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In this article, I examine the Hebrew translation of the four Gospels published in 1668 by Giovanni Battista Iona, a convert from Judaism employed as a professional Hebraist in several Catholic institutions in Rome. I focus, first, on Iona's aims in undertaking this work -to come closer to a presumed Hebrew original of the Gospels; to rebut Jewish polemics against Christianity; to bring about the conversion of Jews by showing that the Gospels are akin to the Hebrew Bible. Second, I analyse Iona's translation technique and shed light, namely, on the sources he used (both Latin and Hebrew), on the kind of Hebrew he employed and on some specific choices he made. In fine, I tie Iona's thinking and method of work to his particular status as a 'convert Christian Hebraist'.

With the rise of Christian Hebraism in the Early Modern Period, 1 a particular figure took shapethe convert from Judaism who has become a professional Christian Hebraist, that is, a teacher of Hebrew at academic institutions and an author of books in and on the Hebrew language, on the Hebrew Bible and on different aspects of Judaism. The convert from Judaism was an exceptional figure among the Christian Hebraists, but maybe a sort of an 'exception that proves the rule'. He was often a bit of an outsider -in regards to his biography, his training and his methods of work.

At the same time, however, he was an 'ideal' -his knowledge of the subject matter and especially 3 (Sapienza). 9 I wish to present Iona, namely, through an analysis of his major published work -his Hebrew translation of the four Gospels published in the year of his death 1668 and entitled: The first part of the article will be dedicated to examining Iona's writings about his translation and to presenting his ideas regarding this undertaking. In the second part, an analysis of the translated text will aim to show how Iona went about the translation work itself. 12 Why translate the Gospels into Hebrew?

The paratexts appended to Iona's translation of the Gospels -a dedicatory letter in Latin to Pope Clement IX and a twenty-two-page introduction printed in parallel columns in Latin and Hebrew -offer much information on Iona's thinking regarding his translation project. In the beginning of this introduction, Iona tells in a nice narrative form how he made up his mind to produce this translation: Et vehementer sitiebat anima mea hoc Euangelium linguae sanctae vocibus expressum quaerere, 9 Carmignac, Évangiles de Matthieu et de Marc, pp. X-XI, according to Giuseppe Carafa, De Professoribus Gymnasii Romani, vol. 2 of De Gymnasio Romano et de eius Professoribus, ab Urbe condita usque ad haec tempora (Rome: Antonio Fulgoni, 1751), pp. 397-8. When the Holy Spirit flowed upon me from above and gave me a heart to know and eyes to see YHWH and his Messiah, so that, in the Jubilee year 1625 of the coming of our Messiah, the Name-Blessed-Be-He brought me to his worship, and, on the day of the feast of John the Baptist, I was baptized in the baptism of the Messiah and returned to the property of my ancestors in the Land [of Israel] -they who believed in YHWH and hoped for the Messiah. And from that day, the Spirit of YHWH touched my heart, and as burning fire within my viscera [it made me] desire to study the Gospel […]. My soul thirsted to seek the Gospel in the Holy Tongue, especially since I heard that Saint Matthew had written it in the Holy Tongue, until the Name-Blessed-Be-He made me find in the city of Lucca14 in a bookseller's shop a book called The Gospel of Matthew, which until this day was hidden with the Jews and concealed in their caves and is now recently brought to light in the year 5000 etc. here in Paris capital of France. When I saw it, I rejoiced as if [I had found] great fortune. But as I read it, I was not sure if the man that had translated it had not been proficient in the Holy Tongue or if the Jews had translated it into stammered language in order to make it despicable to the reader, so that he would not hold it in esteem. In my bewilderment, God made me stumble upon a book entitled Touch Stone by a Jew named Shem-Tov Shaprut, who had translated into this stammered language the Gospel of Matthew, and after each chapter he asks harsh questions regarding the Gospel. Also, at the end of the book printed in Paris, there are twenty-eight harsh questions that the Jews ask against the Gospel […]. Furthermore, the name of the Messiah is written there Yēšû, and not as was his name Yēhôšûaʿ or Yēšûaʿ, which comes from the root yšʿ, for he saved the world and all of mankind from the sin of the first man. And the Jews, in their evilness, call him in Hebrew Yēšû, which is the acronym [of the phrase] 'may his name and memory be erased'. Therefore, I girded up my loins like a man to bring forth [something] precious from [my] vileness. And if from my faultiness results something distorted, may the Name-Blessed-Be-He forgive me and deliver me from error […]. And may YHWH God help me not to make any transgression, and may He be with my pen and grant me purity of language, so that [this book]15 would be like the rest of the Holy Scriptures […].
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Three main points may be adduced from this passage. First, one particular reason for which Iona wished to read the Gospels in Hebrew was his belief -a widespread one -that the Gospel of Matthew was originally written in Hebrew. Iona was therefore hoping to find this original version of Matthew or, at least, an approximation to it. 16 subsequently by a convert from Judaism. [START_REF] Iona | Prooemium[END_REF] Third, Iona hoped that his own translation was written is such 'pure' Hebrew that may enable it to be perceived as being 'like the rest of the Holy Scriptures', that is, as being similar to the books of the Hebrew Bible. First, I will inquire regarding the word ʾEben Gîlyôn 21 -from which language does it come? I have seen that the whole world thinks that it is a word composed of a word in Greek that means 'announcement'. I am, however, hesitant, for, among all the writings of the Jews, I have not found even one that remembers it under the name 'announcement', neither a good one, nor a bad one; all call it ʾEben Gîlyôn, with a Bêt or with a Wāw, with an ʾĀlep or with an ʿAyin. Furthermore, since it is accepted by all that Saint Matthew wrote his book in the Holy Tongue -oh how I wish I knew what he called it -maybe Saint Matthew also called his book ʾEben Gîlyôn, which means a stone that has been revealed. For the new Torah was concealed and hidden within the old Torah (…).

Iona contends here that the polemical terms commonly used in Judaism to denote the Gospels - ʾEben Gîlyôn as a token that the New Testament was concealed within the Old Testament before being revealed. He bases this assertion on several passages of the Hebrew Bible mentioning stones, which he quotes on the following pages of the introduction and interprets typologically as signs according to which the New Testament will complete the Old one. It is therefore not surprising that the Jews oppose the Gospels and keep their Law to please Satan, not God, blessed be He.

א

Moreover, Iona writes in the dedication to Pope Clement XI:

[…] deinde iniqua et impia Hebraeorum mens in Christum, cuius gloriae invidentes, omnia fere testimonia, quae de eo habentur, mutatis vel vocibus vel significationibus corrumpunt; est enim hoc caecae impietatis studium ea corrumpere, quae non potest refellere. Hac autem Evangeliorum versione in verum Hebraicum sermonem tantae audaciae occurrimus […]. [START_REF] Iona | Sanctissimo Domino nostro Clementi Nono Pontifici Maximo perpetuam felicitatem[END_REF] […] furthermore, the unjust and impious inclination of the Hebrews against Christ, in envy of whose glory they corrupt almost all testimonies that there are about him by modifying either the words or the meanings. For this is the aim of the blind impiety -to corrupt those [testimonies] , and also that Jesus's name -Yēhôšûaʿ or Yēšûaʿ -has been corrupted into Yēšû. Iona therefore seems to perceive his own 'version of the Gospels in genuine Hebrew' as a means to counter these corrupted testimonies and let Jews know the truth about Christ.

Finally, the missionary hope that Iona had for his translation is mentioned briefly near the end of the introduction: Therefore, my beloved 29 reader, I beseech you not to jeer when you read this book, but to admit the truth, which God will allow all to understand, as you will see in another work that I have written and that I called Wings of a Dove: A Disputation. There I will answer all the harsh questions that the Jews raise against the Messiah. 30 And if you do so, what happened to me will also happen to you […]. After I read the books of the Christians, I found that their words are clear truth, not belief. . In the Latin text, we find here: amice. 30 The manuscript of this work is now lost: Carmignac, Évangiles de Matthieu et de Marc, p. XIII. Paragraphs from it are, however, inserted into Iona's translation of Robert Bellarmine's catechism, as Iona states in his letter to the reader at the beginning of that work: Dottrina Christiana Breve, 'Al Lettore', p. [1].

about their conversion. 31 It may be noted that Iona's translation is one of the earliest Hebrew translations of the New Testament in which such a missionary aim is mentioned. Only in the eighteenth and nineteenth century did the mission to the Jews become a main motivation for producing Hebrew translations of the New Testament. 32 To sum up this part, behind Iona's motivation to translate the Gospels into Hebrew lies a belief that the Gospel of Matthew was originally written in Hebrew and that a Hebrew version of the Gospels may therefore, in some way, enable one to get closer to the Jewish and Hebrew roots of Christianity. There lies also a deep concern regarding Jewish hostility towards and polemics against Christianity, which Iona hopes to parry by offering Jews a true account of the Christian Gospel. Finally, Iona entertains a hope that reading his version of the Gospels in 'pure' Hebrew will contribute to the conversion of some, namely since it will make it easier for Jews to perceive the Gospels as Scripture.

Iona's method of work

In the introduction, Iona presents clearly his method of work in translating the Gospels: Although in translation from Latin into the Holy Tongue, when it is done word for word, it is very hard to approach the Hebrew formulation, I will take as much pains as possible, and, with the help of Him for whom all is possible, may it be done that my pen shall succeed and my mind shall not fall short.
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From this sentence, we learn, first, that Iona translated from Latin, that is, from the Vulgate; second, that he basically tried to render the Vulgate literally -'verbatim' / 'word for word'; and third, that he strived to attain natural-sounding idiomatic formulations in Hebrew. Iona is modest enough to know that this twofold obligation of loyalty both to the source text and to the genius of the Hebrew language is not an easy one. An analysis of Iona's translation itself may confirm this description of his method of work and add a few more details.

The Vulgate as source text

Both in the introduction, as just mentioned, and on the title page, it is noted that this translation is made from Latin. 34 Many details in the translation indeed confirm that the source text used by Iona was the Latin Vulgate and not a Greek text of the Gospels.

For example, in some places, one does not find the definite article in Iona's translation where it may be expected: Ἐν ἀρχῇ ἦν ὁ λόγος, καὶ ὁ λόγος ἦν πρὸς τὸν θεόν, καὶ θεὸς ἦν ὁ λόγος. 36 In Iona's rendering, there is no definite article before the word Dābār in all of its three occurrences in this verse: 'In the beginning was a word, and a word was next to God, and God was a word.' It is easy to understand how Iona arrived at this rendering if he was working from a Latin text in which there is, of course, no definite article. It is much less likely that he would render this verse thus, had he been consulting a Greek text in which a definite article precedes the word Logos in all of its three occurrences here.

In the Vulgate, the Greek term ἀρχιερεύς 'chief priest' or more often in the plural ἀρχιερεῖς 'chief priests' is rendered in two different ways in its 62 occurrences in the Synoptic Gospels -princeps 34 For the title, see p. 3. 35 Iona, Quator Evangelia, p. 305. The Latin text quoted is the one appearing in Iona's edition; abbreviations are given in full form. 36 Nestle-Aland, Novum Testamentum Graece, 28 th ed. (Stuttgart: Deutsche Bibelgesellschaft, 2012) notes no Greek witnesses in which the definite article is absent.

Conclusion

An analysis of Giovanni Battista Iona'a Hebrew translation of the Gospels offers a nice portrait of the figure of the convert from Judaism who has become a professional Christian Hebraist, and highlights some of the characteristics of this kind of Hebraist of the Early Modern Period. In Iona's work, we see a particular interest in the Jewish origins of Christianity, a deep concern regarding Jewish hostility towards Christianity and notably regarding Jewish polemical activity, as well as a hope for the conversion of Jews. We see excellent knowledge of Hebrew including all of its strata -biblical, Talmudic and Medieval, accompanied by a very nice Sprachgefühl -feeling for the language, but also a somewhat unsystematic approach and a certain lack of theoretical understanding of the Hebrew language.

  Spiritus sanctus super me delabens dedit mentem ad intelligendum, et oculos ad respiciendum Deum, eiusque Christum, qui anno Jubilei 1625. post eiusdem Christi aduentum me adduxit ad diuinum obsequium, et Sancti Joannis Baptistae die Messiae baptismate ablutus fui, et rediui ad possessionem meorum parentum mortuorum, qui crediderunt in Deum expectantes eius Christum: hac igitur die Spiritus Domini tetigit cor meum cupiditate studii collocandi in hoc Euangelio […].

  Second, the Hebrew versions of the Gospel of Matthew that Iona actually found -the translation included in Shem-Tov ibn Shaprut's fourteenthcentury polemical treatise ʾEben Bōḥan (The Touch Stone) and the translation published in Paris in 1555 by Jean du Tillet and Jean Mercier -disappointed him greatly, since he deemed that they were written in poor Hebrew, or in what he calls 'stammered language' ( of the Gospel into 'bad' Hebrew was a polemical technique used by the authors of these translations in order to make the Gospel 'despicable' to Jews. It may be noted that, although Iona surely has a point regarding the quality of the Hebrew in both of these translations, he is, in fact, mistaken concerning the identity of the translators and their intent. It has been shown by Libby Garshowitz and José Vicente Niclós that the translation incorporated in Shem Tov ibn Shaprut's work is most probably not the work of the polemicist himself but that of a convert from Judaism. 17 Regarding the translation of Matthew published in Paris, I have argued elsewhere that this is the translation produced by the Protestant Hebraist Sebastian Münster of Basel revised
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  See Peter Schäfer, Jesus in the Talmud (Princeton: Princeton University Press, 2007).28 Iona, Quator Evangelia, 'Prooemium', pp. [20-1]. 29 I think the Hebrew should be corrected into א ו ה ב י

  Quator Evangelia Novi Testamenti ex Latino in Hebraicum sermonem versa ab Ioanne Baptista Iona (Rome: Typis S.[acrae] C.[ongregationis de] Prop.[aganda] Fidei) 11
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	י ו נ ה	ה ט ו ב ל	י ו ח נ ן	י ד י	ע ל	ע ב ר י	ל ל ש ו ן	ר ו מ י	מ ל ש ו ן	נ ע ת ק ו	א ש ר	ה ח ד ש ה	מ ה ת ו ר ה	ה ג י ל י ו נ י ם	א ב נ י	א ר ב ע ה

  10 Iona also published an annotated Hebrew translation of Robert Bellarmine's catechism: Lettore publico della detta lingua in Roma (Rome: Stamperia della Sacra Congregatione di Propaganda, 1658). Here and below, vowel-points are brought as they appear in Iona's works, including occasional oddities. Non-published works by Iona, some of which are extant in manuscript and some of which have been lost, are listed in Carmignac, Évangiles de Matthieu et de Marc, pp. XII-XVI. 11 On the publishing of Hebrew books by the Congregation de Propaganda Fide, see Henkel, 'Verfügungen der Kongregation in der Judenfrage', pp. 372-4. quia audiui Sanctum Matthaeum Hebraico sermone Euangelicam historiam scripsisse, donec Deus statuit ut in Urbe Lucensi nanciscerer hominem, qui inter libros, quos venditabat, habebat Codicem inscriptum Matthaei Nuntium qui apud Hebraeos in cauernis abditus fuerat, nunc autem in lucem editus est Parisiis, quae Urbs Princeps Galliae est an. 1555. Exiliui gaudio hunc librum conspicatus, cum illum legissem, dubitaui ne is, qui in Hebraicum sermonem versus fuerat, non admodum peritus esset Hebraicarum vocum, vel ne Hebraei eum librum vertissent in sermonem quodammodo balbutientem, quo Lectoribus abominabilis esset. Cum autem in hac perplexitate versarer, Deus obtulit mihi alium Codicem manuscriptum, cuius titulus, Lapis Lydius, Auctore quodam Hebraeo nuncupato Scem Tob Siphrut, a quo Euangelium Matthaei in eandem linguam Hebraicam (ut diximus balutientem) conuertitur, ac in fine cuiuslibet Capitis argumenta aduersus Euangelium recitantur quemadmodum et exemplar Parisiis editum, continent in fine 28.

		ו י ה ו ה	] … [	מ ש ג י א ת	ו י צ ל נ י	ל י	י מ ח ו ל	י ת ב ר ך	ה ש ם	מ ע ו ו ת	ד ב ר	י צ א	ש מ ח ס ר ו נ י	ו א ו ל י	מ ז ו ל ל	י ק ר	ל ה ו צ י א	ח ל צ י	כ ג ב ר	א ז ר ת י
		argumentationes, quas Hebraei afferunt contra Euangelium […]. Praeterea in scribendo Christi
		nomine Hebraeo nomine affirmant hoc nomen י ש ו JESU non deriuari a radice י ש ע , quod sonat genus
		humanum a peccato primi hominis saluauit, ideoque dicitur	י ה ו ש ו ע	Jehosciuha, aut	י ש ו ע Jesciuha:
		sed Hebraei ex malignitate eundem Jesum vocant י ש ו Iesu, cuius nominis literae sonant secundum
		ipsos, delebitur videlicet nomen eius, et memoria eius. Dicunt enim literam Iod י sonare י מ ח Imahc,
		delebitur, literam ש Scin ש מ ו Scemo, nomen eius, et literam ו Vau	ו ז כ ר ו	VeZichro, et memoria eius.
		Quamobrem accinxi lumbos meos, ut separarem pretiosum a vili, qood [sic] si mihi forte exciderit
		verbum aliquod non rectum, Deus id condonet, meque liberet errore […] ac Deus mihi aderit ne
		incidam in errorem, ac meo calamo moderans sermonis claritatem addet, ne hic liber aliis sacris
		libris sit dissimilis […]			
		מ א ו ת	ו ש ש	א ל ף	ה י ו ב ל	ש ב ש נ ת	מ ש י ח ו	ו א ת	י ה ו ה	א ת	ל ר א ו ת	ו ע י נ י ם	ל ד ע ת	ל ב	ל י	ו נ ת ן	מ מ ר ו ם	ה ק ד ש	ר ו ח	ע ל י	כ ש ה ש פ י ע
		ו ש ב ת י	ה מ ש י ח	ב ט ב י ל ה	נ ט ב ל ת י	ה ט ו ב ל	י ו ח נ ן	ש ל	ה ח ג	ש ב י ו ם	ל ע ב ו ד ת ו	י ת ב ר ך	ה ש ם	ק ר ב נ י	מ ש י ח נ ו	ל ב י א ת	ו ע ש ר י ם	ו ח מ ש ה
		ב ו ע ר ת	ו כ א ש	ב ל ב י	נ ג ע	י ה ו ה	ר ו ח	ה י ו ם	ו מ א ו ת ו	מ ש י ח	ה	א ת	ו ה ח י ל ו	ב י ה ו ה	ה א מ י נ ו	א ש ר	ה מ ה	ב א ר ץ	א ש ר	א ב ו ת י	א ח ו ז ת	א ל
		ש ה ק ד ו ש	ש ש מ ע ת י	ו ב פ ר ט	ה ק ד ש	ב ל ש ו ן	ג י ל י ו ן	ה א ב ן	ל ב ק ש	נ פ ש י	ו ב צ מ א ה	] … [ ׃	ג י ל י ו ן	ה א ב ן	ב ע י ו ן	ל ח ש ו ק	ק ר ב י	ב ת ו ך
		א ו מ ר	ש ה י ה		א ח ת	ס פ ר	ס פ ר י ם	מ ו כ ר	ב ב י ת	מ צ א ת י	ל ו ק ה	ש ב ע י ר	ל י ד י	א י נ ה	י ת ב ר ך	ש ה ש ם	ע ד	ה ק ו ד ש	ב ל ש ו ן	א ו ת ו	כ ת ב	מ ת י
		ה ' נ ' ך '	ב ש נ ת	ל א ו ר	מ ו צ א ת	ב א ח ר נ ה	ו ע ת ה	ב מ ע ר ו ת י ה ם	ו נ ח ב ת ה	ה י ה ו ד י ם	א צ ל	ג נ ו ז ה	ה י ת ה	ה ז ה	ה י ו ם	ע ד	ש ר	א	מ ת י	ב ש ו ר ת
	ְב ר וֹ מ ָ ה ׃	ִﬠ ה י ה ְב ִר י	ְל שׁ וֹ ן ל א	י וֹ נ ָ ה ז ה ש ְמ ל ַ מּ ֵ ד מ י ש ה ְבּ ע ִפ י ְר ס וּ ם ת י ק ו	ְב ס פ ִר י ק ת ִמ י וֹ ח ַ נ ןַ י ש מ ה ַ טּ וֹ ב ֵ ל א ה ו א	ִﬠ	ל ַ ﬠ ַ ז ו ב ק ר ִל א ְל שׁ וֹ ן י ב ו	ִמ כ ל ְלּ שׁ וֹ ן ה ו ן	ִל מּ וּ ד Dottrina Christiana Breve, Tradotta dalla Italiana ה ַ ְמּ שׁ ִ י ִח ִי י ם ְב ק ִ י צּ וּ ר ׃ נ ֶ ְﬠ ַת ק ו כ ו ' פ ה פ א ר י ש ה א ם ב צ ר פ ת ׃ ו ב ר א ו ת י א ו ת ו ש מ ח ת י כ ע ל
	ק ו ו י ו ש , Revue ב ק י ב ל ן ה ק ל ש ו ן ו ד ש ו ה נ ה ה א ל ק ר ה ל י מ ת י ו א ח ר כ ל פ ר ק ] … [ ׃ ו ע ו ד ב כ ת ו ב nella lingua Hebrea, da Giovanni Battista Iona, ' ב ת ר ג ו ם ה ב ש ו ר ו ת ל י ו ח נ ן ב ט י ס ט ה י ו נ ה ' א ו ש ה י ה ו ד י ם ע ת י ק ו ה ו ב ל ש ו ן מ ג ו מ ג ם ל ה ת ע י ב ו ב ע י נ י ה ק ו ר א ש ל א ל ח ש ו ב א ו ת ו ו ב ה י ו ת י ב ז א ת ה מ ב ו כ ה ס פ ר א ח ד ש מ ו א ב ן ב ו ח ן מ ה י ה ו ד י ש מ ו ש ם ט ו ב ש פ ר ו ט ש ה ע ת י ק ב ל ש ו ן ה ז ה מ ג ו מ ג ם ה א ב ן ג י ל י ו ן ש ל מ ק ש ה ע ל ה א ב ן ג י ל י ו ן ו ג ם ב ס פ ר ש נ ד פ ס ב פ א ר י ש ב ס ו ף כ ' ח ' ק ו ש י ו ת ש מ ק ש י ם ה י ה ו ד י ם נ ג ד א ב ן ג י ל י ו ן ש ם ה מ ש י ח ב ל ש ו ן ע ב ר י ת כ ת ו ב י ש ו ו ל א כ ש מ ו י ה ו ש ו ע א ו י ש ו ע מ ש ו ר ש י ש ע ש ה ו ש י ע ה ע ו ל ם ו כ ל מ י ן ה א נ ו ש י מ ח ט א א ד ם ה ר א ש ו ן ׃ ו ה י ה ו ד י ם ל ר ו ע ל ב ם ב ל ש ו ן ע ב ר י ת ק ו ר י ן א ו ת ו י ' ש ' ו ' ל ו מ ר ש ר א ש ת י ב ו ת י מ ח ש מ ו ו ז כ ר ו ל כ ן
	européenne des Études hébraïques 12 (2007), pp. 59-73.
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Previous studies on Iona's translation are: Pinchas E. Lapide, Hebrew in the Church. The Foundations of Jewish-Christian Dialogue (trans. Erroll F. Rhodes; Grand Rapids, Michigan: Eerdmans, 1984), pp. 67-72; Carmignac, Évangiles de Matthieu et de Marc, pp. V-XXV; Michael Ryzik, praesertim

  19 16 For a summary on the origins of the tradition that Matthew was originally written in Hebrew, see Christoph Ochs, 'Matthew, Hebrew Versions of', in Encyclopaedia of the Bible and its Reception, vol. 18 (Berlin: De Gruyter, 2020), pp. 165-7. The conception that the original Hebrew version of Matthew may be recovered through translation is common to quite a number of authors: see Eran Shuali, 'Why Was the New Testament Translated into Hebrew? An Introduction to the History of Hebrew Translations of the New Testament', Open Theology 2 (2016), pp. 515-7; Joanna Weinberg, Azariah de' Rossi's Observations on the Syriac New Testament. A Critique of the Vulgate by a Sixteenth-century Jew (Warburg Institute Studies and Texts 3; London: Warburg Institute; Turin: Nino Aragno Editore, 2005).These three lines of thought receive some more clarification in other parts of the paratexts.Regarding the idea that the Gospel of Matthew was initially written in Hebrew, Iona sets forth a rather original theory:

	Primo, Quaeremus ex qua lingua deducatur vox Euangelium, et communis opinio est eam ex
	Graeca deduci ad significandum Bonum Nuntium: verum ego miror in Hebraeorum libris a nemine
	hanc vocem nominari, quod Nuntium seu bonum, seu malum sonet, verum ab omnibus dici	ג י ל י ו ן	א ב ן
	Euen ghilion cum litera Beth, vel Vau, aut Alef, aut Haain. Praeterea cum ex traditione habeamus
	Historiam Euangelicam fuisse a Matthaeo Hebraice scriptam, vellem scire, quo titulo ea fuit ab ipso
	inscripta: quapropter fortasse etiam Sanctus Matthaeus eam nuncupauit	ג י ל י ו ן	א ב ן	Euen ghilion, quod
	sonat Petram manifestam, quia Noua Lex intra Legem Veterem abscondebatur […]
	י ו ן	ב ל ש ו ן	א ח ת	מ מ י ל ה	מ ו ר כ ב ת	מ י ל ה	ש ה י א	ה ע ו ל ם	כ ל	ש ד ע ת	ו ר א י ת י	ה י א	ל ש ו ן	מ א י	ג י ל י ו ן	ה א ב ן	מ י ל ת	ע ל	א ב ק ש	ב ת ח י ל ה
	ו ל א	ט ב ה	ל א	ב ש ו ר ה	ב ש ם	ש ז ו כ ר ו	א ח ד	ש ו ם	מ צ א ת י	ל א	ה י ה ו ד י ם	כ ת ב י	ש ב כ ל	ב ר א ו ת י	ת מ ה	א נ י	א ב ל	ב ש ו ר ה	ל ו מ ר	ש ר ו צ ה
	מ ת י	ש	ש ה ק ד ו	ה כ ל	כ פ י	ש מ ק ו ב ל	מ א ח ר	ו ע ו ד	ב ע י ן ׃	א ו	ב א ל ף	א ו	ב ו א ו	א ו	ב ב י ת	א ו	ג י ל י ו ן	א ב ן	א ו ת ו	ק ו ר י ן	כ ו ל ם	א ל א	ר ע ה
	ל ו מ ר	ש ר ו צ ה		ג י ל י ו ן	א ב ן	ס פ ר ו	ק ר א	כ ך	כ ן	ג ם	א ו ל י	מ ת י	ה ק ד ו ש	ל כ ן	א ו ת ו	ק ר א	א י ך	ש א ד ע	י ת ן	מ י	ה ק ו ד ש	ב ל ש ו ן	ס פ ר ו	כ ת ב
																	20	] … [	ה י ש נ ה	ה ת ו ר ה	ב ת ו ך	ו נ ס ת ר ת	ג נ ו ז ה	ה י ת ה	ה י א	ה ח ד ש ה	ש ה ת ו ר ה	ב ה י ו ת	ש נ ג ל ה	א ב ן
	17 Libby Garshowitz, 'Shem Ṭov ben Isaac Ibn Shapruṭ's Gospel of Matthew', in Barry Walfish (ed.), The Frank
	Talmage Memorial Volume (Haifa: Haifa University Press, 1993), pp. 297-322; José Vicente Niclós, 'L'évangile en
	hébreu de Shem Tob Ibn Shaprut: une traduction d'origine judéo-catalane due à un converti, repalcée dans son Sitz im
	Leben', Revue biblique 106 (1999), pp. 358-407.
	18 Eran Shuali, 'Les deux versions de l'Évangile de Matthieu en hébreu publiées par Sebastian Münster (1537) et par
	Jean du Tillet et Jean Mercier (1555): un réexamen des textes et de la question de leurs auteurs', in Gilbert Dahan and

Annie Noblesse-Rocher (eds), Les hébraïsants chrétiens en France au XVI e siècle (Geneva: Droz, 2018), pp. 217-51.
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A similar claim is found in Iona's letter to Clement XI [p. 1]: '[…] necessarium, ut haec primaria eius instrumenta Arabicis, Syriacis, Graecis, atque Latinis vocibus iam expressa, etiam Hebraicis exprimerentur, cum praesertim instrumenti veteris omnes fere libri Hebraica lingua conscripti fuerint.' -'[…] it is necessary that these remarkable instruments of [the Christian religion], which are already translated into Arabic, Syriac, Greek and Latin, shall also be

  23 It is interesting to note the circularity of Iona's thinking on this matter. Since he is persuaded that the Gospel is of Hebrew origin, he believes that the Hebrew terms used by Jews to denote the Gospelreliable than the Greek term. Since these Hebrew terms are, however, clearly of a polemical nature, Iona suggests that they should be corrected in order to attain what he believes to be the true Hebrew term behind the word Gospel.Next, the hostility of Jews towards the Christian Gospel receives much attention in the paratexts.Iona notably argues that this hostility is due to the fact that the Jews serve the Devil. For this purpose, he cites in extenso two rabbinic tales in which Jews are helped by demons, 24 and states:

			ן	ג י ל י ו	ן	א ו	and ע ו ן
	ן	ג י ל י ו	-are more ל כ ן א י נ ו מ ן ה ת י מ א א ם ה י ה ו ד י ם נ ג ד י ם ל א ב נ י ה ג י ל י ו ן ו ש ו מ ר י ן ת ו ר ת ם ל ר צ ו ת ל ש ט ן ל א ל א ל י ת ' ׃ 25

ideoque mirum non est, si Euangelium Hebraei oppugnantes, legem suam seruant, ut placeant Diabolo, non Deo, etc.

  Itaque amice Lector, te rogo, ut si lecturus es meum librum, ne illum contentionis, sed veritatis studio legas, tum enim Deus tibi intelligentiam tribuet ad illum percipiendum, uti videre poteris in alio libro a me scripto de Controuersiis, nuncupato Alae Columbae, ubi soluentur omnes Hebraeorum aduersus Messiam dubitationes, atque id tibi, quod mihi, contingent […] nam ubi Christianorum libros euolui, comperi omnia verba esse tam clara, et aperta, ita ut non fides in illis haberi, sed veritas ipsa apparere omnino in illis videatur.

	כ א ש ר	ל ה ב י נ ו	ל כ ל	י ת ן	ש א ל ה י ם	ה א מ ת	ע ל	ל ה ו ד ו ת	א ל א	ל ק נ ת ר	ל א	ה ס פ ר	ב ז ה	כ ש ת ק ר א	פ נ י ך	א ח ל ה	ה ק ו ר א	ה ו א ב י	ל כ ן
	ת ע ש ה	ו א ם	ה מ ש י ח	נ ג ד	ה י ה ו ד י ם	ש ע ו ש י ם	ה ק ו ש י ו ת	כ ל	א ת ר ץ	ש ש ם	ו כ ו ח	י ו נ ה	כ נ פ י	ו ק ר א ת י ו	ש ע ש י ת י	א ח ר	ב ח י ב ו ר	ת ר א ה
			28	א מ ו נ ה ׃	ל א	ב ר ו ר	א מ ת	ש ד ב ר י ה ם	מ צ א ת י	ה נ ו צ ר י ם	ב ס פ ר י	ש ק ר א ת י	ו א ח ר	] … [	ל י	ש ק ר ה	כ מ ו	ל ך	י ק ר ה	כ ך

  quamuis sit opus difficile verbatim ex Latino in Hebraeum traducere, ac phrasi Hebraicae haerere, tamen operam omnem praestabo, et eo fauente, cui omnia sunt possibilia, meus calamus dirigetur, et intelligentia non deerit.

	ע ם	ה ע ב ר י	ל נ ו ס ח	ל ק ר ב ה	מ א ו ד	ע ד	ק ש ה	ד ב ר	ה י א	ב מ י ל ה	מ י ל ה	ב ה י ו ת ה	ה ק ו ד ש	ל ל ש ו ן	ל א ט י ן	מ ל ש ו ן	ש ה ע ת ק ה	פ י	ע ל	א ף
				33	׃	י ח ס ר	ל א	ו ש כ ל י	י כ ש ר	ש ק ו ל מ ו ס י	י ע ש ה	א פ ש ר	ה כ ל	ש ל פ נ י ו	מ י	ו ב ע ז ר ת	ש א פ ש ר	מ ה	כ ל	א ט ר ח	ז ה	כ ל

  In principio erat verbum, et verbum erat apud Deum, et Deus erat verbum.

	John 1:1 35																
	ָב ר ׃	ָד	ה ָ י ָ ה	ִה י ם	ו ֵ א -	ִה י ם	ה ָ א ֱ -	ֵא צ ֶ ל	ה ָ י ָ ה	ָב ר	ָד	ְו	ָב ר	ָד	ה ָ י ָ ה	ִר א שׁ וֹ ן	בּ ָ

Iona, Quator Evangelia, 'Prooemium', pp. [1-3] (both Latin and Hebrew texts). Here and below, the English translation generally follows the Hebrew.

It is likely that this episode took place during the years in which Iona taught in Pisa (1632-1636), which is quite close to Lucca.

In the Latin text: hic liber.

Iona, Quator Evangelia, 'Prooemium',[START_REF] Iona | Prooemium[END_REF][19][20]; the Old Testament passages on which Iona bases this theory are: the writing of the Ten Commandments on two tablets of stone (Ex

24:12; 31:18; etc.; Deut 4:13; 5:22; etc.); Ps 62:12; Dan 2:31-35; Zech 3:9; 4:7; Gen 28:11, 18; Isa 8:14-15; 28:16.

A missionary purpose is also attributed to Iona's work by the censor Iohannes Nicheus in his Approbatio from 1659 published in Iona's book: '[…] aestimo opus edi posse in publicum, idque in gloriam eiusdem Domini Iesu, et illuminationem populi Israel.' Iona, Quator Evangelia, 'Prooemium', p. [22].

See Shuali, 'Why Was the New Testament Translated into Hebrew?' pp. 517-20.

Iona, Quator Evangelia, 'Prooemium', p. [3].

Iona, Quator Evangelia, p. 116. 

Ibid., p. 200.

Ibid., p. 101; Du Tillet and Mercier, Evangelium Matthaei, p. 122.

Iona, Quator Evangelia, p. 174.

In order to translate the Latin passive infinitive 'solui', Iona seems to be using an infinitive Hophal, which, of course, does not exist in Hebrew.

Matt 20:28 37 38 In the Gospel of John, the situation is slightly more complex, which makes it less useful for the present argument. In most cases, the Greek term is rendered there by the Vulgate into pontifex / pontifices. Iona translates this term in a less systematic manner using the following expressions: , pp. 60-1, 64). He writes: 'The translation of the Gospels […] may serve as a convenient "lab" for investigating the Hebrew of that time that was influenced by Italian and Latin, since the Hebrew text appears alongside the Latin source text. Indeed, we may find in [the work of] Giovanni Battista Iona many linguistic phenomena that are also documented in original writings produced in Italy. The great advantage of this translation is that it allows to point directly to the source of the reflection.' (pp. 59-60, my translation) It seems to me, however, that Ryzik's methodology in this matter is inadequate to the aim of his research: the fact that Iona may translate certain expressions in an overly literal manner does not prove that he would use such calques in a context other than that of translation. Furthermore, while I am unable to judge to what extent the examples given by Ryzik demonstrate the influence of Italian on Iona's Hebrew (pp. 61-4), I am not sure that Iona is the most pertinent case study for such an investigation: Bartolocci, Iona's student and colleague, recalls that Iona did not speak Italian very well and used to mix it often with Spanish (Bartolocci, Bibliotheca Magna Rabbinica, pp. 50-1). 40 For this ointment could have been sold for a great fortune and given to the poor. potuit enim istud venundari multo, et dari pauperibus.

For it could have been sold for much and given to the poor. Other than the Du Tillet-Mercier version, I have not found evidence attesting that Iona used any other previous Hebrew translation of the Gospels, including the translation of Matthew found in Shem Tov ibn Shaprut's ʾEben Bōḥan, with which Iona was familiar. [START_REF] Carmignac | [END_REF] The Gospels translated separately Another observation one makes when overviewing Iona's translations of the different Gospels is that they regularly do not concur with one another -Iona often chooses different vocabulary and different phrase structures to render the same Latin words and very similar phrases, which appear in the different Gospels. This gives the impression that Iona's work on the translation was somewhat spontaneous, with no substantial attempt to uniformize the translation as a whole, and also maybe that it was carried out over a rather long period of time. 56 The following example may illustrate this: Matt 26:11 'will be with you' -in none these three parallel verses does Iona make the same choice regarding the rendering of the two occurrences of this verb. Moreover, there are differences in word order between the three renderings. While the differences between the divergent choices made by Iona in translating the three occurrences of this saying in Matthew, Mark and John are not highly significant, they do attest that Iona was translating each Gospel separately, without systematically consulting his past renderings and with no subsequent attempt of uniformization.

A few more examples of different choices made by Iona for rendering the same Latin words in the different Gospels may be offered. The verb 'baptizo' -'to baptize' in the active is translated into 

18

Regarding the Hebrew used by Iona in the translation, it may first be observed that it has some clear 'biblicizing' features. In particular, the Wayyiqtol form is very frequently used, as in the following example: Mark 1:41 In this verse, as in many many more, Iona uses a sequence of verbs in Wayyiqtol to describe actions taking place in the past, as is common in the prose of the Hebrew Bible. It is interesting to remark that, in the Latin text of this verse, only two of the verbs are in the past tense, while the other two are participles. The rendering of all verbs into Wayyiqtol is, therefore, a conscious stylistic choice made by Iona.

Nevertheless, it may also be remarked that the use of biblicizing language in the translation is often not very systematic. Hence, within sequences of verbs in Wayyiqtol describing actions in the past, Iona, from time to time, includes one verb or another in Qatal in a way that is not characteristic of the language of the Hebrew Bible and does not seem to follow any particular discursive logic: Luke 20:29-30 John 12:44

Furthermore, reading through Iona's translation one notices on every page the vast use of postbiblical vocabulary and features of language. For example, the following words originating in ancient rabbinic literature (Mishnah, Talmud, etc.) may be found in the translation: 70 And when they saw some of his disciples eat bread with defiled, that is to say, with unwashen, hands, they found fault. (KJV)

Here, Iona renders the entire phrase 'with defiled hands, that is, unwashed (hands)' into 'without handwashing'. He uses the very common technical term for ritual handwashing in Judaism, ְנ ִט י ל ַ ת י ָ ַד ִי ם , which enables him to be more concise than the source text -a reader familiar with this Jewish custom does not need an explicit explanation on the connection between the defilement of hands and not washing them. 78 This Hebrew translation may seem obvious, but we must appreciate that 76 Iona, Quator Evangelia, p. 290. 77 This rendering has been noted by Lapide, Hebrew in the Church, p. 70. This verse is translated in an almost identical manner in Elias Hutter, Novum Testamentum Domini Nostri Jesu Christi. Syriace, Ebraice, Graece, Latine, Germanice, Bohemice, Italice, Hispanice, Gallice, Anglice, Danice, Polonice (Nürnberg: 1599), p. 298. Since I cannot find other clear cases that may indicate that Iona was borrowing from Hutter (see also Carmignac, Évangiles de Matthieu et de Marc, p. XVII, footnote 28), I think it is most likely that both translators arrived at this elegant solution independently. 78