HE HEMOCPEICTBEHHOTO KOHTPOJIA Biacte. [9] Ho peun
TaKXe MIET U O CEeJIbCKOIl MECTHOCTH, B KOTOPOW Han30p ObUI HE CTOJIb
ctpor u 3¢ dexruBeH. Takum IPUMEPOM MOXKET ObITH 1epeBHS AKKYJIbCK,
I HECMOTPSI Ha 3aKPBITHE MEUYETH PEJIMTHO3HAS KHU3Hb MPOAOIIKAIach
BOKpPYT MECTHOTrO Kianouia. HecMoTps Ha TO, 4TO MeueTh mepecraia
(GyHKIMOHMPOBATh Kak MeueTh, Lllakup-myiia mpomoikail MpOBOAUTH
gyrenne Kopana (xomem ymxapy), TOXOPOHHBIE MOJIUTBBI, IPA3AHUYHBIC
MOJIMTBBI U JIpyrue putyanbHbie ureHus. [lo cnoBam Pydun XaiOymmu-
HOM, peuruo3Has mpakTuka B COBETCKHM MEpHOJ MOCie pacKylauynBa-
HUS U KOJUIGKTHUBHU3AIUH MPOJOJIKajach Oojiee MM MEHee CBOOOIHO.
Konxo3 B AKKy/iIbCKe MPEBpPaTHIICS B COBX03, @ AKKYJIbCK B pe3yJbraTe
ATOTO PACIIUPECHHS CTall YacThI0 0OJiee KPYIMHOW XO3SMCTBEHHOW €Iv-
HUTIBL. XOTS AKKYJIBCK BXOAFJI B COCTaB OOJBIIIOTO COBX03a, paOOTHUKHU
COBXO3HOI'O NpaBJieHUsI B AKKYJIbCKEe He MpokuBaiu. OHa MOMHUT, Kak
B IIOCJICBOCHHOE BpEMs €€ IeAYIIKY PEryIsIpHO NpUIIAIIAIN HA Pa3HbIe
maoxcaucol ais urenns Kopana (Kopan yxslmy) He TONBKO B AKKYIIBCK,
HO W B ApYyrue Tarapckue aepeBHH CeMHUNalaTHHCKONW 001acTH, B 4acT-
HocTH B XKbmanasl, Kanonepky u Kapamop3y. OH Takke peryssipHo mpo-
BOJMJI MIPa3HUYHBIC MOJIUTBBI, KOTOPbIE MPOXOAWIN PSIOM C KIIaa0H-
ieM U OBUIM MacCOBBIMH MEpPONPHSITUSMH. MHOTO Jfofed mpuesxano
n3 CeMuMaaaTHHCKA U JPYTUX OJIM3JIekKalIMX IePEBEHb Ha Mpa3IHUKH. !
Taxast OTKpbITast UcIaMcKasl MPaKTHKa B COBETCKUI MEPHOA MOATBEPXK-
JTAeT MJICI0 O TOM, YTO OIpEeeIeHHas YacTh NCIAMCKOM JKM3HM HE yIIJia

2! Uurepsbto ¢ Pydueit XaiOyuinHOi.
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B TIOATIONbE, HE ObLIA TIOaBIeHa MTOTHOCTHIO, HO MPOJ0JIKajla UMETh Me-
CTO B COBETCKHX PEaNIHAX.

C NOCTENEeHHBIM pacnafioM KOJIX03a JKUTEIM CEjla Hadalu Iepees-
JKaTh B CEJO Yepe3 Aopory oT Akkynbcka — XKbutanael. Jpyrue yesxanu
B ropoa. K Tomy Bpemenn ayn XKbiman i1, KOTOPBIi paHblie Obl1 HEOOIIb-
LIOH JepeBHEH, BEIPOC B pa3Mepax U Jake UMEN HIKOIy-uHTepHAaT. B Ak-
KyJIbCKe ObllIa TOJBKO HadalbHAs ILKOJIA, K POAUTENH ObIIIH BBIHYKICHBI
OTHPABJISATH CBOMX JIETEH Ha MpopoiKeHue yueOnl B JKbUTaH Ibl, a BCKOPE
CTalli mepee3kars Tyaa u camu. B 1960-x romax mocne pa3apobieHus
KOJIXO3HOTO XO3sIiicTBa MyCyJIbMaHCKasi OOIIMHA AEPEBHU TAK)Ke Hadana
cxxumMathes. B 1970-x rogax 3aech 0cTanoch BCETo JIMIIL HECKOIBKO JIBO-
poB. Ciy4aii ¢ AKKYTbCKOM SIBISICTCSI BBIPA3UTEIHHOM WIUTIOCTpPAIUEH
TOTO, KaK Cynb0a OOIIMHBI IPH MEYETH BIajalia B 3aBUCUMOCTD OT pas-
BHUTHsI COBETCKUX yupexacHnid. C ucuesaroniel OOIIHON MeUeTh Havasia
pa3pymIaTeCs, IPEBPaTUBIINCH B MOYEPHEBIIEE 31aHUE C OIMACHO HAKpPe-
HUBIIUMCSI MUHapeToM. Yem Oosibllie OHO MOIABEPrajgoch BO3AEHCTBHIO
BPEMEHH U CypOBBIM KIMMAaTH4E€CKUM YCJIOBHSM, T€M OOJbLIEC OHA CTa-
HOBHJIACh TIOXOKEW Ha CBSITBHIHIO MJIM MaB30JIeH

ITo mepe oOBeTmIaHMS, MEUETh CTajla MPUOOPETATh MPU3HAKH CBS-
TBIHHM ¥ 3TO U3MEHHJIO CaMO OTHOIIEHUH K HEM CO CTOPOHBI BEPYIOIINX:
Te, KTO MPUE3KaIH B POTHYIO IEPEBHIO HA MOTHIIBI OM3KHUX MM MPOCTO
Mpoe3Kan MUMO, CTaJIi OCTaHABIUBATbCSA Y MEUETH, YTOOBI TOCMOTPETh
Ha Hee M NMPHUKOCHYTHCA K €€ cTeHaM. Tpajuius MOKIOHEHHS CBSTHIHE
rpenosaraeT 6JaroroBeiHoe MPUKOCHOBEHHUE K HEHl U TMOTydeHue yepes
910 GarocnmoBenus. Kpome 3Toro, Kak M y ApyTUX CBATHIHD, Y aKKYJb-
CKOM MeueTH MOSIBUIICA CBOM XPAHUTEIIb, XOTS U )KEHCKH, & HE MY»KCKOM,
Kak 3TO OBbIBAeT yallle BCEr0 B MYCYJIbMAaHCKOM HMPAKTHKE. XPaHUTE,
a TOYHee XpaHuTeabHuLy, 30ByT ['ynpmmpa Caligaxmer-kbi3bl Canapue-
Ba. OHa ponuiack B Tarapckoi cembe B 1941 romy msThIM U IOCIETHUM
pebenkoM. Ee oren, ypoxxenen aepesan bykep CemunanarnHckoit o0na-
ctu, Caiigaxmer M3Maiinos, yiien Ha GpOHT PsIIOBBIM COJNJATOM, KOTAa
['ynpmmpe O6but0 ABE Henenu, U norud Ha BoiHe B 1943 roay. Ee marts,
l'ynbcymikaman, ObUta Imana-kasamkoil. [ymabpliupa poannack U BCIO
KU3HB MpOkUia B AKKyiIbcke. OHa 3HaKOMa C MEUEThIO C paHHEro JIeT-
ctBa. CHavasa OHa y4ymiach B Ha4aJbHOM IIKOJIE, KOTOPask HaXOUJIach B
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3MIaHUW MEUETH, ITO3Ke paboTaja 3aBeAYIOINUM J0Ma KyIbTypPbI, IIOKa3bI-
Baja (puIpMBI M BBIZABaNIa KHUTH U3 OuOmnoTekn ogHocensyanaM. 1o ee
CJIOBaM, OHa POCJIa, YYHIIACh M paboTalia 37eCh, BBIIIIA 3aMyXK U POIHIIA
JeTel, U Termepb OHa 371eCh cTapeeT.”? OMHAKO B MOCIEAHNE HECKOIBKO
net ['ympmupa B3sia Ha cedst posb XPAHUTEIBHHUIIBI MEUETH U B ITOH
pomnu mproOpera U3BECTHOCTh cpen Jrofei. Korna motoMku ymepimx
YPOXKEHIIEB AKKYIThIKA MIPUXOMAAT Ha KJIaJIOMINE K CBOMM POJCTBCHHHU-
KaM WJIH CITyYaiHbIe TOCETUTEIH MPUXOIAT TOCMOTPETh HA MEUETh, OHH
0OBIYHO CTy4aT B €€ JBEph W OHA OTBOJIUT MX B MEUYETh M HA KJIJIOUIIIE,
rae cama yntaet KopaH A1 MOMUHOBEHHS! YT YCOTIIIUX

IIpencrarnsier 60IBIION HCCIIEAOBATEBCKUI HHTEPEC, Kak [ 'yibimm-
pa co3laeT CBOW PEIMTHO3HBIH aBTOPUTET M CBOIO JISTUTUMHOCTH Xpa-
HUTEJS MEUeTH, KaK OHA B3aUMOJCHCTBYET C MEUEThIO U KaK «IOJIep-
KUBAET» €€ CYyIIEeCTBOBAaHNE. DTH BOTPOCH HAIPSMYIO CBSI3aHBI ¢ Oojiee
IIMPOKOH MPOOIEMATHKONW POJIM JKEHIIMHBI U JKEHCKOTO PEIUTHO3HOTO
aBTOpUTETA B MO3AHECOBETCKOM M MOCTCOBETCKOM Hciame. Tak, Ha BO-
Mpoc, Kak OHa Hadaja 9YnTaTh KopaH 1 Kak y Hee MOsIBIIIach 0c00ast CBA3b
¢ MeueThio, ['yibImpa oTBeTHIa TakuM 00pa3oM:

Sl HUKOTJa HE Kuja PeIMTMO3HOW KU3HbI. Hu s, HU MOl MyXK He
VICTIONTHSITA HUKAKUX PEITUTHO3HBIX 00s3aHHOCTEH. I HUKOTIa HE YnTaja
Kopan nim nama3. Korja Mo ChIH Tparn4ecku Noruo, s morepsijia CBOM
«ec» (OykBajbHO, «cebs»). S BhIXOAWIA U3 J0OMa M OpOJHMIIa U3 OIHO-
ro Mecra B Jpyroe. Sl mMoria BBIMTH 3a BOJIOM, HO OKa3bIBajach B JpPYy-
rom mecre. Tak, Ha 40-i IeHb MOCJIE €ro CMEPTH, s BBILIA HABECTUTh
CBOIO cecTpy. DTO OBUIO 3UMOM, U KOTJa s IIia, KTO-TO CHJIBHO YIapuil
MeHs 110 Tieay. OO0epHyBIIHCH, S HUKOTO HE yBUACNIA. DTO OBLT HE COH. S
OYeHb WCIyTaNach, BCA BCIOTENA, W BAPYT Hadaaa MPOU3HOCHTH KaKHe-
TO CJIOBA, KOTOPBIC TOTJA HE MOHMMAaja. JDTO ObUIM CIIOBA «IIaXajbl» U
«arTaxuiaTy»?. BepHyBIIHMCH IOMOHM, s IMO3BOHHIA XyCawH-MYIIIE,
pacckazana eMy O CIIyYHBIIEMCSI M CHPOCHIIA, YTO ITO OBLIO. XyCawH-

2Uurepssio ¢ ['ymsanpoit CamapueBoit, AKKyibek, 17 mast 2018 . u 16 mast 2019 1. 51
X04y BBIPa3UTh OOJIBLIYIO OarogapHOCTh YiiaHy BUrokuHy 3a moMonis B pacinpoBke
9TOT0 MHTEPBBIO.

2 MonuTBa «TaIaxxyIQ» YUTACTCS BO BPEMs €XKEJHEBHOI MOJIMTBBI M COACPIKHT LIa-
Xany.
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MyJJia TOUTYTHI, 9TO s Oymy uurarh KopaH v Hama3 W craHy aObIcTail.
OHn cnpocus MeHsl, OTKyZa S 3TO YuTaja, a sl OTBETWIA, YTO HE 3HAIO,
YTO HUOTKY/I, IPOCTO BBIILIO caMo NO ce0e. DTH CI0Ba MPUILIN KO MHE
cam (MuHa KoHObl, OyKBaJbHO — CHU30LLIM Ha MeHs). Teneps, Kyaa Obl
ST HM TIONIJIA, 51 TOBTOPSIIO 3TH ciioBa. Yepe3 HEKOTOpoe BpeMs s ToLa
K 3aifnab-amaii, pacckazana el 3Ty MCTOPHUIO U MpOoYMTaja €il 3T Mo-
suTBbl. OHa ObLTa yauBIIeHa U cKasajia: «OH, Alax, OTKy/a Thl BCE 3TO
3Haelllb, KaK Thl MOXKEILb 3HaTh TO, Y€MYy s ydujach Tpu mecsima?» U
TOT/IA 51 OCYIIIECTBUIIA CBOE HAMEPEeHHE (uiyHOa Huem 0acmaobim, HamMa3
dacmaodwvim).**

Xotb ['ynpiupa He pa3 MOBTOpsUIA, YTO BCE €€ 3HAHMS OBLIM MOIY-
YeHBI CBBINIC OT AJlIaxa U OHa He MpHiiaraia JJsl 3TOr0 HUKaKuX co0-
CTBEHHBIX YCHJIMH, OHA BCE K€ MPHU3HAET, YTO €€ 3HAHUS MOJKPEIUICHBI
apBaxoM (IyxoM) ee Tarapckoit mpabadymky lllammmnbasa. Kak ymo-
MHUHAJIOCh BBILIE, €€ MaTh POAMIIACH B IaJIa-Ka3aXCKOW CeMbe: OTell ObLI
KazaxoM, Math ['ynbcymxaman — tatrapkoil. OHa He ObUIa PETUTHO3HOM,
HO Oalbymka ['ynpIIuphl MO MaTepUHCKOW TUHMH, | aiiHenbxadr, ymena
YUTaTh HEKOTOPHIC MOJUTBEL. DTH 3HaHUS HUIK OT npadadymku Lam-
muiI0astH, KoTopas Obuta pogoM u3 Ydumckoi rydepauu. ['yiabinupa
BCIIOMHMJIA, KaK ee 0alyIlKa 3aKpbIBajla OKHA M MOJIMJIACh HOYbIO, KOTIa
OHa OblIa COBCEM MaJECHBKOH, KaK OHA 3acTaBiisja €€ M APYIUuX JeTel
MIPOM3HOCUTH 32 Hel apaOckuii andasur («amum, O, Ta, ca»), a TaKKe
YHUTaTh HAaU3YCTh «KyJXyajuian® mepen cHoM. OHa Takke BCIIOMHHAET,
YTO B UX JIOME HE ObLJIO YacOB U UTO ee 0adyIliKa Ompeaessiia Bpems s
MOJIMTBBI ITO COJTHITY. >

CBOW CHITBHBIN PETUTHO3HBINA TyX ['yIbIipa cBsI3bIBACT IMEHHO CO
cBoeii nmpabdadymkoii [llammmibasH, kKoTopast ObliIa HACTOSIIM PEITATH-
03HbIM aBropuTeToM. [Ipuexas u3 Y pumckoii rydepHun, OHa penogana-
Jla IPYTHM >KEHIIMHAM PEIMTHO3HbIE 3HAHUS, AaBasi YPOKH (cabax bupen
tiopoe). OHa MoTIa YuTaTh Ha apadbckoil rpaduke u yunina uutath Kopas.
['yapmmpa onuceIBaeT fepeBHIO bamkynb, 0TKyna ObL1a pogoM ee Mama,

2* Nurepssio ¢ Nynpanpoii CanapueBoid.

% 1125 cypa Kopana.
26 Nurepsbto ¢ I'ynpaupoit CanapueBoid.
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KaK JIEPEBHIO «CO MHOTHUMH 3HAIOIIMMHU JIIOABMWY», YTBEPXKAasl, 9TO «TaM
MHOTO MYJII» U 4TO ee padadyIka Oblia OIHOW U3 caMbIX 3Haronmx. Ha
Bormpoc, obi1a i [llammmnbasH adbIcTall, 0HA OTBETHIIA TIOJIOKUTEITHHO.
[To cnoBam 'ymemuper, HlammmnOasy caenana ciemyromee mpeackasa-
HUE!

Jloub OfHOM J0YepH U3 MOHUX JIEBATH jJouepeit Oymer uurarh Kopan
(MMeTh peTuTuo3HbIe 3HAHUS ) (Munem myevl3 Kbl3bLMHbIH Kbl3bIHbIH Oep
Kbl3bl 2U6om ykeip). Takum oOpazoMm, myx Moed mpabalymiku (apBax)
nepenancs MHe (ap8axvl MuHa Kyykdw). Y Hee ObIT OUeHBb CHIIBHBIA TyX,
U g yHacienosaia 3To ot Hee. Y lllammmnbasH Ob10 NEBATH mouepeii u
TPH ChIHA. Y MEHS TaK)Ke €CTh IEBATH T0YEPEer U TPH ChIHA. DTOT AyX 3a-
IIUIIAET MEHS M JIaeT MHE 3HaHMs. DTOT apBax MojajepxkuBaeT MeHs. Ee
apBax 00IIIaeTcst CO MHOM HampsaMyro.?’

XOTsI MOHATHE «apBax» MPHUCYTCTBYET B TATAPCKOM MCIIaMe, OOBITHO
OHO OTCYTCTBYET B TPAJHUINU TIEpeadrl PEINTHO3HBIX 3HAaHUH Cpen Ta-
Tap. AObIcTali OOBIYHO HA3BIBAJIM KEHY MYIJIBI, M 4acTO caMH abbIcTau
MIPOUCXOAMITH U3 CeMEN MyCYJIbMaHCKUX YUeHBIX. TpaguiimioHHO B TaTap-
cKoM 0O1iecTBe adbIcTan 3aHNMAINCh 00yUeHHEeM JIEBOUYEK U Mepeayeit
penuruo3znoro 3Hanus skeHmmHaM. [10] Xots ['yapmmpa He Ha3bIBaeT
ce0s abpICTall M MPU3HAET, YTO HUKOT/IA HE UMeJla PEeIUTHO3HOT0 00pa-
30BaHMs, OHA KOCBEHHO HACTaMBAaET HAa CBOEM aBTOPHUTETE YEpe3 CIOBa
JIpyTUX yBaxkaeMbIx Jroneil: «Kak ckazan Xycann-6a0ail, s crana aObI-
cTaii: 1 XOKy K MormiaMm u yutaro taM Kopan». I'ynbimumpa nemoHcTpu-
pyeT m1y0oKoe MOHUMaHue apBaxa, ero BaKHOCTH B Iepe/ade yXOBHO-
IO aBTOPUTETA U OCHOBBIBAET CBOM JYXOBHBII aBTOPUTET HA CBOEH Ha-
CJIEICTBEHHOH JINHUY IO MaTEPUHCKOM JuHuu. ['yapmupa He OpoOBOJUT
PENUTHO3HBIX 3aHATHUH, HO BBITIOJHSIET POJIb XPaHUTEIHHHUIIBI MeueTH. B
WCITAMCKOW TPAJWIINM B Ka3aXCKOW CTENH INMHPOKO PacIpOCTpaHEH WH-
CTHUTYT XPaHUTEIIS MaB30JIeEB/CBITHIHM (IIBIPAKIbI). YacTo 3T0 cBsA3aHO
¢ Cy(QUICKUMH CBSATBHIHSAMH W Ma3apamu, ¥ (yHKIIMHU IIBIPAKIIBI 00BIY-
HO BBITIOIHAIOT MYXYUHBL. B 3TOM MOXXHO yBHIETh HHTEPECHYIO CMECH
TaTapCcKOro M Ka3axXCKOTo mcinaMa. Kak m XpaHUTENnn OpyTrux XpaMOBBIX

" Nurepssio ¢ I'ynsuanpoii Canapuesoii.
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KOMITJIEKCOB, ['yIbpIMpa MpuHUMAeT U BeAET MOCETUTENed K MEeUeTH U
KJ1a10M1ITy, YUTAET MOJIUTBHI U asThl n3 KopaHa.

AKKynbCKas MEUeTh HE MPOCTO cTajna cBoeoOpa3Hoil cBAThIHEH. O
€€ POJIN CBATHIHU CBHIETEIHCTBYIOT MUCTHUYECKHE HCTOPHH, KOTOPHIE
pacnpocTpaHstoT Jroau. COmacHo OHOM U3 HUX, COBETCKUE BIIACTH HE-
CKOJIBKO pa3 MbITAJIHCh CHECTH MedyeTh. Korga KTo-To u3 ouIraibHbIX
JIUI] TIOMBITAJICSI CHATH MOJYMECSI] Ha €€ MUHApeTe, OH TOTePsI majiel]
(coracHO HEKOTOPBIM BepCHsIM, BCIO PyKy). pyras wcropus cpsizaHa
C MarepuajoM, U3 KOTOPOTO MOCTPOEHAa MeYeTb. | OBOPST, YTO MEYETh
ObLTa TOCTpOeHa 0e3 eMHOTO T'BO3/IA, a IEPEBO OBIJIO M3 COCHBI 0C000-
IO KauecTBa, MPOIMTAHHON CelHaIbHBIM pacTBOpoM. biraronapst Takoi
KOHCTPYKIIMU 37JaHHE MOTIJIO BBIIEP’KHBATh CTEMHBIE BETPHI M XOJIOJA.
B coBerckuil nepuoj xutenb AKKOJIbCKA NBITAICSA YTALUTh JIEPEBSH-
HBIC OCKU U3 MEUETH, A Ha CIIeAYIoLIee YTPO OH ObUl HaiIeH MEPTBLIM
(moBeneHHBIM). 2

WuTepecHyro ucTopuio moBeAan HaM IvIaBa KpaeBeadecKoro oore-
ctBa «IIpuupteimse» B Cemee — M. E. CacanoB. Korna HECKOJIBKO JIET
Ha3a/1 OH TIpUexall B JEPEBHIO, YUTOOBI TOCETUTh MEUETh, JKUTEIH AKKYJIb-
CKa cpasy ke IOCOBETOBAIIN €My BO3Zep KaThes OT mocemnieHus. Korma on
CIPOCHJI IOYEMY, EMY OTBETHIIH, YTO BHYTPU MEUYETH ECTh IPU3PAK JKEH-
LIMHBI B OEJBIX ONlekJax, KOTOPBIN 3amumaet 3nanue. [lo ero ciosawm,
9TO HE MOMEINAaj0 €My W €ro Ipymre BOHTH B MEYETb U OCMOTPETH €e.
Korna on BepHyscs 1OMOH, TOH e HOYbIO €My NPUCHMIICS COH, B KOTO-
POM OH HaXOAMJICS BHYTPHU MEUETH, B €€ IJIaBHOM 3aJie, /1€ YBHJIEN JeTa-
IOIIYTO B BO3/AyXE OXKUITYIO KEHITUHY B O€JOH ofiex/ie, KoTopas BExXIIHu-
BO IIONPOCHUIIA €T0 HE BXOAUTH 00JIee B MEYETh, a 3aTeM COMJIa €ro C HOT,
CTPEMUTEJIBHO MpoJieTeB CKBO3b Hero. Korma oH mpuexan B AKKYJIBCK
emie pa3, OH He CTaJl BXOAWTh B MEUYETh, POSIBUB TEM CaMbIM, MO €ro
CJIOBaM, YBaKeHHUE K ITpockoe ryxa. OH Takke OTMETHII, YTO JyX MEUeTH
Oopertcst 3a 34aHKe, JaBas TAKUM 00pa3oM 3HaKH, U YTO, CIECA0BATEIBHO,
HE CTOUT MEPEeHOCHTHh Me4eTh B YcTh-KameHnoropck. CacaHoB CUWTAET,
4TO B IVIa3ax JIIOJCH 9Ta MEUETh SIBIISCTCS] HACTOSIIUM CBATHIM MECTOM.”

2 «Kopabnuk Ha Mesu Bbicoxiero mopsi», APHA, or 18.07.2013.
2 Vnrepebio ¢ M.E. CacaHoBbIM.
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Kak Ob1 B 0TBET Ha 3TH ncTOpHH, | yIIbIIMpa co31aeT CBOM COOCTBEH-
HBIE, TEM CaMbIM YIUTyOJIsisi CBOM aBTOPUTET, a C HUM M 3HAUUMOCTb Meye-
TH. [10CKOIBKY, KaK 3TO OBIBACT C Cy(QHICKUMHI MaB30JI€IMHU U Ma3apaMH,
B HCTOPHH ME€YETH AKKYJIbCKA HUKOT/IA HE OBLIO CBA3aHHOM C HEHl (PUTypBI
cBsiToro (aynust), ['ynplmpa co3aana UCTOPHIO O CTPOUTEIIE MEUETH Kak
HCTOPHIO O CBATOM. XOTsI 3aITUCH 3aKUPbI TOBOPST, YTO MEUETH MTOCTPONIT
Mytamtan ®a3pidexoB, ['yiablIvpa cYUTaeT TIIABHBIM TTOJBUKHAKOM H
cBaTbM Cynranranu @as3puidexoa. OHa paccKas3bIBacT O HEM TaK:

CynaTaHranu-xampky BEpHYJICS U3 XaJKa U OCTpous MeueTsb. OH oT-
MIpaBUJICS B XaJDK, KOTma eMy ObUIOo 15 JIeT, U BepHYICs, Koraa eMy ObLIO
0K0J10 35-45. CeMb JI€T OH CYLUWJI APEBECUHY JIJIS MEYETH U TOJIBKO YEPe3
CeMb JIeT Hauyaj ee cTpouTh. OH MOCTPOMI MEYETh U3 MECTHOTO Kaparast
Ha CBOU JICHBT'H, a 3aTEM HECKOJIBKO JIET CITyCTs yMep B Bo3pacTe 63 JeT.
OH Hukorga He Obu1 xeHat. [locTpouB MeueTh, caM M CTall ee NepBbIM
uMaMoM. MuHapeT ObUT BBICTPOEH TaK MACaIbHO YTO, KOTJa MPHUEXain
CIEIUANMCTBI H U3MEPUITH JIEPEBSHHBIE JOCKH MHUHAPETa, He OBLIO J1axe
MHJUIMMETPA MOTPELIHOCTH, a HallPaBJIEHUE TOYHO COOTBETCTBOBAJIO Ka-
abe.*

Kak BumHO u3 3TOro Omucanus, ['ynbimpa, Oe3ycloBHO, Aenaer
CynTaHranu nHeHTpajJbHOH GUTYpOl B CTpOUTENhCTBE MedeTH. [leTanu o
€ro KU3HHU U CTPOUTEIILCTBE MEUETH (YTO OH MPOBEN B ApaBUU OOJIBIIYIO
94acThb CBOEH JKU3HHU, HUKOT/A He OBLI JKEHAT, CeMb JIET TOTOBHJI JpeBe-
CHHY, CTPOWJI MEUETh CaM u ymep B 63 roza’!, kak npopok Myxammen u
T. 1I.) n300paxator CynTaHraiu CBSITOW GUTrypol. DTO TakKe BUIHO IO
TOMY, Kak | y/IbIIrpa OmUCHIBaeT JI0M, B KOTOPOM OHa XKHUBeT: «CynTaHra-
JIM JKWJI B 3TOM JIOME, B KOTOPOM ceidac xuBy si. 910 goM CynTaHraiu.
Bot nmouemy st He MOry MOKMHYTH JIOM. I He Mory yexarb oTciona». Ha
BOIIPOC, Koryia OBLT MMOCTPOCH 3TOT JOM, OHa oTBeTHIA Tak: «B 1909 rony
Ha 3ToM Mecte Obu1 foM CynraHraid, a moxe MapBar-atambl3 IepeHec
ero B Akrac, rje oH cropei. HeiHenaumii 1oM ObL1 moctpoeH B 1959 rony
Ha mecTe oma Cynranrand. Mbl IepBBIMU TIOCTPOWIIH JIOM Ha TOM ITy-
cteipey. U 3nech ['ynplmpa cBsA3bIBaeT CBOM AyXOBHBIE CHIIBI C (PUTYpOi

30 Nurepssio ¢ I'ynpuanpoii CanapueBoii.
31 B 3anmcsix 3akuphl HAMKCAHO, 4TO OH ymep B 65 ner (1847-1912).
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CynTaHrany 1 ¢ IOMOM, YTOOBI TOTYEPKHYTHh CBOM aBTOPHUTET U JIETUTHM-
HOCTB ITyTE€M CaKpaJIn3alii 3TOH (GUTYPHI i OKPY’KaIoIIero Janamadra:

Mowu fodepu ympekaroT MEHS B TOM, YTO S HE MEepee3karo KHUTh K
HuM. OHH TOBOPST, YTO S MOTY JKUTh C HUMH B JIy4luX ycioBusx. Ho
s He xouy. Sl He Mory. DTO MECTO He OTIyCKaeT MEHs. Y MEHs OueHb
CHIIBHOE «EC», U ATO HE MO3BOJISIET MHE YITH. OH B MOEM TeJie U BCeria
cornpoBoxaaet MeHs. M on cBsizan ¢ CynraHranu.*

Korma s mompocuna ['ympmmpy mpoOKOMMEHTHPOBATH HUCTOPHU O
MEYeTH, KOTOPhIE PaCcCKa3bIBAIOT JIPyTHe JIOM, OHA BhIpa3uia CKEITH-
YecKoe K HUM OTHOLICHHE WJIM MPEACTaBUJIa CBOM COOCTBEHHBIE BEp-
cun. Hampumep, oHa HUYEro He cibllIana O YelIOBEKe, KOTOPBIA XOTel
WCTIOJIb30BATh JIOCKM W3 MEYETH B KauecTBe JpoB. BmecTo sToro ona
pacckasaia, 4To emie ¢ JICTCTBA MOMHUT YeJIOBEKa, KOTOPBIH MOIHSICS
Ha MHUHApeT, YTBEPXAas, 9YTO B 3TOM HET HWYero crpamrHoro. Ero Oyk-
BaJIbHO CIYJIO BETPOM, OH yIaJ Ha 3eMJIF0 U OOJbIIe YK€ HUKOTIAa He
noaxonmy K Mmedetu. OTBepriia OHM M UCTOPUIO O >KEHCKOM IIpH3pa-
Ke:

HCT, HCT, HUKOI'O 31€Ch HET. MHuorue JIFOAU MPUXOAAT B MCUCTD, 3aX0-
IAT, TPOraroT, ITIagiaT €¢€. Koraa s IpUX0XKY, TO 06BI'~IHO YUTaK «adaAT aJib-
Kkypcu»®3. Hu BeTpa, HH JOKIM HE MOTYT IPHUYHHWUTE eif Bpen. Ho ona
W3JaeT 3BYyKH, Bpozie Takoro: «Yyyyy». I[lockonbky BOKpYT HET 3/1aHUH,
[IPU CUJIBHOM BETPE OHA M3JaeT KaJoOHBIN 3ByK. Eciu 5 ciplry Takoi
3BYK, 3HAYUT, MPHUIIUIO BPEMS 3aKPBITh IBEPh. MeueTh MpeaynpexaacT
MeHsI, 4TO Oy/IeT CHIIbHBIN BeTep U JOXK/b. BeTpa 3/1ech HACTONBKO CHITh-
HBI, 9TO MOTYT CHOCHUTH CTOJIOBI. HO MeueTh BI)IJIep)KI/IBaeT.34

Kax moxHO 3ameTuTh, ['ynpimnpa npunuceiBaeT CBAIMIEHHOTO Me-
YeTH YelloBeuecKkne kauecTBa. OHa HAXOAUTCS HAPOTHUB JoMma [yib-
IIUPBI, U JIOM Kak OBl SBJISIETCS YacThIO CaKpaldbHOTO NaHamadra
BMECTE C MEUEeThIO U Kiaaouniem. Kak roBopuT cama XpaHUTEIbHULA!
«Mpsr1 Bcerna BMecTe. S cMOTpIo Ha Hee (MEUeTh), a OHA CMOTPHUT Ha
MeHs». [lo cioBam Pydum, 'ynmpmmmpa MonauTcs 3a medeTs. OHa 00-

2 Uurepsbio ¢ I'ynbumpoii CanapueBoii.

3 «Asrt anp-Kypem» siBisiercst 255 astom cypbl anb-bakapa.
3* Nurepssio ¢ ['ynpaupoii CanapreBoi.
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WTCS, YTO 3IaHHE MOXXET PYXHYTb B JII00O€ BpeMs, HO HaJeeTcs, 4To
OHA BBIJICPKUT BeTpa U Xojona. Ee 00ecmOKOCHHOCTh pasieisieT H
ceMbst Da3pUIOEKOBBIX, KOTOpasi TaKKe MEPEKUBACT, YTO 3/IaHUE MO-
KET pa3pylnThes. s HuX MedeTs uMeeT OoJblIoe 3HaUeHHE, KaK U
WCTOpHUSl UX CEMbHM M HEKOT/A KMBOW MYCYJIbMaHCKOW OOIIMHBI AK-
Kynbcka. OHM MOAAEPKUBAIOT TECHBIM KOHTAKT ¢ ['ynbImupoii, kak c
Ba)KHBIM YEJIOBEKOM, KOTOPBIN «CIEINUT» 32 Me4eThIo. bojee Toro, ona
SIBIISIETCS YEJIOBEKOM, KOTOPBIM MOAJEP)KUBAET 3TO CaKpaJbHOE MPO-
CTPAHCTBO KaK BMECTHIINIIE KOJJIEKTUBHON MaMATH.

B cBoeit HenaBHel pabote [Taono Capropu nmoka3sas, 4to cyhuiickue
CBATBIHN «IPECTABIIIN A1 LleHTpaibHON A3NN KOJIJIEKTUBHOE «IIPO-
CTPaHCTBO MaMSTH», TO €CTh MECTO, B KOTOPOM TPOILIOE ObLITO0 MOOWITH-
30BaHO B HACTOSIIEM MOCPEACTBOM HappaThBa». OH MOJUYEPKUBAET, YTO
«MyCyJIbMaHe CMOIVIM HOIY4UTh JOCTYII K IIPOLIOMY, Oarozapsi coxpa-
HUBIIEMYCS apXUTEKTypPHOMY MPUCYTCTBUIO HcilaMa. MOHYMEHTallbHbIe
00BEKTHI MPHOOPETAIIM CMBICIT Yepe3 HHTEPIPETHPYIOLIYIO CTPYKTYpy. 1
3Ta CTPYKTypa ObuIa IpejcTaBicHa CyQUUCKUMU TIPEAaHUSIMHU, TO €CTh
pacckazamu o CBSITBIX U UX uyzaecax». [7, ¢. 21] AKKylIbCKasi MEYEThb CO-
XpaHsAeT CBOE 3HAYEHHE KaK MPOCTPAHCTBO KOJUIEKTUBHOM MTaMATH HEKOT -
Jla IIpOLBETaBIIEH MyCyJIbMaHCKOU AepeBHU. 110 3TOM IpUYMHE NOTOMKHU
OBIBIIX JKUTEICH AKKYIhCKa, KOTOPBIC CeHUac KUBYT B OIHM3ICIKANTIX
JlepeBHsX, a Takke B Cemee u Hyp-CynTaHe, cC4UTaIOT 3Ty MEYETh Bak-
HBIM CHMBOJIOM IIPOLIJIOr0 CBOEH OOIIMHBI. J{eHCTBUTENbHO, KOI/Ia CIoAa
MIPUEKAIOT JIFO/IN, TO Oyarosiapsi apXUTeKTYpPHOMY TPUCYTCTBUIO Mede-
TH, yreHnto Kopana u ucropusim ['ynbmmpsl oHE Kak ObI BOCCOETUHSIOT-
¢s1 ¢ IpOILIBIM. [ yibIIMpa UrpaeT B 9TOM BOCCOCTNHEHUH BaKHYIO POJIb,
COXpaHss 3TO MPOCTPAHCTBO KOJIEKTUBHON MaMSITH KUBBIM.

JKuByuecTh 3TOM MaMsATH M POITb MEUETH KaK IIEHTPAITbHON 00beIn-
HSIOIIEH CHJIBI CTalla 0COOGHHO 3aMETHOM B JiebaTax o ee mepeHoce B
Bocrouno-Kazaxcranckuif  MCTOPHKO-KpaeBEAUECKUN My3€il-3amoBei-
HUK YcTh-Kamenoropcka, xoTopsrii HenaBHO 3ameHms Cemeil B Kade-
CTBE aJMHMHHUCTpPAaTUBHOTO LeHTpa Bocrouno-Kazaxcranckoii obmacTw.
PyxoBogutens my3es H. A. 3aiiieB mpemioxkmt pa3oOparh akKyITbCKYIO

54



MEUETh, IEPEHECTH €€ Ha TEPPUTOPHUIO YIPEKICHIS, BOCCO3IATh U OTPe-
CTaBPHUPOBATH €€, YTOOBI JIFOJM MOTIH IIPUXOAUTH U BUJETh STOT UCTOPH-
YeCKUM naMsTHUK. M est 3akirouanack B TOM, YTO MEUETh YK€ HAXOJUTCS
B TaKOM COCTOSIHUH, KOTOPOE OYEHBb CKOPO MOXKET MPUBECTHU K €€ MOTHO-
My oOpymieHuto. Ecnu 31anue OyneT nepeHeceHo B Ycrb-KameHoropcek,
TOT/Ia TIOSIBUTCSI BO3MOXKHOCTH OTPECTAaBPUPOBATH €€, COXPAHUB KYIIb-
TYpHOE HaCJIeJe OJHOM W3 3THUYECKUX OOIIUH CEBEPO-BOCTOYHOTO
Kaszaxcrana.*> MecTHble KpaeBelbl TaKKe OBIOT TPEBOT'Y M TOBOPST O
HEOOXOAMMOCTH CpOYHOU pectaBparuu. Mapar CacaHoB, IJ1aBa Kpae-
Bemdeckoro obmecTBa «lIpuupThImbey, MpeanonaraeT, 4To aKKyIbCKas
MEUETh MO CYTH CyIIECTBYET TOJBKO KaK MCTOPHYCCKUIN MaMSITHUK, U
STOT MaMSTHUK pazpyiiaercs. OH TakXKe COINACeH, YTO €CJIU PeUYb UIIET
0 BOCCTAHOBJICHUU TIAMSTHUKA, TO JIYUIIIe TIEPSHECTH €T0 Tyza, IIe 3TO
BO3MOXHO.*® Jlpyroii u3zBecTHbIil sTHOTrpad-modutens r. Cemeit M. U.
Cutyna Taxke CYMTAEeT, YTO aKKYIhCKYIO0 MEUETh HY)KHO CPOYHO CITacaTh,
U B JJaHHBIX 00CTOSATEIHCTBAX JIYUIIIe BCErO ObLIO OBl IEPEHECTH MEUETh
B YcTh-KameHoropck u Bocco3nare UCTOPUUECKYIO Mozelb. KpoMme Toro,
OH TIOTYEPKHYII, YTO «BO3MOXKHO, JIy4llle ObUIO ObI OCTaBUTH €TO Ha CBO-
eM MecTe, HO i Koro? B cene AKKyNbCK MPOKUBAET BCETO HECKOJIBKO
JKuTene. Tam HEeT HUKOTO, KTO MOT OBl COXpaHUThL MEUeTh. TaM HET JIio-
Jei, HeT mpuxoma».’’

B 1o Bpemsi, Kak 151 KpaeBEIOB 3Ta MEUETh SIBISIETCS LICHHBIM UCTO-
PUYECKUM TaMSITHUKOM, KOTOPBIN HYKHO COXPAaHHWTh KaK HACICAHE Ta-
TapCKOM JAMACIIOPHI, NI TATapCKOTO OOIIECTBa, OHA WMEET elle Oolee
CYIIIECTBEHHOE 3HaueHUe. ECTh O0bIIast M, BO3MOXKHO, HE OYCHD 3aMET-
Hasi 00ILIMHA Tarap, KOTOpas MPOXKUBAET B JAepeBHsX, B CeMee U Ipyrux
ropojax, 4iICHbl KOTOPOH SIBJISIFOTCS MOTOMKAMM TEX JIOIEH, KOTOpbIE
KOTJIa-TO KWK B AKKYJbCKe. JIyist 9TUX Jofielt MeveTh, KJIaJ0ulle U BECh
KyJIBTYpHBIH JIaHAmA(T B [EIOM TPEACTABISIOT cO00# cakpalbHOE Me-

3 https://express-k.kz/news/ekskursiya/vremya_sobirat kamni_tak i ne nastupilo
dlya_derevyannoy mecheti v_sele akkol-132218; Wurepeeto ¢ M. U. Curyna, Cemeid,
16 mas 2018 1.

3 Nurepssio ¢ M. Cacanossim, Cemeit, 16 mast 2018 .

37 Nurepssio ¢ M. U. Curyna, Cemeid, 16 mast 2018 .
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CTO, KOTOPOE OHHU peryisipHo mocemarotr. Hanpumep, Axynxanos ['a0-
nenxak ['abayminoBuy, KOTOpBIH skuBeT B CeMee U SBISIETCS TUPEKTOPOM
TaTapCKOU IITKOJIBI UCKYCCTB, OOBSCHSCT, UTO «[M]eUeTh CBs3aHa C ATOU
3eMJIEH, a 3eMJIs —3TO MOsI pojiHasi AepeBHsA. Moil oTell BBIpOC B 3TOM Je-
peBHe. S mpue3xal cro/a, Korjia ObUT MaJICHPKHM MalTbaukom». > Pydus,
Ternepb KUTeIbHUNA JXKbIIaH /bl, BEIpakaeT MOX0KUE MBICIIH:

Jna menst MedeTs 310 Bee. Sl mocemato ee JoBosibHO 9acto. He Mory
yIEpKaTbcsl, YTOOBI HE JOTPOHYTHCS IO CBOCH AEPEBSIHHON NOCKH. DTO
Moe AeTCTBO. 51 MOMIOCh 3a TO, YTOOBI OHa BhICTOsUIA. [Jist Moel aymm
TaK MPUATHO BUAETh MEUETh U MOJHTHCS OKosIo Hee. Ecnu cuurars mo-
TOMKOB, TO UX OY€Hb MHOTO —Tarap, Ka3aXxoB —KOTOPBIE KUBYT B JPYTHUX
cenax, B Cemee u gaxe B Acrane. S yBepeHa, 4To MHOTHE JIFOIH [TPUXO-
JSIT K HEH U MPOCST YTO-TO, 0COOCHHO T€, KTO SBJISIOTCS TOTOMKamMm».>

MHorue 13 3TUX MOTOMKOB IPUXOIAT K ['yiabInpe Kak K XpaHUTEIIO
meueTd. Cama I'ynbiinpa BUANT ce0sl CBA3YIOLUIMM 3BEHOM MEXY JIHOb-
MU IPOIIJIOro ¥ MX NmoToMkaMu. OHa SBISETCS HE TOJIBKO XpaHHUTEIEM
MEUETH, HO 1 YEJIOBEKOM, KOTOPBIH Yepe3 YTCHUE CYp CBSI3bIBACT KUBBIX
POJCTBEHHUKOB C YMEPIINMH.

3axniouenue. Ilpumep akKyJIbCKOW MEUETH AEMOHCTPUPYET OJHY
u3 GopM CyIIECTBOBAHMSI UCIAMCKOIO KyJIBTOBOTO 30[J4€CTBA B IIOCT-
COBETCKHI TIEpHOA. DTOT MOKa3aTelbHbIH CIy4ail TOBOPHUT 00 yCTOM-
YUBOCTH HCJIaMa, IPEACTaBICHHOIO B (hopMe 00bEKTa MaTepuaIbHON
KYJIBTYpPBI, TECHO MEPETUIETEHHOTO ¢ MUCTHYECKUM HappaTuBoMm. Mc-
JaMcKasg MaTepualibHasl KyJIbTypa TECHO CBSI3BIBACTCS U C PEIIUTHO3-
HBIM aBTOPHUTETOM JKEHIIWHBI U MPOAOJIKAET CYyLIECTBOBATh B IPO-
CTPAHCTBE KOJUIEKTUBHOW maMATH. B naHHON cTaThe mpennpuHATa
MOTBITKA II0Ka3aTh, YTO (PAKTHMUECKH AKKYJIbCKas MEYETb MpPeICTaB-
JseT co0ol ciydail TpaHC(HOpPMAIMU OJTHOTO PEIUTHO3HOTO 00BhEKTa
B TUIIOJIOTMYECKH IPYTOH, T. €. IPEBPALICHHS MEUETH B CBATHIHIO, I1€
MY’KCKOW aBTOPHUTET U KYJIbTypa YCTYNalOT MECTO PEIUTHO3HOMY aB-
TOPUTETY KEeHIIUHBL. Takoro poga MeramMopdo3a SBIsSIETCS YaCThIO CO-
BETCKOI'0 Hacjlequsl HEeHTPaJIbHO-a3MaTCKOTO HcilaMa.

3 Uurepsbio ¢ . I. AXyH)KaHOBBIM.
¥ Nurepsbto ¢ Pydueit XaiOyuinHOi.
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XoTd 3/1aHH€ aKKYJIbCKOM MEUeTH HE JEHCTBOBAJIO Kak MEYeTh U
MOCTENEHHO Pa3pyllaloCh B COBETCKOE BpPEMs, OHO JACHCTBOBAJIO KaK
XpaHUTEb UCIAMCKOW TPAJUIIMKU U JTUCKYpCa B TOM WJIM UHOM Bujie. [lo
KOHILIa COBETCKOTO MEPUOAA Mbl BUJUM YTO HE TOJIBKO B IIPEICTABICHUSAX
JIIOAICH, HO U Ha MPaKTUKE, CYLIECTBOBAIN MYJUIbI 3TOM MeueTu. Penuru-
03HbBIC OOPSI/IBI TIPOJIOKATUCH, XOTh M HE BHYTPH 3TOM MEUETH, HO BOJIH-
31 ee. U ceifuac, naxke Korja HUYero He 0CTajJoCh B ’TOM IIPOCTPAHCTBE,
9TO 3/IJaHKE MPOJIOKAET CIIYKUTh KaK cakpajlbHOE MPOCTPAHCTBO U Xpa-
HUTEJIb UCJIIAMCKOM JIYIITH B 3TOM IIyCTOM ITPOCTPAHCTBE.
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CakpanbHasi CHMBOJIMKA 1aT 3aK/II0YCHHUS
MHPHBIX 10roBopoB Becrdanbckoii cucrembr (1648-1815)

Heonuna JI. U.
(Cmonenckuii 2ocyoapcmeennwiit ynugepcumem, Poccun)

Te3uc: CumBomMUYecKass CHIIa «OCOOBIX IHEH» —XPUCTHAHCKHAX
MIPa3IHUKOB WJIK COOBITHI MCKIFOYUTEIHHOTO 3HAYCHUS — SIBIISUIACH TS
JIFOJIEH TOW AMOXU YKPAIIEHHEM UX MOBCEIHEBHOW KM3HU U MOMEHTOM
BBIP@XEHHS CBOETO OTHOIIEHUS K peanbHOCTH W Biactu. C Beka [Ipo-
CBCLICHUS, KOT/JIa B OJUTUUCCKUX TCOPUSIX «IIPABO MHUPA» CTAJIO KOHKY-
pPHPOBATH C «IIPABOM BOMHBDY, JaTa MUPaA MOTJIa OBITh HETIOCPEACTBEHHO
00yCITOBJIEHa 3aBepIIicHUEM IeperoBopoB. [lo cyTH, W HWCTOpHUYECKHI
pUMEP, U XPUCTUAHCKUN TIPA3AHUK, U CaM aKT 3aBEPILICHUSI BOMHBI MO]I-
YEPKUBATIHN CAKPAJIBHBIM XapakTep MUpPA, KaK BBICIICH IIEHHOCTH OBITHSA.
Bwmecte ¢ Tem, cuMBonMka Mupa ObUTa pe3yabTaToM IeIeHapaBIeHHON
JuIUioMaTuu —ujaeonorus u npaktuka Kiaccuueckoit EBpormbl cTpou-
JINCh HA PAIIMOHAIFHOM TMOAXOJC K BHEITHEH U BHYTPECHHEU IMOJIUTUKE,
YUYUTBIBABILIEM IFOCYJaPCTBEHHBIN UHTEPEC U MEHTAJIUTET MOAIaHHbIX.

[Mpobnemarnka mMupa Bcerga Oblia akTyaJbHOH, HO B IOCIEIHUE
rolbl B MUPOBOI HCTOpHOTrpahuu CTaIN yAEIsITh BHUMAaHHE CUMBOJIMKE
1 COLMOKYJIBTYPHOMY NPOEKTUPOBAHWIO MUPHBIX IEPErOBOPOB U KOH-
rpeccoB. DTo MO3BOJISIET OoJiee TyOOKO McciIeI0BaTh BOCIPUSITHE COBpE-
MEHHHUKaMH U TIOTOMKaMH KITFOUeBEIX coObITHI EBporbl panHnero HoBoro
BpEMEHH U KOMMEMOPATHUBHBIC MPAKTUKU. B MeHTaluTeTe M KYIBTYpE
NaMATH TOH 3MOXU MHUPHBIE NIEPETOBOPBI UTPAIM HE MEHBIIYIO, a, BO3-
MOXHO, JJa’ke OOJIBLIYIO POJIb, HEXKEJIN CPAsKCHUS M BOMHBI.

[Toxamsironiee OONBIIMHCTBO M3JaHUNH Ha OOO3HAYCHHYIO TEMaTu-
Ky SIBJISIFOTCSI PE3YJIbTaTOM KOJUIGKTUBHOW pabOoThI MCCIIeA0BaTeNCH, 4TO
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O0O0BSICHSIETCA €€ KOMITO3UTapHBIM W MEXIMCUUIUIMHAPHBIM XapakTe-
pom. Cpenu HUX MOXHO BBLACINUTE (DYHIUPOBAHHBIC U3AHUS K I0OUIICIO
Becrdanbckoro Mupa, KoutekTuBHbIE MOHOTpadun «Co3uaanue Mupa B
EBpomne 1450-1815. MckyccTBO AMMIOMATHH, TUTUIOMATHS MCKYCCTBa»
(bepnua-Mrionxen, 2013) u «Tearp BoiHBI — TeaTp Mupa» (I'eTTHHTeH,
2018). [IpumeuarenbHbI TaKKe padOTHI, MEPEOCMBICIHBAIOIINE 3HAUCHHE
OTJENTbHBIX KOHTPECCOB Ha OCHOBE HCCIIEOBAHUS B3aWMOCBSI3U MEXKILY
KyJIbTypoil u nonutukoi. Kpome toro, B koHue XX — HbIHEIIHEM CTOJIE-
THU COCTOSUIOCH 3HAUUTENIEHOE KOJIMYECTBO MEXKIYHAPOJHBIX HAYUHBIX
(hopyMOB, TPUYPOUEHHBIX K FOOMIIESIM OKOHYAHUS €BPOTIEHCKUX BOMH, Ha
KOTOPBIX OBUIH SPKO MPOAEMOHCTPUPOBAHBI TPAHCISLMS U BOCHPUSITHE
MHPHBIX KOHIPECCOB B IIMPOKUX CJI0sIX oOmiecTa’’.

JIto0Oble eperoBoOphI yke BO BPEeMs BOWHBI BBI3BIBAIH OOJIBIITHE IMO-
1uu Hacenenus. Hampumep, korna B Hagane 1710 roxa dpaHity3ckuii mo-
cox ab0ar [TonuHbsIK, OTHpaBICHHBII Ha IEPErOBOPHI B TOJIAHJICKUH TO-
poxn I'eptpynentepr, coBepian myTh OT [lapmka mo rpanuisl Onanapuu,
JIFONTM CTOSUTH IO 00€MM CTOpPOHAaM Aoporu u kpudanu «Mup! Mup!» O6
9TOM H3BECTHO M3 Jokiaga [lommHbska maBe [lemaprameHTa MO MHO-
CTpaHHbIM JiesiaM Mapkusy Jie Topcu. [lognanHbie BOIOIOIIMX rocyaapeit
EBpombl axaany Mupa, 1 3TO IPEKPACHO MOHUMAJIM MOHAPXU U UX -
rioMathl. [103ToMy JeMOHCTpalusi HOBOTO MHPHOTO COCTOSIHHUS 001Ie-
CTBa CTHUMYIJIMPOBAJAach KaK «CBEPXy» —MOHApXaMH M X KaOWHETamH,
TaK U «CHHU3Y» —HACEJICHUEeM €BPOIEHCKUX cTpan?!.

B 3HaunTensHON Mepe MaccoBOE COZHAHHUE MUTACTCS KaTacTpodamu,
repeMeHaMH 1 TOPKECTBAMH, U B 3TOM IIJIaHE TOP’KECTBEHHASI PETIPEe3eH-

40 Duchhardt H. Friedens-Miniaturen. Zur Kulturgeschichte und ITkonographie des
Friedens in der Vormoderne. Munster: Aschendorff Verlag, 2019. S. 3; Friedensbilder
in Europa 1450-1815. Kunst der Diplomatie, Diplomatie der Kunst. Berlin/Munchen,
2013. S. 11; Theatrum Belli — Theatrum Pacis. Konflikte und Konfliktregelungen in
fruehneuzeitlichen Europa/Hrsg. von I[.Dingel, J.Paulmann, M.Schnettger, M.Wrede.
Goettingen, 2018; Performances of Peace: Utrecht 1713/Ed. by R. E. de Bruin, C. van
der Haven, L. Jensen, D. Onnekink. Leiden: Brill, 2015; Utrecht-Rastatt-Baden 1712-
1714. Ein europacisches Friedenswerk am Ende des Zeitalters Ludwigs XIV/Hrsg. von H.
Duchhardt und M. Espenhorst. Goettingen: Vandenhoeck und Ruprecht, 2013.

4l Historical memoirs of the duc de Saint-Simon/Ed. and trans. by L.Norton. L., 1968.
Vol. II. P. 568; Friedensbilder in Europa. S. 115.

60



TaIUs 3aKIIOYEHNS MUpa TPEACTaBIseT HeMajblii HAy9YHbIH MHTEpPEC U
OTPOMHYIO ITOJIb3Y B BOCCO3aHUN KOMIUIEKCHOW HCTOPUYECKON MTaHOpa-
Mbl. CUMBONIHYECKas CHJIAa «OCOOBIX AHEH» —XPUCTHAHCKUX MPA3IHUKOB
WA COOBITMH MCKIIIOUNTEIBHOIO 3HAU€HUs — SBJSUIACh VISl JIIOAEH TOH
SMOXH YKpPAalleHHEM HX MTOBCEIHEBHOU KM3HM U MOMEHTOM BBIPAYKEHHS
CBOETO OTHOILIEHUS K pealbHOCTH U BIACTH.

Ananu3 BeIOOpa ToCyJapcTBaMHU-IIPOTHBHUKaMM B BoWHax Bect-
(anbCKOM CHUCTEMBI AT 3aKIIOYEHUS] MUpPa JIEMOHCTPHPYET TPU BapH-
aHTa nocuenHux. [lepBblii — moAnucaHue MUPHOTO AOTOBOpa B CyOOOTY,
BOCKPECEHbE MU XPUCTHAHCKUH npa3gHuk. Hanpumep, bagenckuii no-
roBop Mexay ©Opannueit u Umnepueit (1714) 6but mognucan 7 ceHTIOPS,
HakanyHe PoxxnectBa boropoauipl, a mup B ['ente mexxny Benmukobpura-
uueit u CILA (1814) —B poxxaecTBeHCKHii Beuep 24 nexadpsi.

Bropoii BapnaHT npencTaBieH HCTOPUIECKUM IIPUMEPOM —Ba KHBIM
COOBITHEM IIPOIIOTO MJIH, TOPA3I0 PeXe, aHTUYHOM 310XH. Tak, Mup B
[Maccaposure mexay Cesmiernoit Pumckoit nvmepueii u [loproit (1718)
u pyccko-typeuknid Mup B Krouyk-Kaitnapmku (1774) BeHuaet onHa U
Ta e gara —21 urons, noBTOpsIOMasi MOMEHT 3akirodeHus: CtaMmOynom
[Ipyrckoro mupa ¢ Ilerpom I B 1711 romy. lns IlopTel oHa cBsi3aHa
MO3UTUBHON KOHHOTanuel, a ans Poccnn — ¢ jkemaHUeM CKOpPPEKTHPO-
BaTh pesynbrarhl [Ipyrckoro mupa*?. A mup B bpene mexay bpuranueit
u Pecniy6nukoii Coeunaennbix [Tposunimii 31 urons 1667 rona ObL1 3a-
kitoueH 31 urons. B tor nens B 30 roxy 1o H. 3. Mapk AHTOHUI B AJlek-
CaHJPUICKON OWUTBE JMOOWICS HE3HAYMTEIBHON MOOEnbl HaJl BOWCKAMH
OxkraBuaHa, HO OOJIBIIIAs YaCTh €0 apMHUU 3aTeM JIE3ePTHPOBAIA, UTO
puBeso k ero u Kireonmarpsl camoyOuICTBY U momnaganuio Erumra mom
BiacTh Puma. 310 ObIO0 cuMBoNMMUHO A7t Bpuranuu, koTopas teprena
psn TopakeHuM BO BTOPOM AHIVIO-TOJUIAHJICKOM BOWHE, HO BBICTOSIA U
ofepxaia Bepx Hax Hunepnannamu.

Hakonen, c¢ Beka IIpocsemenns, ¢ pacnpocTpaHEHHEM paryo-
HaJbHOTO MBIIUIEHNS M KOIZA B MOJUTHUECKHX TEOPHUAX «IIPaBO MHUPa»
CTallo KOHKYpUPOBATh C «IIPaBOM BOWHBI», JaTa MHUpa MoOra ObITh He-
IIOCPEIICTBEHHO O0YyCIIOBJIEHA 3aBeplIeHUEM IeperoBopoB. Ho ObiBasno

42 Duchhardt H. Friedens-Miniaturen. Zur Kulturgeschichte und Ikonographie des
Friedens in der Vormoderne. S. 16-19.
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M TaK, 9YTO CaMO 3aKJII0YEHHE MHpa OCBAIIAIOCH, CTAHOBHIIOCH IIEPKOB-
HbIM npazaHukoM. Tak, Ilerp 1 uzman ykas o BukropuaiabHbIX JHSX, B
KOTOpbIC JTOJDKHBI OTMEUAaThCsl TOJOBLIMHBI OJICPXKAHHBIX MM 1o0en B
Ceseproii BoiiHe. TopkecTBa MO TPATUITUU OBLTH MPUYPOUCHBI K IIEp-
KOBHBIM ITpa3HAKaM, OTHAKO Ha JAEHb 3aKiItodueHuss Humranrckoro Mupa
LEPKOBHOTO TMpa3aHUKa He Obw1o. W maph pemmn OCcBATHTH 3TOT JCHb
nepeHecenrneM Morieit Cestoro Benmukoro xus3s Anexcanapa Hescko-
ro u3 Bragumupa B HOBYIO poccuiickyro cromuily — Cankt-IletepOypr.
B 1723 romy momu Anekcanapa Hesckoro Obuim mpuBeseHs! B lnuc-
cenbOypr U ocraBanuck Tam a0 1724 ronma. 30 aBrycra 1724 rona Iletp
BCTPETHJI paky ¢ momamu Ajsekcanapa Hesckoro Ha Oortuke «CBs-
Toii Hukomaity», KoTOpbIii OH HasbBad «Jlemynikoil pycckoro ¢uoran®.
Bonee oueBHIHO CUMBOJHKY AaT 3aKIIOYEHHS] MUPA OTPaKaeT CIenyro-
mas Tabnuua, rae 3apUKCUpoBaHbl OCHOBHBIC MUPHBIE IOTOBOPEHHOCTH

Becrtdanbckoii cucTeMsl.

Mup B bpene 31 uromnst
1667 . 30 . g0 H.3. —
ATnexcaHnpuiickas OuTBa
MEXTy AHTOHHEM U
OKTaBUaHOM)
TpaBennanbckuit Mup

8 aBrycra 1700 r. mo
HIBEJICKOMY KaJeHAapIo

1659 1. (mamste cearurens Pyda
Merickoro, enuckona Mera;
naMATh cBATHTENS DropeHTHs
CrpacOyprckoro, enucKomna
CrpacOypra)

Omnusckuit Mup 3 mas 1660 1.
Ob6petenue cpstoro Kpecra

1-it AxeHckuii mup 2 mast 1668 .
(cybb6oTa)

Hcmopuueckuii npumep Xpucmuancxue npazonuxu, 3asepuienue
cybbomul, Bockpecernvs BOLIHbBL
Kapaucckuit MupHbIit Bectdanbckuit Mup (10roBop KypaseHnckuit
norosop 1 utonst 1661 1. (1659 | B Mronctepe 15 mas 1648 . noroBop 17
—noxnucana JlroOnuHckas (1252 — nmana MunokenTnii [V OKTsA0ps 1676 .
YHHSA) ornacun Oyminy «Ad extirpanday, | Humrragrckuit
Konenrarenckuit Mup 6 UIOHS | pa3pelIaronlyt0 HHKBU3UIUH mup 10 centadps
1660 1. (1523 —I'ycra Ba3za, |mbiTarh mogo3peBaeMbIxX B epecr) u | 1721 1. (¢
ctaB koponém LlBeryu, 24 okts0psa 1648 1. (cy60ota) OTOBOPKOH —
paspsbiBaeT coro3 ¢ Jlanueit) [Mupenetickuii mup 7 HOSOPA NepeHeceHne

Moriei CBATOrO
Benukoro k35
Anekcanapa
Hesckoro u3
Bnagumupa

B CaHKT-
[TetepOypr)
CHCTOBCKHIA MUP
4 aBrycra 1791 .

4 ConosbeB C.M. Ku.9: Ucropust Poccuu ¢ npesreiimmx Bpemen. T.17-18. M.: To-
noc; Komoxon —IIpece, 1998. C. 401.

62



(1588 —anrmnyane pazomimm
OCTaTKH UCIIAHCKOM
Hemno6ennmoii Apmasibr)
[pytckuit mup 21 utons

1711 r. (1533 —B Crambyne
3aKJIIOYEH NEPBBIN aBCTPO-
TypEeLKHi 10roBOp, 110
KOTOPOMY OOJIbIIIast 4acTh
Benrpun okxasanace B
BaCcCaJbHOM 3aBUCUMOCTHU OT
TypoK)

[TaccapoBunkuii Mup Mexny
CasmenHoi PumMckoit
nmnepueit u Ioproit 21 urons
1718 . (IlpyTckuii mup 1711 1)
Pyccko-typeukuii mup B
Krouyxk-Kaitnapmxu 21 nrons
1774 . (IlpyTckuit mup 1711 1)
[Mapmwxckuii (Bepcanbckuii)
mup 3 centsaops 1783 . (609
—aHIVIMHCKUIA MOpEIIaBaTelb
I'enpu Xancon otkpeln Heto-
Mopkekyio raBass)
Tune3urckuit mup 7

utonst 1807 1. (1770 —

nobena pycckoro ¢uora B
Yecmenckoii outse; 1438
—(paHIly3CKHii KOpoib

Kapa VII npoBo3rnacun
[Iparmarnyeckyto CaHKLHIO
0 IPHOPHUTETE KOPOJIEBCKOI
BJIACTH HaJ[ BIACTHIO Mallb
PUMCKOTr0)
DpuapuxcraMcKuil MUPHbIN
norosop 17 ceHtsiops

1809 . (1631 — Gutsa mpu
bpeiirendensae, B koTopoit
HIBE/ICKHE U CAKCOHCKUE
cuibl ['ycrasa I Anonbda

HumBereHckue MUpPHbIE JOTOBOPBI
1678-1679 rr. 10 aBrycra

1678 1. mexny Opanuueii u
Hunepnannamu (cyo6ota, neHb
Cs. JlaBpenTus), 17 centadps
1678 1. mexny Opanuueii u
Wcnanwueii (neus CB. Jlambepra),

5 deBpans 1679 . mexay
Opanuueit u CesenHoi Pumckoit
nmnepuei, llIBeunei u UMnepuei
(BOCKpeceHbe)

Beunslit mup 6 mast 1686 1.
(maMATh BeJIMKOMYy4eHHKa [eoprus
[To6enonocua)

KapnoBunkuii koHrpecc 26

stHBaps 1699 r. (Ilamate cBATOR
Mapraputsl Benrepckoii)

Pucsuckuit norosop 20 ceHTsIOps
1697 r. (cy660Ta, mamMsTh CBITOTO
EBcradus
KoncranTHHONONBCKUI

MUPHBIH 10r0BOp 14 Hrons

1700 r. (mpa3qHOBaHUE B YECTh
Banaamckoii uxonsl boxxbeit
Marepu)

Yrpexrckuit mup 11 anpens 1713
I. (cTpacTHas Hezens)
Pamrarr-banenckuit mup
Mexny Opanuneit u Umnepuei
7 centsi6pst 1714 r. (Poxxaecto
boroponunpl, a Takke naMsaTh
cBATBIX DeMHUIUTATEI U
[lepnerywn, I1aBna Ilpenpoctoro,
urymena Jletidepa, Tepessr
Mapraputhl) 2-if AXeHCKH

mup 18 oxta6ps 1748 . (neHb
EBanrenucra Jlyku)

Kamro-
Dopmuiickuit
Mup 18 oxTa6ps
1797 1.
[Tapwkckuit
MHUPHBII I0TOBOP
20 HostOps 1815 .
3akpeiTHE
Bencxkoro
KOHrpecca 9
nioHs 1815
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oZieprKaiy modeay Hax
umnepckoit apmuedt Tuiuim)
IenOpyHHCKHN MUPHBIi
noroBop 14 okts16ps 1809 .
(1806 — cpasenns mpu Mene
u Ayspiireare)

Benckuii MupHbIit 1orosop 18
Hos10pst 1738 1. (1626 — mama
VYp6au VIII ocesitin co6op Ca.
[letpa B Pume)

AbGockuii mup 7 centsopst 1743 .

(PoxxnectBo boropoauiisr)
['y6eptycOyprekuit mup 15
¢despans 1763 . (mamsth
3urdpuaa [Benckoro u ere Tpex
CBSAITBIX)

[Mapmxckuit MupHbI forosop 10
¢despainst 1763 . (mamsts Cesitoit
CX0macTukn)

Slcckuit MUpHBIH 10TOBOD.

9 auBaps 1792 .

(mamsITh CBATUTEIS
®deonopa, apxUenuckona
KoHCTaHTHHOIOIBCKOTO)
JlroneBuibekuii Mup 9 despas
1801 . (mern» CB. ANOJUTOHUM
ATnexcaHIpUHCKOil)

AMBEHCKUI MUPHBIN 10TOBOp 25

Mmapta 1802 r. (bnarosemenue
[IpecssaToit boroponuiibr)
[pecOyprekuii mup 26 nexadpst
1805 .

(pOrKZIeCTBEHCKHE MTPa3JHUKH,
nenb C. Credana)

[Taprxckuii MUpHBIH 1OTOBOP
30 mas 1814 r. (nenp CB. JXKaHHBI
1’ Apk)

I'enrckuit Mup mMexny bpuranuei
u CIHIA 24 nexabps 1814 .
(pOXIECTBEHCKUH Beuep)
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Kak BUJTHO U3 TIPUBEICHHOM TAOUIIBI, 1aThI 3aKJIFOYCHHUSI MUDPA B pe-
JIMTHO3HBIE TMPA3JHUKN U BBIXOJHBIE THU BCTPEYAINCH B MOJABIISIOMIEM
OONIBIIMHCTBE, BTOPOE MECTO 3aHUMall ICTOPUUECKUI TIPUMEp, a TPEThEe
— HENOCPEICTBEHHOE 3aBEPIICHNE MEPETOBOPOB. ITO CBHUJIETEIHCTBYET
0 TOM, YTO MUPHBIE 10rOBOpHl Becthanbckolt cucTeMbl MMEIN MECTO B
pamKax IMOJAAHHUYECKON MOJUTHYECKON KYJIBTYpbI, Mpearoaraoneit
MMaCCUBHOE M OTCTPAHEHHOE OTHOIICHNE HACEJIEHUS K IMTOJINTHIECKOH CH-
cTeMe, 0e3 CTPEeMIICHHUS] U3MEHSTh YTO-IM00, M y4acTUE B MTOJUTHYECKON
’KM3HU (B TOM YHCIIC CO3HATEIBHOE) «I10 TPATULIUIY, «pUTyanbHO»*. He-
CMOTpSI Ha TO, YTO B MOJUTHYECKOM M OOBIJEHHOM CO3HAHWH JKHUTEJIEH
koHTUHEHTa B KoHIy X VIII Beka nousatue «EBporay 3aMEHUIIO MOHSATHE
«XPUCTUAHCKUI MHUP», CUMBOJIMYECKAs CHJIa XPUCTHAHCKUX MPA3THUKOB
ObLTa OYeHb BEITHKA.

Kak ObI TO HM OBUIO, OKOHYAHHE BOWHBI, OOBIYHO CONPOBOXKIAB-
mieecsi TOpKECTBAMHU, CaMO 10 ce0e MMENO CaKpalbHBIH CMBICI H TY-
MaHUTApHYIO HAaMpaBIeHHOCTb. MUPHBIM KOHTpecc OBUT TIIATENHBHO
o(opMIIEHHBIM TOP>KECTBOM MHpPa B PaMKax KOHTHHEHTA, TPEOOBABIINM
3HAUUTEIIBHBIX CPEJCTB, MOIPOOHO OCBELIABIIMMCS B ITPecce U MPOCIaB-
JISBIIMMCS B TIPa3THUKAX, BBITYCKE MaMATHBIX MeJane, )KIUBOITUCH, HC-
KyCCTBE, IT033UHU U Aake Moze. Ero oTKpeITHE, X0 M 3aKIOYEHUE J0-
TOBOPOB COMPOBOXKAAIHCH MUpaMu, OanaMu u (eliepBepkaMu. ITO ObLT
neppOpMaTUBHBIN aKT, KaKk B KYJIBTYPHOM (MHpHBIE TOP)KECTBA), TaK U
B IUIIOMaTHYECKOM IUIaHE (LePEMOHHANIBHBIN XapaKTep MEPErOBOPOB).
Topon, roe mpoxoaua MeKAyHapoAHBIH (opyM, MpeBpamaics B caMmoe
OKHBIICHHOE 1 camoe joporoe mecto EBpomnbi®. He ciy4aitHo mctopuk
A. uaamuar u3 TroOuHreHa MeTko 3ameTwi, 4To ¢ Becrtdanbckoro
mupa EBpona crana «EBpormoii KoHrpeccoB»*S.

* Anmonn I A., Bep6a C. I'paxaanckas Kyasrypa. [101X01 K U3y9IeHHIO MOITUTHYE-
ckoit kynbrypbl// [Tomurus. 2010. No 2 (57). C. 122-144.

4 Duchhardt H. Friedens-Miniaturen. Zur Kulturgeschichte und Ikonographie des
Friedens in der Vormoderne. S. 13-14; Performances of Peace: Utrecht 1713. P. 1.

#Kriegserfahrungen. Krieg und Gesellschaft in der Neuzeit / Hrsg. von G. Schild, A.
Schindling. Paderborn, 2009. S. 7.
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IIo cytu, U ucTtopuueckuid npuMep, U XpPUCTUAHCKUHI Ipa3JHUK,
U caM aKT 3aBEpIIEHUs] BOMHBI NMOJUEPKUBAIN CAKPAJIBHBIA XapakTep
MHUpa, KaK BeICIIEH IIEHHOCTH ObITHA. BMecTe ¢ TeM, CHMBOJIMKA MUpa
OblJIa pe3yabTaToOM IIeJICHANPABICHHON IUIIJIOMATHH —HMACOJOTHS U
npaktuka Kiaccuueckoit EBponbl CTpOMIIMCh Ha pallHOHAIBHOM IO -
XO0Jl¢ K BHEUIHEW M BHYTPEHHEH IOJMTUKE, YYUTHIBABLIEM TrOCYyIap-
CTBEHHBIM MHTEPEC U MEHTAIUTET MOJJAaHHBIX. B xone 3akimroueHus
MHpa UMEJI0 MECTO MOJUTUYECKOE KOHCTPYHPOBAHUE, OCYLIECTBIIsIE-
MO€ ITOCPEACTBOM MOJAEIUPOBAHHUS, KOTA IOJUTHYECKAs Ues CHMBO-
JIMYECKHU PENpe3eHTUpOBajach U B JlaTaX BOCIPUHUMAEMOU MUPHOMU
peaIbHOCTH.

bubiamorpadgus:

1. Ammonn [ A., Bep6a C. I'paxxnanckast kyabsrypa. [logxos k uzyue-
HUIO onuTrdeckor KynbTyphl// [Tomutus. 2010. No 2 (57). C. 122-144.

2. ConosreB C.M. Ku.9: Hctopus Poccuu ¢ npeBHEHIINX BPEMEH.
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3. Duchhardt H. Friedens-Miniaturen. Zur Kulturgeschichte und
Ikonographie des Friedens in der Vormoderne. Munster: Aschendorff
Verlag, 2019. 184 S.

4. Friedensbilder in Europa 1450-1815. Kunst der Diplomatie,
Diplomatie der Kunst. Berlin/Munchen, 2013. 160 S.

5. Historical memoirs of the duc de Saint-Simon/Ed. and trans. by L.
Norton. L., 1968. Vol. II.

6. Kriegserfahrungen. Krieg und Gesellschaft in der Neuzeit /Hrsg.
von G. Schild, A. Schindling. Paderborn, 2009. 227 S.

7. Performances of Peace: Utrecht 1713/Ed. by R. E. de Bruin, C.
van der Haven, L. Jensen, D. Onnekink. Leiden: Brill, 2015.

8. Theatrum Belli—Theatrum Pacis. Konflikte und Konfliktregelungen
in fruehneuzeitlichen Europa/Yrsg. von 1. Dingel, J. Paulmann, M.
Schnettger, M. Wrede. Goettingen, 2018. 320 S.
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9. Utrecht-Rastatt-Baden 1712-1714. Ein europaeisches Friedenswerk
am Ende des Zeitalters Ludwigs XIV/Hrsg. von H. Duchhardt und M.
Espenhorst. Goettingen: Vandenhoeck und Ruprecht, 2013. 419 S.
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YacTHbIi ci1ydall caKkpaJu3anuu 00beKToB:
MeMoOpHaJIbHasA apKa U ropoackoe kjaaaoumie r. Hyp-Cyaran

Meoeyosa K. A., Kapoaesa I'K.
(Eepazuiickuil nayuonanvhwtii ynugepcumem um. JI.H.I'ymuneea)

Te3uc: Ilocne mpunstus B 2016 roay naTpUOTHYECKOIO aKTa
«Menrinik Em» 1 KOHKpeTH3aIlK 3TOT0 aKTa pa3InuHbIMHU TOCYAapCTBEH-
HBIMH IpOoTrpaMMaMi, K KOTOPBIM OTHOCATCA U IPOTI'paMMBI 110 CaKpalib-
Hoit reorpadum Kazaxcrana, B Kazaxcrane akTHBH3UPOBAIaCh HCCIIEIO-
BaTeJIbCKasl, aHATUTHYECKAst, HCOJIOTHIECKas ISSITEIBHOCTD 10 KOHLIETI-
TyaJlIu3aluun U BbIABJIICHUTIO OIIPEACIICHHBIX O6’beKTOB, KOTOPBIC MOTJIN OBl
COOTBETCTBOBATh 3TOM HOMUHALIMHU — OBITH CaKpaJIbHBIM 00beKkTOM. I1po-
(UIBHBIME UCCIIE0BATEIBCKUMHU HHCTUTYLIHSIMU, K KOTOPBIM OTHOCHTCS
W Hay4yHO-HccienoBarenbekuil nenTp «CaxpanbHeiii Kazaxcrany», Oblia
pa3paboTaHa METONOJIOT s OIPEEIICHHsI CTaTyca OObEKTOB B Kau€CTBE
CaKpaJbHOTO, T/I€ OBUIO MPEAJIOKEHO HePAPXUUECKOE pacTpe/ieieHne
MeX1y 00beKTaMH oOleHaoHaNbHOro crrcka (185) u pernonans-
Horo (500). B moknane Oymer mpoaHaIU3HPOBAH METOHOIOTHYECKHIMA
MOJIX0/1, KOTOPBIM cOPMHUPOBAI MATPUILYy HIICOJOTHYECKON HepapXun
cpenu 0OBEKTOB MPETEHICHTOB Ha CTATyC «CaKpalbHOro». Ha mpume-
pax 10 00BEeKTOB OOMICHAIITMOHAIHHOTO M 7 00BEKTOB PETHOHAIBHOTO
Bomeqmux B peectpsl oT Actanbl/Hyp-Cynrana, OyaeT npoaHainsu-
pOBaHbI KOHTEKCTyalbHble 0COOEHHOCTH ATUX 00BekTOB. Ha mpume-
pe IByX O00BEKTOB M3 00OMX CIHCKOB — «MYCYJIBMaHCKOE KIIaJ0uIe
Kapaotkens» u «Tpuymdpansnoit apku «Menrinik En», OynyT Bepu-
(GUIUPOBaHBI U 3alPOTOKOJIUPOBAHBI pealibHbIe MPAKTHKU MaJOMHHU-
4eCcTBa B CTOJIULIE.
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[Tocne mpunsatus B 2016 roxy marpuoTudeckoro akra «MeHrimiK
En» [1] 1 xOHKpeTU3auuu 3TOro UACOIOTHYECKOTO MOCIAHUS PA3IUNUHbI-
MU TOCY/IapCTBEHHBIMU IPOrpaMMaMH, K KOTOPBIM OTHOCHUTCS U CO3Jia-
HUE CHENHNabHOTO HAyYHO-MCCIEI0BATENbCKOTO eHTpa «CaKkpaabHbII
Kazaxcran» (2017), akTuBH3HpOBaIaCh HCCIIE0BATEIIbCKAS, aHATUTHYC-
CKasi, HJIe0JIOrMUYecKas IeATeNbHOCTh 110 KOHIIETITYyaIN3ali U BBIsBIIE-
HUIO 00BEKTOB, KOTOPHIE MOTIIM ObI COOTBETCTBOBATh OTYACTH HOBOM ISt
ITOCTCOBETCKOTO MPOCTPAHCTBA HOMUHAIIMH — OBITh CaKPaJIbHBIM 00BEK-
TOM.

B staBape 2018 roga HULL «Cakpanpabiii KazaxcTan» 3amyCTiI mep-
BYIO TIOJISIPU3AIIMOHHYIO CEpUI0 KHUT [2; 3], B KOTOPOW OOBEKTHI pasie-
JIUIIK Ha JIBE KaTeropuu: «OOIIeHAIIMOHAJILHBIE CaKpalbHbIe 00BEKTHD»
U «perHOHAJbHBIE CaKkpalbHble 00beKTh» Kazaxcrama. B pamkax yka-
3aHHOTO W3/IaHWs B OOIICHAIMOHAIBHBINA CIMCOK OBUIM O0TOOpaHbI 185
0OBEKTOB, MPH ITOM HCIIOJIL30BAJICS IPUHIUIT PABHOMEPHOTO MpeJCTa-
BHUTEJIBCTBA OT Kakaoro pervoHa; 500 0ObEKTOB, KOTOPHIC HE MPOIILIN
ATOT 0TOOP, HO UCXOTHO TaKKe€ HOMUHUPOBAIHCH B OOIICHAITMOHATIHHBIH,
ObUTH 00BETMHEHBI B PETMOHABHBIN CITHCOK.

OTKyzaa B3sUICA 3TOT MCXOAHBIN CIHMCOK MPETEeHACHTOB? B pexume
HEXBaTKW BPEMEHH OBbLI MCIOIB30BAH CTAHAAPTHBIN YHHOBHUYWHN TPO-
Tokou feficteuii: HUII Obu1o pa3ociiaHo MHUCHMO B PETUOHBI, B COOTBET-
CTBYIOIIHE IeMTapTaMEHThl BHYTPEHHEH MMOIUTHKH C TPOChO0ii MpeocTa-
BUTb CIIUCKU MpPETEHAECHTOB. KaXKIIblil pernoH npuchuial CIUCKUA CBOUX
JOCTONIPUMEYaTeIbHOCTEH, KOTOphle MOIJIM OBITh HHTEPIPETUPOBAHEI B
TOM YHCJI€ M KaK cakpaibHble. [ Bamuan3anuy MOTYYEHHBIX TaHHBIX
CHEIMATUCTAMH IIEHTpa OBUIH OPTraHU30BaHbI AKCIIETUIINHA BO BCE PETrH-
oHbl Kazaxcrana, mpoBeIeHbl KOHCYNBTAIMK ¢ KpaeBeAaMH, SKCIIepTaMu
n yaeHbIiMH. ClieZlyeT OTMETHTbh, YTO Ha 3TOM 3Tale JOMHUHHPOBAIU Me-
TOJIOJIOTUYECKHUE CXEMbl, IPEACTaBIsieMble apxeosoramu. IMeHHO st
9TON HAayKH CBSI3b MPOCTPAHCTBA M CAKPAIBHBIX MPAKTHK JOCTATOYHO
MIpUBBIYHAS KOMOMHANMA. Hermoxue mancel momnacTs B CIIUCKN CaKkpallb-
HBIX UMEJH T€ OOBEKTHI, KOTOPBIE OBLTH yKE OTMMCAHBI KaK 00BEKTHI KYIIb-
TYpHOTO HAcJeAMs B paMKax nporpammsl «Menenu mypa» (2004). Otot
OTHOCUTEJIBHO CTPOMHBIM CIIMEHTUCTCKUUA BapUaHT HE YyCTpauBajl IO
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[JTABHOMW KIJIIOYEBOM 3aJ1aue: HeOOX0JMMO OBUIO 0TOOPATh TaKhe OOBEKTHI,
KOTOPbIE MPEJICTABISAIOT HEHHOCTh, BAXKHOCTD ISl «BCEX», & HE TOJIKO
JUTSL OTJIENIBHBIX TPYII 3aMHTEPECOBAHHBIX HccieoBareneid. Paccmarpu-
BaJICS TAKXKE BAPUAHT, YTO CAKPATHHBIMH MOTYT OBITh JTIOOBIC OOBEKTHI,
€CJIM OHM SBJIAIOTCA OOBEKTaMH MAJIOMHUYECTBA, HO TIPOBEPSS ATy TH-
noTe3y, COTpyAHUKHU LleHTpa OBICTPO TOHSIN, YTO B TaKOM Cllydyac MM
npuzercs 00padaTeIBaTh OueHb OONbIIHE 00heMbl HH(POPMAILIUK O BCEX
peanbHBIX IPAKTUKAX U MECTaX MaJOMHUYECTBA.

B toxe Bpems B Kazaxcrane pa3nnyHbIMU BOIIPOCAMU PEITUTHO3HON
WJICHTHYHOCTH, @ COOTBETCTBCHHO W CHENM(UKON CBATHIX MECT 3aHU-
MAIOTCSl PEIUTHOBE-BOCTOKOBEN Ammpoek MyMHUHOB, pa3paOoTaBIIHii
MoJPOOHYI0 Kiaccu(UKaIMIO/TUTIONOTHI0 Ma3apoB B FOxHoMm Kazaxcra-
He u B LlentpansHoit Azuu [4]; Paynian MycraduHa, BbIIeNsIIONIas ceMb
KaTeropuii cBAThIX MecT B FOxHOM KazaxcraHe B KOHTEKCTE OBITOBOTO
ucnama [5]. Ho mo3unus corpyanuko LleHTpa 3akiroyanack B TOM, YTO-
OBI HE MMPOVCXOAMIIO TOMIUHUPOBAHNE OMHON MUCCIIEIOBATEIHLCKOM BEPCUH
B IOHUMAHUU CaKpPaJIbHOTO.

OCHOBHBIE TPYAHOCTH 3aKJIIOYAINCh B TOM, YTO KOHBEHLIUH B OTHO-
IIEHUH TOTO, KaKue 00BEKTHI MOTYT CYUTATHCA CaKPATHHBIMHU U YEM OTH
00BEKTBI MOTYT OTJIMYATHCS, HANPUMEP, OT OOBEKTOB KYIBTYPHOTO
Hacienus, He 0pu10. He ObIII0 B X0y ¥ XOTh KaAKOKH-TO BHSITHOW METO-
JIOJIOTHH, KPOME JIOCTATOYHO PACILIBIBUATON MeTadOphl U3 MPOrpamMM-
Holt ctathu Hypcynrana HazapOaeBa «B3risg B Oynyiiee: MOAepHH-
3a1usl OOIIECTBEHHOTO CO3HAHUSA» [6] O CBA3U JIYXOBHBIX CBSITHIHb
M cakpalbHOU Teorpaduu, HaApOAHOTO 3HAHUS U TEPPUTOPHUAIIBHOM
LEJIOCTHOCTH.

[lepBeiii pykoBonutens Llentpa bepuk AOapIrannysibl HEOAHOKpAT-
HO B Pa3HBIX MHTEPBBIO OTMEYa, YTO JAHHBII MPOEKT SBISETCS B OOJb-
1IeH CTEeneHu COUaNbHO-KYIbTYPHBIM, @ HE HAYYHBIM HJIA PEIUTHO3HBIM
U OTKPBITO TOBOPWJI O TOM, YTO B 3TOM IPOEKTE JTOMUHUPYIOT MOJINUTH-
YecKHe 3aJIauM, YTO HEOOXOIUMO MpopadoTaTh METOJOJNIOTHI0 OTOOpa
TakuM 00pa3oM, YTOOBI «CaKpallbHbIe MeCTa OOBEIUHSIIN JIFOIeH, ObLTH
CUMBOJIaMU Hallei oOmieit Ponunbl, Hameli o01ield uCTopun — 1eNnocT-
HOH, HAYMHAS ¢ IPEBHEHIIINX BpeMen» [7].
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B pamkax gaHHOTO 0KJIa/1a HA IPUMEPE ABYX CTOJIMYHBIX OObEKTOB!
«MycyrnbpMaHcKoro kiranoumia Kapaorkens» (Kapaertken) u tpuymbais-
Hoii apku «Menrinik En» Obuta mpopaboTaHa MoTeHIMANbHAS CXema
aHaJn3a, 17e ObIITN BepU(PHUIIMPOBAHBI M 3aITPOTOKOIMPOBAHBI PeasbHbIE
MIPAKTUKU TOPOJCKOTO NaJOMHUUYECTBA. DTa CXeMa aHajlM3a B JajbHEH-
IeM MOKeT OBbITh anpoOupoBaHa Mmpu paboTe Hajl IMCCEPTALUOHHBIM HC-
cnenoBanueM «OCOOEHHOCTH TPAaHCHAIMOHAIBHBIX MAPIIPYTOB AMSITH:
KyabTypHas reorpadus Cesepaoro Kazaxcranay.

OcHOBHas TUIIOTE3a UCCIEOBAHMUS 3aKIII0YAETCSA B TOM, YTO MEXKTY
00bEeKTaMH, BXOJAIIMMH B 00a peecTpa, HeT MPUHLIUITHAIBHON Pa3HUIIBI
B IIOHUMaHUU DIIyOUHBI, CYLITHOCTHOM NPUPOABI CAKPAIBHOTO, a B BHIOO-
pe U ceNeKIuu 00X HOMUHAHTOB €CTh MOMEHT aJ1eaTOpHOCTH, KOTO-
PBIi 3aBUCHT OT psifa (PaKTOPOB: AOMUHHUPYIONIEH HAYIHOMN JUCIUTIIMHBI
9KCIIEPTa; MOJIUTHUUECKOrO (peiMHPOBAHMSA; «IKOHOMUHU MBIIIJICHUS
PSIOBBIX HMCHONHUTENCH; «MU(DOTEHHOCTHY» MM CIOCOOHOCTH O0BEKTa
CTaHOBUTCS CHMBOJIbHBIM BBIPQ)KEHUEM OTIPENIEICHHBIX MPOILECCOB, KaK
COLIMAJIbHBIX, TAK U CBS3aHHBIX C KYJIBTYPHOH MaMATBIO.

[epBblii  00bEKT — MycyiabMaHcKoe kiaaoume «Kapaorkemby
(KapaeTken) — Bomiesn B peecTp OOIICHAIIMOHATBLHBIX CAaKPATBHBIX 00BEK-
TOB. DTOT OOBEKT MHTEPECEH TEM, YTO BECh IOYTH TPUALATUICTHUHN Tie-
PHOJ TTOCIIE TePEeaUCIOKAIIMH CTOJHIIBI, KoTia OyKBaIbHO BCE TOPOJCKHE
TUIOIAAN OBUTH 3aJIeHiCTBOBAaHBI B ()OPMUPOBAHUU HOBOTO CTOJIMYHOTO
JM3aiiHa, IMEHHO TOT OPOJICKO# ydacTok ooriei miomanso 17125 m?
ObLT OOHECEH BEICOKUM DITyXUM 3a00poM. M 171t BHEeIIHero HabaroaarTess
OH BBIIVISIET KaK CBO€oOpa3Has MpOCTPaHCTBEHHO-BPEMEHHAs Karicysa,
MTOCKOJIBKY TIEpBBIe 3ax0poHeHus (pukcupyrorcs Havanmom XVII Beka, a
oumansHOe 3aKphITHE KIaAOUINA MPOU30MIII0 B cepenuHe XX Beka.
YTO UMEHHO IPOUCXOINIIO HA 3TOM TEPPUTOPHUHU U IIOYEMY OHO HE BOBJIE-
KaJOCh B TOPOJICKOH anrpei, HECMOTPS Ha MOMBITKH TOPOACKUX JEBEIIO-
nepoB., ocraercs 3arajgkor. B 2010 roxy kimaaowuiy ObUT MIPUIAH CTATyC
MMaMATHUKA MECTHOTO 3Ha4deHus, a B 2017 romy OOBEKT momajaeT B pe-
€CTp CaKpaJbHBIX 0OBEKTOB, MOCIIE Yero 00 ITOM rOPOJICKOM KianaOuiie
CTallil MUCaTh, KaK O KyJIbTYPHO-CaKpaJbHOM OOBEKTE WIIM CaKpalbHOM
00BEKTe KyJIBTYpHOTO HAaCENS.
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Kinaa0uiie MycyibMaHCKOE, OCHOBHBIC HaArPOOHbIC 3HAKH (KaObIp
Tac; TaKTai; OeNri; KYJIbIITac) CoAepKaT HallTUCH apaOuIlei, HO TaKkKe
MOYKHO BCTPETUTh MPABOCIIABHBIC U eBpelickue 3axopoHenus. Ceituac Ha
yuere 0koji0 2169 morui. JleranbHoe ke u3ydeHue MUKpopeibeda mo-
Ka3bIBAET, YTO KJIAJIOUIIE SIBISETCS MHOTOCIONHBIM: TI0 HEKOTOPHIM JIaH-
HBIM TaM MOXET ObITh OKOJIO 10 ThIC. 3aX0pOoHeHMIA [8].

CormacHO Hay4HO-HMCCIIE0BATENbCKON dKcnepTH3e Kianouma «Ka-
PaoTKeIby, 3716Ch UMEIOTCS HaArpoOusi BoMHOB KeHecapbi-xaHa, MaBIInX
BO BpeMs B3SITUS KpenocTu AKMoiia. Y4eHble pacim@poBaiy HAITUCh
Ha IUINTE, IJ1e apaOCKoi Bs3bio BeIOMTHI nMeHa 200 capuapos u 50 ecay-
noB Kenecaps! xaHa [8].

Cpenu 3TUX 3aXOPOHEHUHN UMEETCSI «PACTSIKKAY C TIOSCHEHHUSIMHA Ha
Ka3aXCKOM U PyCCKOM TOTO, YTO HAMMCAHO Ha HAATPOOHOMH InTe:

1 sxoi: Epesxen aifbIHbIH... /.../ opa3acsl; | 1 ctpoka: B mecsi paxad (epexen) /.../ B
JIHY (CBELICHHOTO TPEeX JTHEBHOI0) MOCTa;

2 sxou: 1838-ixmi kit CapMbIp3a; 2 crpoxka: 1838 rox Capmeip3a;

3 o Illetix bepnibait Kaitbipoma /.../ | 3 crpoka: Ha cpenctsa — llleiixa bepnioait

KOJIBIHBIH; Kaiibipomna /.../;

4 xom: /.../ CapykaH yJIbI, 4 ctpoka: /.../ cein Capixana;

5 xon: 50 xacaybur AKMoia; 5 ctpoka: 50 ecaynoB B AKMOIIE;

6 xoi: XaHHbIH YJIbl Tepesiep 200 6 crpoka: (1) XaHa BesMKasi 3HaTh

capzaap; (u36pannbie) 200 BoeHAYaTLHUKOB;

7 xom: Kermuri Ama tarana epoip 7 cTpoka: be3BpeMeHHO YIILTH 110 BOJIC

LIEXUT; Bceesblinero Ayuiaxa B MUp HHOH, TOTHOHYB
HIaXU/IaMU;

8 sxox: KpIpIibiH sxachH /.../ 8 cTpoka: MojonsiMu B paccBete JieT /.../

APYAK p;
A\K\P U3A BON

KEHECAPLI cAPES
' K¥NNbiTacTARy, KA3ynap 5

“Kon: Epexen g
24 &N alieitgiL /.. / :
- Kgn: 183§-mmi Kbin CepM:,pm‘?C‘"-
; n: Weix g, p3a;

e

epAibair Kap -
:/.../ Capxan Wb‘!ﬁawbupqnna 1.1 Konbineik;
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[Hupaxmibl (IIBIPaKIIbl), WIK CMOTPHUTENH KJIAJ0WIIA, paccKa3bIBa-
€T, YTO 3/1eCh 3aXOPOHEHbI Takxke: «CaMeKe XaH — HepBbIii XaH CPeTHEro
XKy3a, cblH Tayke xaHa; OpaTbs KocnibIrynoBsl (Oorarsie 10U, BIaaeib-
IbI IIOKOJIATHO-TIPSIHUYHOM (paOpuKu ropoga AKMOIMHCKA), IISHXH, ay-
ne (CBATHIC) U ApYyrHe 3HATHBIC JIOAM; a Takke ['amust xaHym, Ooraras
KEHIIMHA AKMOJIMHCKA, BJaJeBIIas KyMBICXaHOM (KbIMBI3XaHA), OHA
ObL1a TF00MMOIT JKeHIHON n3BecTHOro bamyan [lomakay.

B 2011 rogy nMeHHO Ha 3TOM KJ1a0uIIe ObLT MEpe3axopoHeH Ipax
OBIBILIETO HAPKOMA ITPOCBEIEHHSI, 00LIECTBEHHOTO ASSTENs, MyOIuIucTa
Cwmaryna CanBakacoBa, paHee HaXOAUBIIHICS Ha JJOHCKOM KJTamOuIIe T.
Mockssl [9].

B 2012 romy Oblia mpou3BeneHa YacTHUHAsT PEKOHCTPYKIMS Kia-
6uma. CpencTsa BBIACTHI POCCUHCKAN MeIeHaT, OM3HECMEH, YPOXKeHeIl
AxmonuHcka Muxaun ['ynepres, oToMy 4TO Ha 3TOM KJIaAOUILE 3aX0-
pounen ero aen Caan I'yuepueB u npyrue poacTBeHHUKH. OH BBIICINI
CpPEeZCTBa JJIsl CTPOUTENBCTBA 3a00pa, KAMEHHBIX JOPOKEK, BUAEOHAOIIO-
JeHHsSI ¥ IpounX paboT mo OGnmaroyctpoiicTBy kiaaoutia [10].

Bropoii 00bekT — TpuyMpanbHas apka « MeHT1TIK em» — ObIUT OTKPBIT
B 2011 romy B yects 20-netust HezaBucumoctu PK. Apka pacronokena
Ha IIaBHOW MarucTpany pee3aa B . Hyp-Cynras no npocnekty MeHrimik
en1. B otimume ot nepBoro 00beKTa, ITOT —COBEPIICHHBIH HOBOJEI: B HEM
HET HUYEr0 HCTOPHYECKOTO, MHOTOCIOWHOTO, acCaMOJSKHOTO, KpoMe
CIO’KETOB JICKOPUPOBAHHBIX MAHEJIEH U CKYIBIITYPHBIX TPYIIIL

Bricora TpuymansHoil apku coctapiser 20 METpOB, UTO SIBIISIET-
cs1 cumBosioM 20-# rogosmuHbl He3aBucuMmoctr PK. Bee ee cogepxanue
MIPOHM3AHO CTAHIAPTHBIM CHMBOJIM3MOM: peiibedHble (Gurypsl Akcaka-
na, Marepu, batsipa, CoBpeMeHHOTO BOMHA MOAIEPKUBAIOT CHMBOJINYE-
CKHe€ aJIJITOPUH MYAPOCTH, TyXOBHOCTH, XPAaHUTEIHHUIIBI OUara, BE4HO-
CTH TOCYAapCTBA, —OTMEYaET OJUH M3 aBTOpoB CarbiHabIK KanOonatoB
[11]. I'maBHO# HCTOPUUECKON MHBECTHUIIMEH 37€Ch SBISETCS CaMO Ha3Ba-
Hue apku — «MeHrinik Em»y. «Menrrimik Em» — 370 u Ha3BaHue maTpuo-
THUYECKOTO aKTa, U TEPMHH, UIMEIOIINN ONPEAEICHHBIN AEKOIOHUAIbHbIN
cMbici. Kak oTMeuaeT aBTOp apXHUTEKTypHOTO OOBEKTa, 3TOT TEPMHH
—«CcBOEOOpa3HbI BHEBPEMEHHOM o0eper rocyaapcTsa 1 Harwm» [11].
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Ha mepBom penbedHOM TAaHHO HCTOIB3YIOTCS CMEMIAHHBIE HCTO-
PHUECKUE CIOKETBI: «CAKM», «TIOPKH», «KBIMIIAKW», «Ka3aXm», KOPKbIT
1 KOOBI3, MaHBIpak W BepOmoabl. B kauecTBe cMMBONa HALIMOHATBHOM
WJIeH UCIIONB3YeTCs TeMa «|JIbl Kol —Beiukoro koueBbs. Ero ocHoBHas
MHTEPIIPETALMS B TOM, YTO «JIbI KOIID» CUMBOJIN3UPYET ABIKCHHUE BIIEPE.

Bropoe naHHO KOMIO3MIIMOHHO O COBPEMEHHOCTH: 3/1€Ch €CTh OT-
THCK JIOKyMEHTa JIeKJIapalysi 0 TOCyJapCTBEHHON HE3aBHUCHUMOCTH, JPY-
T'Hie CHMBOJIBI B BUJIe n300paxenus « Ak Opap» (Ak Opna), «baiitepexay
(Betitepex) m Bo3MOkHO camoro HazapOaeBa (HM B OJJHOM JOKYMEHTE
HET MPSIMOI OTCBUIKH K TOMY, YTO B TPYTITIE JIFOAEH Ha BTOPOM TTAHHO M30-
Opa’keH MIMEHHO OH, HO B LI€JIOM LICHTpaJibHast PUrypa COOTBETCTBYET €TI0
anTponoioruueckoMy Tumy) [11]. CKkBO3HBIM CIOKETOM MO Bcell Apke
SIBIISIETCS] MICTIONIb30BAHIE COJISIPHBIX 3HAKOB BEYHOCTH.

DyHKIMOHAIBHO caMa ApKa, IOMUMO TOTO, YTO SIBJISICTCS BU3yallb-
HOM KapTOUKOH Bb€3/1a B TOPOJI, UIMEET €llle U CMOTPOBYIO IJIOLIAJIKY, T7e
pa3merena rajgepes. Bce sacteTnyeckoe M TEXHUYECKOE OCHAIIICHUE TPHU-
yM}aabHON apKu CKOHLIEHTPUPOBAHO BOKPYT MCTOPUYECKUX M HIEO0JI0-
THYECKHX TEM.

Ha nmpumepe atux AByX 00BEKTOB HAMH IpOpaboTaHa MOTEHINAb-
Hasl cXxeMa aHaJlu3a TOro, Kak 0ObEKTHI OIYYalOT CTaTyC CaKpajibHbIX.

[lepBblii mar — cranaapTHas padoTa ¢ JOKYMEHTaMHU; aHATIH3 MEIHii-
HOTO COTIPOBOXKJIEHHUSI OOBEKTOB; MOMCK aKTOPOB, 3aMHTEPECOBAHHBIX B
MPOJABMXEHUH OOBEKTOB B PEECTPBI CaKpalu3aluy; padoTa ¢ aKTOpaMH,
MPOU3BOASALIMMH JIOKATIBHBIN JUCKYPC 00 ITHX 00BEKTaX.

Bropotii mar — BepuuKanus moy4yeHHbIX Ha EPBOM dTarle TaHHBIX
3a cYeT MPOBEICHMS MOJIEBBIX 3aMepoB. [10CKOIBKY MbI aHAIM3UPOBAIH
TOpOJICKHE 00BEKTHI, TO HE TPEAINOIaraaoch JIUTEIHHOTO BKIIOUCHHOTO
HaOIO/IEHUSI, HO UCIIONIb30BAJIMCh METOIMKN BEIOOPOYHOTO 10 BPEMEHH
CYTOK HOCEIIEHUs] 00BEKTOB ISl TOTO, YTOObI MOHATH, KAKOB aJITOPUTM
COLIMAJILHON aKTHUBHOCTH Ha 3TUX 00BEKTAaXx.

Tpetwii mar — 00paboTKa MOMYYEHHBIX JAHHBIX, IPOBEPKA THITOTES.

B nepuon ¢ deBpanst mo ok 2020 T012 IPOU3BOAMIUCH 3aMEPHI B
OTHOUICHWH NPaKTHKH noceniennii knanonmia «Kapaorkem» (KapaeTken)
(B TeueHne MOJTyTOpa 4acoB) U TpuyMpansHON apku «MeHTTK em» (B
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Te4YeHne noiyvaca). Bo BpeMs mepBoro KapaHTHHA BO BTOPOIl TTOJIOBHHE
MapTa 1 arpesie HaOJIIOACHUS HE BEJIUCH).

Tabmnmna 1.
JlneBHuk Habmonenus: TpuymdanbHas apka

No Jlara | Bpems Cuenapuii
1 15.02 [12:00 | Toxwmoii MmyxunHa poTorpaduposan ApKy

2 122.02 |16:00 3 yenoBek QortorpadupoBaick Bo3iie ApKu
CeMbs U3 4 4yenoBeK 3alula B My3eil Apku

3 129.02 |11:00 [oxunas napa 3anuia BHyTpb ApKH, IOCETUTH My3el

4 105.03 |14:00 Mornozas napa, KpacUBO OZeTast, ¥ ONEepaTop CHUMAIH
BHJICO Bo3Jie ApKH, IOXoxee Ha love story.

JIBa mapHs CHUMaJIM Ha KBaJJPOKONTEP OKPECTHOCTh APKHU
C BBICOTBI ITHYBETO T10JIETA

5 14.03 |11:15 Mornozast mapa ¢ peGeHKOM MPUIILIA TOCETHTH My3ei

9 |16.05 |12:00 2 BEJIOCHIIEANCTA OCTAaHOBUIIUCH BO3JIE apKH, CACTAIH
napy CHUMKOB Ha (hoHE APKH

10 |23.05 |[11:00 3 yenoBeKa MPOLUIX Yepe3 NOA3EMHBIN nepexoa Apku Ha
JPYTYIO CTOPOHY YJIULIbI

11 ]01.06 |15:00 T'pymnma mroneit n3 7 genosek caenanu ¢pororpaduu Ha
(one Apku

12 {06.06 |18:00 |4 B3pocubix u 4 nereii pororpadupoBanuck Ha Gpone ApKu.
JIBa uenoBeka NpoLUIM Yepe3 MOA3EMHbIN NEPEX0o] Ha
JPYTYIO CTOPOHY YJIUILY

13 [13.06 |16:00 | /Be sxeHiuHbI GpoTorpadupoBain ApKy 1 €€ OKPeCTHOCTH
Ha PO(ECCHOHANBHYIO KaMepy

14 |[20.06 |16:00 Op1H 4enoBeK MpOLIey Yepe3 MOI3EMHBIH Mepexo
15 |27.06 |14:00 Jlroneit He ObLTO

Tabnuma 2.
Juesnuk Habmonenns. Kinanoume «Kapaotkenby» (KapaeTker)

Ne Jara Bpems Croixer

1 07.02 9:50 [Moxunoil MyX4MHA MpPUIIET Ha MOTWIY Marepu U
npounTtai MoauTBy (KopaH OKbIIbI)
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14.02

10:00

Tot ke MoXUION My>KUMHA MPUILIEN Ha KiIaa0ulle U
MPOYUTAT MOJIUTBY

13:00

Mornonoit yenoBek IpUILe] IPOYUTaTh MOJIUTBY, Be-
PHT B CUIIy NPEIKOB

06.03.

10:30

Tlocerureneii He OBLIO

13.03

10:00

Tot ke MOXWUION My>KYMHA MPUIIENT Ha KIaa0ulie u
MPOYUTAT MOJIUTBY

15.05

11:00

JKeHIMHa MOXHUIOrO BO3pAacTa NPUXOAMIA HA Kiaj-
Oume. Llens Bu3nTa — Bepa B MPEAKOB, NOITYyYUTh O1a-
TOCJIOBEHUE OT BCEBBILIHETO

16.05

11:00

JKenmyHa cpeaHUX JeT MOCETHIa MOTHIY CBOETO
OTII, HIBIPAKIIBI IPOYUTAI MOITUTBY

22.05

11:10

Tlocerureneii He OBLIO

31.05

12:00

B nmenp mamsTH KEpTB TMOMUTHUYECKHUX PpETIPECcCHit
rpynna u3 10 npenopasareneit EHY um. JI. H. I'ymu-
JIeBa, a Takke 2 aemyrara noceruwiu moruiny C. Can-
BaKacoBa.

04.06

11:00

13:00

Myxunna (70 5eT) mpuexan MOYTHTH MaMSTh MPe-
koB. OH pacckasai, 4To J9acTo Ipre3KaeT CIoa U 3Ha-
€T MHOTO HaJrpoOHBIX KaMHEH; yBIIeKaeTCsl HCTOpHeit
JTAHHOTO KJIaI0HIIa.

Kennmna (50 ner) npuiia Ha KiagOuiie, 4ToObI
HIbIpaKibl mpountan KopaH; BEpUT B CHITy IPEAKOB U
nx O1arocioBeHNE

10

11.06

11:00

Ta xe xenmuHa (50 JeT) npuIiUia Ha KJIa0uIe; OHa
YacTO NPUXOAUT Cro[a; BEPUT, UYTO YEPE3 CBATHIX JIIO-
nieit (aymue), KOTopble 3aXOPOHEHBI 371ECh, €€ MOJIHUTBBI
ObIcTpee yCubIIUT BeeBbIHMI

11

19.06.

12:00

ITocerureneii He OBLIO

12

26.06.

11:00

Tlocerureneii He OBLIO

[TomyuenHbie ganHbIe 1O TPUYM(DaIbHON apke «MEHTUTIK e TOBO-
PAT O TOM, YTO OHA HE SIBJSICTCS AKTUBHBIM OOBEKTOM IMaJIOMHHYECTBA.
Bonee Toro, 310 elie HEe aKTUBHBIN PailoH ropoja, U B LIEJIOM 3/1€Ch MaJlo

MOCETUTENICH, TeIEX0I0B, IPOCTO MECTHBIX XXUTEJICH. 3a BeCh NEPUO
HaOmoieHN 00beKT moceTniio 43 YenoBeka, KOTOPBIX MOXKHO CTpyI-
MUPOBATh MO CIEMYIOMKM MpHU3HAKaM: 1) mpounumm MUMO 4epes3 Terie-
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XOMHBIN Tepexon — 6 4enoBeK; 2) 3amuii B My3edl Apku — 9 denoBek;
3) cotorpadupoBanuck Ha hoHe Apku — 28 yenoBek. Takum oOpazom,
OonpIMHCTBO JroAeH (65,12%) mpuxoaut, yToObl coTorpadupoBaThes
Ha GoHE JaHHOTO OOBEKTA.

CornacHo Tabnune no kiaanoumnty «KapaoTkesb», 3a BeCh IepHOJ Ha-
OmrofeHuit 00bekT nocetun 21 yenosek. JJoMuHHpYIOIast NpakTHKa Py
MOCENICHUU MOTHI — uTeHrne MoiuTBhI (KopaH oKy) Ha Mormiax poj-
CTBEHHHKOB, JJM0O Ha MOT'HJIaX U3BECTHBIX JMYHOCTeH CaaBakacoBy min
BonHaM KeHnecapspl.

W3 pazroBopoB ¢ TIOCETUTENSIMHU YKa3bIBAIHUCH Pa3HbIe TPUIHHBI T10-
cemenus knagouma. OaHu obpaliain BHUIMaHUE HA TO, YTO OHU BEPAT
B CaKpaJIbHYIO CHJIy UMEHHO JaHHOTO OOBEKTa, YTO 3TOT OOBEKT MOXKET
HCILETSITh OT HEAYTOB, MPEAKH (apyaKTap) Jar0T HEKYIO 3alluTy U 0Jiaro-
CJIOBEHHE —TaKUX OBUIO OKOJO TPETH OT OOLIEro KOJIMYECTBA OINPALIM-
BaeMbIX. /i1 TOIOBHHBI ONPOIIEHHBIX OBUIO Ba)KHO, YTO 3TO MECTO 3a-
XOpPOHEHHUSI HE TOJBKO WX POJIICTBEHHUKOB, HO U HAITMOHAIILHBIX TEPOEB U
3aciykeHHbIX aearesedl Kazaxcrana. OQuH U3 ONPOLICHHBIX UMEN CBOM
Hay4YHBIH MHTEPEC K HCTOPUU TAHHOTO 0OBEKTA.

TakuM 00pazoM, MBI BHJIMIM, YTO, C OJJHOM CTOPOHBI, HAIlIa TUIIOTE3a
0 paHIOMHOM O0TOOpe OOBEKTOB Ul JIHOOBIX IOCYIapCTBEHHBIX MPOECK-
TOB caKpaJu3aly NOATBepXkaaeTcs. Hu onuH U3 KpUTepHues, Ha KOTO-
phle 00paniaT BHUMaHHE 3aMHTEPECOBAHHBIC aKTOPBI CAMOTO TPOEKTA,
He paboTaeT B YMCTOM BHJE. Bannauszauus Ha MECTHOCTH IOKa3bIBACT,
YTO MAJIOMHUYECTBO, HAIIPUMED, B CTPYKTYPE TOPOACKOTO MPOCTPAHCTBA
— 3TO COBEPIICHHO HE TO MaJOMHHYECTBO, O KOTOPOM TOBOPHTCS KaK O
€CTECTBEHHOH KyJIbTYPHOH MaMsITH Hapoza.

C npyroii cTOpoHBI, TOCKONBKY caM (hopMaT rocyaapcTBEHHOH Mpo-
rpammbl «CakpanbHblii Kazaxcran» ObUT HIEOIOTHYECKUM, TO OTH UCKa-
YKEHUS, CBA3aHHBIE CO CIIy4alfHOCThIO BBIOOPA, OblIM Hen30exHbl. CUTY-
aTUBHOCTBH KPAaTKOCPOYHOTO OTBETa HA TOJIUTHYECKUI 3alpOC BCTyHaeT
B MPOTHBOpPEUNE C OOBEKTHBAIIUEH, BEITEKAIONICH U3 peallbHBIX MOBCE/I-
HEBHBIX PAKTHK M1aJOMHUYECTBA.

Bri0op u cenexnuoHupoBaHue JTIOOBIX HOMHHAHTOB Ha CTaTyc ca-
KpaJbHOI'O 3aBUCHUT OT psiia (hakropoB. B ciyuae ¢ kmaaduiem Kapa-
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OTKEJIb OCHOBHBIMH aKTOPaMH BBICTYITHIIN PO(ecCHOoHANIbHBIE CO00IIIe-
CTBa UCTOPUKOB, AJIS1 KOTOPBIX 3TO TEPPUTOPHsI Oblia 3aKOHCEPBUPOBAH-
HON CTpAaHMIEW «BBITECHEHHON UCTOPUW», U OTCHOJA TAKOM CUJIbHBII
akueHT Ha BonHax Kenecapsl. C apyroii CTOpOHBI, (prHAHCOBBIE BO3ZMOXK-
HOCTH [yl NPHUBEICHUS KJIAAOUILA B OTHOCHUTEIHHO HOPMAJIbHBIM BUJ
MOSIBUIINCH Onarogapsi poccuiickomy meneHary Muxauiy [ynepueny,
MIPEICTABUTEIIO YeUEHO-NHTYIICKIX CEMEeH, IEeNOopTUpOBaHHBIX B Kazax-
ctaH B rozbl Bropoit MupoBoii BoiiHbL. [[i1st Hero cakpanm3anust 00beK-
Ta — ATO YCWJIEHHE CBOEH pOJOBOM MaMATH, MaMsATH O TpPaBMaTH4eCKOH
cyap0e cBOero Hapoa.

O0bexT TpuyMbanbHas apka — 3T0 uaeojgornyeckuit Beroop. C ap-
XUTEKTYPHOW TOYKH 3PEHUS ITOT HE COBCEM YIA4dHbIH OOBEKT Momaaaet
B CTIIMICKH CaKpPaIbHBIX TOJIBKO ITOTOMY, YTO (pOpMabHO pabOTaeT ¢ JIOTH-
KO HOBOH HappaTUBHOM HcTopuu HezaBucuMoro Kazaxcrana.
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Thinking History Algorithmically:
Al and Machine Learning for a New Science of Heritage

Nanetti, Andrea
(Nanyang Technological University, Singapore)

Abstract: Societies have always used their heritage to remain
resilient and to express their cultural identities. Today, all the still-available
experiences made by human societies over time and across space are in
principle of the essence in coping with the twenty-first-century grand
challenges of humanity (cf. the 17 UN Sustainable Development Goals).
Al and machine learning algorithms can assist the next generation of
historians, heritage stakeholders and decision- makers in 1) decoding
unstructured knowledge and wisdom embedded in selected artefacts and
rituals, 2) encoding data in machine-readable systems, 3) aggregating
information and knowledge according to the user’s needs in real-time,
and 4) simulating the consequences of either erasing, or neglecting, or
putting in latency, or preserving and sharing specific human experiences.
What our global society needs is a multilingual and transcultural approach
to process this treasure of human experiences and transmit it to the next
generation of world citizens. This pathway to work on a new science of
heritage.

On 15 January 2020, Ethan Urie posted a long article titled «How to
start thinking algorithmically» in Laurence Bradford’s blog «Learn to Code
with Me»*'. This overview provides an excellent example of a computer-
science perspective on the means through which technology can empower
human thinking. This practice breaks problems deterministically down and

47 Ethan Urie, «How to Start Thinking Algorithmically. A Beginner’s Guide to Algo-
rithmic Thinkingy», Learn to Code with Me (blog), January 15, 2020, https://learntocode-
with.me/posts/algorithmic-thinking/ (accessed July 19 2020).
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builds solutions up in a repeatable way. As a research approach, it adverts
and opens up to the opportunities of Al and ML but does not discuss
criticalities and complexities stymied by technological bottlenecks. Yet,
the overcoming of technological limitations needs to be contextualized
in specific domains of knowledge to effectively empower related
human thinking because algorithmic thinking is human performance.
This intellectual activity can effectively benefit from algorithmic data
processing only if the use of algorithms facilitates the performance of
individual tasks in the framework of specific disciplines. The individuality
of the functions is a technological constraint. The identification of the
field of knowledge is an epistemological requirement that allows taking
into consideration the assumptions of a given discipline before running
algorithms based on them. Decisions about what is worth to be inherited
require interpretation, and, as consistently argued by Umberto Eco,
problems of interpretation need to be framed in historical context*. In the
case of the historical sciences, Andrea Nanetti has discussed disciplinary
assumptions in terms of cultural barriers and linguistic obstacles in two
recent articles and a forthcoming book®.

Human societies have always used their heritage, viz. the inheritable
treasure of human experiences (knowledge and values embedded in
artefacts and rituals), to remain resilient, express cultural identities in their
national historiographies, and imagine desirable futures by integrating the
new with the old. Nowadays, it seems that the rapid development of our
society is endangering this spontanecous cultural process of adaptation
to change. Part of social adaptation to change is enabled by the human
knowledge and values that humans learn and pass on from one generation

“Refer to Eco, Umberto. From the Tree to the Labyrinth. Cambridge MA: Harvard
University Press, 2014.

4 Refer to Andrea Nanetti and Siew Ann Cheong, «Computational History: From
Big Data to Big Simulations,» in Big Data in Computational Social Science and
Humanities, ed. Shu-Heng Chen (Cham, Switzerland: Springer International Publishing
AG, 2018); and Andrea Nanetti, «Overcoming Linguistic Obstacles and Cultural Barriers
in the Transcultural (Re)-Reading of Primary Sources and Secondary Literature for
Afro-Eurasian Pre-Modern History (1205-1533),» in Order/Disorder in Asia: Historical
Perspectives, ed. Rila Mukherjee (Kolkata, India: The Asiatic Society). The book on
History and Computers is expected as an open access publication at the end of 2020 or
in early 2021.
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to the next, both naturally via genes and artificially through education
and experience. In the past, this knowledge was passed down from a
generation to another through artefacts, oral traditions, social rituals,
and cultural practices. But given the increasing pace of technological
innovation of our times, many traditional modes of knowledge and value
transmission have become obsolete or at risk of vanishing. The Singapore
Heritage Science Conference series (2014-2016) and the three-day event
Dancing over Ideas of Research (2018) worked as a discussion forum?'.

These conventions led to the establishment of the LIBER (Laboratory
of Interdisciplinary Bookish and Experiential Research) under the aegis
of Michelangelo Pistoletto’s Third Paradise at Nanyang Technological
University Singapore in January 2019. In Latin, /iber means both ‘book’
and ‘free’. Liber/Book epitomises the treasure of human experiences
as approached by the multidisciplinary domain of heritage (i.e., the
inheritability of artefacts, oral traditions, scientific knowledge, social
rituals, and other cultural practices that embody human experiences of the
world and the human condition itself). Liber/Free, as Maestro Pistoletto
would say, epitomises the Freedom to be Responsible and use all arts
and sciences to reconcile Humanity with Nature. All the still-available
experiences made by human societies over time and across space are in
principle of the essence in coping with the twenty-first-century grand
challenges of humanity>2.

New media and non-conventional communications have arisen,
creating new possibilities for cultural expressions and the advancement
of learning. The vision is that with a clearer understanding of where we
come from, we can better understand who we are, and understanding

50 The complete video recorded conference presentations are available from: http://
www.paralimes.ntu.edu.sg/Pages/Home.aspx.

3! Refer to Gerald Bast, ‘DANCING over Ideas of Research‘: Eine zukunftsorientierte
Kooperation mit._Singapur im Kunst- und Bildungsbereich,« in Austria Kultur International
Jahrbuch der 0sterreich}:schen Auslandskultur 2018. Vienna: Bundesministerium flir
Europa, Integration und AuBleres — Sektion fiir Kulturelle Auslandsbeziehungen, 2019;
and Roberta Comunian, Anna Rickmers, and Andrea Nanetti, «The creative economy
is dead —long live creative-social economies,» in Social Enterprise Journal, 16/2 (May
2020).

52) Refer to Andrea Nanetti, «Expanding the thinkable future beyond inherited pasts

and visible presents,» in The Gingko Meeting (Vienna, 17" September 2018), ed. by
Geraldine Cox and Henrik J. Jensen. Vienna: Complexity Science Hub.
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where we are now, we may influence what we want to become®. As Helga
Nowotny discussed with Maestro Michelangelo Pistoletto and Nobel
Laureate in Chemistry Ben Feringa at Nanyang Technological University
Singapore on 22 January 2019 [Figure 1], it can be a Fourth Industrial
Revolution with increased inequality and poverty, driven by power and
profit, or a Third Paradise, which marks «the passage to a new level
of planetary civilization, essential to ensure the survival of the human
race»™; a balanced connection between humanity and nature®.

ey R ~&

Figure 1. Michelangelo Pistoletto’s Third Paradise. Art installation.
Nanyang Technological University Singapore, School of Art, Design and
Media. The plant used in the installation, Alternanthera sessilis’ Red’, is
not present in nature, but now grows only in greenhouses. We are the ones
who keep the ‘artifice’ alive, which is a way to experience the beauty of
being free to choose the ethics of responsibility and commitment in life.

3 Refer to Andrea Nanetti and Anna Simpson, «Sharing our Heritage to Shape our
Future. How Effective Are Multi-User Sharing Platforms in Supporting Collaborative
Visioning for the Future, and why is Heritage Centre-Stage?» in SOTICS 2015. The Fifth
International Conference on Social Media Technologies, Communication, and Informatics
(Barcelona, Spain, 15-20 Nov 2015). Wilmington, DE: IARIA XPS Press, 2015.

3 Refer to http://terzoparadiso.org/en/what-is (accessed on 20 July 2020).

35 Refer to Andrea Nanetti, «The Third Paradise at NTU Singapore,» in Michelangelo
Pistoletto, Between Obverse and Reverse, [Catalogue of the Exhibition, Partners and
Mucciaccia, Singapore, 19 Jan — 27 July 2019]. Rome: Carlo Cambi Editore, 2019.
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After what in 2016 Shawn Graham, lan Milligan, and Scott
Weingart called the «Digital Humanities Moment,»*® when historians
started delving into data management and experimenting with
various software to shed new light on their data sets, they seem to
find it more challenging to move forward to take full advantage of
the fact that computation itself is again morphing, as William Brian
Arthur would say.’” Indeed machine learning algorithms, one of the
computation’s key technologies, underwent a radical change and have
now opened new horizons to the automation and speed of discovery as
outlined by Pedro Domingos [Figure 2].°® Graham, Milligan, and Weingart
recognised this as the opportunity for the third wave of computational
history because entry barriers to powerful computing and big data have
never been lower for the historian.’® As Mario Carpo would say, «the first
digital turn changed the way of making history, the second is changing
the way of thinking»®. This is the proposed pathway to steer a new
consilient science, from Digital Humanities to a new Science of Heritage
via Computational History.

In 2015 Pedro Domingos stated that «The engine that turns data into
knowledge is no longer a black box: you know how the magic happens and
what it can and can’t do.»®! In this ambition, there are opportunities and
limits. They both reside in the nature of technology. In 2009, William Brian
Arthur published the results of his research on The Nature of Technology
with the clear statement that «more than anything else technology creates
our world. It creates our wealth, our economy, our very way of being.»
However, we still do not have a clear understanding of how innovation

¢ Refer to Shawn Graham, Tan Milligan, and Scott Weingart (Eds.), Exploring Big
Historical Data. The Historian's Macroscope, London: Imperial College Press, 2016: 37-72.

57 See William Brian Arthur, The Nature of Technology. What it is and how it Evolves,
New York: Free Press, 2009: 150-151.

8 See Pedro Domingos, The Master Algorithm: How the Quest for the Ultimate
Learning Machine Will Remake Our World, New York: Basic Books, 2015: 1-22 (Ch. 1.
The Machine Learning Revolution).

% Graham et al., Exploring Big Historical Data: 58.

6 Refer to Mario Carpo, The Second Digital Turn: Design Beyond Intelligence,
Cambridge, MA: MIT Press, 2017.

61 Domingos, The Master Algorithm: 291.
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SYMBOLISTS

Inverse Deduction

Figure 2. Pedro Domingos’ diagram (p. 240) of the «five tribes of machine
learning and their master algorithms: symbolists and inverse deduction;
connectionists and backpropagation; evolutionaries [read evolutionists] and
genetic algorithms; Bayesians and probabilistic inference; analogizers [read
analogists] and support vector machines» (p. 291).

works. There is no theory of change, and the established hegemony of
a techno-scientific culture is becoming a significant source of social
uncertainty and instability that the human sciences need to address.®
Technology does not work alone. Race, religion, and language are more
and more sources of uncertainty. India, China, and Africa are playing
more and more critical roles in the global arena. From the perspective of
Thomas Kuhn’s Structure of Scientific Revolutions, the global techno-

¢ Refer to Lorenzo Tomasin, L impronta digitale. Cultura umanistica e tecnologia,
Roma: Carocci editore, 2017: 38-39.

® Thomas S. Kuhn, The Structure of Scientific Revolutions, Chicago: University of
Chicago Press, 1962, 1970% 19963, 2012.*
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scientific civilisation is the new paradigm shift. In an interview, held
on the occasion of the International Congress «At the dawn of eternity.
The first 60 years of The original structure» (Brescia 2-3 March 2018),
the philosopher Emanuele Severino talks about what he defines as «the
philosophical subsoil of our time» and its three great inhabitants, who
are Friedrich Nietzsche, Giacomo Leopardi, and Giovanni Gentile (www.
raicultura.it). For Severino, «it will no longer be the capital that uses
technology, it will no longer be democracy or Islam or Christianity or
nationalisms or states to use the technology, but it will be the technology
that uses them».

In terms of the amelioration of the human condition, it does not
offer more certainty for a better life at large than the previous, local,
civilisations. However, it appeals to all of us based on promises of a longer
and healthier life, a more sustainable economy, a more stable society,
a diffused education, etc. The hope is that all this will happen at some
point in the future. Academic disciplines, such as the History of Science
and Technology (HST) and Science Technology and Society (STS) are
studying these topics as crucial factors for a sustainable future®.

To feed Al and Machine Learning in facilitating transdisciplinary
solutions to complex problems, the LIBER Lab at Nanyang Technological
University Singapore Andrea Nanetti proposes to students and faculty
a tetrahedron of research methodologies (Artistic, Design, Academic)
grounded on Art, Culture, and Heritage [Figure 3].

The goal is to support the axiomatic formalisation of heritage as a new
science to build semantic taxonomies and train ML algorithms through
1) the D.A.N.C.LN.G. method (Definitions, Assumptions, Notions,
Conceptions, Interpretations, Narratives, Gamut) to approach complex
ideas [Figure 4] and 2) the seven Aristotelian circumstances relevant to
the understanding of human actions (who, what, where, when, by what
means, why, and how) [Figure 5]%.

¢ Wiebe E. Bijker, Thomas P. Hughes, Trevor J. Pinch, and Deborah G. Douglas, The
social construction of technological systems new directions in the sociology and history
of technology. Cambridge MA: MIT Press, 2012.

% Refer to Aristotle, Nicomachean Ethics, 1111a3-8), more recently propagated by
Rudyard Kipling and used in the curricula of the US schools of journalism.
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Figure 3. A tetrahedron of research methodologies (Artistic,
Design, Academic) grounded on Art, Culture, and Heritage to prescribe
transdisciplinary solutions to complex problems. CC Andrea Nanetti

2017.

D.A.N.C.I.N.G.

Definition
Assumption
Notion
Conception
Interpretation
Narrative

Gamut

CC Andrea Nanetti 2017

Figure 4. The D.A.N.C.ILN.G. Method for the Organization of
the Treasure of Human Experiences related to Complex Ideas and the

Definition (F£.X)

A statement of the exact meaning of a word, especially in a dictionary, which aggregates the use of the term in a

specific language (e.g, dictionary mashup).

Assumption (¥l

A statement accepted as true without proof in a disciplinary context seen as a pre-requisite for interdisciplinary

zesea:ch “Disciplinary researchers absorb a host of disciplinary assumptions in the course of their education:
logical, ethical, ideological, t ical, and methodological. They may often not be conscious of these

Notion (gfm

A conception of or factual belief about something, especially in an encyclopedia that aggregates the knowledge
of a cultural group or a disciplinary field (Eco 2014, pp. 3 to 94).

Conception ()

An abstract belief justified as true; a certain understanding as opposed to opinion; an idea presented as a plan
(but not yet achieved as factual belief), especially conceived/born in a disciplinary silo (Koselleck, 2002).
Interpretation (2R /BH)

The action of explaining the meaning of (e, a ion of a sign into another system of signs
according to the volume 4 of the collected papers by Chatles S. Peirce (see Hartshorne & Weiss, 1933, p. 127),
who apparently uses ‘translation’ as a synecdoche, i.e., pars pro toto, for ‘interpretation’).

Natrative (ﬂﬁ/ HE)

Gamut (3 [H)

“The complete range or scope of something (scale of musical notes).

Training of Machine Learning Algorithms. CC Andrea Nanetti 2017.
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Figure 5. The Seven Aristotelian Circumstances are relevant to
the understanding of Human Actions. Aristotle, Nicomachean Ethics,
1111a3-8.

The ambition of this approach to Heritage Science is the
interdisciplinary formalization and integration of bookish scholarship
and practical experience in the multidisciplinary domain of heritage (i.e.,
the inheritability of artefacts, oral traditions, scientific knowledge, social
rituals, and other cultural practices that embody human experiences of the
world and the human condition itself). The primary output is a toolkit to
confidently sit on the shoulders of the giants in different research fields
and overcome the dichotomy between humanities and science®. It is also
a way to raise awareness of the importance of immunization against blind
faith in technology and progress.

¢ Refer to Charles Percy Snow, The two cultures and the scientific revolution: The
rede lecture 1959. Cambridge: University Press, 1962; Edward O. Wilson, Sociobiology:
the new synthesis—25th anniversary ed. Copyright © 1975, 2000 by the President and
Fellows of Harvard College; Idem, Biological diversity: the oldest human heritage.
Albany, N.Y.: University of the State of New York, State Education Dept., New York State
Museum, 1999; 1d., Consilience The Unity of Knowledge. Westminster: Knopf Doubleday
Publishing Group, 2014; and Edward Gilman Slingerland and Mark Collard, Creating
consilience: integrating the sciences and the humanities, Oxford: Oxford University
Press, 2012.
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The vision is that neglecting heritage, seen as the treasure of human
experiences, would leave us impoverished and less prepared for the
uncertainties and increasing complexities of our societal challenges.
The mission is to answer the question: What kind of city heritage should
our society take care of and how can it be safeguarded and transmitted?
In addition, how could we leverage on the increasing prevalence of
technological developments to highlight and explain cultural and societal
changes and to illustrate potential future scenarios and visionarios in
transmitting our urban knowledge and values?

These are the key questions that need to be answered. The
foundation of a new formal science of heritage needs the consolidation
of a vocabulary that can be used worldwide and understood in different
cultural contexts to showcase success stories, where cultural heritage has
been convincingly employed to revitalize a community beset by natural
or man-made disasters, and also hope to learn from stories of failures,
where communities endowed with rich cultural heritage and should thus
be capable of coping with crises, but made series of poor decisions that
lead to significant losses in their identities and cohesiveness.
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The making of new Kazakh sacred places
in Soviet Kazakhstan during the 1960s and the 1970s

Ohayon, Isabelle
(French National Centre for Scientific research, Paris, France)

Abstract: Cemeteries and graves have always had a sacred charac-
ter in Central Asian lineage societies, such as Kazakh society. As places
of pilgrimage, they can be related to ancestor worship (Privratsky 2000;
DeWeese 1999) and/or to the honoring of tribal leaders or warriors of co-
lonial and pre-colonial times (such as the figures of Zhangyr Khan, Sho-
kay Baykanuly, Raymbek Batyr, etc.). (Muminov, 2013, 27). Numerous
typologies drawn up by scholar’s point to this plurality (Snesarev 1969;
Muminov 2013) and to the fluctuating boundaries between religious au-
thority and social and political authority in the making of holy places
(mazar) and venerated figures. The resort to various sources of legitimacy
thus explains the propensity of Central Asian societies to invent sacred
places. The Soviet state, despite measures designed to repress religious
practices including the attendance of holy places, did not succeed in in-
terrupting this process. In this paper, I will try to highlight two mecha-
nisms at work in the creation of holy places related to funeral practices
in Kazakh society during the Brezhnev era. Using archival sources and
oral history research, I will first explore the phenomenon of building new
mausoleums dedicated to local Soviet authorities. Secondly, I will discuss
the process of rehabilitating abandoned cemeteries or tombs in order to
practice healing rituals. In both cases, I will analyze how these strategies
were articulated with the specificities of the Soviet system of access to
resources and what social and economic issues were involved in the mak-
ing of mausoleums and memorial spaces.
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Cemeteries and graves have always borne a sacred character in Cen-
tral Asian lineage societies, such as Kazakh society. As places of pilgrim-
age, they can be related to ancestor worship (Privratsky 2000; DeWeese
1999) and/or to the honouring of tribal leaders or warriors of colonial and
pre-colonial times (such as the figures of Zhangyr Khan, Shokay Baykan-
uly, Raymbek Batyr, etc.) (Muminov, 2013, 27). Numerous typologies
drawn up by scholar’s point to this plurality (Snesarev 1969; Muminov
2013) and to the fluctuating boundaries between religious authority and
social and political authority in the making of holy places (mazar) and
venerated figures. The resort to various sources of legitimacy thus ex-
plains the propensity of Central Asian societies to invent sacred places.
If pilgrimage is not reducible to cemeteries in Central Asia, conversely,
any cemetery may turn into a destination of pilgrimage and be invest-
ed with sacredness. Indeed, the porosity between cemeteries and «holy
places» is reflected in the use of the unique term mazar, which refers to a
plural reality in common use. Given the fervor aroused by these places,
anti-religious Soviet policy, hand in hand with SADUM, was particularly
repressive with regard to their use, especially with regard to those asso-
ciated with Sufi currents and practices not in conformity with canonical
Islam, of which SADUM and many of its qadi had become the guardians.
Despite the measures designed to repress Muslim practices, including
visiting shrines, the Soviet State did not succeed in interrupting the build-
ing of holy places.

In this paper, I try to highlight two mechanisms at work in the crea-
tion of sacred places related to funeral practices in Kazakh society dur-
ing the Brezhnev era. Using archival sources from Kazakhstan State and
President Archives and oral history data that were collected from some 30
respondents in numerous regions and rural places of Kazakhstan over the
last years, I first explore the phenomenon of building new mausoleums
dedicated to local Soviet authorities. Secondly, I discuss the process of
rehabilitating abandoned cemeteries or tombs in order to practice healing
rituals. In both cases, I aim at evidencing how embedded Muslim funeral
practices were in the Soviet economic culture and in the Soviet social and
statutory hierarchies in Kazakhstan in the 1970s.
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The Building of new mausoleums. Surprising as it may seem, ac-
cording to observers of the Council for the Affairs of Religious Cults
(CARC), a veritable trend of building mausoleums dedicated to char-
ismatic figures emerged in Kazakhstan in the 1970s. By the term mau-
soleum, CARC’s officers meant constructions of a fairly large size that
met a specific architectural code: a square, rectangular or hexagonal
building, made of bricks or stone, topped by one or more domes, en-
dowed with a portal, and housing a tomb. This model referred to the
historical mausoleums present in the steppe and in Muslim Central Asia
in general. They were scornfully portrayed as «medieval» by religious
affairs officials.

The proliferation of these mausoleums could be observed in almost
all regions with a higher prevalence in the regions of southern and west-
ern Kazakhstan, which are considered more «traditional» and less Euro-
peanized: Mangyshlak, Guriev, Turgay and Kzyl-Orda oblasts. Archival
reports indicate an inflation of large mausoleums and a competition to
establish who would erect the largest monument®’.

For example, in the Turgay oblast, in the Amangeldy district, some
one hundred of them can be found, their epitaphs including, in addition to
the name and dates of the deceased, the name of the person who initiated
the construction of the building and financed it as well as the name of
the lineage, sometimes also of the tribe, to which the deceased belonged.
Again, this aspect of funeral practice involved significant costs and the
use of schemes contrary to Soviet law.

In the Mangyshlak Oblast, the buildings were of considerable size.
The majority of the mausoleums measured 3 meters by 3, 2.7 meters in
height, and could well be some 3.5 meters high. They required 10 to 12
m3 of stone, 2 tons of cement, 100 kg of paint, one month of work. Their
erection generally involved 6 to 8 workers assisted by one or two skilled
craftsmen, as well as several vehicles and a tanker truck. A special yurt
or another temporary habitat was provided for workers’ accommodation,
rest, and catering. It was the contractor who maintained all these staft:

"CGA RK 2079/1/189/35
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several small livestock were slaughtered as the works proceeded. The
cost of materials and logistics amounted to some 3,000 rubles and the cost
of salaries to 2,000-3,000 rubles®®. All the expenses incurred for these
mausoleums relied merely on personal resources, even if the acquisition
of materials implied having and mobilizing interpersonal skills in facto-
ries, or using more complex mediation to access these goods, which were
notoriously scarce in state stores.

Many of these mausoleums were built to house the graves of well-
known local figures who had worked in high administrative or political
functions. Not that these leaders were «bad» communists, devoid of loy-
alty; on the contrary, their power and charisma were also precisely related
to the position they held. There are entire lists of local leaders who were
offered a mausoleum by their descendants: Erekenov, former secretary of
the Gurev Oblast Automobile Trust Party Committee; Aytzhanov, former
president of the Gurev Oblast Trade Union and member of the Kazakh-
stan Party Committee, Dosmukhambetov, former head of the Embaneft
Oil Union (Gurev Oblast); Tksenov, President of the Arykbalyk Aul So-
viet (Kzyl-Orda Oblast); Erimbetov, former Director of the Muratbaev
Kolkhoz College (Kzyl-Orda Oblast); Koshekenov, Director of the Ta-
sytkelskij Soviet (Aktobe oblast). In the Kokshetau oblast, the Chairman
of the district control commission (an inspection body of administrations
and firms in charge of identifying dysfunctions) had a mausoleum built
for his father in his lifetime®.

Undoubtedly, the expenditure incurred for these graves, the choice of
a dedicated and visible site, the anticipation of their death by certain indi-
viduals, the valuation of the names of the members of the lineage on the
steles, reveal how much the endeavour to honour the deceased by means
of a mausoleum was intended to evidence the honour of a man and his
family to the community (Ohayon, 2019, 111).

However, this issue seems to have been closely correlated with the
economic status of the deceased. The resources invested in the mortuary
building reflected the social inequalities to be found in a given territory,

% CGA RK 2079/1/189/35
% CGARK 2079/1/189/29
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which de facto made the cemetery a locus of social distinction and the
mausoleum a marker of economic position.

Abandoned mazar, from praying area to thaumaturgical places. As
several recent studies (Dudoignon, Zevaco, 2014) have revealed, ordi-
nary cemeteries -most often single-faith and mono-ethnic- have fulfilled
alternative functions, compensating both for the difficulties of carrying
out traditional regional ziyarat and of devoting themselves to collective
prayer. In actuality, the number of accredited mosques and registered
communities of believers was very limited. Circumventing this lack re-
quired solutions for those who wanted to practise their worship. Cem-
eteries were among the areas that served as open mosques where there
were no accredited places of prayer, or for those who preferred to escape
the oversight of the few official mosques. Ariane Zevaco describes this
use well for rural Tajikistan in the 1970s, when kolkhozians went to the
cemetery to pray in their day’s work, briefly escaping the cotton fields
(Zevaco, 2014, 175).

Institutionally, this use was made possible by the very status of So-
viet cemeteries and their effective management that was the responsibil-
ity of the local executive administrations, i.e. municipalities or executive
committees of village (ispolkom). This implied that the general mainte-
nance of cemeteries was under the control and in the budget of these bod-
ies. In practice, however, with the exception of large cities, this task was
not carried out by the ispolkom. The management of the cemeteries had a
community dimension by the very fact that they were almost exclusively
uni-denominational. They distinguished themselves not only on religious
but also on national criteria. In Kazakhstan, in the many ethnically mixed
regions (composed of Russians, Germans, Ukrainians, Poles, Tatars,
Meskhetian Turks, etc.), Muslim cemeteries remained separate from the
others —which were themselves often confessional —and in some regions,
Kazakh cemeteries distinguished themselves from other Muslim cemeter-
ies by their exclusive consecration to a lineage (Karklins, 1980: 70).

This reality, excoriated by the authorities of the Council for Religious
Affairs, reflected the very weak involvement of the ispolkom in the man-
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agement of the cemeteries, which de facto delegated their mission to the
population, thus allowing undeclared ‘religious’ personnel to take over
this task. The local authorities also granted funds for maintenance and
equipment to «volunteers» from outside the administration (Ro’i, 2000:
629). The very birth of a cemetery was based on community logic: there
was an uncontrolled proliferation of small cemeteries in the Mangyshlak,
on self-allocated territories. One of my interviewees from an Aul in the
oblast of Dzhambul reports that there were no rules, no discipline for the
construction of mazar: «We did everything ourselves. We used bricks.»
Another testimony from the Karkaralinsk region (Karaganda oblast) re-
ports: «We built the mazar ourselves out of raw earth. There were no rules
even though the mazar belonged to the collective farm, which also had
a cemetery for Christians.» In many cases, it was the religious and not
the secular authorities who held the keys to the cemetery™ (Ro’i, 2000:
518-521).

Furthermore, some «itineranty mullahs were engaged in the tra-
ditional activity of healers (emshi) in cemeteries or minor holy places,
which was intimately associated with their religious skills and, in particu-
lar, with the chanting of verses of the Koran (Privratsky, 2000: 193 ff.),
even if memorial practices were not limited to these techniques or to the
use of experts of the text in Kazakh popular culture. In the early 1960s,
for example, three non-accredited mullahs from the Kyzyl-Orda region
settled in the abandoned mazar of «Okshy-Ata» in the Chilii district. On
the spot of this today well-known restored mausoleum, they revived the
pilgrimage to the tomb of Es-Abyz Ata, known as the tutelary ancestor of
the Abyz local lineage. Relying on the holy reputation of Okshy-Ata for
the inhabitants of Sholek and Baygekum auls, they mobilized 11 workers
from these auls as well as a range of materials (10,000 bricks, 35 bags
of cement, 4 carts of rubble, 2 cubic metres of wood, and other goods)
to reconstruct the grave of Es-Abyz Ata. They could count on the com-
plicity of the managers of the berries production sovkhoze of the Chilii
district and the brick factory of Tartogay which both contributed to the
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«donation» and the transport of the materials. After reconstructing the
tomb, they used it as a place to perform their healing service which pro-
vided them with substantial income”'. In the midst of the Khrushchevian
anti-religious repression, they were condemned for «charlatanismy». Such
episodes recurred on a regular basis in the 1970s. In the same region ex-
tending to the Aral Sea, some fifteen cases of revitalization of abandoned
«holy places» have been recorded. They involved not only the clandestine
mullahs, but also the district and au/ ispolkom who organized the collec-
tion of goods and building materials to restore the mazars, as a free alms-
giving that did not say its name, and to re-establish the pilgrimage there
(Arapov, 2017: 333-334).

The absence of coercive intervention by the authorities at religious
funerals and death sites is probably due to the social consensus around emo-
tional burden, the sacredness of death, and the passage of the deceased to the
other world, a consensus shared by the executors of the ruling apparatuses
in the auls of Soviet Kazakhstan. Consequently, the freedom granted in the
cemetery made this space potentially exploitable by believers and officiants,
whether self-reported or accredited, for prayers, pilgrimages, healing rites,
and the making of new holy places. The rise of the construction of mausole-
ums is a testimony to this, but it also evidences how rooted these practices
were into the Soviet system of access to resources and the social strate-
gies of shaping hierarchies in the Kazakh society.
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Negotiating Memory in Sacred Spaces

Rouhier-Willoughby, Jeanmarie
(University of Kentucky, USA)

Abstract: Western Siberia is the home to three holy springs that are
attracting attention in the local community and beyond. Visitors come
year-round to gather the water, to bathe in the spring, or to be baptized.
Local priests/nuns have organized construction of churches and chapels
on these sites as well as the various other facilities (baptistery, indoor
and bathing sites, icon/souvenir kiosks). The springs are all located on
the grounds of former Stalin-era prison camps near Omsk, Iskitim and
Tashtagol. This paper relies on annual visits by the author to the spring
as well as on oral histories and interviews with visitors to the spring,
members of the congregation and other locals to examine how mem-
ory of the sites is intertwined with memory of the USSR. In an area
known for its conservative, pro-communist (and in some cases, pro-
Stalinist) leanings, commemoration of the Gulag dead in this sacred
spot is fraught with complexity. The attitude toward the springs is
complicated as well by the age of the believers. Those who remember
the camps and the Stalinist period have a markedly different view than
their children and grandchildren toward these spots. This paper will
examine the contested memory represented by the sacred springs in an
effort to illuminate the lived Orthodoxy of the people in this region in the
contemporary socio-cultural context.

The holy spring of Lozhok, in the Novosibirsk Oblast’ (an admin-
istrative unit roughly equivalent to a region or province) near the city of
Iskitim, lies in the heart of the forest-steppe region of Russia. Surrounded
by grassy plains, birch forests, and near a lovely lake, the beauty of the
landscape belies its horrific past. Lozhok stands on the site of a former
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GULAG camp that was in operation from 1929 to 1956, a quarry where
prisoners mined lime and rock for construction projects across the USSR
(Zatolokin 2007, 17, 25; Applebaum 2003, 247).

The beauty of the Lozhok spring obscures a terrible history that, in
point of fact, has led to its designation as a sacred site. Locals report
that this spring was holy because 40 priests and monks were executed
by gulag prison guards on this site. Still others say that 12 priests were
buried alive there. In my fieldwork since 2008, I have also collected a
variant which tells how a group of priests interned in the camp asked
the guards for water. The guards instead gave them salted fish to torment
them, whereupon the priests prayed for water, and the spring bubbled up
in answer to their prayers. These legends are common knowledge among
the laity and the priests of the local congregation.

Events tied to gulag history thus have served as a source for the per-
ceived holiness of this site, as they do also with two other holy springs in
Western Siberia, one in Omsk on the grounds of Achairskii Abbey and in
Petukhov Log, a tiny town in Gornaia Shoriia. In the case of the Petuk-
hov Log spring, located on the site of the 17th Gorshor Camp between
1938-1940, Internet searches in 2015 produced a legend similar to that
told about Lozhok: that 40 religious were executed there (http://svyato.
info/6863-svyatoj-istochnik-novomuchenikov-i-ispovednikov.html). Lo-
cals tell another story entirely, and the website has been updated accord-
ing to this version of belief within the past two years. They report that a
group of 12 prisoners composed of priests and members of their congre-
gation refused to work on Easter Sunday. The guards threatened them, but
they were steadfast and were then beaten to death (or shot) and thrown
into a common grave. The spring is believed to have emerged immedi-
ately afterwards. People saw a flame in the sky that led them to the spot
that has been revered since that time. The Omsk spring, unlike the other
two, is said to have arisen in the post-socialist period. The land was ceded
from a local collective farm after the fall of the USSR to rebuild

Achairskii Abbey, a religious complex destroyed by the Soviet au-
thorities after serving as a gulag (one common fate for religious sites
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during the Soviet period). The spring began to flow as the cornerstone of
the new abbey was set, according to local legend.

In the years since the fall of the USSR, the Russian Orthodox
Church™ has grappled with the issue of how to address the victims of
the Soviet system. In 1996 the Church canonized Nicholas II and his
family, naming them (and many others) to be Russian New Martyrs
and Confessors in the Church role of saints. The Church has taken the
position that anyone who died at the hands of the Soviet authorities,
regardless of his/her personal beliefs, suffered to some degree for the
Orthodox faith. While certainly not all have been canonized, this posi-
tion supports the idea that those who died at the gulag, whether priests
or not, were exemplars of these «new martyrs.» In fact, in his history
of the gulag and the spring, Father Igor Zatolokin, the Lozhok priest who
spearheaded the construction of a memorial park near the spring, makes
specific reference to this issue:

formanyyearsbelieversprayedatthespringforthereposeofthedeadand
those who suffered during the years of the persecution of Orthodox Chris-
tians, saying the prayer of the New Russian Martyrs. And on the basis of
prayers to the New Martyrs, the waters of the spring, which existed even
before the many horrible events that transpired here, became blessed,
people who came here began to be healed of various illnesses. In the
neighborhood of Lozhok the Holy Spring flows — like a non-corporeal
memorial to all those innocents who suffered. This water is blessed by
the torments of the people who suffered in this terrible punishment camp.
(2007, 22)

He expressed similar views in a personal interview:

This fresh water spring has always been associated with people’s suf-
fering. You have those [stories about] forty martyrs, the shootings, and

2 The 1936 Constitution of the Soviet Union allowed for freedom of religious
worship and the separation of the church and state (Petrone 2000: 185-186). Despite this
official stance, from the Bolshevik Revolution to the fall of the USSR in 1991, religious
institutions of all faiths had been systematically oppressed. Their lands and buildings were
confiscated, destroyed, or repurposed; religious figures were imprisoned and executed;
official institutions produced anti-religious materials (for a discussion of the Russian
Orthodox Church during the Soviet era, see Davis 2003).
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all. But it seems to me that it [the spring’s holiness] is connected primar-
ily with the camp, which was here during the times of repression, which
were intense in our region (interview with the author, 8/7/2013)

The priest’s official views are having some effect on local belief, at
least among the most devout. For example, Marina V.,” who works at the
icon kiosk on the site of the spring, stated that it was holy simply because
there had been a gulag on that site without reference to religious martyrs
in particular.

Father Ivan Gensiruk of St. George’s Cathedral in Tashtagol, near
the Petukhov Log spring, has similarly expressed skepticism about the
massacre of priests and their flock when he granted me an interview. He
repeated that there was no historical basis for the events described in the
stories. Rather, he focused, like Father Igor, on the camp and all its vic-
tims, in keeping with official doctrine about the Order of Russian New
Martyrs and Confessors. Sister Evgeniia, who runs the pilgrim lodgings
at the Achairskii Abbey, also rejects the local legend, arguing that the
spring had been there for a long time before the abbey was built.

This conflict between official doctrine and local stories reveals the
heart of the dilemma for the laity. Religious officials strive to control the
narrative about the horrors of the atheist past, particularly after decades
of absence from believers’ lives. Many of the laity, however, revere the
USSR and its leader during the time of the camps’ operation. As Stalin
is being rehabilitated in the context of Putin’s Russia, the dichotomy be-
tween these two views has deepened. The people’s saint, Matrona of Mos-
cow, is one example of this shift. Matrona was born Matrona Dmitrievna
Nikonova in 1885 in the village of Sebeno in the Tula region and she died
on May 3, 1952 in Moscow, where she was buried in Danilovsky Monas-
tery. She was canonized in 1999. The most famous story about Saint Ma-
trona is not recorded in her official saint’s life (Khudoshin 2009), but is
widespread among the laity. The legend tells how Stalin asked Matrona to
take the Kazan icon of the Virgin Mary in an airplane around the borders

3 To preserve the anonymity of participants in the study, I will refer to them by their
first name and first initial of their last name.
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of the Soviet Union during the Second World War. Matrona agreed and
saved the country from being overrun by German forces. According to the
newspapers Moscow Komsomol and Pravda, this event led to the painting
of an icon depicting Matrona blessing Stalin, which was «discovered» in
Saint Olga’s Cathedral in Saint Petersburg in 2008 (although the parish
priest reported that it had long been known of in the area) (Rouhier-Wil-
loughby and Filosofova 2015, 1543-1544); Kormina, 2010,

12). It seems that even Stalin himself, like much of Russia itself, is
being re-Christianized in the post-Soviet world.

The beliefs expressed in the Siberian holy spring legends are the key
to understanding how the memory of the gulag and indeed of the USSR
has been reframed in Western Siberia. The camps were erased (and the
buildings destroyed after their closure), but the springs in Iskitim and in
Petukhov Log served as tangible memorials to the religious dead and as
a locus symbolizing the continuity of faith throughout the socialist era.
While it is clear that untold numbers of people died in these camps, in the
local imagination, the sites are sacred precisely because of the religious
victims, at least among the oldest residents (those who came of age in the
Stalin era). Their children and grandchildren’s experiences were quite dif-
ferent and, as a result, their narratives about the spring differ significantly,
as will be discussed below. These sites have also provided a space for
people to grapple with the local past, from the prison camp system to the
country’s positive achievements. They also validate the laity’s devotion,
since it was local women who proclaimed the springs to be holy. Elena
V. moved to the region in 1959 and soon thereafter witnessed how local
women interacted with the spring. As she reported to me in an interview,

I went out for lunch. A whole trail of babushkas comes walk-
ing along....A whole trail of little, old babushkas. Some with bottles. It
amazed me that one is carrying a mug, and she’s already exhausted, the
mug is half full of water, half had poured out. I say, ‘Babushkas, where
are you coming from?’[...] they say, ‘From the holy spring.” And I say,
‘How do you know that it’s holy?’ ‘It’s even written about in the Gospels
that it’s holy.’

106



Iraida V., another local resident, reported that women were essential
to the work of establishing the Church of the Ever-full Chalice in Lozhok,
near the holy spring. In her retirement, she took up the cause for the con-
struction of the church and indeed of raising money to support both its
construction (she donated building materials and used her personal con-
nections to enable the construction of the church) and the development of
the holy spring complex.

And then, I, when I came here, I was always searching for a place to
pray. I was soul sick...I wanted to thank God, as they say. And I would go
to pray in Isktim, when they were building the cathedral. [...] I worked
for the glory of God, I worked, so that Russia would not perish. [ worked,
so that Orthodoxy would not die, for my people, for the country...I would
go on foot, 2 kilometers on foot. I would carry bags on my back, a box
for donations. I would get there and sit at the table there, [ would get to
the spring and spread it all out, and father, as a matter of fact Father Igor,
blessed me. You will, he says, go to the spring and sell things. I said, I
will, Father. And I took that task upon myself and I went there to sell
items...It was terrible, I am coming back from there with a kopeck. People
started to come there sometimes, the people started to realize that they
were selling icons and candles there. Folks started to come. And little by
little we began earning money.

The money earned from the sale of religious items at the spring went
toward church construction as well as to the beautification of the spring
and buildings there. The women of this generation were the most involved
in not only the preservation of the belief in the spring during the Soviet
era, but in the resurgence of the Orthodox church after its fall.

World War Il emerged as a common motif in narratives about these
springs among the oldest generation. One reason for this motif was that
these people had arrived in the region and begun their interaction with
the camps as a direct result of the disastrous effects of World War II.
The Lozhok camp, for example, represented a chance to rebuild disrupted
lives through gainful employment. Anna F. and Elena V. both worked
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at the quarry after the war.”* Anna was employed there while the camp
was still in operation, while Elena arrived after it had been closed. Elena
came to the region because she could not find a decent position in No-
vokuznetsk where she had studied. While working as a shopkeeper, she
learned that the former camp was taking on workers in her field. The
buildings were still in existence, and the people who had been imprisoned
there ran the operation. As she said, «Kliuev was the manager of the con-
cern, it was Kliuev. He was one of the prisoners who served here. He was
a very smart man! He took me on as a master at the lime kiln.»

For Anna F., whose father had died at the front leaving behind her
mother to support her large family on a collective farm, the quarry repre-
sented a sort of salvation. Her family arrived in the area in 1948, without
documents, and she could not find work without them. She was at an
impasse, since there was no office to receive documents in the post-war
chaos. As she related to me,

Well, my brother-in-law said, ‘They’ll take you on there, people who
have been resettled, many without documents, work there. Go, go there!’
So, we did just that. We got onto a dump truck [...]. And we arrived. We
arrived in the snow in February ... the snow had totally covered the bar-
racks, there was nothing there [...]. I wasn’t yet fifteen. We loaded 60 tons
each, we work in the quarry until 5, 4:30, and then get into the train at 5
o’clock [...]. And whatever stone you happen to grab, you load, maybe
with a backhoe or with a shovel, for three or four hours, you have to load
60 tons. You load for two or three hours, then another three and then we
go on foot for two or three kilometers to the quarry. And we walked.
That’s how we worked. We had to do everything, even load the stone.

These narratives illustrate how the opportunities offered by employ-
ment at the quarry to some extent balanced the horror of the camp for
these women.

That is not to say that they are apologists. They both stressed how

terrible the camp was. Elena V., for example, said, there was so much evil,

" Note that the camps employed locals as well as relied on forced labor. Many
residents worked in the prison proper, e.g., as guards, but others were essentially day
laborers, working in the quarry alongside the prisoners.
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so much suffering, and it seemed that it had all been all erased, as though
it had never been. But those who lived here, they remember all the same. |
remember well, [ have remembered it my whole life. How huge and thick
the walls were. It was frightening, but I was curious and I explored it all.
Not alone, of course, other young women were interested too.

Similarly, Anna F.’s uncle was sentenced to a fifteen-year term in
the camp for taking some grain to feed his family; he died there and was
buried in an unmarked mass grave, a topic that she dwelled on in her con-
versation about the camp.

Their perspective represents the experience as victims of the devas-
tation after World War II. Their ability to survive the damage resulting
to social order both from the camp system as well as from the devasta-
tion of the war taps into Russian cultural memory about this period as a
whole. Like the nation, these people triumphed over adversity. They built
meaningful lives despite the desperate situation of the era. Because these
past experiences validate their struggle for identity as (Soviet) Russian
citizens, they cannot simply condemn that history outright. By framing
themselves first as victims and, ultimately, as victors in this struggle, their
narratives provide a sense of agency for the oldest generation.

As a result, the post-socialist experience has threatened the identities
they had crafted as Soviet Russian citizens. During the Soviet era, they
could contend that they had not suffered in vain, pointing to the USSR’s
superpower status and to their own successful lives. In addition, as vic-
tims themselves, they were protected from being accused of complicity in
the camp system. In the post-socialist period, these beliefs are more easily
challenged. Past suffering for a beloved nation that no longer exists has
led to doubt and personal crises. One key to reframing one’s Soviet Rus-
sian identity and the perception of the nation itself, at least among those
who profess faith in the holy springs, is assertion of one’s enduring belief
in God. The oldest generation consistently emphasized that they were
raised in devout families and maintained religious practices throughout
their lives. Ekaterina 1., for example, reported that, from childhood, in my
soul, I wondered why they had forbidden the church [...]. But we didn’t
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have a church in our village [...]. So, we would ask Father from the nearby
village of Viatskie Poliany to visit us for several years. And he came [...].
And I remember how they baptized us. They baptized me first. [ was,
well, how old was I, maybe 10?

Her friend Liudmila I. told a similar story: «During the Soviet era
they forbade baptism. I had two grandmothers, one on one side, one on
the other, who arranged it on the quiet, because they were afraid, since
our father was a party member, they baptized both me and my brother.»
Marina V. also said that her parents were both believers, and that she and
her sisters even wore kerchiefs as a sign of devotion while in school, as
she does to this day. Even Elena V., who initially doubted the testimony
of the local babushkas that the spring was holy, reported she had always,
from childhood, said the ‘Our Father’ each night, even though she was a
Pioneer and a member of the Komsomol. However, it was not until she
was in her fifties, that as she expressed it, «had matured,» and had begun
to attend church.

The religious victims at the heart of the local legends are a key to
the oldest generation’s reconceptualization of Soviet Russian history.
Because narratives about the spring foreground only the religious dead,
narrators can focus their attention on the most negative trait of the USSR
from their point of view: that religious belief was restricted. In essence,
these martyrs redeem the violent past of the Soviet prison camp system.
In this view, the holy springs are a sign from God

that they (and, by extension, the nation) have been forgiven for this
sin of building the country at the hands of unjustly accused prisoners.
This is a particularly apt metaphor for the Omsk spring, which emerged
when Achairskii Abbey was being rebuilt, a palpable sign that the country
was on the right course spiritually at last. At their heart, the beliefs about
the holy springs enable the local populace to safely negotiate the complex
strands of Soviet Russian history and their roles within it. These narra-
tives allow them to disagree with the most significant shortcoming of

Soviet society, the restriction on religion, and also to re-Christianize
Soviet Russia, to assert that faith had its role even in an atheist state.
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The religious authorities I interviewed certainly share the concern
about the atheist past, of course, but they highlight the mass killings to
demonstrate the dangers of atheism in an effort to turn the people toward
official doctrine. They strive to control the narratives about the springs
through that lens. The laity cannot condemn the USSR with such total-
ity. By focusing on the religious dead alone, they are free to praise the
positive aspects of their Soviet identities, something the priests are more
reluctant to do. Although they also recognize the risks of being too force-
ful in their condemnation and moderate their tone, not naming Stalin out-
right, for example, in their discussions. In keeping with this circumspect
tactic, Father Igor, himself a trained historian, focuses on the Bolshevik
persecutions rather than those of the later Soviet period that members of
his flock remember fondly, even going so far as to state in his published
history of the spring that it is unlikely that a massacre of priests would
have occurred at the camp. He argues that such executions were not un-
heard of during the Civil War period between 1917-1923, but the camp
opened over nearly 10 years after that time (2007, 21-22).7

The children and grandchildren of the oldest generation conform to
the doctrinal approach to the question much more closely than their elders.
While they may know the legends about the religious dead and mention
them in interviews, the overwhelming focus is on the entirety of the gulag
system and its victims in the local camps. Evgenia Svitova, an Iskitim
journalist and museum director, who has written several books dedicated
to the spring and to repressed peoples during the Stalin era, told me in an
interview that a primary motivation for locals is to uncover their past and
the Soviet Russian past. She said that all Siberians are exiles searching
for their roots, which distinguishes it from European Russia. My inter-
viewees express this position as well. Tatiana A. said that her visit to both

> In fact, some people I interviewed did not mention the gulag system at all, rather
attributing the holiness of the springs to persecution of religious during the post-
revolutionary period in the 20s. This version of the legend is gaining traction and is
consonant with the rehabilitation of Stalin as primarily the victor in World War II who
rebuilt a devastated country, shifting attention to the «true» enemies, the Bolsheviks that
instituted the atheist policy in the first place.
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Lozhok and Achair springs «made a strong impression. Because there
was namely a strong feeling of history. That is, the memory of that which
happened here, the number of people who perished on this spot, and that
it is necessary to remember’® these people somehow.» Valentina V. em-
phasized the fact that the Lozhok camp, like Achair and Petukhov Log,
was not mainly for criminals, but for political prisoners and even their
wives. She went on to discuss the overall death toll and maltreatment,
rather than religious figures who died there, «In the middle of the 20th
century, it was namely Iskitim that brought forth horror. It was precisely
there, as it were, that people were treated inhumanely. And that people
actually were dying every day, I don’t know, how many, of course, it is
hard to judge, I don’t remember the number.» Maria L. also emphasized
the horrors of this particular camp, saying that «from the outset it was the
death camp of all death camps...those people who died there are martyrs.
And martyrs are generally the same as the saints. Therefore, so much
blood was spilled, so many innocent people...died there...that it became a
holy spot, that now there is a holy spring there.» Two young women born
in the 80s, who grew up in Lozhok, reported that they frequently visited
the holy spring (as it was called throughout their childhood), but that it
was not until they were adults that they learned the history of the spot.
One of them, Marianna R., says that the spring is considered holy because
of the numbers of innocent victims who died there, but she also made a
specific point of noting that the shooting of priests was «a legend,» using
a term chosen to denote doubt about its veracity.

Their conflict then is no less complex than their elders. They must
reconcile the horrific past with their recognition that these springs are lo-
cal attractions known for their natural beauty. In that sense, they are less
concerned with re-Christianizing the USSR or dealing with their identity
crisis as Soviet Russian citizens, but with coping with the history of their

6 Tatiana used the religious expression pominat’ («to commemorate» as during a
mass for the dead or in vernacular commemorations of one’s relatives on anniversaries
of their deaths) rather than the usual verb for «to remember,» pommnit’. This choice is

significant, since the sites are associated with Orthodoxy and indicate her familiarity with
doctrine.
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nation. The lake near the spring, like the neighboring town of Berdsk,
a city situated between Novosibirsk and Iskitim whose original loca-
tion was inundated to make way for a hydroelectric dam, is essentially
a graveyard, a flooded remnant of the camp, as Ekaterina R. described,
contrasting the two locations:

Well, they say, that it [the lake] is the flooded quarry, so, it was near
the lake where they excavated the lime. Well, we also swam there. By
the way, it also seems to me that I didn’t experience any sort of negative
feeling, right? So, in the Ob Sea, it seems to me, you swim all the same
and understand, that there is a drowned village. And sometimes you feel
strange. But here, everything is also totally fine, there’s no sense that
something isn’t right in this lake.

She went on to explain the role that the natural surroundings play in
the meaning of the site for her,

You look out at what is such a terrible place...But everything is
blooming, everything smells wonderful, and there is that beautiful lake,
that there is such joy all around, and beauty and grace, that there is a
feeling that there is something life affirming here. That all the same, evil
departs and life takes the upper hand, yes, that life continues... So, that
no matter what torments and upheavals there were, and will be, probably,
all the same life gains the upper hand, all the same life, love will triumph.

Oksana V., who moved to Lozhok simply because, as she expressed
it, «I can’t live without this place. I can’t, I found my spot,» says that her
hope is that those who visit «see God’s beauty, so that they are drawn to
it.» Elena R. calls the Lozhok spring a local attraction, remarking that
more need to know about it. Achair is likewise a major tourist destination.
Not only is the abbey particularly lovely, but the spring itself is warm
(in contrast to the other two springs, which are quite cold). As a result,
visitors to Omsk make the trip to bathe in the spring. Based on myconver-
sations with visitors there over the years, they often have no awareness
of the history of the site. The abbey has placed a large billboard near to
the bathing area to discourage unseemly behavior by visitors to this holy
spot, again with little success given the «pool parties» I have observed at
the bathing area there.
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The view that the natural beauty of these springs itself redeems the
violence of the camp recurs in my interviews, regardless of the person’s
own religious beliefs or age. In essence, the lovely surroundings are a
sign that the evils of the past have been forgiven, and that the current
generation should not consider itself to be culpable for those past sins (or
has the power to overcome them, as Ekaterina suggested). They are a sign
from God that Russia, particularly Siberia, so associated with the camps,
has been forgiven for the horrors of the prison system.

Ekaterina also mentioned of this view of Siberia and the role of mar-
tyrdom in the sanctity of the site: «Many died with no requiem mass,
many without baptism, yes, and many in inexplicable circumstances of
many kinds, like in the war, in the camps...So, everyone understands
that they need our help...that we have to pray for them...in general, for
the whole country, yes, for the Soviets.» She repeatedly mentioned that
«everything is sanctified by suffering» and how «the innocent dead have
sanctified the land and the water,» concluding «Among them the faithful
died, well, in the gulag, right? And priests were tormented there as well.»
The Soviet history of the camps, whether experienced personally or not,
has produced a crisis of identity for the western Siberians as this past is
revealed in the press, museums, family stories, and indeed at the springs.
However, people of different ages frame the past in distinct ways. The
oldest among them focus on the religious dead nearly exclusively, creat-
ing a narrative that attempts to reframe the atheist past by Christianizing
the USSR and preserving the positive aspects of its legacy.

Those who came of age not in the post-war era take a different tack.
They are less concerned about the religious dead and emphasize the
victims as a whole. While this attitude is more in keeping with official
church doctrine, it is not clear that this fact (in all cases) is the source
of this difference. Rather, they are grappling with a past they do not re-
member (since they were not born or were too young), but attempting to
reconcile the violence and its legacy in western Siberia today. These local
attractions offer a space to remember this past (something that is impera-
tive after years of silence on the topic). At the same time, the beauty of

114



the springs offers consolation and a sense that the nation has overcome
this dark history.

To give a sense of the intricacies of this dilemma for Western Sibe-
rians, regardless of their generation, | would take the case of Alexander
D., the grandson of one of two priests from the Novosibirsk region that
has been beatified as a New Russian Martyr and Confessor. At his home
in Berdsk in May 2016, he told me the story of how his father took his
aunt’s last name after his grandfather had been arrested and executed by
the Bolsheviks in October of 1937. Using this cover, he was allowed to
distance himself from the «enemy of the people» label and ultimately get
an education. Later that evening, Alexander related how he had worked as
a laser specialist at a top-secret factory designing materials for the space
program, showing me his awards and complaining about how the fall of
the USSR had destroyed his beloved work place, which now makes only
electric razors. He concluded by saying, «I’m a Soviet person.» This obvi-
ous dissonance between these events in his family history, while perhaps
more extreme than in many families, illustrates the complex negotiations
facing those grappling with the Stalinist and Soviet legacies in contempo-
rary western Siberia. The springs serve as one locus for this purpose and
foster the creation of competing narratives about memory and Russian
identity in the context of the socialist past and the post-socialist present.
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CBATOI NCTOYHUK HAPOIHOI'O NMPABOCIAABHA: HCTOPUYECKUI
KOHTEKCT U COBPeMEHHbIe MPAKTUKH BOKPYT «ZKMBOHOCHOIO
HCTOYHUKA» B AiMa-ATuHCKON o0aactu Kazaxcrana”

Ckapoopo /Ianuen
(Hazapoaee Ynusepcumem, Hyp-Cynman, Kazaxcman)

Te3uc: Xpam B uecth ukoHbl boxxkueit Marepu «XKuBonocusiii Hc-
TOYHHK» PacIojoKeH Ha Kpato rnocenka KocMoc, B copoka KUIoOMeTpax
Ha CEeBEpO-BOCTOK OT Ammarbl. [locTpoiika mepkBu, Kymenud W Oiaro-
yCTpoiicTBO poxHuka Obutn 3aBepineHbl B 2008 romy. IlepBas nepkoBb
Obuta octpoeHa B 1909 rony u paspyiena npumepHo B 1920-x roxpax.
Ho ectp cBezenns o ToM, 9TO MECTHBIE MPABOCIABHBIC YTHIIA CBSITOM
KJIFOY Ha 3TOM MecTa ¢ 1860-X rofioB U B COBETCKUM MEPUOA. DTO CIYKUT
JloKa3aTeabCTBOM CYILIECTBOBAaHUS MTpaBOCIaBHBIX Tpaauiuu B Kazaxcra-
HE HE3aBUCUMBIX OT OQHUIMAITFHON IIEPKBH U TOCYIapCTBa.

Xpam B uecTh UKOHBI boxuelr Marepu « KMBOHOCHBIH MCTOUHUK»
HaxoIWUTCS Ha okpamHe mocenka Kocmoc, mpumepro B 40 KritoMeTpax
Ha ceBepo-BOCTOK OoT Anmarsl. K HeMy BeJeT TOIbKO IPYHTOBAast 10pora,
XOT4 T'PYMIIbI TaJJOMHUKOB PETYISIPHO MPHUEIKAIOT K CBATOMY UCTOUHUKY
Ha aBTOOyce. CTPOUTEIHCTBO MEPKBY U KYTIEH OBLIO 3aBEPIICHO TOJBKO
B 2008 1. Hagaro »e 0HO OBLIO 1O/ PyKOBOACTBOM MuTtpormonnTta Amma-
ATHHCKOTO Ha OCHOBaHMH apXMBHBIX IAHHBIX, XOTS TOYHOE MECTOHAXO0XK-
JieHne Kitova Obl10 Hen3BecTHO. OHO OBITO YKa3aHO MECTHBIM JKUTENIEM
nocenka Kocmoc [me6om YKapToBckuM, KOTOPBIH MMO31HEE OBLT HA3HAYCH

7 310 MCCIeI0BaHUE BBIOIHEHO B paMKax MPOeKTa «IHBECTHIIMOHHBIN MOTEHIIHAI
cakpanbHOi reorpadun Kasaxcrana: crmyTHHKOBBIM MOHUTOPHUHT, [T U MCTOpHKO-KYITb-
TYPHBIH aHAIIN3 TS CO3AHMS YIIEKTPOHHOTO atnaca Peciryonukny mpu pUHAHCOBOI MO-
nepkke MunnctepcTBa oOpasoBanus U Hayku Pecryommkn Kaszaxcran (2018-2020; No.
AP05135824).
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HAaCTOATECJIEM LIEPKBH. On ITPOBEJI B 3TOM IOCEJIKE CBOC AC€TCTBO. Bort kak
OH pacCKa3bIBaCT O CBATOM UCTOYHUKE!:

ManpuuIKaMu Mbl IPUXOAMIIN CEOJIA TTETITKOM. 3/1ech padoTal oTell:
naxaj, cesul, TpPakTopucToM ObuL. BoT... I MBI croma Oerajivi HBIpSUTH B
3TOT KJIO4, ykcTelias Boja! Kirou, oH kak Obl cpy0 Takoi ObLI, Cpy0 — 2
Ha 2 MeTpa... Ho, KoHeYHO, 3TOT HCTOYHUK, OH OBLT HA BOCHHBIX KapTax
KaK UCTOYHHK TIPECHON BOIBI IS BOWCK. M Kakoi-TO OBIIT OTBETCTBEH-
HBII 3a 3TO Jeno oduiep. BaApyr ero Tam KTO-TO MOPYYHIT TIOYUCTUTH
9TOT UCTOUHUK. OH 3arHall Clojia 9KCKaBaToOp, U BECh CPyO OTTy/la BbI-
Tammi.’®

Korna IlepkoBb BhIpazuiia 3aMHTEPECOBAHHOCTb B BO3POXKICHUU
CBSITBIHH, 171€0 yKa3aa ero MecTOHaxXOXJEHHE U BMECTE C OTBETCTBEH-
HBIM 3a NMPOEKT CBSIEHHUKOM OTIIOM Banepuem OHM BBIYMCTHIIN UCTOY-
HUK. B mporecce ounMCTKH Kitoya OT JECATHIETHUX HAHOCOB OHHU OTHI-
CKaJIM 3aKJIaJIHYI0 OpPOH30BYIO IJIUTY TIEPBON LIEPKBH, AaTHpyemyto 1909
rogoM. OHM Tak)Ke HallUIN IEPEBSIHHBIE JOCKU CTAPUHHOM KyTIeNH, KOTO-
pBIe OBUTH BBICYIIICHBI M UCIIOJIB30BAHBI B CTPOUTEIHCTBE anTapst HOBOM
IIEPKBH, Kak OBl 00€CTICUNB IIPEEMCTBEHHOCTh BO3POXKIAEMOTO 00BEKTa C
MepBOHAYAIBHON CBATHIHEH. B pyciie ncrounuka [71e6 u Banepwuii Taxxke
OOHapYXWIH OOJBIIOE KOJIMYECTBO MOHET, OTHOCSILIMXCS MOYTH K KaX-
no# aekane nepuona 60-x rr. XIX B. 10 90-x rr. XX B. OOHapyKeHHbIE
I'me6om u Banepuem MOHETHI CBUIETEILCTBYIOT O TOM, YTO MCTOYHMK
OBUT MECTOM TOKJIIOHEHHS MECTHBIX JKUTEJIEH 3aJ[0Jr0 70 MOCTPOUKH H
MIOCJIE Pa3pyIIEHHs] TIEPBOHAYATBHON IEPKBH.

B03MOXKHO CBATOM MCTOYHMK CTaJl MECTOM PEIUTHO3HOTO MOKJIOHE-
HUS 337101170 710 ycTaHoBIeHHs TamkeHTckoi 1 Typkecranckoit Enmapxun
B 1871 rony. K xonmy XIX Bexa Emapxus okopmusana CaMapkaHJICKYIo,
®epranckyio, CoipapbuHCcKyto, CeMupedeHcKyto, AMyIapbHHCKYIO, 3a-
KaCIMICKyI0 00NacTH, a Takke byxapckuili smmupar m XWBHHCKOE XaH-

7821 Mapra 2018 r. ITocenok Kocmoc, Anmarunckast 001acTb. [OBOPUT HACTOSTENb

Xpama B 4ecTb MKOHBI boxwuelt Marepu «KuBonocusrii HMcrounuk» mepomonax [med
(OKaproBckwmii).

119



ctBo. OHa 3aHMMaIa TEPPUTOPHIO TIO TLTOMIAAN OONIbITYI0, YeM DpaHIus
u I'epmanust BMecte B3sithie. [1o onenkam Enuckona Hdumutpust, B 1914
rony emapxusi oociyxuBaia okoio 700 000 mpaBOCIaBHBIX MPUXOXKaH,
HE CYWTasi BOGHHBIN MepCcoHaj. DTOT HaceleHHe, COCTOSBIIEE B OCHOB-
HOM U3 MEPECEIICHIEB C TEPPUTOPUU eBporielickoil yactu Poccun [1, 1.
1], npoxwuBao B cpene 6osiee 4eM CEMUMHUIITHOHHOTO MECTHOTO MYCYIlb-
MaHCKOro HacelieHus. TecHoe B3anMonelicteue LlepkBu ¢ pycCKUM BO-
€HHBIM IIPUCYTCTBUEM BEJIO K MEPEMIIETEHNIO PETUTHO3HOTO U BOEHHOTO
00pa30B KHU3HM B OOJIBIICH CTETIEHH, YeM Te Obl TO HU OBLIO B UMIICPHH.
OTpsibl Ka3aKOB COMPOBOXKIAIHN EMHICKOTA B €0 T0e3KaX M0 eMapXuH.
I'enepan-rybeprarop u Apyrue ouuuanbHble JULA 110 MPHE3IE BCeraa
MPUBETCTBOBAJINCH KOJIOKOJIBHBIM 3BOHOM M KPECTHBIM XozoM. [1, 1. 40]
Jluma ayxoBHOW HWepapXuH HE MPErsITCTBOBAIN 3TOMY OOBEINHEHHUIO
MIPABOCIABHS ¢ UMIIEPCKOM BIACTBIO U Ja’KE C PyCCKUM HAIllMOHAJIN3MOM.
ITo cnoam Enmckona JIUMUTpHs, B 3aKIFOUUTEIBHON YAaCTU €ro OTdYe-
Ta Benmukomy CHHOAY O COCTOSHUM €MapXuH: «[T]akuM 00pa3oM... Ha
IpaHULaX BEJIMKON PYCCKOW 3€MIIM CO3JaeTcs pyccKas >KMBas HapOJHAsI
CTEHa, CBS3aHHAsl C KOPEHHOI Pychblo KpPOBHIO, BEPOIO U MPOCBEIIECHH-
em.» [1, 1. 22] B AeWCTBUTENBHOCTH K€ [IEPKOBHBIC JIMJCPHI HE OBLIH
TaK yBEpEHbI B NPUBEPKEHHOCTH HAceJICHUS K OQHUMAILHOMY MPaBo-
CJIaBMIO, KaK 3TO MPECTABIISI EMUCKOII.

yxoBHble Bnactu B TypkecTaHe NPUCTAIBHO CIEAWIN 3a JIBHIKE-
HUSIMU B CpeJie IPaBOCIABHOIO HaceneHus. [1ocTosHHON TeMO MHOTHX
JIOKJIaJIOB, TPEICTABISABIIMXCS Ha paccMoTpenne B CuHOA, ObUT HEHO-
CTaTOYHBIN TOCTYI MUPSH K AyXOBEHCTBY. HeaBHO OCHOBaHHBIE ITOCE-
JICHUSI MOIVIU OBITH OTZEJICHBI OT ONMMKANIINX HPUXOA0B OOJIBILIMMHU pac-
CTOSIHUSIMH U €CTECTBEHHBIMH OapbepaMu. Cpeam caMbIx pacnpocTpa-
HEHHBIX )KaJI00 OT CBSIEHHUKOB BBIICIISIOTCS TAKOBBIE 00 yMUPAIOIINX
JETSX, HE MIPOLICALINX 00PSI KPEILICHHUS, U O MOJIOJBIX JIIOMISX, )KUBYILIUX
BMecTe Oe3 BeHuaHus. [2, c. 196] OgHuM M3 pemeHuid 3TUX npodiaeM
OBUTO TIPUBJIEYEHHE OCTABIIMXCS 0€3 MPUXoJa CBSIIEHHUKOB, KOTOPBIM
Cunon Beiiensut Beituiatel B 900-1200 py6neit B rog, a taxske 300-350 py-
0Oy1eli BOLIEPKOBICHHBIM JIMLIAM JJIsl KOHHOTO MEPEABIKCHUSI MEKAY Pas-
pPO3HEHHBIMH TToCeNeHmsIME. [3, 1. 10 — m.0. 10] OgHako maxe moceneH-
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LBl C TIOCTOSIHHBIM JTOCTYIIOM K JIyXOBHBIM IIPAaBOCIIABHBIM JIMIIAM YacTO
ObUIM HE B COCTOSHMM MOAJCPKHUBATh WX (UHAHCOBO. TakuM 00pazoM,
OOBITHBIN MPUXOICKOH CBAMEHHUK B TypKecTaHe Takke JOIKEH ObLT T10-
JIydath nojyiepkky oT CHHO/IA CO CpeHUM skajoBanueM B 600 pyoOseit
B TOJ| CBAIICHHOCITY)KUTEIISIM U KalloBaHueM B 250 pyOmeill BOLEpPKOB-
neHHbeIM JuraM B 1913 rogy. [3, m.0. 8] B To Bpems, kak mpaBOCIaBHBIC
CBSIILICHHOCITY’)KUTEIN Ha OONbILEH TEpPUTOPUH MMIICPUH IOJIAraIuCh
Ha JTOOPOBOJIFHBIEC TTOKEPTBOBAHMS HMX TNPHUXOXKAH, IONICPKUBACMBIE
TOCy/apCTBOM CBSIILIEHHUKHU B TypkecTaHe HE MMEJH 3TOH CBs3U C pas-
PO3HEHHBIMH OOIIMHAMHU MUPSH, B KOTOPBIX OHHU CIyXuiu. Hemocrarok
JYXOBHBIX CEMUHAPHI JIOTIOHSIT TPOOIeMy. DTO 03HAYAIIO, YTO CBSILCH-
HOCITY)KUTENN He 00yJaIiuch Ha MECTaX, HO JOJKHBI OBLTH MPUBIIEKATHCS
W3 IPYTHX PernoHoB mMmnepuu. M takum obpazoMm HE (OPMHPOBAIHNCH
MIPOYHBIE CBA3M MEXK/y NMAaCThIPSIMU U MECTHBIM HacelieHHeM. [4, 1.0. 13]
DT 00CTOATENHCTBA 3HAYUTEFHO OTPAHUIMBAIIN BO3MOKHOCTH LlepkBu
pPEeryaupoBaTrh U CIECAUTD 3 UCIOJHEHUEM PETUTHO3HBIX MPAKTUK CPEIU
IIpaBOCIaBHOTO HaceneHus B TypkecTaHe.

Yrpo3sl HEOPTOJOKCAJIHHOCTH W OTCTYIIHUYECTBA CpPEAd MHPSH
ObUTM TNIaBHOHM 3a00TOH emapXuajbHOrO JyXOBEHCTBA, OCOOCHHO IOCIe
M3JaHMs yKa3a O BEpOTEPIHUMOCTH, moanucanHoro Hukomaem BTopeim
B 1905 romy. [lepexonsl U3 mpaBociaBusl B MciaM ObUTM CPAaBHUTEIIBHO
PENKH U paccMaTpHUBAIIUCh KaK Pe3yNbTaT HCIIONB30BaHMs MyCyJIbMaHa-
MU CJIa0BIX CBSI3€H COIMAIILHOM MOICPKKHU Cpeid XpucThaH. Tak, Ha-
MpuMep, B JIOKyMEHTaX OTPaXCH CIIy4all IMepexo/a B MYCYIbMaHCTBO
kazaka B 1910 romy, KOTOPBIA MOy MIJIOCEPIHYIO TIOMOIIH B Ka3ax-
CKOM ayJie, OCTaBILUCh B OCICTBEHHOM IOJIOKCHUU 0€3 MOINEPKKH CO
CTOPOHBI XPUCTHAHCKUX eAMHOBEPIIEB. [5, C. 17-25] LlepkoBHBIC TUACPHI
4acTO BhIpaXaJld 03a00YEHHOCTh B TOM, YTO OOJIBIIMHCTBO MYCYJIbMaH-
CKOTO HACEJICHHSI NCIIOIh30BAIH JIFOOYI0 BO3MOXKHOCTE, YTOOBI OCIIA0HUTh
nin npuHn3nuTh Llepkoss. Hampumep, B 1908 roqy enmckon ocTaHOBUI
MPOaXy 3a0poIIeHHONH BOeHHOW 1epkBU. OH OOBSCHSIT 3TO Tak: «[H]
JUIIG OIarosiapst MOEMyY XOJaTaiCTBY Mpe MECTHOIO BOGHHOIO BIIACTHIO
MHE yJaJl0Ch MPeAyNpPEaUTh 030D MPOAAXKH € ayKI[MOHA PaBOCIaBHATO
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Xpama, BeposiTHee KaKMM-HUOy/Ib MyCylbMaHaMm, ObITb MOXKET, MEUTaB-
LIMM O MPEBPAILLEHUN UEPKBU B MEUETh.» [4, 1. 10]

B nomonHenue k rocygapcTBeHHOMY (PHMHAHCHPOBAHUIO CTPOUTENb-
CTBa HOBBIX IEPKBEH M JEHEKHOW MOANEPIKKH MPUXOACKOTO TyXOBEH-
CTBa, eMapXuallbHbIC JIUIEPbI NbITAINCh YKpenuTh Llepkoss B TypkecTa-
He 4epe3 HaJ[30p 3a PeTUTHO3HBIMU KOHTaKTaMHU MUpsiH. Hackonbko 310
OBLTIO BO3MOXKHBIM, oduinanpHbie nuna [{epkBu W30mMpoBaId NpaBo-
CJIaBHOE COOOIIECTBO OT BIMSIHUSA Opyrux koHpeccuit. Cunon oOpaTui-
Cs K MECTHBIM BJIACTSAM HE JaBaTh COMIACHUs Ha CTPOMTEIHCTBO HOBBIX
MedeTel, «OT KOTOPBIX MOJKET MPOU30HTH COOIa3H B BEpe IS JKUBYIINX
BMECTE€ C MAaroMe€TaHaMM XpHUCTHaH . . .» [6, c. 169] B 1910 rony uie-
HaM «CEKTaHTCKUX» KoH(Deccuil ObUI0 0(HIIMATBHO 3alPeIeHO Tocere-
Hue B Typkecrane. [8, c. 567] LlepkoBb Takke MpHUCTaJIbHO CIEANIIA 32
PEIUTHO3HBIMU NPAKTUKAMU B KPYTY «O(HLINAIBHOT0» MPAaBOCIABHOIO
coobmectBa. Hanpumep, B 1911 rony onun Onarounnssiii B Cemupedbe
TIPHIIEN K BBIBOJY, YTO MECTHOE MTOKJIOHEHHE CBATOMY HCTOYHHUKY OCHO-
BBIBACTCS HA «BBIMBILICHUN» U 3aIPETUII €0 MPAKTUKY. [9, c. 345]

Hemuoro HeoObIMHBIN cOCOO MOAEpKAaHUS MPABOCIABHOTO XPH-
ctuaHcTBa ObLT peiokeH 24 uronst 1910 rona Ha coopanuu TypkecraH-
CKOT'0 erapXuajbHOr0 KOMHTETA 110 YCTPOHCTBY LIEPKOBHO-PEITUTHO3HO-
ro ObITa epeceneHieB. CHHON jall MOpYYEHUE U3BECTHOMY IPOTOUEPEIO
Noanny BocroproBy, KoTopslii Hanpasisuics Ha JlansHuil BocTok yepes
Cubupsb, s u3ydenus Hyxa mectHod Llepksu, [10] a Taxxke mig yda-
ctus B ocoboM TypkecTaHckoM coOpaHuM Uit OOCYKIACHUS IEHEKHBIX
cyocumuit ot CuHOMA IS emapXuu. BOCTOPTOB TONBKO YTO BBICTYITHII C
peubto B TalikeHTe, B KOTOPOH OH 3asiBUJI, YTO HE COJIATHI, @ KPECThSIH-
CKHe moceneHus copmupoBanu TypkecraH Kak 4acTb Poccuiickoit um-
nepun. [10, c. 62] BoctoproB paccmarpuBai mpaBoCiIaBHOE HaceleHHE
KaK LIEPKOBHBIHI pecypc, 1 3TO pe3K0 KOHTPACTUPOBAJIO CO MHEHUEM MHO-
THX JPYTHX MHCCHOHEpOB, CUMTABIIUX OCTHOCTh M HEOOPa30BaHHOCTH
KPECThSHCKUX TMOCENICHIIEB ITOMEX0H B KaMIIAaHUHM IMPOTHB HMCIAMCKOTO
U CEKTAaHTCKOrOo BIMSHUNA. MHeHune BocToprosa moBiusuio Ha pelieHue
cneransHoi ceccun Typkectanckoro Komurera. Boctopros cuutain o
HEOOXOAMMOCTH MPUHSATHS CIETYIOMNX Mep:
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CO3/1aHUE PENNTHO3HBIX MyHKTOB, B YACTHOCTH — BO3CTAHOBJICHNE
CTapbIX U CO3JJaHHE HOBBIX MOHACTBIPEH, KaK [IEHTPBI PEINTHO3HOM, TIPO-
CBETUTEIIBHOU U XO35AMUCTBEHHOHN KyJIbTypbl. Bo m1aBe 3TUX MOHACTBIpEi
YKeJaTeJIbHO MOCTAaBUTh MOHAXOB — MOABMKHUKOB, & CAMbIe MOHACTHIPH,
na0bl IPUAATH UM OOJIbILIEE PEIMTHO3HOE 3HAYECHUE, CHAOIUTD CBATHIHS-
MU, IPEUMYIIECTBEHHO «XOIOBBIMI», JJISl IEPHOANYECKATO MOCEIEHUS
TepeceNeHIeCKUX CeJICHNI JaHHaro paiona. [3, 1.0. 32]

HecMmotps Ha TO, 4T0 BOCTOProB sBIIAICS SPBIM CTOPOHHUKOM aro-
CTOJIbCKOTO aBTOpHUTETa LlepkBU M camozep:KaBHsl, OH MBITAJICS JIELEH-
TPaJIN30BaTh PEIUTHO3HYIO IPAKTUKY MPABOCIABHOTO HACEIIEHUS, YTOOBI
IJIOTHEE CBS3aTh €€ C MECTHOM CBAIICHHOM reorpadueit. OTHUM U3 MECT,
0003HauEHHBIX KOMHCCHEH, cTano «[H]|a «Cesatom Kitouey» Bepuenckaro
yesnan. [3, 1.0. 34]

Cesroil McTounuk Haxomwicd IO IONEYUTEILCTBOM MOHAXUHb
Usepcko-CepauMCKOro MOHACTHIPS, KOTOPBI OBLI OCHOBAaH B TOPOC
Bepnom B 1908 roy. Oxomno Casatoro McTounuka 6610 COOPYKEHO JIET-
Hee KHUIIbE, OTKY/1a MOHAXUHHU MOIJIA ITPUCMAaTPUBATh 32 MOHACTBIPCKUM
MacTOMILEM M pa3laBaTh KIIOYEBYIO BOAY MaJOMHHKaM, KOTOPBIX MpH-
BJIeKaa ero nenurensHas cuia. B 1909 rony Haj rctouyHuKOM OBIIa 1MO-
cTpoeHa 1epkoBb. 110 3aBepmieHnn crpontenscTBa 31a LlepkoBb HMKoHEI
boxbelt Marepu «KuBonocHsIi McTouHNK» pacnionoxkuiach OIpsMo Haj
KJIFOUOM. [J1aBHBIN pe3epByap HaXOAWICS B LIEHTPE LIEPKBU, U U3 HEro
BOJIa TEeKJIa 110 TpyOam B Kyrmenb. [1, 1. 25] B cooTBeTCTBUY € MTpeioKe-
HueM BocToproBa 0603Ha4HTh CTaTyCc MeCTa KaK «PEITUTHO3HBIN LIEHTP,
Enuckon TypkecTaHCKUI TakKe NMPUHSAT Y4acTUE B IMOYUTAHUHM MCTOY-
Huka. [llectoro utons 1914 rona Enuckon Jumutpuil npucoenuHuiCcs
K KpECTHOMY XOJIy B HECKOJIBKO ThICSIU UEJIOBEK B 4yecTh MyueHHKa [la-
packeBusi. Xox Hadaics B 6 gacoB yTpa oT creH MBepo-Cepadumckoro
MoHacThIps. Cpa3y 3a TOpOIOM €ro BCTPETHII OTPsif Ka3aKoB, KOTOPHIE
COTIPOBOXKJAJIM €r0 HKUIAX B BOEHHOM TOPS/IKE BJIOJb X0/Ja MPOIECCUH
[aJJOMHUKOB. JIUMUTPUI OTCIYKWJI JINTYPTUIO B Ka3allKOM CTaHHULIE, I1e
eMy COOOIIMIM, YTO TPaAMLHs X01a Ha IEBATYIO IATHULY nocie [lacxu
Hauata B 60-x rr. XIX B. B OiarogapHoCTh OOTY 3a CIIaceHUE JACPEBHU OT
capanun. U ¢ Tex mop Tpagunus coxpassiack. [Iponeccus npogomkana
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MyTh etme 22 BepcThl (0KoJ0 24 KM) M OKOHYMJIIACHh TPUOBITHEM Ha CIIe/y-
IOIIEE YTPO K CBATOMY UCTOUHUKY. B cBoeM noknane JIMMHUTpHil BBIpa3nil
0700peHue 01aro4ecTrIo U CTOMKOCTH TaJIOMHHUKOB MYy TEIIECTBOBABIINX
K KIIIOYY, HO Ka3ajJcs MEHEee BOOJYIIEBICHHBIM OTHOCHUTEIHFHO CBOETO
y4acTus B pUTyaJe.

ITocne nutypruu, He cMOTPsl HAa TO, YTO BCs OZEKJa MO MOKpa OT
MOTa ¥ YTO Bpayd MHE PEIINTEIHHO BOCIPETUIHN KyHaThCs B XOIOTHBIX
BOJaX, BO N30eKaHUe BO3BPALLCHUS PEBMAaTU3Ma, 51 BCE JKE€ PELINIICS UC-
KymaTbes. . . . OceHHuB ce0sl KPECTHBIM 3HAMEHHEM, 51 TOTPY3HUIICS B BOLLY,
HO JIOJIbIIIE HECKOIBKUX CEKYHJ OCTaBaThCS TaM HE MOT: Bojaa Oblia Xo-
JoHa Kak jea. Bee-xke, Onarogapst bora, HuKakoro Bpeza OT 3TOro BIIO-
CJICICTBUU HE YYBCTBOBAIL. [1, 11.16]

VYuactue J[MMHUTpUS B 3TOM TpaJuLMU CTAJ0 MHTEPECHBIM HCKIIIO-
YEHUEM M3 IPaBWII, KOTOPBIMH PYKOBOJACTBOBAIUCH O(UIMAIbHbIC JIULA
TypkecTaHckol emapXuu, MPOBOUBIINX MOJUTHKY Ha/A30pa 3a peIuru-
O3HOW MPAKTUKON W HCKOPEHEHMS «IIpelpaccyakoB». JUMUTpul mpo-
JEMOHCTPHUPOBAI ellie Oosiee SBHbIC YCTYIKH MECTHOW NMPaKTHUKE, KOraa
cjenan ciIenyrollyl0 OCTaHOBKY IO XOIy Tpolieccuu y nocenenus Ha-
JeKIUHCKoe. MecsieM paHee IMOCHIYIIHWIIA MOHACTHIpS B BepHOoM u
YPO’KEHKa 3TOT0 CEJIECHH 3asBHJIA O HAXOXJAECHUU MKOHBI B UCTOYHUKE,
cienys SIBJIEHHBIM el BO CHe 3HakaM. Beck ropoj, 3a CKIIIOUeHHEM Bila-
Jienbla caja, rae Oblia HalfjieHa UKOHA, ObUT MOTPsICeH OTKpbITHEM. J{u-
MUTPHUH YKJIOHYMBO OOBSIBUII JIOISIM, YTO UKOHE CIEIYET OKa3aTh TaKoe
JKEe YBa)KEHHE, KaK U OCTaJbHBIM, U MIOCTAHOBHJI OTIIPAaBUTH €€ 00PaTHO
B UBepo-Cepadumcknii MoHacThIpb. « Takum 00pa3om, —coodmaercs B
APXUBHOM HCTOYHUKE, —HAPOJHOE PEIUTHO3HOE UyBCTBO MOIYUYHIIO CBOE
yaoBineTBopeHue». [1, i. 0. 20] JuMutpuii BeIpa3zui HAACKIY, UTO C OT-
CYTCTBHEM HMKOHBI JIFOX T103a0y/TyT HE3HAYUTENbHBIA MaJIEHbKUN ICTOY-
HUK, B KOTOPOM OHa Obljia HaileHa.

Kamnanus o BO3poXIEHHIO MTPABOCIABHUS B OOIIECTBEHHON KU3HU
Ha Bcell Teppuropuu Coserckoro Coro3a B 04epeHO pa3 rmokasajia Ju-
nepaMm LlepkBu BaxxHOCTBH «HapogHoro IIpaBocimaBus». I'oBopst o coBpe-
MenHolt Poccun, [Ixeiin Koctoy aenaet cienyroliee 3aMeuatue:
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. . . TIpHe3Kasi U3 TOPOJIOB, MPUXOACKHE CBSIICHHUKH MOIJIH Pa3riisi-
JIETh B TMOKJIOHEHNH MECTHBIM CBATBIHAM OTPEIEIIEHHBIN BH] CyeBEpPHS,
HO TaKXe MPU3HABAIHM B ATOH NMpPAKTHUKE €IMHCTBEHHYIO (opMy oO1ie-
CTBEHHOH PEMTHO3HOMN JKMU3HH, HA KOTOPYK) OHU MOTJIH TMOJIOXKHUTHCS B
MOTIBITKaX BO3POJUTH IYXOBHOCTH B fiepeBHe. [12, c. 107]

B cnyyae ¢ JKUBOHOCHBIM HCTOYHHMKOM, MECTHOE OOIIECTBO TAKKE
MPOSIBUJIO MACTHIPCKOE HACTABHUYECTBO B 3a00T€ M YNPaBICHUU STHUM
MecToM oT jauna [epksu.

I'me6 6wt pyxononoxer B Omcke B 2003 roxy. Korma orernr Banepwuit
IJTAHUPOBAJ CBOU 0The3] co Csitoro Mcrounuka, oH npemtoxut [edy
3aHATB €ro MeCTO. « OBOPHT, HUKTO HE XOUeT, —BcrioMHuHaET [ 11e0, —371ech
royiasi CTelb, HA CBETa, HU JOPOTH, HHYETO He ObUT0.»” TakuMm 06pazom
['1e6 npuHsia 3a00ThI 110 BO3BeeHUIO 1IepkBH B 2007 roay. OH Habona1
3a CTPOUTENHCTBOM BHEITHEH W BHYTPEHHEN KYTICIH, YITYUIITIII TOPOTH U
MOJIhE3/T K KCTOYHHKY, CIUTAaHUPOBAJ Cajibl M BUHOTpaTHUK. [11e0 Takxke
MIPEIOCTABIISET KPOB U TIOMOIIb JIFOASIM B CJIOKHOHN JKU3HEHHOW CHUTYya-
LIUHU, CTOJKHYBIIUMCS C OCTHOCThIO U HAPKO3aBHCUMOCTbBIO, MPH YCIIO-
BHH, YTO OHHU Oy/IyT MOMOTaTh €My B pabOTe Ha CTPOUTEILCTBE LEPKBU
M BO3JCP)KUBATHCS OT NAaryOHBIX NMpHBbIYeK. Ha MOMEHT MOEro ¢ HUM
uaTepsbio 11 mas 2019 roma Ha ero Tepputopun paborano 9 gemosek. ™
['1e6 ve momy4aet perynspHoro GuHaHCHUPOBaHUS OT MuTporonuu. [los-
JIEPKKa, KOTOPYIO OH IMOJTydaeT 3a TyXOBHOE U OOIIECTBEHHOE CITY)KEHUE,
HCXOMUT IIaBHBIM 00Pa30M OT MaJOMHUKOB. !

W3BecTHBIC HAM UCTOPUUECKHE UCTOUHUKHU HE TIPOCIICIKUBAIOT UCTO-
puto JKMBOHOCHOIO MCTOYHHKA TOJTHOCTBIO. Penikue cBefeHus 00 3TOM
JIOKAJIbHOM CaKpaJTbHOM OOBEKTE COXPAHWIMCH Onarofaps KpaTKoBpe-
MEHHOMY TIepPHOJY, Korna ero npusHana odunuanbHas LlepkoBb. U Bce

721 Mapta 2018 . ITocenok Kocmoc, Anmaruackasi 06macts. THTEPBBIO ¢ HACTOSI-
TeJeM Xpama B yecTh UKOHbI boxueit Marepu «KuBonocuslit cTouHHK» HEpOMOHAXOM
I'medom (XKaproBckum).

8011 Mas 2019 r. TTocenok Kocmoc, Anmarunckast o6macts. THTEpBbIO ¢ HACTOSITE-
JIeM Xpama B 4yecTb MUKOHBI boxueir Marepu «KuBonocHsiit MIcTOUHHKY» HEPOMOHAXOM
I'medom (XKaproBckum).

81 https://mitropolia.kz/info/organizations/churches/issyk/149-khram-zhivonosnyj-
istochnik-kosmos.html
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K€ UCTOYHUKY TTOKIIOHAINCH U oe3 IMPU3HaHUA €ro CBATOCTH €IIapXuajib-
HBIMHU Kpyramu. U X0Tsl 0 peJIMruo3HON NpaKkTHKE BOKPYT 3TOI0 OOBEKTa
B COBETCKHI MEPHOJ TaKkKe OUeHb MAJIO CBEJACHUMN, IPU3HAHUE CBSITOCTH
3TOTO MECTa yKa3bIBaeT Ha TO, YTO MPAKTHKA HAPOJHOTO TPABOCIIABHUS B
TO BpeMsi Obljla HAMHOTO IIUPE, YeM 00 3TOM FOBOPHUTCS UCCICIOBAHUSAX.
IT0 cakpaIbHOE MECTO CITYKUT MPUMEPOM TOTO, UYTO KOPHH MPABOCIIABUS
B Kazaxcrane HecpaBHEHHO ITyOKe, YeM JIF00bIe UMIIEPCKIE HHCTUTYTHI
WM TIOJINTHYECKUE UACOJIOTHH.
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The Stuff Myths are Made of:
The Tomb of Beksultan in Ingushetia

Smith, Alice
(Chechnya State University, Grozny, Russia)

Te3uc: BaiitHaxckue rmiueMeHa ObUIH OIHUMH U3 paHHUX oOuTaTenei
MpUMEPHO Tex ke pailonoB CeBepHoro KaBkasza, rie OHU MPOKUBAIOT U
Ternepb. Y YEUEHIEB U UHI'YIIEH €CTh JIPEBHUE CAMOHA3BAHUS — HOXUUHN
u ranraid. OHU HE CBSI3aHBI C ayJIOM WJIM MECTOM, a FOpa3ao CIOKHEE M0
NpoucxokieHnto. B YeuHe cOXpaHWIOCh HEMHOIO CaKpallbHbIX MECT,
CBSI3aHHBIX C HAPT-OPCTXOMCKHUM 3MOCOM, TaK KaK Hapoj OTKazaycs
OT MHOTOOO0XWUS TOocie mpuHATHS Mcinama, HO TOpbl, KypraHbl M PBEI
HE TaK JIETKO CTHUPAIOTCSA, KaK MaMAThb JIIOAeH. DTH MaMSTHUKH BCE
elle CYIIECTBYIOT, CTOMT MPOCTO MCKaTh HUX, OMUPAsChb Ha HEKOTOPhIE
ckazanus smoca. M3yuas nukn o Cecka Conca, Mbl 0€3yCIIOBHO HalieM
JIPEBHUE UCTOUHUKH YCUCHCKUX BepOBaHUI. MHOTOYHCIICHHBIE CKa3aHUs
CBUJETEJLCTBYIOT O 3emiie MHrymietuu, rje ropasio Jierde HauTh
JIOCTYTI K CaKpaJbHbIM MECTaM, TaK KaK MHTYLIH JIUIIb HEAABHO IPUHSLIN
Ucnam (B cepenune XIX Beka) u [xeiipaxckom paiioHe, rie HaXOQUTCs
OOJIBIIMHCTBO IMAaMSATHBIX MECT M3 »Ioca. 3J1eCh MOXHO IIOCETHUTH
UCTOpHYECKHE U MU(OIOTHYECKUE MECTA, KOTOPBIC €Ille He UCUE3IIH IO
HaropoM COBpPEMEHHOW IuBuUin3anuu. Moruna bekcynrana boporan B
Sunpipe, Henaneko ot Haspanu, 0cOOCHHO MHTEPECHA, TaK KaK HUKTO HE
MOXET OOBSICHUTD, KOMY OHA ITPUHAJUICKHUT U KAKOBO €€ 3HaYCHUE.
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The Nakh people are one of the original inhabitants of the Northern
Caucasus. The term Nakh, according to Guram Gumba,*? consists of three
subgroups: the Chechens, the Ingush and the Bats. There are numerous
ancient sacred places situated in the territory occupied by the Nakh peo-
ple, but this article will give an overview of only one of them and illus-
trate how myths are constructed.

The Mausoleum of Beksultan Borogan, commonly known as Borga
Kash [bopra-kami in Ingush] to the local people, is on a mound close to
the Plievo settlement, which is just outside Nazran in Ingushetia. It is
one of the oldest Islamic architectural structures in the Republic and its
architecture is unique to Nakh territory. Only based on accounts from
1748 to 1901 it is already possible to draw some interesting conclusions.
The Nakh culture is oral to the core and that is why countless stories have
evolved around this mysterious tomb.

Russians first «discovered» the Mausoleum in 1748 when lieutenant Bi-
biryulev reported to Prince Obolensky, the Commandant of Kislyar (a border
post between Chechnya and Dagestan). Bibiryulev’s local guide was Kazy, a
Kabardian, who showed him something that looked like «a stone ark». Inside
there were a few wooden coffins stacked on top of each other and from the
top coffins some bodies were «looking out» and they were dressed in satin
and damask brocade. Some bodies had no head, others no arm and others
were intact just as they were once laid to rest with clothes and all. Kazy could
not say exactly how many coffins there were, except that they were more than
twenty. Due to the actual size of the vault (4,13m x 5,65m x 1,43m), which
Semyonov later measured in 1928, it is very unlikely there could have actu-
ally been twenty bodies in the vault. The Kabardian guide further reported
there were inscriptions above the coffins stating 346 years from this life (i.e.
1401 A.D. according to Lavrov and 1398 A.D. according to Semyonov) and
the bodies belong to a Bragun prince. Above the door of «the ark» was an
ancient inscription engraved in stone in an unknown dialect.®

82 Gumba, «Nakhs: Questions of Ethno cultural History (I Millennium B. C.),» 16.
[Unless otherwise indicated this study is based on Russian text freely translated by the
author]

% Yudin, «The History of the Kabarda People»; Lavrov, «Epigraphic landmarks of
the Northern Caucasus: In Arabic, Persian and Turkish,» 129; Semenov, «Borga-Kash
Mausoleum,» 10; Semenov, «Borga-Kash Mausoleum,» 3.
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Interestingly, enough this first account gives the most reliable infor-
mation, but because the tomb was gradually plundered there is no physi-
cal evidence left and oral accounts lead to more questions than answers.

From 1770 to 1823 Borga-Kash was approached from a Russian Im-
perial point of view with Johann Giildenstidt (1773), Julius von Klaproth
(1808) and Semyon Bronevsky (1823) more or less repeating the same
information with some deviation.

Johann Giildenstédt’s measurements of the structure and copy of the
inscription were not accurate at all. He described the structure as hexa-
gon-shaped, while in 1928 Semyonov proved beyond a doubt that it is
rectangular. Semyon Bronevsky said that Moor tiles covered the dome.
Below the level floor is a vault the same size as the upper structure. It is
about two meters deep. The subterranean vault is accessed from a round
hole in the middle of the floor. The hole is about one meter in diameter.
The edge of the opening slants inwards for a flat stone lid to close it. The
structure is built from flagstone and very strong mortar at very straight
and exact right angles.

Above the entrance, three rows of letters are engraved in stone. The
letters are in Arabic and are translated as something like «The abode of
Malakhary Sanabi Imaret; today it is you, tomorrow it is us; written by
Aly-Sultan». Leonid Lavrov later deciphered the inscription more accu-
rately, saying it was only partly in Arabic and Aly Sultan is a Circassian
prince from the 16" century. His translation reads, «the year 808; built by
...; Bek-Sultan bin Khudainady». In 1925, Semyonov gave Isa Azimbe-
kov’s* interpretation: «808 (of the Hegira); Bek Sultan, son of Khuda-
shada; Artisan Girei».

Inside the vault there were at least six coffins made from five smooth
oak boards i.e. one board at the bottom, two at the sides opposite each
other and two on top at an angle (to form a triangular lid). The ends of the
coffin were pentagon-shaped boards. The bodies lay on their backs with
the heads facing east. All were wrapped in unidentified types of material,
but it was clear that all were wrapped from the neck down to the feet.

8 He belonged to the Azerbaijani Archaeological Committee.
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Some clothes were from white cotton and others from silk. One piece of
clothing was plain yellow and another red with a colourful golden flower
pattern. There were male and female bodies. By 1823, the bodies no long-
er lay in coffins but on wooden planks wrapped in blankets and scarves
of different colours. None of the corpses had any hair on their head. The
bodies were mummified. Klaproth finds a rational explanation: «In the
peculiarly spare and slender make of the inhabitants of this country, in
the elevation of the place, in the dryness of the soil and the atmosphere,
and in the heat of the climate, we may find causes sufficient to account for
the preservation of these bodies from putrefaction.» The locals called the
monument Burgunka-Ketschanah, or Burial place of undecayed bodies.
V. Markovin explains: «6opran» (6aparban, 6aprban) can be translated
as «agile, mobile people».

More curious than the bodies though were three characters that come
right out of local mythology: a hare, a greyhound and a hunter. Giilden-
stddt only found a hare and a man in full hunting gear. Julius von Klaproth
only finds the hare and the dog. He noticed that they appeared erect, in the
attitude of running, as if frozen in time. Both animals were without hair,
and the former almost lost half an ear, but was in other respects uninjured.
Why the dog just bit off a part of the hare’s ear and not eat it all, is a mys-
tery that puzzles not only Julian Klaproth. Bronevsky finds only a rabbit.
Legend goes that when a hunter and his dog pursued the rabbit into the
vault they all turned to stone.

Giildenstadt believes it is possible that the animal was hiding in the
tomb as it tried to escape hunters or predators, where it died from hunger.
The local people warned him beforehand about the mysterious presence
of these three characters inside the tomb.

According to Giildenstéddt the people in the tomb could not have been
Muslims, because of the way they were buried. Thus, they are supposedly
Christian. Because the inscription is semi-Arabic, he believed the vault
to be the family tomb of prince Aly Sultan, who, in the time of Ivan the
Terrible (in the 16™ century) conquered Kabarda and converted the major-
ity of the people to the Orthodox Church. Until around 1730, this part of
Ingushetia was still part of Little Kabarda.
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Klaproth believed the bodies to be that of Muslims because of the
Arabic names (Malek, Sanabi, and Aly Sultan) and inscription, though he
agrees they are not buried in «the manner ... usually observed by Mus-
sulmans®.» A description of the surrounding area confirms the diversity
of the inhabitants. There are «graves covered with heaps of stone or rude
masonry in the form of pyramids; for ... this country was inhabited till
within these eighty years by Kabardians. About ten verst below it, upon
a little hill in the steppe on the Sunzha, a sand-stone is still standing, a
few inches thick, on which is carved a rose-shaped cross». Bronevsky
also doubts whether the bodies belong to that of Christians because of the
Arabic inscription.¢

From 1868 to 1901, researchers shifted their approach towards local
beliefs. Anton Schifner (1868), Nicolai Dubrovin (1871), Umalata Lau-
daeva (1872), Peter Golovinsky (1878), Gregory Vertepov (1892), Ivan
Pantyukhov (1900) and Bashir Dalgat (1901) belong to this group.

Schifner writes in the commentary to Ossetian texts that he believed
the vault to be two thousand years old [that will then be around 132 B.C.],
and contained the remains of those glorified in the Nart legend. Dubrovin,
Vertepov and Pantyukhov supported his views. Gregory Vertepov, how-
ever, argued the monument was built only 200 years ago and his article
was considered so authoritative that it was taken up in Brockhauz and
Ephron’s Encyclopaedic Dictionary (1%t and 2™ edition).

Schifner placed the monument within the context of Ingush beliefs.
He notes that some of the Ingush follow Islam (old and respected fami-
lies), others Christianity (mainly ordinary people) and then there are pa-
gans as well. He mentions their reverence for human skeletons and uses
Borga-Kash as proof. As a sign of reverence the bones were covered in

85 This is a direct description of the Russian mycynbeman — Muslim.

8 Guildenstddt, «Journey around the Caucuses from 1770-1773,» 269-271;
Semyonov, «Borga-Kash Mausoleum,» 3, 15; Lavrov, «Epigraphic landmarks of the
Northern Caucasus: In Arabic, Persian and Turkish,» 130; Von Klaproth, «Travels to
the Caucasus and Georgia Performed in the Years 1807 and 1808,» 357-359 [Here an
official English translation was used, but for the purpose of uniformity archaic spelling
was standardized.|; V. Markovin, «Stone Manuscript of the Country of the Vainakhs:

Architectural Monuments and Art of Chechnya and Ingushetia,» 85; Bronevsky, «The
Newest Geographical and Historical Information of the Caucasus,» 184-186.
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shroud. In 1892, the shroud became green felt from Mecca. For the first
time Schifner mentions Chechen tribes holding these bodies in high es-
teem before the arrival of Russians to this region.?’

Laudaeva makes an interesting addition. «In the Nazran Moun-
tains there is a noteworthy monument, a heathen temple in honour of
the god Tsu (Lly), called Boragan-kesh, i.e. the grave of Boragan and
others.»®

As time progressed the origin of the mausoleum shifted further back
in time and became deeper imbedded in ancient beliefs. The focus is nei-
ther on Christianity nor on Islam anymore but has moved to the original
Nakh belief. Guram Gumba says the Nakh deity Tsu [Illa — Ly —L{oB] is
the god of fire or the hearth®.

By 1878 only three bodies were left, one woman and three men. Only
one body was intact. The body was so light you could lift it with one
hand. The dog reappeared but now all that was left of the hare and the
dog were bones strewn among the bodies. Under the wooden floor lay a
pile of human bones and pieces of semi-decomposed Persian and Indian
brocade with patterns of people and palms. Peter Golovinsky interpreted
the inscription as follows: «Imazis-Soltania; Bek Sultan Khuddadov; here
are the remains of the deceased and among them there is no light nor
moisturey.

He was the first person to retell one of the legends about the place,
which attempted to explain the origin of the tomb. The legend mentions
a Crimean Tartar nobleman, Abdul-Girei, one of his Circassian slaves,
Fatima, and his son Kachker, who falls in love and elopes to Ingushetia
with her. Kachker is a hunter and he has a dog who loved to chase hares.
After their death, his father’s servant, Devlet, comes to build a tomb and
bury them.

The name of the artisan of the mausoleum, Girei, is mentioned here
for the first time. It is no surprise that the mythical hare and dog take cen-

87 Schifner, «Ossetian Texts Collected by D. Chonkadze and V. Tsoroev,» 20;
Dubrovin, «Chechens (Nakhche),» 384; Vertepov, «The Ingush,» 88; Pantyukhov, «The
Ingush: An Ethnographic and Anthropological Sketch,» 58.

8 Laudaeva, «The Chechen Tribe (with Notes),» 43-44.

% Gumba, «Nakhs: Questions of Ethno Cultural History (I Millennium B. C.),» 118.
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tre stage. Furthermore, there is an attempt to trace the origin of the bodies
back to the Crimea.

Golovinsky believes the key to unravelling the mystery of the origin
of the monument lies in the name Borgan. It is highly probable that at
the height of the Crimea’s reign, Borganis, that is Crimeans, among them
someone by the name of Bek Sultan Khuddadov (according to the in-
scription), built the tomb and was later buried in it. Imazis-Soltania, prob-
ably his wife, was also buried in the tomb and then with time other people
buried their dead in it too. This assumption is made based on the pile of
human bones under the wooden floor. The assumption that the area was
populated by the Borganis and Crimeans is supported by Chechen tradi-
tions which state that before the Ingush lived here, Borganis occupied
the land, and were later pushed out by Kabardanians into the Chechen
mountains. Consequently, the Borganis and some Chechens moved to the
Terek and founded the Borgany aul, this village is now called Brugany.”

A year later Bashir Dalgat published another version of the legend
of the grave of Beksultan Borogan®'. It has more details, giving the In-
gush name (Muluit 6oap3) of the mound on which Borga Kash stands, i.e.
Maiden’s Mound. It refers to the ancient aristocratic Akhlov®* family; the
Princess’ Spring®, which is north, not far from the mound; the main hero
Beksultan Borgan, who «lived ... where the village Yandyr is today»*.
Abrek® raiders eventually kill Beksultan. The tragic ending reminds us
of Romeo and Juliet, which originated at nearly the same time as the

90 Golovinsky, «Notes on Chechnya and the Chechens,» 248-249.

*I'This legend was written down in 1892 in Russian from the account of Isup Nauruzov-
Azhigov from the village of Pliev. The person who knew this legend was only found after
a long search. — B. Dalgat.

°2In the Nart saga of the Ingush one comes across this surname rather often (in the tale
of «The Seven Brother’s Sister» there is a reference to prince Akhlo). In Kabarda there is
a village called Akhlo-Yurt (an Ingush name) — B. Dalgat.

% In Ingush — Cys-xpacr. The princess the spring is named after is the mother of the
princess in the story. This spring is known today — U. Dalgat. There is a stone above the
spring and a cup-shaped hole, where, it is said, the princess put her soap, when she washed
the laundry.

*The village of Yandyr is situated where the Little and Big Yandyrka flows into the
Sunzha river, north-east of Nazran — B. K. Dalgat.

% Caucasian guerilla fighters and cattle thieves from the 18" to the early 20" century.
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monument but thousands of kilometres away. «The princess then built the
Borkha-kash ... mausoleum that exists there today at the same place ...
where Beksultan used to sleep. For this purpose, she [princess Akhlova]
transported stones on mules from Tiflis. When the chapel was ready and
the body of Beksultan was put in it, the princess put the handle of the dag-
ger on Beksultan’s chest and lay down on the sharp blade. This is how she
killed herself. Her body was laid next to that of Beksultan.»*®

The Mausoleum of Beksultan turned out to be a myth-making fac-
tory and represents all other mysterious monuments related to the Nart
sage, or any other saga for that matter. Since 1901, research has intensi-
fied but that is material for another article.
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CesimeHHbIil Tanama@T Hanuu: kKak B Kazaxcrane
peajm3yeTcsi MACIITAOHBII HAMOHAJIBHBIN MPOEKT
Mo caKkpajbHoii reorpadun’’

Hvipemnunoe H. B., Buzoscun y. 3.
(Hazapbaes Yuusepcumem),

Kymabaes b. E.

(Eépa3uiickuii HayUOHAILHBLIL YHUBEPCUMEm
um. JI. H. I'ymuneea)

Te3uc: Crares poxycupyercs Ha ctaproBasiieMm B 2017 roxy B Ka-
3axcraHe npoekte «CakpanbHas reorpadus Kasaxcrana» B pamkax 00-
IICHALMOHAIILHONW TpOorpaMMbl ««PyxaHn >KaHIbIpY» («MOAEpPHHU3AIHS
ITyXOBHOCTHY). ODHUITHATHHO 3asBICHHON IIEIBI0 TTPOCKTA SIBISICTCS

KyJbTUBUPOBAaHUE YYBCTBA IMATPUOTHU3Ma JKUTENICH CTpaHbl K Me-
CcTaM u O6’I)CKTaM, HUMCIOIIUM 3HAYCHUEC IJIA HCTOpH‘IeCKOﬁ IHaMsaTHu HE-
3aBucumoro Kazaxcrana. [1o MHEHUIO aBTOPOB CTATbU, JEHCTBUTEIbHAS
LeNb MPOEKTa MOXET 3aKIII0YaThCsl B (YHIAMEHTAIbHOH pPEeTEppPHUTO-
puanusanu, Wi MNCPEKOAUPOBAHUA CEMAHTUKHU IMPOCTPAHCTBA ITYTEM
otOopa, Komu(uKauu W apTUKYISIUN OJHUX CHMBOJIOB M TIPAKTHK 32
CYeT HUBEJMPOBAHUSA U «3a0bIBaHUS» IpyTrux. MHCTUTYIMATH3AIMS TIPO-
necca ynopsaaodumBaHUA U NEPCKOAUPOBAHUA CBALNICHHOTO JIaHI[HIa(I)Ta
BOBJICKAaET caMmble pa3HOOOpa3Hble Tpynmbl: OT HamnonamsHOTO My3es
JI0 KpaeBeI4eCKUX OOILECTB U POIOBBIX 3eMJISTUECKUX OOLIECTB. DTUMH
(baxropamu MoxeT o0bsicHseTcs yerex «CakpanbHoi reorpadun Kazax-
cTaHa» Ha (POHE IPYTHX MPOEKTOB, IEHCTBYIONINX B PaAMKax IMPOTPAMMBI
«Pyxann XaHreipy».

°7 MlccneioBaHUE BBITIOJIHEHO B paMKax Mpoekra «THBECTUIHOHHBIN TOTEHIMAT ca-
KpasibHOH reorpadun Kazaxcrana: KocMHUECKUT MOHUTOPHHT, [T TeXHOIOTHU H HCTOPH-
KO-KYJIBTYpHBII aHaJIH3 B CO3IaHHUU AIIEKTPOHHOTO atinaca PecryOmuku» Ne AP05135824,
noazepkaHnHoH MuHHCTEpCTBOM 00pa3oBaHus U Hayku PecmyOmuku Kazaxcran (2018-
2020).
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B anpene 2017 roma 3anmmasmuii Torna noct I[pesunenta Pecmy-
omuku Kazaxcran EnGacel Hypcynran Hazap6aeB onmyOnauKoBai CTaTbio
«Bamsaz B Oyayiee: MoJepHU3aLHs 00LIECTBEHHOTO CO3HAHU»,” B KO-
TOpPOH BBIIBUTANIACH MHUIMATHBA O 3allyCKe OOIIEHAMOHAIBLHOW TPO-
rpaMMBbl «PyxaHu skaHIBIpy» (B IEPEBOJIE C Ka3aXCKOTO —«MOJCPHU3AIIHS
JTyXOBHOCTH®).” TTOMHUMO mpodYero, MPe3uICHT OTMedall, 4To 0e3 Moep-
HU3aIMK O0IIECTBa HEBO3MOXKHO JOCTHYb 3HAYMMBIX YCIIEXOB B KOHO-
MHKE ¥ MOJINTHKE, a, 3HAYNT, M CTpaTerHyeckKas menb BoiTH B 30-Ky pas-
BUTBIX TocyaapcTB Mupa K 2050 roxy cTaHOBUTCS HeaoCTHKUMOH. Heko-
TOpBIE YKCIIEPTHI TIOCYUTANIHN, YTO B CBOEH CTaThe Ka3aXCTAaHCKUH JIHaEp
oOpamniajcs B EPBYI0 O4epeb K KOHCEPBATHBHBIM ITOOOPHUKAM BO3POXK-
JICHVsI HAIIMOHAJIBHBIX TPAJUIMH, MPU3BIBAs UX K pa3yMHOMY KOMIIPO-
MHCCY MEKIY JIOSUIbHOCTBIO K TPAJHUIMSAM M OTKPBITOCTBIO MuUpY.'” B
YHCIIe MPOYMX MPHOPUTETHBIX MPOEKTOB, NpearokeHHbIX HazapOaeBbiM
JUISL pealii3aliii B paMKax IMporpaMMbl «PyxaHu skaHIBIpYy», YIOMUHAI-
Csl IPOEKT, HATIPaBJICHHBIM HA COXpaHEHUE U TIOMYJISIPU3ALUIO reorpadu-
4eCKUX 00BbEKTOB 00IaCTHOTO ¥ OOLICHAIIMOHAIBHOTO 3HAYCHUS «J{yX0B-
Hble cBAThIHM Kazaxcrana»'''.
takue KaK «100 HOBBIX nuiy, «100 HOBBIX yueOHUKOBY, «CoBpeMeHHas
Ka3zaxcTaHCKas KylbTypay, «llepexox Ha JaTHHUILY», TJIaBHBIM 00pa3oM
HalleJICHbl Ha pa3BUTHE COBPEMEHHBIX (OPM KyJIBTYpPbI, 00pa3oBaHUS
U TIPOEeCCHOHATIBHON AEATETBHOCTH U BIIOJHE COOTBETCTBYIOT MOJIEP-
HU3AIIMOHHOMY BEKTOpY mporpammbl. Ha sTtom (oHe mpoekTh mo ca-

Hpyrue npoextsl «PyxaHu KaHIBIpY»,

% H. A. Hazap6aeB. B3z B Oyayliee: MOfepHU3aLHsi OOLIECTBEHHOTO CO3HAHMSL.
[ocnennee nocemenue 23 anpens 2020 . https://www.akorda.kz/ru/events/akorda news/
press_conferences/statya-glavy-gosudarstva-vzglyad-v-budushchee-modernizaciya-
obshchestvennogo-soznaniya

% B cBoeil kuure «Dpa HezaBucumoct» Hypeynran Hazapbaes Ha3bIBaeT STOT HPO-
eKT MOJICPHU3ALMU TPETHUM, OTHOCS TICPBYIO M BTOPYIO BOJHBI COLIMOKYJIBTYPHBIX MO-
JIepHU3annOHHBIX pedopM K 1991-1995 u 2000-2010 rr. Hazapbaer H. A. Dpa He3aBH-
cumocth. Acrana, 2017.

1 Ta3u3 Abumies. Henonowsiras mporpamma: rneyajibHas cyap0a «PyxaHu jskaHbIpY»
B Kazaxcrane. [locnennee nocemenue 17 anpens 2020 T. https://ia-centr.ru/experts/gaziz-
abishev/nedoponyataya-programma-pechalnaya-sudba-rukhani-zhangyru-v-kazakhstane/

11 C MoMeHTa peaM3aluy MPOCKT CMEHHI HazBaHue Ha «CakpanbHas reorpadus
KasaxcraHnay, 1 B JaJibHEHIIEeM MbI Oy/ieM HCIIONIB30BaTh 9TO Ha3BaHHE.

139



KpasibHOH reorpadun Kazaxcrana Ha mepBbBId B3I CTPOSITCS BOKPYT
0oyiee KOHCEPBATUBHOW HJIeH, Oyaydu C(OKYCHPOBAHBI HA COXPaHCHHUU
TPAIUITNi ¥ BO3BPAIICHUH K KOPHIM, HEXEII HA MOJIEPHU3AIINN O0IIIe-
CTBEHHOTO co3HaHus. OTHAKO 3TO MHEHHE CHPABEIMBO JIUIIb OTYACTH.
MonepHHU3aIMOHHBIMU OTH TTPOEKTHI MO’KHO HA3BaTh B TOM CMBICIIE, UTO
OHU HAllCJICHbI Ha PEaKTyalIU3alUI0 U MEPEKOAUPOBAHUE CEMAHTHUUECKO-
TO CofepIKaHus TeorpaduIecKoro MPOCTPAHCTBA B MapagIurMe dTHO-HA-
LHOHAIBHOIO TOCYAapCTRA.

Peanuzayua npoexma. B aprycre 2017 roma MUHHCTD KYJNBTYPBI U
CIIOpTa, Ha Ybe BEJAOMCTBO OblLa TIIABHBIM 00pa30M BO3JIOKEHA OTBET-
CTBEHHOCTh 3a peanusaiuio npoekra «CakpanbHas reorpadus Kasax-
CTaHa», OTYUTAIICS 00 OKOHUAHUM PadOT HaJ Pa3padOTKON ero 0a30BBIX
MIPUHITUTIOB M TEeHEepalbHOU KoHIeniuu. Becero 3a mepuon 2017-2020
IT. U3 TOCYJIapCTBEHHOTO OrO/KeTa TONbKO Ha nesitensHocth HUL «Ca-
KpanpHBIM Kazaxcran» OBUIO BBIICIECHO TMOPSAKA TPEX C ITOJIOBUHOM
MuHapaoB Terre.'” TlomaBnsromias 4acTh 3THX CPEICTB ObLTa Ha-
MpaBJicHa Ha MPOEKT M0 IU(PPOBU3ALKMH UCTOPUKO-KYIBTYPHOIO Hacie-
nusa Kazaxcrana, B paMKax KOTOPOIO CO3JAlOTCs MHTEPAKTUBHAS KapTa
¥ TpeXMEepHbIE TTaHOpaMbl 00BEKTOB M3 ENMHOTO peecTpa cakpaibHBIX
00BEKTOB 00IIEHAIMOHANTBHOTO 3HaUeHus.!® OcTanbHble cpeacTBa ObLTH
MOTpayeHsbl Ha MPOBEACHNE KPyTHON KoH(pepeHuny, npomenmieir B Hyp-
Cynrane B 2019 romy, opraHu3anuio 3KCIEAUIAN 110 00IacTsIM CTPaHHI,
MaTepHabl KOTOPBIX CTajdd OCHOBOM JUISI IIEJIOTO psia CIPaBOYHHKOB,

12 PTarepshio ¢ Dxeneprom 2. Dxenept 3 u DkcrepT 1 0TMEdaroT, 4To MOCIie 3aBepiiie-
HUS paOOTHI HaJ 0a30BBIMU MIPUHIMIIAMH ¥ JOKyMeHTaMu B 2017 Tomy y HUX CIIOXKHIOCH
BIIEYATIICHHE, YTO BJIACTU OXJIAJENHU K MPOCKTy. B peambHOCTH 3TO cokpaiieHue ObLIo
He3HaynTeNbHBIM 1 Ha 2020 rox OromkeT coctaBmi mopsiaka 800 MUIUTHOHOB TeHTe (0e3
yaera uH}mAuK). Cleqyer Takke yIUThIBaTh, YTO (PMHAHCHPOBAHUE MPOEKTA BEACTCS
He Tosbko yepe3 HUL «CakpanpHbiii KazaxcTan», HO U 4epe3 BBIACICHUE TPAHTOB MOL
MIPOEKTHI HAYyYHBIX Tpynn MunuctepcTBoM oOpa3oBanus u Hayku PK.

19 TIpeBapUTEIIbHBIIT PE3yJIbTaThl ATOM AESATEIBHOCTH MOXKHO YBHUACTH BOOYHIO I10
anpecy https://qazmaps.kz. PaGoTsl o co3maHuio caiiTa ¢ pe3yabraraMy ACSTEIbHOCTH
o rudposuzary, cornacHo «IloscHurensHOM 3anmcke Ha co3nanue 3D Moznerneit», Jomxk-
HbBI 3aKOHYUTHCA B KoHIEe 2020 1.
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TaKKe U3IAaHHBIX B paMKax mpoekra.'™ Ha BbiieneHHbIe cpecTBa coaep-
KHUTCS U IITAT HEHTpa, Oa3upyrouerocs B 31aHuK HalmonansHoro My3est
PK, xotopslii BxmtouaeT 12 yenoBek. COTPYIHHKH LEHTpa padOTaroT B
TECHOM B3aUMOJICHCTBHY C Pa0OYNMU TPYIITIAMHU B 00JIACTHBIX IIEHTPaX U
9KCIIEPTHBIM COBETOM, KOTOPBIN COOMpaeTcs pa3 B KBapTaj MM MOJITr0Aa
u pabotaeT Ha O€3BO3ME3THON OCHOBE.

[Tocne paspaboTku comep kaHMs MOHSATHS CaKpadbHBIA OOBEKT H
KpUTEpHEB OTOOpa TaKUX OOBEKTOB JUIsl OOIIECHALMOHAIBHOTO U PEru-
OHAJILHOTO CITMCKOB 3KcnepTHbIM coBeToM B Hyp-Cynrane, Hauamachk
MpaKkTH4Yeckas padoTa pPernOHANBHBIX TPYII. B 3TH Tpymnmbl BOIIIH
MPEACTABUTENHN KYyIBTYPHBIX YUPEXKACHHH, KpaeBeI4eCKHX OOIIEeCTB U
MIPOCTO 3aMHTEpPECOBAaHHbIE dHTYy3UacThl. Ilo MHeHnto Dkcnepra 2, u3-
HaydaJIbHO MPOEKT MOApa3yMeBajcs Kak Hay4HO-HMCCIEI0BaTeNbCKUN, HO
OYEHb CKOPO OH CTaJl MO-HACTOSILEMY HAPOAHBIM, ITOCKOJIBKY BbI3BAJ
HEOObIYaifHO OOMNBIION MHTEpEeC B peruoHax. DKCIEepT 3, Hampumep,
CUMTAET BAXHBIM (PAKTOPOM TMOIMYISIPHOCTH MPOEKTa PErMOHATbHBIN
narpuoTu3M. Tak, IO €ro MHEHHIO, OOJIBIIYIO aKTHUBHOCThH IO BKJIIOUE-
HUIO B CIIMCOK CAaKpaJbHBIX 00BEKTOB U3 00JacTeil MPOSIBUIN MECTHBIC
MaTPUOTHI, KaK MPaBWIO OBIBIINE YHHOBHUKHM M CIy’XKalllle Ha TEHCHUH,
a TakKe LIKOJbHbIC yuuTens. Eme ogHuM 3HaYMMBIM CyOBEKTOM 3TOTO
mpoliecca CTajay KpaeBeauecKue o0ecTBa, KOTOPBIE JeEeTPYIOT CBOUX
MIpecCTaBUTeNel B pernoHaibHbIe TPyNbl. OHAKO aKTUBHAS MO3UIIHS
MECTHBIX KPaeBel0B, SHTY3UaCTOB-TIO0OUTENICH 1 aBTOPUTETHBIX aKCaKa-
JIOB 3a4acTYIO BBI3BIBAET CKETICUC U Ja)Ke 00ECIIOKOCHHOCTh Y HayYHBIX
pabOTHUKOB ¥ YNHOBHHUKOB. OJIMH W3 HAIIMX aHOHUMHBIX HHPOPMAHTOB
13 cepbl HAyYHOHM apXeoJOruu YTBEP)KIACT, YTO HEKOTOPbIE KPaeBe bl
MOTYT OBITh IPUYACTHBI K OECCHCTEMHBIM PACKOIIKaM M BapBapCKUM pas-
PYIICHUSM apXEOJIOTHYSCKHUX MaMITHUKOB.'*®

Emie omHoOIi cephe3HOil MPoOIeMOid, ¢ KOTOPOW MPHUXOAUTCS UMETh
neno skcnepraMm 1 unHoBHUKaM HUILI «Cakpanbubrilt Kazaxcrany, aBius-

1% Peup uaer o kuurax CakpanbHblie 00beKTh Kazaxcrana o0LIeHAMOHAIBHOTO 3Ha-
yenusi (Acrana: «®@ommant», 2017); CakpanbHble 00beKThl Ka3axcraHa pernoHanbHO-
ro 3HaueHus (Acrana: «®Donmant», 2017); a Takke YETHIPEXTOMHOTO cIipaBoyHrKa Ca-
kpaneHbIi Kazaxcran (Acrana: «®onmanty», 2017, 2018, 2019 u 2020).

195 Murepsbio ¢ Dkcrieprom 4. Ampens 2020 .
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€TCS BOIPOC O BKJIIOUEHUH B PEECTp CaKpPaIbHBIX MECT OOBEKTOB, UMe-
IOLUX 3HAYEHHE JUIs ONPEJIETIEHHBIX Ka3aXCKUX poJoB. PonomnnemenHast
UAECHTHYHOCTh Y Ka3aXxOB [0 CHX IIOP OTIMYAETCSl YCTOHUMBOCTBIO, a
MHOTHE CaKpaJbHbIe OOBEKTHI, B TOM YMCIIC U TAKHE 3HAUYUTEIbHbIC KaK,
Hanpumep, bekeT-Ara, maB3oneii Mcabek-umana win OTnaHTay, TaK WiH
WHa4e CBS3aHbI C TIOYMTAHUEM POJIOBBIX CBATBHIX WJIM 0aThIpoB. B TO *Ke
BpeMs, HHPOPMaHTHI, 33JeiCTBOBAaHHbIE B pab0Te HKCIIEPTHOTO COBETA
mpu HULL «Caxpanprbpiii Kazaxcran» OTMEUAIOT, YTO TOTMBITKH BBECTH
00BEKTHI POOBOTO 3HAYCHHUSI KaK B OOIIEHAIMOHANBHBIN, TaK U B 00I1aCT-
HOW peecTphl, CO3HATENLHO OJIOKUPYIOTCS. DKCIEPT 2 00BICHSET 3TO He-
JKeJJaHWEM YMHOBHHKOB M JKCIEPTOB MOOLIPSTH Tpaibann3M B paMKax
MIPOEKTa, HAIPaBICHHOTO Ha YKpEIUICHWE OOLICHALMOHAIBHONW HJICH-
TngHOCTH. OH PacCKa3bIBAET, YTO OTKA3bl HA TOM OCHOBAHWU HEPEIKO
MOPUBOIAT K 00MIAM U Jake KOH(QIUKTHBIM CHTYalHsIM. DKCIEpT 3 J10-
0aBJIsIeT, YTO MECTHBIE AKTUBUCTHI 33CHCTBYIOT CBOMX 3€MJISIKOB B Cpelie
YMHOBHUKOB, YTOOBI OKa3bIBAaTh JaBJICHUE HA MPUHUMAIONINX pEIleHHE
corpyaaukoB HUK «CaxpanbHbiit Kazaxcramy.'%

OnHaKo 1aBleHUE CO CTOPOHBI 00JACTHBIX AKTUBUCTOB MPEICTAB-
nsieT co0oii Toabko yacTh nmpodnemsl. st HULL «Cakpanbubiii Kazax-
CTaH» BAJKHBIM fBJIIETCS BHECTH B PEECTP COPA3MEPHOE KOJIMYECTBO
CaKkpallbHBIX 00BEKTOB OT Bcex obmacreit Kazaxcrana. B peansHocTn
e 9MCII0 00BEKTOB, IPEJIOKEHHBIX aKUMaTaMu OAHUX o0JyiacTel, Ha-
MHOTO TPEBHIIIATIO0 YUCIO OOBEKTOB, KOTOPHIE CMOTJIH MPEIIOKUTD
Ipyrue o0nacTHele aIMUHUCTpaluK. B yucie nuaepoB npeackasyemMo
okazanuch AnmaruHckasi, Kaparannuuckas, Bocrtouno-Kazaxcrtan-
ckag u Typkecranckasi 00JacTH, rie COCPEIOTOYCHO OOJBLUIMHCTBO
HUCTOPUYECKHUX MeueTel, MaB30JIEEB, CPEAHEBEKOBBIX MOPOJUIL, MHO-

1% MuTtepBbio ¢ DkcnepToM 3. 31ech ciefyeT OTMETHTD, YTO IIPOBECTH YETKYHO pas-
JICTUTEIIBHYIO JIMHUIO MEXKTY 00bEKTaM1, HMCIOIMME B OCHOBE CBOCH KYJIBT IIOYUTAHUS
POIOBOTO IPe/IKa, U MPOYMMH CaKpAIbHBIMU OOBEKTaMH, HE BCErzia BO3MOXKHO. Meneyo-
Ba 1 CanyipiOacBa B OZIHO M3 CBOMX CTarell OTMEYAIOT, YTO TAKOH MEMOpPHAJIBHBINH KOM-
IUICKC, KaK AJiaii-aTa, KOTOPbI BO3IBUIHYT [IPEICTABUTEISIMHE POJa ajiail Julsi TIOKJIOHe-
HHSI CBOEMY POJIOBOMY IIEPBOIIPEIIKY, SBISIETCS MECTOM, I7Ie KOJUICKTHBHAS MaMSTh poja
«BCTYIIACT B CHMBOJHYECKHI 00MeH ¢ rocynapcTBom» (MeneyoBa u Cannbsibacsa 2018:
443).
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rUe U3 KOTOPHIX y’Ke€ BHECEHBI B CIUCOK BcemupHoro Hacaenus FOHE-
CKO. OcHoBHbIe TPOOIEMBI CBA3aHbI C CEBEPHBIMU 0obOnacTsamu, "’ e,
Kak yTBepxzaaeT JKymabaeB, 10 CHX MOpP CKa3bIBAIOTCS MOCIEICTBUS
nenuHHOM kKammanuu 1950-60-x TT. B pesynprare pacmamky CTETH
MHOTHE CTapUHHbBIC KJIaJ0HUIIa, Ma3apbl U apXeoJIOrMYeCKUe OOBbEeK-
THl OKa3aJIMCh YHHYTOKEHHBIMU Oe3 cnena.'” [lockonbKy, Mo Hamen
TUIIOTE3€, OTHUM U3 BaXKHEHIIUX CTUMYJIOB JIIi HHULIUUPOBAHHUS MPO-
Lecca pereppuropuanusanuu B Kazaxcrane ctaian BHEIIHENOIUTHYE-
CKHE BBI3OBBI U HEOOXOIMMOCTh B 3TOW CBSI3M B YKPEIUIEHHH Ka3ax-
CKOM MACHTHYHOCTH B 00JacTax, rpaHudamux ¢ Poccutickoit dene-
panuei, ’TUM TEPPUTOPHIM YAEIAIOCh 0c000e BHUMAHUE B paMKax
npoekTa. [lonanobunace akTuBHas paboTa HKCHEPTOB U COTPYIHUKOB
HUILL «Cakpansubiit KazaxcTan», MECTHBIX aKMMaTOB, UCCIEAOBATE-
JIed U KpaeBelloB, YTOOBI CEBEPHBIC 00JACTH CMOTIIN MPEIIOKHUTh CO-
pa3sMepHOoe KOJTUIECTBO 0OBEKTOB B PEECTP, XOTS UX KYJIbTYPHO-HCTO-
pudeckas 3HaYMMOCTb B CPAaBHEHHU C 00BEKTAMHU, PACIIOIOKEHHBIMU
B IPYTI'HX PETHOHAX, HE BO BCEX CIydasxX MPEICTaBISICTCS OUYCBUIHOM.

Ananuz peecmpa cakpanvnvix mecm Kazaxcmana. B Hauane 2018
roza tornamuuii pykosoautens HUL[ «Caxpansubiii Kazaxcran» bepux
AOyranuynbl Ha IPE3eHTaluN YIIOMUHABIINXCS BBIIIE CIIPABOYHBIX H3-
nmauuit «PernoHanpHBIE cCakpadbHbIe 00BeKTH KazaxcTanay u «O0meHa-
LUOHAJIBHBIE CaKpajbHble 00bekThl KaszaxcraHa», 0OBSBIII O TOM, 4TO
eIMHBII peecTp cakpalbHBIX OOBEKTOB MOIYyUYH ogo0peHrne MuHucrep-
CTBa KyJBTYpBI U criopTa. Toraa cnucok BKIoyan 685 cakpalbHbIX 00b-
€KTOB, M3 KOTOPBIX B YHMCJIO OOIICHAIMOHATIBHBIX ObLIO BKIOUEHO 185
00beKTOB. B HacTosiiiee Bpems peectp pacuiupes 10 780 00bekToB, 00-
IIeHAMOHAIBHBIA CIIMCOK BKJIIOYaeT B ce0s yxe 205 00bekToB, perno-
HaJBHBIN —575 00BeKTOB, 1 0 Hamrel nHbopmannn HULL «CakpanbHbIi

107 Peus rmaBubiM 06pa3zom uaet o Kocranaiickoii, CeBepo-Kazaxcramnckoii, [1aBio-

JIapCKOi 00IacTsIX.

1% Murepsrio ¢ Dkcreprom 2. MccnenoBanust Y. Buroxkuta Takke TOBOPAT O TIIy-
OOKOM BO3/ICHCTBHM KOJUICKTHBHM3ALUKM M LICIMHHON KaMIaHud. Tak, MHOTHE CBSTBIHU
0Ka3aJIMCh 3a0POIICHHBIMI U YHHYTOXKCHHBIMH B CBSI3U C MEPEMCILCHUEM JIIOJCH U CO3-
JAHWEM CTalMOHApHBIX ayaoB B 1930-e u 1950-¢ rT. Bigozhin 2018.
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Kazaxcran» B Onmkaiimiie roisl He IUIAHUPYET pacuIupsth peectp.'”

Kak yka3pIBanoch BbILIE, CIIUCOK OB COCTaBIICH U3 00JIACTHBIX CIICKOB,
KOTOpbIe OBLTM MONYYEHBl B pe3ylbTare padOThl PErHOHAIBHBIX TPYII
npy 00NAaCTHBIX aKUMaTax B COOTBETCTBHU C METOANYECKHMH PEKOMEH-
nanusMu skereprHoro coseta npu HULL «Cakpanbabiit Kazaxcrany». O0-
JIACTHBIE CTIMCKH 3aTE€M MPOXOAMIN KOHTPOIBHYIO TPOBEPKY IKCIIEPTHO-
rO COBETA.

OueBUAHO, YTO COCTAB CIUCKAa OOLICHAIIMOHAILHBIX OOBEKTOB BbI-
Pa3UTENIBHO XapaKTEpHU3yeT UACI0 U COJAEepaHHE BCEro MpOeKTa Mo ca-
KpaJIbHOH reorpaduu. [1aBHBIM KpUTEpUEM ISl BKIFOUCHHUS B OTOT CITH-
COK SIBJISIETCS €r0 3HAYCHHE W y3HaBaeMOCTh B Macce IPYTHUX Cakpajb-
HBIX 00beKTOB. Kak BbIpasuiicsi OJJMH U3 HAIMX WHPOPMAHTOB, O TAKUX
00beKTax JOJKHBI OBUTM XOPOIIO 3HATh AAXE T€ Ka3aXCTAHIIbI, KOTOPhIE
TaM HuKoraa He ObiBanu.''’ IIpocToii aHa M3 MONYYMBILETOCS B MTOTE
CIHMCKa OOIEHAMOHAIBHBIX OOBEKTOB MOKA3bIBACT, YTO OOJIBIIE TIO0JIO-
BuHBI (109) Bcex 00BEKTOB COCTABIAIOT MaB30JIEH, Ma3aphl, KJIaa0HUIIa 1
MEMOpPHATbHBIE KOMIUIEKCHl MYyCYJIbMaHCKUX CBATBIX, OATHIPOB, aKbIHOB
Y IPYTHX UCTOPUIECKUX aedreneil. [Isaras yacTp BceX BKIIIOUEHHBIX 00b-
€KTOB SIBJIICTCSI apXEOJIOTMUYECKUMH NaMSITHUKAMH, ITIaBHBIM 00pa3oM
snoxu bponssl u pannero XKenesa (nerporudsl, reonu@sbl, OCEICHUS,
KypraHsl), a TAK)Ke Pa3BaJIMHbI TOPOJOB cpeHeBeKoBbs. [Ipumepno 12%
COCTaBIISIIOT OOBEKTHI, CBA3aHHBIC C MCTOPUUYECKUMHM JIUIIAMUA U COOBI-
TussMHU U3 ucropuu Kazaxcrana, HaumHast oT nepuoja 3omotoi Opasl u
Kazaxckoro xancTBa BILIOTH 0 BpeMeHH He3aBUCUMOCTH. [lopsnka 9%
COCTaBWJIN IPUPOAHBIE OOBEKTHI, BOKPYT KOTOPBIX CIOKMIACH TPaIULIHS
MOYUTAHMS. YIUBHUTEIBHO, HO TOJIBKO 4yTh Oojiee 5% OOBEKTOB U3 CIIH-
CKa MPEACTABISIOT COO0M YUCTO PENMTUO3HBIE COOPYKEHHMS, B TOAABIIS-

foIeM OOJNBIITMHCTBE MeUeTH U Meapece. !

W3 nopsnka 250 npaBocnas-

19 MurepBbio ¢ DxcrepTom 2.

110 Tam sxe. [Ipn 3TOM HUKAKHX MAacCOBBIX OIPOCOB HE TPOBOJHUIOCH, H O CYTH OC-
HOBHOE pEIICHHe TIPUHAUMAIIOCH BHYTPU YKCIIEPTHOTO COBETA.

11 HyXHO OTMETHTb, 4TO HE BCETa MOKHO MPOBECTH YETKYIO TPAHb MEXKIY Pa3IMIHBIMI
THIaMH 00bEKTOB. MHOTHE U3 HUX SBISIOTCS, HAPAMED, IPUPOIHBIMHA, HO TECHO CBS3AHHBIMHE C
OTIPe/IeICHHBIMI HCTOPHYECKIUMHE JTHI[AME HTH COOBITHAMIL. [103TOMY Ki1accHuKarus cakpaltbHBIX
00BEKTOB B TAHHOH CTaThe HOCUT YCIOBHBII XapakTep.
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HBIX LIepKBeH 1 co0opoB Ha Tepputopun Kazaxcrana, ToJIbKO aBa BOLLIO
B o0IIeHaNNOHAIbHBIN crincok —CBsiTo-Kazanckuil xpam uxkonsl boxbeit
Marepu (Xpam Xpucra Cnacurensi) B Keisputopne u Bosnecenckuii co-
60p B AnMarsl.!'? DTu gaHHBIE MOTYT TOBOPHUTH O CTPEMJIEHHH COCTABH-
TeJel CIMcKa MO3UIMOHNPOoBaTh Ka3axcraH Kak CBETCKOE roCyJapcTBo.

ME4RTH W USDKEH

I i o i

HoTOpAysCR MG

MAAMICNEA H MAIADE

ADREONOr-ECEHE

Puc. 1. [lon TUIIOB cakpanbHBIX 0OBEKTOB B OOIIEHALIMOHATBHOM
peectpe PK

Jlaxke TOBEpXHOCTHBIM B3IV HA COCTAaB CaKPaJIbHBIX OOBEKTOB,
BKJIFOUCHHBIX B OOIIIEHAIIMOHAIBHBIN CIIUCOK, TOBOPHUT HE CTOJIBKO O IO~
MyJISIPHOCTH 00BEKTOB, CKOJIBKO O SIBHOM HC0JIOTMYSCKON HAIIPABICHHO-
cTu crucka. Tak 26 CBATbIHb, KOTOPHIE Mbl BBIICIWIN B KATETOPUU MaB-
30JIe€B U MCTOPUYCCKUX MECT, CBSI3aHBI C OaThipaMu M OUSIMH, CpaKaB-
ITUMUCS C ofparaMu (XOIIyTaMH, IDKyHTapaMu, KaJIMBIKaMH) B TIEPUOJT C
XVIno XVIII BB. n akbIHaMH, KOTOPBIE 3TH OABUTY BocnieBany. Emie 17
CaKpaJIbHbIX 0OBEKTOB, B OCHOBHOM MaB30JICH U 3aXOPOHCHHSI, OTHOCST-
Cs1 K MCTOPHUYECKUM JiesaTelisiM (0aTbipaM, OUsIM, PETUTHO3HBIM aBTOPUTE-
TaM), KOTOpbI€ Y4aCTBOBAIM B aHTHKOJIIOHHAIILHBIX JIBIKEHHUAX OT Kene-

12 Stu mpaBocnaBHbie Xxpambl Kazaxcrana 6pumi moctpoenst B 1896 u 1907 rr. coot-
BETCTBEHHO.
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capsl KacumoBa 10 Amanrensasl FiManoBa, HanmpaBIeHHBIX B OCHOBHOM
npotuB Poccuiickoit numrmepuu, a Takxke u npotuB Kokanma u Xusbr.'!
BonbmIMHCTBO TaKuX OOBEKTOB COCPEAOTOYCHO HA TEPPUTOPHSIX CEBEP-
HBIX U 3amagHbix oomacren Kazaxcrana, rpanndamux ¢ Poccutickoit @e-
nepanueii. B onrcaHusx 3TUX CBATBIHD, Pa3MELICHHBIX Ha 0()UIHATILHOM
nopraie «Pyxanu >xaHfbIpy» ruh.kz, momdyepkuBaercsi 3HaYCHHE ITUX
MepPCOHANINH B J€TIE 3aITUTHI Ka3aXCKOT0 Hapo/ia OT BHEIIHUX arpecCOpPOB
1 KostoHu3anuu.' ' Tak, B CIIHCOK BKJIIOYEH MEMOpHUaJ, BO3BEICHHbIH Ha
mecte OpOynakckoit OUTBBL,''"® 1O MOBOLY JOCTOBEPHOTO OINpPEACICHHS
KOTOPOTO BhIPaXKaJl CKETICUC OIMH M3 HaIuX HHPOpMaHTOB. '

Jpyrue cakpaiibHble 00bEKTHI U3 CIIUCKA TAKXKE CBSI3aHbI C BAKHBIMU
BEXaMH UCTOPUH Ka3aXxOB M CAMO MX MPHUCYTCTBHE B CIHUCKE KaK OBl MPH-
3BaHO IEMOHCTPUPOBATH HEPA3PHIBHOCTH UCTOPUUIECKON TIPEEMCTBEHHO-
CTH C OJHOH CTOPOHBI Ka3aXCKOW rOCYIapCTBEHHOCTH M 0ojiee paHHUX
HapoJoB Jlemr-u-Kpimyaka, a ¢ APYrol CTOPOHBI UCTOPHUUECKOTO MPO-
1ecca u reorpaduueckoro ganamadTa. [Ipoderas B3MISIOM 1O CIHCKY,
MBI BUAMM, Kak cakckue Kypransl LlumukTel u bepens cocencTByloT ¢
JPEBHETIOPKCKUMH NaMsITHUKaMK EkupiH 1 Mepke, Kak TOproBbIe Topo-
na-oasncel Otpap u Cy3ak CIIETEHBI B HI€0JIOTHIECKOM HappaTUBE C 30-
JIOTOOPJBIHCKOH reorpadueil 1 TOMOHUMHUKOM PaHHETO Ka3aXCKOro XaH-
ctBa. MaB3osier 0aThIpOB, MPOCIABUBIIMXCS B BOHAX C JUKyHrapamu,'!’
MIPECTABIIEHBI HAPSAAY C 3aXOPOHEHHSIMH T€POEB CONMPOTHBIEHHS PYyC-
CKOHM KOJIOHM3ALIMH, @ MOTHJIBI My4YeHUKOB Anani-Opzpl HAXOISATCS B He-

13 Cwm., namp., crareio 0 Ecere Korubapymsr: https://ruh.kz/geo/aktobe/mavzolei
eseta_kotibaruli/

114 Cm., Hamp., crarsio o 6arsipe XVIII . Kyncapst Kynaitbepabryiibl, BIAEpKaHHOM B
TUNMYHON cTrimicTuke caira: https://ruh.kz/geo/sko/kulsari_kudaiberdiuli/

!5 B CHMCOK TaKKe BKIIOUEHBI MEMOPHAIIbI, OTMEUAIOIIHE MECTa Ka3aXCKO-/KyHIap-
ckux cpaxkenuit XVIII B. — Aupakaiickoro u bynantunckoro.

116 Cm. BbIme. BriroueHue 31oro o0beKTa B CIHUCOK, HECMOTPSI Ha BO3PayKEHHUSI BECh-
Ma aBTOPUTETHOTO SKCIIEPTA, MOXKET yKa3bIBaTh HA MPEJEIIbI MOTHOMOUHN UICHOB JKC-
MIEPTHOTO COBETA.

70 Mudosorusanny Ka3axcKo-HKYHIrapcKoro poTHBOCTOSHUS B COBETCKOM M OCT-
coBerckoM Kazaxcrane cm.: Hancock-Parmer 2015. [To MHeHHIO aBTOpa, B IOCTCOBETCKOE
BpEMsI TParudHbIe CTPAHUIIBI IPOTUBOCTOSHUS C JXKYHTapaMH HCHOJIB3YIOTCS BIACTSIMU
CTpaHBI KaK MPeJOCTePEKCHNE IPOTUB KJIAHOBOH 000COOICHHOCTH 1 HEOOXOANMOCTH B
HAIMOHATBHON KOHCOJIHM/IAIIH.
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pa3pbIBHOM €MHCTBE C MECTaMM mamsTh o norudimux B Kapmare, AJl-
KUPe u o xeprBax CemunanaruHckoro noigurona. Ocoboe MecTo B
oOLIeHaIIMOHABHOM CITUCKE YJEICHO HCTOPUH YTBEPIKIACHUS HClIaMa
B Ka3aXCKOHM cTenu, MaHu(eCcTHpYyIomencs depe3 CTapuHHbIE MaB30-
nen Koxxka Axmer SlcaBu n Ailima-0ubu, KoTopsle cBs3bBaloT Kazax-
CTaH ¢ TI00aTbHOW MCIaMCKON HCTOpHEH M KyJIBTYpOH M MpOTATHUBa-
10T HUTH MIPEEMCTBEHHOCTH K MO3IHUM POJOBBIM MeueTsM bekeT-Arta
n Annak-Mmana. AnoreeM HCTOPUYECKOTO MpoLecca BUAUTCS BpeMs
HE3aBUCUMOCTH, KOTOPOE CHUMBOJHU3MpYyeTCsd Memopuainom «PaccBer
He3aBucuMocTHy (keprBaMm JlekaOpwsckoro Bocctanus 1986 1.), Mo-
uymeHtamu HezaBucumoctu u Kazax Enu B Anmatel u Hyp-Cynrane
u apkoil «Manrnuk En». IIpucyrcrsue ke B criucke /[Bopua cornacust u
MIPUMHPEHMS, IO BCEH BUANMOCTH, JOJDKHO YKa3bIBaTh HA TIOOATBHYIO
Muccuto Kazaxcrana.

Hcropust kazaxckol crenu B cocTaBe PocCCHIICKON uMIIEpUU
MPEICTABISAECTCS B CIUCKE B OCHOBHOM Y€pE€3 MOTHBBI CONPOTHUB-
JIEHHsI Ka3axOB 3aBOECBAHUIO M KOJOHM3auuu. MMmepus Kak Tako-
Basi CHMBOJIU3UPYETCS, MO HallleMy MHEHHIO, JABYMs YIOMHHAaBIIH-
MHCS BBINIE TIpaBOCIaBHBIMU cobopamu B KeI3blmopae u AnMarsl.
Takas uHTepnperauust MCXOAUT M3 TOoro ¢Qaxra, yro oba cobopa
CBA3aHBl C 3TanmaMu pycckoil komonmsanuu Cpemneit Asun. Kpo-
M€ TOTO, BpeMsI MMIIEPUH CBS3BIBAETCS C OTOBIBAHHWEM B Ka3aXCKOM
CTENH BPEMEHM IOJIUTUYECKON CCBUIKH JIBYX BBIJAIOIIMXCS KIJIACCH-
KOB PYCCKOM M yKpaumHckoW nureparypbl —@. M. JocToeBckoro u
T. I'. IIleBueHKO, TOCKOIBKY MX MEMOPHAIBHBIE JOMA BKIIOUEHBI B
cocTaB O0LICHAMOHAIBHOTO criucka. '

HHTepecHo TaKkke, 4To B CIUCKE OTCYTCTBYIOT KaKue Obl TO HU OBLIO
MTO3UTHBHBIE CHMBOJIBI COBETCKOTO BpeMeHH. CoBeTCKas 310Xa, eCIiu Cy-
JUTh O HEH 110 TeM NaMsATHUKAM, KOTOPbIE BOLUIN B O0IIEHAIIMOHAIbHBIN
CIIMCOK CaKpaJbHBIX OOBEKTOB, MPEICTABISIETCS CaMBIM TpParn4ecKuM
BpemeneM s Kazaxcrana: maMsTHHK jKepTBaM AMIapiibUIbIKa (TOJOT
1920-30-x TT., BBI3BAaHHBIM CIUIONIHOW KOJJICKTHBH3AIMEH), MEMOPH-

8 Ho u 9Tu 1Ba 00bEKTA MOIYCPKUBAIOT PEIPECCUBHBIN Xapakrep Poccuiickoi M-
TIepHN.
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anbHBIN KoMIuTeke «AJDKUP»!?

TOTANIUTapU3Ma, My3el MaMsTh >KepPTB HNONUTHYECKuX penpeccuii (My-
3eit Kapnara)'??, «OTtan-AHa» —MeMOpHai BOMHAM M 3amuTHUKam OT-
€uecTBa, MOrHOIUM BO BTOpoil MUpOBOH BOMHE, MAMATHHK >KEPTBAM
penpeccuii B cene JKananblk, Mmemopuan «CuiabHEe CMEPTH» B MaMSATh
skepTB CeMMITaJaTHHCKOTO MOJIUroHa. IIpoekT pemunTenbHO BBITECHSAET
BECh MPOIIIBINA TO3UTUBHBIM HappaTuB coBeTckoro KaszaxcraHa kak pe-
CIyOJIMKH B COCTaBe «JPYKHOW CEMBH COBETCKHX HApOIOBY», 3aMEHSS
€ro CHMBOJIaMU JIMIIEHNUH, TIOTePh U KepTB, KoTophle Kazaxcran mpunec

JKEPTBAM MOJIMTHUECKUX PENpeccuil u

Ha anTapb KOMMYHHUCTHYECKOW yTomuu. [leTeppuropmanu3upys COBET-
CKYIO CaKpaJIbHYIO reorpaduio yuacCTHUKU IPOEKTa 3aMOJIHAIOT 0CBOOO-
JUBILEECS] MIPOCTPAHCTBO CUMBOJIOB HOBBIM COJICP)KaHHEM, B KOTOPOM
Ha MEPeAHUH IJIaH BBIXOIAT TPOMBI 0 0OphOE Ka3axoB 3a CBOIO 3€MIIIO,
KYJBTYPY, PEIUTHIO U CBOOOLY.

EnBa 11 MO)KHO COMHEBAThCS, UTO XapaKkTep CakpalbHOU reorpaduu
coBpeMenHoro Kazaxcrana, mpecTaBIeHHBIA B CIIMCKE, TOJIBKO OTYACTH
COOTBETCTBYET peaIbHON KapTUHE, MOJ] KOTOPOH CJIeayeT MOHUMATh Jei-
CTBYIOILME IPAKTUKHU MAJIOMHUUYECTBA ¥ OKJIOHEHUS, UMEIOILIME MECTO B
Pa3IMYHBIX YacTsX cTpaHbl.'?! Bbuto Obl IpaBHIIBHEE TOBOPUTH O TOM, YTO
CIIMCOK OTpakaeT TO, KaK CaKpaJIbHBIN JaHAA(T CTPaHbl PEICTABIISIOT
cebe skcnepTHbIi coBeT U cotpyannkn HULL «Cakpanbubiii Kazaxcrany,
MTOCKOJIBKY UMEHHO OHHM MMEIOT TOCJeHEE CIOBO B 0TOOpPE OOBEKTOB,
MPEAJIOKEHHBIX PETHOHAMHU. SIBISieTCS JIM, CKaXKeM, [IPAKTHKa IOKJIOHE-
Hus reposiM-Oateipam XVII-XIX BB. peanbHO# KUBOH Tpaguluend Wiu

119 My3eit 1 MeMOpHaJl, HOCBSIICHHBIN KEHIIUHAM M JCTSIM, OTOBIBABILIMM CPOK B
AKMOJIMHCKOM JIarepe >KeH H3MEHHHKOB PoIMHBI», pacronokeHHbIH Hepaneko ot . Hyp-
Cynrana.

120 My3eil, TOCBSIIECHHBII )KePTBAM MOJIUTHYECKHX PEINPECCUii, OTOBIBABIINM HaKa-
3anne B KaparananHCKOM HCIIPaBHTEIIBHO-TPYOBOM JIarepe, OXHOM U3 KPYIHEHIINX B
cucreme ['ynar.

12l BripoyeM, BEpHO M TO, YTO CaM MPOEKT MOXKET BIHSATH Ha PEajbHbIC MMPAKTHKH.
OOBEeKTEHI, MoNaBIIKe B 00a CIIHCKA, YK€ CETOTHS IOIy4aroT HHPOPMAIIHOHHOE COPOBO-
JKICHUE U HAUMHAIOT MPHUBJIEKATh K ce0e TyprCTOB M MAIOMHUKOB. Tak, 3a 2018 r. 00beM
BHyTpeHHero Typusma B Kazaxcrane Bwpoc Ha 5,8% c 5,6 1o 5,9 muH. yenoBek. CM.:
Buyrpennwuii Typusm B Kazaxcrane Boipoc Ha 5,8%. ITocnennee nmocemenne 21 ampens
2020 r. https://forbes.kz/news/2019/05/27/mewsid_200154
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OHa 00s3aHa CBOMM CYILECTBOBAaHMEM IOJJEPKKE IOCYIapCTBEHHON
UACOJIOTHH, —BONPOC OTKPBITHIH. OaHako (JEHOMEH COTEH MaB30JIeeB,
OIOCTOB M MaMSITHUKOB OaThIpaM, CPaskaBIIMMCS C JUKYHTapaMu U Jpy-
TUMHU HCTOPUYCCKHUMU IMPOTHMBHHUKAMHU Ka3axOB, OTKPBIBIIUXCA 3a TpU
JECSITUIIETUS] HE3aBUCUMOCTH T10 BCEH CTpaHe, elle XIyT CBOMX HCCie-
nosareniell. Bricokast 7107151 MaB30ieeB, Ma3apoB, CTAPUHHBIX MeUeTeH U
KypraHoB 1 COBCEM HE3HAYNUTEIIbHBII MPOLCHT MAaMATHUKOB, CBSI3aHHBIX
C UMIIEPCKUM M COBETCKUM HaclleIUeM, MOKET TOBOPUTb, YTO COBPEMEH-
Helii KazaxcraH neiTaeTcst «3a0bITh» TO CBOE MPOILIOE, KOTOPOE CBA3aHO
C IOJYMHEHNEM B HECBOOOAOH, M «CO3AAThY €T0 U3 HIeaTH3UPOBAHHBIX
repOMYECKUX MU30/0B OTJAJICHHOH 1 IJI0XO TOKYMEHTUPOBAHHON UCTO-
pHH.

3axnouenue. B 310l crarbe Mbl IOCTAPAIUCH OCMBICIUTh AKTHBU-
3MPOBABIIUIICS B MOCIEAHNE TO/bl IPOLECC CO3/IaHMUsI CAaKpaJIbHOH reo-
rpapuu B PecyOnuke Kazaxcran yepes HICIO peTeppUTOPUATH3ALNH,
WJIM TIEPEKOIMPOBAHMS CEMAaHTUKU TPOCTPAHCTBA IMyTeM 0TOOpa, KOIu-
(buKauuy 1 apTUKYISALUN OAHUX CUMBOJIOB M IIPAKTHK 34 CUET HUBEIUPO-
BaHUSI U «3a0bIBaHMSD) OPYruX. Hamr aHamu3 mokaseiBaeT, 4To B CIIydae ¢
KazaxcTaHoMm 3TOT OCTKOJIOHHATBHBIN MPOIECC YKIAIbIBACTCS B OTMe-
YaBIIYIOCS PSIIOM HCCIIENOBaTeNeH TEHACHIMIO K STHOHALMOHAIN3ALIH
CTpaHbl, B paMKax KOTOPOW Ha BBICIIEM YPOBHE IIPOAOJIKAET BOCIIPOU3-
BOJUTBHCA TUCKYPC O rpa>1<)1ch1<0171 Halli, TOorga Kak pe€ajibHas ACATCIIb-
HOCTB B OOJIbIIEH CTEIICHH HallpaBiieHa Ha ycuieHue uaeu o Kazaxcrane
KaK 0 rocy/iapcTBe Ka3axckoil Hauuu. Pazymeercs, Obu10 ObI OITMOOYHBIM
CUHUTATh, YTO ITOT IIPOLIECC C CAMOI0 HayaJla PexXUCCUPOBAJICS U3 LIEHTPA,
TaK ’K€ KaK HeJb35l OTCUMTHIBATH €0 XPOHOJIOTHIO C MOMEHTa pacriaia
CCCP. EctecTBeHHel BCero npeanoaokuTh, YTO Ka3aXCTaHCKUE UIE0II0-
TH YITOBWIH TPEHJ, CTUXHIHO MPOIOJKABIINIACSA HA MECTax C TITyOOKHX
COBETCKHMX BPEMEH, U JJOJIrO€ BPEMS HE BHIXOAMBLINI 32 MIPEACTIbI ayIoB
U paiioHOB. YIIOMHHABIIASCS HAIIUMH HH()OpMaHTaMH aHTUTpaibannucT-
ckasi ycranoBka skcrieproB HUL «Caxpanpabiit Kazaxcran» MoxeT Ha
camMoM Jiesie ObITh KOHTPIPOIYKTUBHOM, IOCKOJIBKY HE3aBEPILIMBILIMIA-
csi mpouecc (GopMHUpPOBaHUS Ka3aXCKOM HAallMU TOANMUTHIBACTCS 33 CUET
pPECYpPCOB POOBOTO CO3HAHHS, KOTOpPOE MPUOOpeTaeT 3pumble (HOPMBI
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B MaB30JIesIX M Ma3zapax. JTO CIPaBEIJINBO NIaXe B OTHOIICHUH TaKHUX
3HAYMMBIX 00BEKTOB, Kak MaB3ojel Koxka Axmera SlcaBu, meuetn beker
Ata unu maB3ones KaGana0Oaii-0aTpipa, BOKpYT KOTOPBIX BCErlla MMENH
XOXKJEHUE MECTHBIE UJIU POAOBbIE HAPPATUBBIL, TOJyYAIOIKME B HAILIE Bpe-
M HOBbIE CMbICIIBL. Ha MECTHOM ypOBHE COBPEMEHHOT'O Ka3aXCTAHCKOTO
00IIeCTBa WIYT HU30BBIC MPOIIECCHI CO3/IaHUSI U BO3POXKIACHUS CBSIILICH-
HBIX MECT, HE MMEIOIINE OTHOIICHUS K TOCYJapCTBCHHOU IMOJUTHKE U
He3aBUCHMbIE OT Hee.'?? OOIerocy1apCcTBEHHbIN MPOEKT MO CaKpaIbHOM
reorpaduu ¢ ero o0IIeHAMOHATIBHON 00bEIMHUTENEHON MUCCHEN Yepes
MyOJIMKAIIMIO KAaTaJIOTOB CBSIICHHBIX MECT MOXET KOCBEHHBIM 00pa3oM
MOJIEP )KUBaTh HEKYIO JIOKAJIBHYIO pOAoBYHO (opmy maeHTndHOCTH. C
JIPYroi CTOPOHBI BMEIIATEIBCTBO TOCYAAPCTBA MOKET TaKKe MPUIaBaTh
JIeSITENIbHOCTH MECTHBIX YHTY3UACTOB HOBBIN CMBICIL. Ternepb CTpOUTeb-
CTBO Ma3apa po/I0BOMY OaThIPY, IO MECTHBIM JIET€H/IaM CPaKaBIIEMYCS C
JOKYHTapaMu, CTAHOBUTCS YK€ JICTIOM TOCYAapCTBEHHON BaXKHOCTH.
MHcTuTynmanuzamus mpoiecca ynopsiiIouuBaHus U MepeKogupoBa-
HUS CBAICHHOTO JIaHAIA(Ta BOBJIEKAET CaMble pa3HOOOPa3HbIE TPYIIIIHL:
or HamumonanpHoro myses, HarwonanbpHOTO reorpaduyeckoro ooiie-
CTBa, TEJIEKAHAJIOB U YHUBEPCUTETCKUX HCCIEA0BATEIbCKUX TPYIII 10
KpaeBeTYEeCKUX OOIIEeCTB, PAalOHHBIX AKUMAaTOB, MECTHBIX PEIUTHO3HBIX
OOIIMH, YYEHUKOB CPEIHHUX IIKOJ, POIOBBIX 3eMIISTYCCKUX OOIICCTB U
MIPOCTO OTACNBHBIX YHTY3HACTOB. DTHMH (DaKTOpaMu, IO HAIIEeMy MHeE-
HUIO, oOBsicHsAeTcs ycrex «CakpanbHOW reorpadum Kaszaxcrama» Ha
(hoHE APYrUX MPOCKTOB, JIEHCTBYIOIIMX B PaMKax MporpaMMbl «Pyxanu
JXKaureipy».'?* OqHako mpu 3TOM HEOOXOIMMO 3aMETUTb, YTO TIPOSKT Ha-
MpaBJieH TJIaBHBIM 00pa30M Ha Ka3axCKoe HacelleHWe, a B eIMHBINA pe-
€CTpP CaKpaJIbHbIX OOBEKTOB BOILIO JIUIIb HEOOJBIIIOE YHUCIO OOBEKTOB,
HMEIOLIMX CaKpaJIbHYIO IIEHHOCTh B INIa3ax JAPYTMX 3THUYECKUX TPYIIIL.
Taxast oJHOHAIPABICHHOCTh MPOEKTA HE MOXKET HE CIIOCOOCTBOBATH OT-
YY>KICHUIO HEKa3aXCKOTO HACEJICHMS W BBI3BIBATh UX Pa30yapoBaHUEC B
MepCcieKTuBax (OPMUPOBAHMS KA3aXCTAHCKOW HICHTUYHOCTU. Takyro
122Schwab, Bigozhin 2017; Bigozhin 2019.
123 Harmr undopmant w3 HALL «Cakpanpabiii Kasaxcran» cooOup HaMm, 4To Ha 3a-

cemaHusIX HanmoHanbpHON KOMECCHI HE pa3 OTMEYanach HOBBIIICHHAS AUHAMUKA peajn-
3aIU IPOEKTa B CPaBHEHUHM C ApyruMu. MHTepBBIO ¢ DKCTiepToM 2.
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TEHJICHITUIO TPYIHO Ha3BaTh CiydaitHOW. CKopee MOXKHO CIeNIaTh BEIBOIT
0 TOM, YTO BBICIIas BIacTh B KazaxcraHe jienaeT co3HaTENbHBIN BEIOOD B
0JIb3y ITHOHALMOHAJIbLHOM BEPCHUH FOCY1apCTBa.
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Creating Buddhist Sacred Geography in the 17" and 18"
Centuries: Analyzing and Comparing Stories from the Buryat
and Kalmyk Chronicles

Chakars, Melissa
(Saint Joseph’s University, USA)

Abstract: This paper explores the creation of Buddhist sacred geog-
raphy among the Buryat and Kalmyk peoples in the 17th and 18th cen-
turies. It does so by examining Buryat and Kalmyk chronicles that were
written between 1690 and the early 20th century and that provide sto-
ries about the adoption and spread of Buddhism. Chronicles were written
by lamas and nobles and they relied on oral history and written sources.
Chronicles were held in the libraries of monasteries until Soviet anti-re-
ligious policies led to the closing of all Buddhist institutions in the 1930s
and many were forever lost. At the same time, a number of the chronicles
ended up in various archives and Soviet scholars began to study, trans-
late, and publish them. In particular, this study focuses on the available
chronicles that offer origin stories about how Buryats and Kalmyks were
introduced to the Gelukpa school of Tibetan Buddhism, how the religion
began to expand and develop among them, and how religious and secular
leaders worked to create sacred spaces. The paper argues that Buryats and
Kalmyks did this differently and variations are revealed through studying
the chronicles. Buryat chronicles emphasize the construction of monas-
teries and the creation of new geographical sacred places. The Kalmyk
chronicles, instead, emphasize the importance of bodies and texts as sa-
cred spaces rather than fixed geographical ones.

Between 1690 and the early 20™ century, Kalmyk and Buryat chroni-
clers recorded stories that describe the creation of sacred Buddhist geog-
raphy among their peoples. Written by lamas and nobles, the chronicles
relied on oral history and written sources. Chronicles were held in the
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libraries of monasteries until Soviet anti-religious policies led to the clos-
ing of all Buddhist institutions in the 1930s and many were forever lost.
At the same time, a number of the chronicles ended up in various Soviet
archives where scholars began to study, translate, and publish them.

In particular, this study focuses on the available chronicles that offer
origin stories about how Buryats and Kalmyks were introduced to the
Gelug school of Tibetan Buddhism, how the religion began to expand and
develop among them, and how religious and secular leaders worked to
create sacred spaces. Kalmyks and Buryats did this differently and vari-
ations are revealed through examining the chronicles. While both high-
light important lamas, the Buryat chronicles connect their lamas to the
construction of monasteries and the creation of new geographical sacred
places. The Kalmyk chronicles, instead, link their most important lama
to the value of the written word and the creation of Buddhist texts rather
than to a fixed location.

The Kalmyks were originally part of a larger Mongolian ethnic
group, the Oirats, who occupied territory in what is today’s contemporary
Xinjiang province of China. In the 17" century, around one fourth of the
Oirat people moved west, settling on steppe lands along the Volga River.
They followed a leader named Kho Orluk, who founded a political unit
that came to be known as the Kalmyk Khanate. There are four important
chronicles for examining Buddhism in the 17" and 18" centuries among
the Kalmyks.'?* What these four emphasize most in regards to Buddhism

124 The four are: «Moonlight: A History of Rabdzham Zaya Pandita,» which is a biography
of the important Oirat lama, Zaya Pandita, written by his disciple, Radnabkhadra, in 1690; «A
Tale of the Derben-Oirats,» by the Kalmyk Gaban Sharab in 1737; «A Tale of Four Oirats,»
by the Kalmyk noble Batur-Ubashi Tiumen between 1800 and 1819; and «The History of
the Kalmyk Khans» by an unknown author and published sometime after 1819. These four
may be found in translation into Russian in A. Badmaev, ed. Kalmytskie istoriko-literaturnye
pamiatniki v russkom perevode. Elista: Kalmytskii nauchno-issledovatel’skii institute iazyka,
literatury, i istorii, 1969. «The History of the Kalmyk Khans» has also been translated into
English and may be found in Stephen A. Halkovic, Jr. The Mongols of the West. Bloomington,
IN: Research for Inner Asian Studies, Indiana University, 1985. A more recent translation of
«Moonlight» from Kalmyk into Russian is: Radnabkhadra. Lunnyi svet: Istoriia rabdzham
Zaia-Pandity. Trans. G. N. Rumiantsev and A. G. Sazykin. Saint-Petersburg: Institut
vostokovedeniia Rossiskoi Akademii nauk, 1999.
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are how the Kalmyks adopted the religion and how the revered lama,
Zaya Pandita, participated in that process.

The Kalmyk chronicles tell us that just prior to Kho Orluk’s move
west, there was an Oirat leader named Baibagas. Baibagas, desiring to
become enlightened, decided to take the religious title, foina, and dedi-
cate his life to following a spiritual path. He then informed the other Oirat
noblemen of his plan to leave in order to carry this out. According to the
chronicle by the Kalmyk noble Batur-Ubashi Tiumen, they begged him
not to go, stating, «‘If you leave us, it will be difficult to keep the state
intact; if you become a toina, you will not provide us with kindness.»'?
They then took the issue to a higher ranking leader, Tsagan-Nomiin-
Khan, who stated that, «The virtue of many is much higher,» meaning
that it would be better to send many people to study Buddhism instead of
sending Baibagas.'?® This chronicle and one by the Kalmyk noble, Gaban
Sharab, then report that Tsagan-Nomin Khan and the other Oirat noble-
men convinced Baibagas to stay and in his place each Oirat noble would
send one of their own sons to Tibet to become a lama. The Oirat nobles
then agreed to do this. Baibagas, not having an eligible son at the time,
adopted a boy and sent him. The chronicler Tiumen writes, «And this is
how Baibagas Khan, leader of the Oirat people,» set his followers on «the
path of good deeds.» '’

The Kalmyk chronicles then explain that Baibagas’s adopted son ar-
rived in Tibet in 1617 and studied there for 22 years where he gained the
monastic title of Zaya Pandita. In «Moonlight,» the chronicle about Zaya
Pandita’s life, the Dalai Lama and Panchen Lama asked Zaya Pandita to
return to his homeland and preach the faith among his kin. He then trave-
led widely as a missionary, making several trips to the Kalmyk Khanate.
For example, he spent the winter of 1655 among the Kalmyks, where,

125 Batur-Ubashi Tiumen, «Skazanie o derben-oiratakh,» in ed. Badmaev, Kalmytskie
istoriko-literaturnye pamiatniki v russkom perevode, 29.

126 Tbid., 30.
12T Gaban Sharab, «Skazanie ob oiratakh,» in ed. Badmaev, Kalmytskie
istoriko-literaturnye pamiatniki v russkom perevode, 145.
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«everyone who listened carefully to the holy doctrine sowed the seeds of
virtue for the present and future.»'*®

The Kalmyk chronicles document how in his missionary work,
Zaya Pandita taught Buddhist philosophy and carried out religious
services. They also explain that Zaya Pandita decided to adapt the
Mongolian script to a more understandable writing system for the
Oirats. In 1648, Zaya Pandita reformed the Mongolian script into the
Clear Script, which aimed to be closer to spoken Oirat. He then spent
the rest of his life creating works in the Clear Script, which was used
by the Kalmyks into the 20" century. Zaya Pandita and his followers
translated 177 works from Tibetan and the very first original work in
the Clear Script, «Moonlight,» was the biography of Zaya Pandita
written by Radnabhadra after his death in 1662.' Thus, the origin
story of Kalmyk Buddhism places priority on people—Baibagas and
Zaya Pandita—and on a new writing system and texts. These are what
is most venerated and cherished.

Turning to the Buryat chronicles, there are many more of them
than what exists among the Kalmyks. The Buryat chronicles were also
written somewhat later than the Kalmyk ones and they were produced
in the traditional Mongolian script.'** Some of the chronicles that dis-
cuss Buddhism most were written by Buryat nobles, such as Zhaltan
Lombotsyrenov and Vandan lumsunov, and lamas such as Buyandalai.
Some chronicles have no known authors.'*! Like the Kalmyk chroni-

128 Radnabkhadra, Lunnyi svet, 53-55; 74.

129 Radnabkhadra, Lunnyi svet, 7-12 and 73-74; Richard Taupier, «The
Western Mongolian Clear Script and the Making of a Buddhist State,» in ed.
Vesna A. Wallace. Buddhism in Mongolian History, Culture, and Society. Oxford:
Oxford University Press, 2015, 30-33.

130 Ts. B. Tsydendambaev, Buriatskie istoricheskie khroniki i rodoslovnye.
Ulan-Ude: Buriatskoie knizhnoe izdatel’stvo, 1972, 9-14.

31 Lombotsyrenov’s chronicle in the Mongolian script and in Buryat
Cyrillic, along with a translation into Russian, may be found in L. D. Shagdarov
and L. B. Badmaev, lazyk i stil’ letopisi D.-Zh. Lombotsyrenova «lIstoriia
Selenginskikh Mongolo-Buriat.» Ulan-Ude: Izdatel’stvo BNTs SO RAN,
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cles, the Buryat ones also emphasize how Buddhism spread among
the Siberian Buryats, as well as provide stories about important early
Buddhist lamas. Differently, however, they connect these Buryat la-
mas to the building of permanent monasteries in specific geographic
locations.

Just as the Kalmyk chronicles present the story of Zaya Pandita, the
Buryat chronicles also provide stories about two important high-rank-
ing lamas who worked to proselytize the Buddhist faith: Damba Dorzho
Zayayev and Zhimba Akhaldaev. Zayayev studied in Tibet from 1724
to the early 1730s, when, as stated in Buyandalai’s chronicle, the Dalai
Lama and Panchen lama told him to return home to spread the faith. Buy-
andalai also writes that the Dalai Lama gave Zayayev a drawing of the
Samye monastery, the first Buddhist monastery in Tibet, and told him that
he should build one just like it back in his homeland.'*? Indeed, Zayayev
returned home and helped found the Tsongol’skii Monastery at Khilgan-
tui. According to Iumsunov’s chroicle, Zayayev petitioned the govern-
ment to build a wooden building for the Tsongol’skii Monastery in 1753
and this request was granted.'*

Akhaldaev studied in Mongolia as a young man where, as reported
by Buyandalai, the Jebtsundamba Khutuktu told him to return home to

2014. [umsonov’s chronicle may be found translated into Russian in: Tuguldur
Toboev and Vandan Tumsunov, Letopisi khorinskikh buriat. Trans. N. N. Poppe.
Leningrad: Izdatel’stvo Akademii Nayk SSSR, 1940. In 1959, the Mongolian
scholar, Byambyn Rinchen, and the Indian scholar, Raghu Vira, published a
book in India containing transliterations with partial translations into English
of two chronicles: one by an unknown author and the other by Buyandalai. See,
Byambyn Rinchen, ed. and trans. Four Mongolian Historical Records. New
Delhi: International Academy of Indian Culture, 1959. A full translation into
English of Buyandalai’s chronicle is available in Zsuzsa Majer and Krisztina
Teleki, «Origin and Spread of Buddhism in Buryatia—A Text of Buyandalai
Dooramba,» Acta Orientalia Academiae Scientiarum Hungaricae, 61/4
(December 2008): 477-497.

132 See Buyandalai’s chronicle in Majer and Teleki, «Origin and Spread of
Buddhism in Buryatia,» 482-483.

133 See lumsunov’s chronicle in Toboev and Tumsunov, Letopisi khorinskikh
buriat, 49.
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spread Buddhism.!** While Akhaldaev initially worked with Zayayev at
the Tongol’skii Monastery, it was not long before he struck it out on his
own. In a chronicle by an anonymous author, we learn that Akhaldaev
wanted to found his own permanent monastery and Buddhist community.
He then consulted with Zayayev and a Tibetan astrologer named Batur-un
in order to select the perfect location. When Batur-un chose one, Zayayev
disagreed, suggesting that «If a monastery is constructed at this place, it
will dominate over us,» meaning that it will come to be more powerful
than the Tsongol’skii Monastery. Despite Zayayev’s protest, however, the
astrologer insisted and struck an arrow in the site he had selected.'** This
site would become the Lake Gusinoye Monastery and Lombotsyrenov’s
chronicle tells us that it was not long after this that permanent wooden
structures were erected there.'*

The Buryat chronicles then describe a fierce competition between
Zayayev and his Tongol’skii Monastery and Akhaldaev and his Lake
Gusinoye Monastery over who would be in charge of the Buryat Bud-
dhists. In part, this had to do with the growing power of the Russian
Empire in Siberia that sought to have one spiritual leader for the Buryat
Buddhists. Eventually, the Russian government settled on this person be-
ing the one to hold the title of Pandito Khambo Lama. Although Zayayev
was the first to gain this title, the contest for power continued after the
deaths of Zayayev and Akhaldaev.

Buyandalai’s chronicle provides a colorful story that brought about
an end to the competition with a clear win for the Lake Gusinoye Mon-
astery. In the story, a representative from each monastery was sent in a
race across Lake Baikal and from there whoever reached the imperial
administrative offices in Selenginsk first would win the title of the Pan-
dito Khambo Lama for his monastery. The representative from the Lake

131 See Buyandalai’s chronicle in Majer and Teleki, «Origin and Spread
of Buddhism in Buryatia,» 484.

135 See the chronicle by an unknown author in, «A Brief History of the
Six Tribes and Eight Clansy in Four Mongolian Historical Records, 152.

136 See Lombotsyrenov’s chronicle in Shagdarov and Badmaeyv, lazyk i
stil” letopisi D.-Zh. Lombotsyrenova, 189.
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Gusinoye Monastery beat his opponent, ensuring that the position would
fall to Lake Gusinoye Monastery alone."*” Indeed, Lake Gusinoye Mon-
astery went on to be the home of the Pandito Khambo Lamas and the
leading monastery for the Buryats from the early 1800s to its closure in
1938.

Thus, while the Buryat and Kalmyk chronicles both emphasize the
importance of specific lamas in the advancement of Buddhism, they also
reveal the relevance of geographic limitations. While the Buryats had a
clearly delineated homeland around Lake Baikal and therefore could fo-
cus on building permanent monasteries in lands that became sacred, the
Kalmyk situation was more complicated. Waves of Kalmyks moved to
the Volga region over the course of many years starting in the 1630s.
Then, in 1771, two thirds of them moved back to Dzungaria. This con-
siderable amount of movement likely inhibited the construction of per-
manent monasteries as sites of sacred geography. Instead, such religious
sites had to be moveable. The Kalmyk chronicles reflect this with their
emphasis on Zaya Pandita, the Clear Script, and the production of texts.
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The Significance of the Ilibalyk Nestorian Cemetery:
Archaeological Discovery as Sacred Space for Kazakh
Christians

Richard H. Brown
(University of South Australia)

Abstract: In 2014 a large Nestorian Christian gravestone with Syriac
inscriptions was discovered by a local farmer near the present-day village
of Usharal, east of Almaty, Kazakhstan. This led to the 2016 archaeologi-
cal discovery of a Nestorian cemetery at the ancient Silk Road city Iliba-
lyk. This paper, based on semi-structured interviews, explores the views
of Kazakh Christians on the significance of the cemetery discovery as
sacred space from a sociological perspective. Christianity’s arrival in Ka-
zakhstan is often associated with Russian Imperialism. However, the dis-
covery at Ilibalyk indicates there were significant Christian communities
during the Mongol era along northern Silk Road routes. Artefacts discov-
ered at the Ilibalyk cemetery include gravestones with Nestorian crosses
and jewelry with Christian symbols. For present-day Kazakh Christians
the discovery of the cemetery at Ilibalyk is significant as a sacred space
for a number of reasons. For some, the discovery brings a sense of conti-
nuity with the past for their personal Christian faith. Knowing that there
were ancient Christian Central Asian tribes existing in Kazakhstan who
may have ancestral links brings meaning to the present and future for
their faith. For other Kazakh Christians, the discovery provides a dis-
cursive strategy through which they can share their faith in a historical
framework which contends with traditional religio-cultural labels. This
paper then relates the Ilibalyk Christian cemetery discovery to present-
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day burial practices and experiences of Kazakh Christians who seek to
create new sacred space in the contemporary landscape of Kazakhstan,
and further avenues of research are suggested.

1o strengthen our sense of self the past needs to be rescued

and made accessible’3®

Yi-Fu Tuan
(Human geographer)

1 think that if we tell our history but remove these things
it will be like a house with one wall.

Anuar'®

(Archaeological team volunteer)

1. Introduction. In 2014 a large Nestorian'® Christian gravestone
with Syriac script was discovered by a farmer near the village of Usharal,
east of Almaty, Kazakhstan.'*! This led to the Ilibalyk Nestorian cemetery
discovery in 2016. The medieval city of Ilibalyk was first identified by
Karl Baipakov.'*? The author joined the archaeological excavations of the

8 Yi-Fu Tuan, Space and Place: The Perspective of Experience (Minneapolis,
Minnesota: University of Minnesota Press, 1977), 187.

139 ¢Anuar’ is a pseudonym. Real names of Kazakh volunteers are not used in this
paper for confidentiality reasons.

40" The term ‘Nestorian’ stems from the former bishop of Constantinople called
Nestorius who was excommunicated in 431 A.D. There is controversy among historians
as to whether the reason was heresy or church politics. The Nestorian church adhered
to the teachings of Nestorius and became known as ‘Nestorian’. In the literature the
Nestorian church is also referred to as the Church of the East, East Syriac church or East
Syrian church. For a detailed discussion on Nestorius see: Mark Dickens, Echoes of a
Forgotten Presence: Reconstructing the History of the Church of the East in Central Asia
(Zurich: Lit Verlag, 2020), 1-24.

141 Christoph Baumer, History of Central Asia: The Age of Islam and the Mongols
(London: 1.B. Tauris, 2016), 286.

42 Karl M Baipakov, Cpeonesexosas copoockas Kynemypa iodicnoeo Kazaxcmana u
Cemupeusvs (VI-XI1I) (Almaty, Kazakhstan: Nauka CCCP, 1986).
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Ilibalyk cemetery as a volunteer in the summers of 2018 and 2019 and
conducted the research during ‘free’ time. The qualitative research ap-
proach includes semi-structured interviews and observation.

The aim of this study is to explore the significance of the Illibalyk
cemetery discovery as ‘sacred space’ for Kazakh Christian volunteers on
the excavations. By ‘sacred space’ I refer both to a sentient archaeological
space, and to a numinous space where the volunteers found themselves
connecting with their Christian faith in unexpected ways, leading them to
fresh paths of purpose and resolve. For me as a researcher and volunteer,
the experience provided new insights about ‘sacred’ Nestorian history
and contemporary faith identity construction.

Most sacred space research in Central Asia focuses on Islam, particu-
larly saint shrines and traditional practices.'* This study of the Ilibalyk
relates to the underresearched area of Christian sacred space studies in
Central Asia. The insights gained inform the disciplines of cultural geog-
raphy, sociology, anthropology, history and archaeology.

Background to llibalyk Nestorian cemetery. Archaeological excava-
tions of the Ilibalyk cemetery occurred between 2016 and 2019.'* This
discovery adds to existing historical and archaeological research of the

43 David M Abramson and Elyor E Karimov, «Sacred Sites, Profane
Ideologies: Religious Pilgrimage and the Uzbek State,» in Everyday Life in
Central Asia: Past and Present, ed. Jeff Sahadeo, Russell Zanca, and David W
Montgomery (Bloomington, Indiana: Indiana University Press, 2007), 319-38;
Ulan Bigozhin, «Sacred Geographies in the Eurasian Steppe: The Aqgkol Shrine
as a Symbol of Kazakh Ethnicity and Religiosity,» Journal of Ethnology and
Folkloristics 13, no. 2 (2019): 131-33; Bruce G Privratsky, Muslim Turkistan:
Kazak Religion and Collective Memory (Richmond, Surrey: Curzon Press, 2001);
Wendell Schwab, «Traditions and Texts: How Two Young Women Learned to
Interpret the Qur’an and Hadiths in Kazakhstan,» Contemporary Islam 6, no. 2
(2012): 173-97.

14 The project is a partnership between Archaeological Expertise, LLC
(Kazakhstan), Tandy Institute for archaeology (USA), the Society for the
Exploration of Eurasia, and the Archaeological Institute of the Academy of
Sciences of the Republic of Kazakhstan.
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Nestorian church.'* A notable feature of Nestorian history in Central
Asia was the conversion to Christianity of tribes including the Kerait and
Naiman.'*® The Ilibalyk cemetery is evidence of a Nestorian community

in the medieval city of Ilibalyk during the thirteenth and fourteenth cen-

turies.'¥

Background to Kazakh Christians. Following the collapse of the So-
viet Union in 1991, a resurgence of religion took place across the post-
Soviet landscape including Kazakhstan.'*® One notable aspect of this
resurgence was the conversion of thousands of ethnic Kazakhs from a

145 Ernest A W Budge, The Monks of Kublai Khan, Emperor of China
(London: Religious Tract Society, 1928); Maria AL Comneno, «Nestorianism
in Central Asia During the First Millenium: Archaeological Evidence,» Journal
of Assyrian Academic Society 11, no. 1 (1997): 20-53; Richard Foltz, Religions
of the Silk Road: Premodern Patterns of Globalization, 2nd ed. (New York:
Palgrave Macmillan, 2010); Tjalling HF Halbertsma, Early Christian Remains
of Inner Mongolia: Discovery, Reconstruction and Appropriation (Leiden: Brill,
2008); Philip Jenkins, The Lost History of Christianity: The Thousand-Year
Golden Age of the Church of the Middle East, Africa, and Asia —and How It
Died (New York: Harper One, 2008); Roman Malek, ed., Jingjiao: The Church
of the East in China and Central Asia (Sankt Augustin: Steyler Verlag, 2006);
Samuel H Moffett, 4 History of Christianity in Asia, Volume I: Beginnings to
1500 (Maryknoll, New York: Orbis Books, 2014); Arnabay Nurzhanov et al.,
«Christian Heritage in Culture of the Central Asia and Kazakhstan,» National
Academy of Managerial Staff of Culture and Arts Herald, no. 3 (2018): 1255-60.

146 Mark Dickens, «Patriarch Timothy I and the Metropolitan of the Turks,»
Journal of the Royal Asiatic Society 20, no. 2 (2010): 117-39; Halbertsma, Early
Christian Remains, 30-32; Erica C D Hunter, «The Conversion of the Kerait to
Christianity in A.D. 1009,» Zentralasiatische Studien 22 (1989): 140-63.

147 Christoph Baumer et al., Field Report on the Archaeological Excavations
at Usharal-1Ilibalyk, Kazakhstan in 2019 (Hergiswil, Switzerland: Society for the
Exploration of EurAsia, 2019), 4. http://www.exploration-eurasia.com/inhalt
english/frameset projekt aC.html.

148 Sebastien Peyrouse, «The Relationship Between Church and State in the
Post-Soviet World: The Case of Christianity in Central Asia,» Journal of Church
and State 49, no. 1 (2007): 97-98.
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Muslim background to Christianity.'* The phenomenon of interreligious
conversion is increasing globally and coincides with globalization and
changing geopolitics. This increase has attracted a growing body of con-
version research including Muslim-to-Christian conversion'* and Chris-
tian-to-Muslim conversion.'*!

2. Overview of relevant literature. Conceptualization of sacred space.
Chidester and Linenthal suggest two broad definitions of sacred space in-
cluding the ‘substantial’ and the ‘situational’.'>?> The former has roots with
Otto’s conceptualization of the numinous.'* Eliade further developed the
substantial definition as an ontological given that distinguishes between

149 William C Clark, «Networks of Faith in Kazakhstan,» in Conversion After
Socialism: Disruptions, Modernisms and Technologies of Faith in the Former
Soviet Union, ed. Mathijs Pelkmans (New York: Berghahn, 2009), 129; Tobin
Perry, «Central Asia’s Great Awakening: A Decade Old Ethnic Church Blooms
Despite Government Suspicion,» Christianity Today 44, no. 8 (2000):29.

150 Daniel G Hoskins, «Russification as a Factor in Religious Conversion:
Making Lenin Roll Over in His Grave,» Culture and Religion 16, no. 4
(2015): 430-44; Mathijs Pelkmans, «Baptized Georgian: Religious Conversion
to Christianity in Autonomous Ajaria,» Max Planck Institute for Social
Anthropology, Working Paper, no. 71 (2005): 1-30; David P Radford, Religious
Identity and Social Change: Explaining Christian Conversion in a Muslim World
(Abingdon, Oxon: Routledge, 2015); Seppo Syrjinen, In Search of Meaning and
Identity: Conversion to Christianity in Pakistani Muslim Culture (Helsinki: The
Finnish Society for Missiology and Ecumenics, 1984).

5t Al Kose, «The Journey From the Secular to the Sacred: Experiences
of Native British Converts to Islam,» Social Compass 46, no. 3 (1999); Esra
Ozyiirek, Being German, Becoming Muslim: Race, Religion, and Conversion in
the New Europe (Princeton, New Jersey: Princeton University Press, 2015); Kate
Zebiri, British Muslim Converts: Choosing Alternative Lives (Oxford: Oneworld
Publications, 2007).

152 David Chidester and Edward T Linenthal, eds., American Sacred Space
(Bloomington, Indiana: Indiana University Press, 1995), 6.

153 Rudolf Otto, The Idea of the Holy: An Enquiry into the Non-Rational
Factor in the Idea of the Divine and Its Relation to the Rational, trans. ] W
Harvey (London: Oxford University Press, 1931/1936).
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the sacred and profane, and compares it to a ‘gate of heaven’ and ‘doors
of the gods’.'s*

The ‘situational’ definition arises from a problematized boundary be-
tween the sacred and the secular'> with roots in Durkheim.'*® Chidester
and Linenthal assert that ‘this clash between substantial and situational
approaches to definition and analysis represents a contrast between what
might be called the poetics and the politics of sacred space’.!*” Further de-
veloping the situational definition, Eade and Sallnow view pilgrimage to
‘sacred’ spaces as accommodating a ‘realm of competing discourses’.'®
Put simply, pilgrims carry a variety of motivations, meanings and under-
standings in pilgrimage. These findings are reflected in pilgrimage studies
of other scholars.'”

Preserving the past and cemeteries. Lowenthal suggests that inter-
est in preserving the past, particularly among young people is part of
‘a search for roots and historical identity.”'® This interest resonates with
Tuan’s quote at the start of this article.'®' A growing desire to preserve the
‘sacred’ past is conspicuous in Kazakhstan.

154 Mircea Eliade, The Sacred and the Profane, trans. W Trask (San Diego,
California: Harcourt, 1959), 26-27.

155 Veronica della Dora, «Engaging Sacred Space: Experiments in the
Field,» Journal of Geography in Higher Education 35, no. 2 (2011): 167.

156 Emile Durkheim, The Elementary Forms of Religious Life, trans. K E
Fields (New York: The Free Press, 1912/1995).

157 Chidester and Linenthal, American Sacred Space, 6.

158 John Eade and Michael J Sallnow, eds., Contesting the Sacred: The
Anthropology of Christian Pilgrimage (London: Routledge, 1991), 5.

159 Sharon R Roseman, «Santiago de Compostela in the Year 2000: From
Religious Center to European City of Culture,» in Intersecting Journeys: The
Anthropology of Pilgrimage and Tourism, ed. Ellen Badone and Sharon R
Roseman (Urbana, Illinois: University of Illinois Press, 2004), 83; Brad West,
«Enchanting Pasts: The Role of International Civil Religious Pilgrimage in
Reimagining National Collective Memory,» Sociological Theory 26, no. 3
(2008): 259.

1% David Lowenthal, «Environmental Perception: Preserving the Past,»
Progress in Human Geography 3, no. 4 (1979): 549.

'6Yi-Fu Tuan, Space and Place: The Perspective of Experience (Minneapolis,
Minnesota: University of Minnesota Press, 1977), 187.
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Cemeteries are historically considered sacred spaces.'®> Despite be-

ing unpopular cemetery research provides a rich source in the study of
material culture.'®® The Ilibalyk cemetery has yielded rich socio-cultural
data. Excavations have so far uncovered thirty-four gravestones, eighty-
one graves, and grave goods including Christian jewellery. The study of
gravestones at Ilibalyk and other sites point to belief in the resurrection
of Christ and interconnectedness between Silk Road Christian communi-
ties.!** These and future investigations will deepen the ‘sacred’ value of
the Ilibalyk cemetery.

In his study of Kyrgyz Christians Radford identified the ‘utilization
of history’ as a building material for identity construction.'®® For Kyrgyz
Christians Nestorian history represents a deep connection with Christian

162 Harvey’s study of the Lone Fir cemetery in Portland shows how the sacred
element of cemeteries becomes salient in situations where urban redevelopment
plans clash with communities. See Thomas Harvey, «Sacred Spaces, Common
Places: The Cemetery in the Contemporary American City,» Geographical
Review 96, no. 2 (2006): 295.

16 Harold Mytum, «Language as Symbol in Churchyard Monuments: The
Use of Welsh in Nineteenth- and Twentieth-Century Pembrokeshire,» World
Archaeology: Communication and Language 26, no. 2 (1994): 252; Wilbur
Zelinsky, «Unearthly Delights: Cemetery Names and the Map of the Changing
American Afterworld,» in Geographies of the Mind, ed. David Lowenthal and
Martyn J Bowden (New York: Oxford University Press, 1976), 172.

164 Mark Dickens, «Syriac Gravestones in the Tashkent History Museum,»
in Hidden Treasures and Intercultural Encounters: Studies on East Syriac
Christianity in China and Central Asia, ed. Li Tang and Dietmar W Winkler
(Minster: Lit Verlag 2009), 41; Mark Dickens, «More Gravestones in Syriac
Script from Tashkent, Pinjakent and Ashgabat,» in Winds of Jingjiao: Studies on
Syriac Christianity in China and Central Asia, ed. Li Tang and Dietmar W Winkler
(Zurich: Lit Verlag, 2016), 106; Ken Parry, «Images in the Church of the East:
the Evidence from Central Asia and China,» Bulletin —John Rylands University
Library of Manchester 78 (1996): 145; Zhuldyz Tashmanbetova, «Christianity in
Central Asia: Adoption of East Syriac Christianity in the Medieval Period.» (MA
Nazarbayev University, 2019), 73-74.

16 David P Radford, «Contesting and Negotiating Religion and Ethnic
Identity in Post-Soviet Kyrgyzstan,» Central Asian Survey 33, no. 1 (2014): 20-
21.
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ancestors which inspires them to contest the societal norm that ‘to be
Kyrgyz is to be Muslim’.'%® This research has similar findings for Kazakh
Christians who sense a sacred connection with the Nestorian past.

3. Methodology. This current study includes eleven ethnic Kazakh
Christians from eighteen to fifty-one years old. There was a mixture of
gender, education level, marital status and urban/rural background. Five
participants were first generation Christians and six were second genera-
tion.'”” They had different reasons for joining the expedition including a
holiday activity, for volunteer work, to experience archaeology, and fas-
cination about the Nestorians.

The qualitative research approach used semi-structured interviews
and observation, and draws from ethnographic'®® and phenomenologi-
cal'®® approaches. Recruitment was purposive!’ and ‘gatekeepers’!” pro-
vided access to participants. Observation data!” came through informal
relationship building during the excavation. The researcher had not met
any of the participants prior to the expeditions.

166 Ibid., 15.

167 The first generation are defined as the first members in a family to convert
to Christianity. The Second generation are defined as the children of the first
generation who embraced the new Christian faith of their parents.

168 Paul Atkinson and Martyn Hammersley, Ethnography: Principles in
Practice, 3rd ed. (Abingdon, Oxon: Routledge, 2007), 1.

' James V Spickard, «Micro Qualitative Approaches to the Sociology of
Religion: Phenomenologies, Interviews, Narratives, and Ethnographies,» in
The SAGE Handbook of the Sociology of Religion, ed. James A Beckford and
Nicholas Jay Demerath (London: SAGE Publications, 2007), 123.

70 Amir Marvasti, Qualitative Research in Sociology (London: SAGE
Publications, 2004), 18.

7! Ibid., 46-47; Sarah J Tracy, Qualitative Research Methods: Collecting
Evidence, Crafting Analysis, Communicating Impact (Chichester: Blackwell
Publishing, 2013), 71-72.

172 Tracy, Qualitative Research Methods, 65-66.
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The research took into account procedural, situational and relational
ethics.'” This includes informed consent, data confidentiality and us-
ing pseudonyms instead of real names. Due consideration was given to
reflexivity in data collection and analysis.!” Interview recordings were
transcribed by a translator and analysed using thematic analysis.!” De-
ductive (etic) and inductive (emic) approaches!” were used to develop
emerging themes and sub-themes through an iterative process.'”’

4. Findings. The Illibalyk cemetery as a ‘gate of heaven’. Several
participants had a profound ‘sacred’ experience through firsthand en-
counters with gravestones. For example, Galimjan, who was touched
deeply after personally finding a gravestone, comments: ‘I’ve seen
with my own eyes. I dug with my own hands and saw the gravestone.
And on that gravestone there was a cross. That cross is carved beauti-
fully and it was underground for many centuries. I understand that my
ancestors were Christian and this greatly helps my faith.” For Sholpon
the experience produced a strong sense of connection between the
faith of the Ilibalyk Christians and her own: ‘I was personally over-
whelmed when we found the gravestones. It is a real faith. How amaz-
ing it is that my ancestors held this faith.’

Despite the timespan of many centuries Galimjan and Sholpon sensed
a deep connection with the Ilibalyk Christians. The firsthand encounter
with the gravestones contained elements of the numinous which have ‘the
effect of arousing genuine feelings of authentic religious awe’.'” This

'3 Carolyn Ellis, «Telling Secrets, Revealing Lives: Relational Ethics in
Research With Intimate Others,» Qualitative Inquiry 13, no. 1 (2007): 4-5;
Marvasti, Qualitative research, 137-38; Tracy, Qualitative Research Methods,
242-43.

74 Tracy, Qualitative Research Methods, 233-34.

!5 Jonathan A Smith and Mike Osborn, «Interpretative Phenomenological
Analysis,» in Qualitative Psychology: A Practical Guide to Research Methods,
ed. Jonathan A Smith (London: SAGE Publications, 2007), 67-75.

176 Tracy, Qualitative Research Methods, 21-22.

177 A limitation of this study is sample size. More interviews would enhance
data quality. However, availability of participants was limited.

178 Otto, The Idea of the Holy, 64
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experience is akin to Eliade’s transcendent ‘gate of heaven’ conception
of sacred space.'”

The Ilibalyk cemetery as a discursive strategy. Some participants
gained a fresh impetus to share their faith. For Protestant Christians, ac-
tively sharing their faith'® is a contentious practice.'®' For example, Mu-
rat, one of the students says: ‘When I share my faith with other students
I ask them a question: «Why do you believe in Islam?». And most reply:
«Because my ancestors were Muslimy». But if we look at archaeological
excavations and history, their ancestors weren’t Muslim, they believed in
Jesus the Messiah.” Another student, Lyassat, comments: ‘Right now I'm
studying at college. I want to tell my friends that I joined the archaeologi-
cal team. Many of them already know I came here. When they ask it is a
very good opportunity to share my faith.’

For Murat and Lyassat the excavation experience inspires them to
share their faith. Murat’s resolve is interpreted as drawing on a ‘utiliza-
tion of history’ discursive strategy'®? as a means to contest the ‘de-facto
Muslim’ assumption prevalent in society.'®

The Ilibalyk cemetery as a contribution to education. Some partici-
pants sensed the value of the Ilibalyk discovery for education. Having
spent her childhood in a village Guldana says: ‘There are many archaeo-
logical things in the land of Kazakhstan. All of our things are under the
ground. Our Kazakhs haven’t yet looked for them. If they seek, they’ll
find a lot of things... I heard about an ancient sword, maybe Mongolian,
that was dug up when someone was building a house. It was silver and
they just sold it. That is history and it should be in a Museum... People

17 Eliade, The Sacred and the Profane, 26-27.

180 Other terms in the literature used to describe the sharing of faith include
evangelism and proselytism.

181 Sebastien Peyrouse, «Religious Diversity in Post-Soviet Central Asia,»
ISIM Newsletter 14 (2004): 48; Peyrouse, «The Relationship Between,» 99;
Aigerim Utebaeva and Zauresh Saktaganova, «Religions in Kazakhstan at the
Present Time,» Education and Science Without Borders 1, no. 1 (2010): 114-15.

182 Radford, «Contesting and Negotiating,» 20-21.

183 Peyrouse, «Religious Diversity,» 48.
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do not understand archacology because it is related to ancient things. We
need to educate Kazakhs in this.’

Another participant, Anuar has a keen interest to see Nestorian stud-
ies well represented in history education: ‘Kazakhstan is writing it’s his-
tory over again. Previous writings are being changed. Right now there
are new histories. There is a need for an accurate history, not only about
one religion but for history in general. There are many programs, like
Spiritual Renewal (Rukhani Zhanghyru)... If you dig the ground twenty
to thirty centimetres Christian history will speak... I think that if we tell
our history but remove these things it will be like a house with one wall.’

The Ilibalyk excavation inspires Guldana and Anurar as they sense
the rich history waiting to be discovered below the surface of Kazakh-
stan’s landscape. They have a strong desire to see people taught an accu-
rate view of history and about the value of preserving the past.'3

The Illibalyk cemetery as a contribution to religious tolerance. Aware
of the tensions that sometimes exist between Muslims and Christians Gal-
imjan says: ‘This archaeology will leave a big footprint in the future...
Whether through a museum or a book we can help to change this country.
Alongside the Muslim religion in the past was the Christian religion. As
we explain this evidence it will be a help for the future.’

Expressing hopes for his children’s generation, Murat says: ‘Through
this archacology maybe in the future people will not accuse our children
of being a ‘sectant’, believing in the Russian God, or betraying their reli-
gion. Offering a more measured comment, Meroet says: ‘Kazakh people
might change their thoughts. But I think there will be some difficulties.
But still, at least a little will reach their heart.’

For Galimjan, Murat and Meroet the experience of the excavation
has signalled hope for religious tolerance in the future. In other words,
they see potential for the re-sacralization of the historical landscape to
contribute to religious tolerance. This aspiration lines up with historical
research that suggests religious tolerance between different faiths existed
in Central Asia during the Mongol era.'®

184 Lowenthal, «Environmental Perception,» 549.
185 Foltz, Premodern Patterns, 7-8; Halbertsma, Early Christian Remains, 29.
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5. Conclusion. In this paper I have reported research undertaken as
a volunteer in the 2018 and 2019 archaeological excavations of the Iliba-
lyk Nestorian cemetery. The study used a qualitative approach including
semi-structured interviews and observation. Participants were Kazakh
Christian volunteers on the excavation who experienced sacred space in
four significant, though different ways.

For some, the firsthand encounter with gravestones etched a deep
impression on their minds and hearts akin to a ‘sacred’ numinous expe-
rience. For others the experience inspired them to share their faith and
demonstrates a way Kazakh Christians can argue the cultural legitimacy
of their faith from the perspective of history. For other Kazakh Christians
the cemetery discovery represented a slice of the rich Nestorian history
which will potentially contribute to the reconstruction of history that is
currently taking place in Kazakhstan. A final group saw the discovery
as part of the re-sacralization of the historical landscape of Kazakhstan
through archaeology which has potential to contribute to future religious
tolerance.

The participants joined the excavation for a variety of reasons and
each gained different experiences of sacred space including both sentient
and numinous dimensions. These experiences provide them with fresh
resolve and purpose on their journeys of faith. These findings have ech-
oes of Eade and Sallnow’s findings of varied discourses evident in pil-
grimage.'® Further excavations and investigations of Ilibalyk and other
Nestorian sites will open up new routes to explore Christian sacred space
in the future.
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TE3UCBI YHACTHUKOB KOH®EPEHIIUN

Disputed sacred land(mark)s: Evenk-Buryat
inter-ethnic politics in Hulunbuir

Stefan Krist and Mongonsan
(Inner Mongolia University,
Inner Mongolian Academy of Social Sciences, Hohhot, PRC)

This paper presents how both parties to a hundred-year-old land
dispute in the Hulunbuir banner of Inner Mongolia, China, have been
sacralizing landmarks, in order to spiritually connect to the land they
live on, and discusses the role this practice has been playing in their
conflict. The groups embroiled in this conflict are the Solon-Evenks and
the Shenekhen-Buryats, of which both hold legal titles to land tenure in
the region and claim that their forefathers had been living there already
ages ago. So far members of both groups have been fighting for their
cause in this conflict on three levels: (1) in physical fights on the ground
— i.e. on disputed pasturelands — ranging from planned attacks to rather
spontaneous, yet still quite bloody brawls; (2) by political and juridical
attempts to settle the dispute, which, however, for various reasons, have
not been successful so far; (3) by building, maintaining, and worshipping
oboos — cairns erected on high places, arrayed with tree branches and
prayer flags, and devoted to ancestor and/or local protector spirits. In the
latter way members of both groups visually and ritually assert that the
land around those landmarks is theirs. Although being sacred, spiritual,
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often plain religious (mostly Buddhist) practices, they do not mitigate
the dispute, but rather constitute a case of a sacred geography of conflict,
as, for instance, both parties lay a sole claim to the khoshuu, i.e. banner,
oboo, thus to their principal land use right in the region.
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Memory and revival:
Reviving sacred sites in Russia’s Volga-Ural region

Lili Di Puppo
(NRU Higher School of Economics, Moscow, Russia)

The process of reviving Muslim sacred sites in Russia’s Volga-Ural
region involves different approaches to the presence/absence of past Sufi
saints and to notions of memory, revival and space. I will analyse both
the more official work of restoring these sites and the way in which they
also allow local Sufi brotherhoods to re-establish continuity by reviving
Sufi and clan lineages. More official commemorations can be found, for
example, at the gravesite of the Sufi sheikh Zaynulla Rasulev in the city
of Troitsk, where Muslim officials annually assemble for the Rasulev
readings. Other sacred sites such as Narystau in Bashkortostan play
a central role in the revival of a local Bashkir ethnic identity and the
connection with ancestors. Sufi saints buried at different sacred sites in
the Urals are seen as «alive», asking the living to restore a connection
with the Bashkir land and identity through a link with ancestors. The
site of Narystau can be approached as a site of contestation around
the notion of presence, revealing how claims about presence become
connected to claims about identity. Hence, local Muslim authorities do
not recognise the existence of the graves of sahaba or companions of the
Prophet, and thus, their presence at this site, while certain Bashkir Sufi
murids experience the place as a pilgrimage site. The revival of sacred
sites take place through different practices of remembering: more official
commemorations that seek to construct a particular representation of a
Sufi heritage and acts of remembrance seeking to restore a connection
with ancestors, in which time is eventually transcended.
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TyBHHCKOE NAJOMHUY€ECTBO
B Oynamiickue neHTpbl Poccuu m mupa

Jamascaa 4. K.

(Mockoeckuii zymanumapuuiit ynugepcumem, Mockea, Poccus),
buuenoen y. A.

(Tysunckuii uncmunmym ZyMaHUmMAapHvix U RPUKIAOHBIX COUU-
A1bHO-IKOHOMUYECKUX UCCTe008AH UL

npu Ilpaeumenscmee Pecnyonuku Torea, Koizoin, Poccus).

Bozpoxnenne Oymmuzma ¢ 1990-x IT. B TpaauIMOHHO OyIINHACKOM
peruone Poccun — Pecny6muke TriBa BEIpa3uiioch B OTHOM U3 HHTEpeC-
HEHINX SBICHUH — MaJOMHHYCCTBE TYBUHCKHX OYJJINCTOB B pa3iiny-
HbIE LEHTPH! Oyaan3Ma Kak B npexaenax Poccuu, Tak U 3a rpaHuiy — B
pasuble ctpansl: Monronuto, Muauro, Kutaii (Tubet) u np. B coBetckoe
BpeMs 1 cama TyBa Kak npurpannyHas reppuropust (pecmyonuka CCCP
Ha rpanune ¢ MoHronueil) Oblia 3aKpbiTa A7l MOCEIIEHU HHOCTPaHIa-
MU, U JKUTEIH PecnyOIrKH MOYTH He Bbledkanu 3a pyoex. C 1990 roxa
TpaHuIla OTKphIIach B 06e croponsl. B 1992 1. TyBy nocerun [lanaii nama
X1V, 3a HIM TTOCIIEAOBAIH BU3HUTHI IPYTUX OyIIniickux yunurenei. Camu
BEPYIOIME HaYajk BbIE3KATh Ul COBEPIICHHS PETPUTOB, YTOOBI TIOITY-
YUTh YYEHHUS, OKIOHUTHCA CBATHIM MECTaM. DTO JBWKEHHE HE NMeEET
Oonpiine MacmTadbl U LEHTPATU30BAHHON OPTraHU3allU, €r0 MOXHO
CUHTATh MONYCTUXUIHBIM. TeM He MeHee, TaJIOMHUYECTBO pa3BUBaETCH,
pacmupsieTcs, B HETO BOBJIEKAIOTCS HOBBIE YYAaCTHUKH, YBEITUUNBACTCS
u reorpagus noe3nok OyaaucToB. B nokinane npennonaraercs: npeacTa-
BUTh TMHAMUKY IIpoliecca 3a JBaALATh JIET, CPEIHUIN MOPTPET yUaCTHU-
KOB, TIPUBECTH TPUMEPHI U3 MHTEPBBIO C MAJTOMHHKAMM; Ha3BaTh TaKkKe
po0eMbl NaJIOMHUUYECTBA. By niickoe majJoMHUYECTBO €CTh B IPyTUX
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POCCHICKHMX pErHOHaX TPAJAUIMOHHOTO paCIpPOCTpaHeHHs Oyaau3mMa
(Kanmbikuu, Bypsituu u 1p.). 1 510 ABMKEHNE MOXKHO CUUTATh OHUM U3
BakHeHINX (akTtopoB oboramenus Oynanzma Poccun, haktopom mMex-
KyIsTypHOTO coTpyaanyecTBa PO u pernonos Llentpansaoit n FOxHOI
A3zun.
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Reawakening The Land:
Local Muslim Pilgrimage as a Means of Decolonisation

Jesko Schmoller
(Perm State University, Perm, Russia)

In a multi-cultural environment and especially in conditions of
empire, pilgrimage can be a tool for individuals and groups to newly
experience and define space. Nowadays, Muslims tend to be portrayed
as foreign Others in the Russian media, even though it was the Russian
Empire that expanded south to swallow the multi-ethnic populations of
the Volga and Ural regions. This paper draws upon insights from post-
colonial / decolonial theory and material religion to propose an approach
stressing the formative and transformative potential of practice and
interaction. The activities related to a local Muslim pilgrimage around
the almost exclusively Tatar / Bashkir village of Barda in the south of
Perm Krai have a direct effect on the surrounding space, where change
acquires a material quality and can be seen and felt. Barda is located
in a valley surrounded by seven mountains that once served as lookouts
for guardians, who in time came to be venerated as holy men. When the
pilgrims pay their respects at gravesites, springs and mountain slopes,
the old paths of pilgrimage are being activated, baraka (a spiritual force)
begins to flow, the landscape of the dead comes to life and a peripheral
Russian area transforms into a mythic land of Tatar sages and warriors
of central significance. Rejecting both representation and semiotics, the
approach employed here is based upon the assumption that the changes
taking place are not so much metaphorical than real.

184



XpucTHAHCKHE KYJIbTOBbIE 00bEKTHI
KaK 4acTh 001eHAIIMOHAIbHBIX CAKPAJbHBIX KOMILIEKCOB
Ka3zaxcrana

Koeanvckaa C. H.

(Espa3zuiickuii hayuonaavhotii ynusepcumem um. JI.H. I'vmune-
6a,

Hyp-Cynman, Kazaxcman)

Jloxyiag MOCBSAINEH XapaKTEPUCTHKE COBPEMEHHBIX XPUCTHAHCKHUX
KYJBTOBBIX OOBEKTOB, SIBISIOLUIMXCS MECTaMH MOKJIOHEHUS! Ha TEPPHUTO-
pun Kazaxcrana. OcHOBHOE BHHMaHHE Oy/IeT yAeNeHO XapaKTepPUCTHUKE
[IPaBOCIIaBHBIX OOBEKTOB, HCTOPUU X BOZHUKHOBEHHSI B PA3JIMUHBIX Ha-
CEJICHHBIX MyHKTaX U B Pa3IMYHON yNaIeHHOCTH OT CTONUIbI PecmyOmm-
ku Kazaxcran —T. Hyp-CynTan. B Tom uncie pedb moiiier 0 MOHaCThIpe
Poxxnectra IpecBsToit boropoauiisl, uctopust KOTOporo Hauanack B 40-x
rogax XX Beka B ropoze Kaparanae. B 1955 . mpu xpame Obi1a ocHOBa-
Ha MHOYECKas KeHCKas OOIIMHA, KOTOpasi COCTOsIAa U3 OCBOOOTUBIIHX-
cst u3 KapJlara u apyrux mect JmmieHust cBOOOIbI MOHAILIECTBYOIUX.
MysKcKasi ITyCThIHB BO MMSI CBSITHIX MPenojooHoMydeHnKoB Cepaduma u
®eornocra Anma-AtiHcknX B KackeneHe AJIMaTHHCKON 00IacTH TaKke
3aCIyKUBAaeT OTAEIBbHOIO BHUMaHMs. bynyT NpencTaBieHbl Takke JIpy-
rue 0OBbEKThI, KOTOPBIE, K COXAJICHNUIO, HE BOLIUTM B O(GHUIMATBHBINA CITH-
COK cakpajbHbIX MecT KazaxcraHa.
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Ethical Infrastructure in the Idel-Ural Region:
The Spatiality of Halal Living

Matteo Benussi
(University of California, Berkeley, USA)

This paper explores the spatial, material dimensions of halal living in
the Idel-Ural region through the lens of what I call «ethical infrastructure»:
the array of places, pieces of equipment, consumables, and material
features upon which the very possibility of Idel-Ural Muslims’ ethical
striving is premised.

After the dissolution of the Soviet order in Russia’s Idel-Ural region,
a galaxy of Islamic piety trends coalesced among the region’s Tatars. The
ethos of these piety milieus promotes theological awareness and «inner-
worldly» asceticism as well as the pursuit of middle-class aspirations,
with ethical consumption emerging as a crucial site of self-formation
for Russia’s «new Muslims». As a result of this development, concerns
about halal and haram have become ubiquitous and halal infrastructure
— encompassing cafes, shops, health/fitness facilities, beauty salons,
etc. — has increased dramatically in importance and size. Furthermore,
Muslims’ ethical deliberations and strivings take place in a broader yet set
of'locales, which may be considered «ethical infrastructure» even without
being explicitly marked as «halaly.

It will be argued that Durkheimian assumptions ingrained in most
approaches to «religious» geographies have led scholars to focus
almost exclusively on spaces that can be described as «special», «set-
apart», «prayed-upon», or «enchanted» — such as mosques, shrines,
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or pilgrimage sites. This paper puts forth an alternative conceptual
framework, by attempting to shift attention to the quotidian, unassuming,
even «profane» places where ethical self-formation takes place. It will
be argued that these places and their «ethical infrastructure» constitute
a crucial if understudied component of Idel-Ural Muslims’ engagement
with the material world.
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Historical GIS from Visualization to Post-representational
Analysis

Ivan Sablin
(Heidelberg University, Germany)

In recent years the term «space» has become an important part of
the global academic discourse. Historians’ attention to the geographical
context and geographers’ interest to cultural issues brought the two
disciplines together and gave rise to interdisciplinary approaches. Along
with the development of computer technology, this led to emergence
of historical GIS — methods and techniques of integrated analysis of
historical sources, combined in geographic information systems. Based
on several projects, this article explores the possibilities of historical GIS
methodology.
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