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Introduction

The first hours of economics teach students that a country's well-being depends, among other things, on market freedom. In the words of a classical liberal, "Laisser-faire, in short, should be the general practice: every departure from it, unless required by some great good, is a certain evil" [START_REF] Mill | Principles of Political Economy[END_REF](Mill, [ ] 1936, 950), 950). This is not a false lesson, but it proves to be misleading.

Considering the historical time frame, Mill's "subordinate clause turned out to be a mighty big loophole" (Wallerstein 2011, 100). This paper attempts to arrive at a theoretical proposition that could confidently cover the range of variation in the value of liberty in socio-economic analysis.

The reason people may have to construe the value of liberty and the associated principle of liberalism in the first place is seldom given weight in academic debates at risk to produce ambiguous, even inconsistent, disciplinary results (see [START_REF] Arazandi | Liberalism against Liberalism -Theoretical analysis of the works of Ludwig von Mises and Gary Becker[END_REF][START_REF] Ergen | Rival views of economic competition[END_REF][START_REF] Van Bavel | Open societies before market economies: Historical analysis[END_REF]. When tackling the question of what reason is, "many philosophers, both contemporary and historical figures, proceed as if this were already clear" (G. Williams [2008] 2018). In contrast, others find it "hard to explain the concept of a reason, or what the phrase 'a reason ' means" (Parfit 2011, I, 31;emphasis in original). As though to credit both precautions, our critique envisages two antipodal views of liberty. On the one hand, we single out the intellectual lineage whose foremost assumption is that economic actors would arrive at best results for them and society at large only in a context of free enterprise. Let us refer to this tradition as economism, although variants such as orthodox, standard, or mainstream economics coexist as well. On the other hand, we also consider the critical reaction to this tenet, which, its eclecticism notwithstanding, converges onto a conclusion that finds economism inadequate, if not outright wrong, for providing a realistic description of subject matter of a social nature.

Freedom, in the view of these critics, does play a fundamental role, but in an evolutionary historical frame, a result of our collective deliberation on the nature of well-being or, more generally, of what we aim to commit ourselves to. It is us who decide what a life worth living means and accordingly adapt the concept of freedom to these needs. Let us call this tradition the eclectic view with variants such as heterodox or pluralistic economics.

Despite the opposition, the two views of liberalism are amenable to a unitary framework of criticism, whereby we simultaneously account for the role the idea of liberty may play in improving social conditions, as well as for its cultural and historical constraints. We are inspired to proceed in this direction by the intellectual lineage of historical reason, which represents our solution to find a unitary approach within a broader view of reason, or what [START_REF] Nussbaum | Non-Relative Virtues: An Aristotelian Approach[END_REF] refers to as the tension between "objectivity" and "particularism". Although pioneering contributions of Heraclitus or Thucydides are duly acknowledged (see [START_REF] Graeber | Toward and Anthropological Theory of Value[END_REF][START_REF] Sahlins | Apologies to Thucydides. Understanding History as Culture and Vice Versa[END_REF]), the historical reason perspective, in the form we know today as "a philosophically important subject of modern times" [START_REF] Rockmore | Dilthey and historical reason[END_REF], originated in Giambattista Vico's fourdecade scholarly work of Scienza Nuova (last edition in 1744). Vico, aware of his rebellious endeavour as he confessed in Autobiography (Vico [1744] 1972), announces the emergence of a new science -the study of what people have done, an insight that lends Scienza Nuova its main proposition: "uniform ideas born simultaneously among whole peoples unknown to each other must have a common source of truth" (Vico 1725, 70). This query reveals the reason for what people do with a view to establishing social orders governed by similar institutions.

We next introduce the Vichian legacy to align historical reason to the epistemological debate on liberty and liberalism within social science. Bernard Williams' concept of developing the value of liberty serves as a representative case study of historical reason at work. It illustrates how history permeates our reasoning as an analytically critical method. The British philosopher investigates the logical conditions under which it becomes "sensible, useful, reasonable, or sane" (Williams 2005, 92) to discuss and accept the value of liberty, one of those "values of practical and utmost importance for society" alongside equality or justice (Williams 2005, 94). We follow Williams' guidance and subject our critique of liberalism to two intellectual traditions, economism and the eclectic view, which are divided by the role they ascribe to freedom in the unfolding of economic events. Drawing on lessons from the historical nature of liberalism, we conclude with reflections on the value of liberty within a framework we refer to as historical social study or unidisciplinary social science and summarize its scholarly implications.

The Legacy of Historical Reason

Scienza Nuova's obscure reception in the mainstream (of social sciences) has first been explained by Vico himself in Autobiography and subsequently by many of his sympathizers (Croce, 1941, p. 16;Caponigri, 1953, p. 60;[START_REF] White | Vico. A Study of the 'New Science[END_REF][START_REF] Lilla | The Making of an Anti-Modern[END_REF]. However, the Vichian project was destined to find its niche in the history of ideas. His range of reflections became "commonplaces of contemporary social science" [START_REF] White | Vico. A Study of the 'New Science[END_REF], while the most profound of them, the thesis of historical rationality, which emblazons Scienza Nuova's title "the principles of a common nature of peoples", challenges the idea of social science to our times. Regardless of the subsequent designations of Vico's new sciencethat is, "cultural sciences" or "human sciences" (Dilthey 1883, Windelbandt 1912), "historical sciences" [START_REF] Rickert | The Limits of Concept Formation in Natural Science[END_REF][START_REF] Holborn | Wilhelm Dilthey and the Critique of Historical Reason[END_REF], or "historical social science" (Wallerstein 2004, 98) it stands out for repositioning historical deliberation at the core of critical enquiry in social sciences in lieu of its purely disciplinary role, i.e., the customary definition of a narrative depiction of past events.

The Vichian Moment

The Vichian account of historical rationality starts not from universal first principles and abstract reflection, but from human experiences. Desperate and disoriented, after they sinned and lost the divine faculties of mind, spirit, and speech (Lilla 1993, 20-23), people left "what is right for ever" and discovered that "the true human nature" is their social existence (Vico 1744, 115).

What intrigues Vico is the uniform nature of manifestations (in time and space) of multifarious human acts, among them "religion", "marriage", "burial" (109), but also "property", "morals", or "laws", during the cyclical marches of human evolution forward to (corso) and backward from (ricorso) forms of higher civilization. Vico refers to this finding as "a common principle of truth" (Vico 1725, 108), which Providence brings into existence as historical fact (Vico 1725, 115). We are called upon to understand it, or guess, which is an English translation from Italian divinare that gives divinity during the transience of civil and social orders people created. This is how we explain, according to Vico's chronicle, the establishment of three fundamental human institutionsthe army, commerce, and the court of laweach of them stemming from humanity's imperfect nature, tainted by vices of violence, avidity, and ambition, respectively. This manifestation of "divine providence" -in good measure, "a rational and civil theology of divine providence" -to bring about civil order among all possible alternatives (Vico 1725, 68-9) is the essence of the new science (Vico 1725, 114).

Vico sketched out the concept of historical rationality based on two main assumptions, "axioms" in his parlance. First, the historical reason about the truth (of human actions) should be understood as a process of constant exploration of the fabricated, the things that people have done. The truthil vero, verumpertains to divinity because God made nature. As fallen human beings, we are not participants in the perfect, divine order of things; we can only engage in a dialogue with nature to attain "poetic wisdom", while language becomes a reliable witness as it is developed to help us know a society as it was (Vico 1725, 72). It is certain what we witness, the context of things humanity has created, their historical facts; the human soul is "the God of the fabricated" (to the same extent as "God is the fabricant of nature") (quoted in Façon 1972, 22). The product of this soliloquy is il certo, certum, the truth attainable by the mediation of human beings situated in a given location at a certain time. In the process, people develop a "common mental language" (Vico 1725, 74) that explains why we uniformly interpret the nature of things in human social life. The language, at its origin a thought about human nature, its rise and fall (Vico 1725, 88), and its cultural implications, as revealed by Vico's elaborated deliberations on etymology, bears primal evidence on the path to certum among minds at distinct historical periods: "history cannot but be the most possibly certain thing" (Vico 1744, 217).

The second axiom consists of a one-line statement: there is an equivalence between the order and connection of ideas and the order and connection of things (Vico 1725, 88), an intellectual debt to Spinoza's Ethics with roots in his formative years [START_REF] Façon | Studiu introductiv", in Vico, Giambattista (1972 (1744)) Principiile stiintei noi cu privire la natura comuna a natiunilor, transl[END_REF]. Vico thus announced a reflective way of interpreting the historical event based on the assumed parallel between the two orders, an argument enriched subsequently in text with similarly terse assertions: e.g., "the doctrines must begin at the same time with the subject matter they inquire about" (Vico 1725, 104) and verum et factum convertuntur, "the truth and the fabricated convert one into the other" (Vico [1744(Vico [ ] 1972, n. 363, p. 631), n. 363, p. 631). While the realm of the fabricated lies at the origin of truth, exposing it should then depend on our apprehension of ideas on "the human needs and usefulness of social life" (Vico 1725, 117), when they became the object of human reflection, but also on conveniences, pleasures, luxury, and insanity (Vico 1725, 88), associated with the maturity, decline, and fall of the nations. Circumventing the origin and creation of human ideas will then suffice "to know the evolution of nations" (Vico 1725, 117).

The Vichian exposé confidently outlines the boundaries of the new scientific enterprise: "The science with which we are dealing is at once the history of ideas, that of morals, and that of human actions. We will see coming out of this triple history the principles of the history of human nature" (Vico 1725, 126). With Scienza Nova's fourth and last edition published in 1744, the time seemed finally ripe for acknowledging a different type of knowledge, historical.

Historical knowledge, "a different kind of cognitive object"

When Jules Michelet introduced Vico to Western historiography in 1825, the niche area of delineating the boundaries between natural and "other sciences" [START_REF] Holborn | Wilhelm Dilthey and the Critique of Historical Reason[END_REF]) had become increasingly populated with contributions, which claimed the autonomy of historical thought, a "different kind of cognitive object" [START_REF] Rockmore | Dilthey and historical reason[END_REF]. One of the earliest post-Vichian comments on the subject shed light on the challenge ahead:

It is not alone the astonishing performance and results of work in natural science which spreads abroad the conviction that its method is in a preeminent measure scientific, the only scientific one. The deeper ground of popularity... lies in the mode of culture prevalent in our age, and in that stage of development at which we have arrived socially and politically. [START_REF] Droysen | Outline of the Principles of History[END_REF](Droysen [ ] 1967, 62) , 62) It is worth noting at this point the overpowering impact of that "mode of culture" on the understanding of liberty up to our times [START_REF] Vergara | Les fondements philosophiques du libéralisme[END_REF][START_REF] Browning | Contemporary Liberalism[END_REF][START_REF] Van Bavel | Open societies before market economies: Historical analysis[END_REF]. This intellectual origin bereaved it of historical perspective [START_REF] Browning | Contemporary Liberalism[END_REF][START_REF] Williams | Why philosophy needs history[END_REF][START_REF] Fuller | Freedom and determinism in the twenty-first century: prolegomena to the rewriting of history[END_REF] in apparent ignorance of a tremendous wave of novel epistemological discourses 1 preoccupied with the new construction of historical knowledge. Liberalism thus became associated with the foundation of a "new world view of modernity" (Wallerstein 2011, 5), for good [START_REF] Hayek | The Constitution of Liberty[END_REF], Colombatto [2011] 2013, Lehmann 2021) or ill (Aranzadi 2006[START_REF] Helleiner | The Neomercantilists: A Global Intellectual History[END_REF]. From then on, this intellectual edifice would underpin a culture of free markets and open societies that "will or should, mutually reinforce each other" (van Bavel 2020), promoting a scientific vision both "imperialistic" in the concert of social sciences and universal (Goody 2009).

In parallel, the Vichian legacy continued to grow. Dilthey envisaged, yet never accomplished a definitive "Critique of Historical Reason" [START_REF] Holborn | Wilhelm Dilthey and the Critique of Historical Reason[END_REF]. The German philosopher produced though an elaborate description of "the socio-historical human reality… a whole which, in all the course of life, remains the same through all transformations" (Dilthey 1910, 32). The sense of "aliveness" (Lebendigkeit) lies at the core of the construction of (human) "life" by Dilthey and other philosophers (see Taylor 1979, 2). It is the basis on which one may find meaningful connections between historical accidentsthey "occur rather than exist" (Aron 1938, 17) and purposeful human actions. Aliveness encompasses expressionseducation, economic life, politics, religion, institutions, laws, art, technique, morals, actions (Dilthey 1910, 31;Riedel 1978, 40) and problems of life as experienced by its subjectsindividuals, families, composite associations, nations, ages, historical movements or evolutionary series, social organizations, systems of culture, and other sections of the whole of humanity (Dilthey 1905, 68).

Ortega y Gasset (1984, 65) marked a Copernican moment by crediting Dilthey, himself, Jaspers, and Heidegger with the near achievement of a novel interpretation of reality, that of life, a necessary "update" of reason (Ortega y Gasset 1984, 82) confined hitherto to the only understanding of the worlds of things, a legacy of Greek wisdom, and of thought, a legacy of the modern era. One side result of the ensuing debate consisted of varied philosophical enquiriese.g., phenomenology, existentialism, or hermeneuticsthat branched off on untested paths about both human psyche and existence. On the other hand, the theory of historical knowledge itself seemed caught in a middle-of-the-road approach to science, yearning for legitimacy (Collingwood 1946, 133) and internal coherence. Sahlins reflects on the latter: "The argument here is that the problem is complicated, in a way doubted, when the universals are of culture rather than nature: the cultural schemes of the society (or societies) in which historical action unfolds" (Sahlins 2004, 292). As he remarked, the challenge lies in admitting that "peoples being culturally distinct, and acting differentially in and on the world…it will be necessary to know their schemes of value and relationships in order to understand their histories" (Sahlins 2004, 123).

Sahlins belongs to a group of contemporary scholars who revived the Vichian axioms most radically. They have been able to arrive at what one may confidently describe as a first coherent system of principles of historical knowledge. Central to this design is the category of "eventful temporality", a two-pronged expression of the great historical canvas interlaced with (1) "structures" or "historical sequences", that is, "the cumulative outcome of past events" (Sewell 2005, 199) and ( 2) "events"contingent occurrences, a "relatively rare subclass of happenings that significantly transforms structures" (Sewell 2005, 100). Vico's "common nature of people" and the fabricated are now given a new form in "cultural totalities" and "historical particularities" (Sahlins 2004, 292), respectively.

True to its claim, Vico's system of thought has traversed intellectual history almost intact. Extensive criticism and notable additions along the way have only strengthened the Vichian vision of a science of events based on rationality dependent on the significance of historical circumstances (Vico 1725, 71). The clash of values that dominated the nascent of modern economic science at the end of the 18th century is but a contingent event that happened to have lasting effects on its subsequent development. The value of liberty is at the core of these deliberations [START_REF] Wallerstein | The Modern World-System IV. Central Liberalism Triumphant[END_REF]. As [START_REF] Williams | Why philosophy needs history[END_REF] remarked, "particularly with value concepts such as freedom", we need to think in terms of "a central core" and its "historical variation" lest we miss the point of controversy. The following section will closely follow the idea of liberty as a representative case study of historical reason at work that serves to organize the methodological approach of this paper.

Liberty's historical reason

Williams developed a critique of the idea of liberty primarily in two papers (Williams [1991(Williams [ ] 1995, 135-150;, 135-150;Williams [2001] 2005, 75-96). Albeit implicitly, Williams retraces the Vichian origins of historical reason on the premise that the order (idea) of liberty, just as the order of any other (social) value such as equality and justice, reveals itself in different times and circumstances as "a bridgehead of shared human concerns" (Williams 1995, 141). If we did not lose the sense of some ancient preoccupationse.g., related to property, wealth, equality, justice, or freedomit is because they should have been of some importance to us (MacIntyre 1981;Hurley 1989;Searle 2010, 190); they must have ensured an "intimate connection" (Williams 1995, 136) with each other in time, as human beings. This is a realm of reflection that evolves around two articulations. One is philosophical, about the significance of a value in terms of "considerations of relevance and practical intelligibility" (Williams 2005, 92). The other consists of an exercise, similar to Vico's divinare, in interpreting common human nature by embodying "a complex historical deposit" (Williams, 2005, 75). This duo of human reflection (about the orders of ideas and of things), accounts for the emergence of an order as a subject matter in the social study.

On the reflective side, the deconstruction of the idea of liberty, or of any other social value for that matter, goes way back, counterintuitively though it may be, to some original moral disagreement. In a generic form, it is revealed by "quarrels, aggressions and demands for settlement", which lie, as regards our "desire for freedom", "in the frustration of our aims by other people" (Williams 1995, 137-8). The inner conflict we are exposed to makes us reflect on the significance range from "from the obvious and agreed to the more disputable" (Williams, 2005, 80). Far from attesting to a peculiar inclination toward, say, defeatism or relativism, the incommensurability of rival arguments is a characteristic of human intellectual tradition [START_REF] Carter | Positive and negative liberty[END_REF]) that creates the premise for a "sound legacy of social thought" [START_REF] Williams | Moral Luck[END_REF] 1999, 71).

Reason is not treated as an "argument" but as "a pair of observations … favoring different actions or attitudes, or the same ones to different degrees, in different [rational] frames [of reference]" (Velleman 2015, 75, 83; see also Parfit 2011, 31-4;Mac Askill et al. 2020).

On the side of interpreting human experience, or the fabricated, when we investigate on what grounds a society grants free speech, or advocates free markets, etc., we concomitantly assume that people attain a certain knowledge of that specific historical narrative about "what is necessary" and "what is sufficient" (Williams 1995, 136) to make our value legitimate and, as much as possible, impartial. The historical narrative (of social transformations) reveals how the idea of a value transmutes within the social milieu. The intellectual challenge of creating analytical order out of apparently chaotic historical material demands "legitimating accounts" (Williams [2001] 2005, 83) lest we take on a course leading to misconceptions.

On these grounds, we follow a methodological path within which we find reason to accommodate conflictual values of liberty. The argument comes naturally from the misbelief we sustain when we point assuredly to the origin of an emergence of value. We say, for example, in accordance with the latest archaeological findings, that the idea of liberty was first conceived within a context depicting relief from coercion; more precisely, relief from debt obligations, as we found out from a Sumerian text dated 2402 BC (Graeber 2011, 216). The antique record consecrated "freedom" to the same meaning that would be recognized millennia later in Mill's famous statement on "Civil, or Social Liberty: the nature and limits of the power which can be legitimately exercised by society over the individual" [START_REF] Mill | On Liberty[END_REF]). Yet, etymology 2 , in pure Vichian fashion, bears witness to a more complex, even incongruent at times [START_REF] Fedirko | Grammars of liberalism[END_REF], conceptual development of liberty. We find in Aristotle's concept of "eleutheria", translated as "liberty" or "freedom", one of the first attempts to imprint on a person's liberal instincts "self-direction, rather than bare spontaneity" with "the capacity to direct oneself to those ends which one's reason rightly recognizes as choice worthy" [START_REF] Walsh | Aristotle's Conception of Freedom[END_REF]. For Hegel, human rationality is incomplete, and could lead to "traumatic" experiences, without relying "on the shape of things evolved by tradition" (Taylor 1979, 100).

Of the "common nature" of liberty being constantly challenged by evolving "forms of life", in the Vichian sense of corsi and recorsi, economists should have first taken notice among other social scientists despite their early embrace of nomothetic science. The "classical" liberals, we are told, had to fight hard to prove their point because "aspects of liberalism go against the grain of human nature" (Economist 2021, 7-8). One notable episode evoking that struggle involves Friedrich Hayek's turn on the role of liberty in economic thought. In 1944, he deplored "the wooden insistence of some liberals on rough rules of thumb, above all of the principle of laissez-faire" in defence of his view of liberalism as incompatible with "a stationary creed" [START_REF] Hayek | Road to serfdom[END_REF] 2007, 71; see also Peter 2021, 29). Approximately twenty years later, in Constitution of Liberty (1960), a vade mecum of post-war liberal thinking [START_REF] Greer | The making of Maggie[END_REF][START_REF] Jackson | At the origins of neo-liberalism: the free economy and the strong state, 1930-1947[END_REF], the Austrian economist lamented the absence of a "philosophy of growth" that could provide "the intellectual foundations for a policy of freedom" [START_REF] Hayek | The Constitution of Liberty[END_REF](Hayek [ ] 1960, n6, p. 431), n6, p. 431), although in practical terms all that could start economic (material) progress consists of "the essential conditions of a free system" [START_REF] Hayek | The Constitution of Liberty[END_REF](Hayek [ ] 1960, p. 231), p. 231). If the argument in this paper is correct, Hayek's ambivalent belief is only an expected manifestation of the attempt to make sense of reality as both figment of abstract (economic) thinking and historical experience.

An incursion into the intellectual history of liberty allows [START_REF] Graeber | Toward and Anthropological Theory of Value[END_REF] to arrive at a generic definition which converges separate ideas of liberty onto common ground: "Any notion of freedom (…) demands both resistance against the imposition of any totalizing view of what society or value must be like, but also recognition that some kind of regulating mechanism will have to exist" (Graeber 2001, 89;emphasis in original). We recognize in Graeber's encompassing formula the "common nature" of people in their relationship with liberty, which is manifest in both their inquiry ("view of... what a value must be like") and historical experience ("some kind of regulating mechanism"). What Graeber depicts is the historical sequence that humankind has been experiencing about the degree of permissible interference with one's own terms of life, which has been transformed, however, through various narratives and struggles for legitimacy. Making sense of the series of all alterations for our modernity is the essence of historical reason.

However, the promise of reinterpreting liberty from this perspective is limited by the acknowledgement of the diversity of cultural frameworks of which only a few "we can culturally recognize" (Williams 1995, 138). It is difficult to argue, say, with a western academic, that the view about market operations may originally have roots in judicial deliberations, especially about "social justice", as is the case in Islamic economic thought (Islahi 2014, 23, 45). It seems that we are just not culturally able at this moment to adhere to a frame of thought within which we can easily surpass and accommodate views that are alien to our Western upbringing (Goody 2006, 248, 247;Sen 2009, 228). Certain forms of original "human cultures" (MacIntyre [1981] 2015, 10; [START_REF] Williams | Moral Luck[END_REF] 1999, 77) still leave ample room for interpretations in terms of what people "should reasonably, properly, or appropriately desire" (Williams [2001] 2005, 81) in terms of freedoms. This thought framework, including its limitations, will guide our investigation next to measure up the claim on liberty as a social value and hence on liberalism as a principle of social action. We will not call the object of our critique economic liberalism because we have no epistemological reason to distinguish between different dimensions of historical occurrences which unfold in varied socioeconomic contexts. This claim is not self-explanatory, especially within economic science, which is so often accused of an "imperialist" influence on other social sciences (Ioannides and Nielsen 2007). It will be given, nevertheless, adequate attention as a corollary of the following discussion in the concluding section.

A critique of liberalism

Within the scope of this paper, we have selected two different views on liberty that influenced socio-economic thinking. Here is a textbook example of their tenets:

Market advocates claim that "free markets" and a laissez-faire economy (one with very little government regulation) lead to economic growth and prosperity. Others believe that markets can provide social benefits in many cases, but that unchecked and unregulated markets can contribute to problems such as poverty, inequality, environmental degradation, and an erosion of social ethics. [START_REF] Goodwin | Principles of economics in context[END_REF] 2015, 75; emphasis in original)

The first view refers to what is usually known as economism: a practice of economists, whereby they turn complex representations of a society into one-dimensional views revolving around the centrality of market order and its self-regulatory mechanism [START_REF] Graeber | Toward and Anthropological Theory of Value[END_REF], 21, Norgaard 2015[START_REF] Kwak | Economism: Bad economics and the rise of inequality[END_REF], 16-25, Komlosy 2018). The paired view gathers diverse critical positions, which we group under the heading of the eclectic view. Although diversity greatly reduced the possibility of an intellectual project that was as robust as economism [START_REF] Hodgson | Is There a Future for Heterodox Economics?[END_REF], there is at least one common denominator of the eclectic platform: freedom in the marketplace could only be understood in relation to a broader set of economic, social, and cultural conditions.

We will next turn to the two views to examine their claim to intellectual legitimacy and acceptance in economic practice. We expect to discuss arguments that show that neither version of this argument needs to contradict each other. The logic of historical reasoning leads us to seek a better version of certain social values, acceptance of which reflects past disputes, but also an understanding in accordance with our contemporary views of how we should live our lives.

The value of liberty

Today's academic design focuses on economic issues developed since the middle of the nineteenth century [START_REF] Mirowski | More Heat than Light[END_REF], Van den Berg 2012, Peter 2021, 36) by a group of mathematicians who were concerned with "quantities" (Jevons 1871, 4). Successors will look at their contribution reverentially and see it as the highest achievement in scientific progress.

Samuelson believed that Walras's concept of general equilibrium was equal to Newton's greatest contribution [START_REF] Samuelson | Economists and the history of ideas[END_REF]. The theory of comparative advantage, probably the first embodiment of liberalism in economic jargon, is praised as "the deepest and most beautiful result of all economics" (Findlay 1987, 514). This scientific project has been designated by different labels, probably most often being "neoclassical", "neoliberal" or "mainstream", but "economism" seems to have a better resonance with its wider impact on social thought. The term was introduced by Vladimir Lenin in 1899 and then extended by Antonio Gramsci to the study of "economic issues as independent of other social spheres" (Norgard 2015). The intellectual acceptance of economism was contested from the outset, including by academics from "other" social sciences, i.e., anthropology (Kahn 1990, Graeber 2001, 46), history [START_REF] Braudel | Pour une économie historique[END_REF], Komlosy 2018), political science [START_REF] Lindblom | The Market as Prison[END_REF][START_REF] Ashley | Three Modes of Economism[END_REF], sociology [START_REF] Wallerstein | Open the Social Sciences: Report of the Gulbenkian Commission on the Restructuring of the Social Sciences[END_REF][START_REF] Latour | Are you ready to extract yourself from the Economy?[END_REF], or development studies [START_REF] Brohman | Economism and critical silences in development studies: a theoretical critique of neoliberalism[END_REF], Fforde 2013, 10). Critics argue that economism replaces the realism of the social context with narrow and "abstract and immutable" market logic (Peter 2021, 40) as reflected in the following dictionary entry of liberalism:

The doctrine which advocates the greatest possible use of markets and the forces of competition to coordinate the economic activity. It allows to the state only those activities which the market cannot performe.g., the provision of public goodsor those which are necessary to establish the framework within which the private enterprise economy and markets can operate efficiently (…). (Pearce 1983, 120) Economism does not need to express the value of liberty outside of the ideal representation of the market. The link between efficiency and choice in economic decision-making is crucial in stating what freedom is: "in economics, … the problem of defining freedom … amounts to defining what it means for one opportunity set to offer more freedom than another" [START_REF] Gravel | Freedom[END_REF], where "opportunity sets" are meant to represent a quantified expression of market outcomes based on a maximization function of some objective (e.g., welfare). In the event of missing or failed markets, the public authority should intervene to set up or correct markets, respectively, to underpin their role of ensuring the most efficient use of productive factors. In summary, the "market" acts presumably as a social network that "can achieve a high degree of coordination without central planning" (Milgrom and Roberts 1992, 57). The complementary message of "free choice" (in the marketplace) is naturally consistent with the broader ideal of individual freedom, but also has a specific economic goal: to allow factor owners to look for the best possible returns.

The formalism associated with this expression of freedom did not hinder economists from heading toward areas of social life that are less commensurable, such as distributive justice, altruism, or responsibility. The obvious ease with which their methods penetrate other social studies enables economism to play a credible epistemological role but also to become part of the broader picture of social life. The free-economy mindset encompasses the inseparable relationship between liberalism and democracy [START_REF] Vanberg | On the complementarity of liberalism and democracya reading of F.A. Hayek and[END_REF][START_REF] Van Bavel | Open societies before market economies: Historical analysis[END_REF] and liberalism and prosperity [START_REF] Alfonso-Gil | Civil liberty and economic growth in the world: a long-run perspective, 1850-2010[END_REF], or a civic culture in which "you must accept the victory of your enemies at the ballot box, even if you think they will bring the country to ruin" (Economist 2021, 7-8).

However, this version of liberalism is a subject of great opposition. Sometimes, even representatives of the profession share with the public their own doubt about what the whole project is about (e.g., [START_REF] Krugman | How did economists get it so wrong?[END_REF] More substantial criticism has been advanced by the cumulative academic work condemning flawed mathematics [START_REF] Georgescu-Roegen | Analytical Economics: Issues and Problems[END_REF][START_REF] Keen | Debunking Economics[END_REF][START_REF] George | The mathematics of profit maximization is incorrect[END_REF]), institutional bias (MacIntyre 1981, 89;[START_REF] Lee | Research Selectivity, Managerialism and the Academic Labour Process: The Future of Non-mainstream Economics in UK Universities[END_REF][START_REF] Mirowski | The Effortless Economy of Science?[END_REF]Kwak 2017, 44), or lack of philosophical foundations (Taylor 1979, 1;[START_REF] Lawson | Economics and Reality[END_REF]. Calls for curriculum reform, focusing less on quantitative content, have been heard since the 1970s [START_REF] Long | French rebel against economics teaching[END_REF], Fullbrook [2003] 2006).

If we pursue each of these revision requirements, as many heterodox efforts do, we could achieve a better formulation of market freedom, but that is not our objective. We are concerned about the construction of the value of freedom in a socio-economic context. The attempts to introduce "value" into economic rationality are not new [START_REF] Hodgson | On the Limits of Rational Choice Theory[END_REF] but have failed to make a conclusive argument. In fact, the advancement of the discipline has been clearly explained by its initial separation from "normative and policy concerns", when "economics was a science on all fours with the natural sciences" [START_REF] Hoover | First principles, fallibilism, and economics[END_REF]. As a result, value debates occupy peripheral areas of economic analysis and remain open to the influence suggested by some accidental exploits in moral philosophy (e.g., [START_REF] Graafland | Utilitarianism[END_REF][START_REF] Subramanian | Are egalitarians really vulnerable to the Levelling-Down Objection and the Divided World Example?[END_REF], Colombatto [2011] 2013, 206ff).

In general, value debates make it possible to choose between three approaches to freedom. The first is preserved in the tradition of economism: liberalism is a moral obligation, as well as the economic condition of prosperity [START_REF] Mill | Utilitarianism[END_REF], p. 10, Hayek 1960). The second solution is to focus economic practices and the underlying rationale on normative solutions.

Hardship and adverse circumstances can prevent a person from obtaining basic needs, which makes him "as little free to have it as he would be if it were forbidden him by law" (Berlin [1958(Berlin [ ] 1969)). Therefore, economists should, if they want to make some progress, introduce politically desirable objectives into their analysis [START_REF] Myrdal | The Political Element in the Development of Economic Thought[END_REF]. The most powerful advocate of this orientation is probably the "capabilities approach" (CA) theory, introduced by Amartya Sen (1983,1999) and Martha [START_REF] Nussbaum | Women and Human Development: The Capabilities Approach[END_REF][START_REF] Nussbaum | Creating Capabilities: The Human Development Approach[END_REF].

CA's view of freedom clearly sets it apart from similar ones that preceded it 3 because of its far-reaching opposition to mainstream economics in both theoretical and practical terms. On the first account, Sen answered the question about the desirable degree of freedom in the form of a distinction between "culmination outcome (what a person ends up with)", or what economism ultimately is about, and "comprehensive outcome... the way the person reaches the culmination situation" (Sen 2009, 230) (emphasis in original), a premise that Sen has worked out in rationalization of other social values such as human rights (Sen 2005) and justice [START_REF] Sen | The Idea of Justice[END_REF].

Therefore, the capacity refers to a person's freedom to choose "a specific way of life that reflects one's values about what constitutes the good life" (Ballet et al. 2014, 5). To this end, freedom is a process that could expand (or subside); it is regarded as a major goal besides standing also for a major means of development (Sen 1999, xii).

As for the practical contribution, CA has been instrumental in redirecting attention towards a normative stance of economic behaviour. People are entitled to the experience of a good life and freedom should make their most desirable aim a reality. "If freedom is what development advances" (Sen 1999, 3), one should focus on this universal objective rather than on a list of specially chosen instruments of economic policy. The focus is operationalized by the concept of individual "functionings", which is actual "beings and doings ... one has reason to value" [START_REF] Staveren | Capabilities and well-being[END_REF]. This intellectual revision has eventually proved to be of great practical importance. Notable CA-based initiatives, such as the launch of the Human Development Index in 1990, as well as the formulation of international development goals (UN-DESA 2016), serve as a benchmark to assess the wellbeing of a country beyond the goal of economic growth alone to also include standards of "education", "health" or "sustainability".

Whereas the CA has made a convincing case for redressing reductionism [START_REF] Nussbaum | Non-Relative Virtues: An Aristotelian Approach[END_REF][START_REF] Natarajan | Shifting economics: fundamental questions and Amartya K. Sen's pragmatic humanism[END_REF], it has not been though equally successful in establishing a theoretical framework within which values can coexist with economic analysis. Even its adherents acknowledge that the normative decision, say, about the "minimum threshold for each capability", is left to "political communities themselves" [START_REF] Staveren | Capabilities and well-being[END_REF]; see also [START_REF] Wilkinson | Authoritarian Liberalism and the Transformation of Modern Europe: Rejoinder[END_REF]. Scanlon observes that the CA "suffers from an embarrassing richness of possibilities" and notes that "a particular system of values… can be expected to yield different outcomes in different social settings, since the activities and pursuits which are important to individual lives will vary from society to society." [START_REF] Scanlon | Value, Desire, and Quality of Life[END_REF] The third approach to the value debate apparently surmounts the shortcomings of the CA, although it is the least theoretically tested. It originates in Veblen's quest for "a genetic account of an unfolding process" [START_REF] Veblen | Gustav Schmoller's Economics[END_REF] which places man at "the seat of a process of living" [START_REF] Veblen | Why is economics not an evolutionary science?[END_REF]. The CA stresses the goal of "comprehensive outcome" as necessary of decisionmaking and makes assumptions about what could make its multivariate choice valuable to a good life [START_REF] Nussbaum | Creating Capabilities: The Human Development Approach[END_REF][START_REF] Dalziel | Wellbeing Economics. The Capabilities Approach to Prosperity[END_REF]. Veblen also deals with the conditions of a good life or "welfare" (Veblen 1904, Ch. 7), only that he does not make assumptions but looks at the historically determined conditions that "explain the structure and function of economic society as to why it was created" [START_REF] Veblen | Gustav Schmoller's Economics[END_REF].

A keen observer and critic of the German Historical School, Veblen transforms their method of "narration" along Darwinism's evolutionist line into a method of introspection of social reality as it historically evolved. Thus, in his "genetic account" of liberty, it is not the market (or any optimal states of economic affairs for that matter) on which people's prosperity depends, but the institution of "ownership rights". He qualifies the pure system of "natural liberty" -"a (divinely instituted) order of nature, the keynote of which is an inalienable freedom and equality of the individual" (Veblen 1904, 338, n. 18) -with "exemptions in favor of property held by certain privileged persons, and especially by certain sacred corporations" (Veblen 1904, 69). The perpetual presence of "exemptions" did not in effect annihilate "an open field of free competition" in the days of "the small industry and petty trade" (Veblen 1904, 271). At that stage of social organization, the nature of imperfections did "not traverse the prescriptive rights of property" in an economic system dominated by "matters of personal efficiency rather than comprehensively organized processes of an impersonal character" (Veblen 1904, 272). With the emergence of the system of "machine industry", freedom is insidiously affected, because coercion "has no standing as such in law or equity" (Veblen 1904, 276), by "the pecuniary pressure of price or subsistence which the sequence and interdependence of industrial processes" bears upon people's choice (Veblen 1904, 276) and ultimately upon their welfare.

When Veblen concludes that livelihood is not "a business proposition" (Veblen 1904, 276), he did not take a normative position, much less a positivist one. He leaves aside the mainstream jargon, which he calls "neo-classical" [START_REF] Veblen | The Preconceptions of Economic Science[END_REF], and coins or borrows from American pragmatists characteristics of the economic such as "habit of thought", "cumulative causal sequence" (Hodgson 2004, 181;Chavance 2013, 8-9), or "social institution" (Hodgson 2004, 183) to represent historically contingent events rather than their idealized image. Later, Galbraith would contribute himself to the induction of history into analysis by defining concepts such as "countervailing power" and "technostructure", or by developing original economic themes (and meanings) around common phrases like "social balance", "planning economy", "contentment", or "conventional wisdom" [START_REF] Galbraith | The Affluent Society and Other Writings 1952-1967[END_REF].

Other social scholars (e.g., [START_REF] Ayres | The theory of economic progress: a study of the fundamentals of economic development and cultural change[END_REF] 1962), [START_REF] Braudel | On history, transl. by S. Matthews from the French Ecrits sur l'histoire[END_REF][START_REF] Graeber | Toward and Anthropological Theory of Value[END_REF][START_REF] Wallerstein | The Modern World-System IV. Central Liberalism Triumphant[END_REF][START_REF] Sandel | What Money Can't Buy. The Moral Limits of Markets[END_REF]) followed in their steps and defined persistent benchmarks of economic life in connection to which a value such as liberty develops at any historical moment.

It is true that their efforts have not evolved into a coherent system of thought of the kind that the founders of economism bequeathed to us. The search for and integration of the puzzle pieces of economic life based on an analytical view of history are still in progress. We learned that freedom's acceptance emerges from historical circumstances related, among others, to "ownership" (Veblen), "exercise of power" (Galbraith) or "hegemony" (Wallerstein)which manifest themselves as transverse economic orders or sequences. Apart from the task of building on scientific materials spread throughout social research, to translate this mindset into received knowledge is also difficult for reasons ranging from institutional prejudice [START_REF] Lee | Research Selectivity, Managerialism and the Academic Labour Process: The Future of Non-mainstream Economics in UK Universities[END_REF][START_REF] Yalcintas | Intellectual Path Dependence in Economics: Why economists do not reject refuted theories[END_REF] to "aborted" or "inconsequential" attempts to reform the main body of economic theory [START_REF] Galbraith | The Affluent Society and Other Writings 1952-1967[END_REF](Galbraith , 1016;;[START_REF] Hodgson | Is There a Future for Heterodox Economics?[END_REF]. Unlike intellectual debate, however, the things people have done or witnessed are tangible, largely recorded, and already part of our heritage. This perspective of historical reason will be added in the following.

Liberty and the conditions of life

The socio-economic practice generally does not raise major points of contention: economism fails plainly with respect to its own predicaments. To its credit, the profession has been producing for long plenty of arguments to prove that achieving efficiency and minimal regulation prove to be conditions that ensure neither a liberal market nor lasting prosperity.

Common instances such as the presence of economies of scale, path dependence, uneven development, or forced specialization adduce historical evidence, on top of theoretical objections, to demote the pursuit of efficiency to lower-ranked concerns, especially when related to wellbeing. So, at face value, to be liberal to be efficient can hardly hold as a principle of political economy. However, this does not mean that disregarding the lessons of economism would, in fact, lead to more revealing contexts of liberal behaviour. We are still left with a disconcerting view of the role of liberalism in economic life. As [START_REF] Hausmann | Economic Development as Self-Discovery[END_REF] pointed out, "the world's most successful economies during the last four decades prospered doing things that are more commonly associated with failure." Century-long retrospectives, such as van Bavel's (2020), of the functioning of the market economy describe a cycle of erosion and renaissance of open society, which can only be explained in a broader and eclectic analytical framework. At some point, social conditions that are antinomic to freedom such as hierarchical control (Harari 2011, 153) or violence [START_REF] Scheidel | The Great Leveler[END_REF]) and the injustices they brought about were important to social progress.

The eclectic tradition has produced some certain, if vague, findings: markets exist in several varieties, each with its own characteristics and its own positive or negative effects, depending on its institutional structure [START_REF] Hodgson | Markets[END_REF][START_REF] Van Bavel | Open societies before market economies: Historical analysis[END_REF], but we need a better structured argument. As suggested in this paper, we can prefigure this rational space at the intersection between "common orders" (as legitimized by reflection and practice) and their manifestations in actual human conduct at different times and spaces. Since the scope of this study does not go beyond its methodological purpose, we will now try to summarize its main lessons before concluding. Table 1 below helps in this effort, as it illuminates selected narratives of liberal practices to illustrate how inconsistent adoptions of the value of freedom still make sense in a historical context. And that is our key conclusion.

Table 1 A sample of common principles and narratives of liberal practices

The characteristic of a historical mind lies in its purpose to place value judgments in their appropriate role of deliberate and inevitable outcomes in relation to the main threads or sequences (or orders) of economic concern. The latter takes different forms: ownership, power, environment, inequality, etc. and as such occurs indiscriminately in the way people construe a personal or collective ideal of wellbeing. Due to their diversity, beliefs, interests, aspirations, social status, and other circumstances of everyday life will inevitably determine a historically conditioned response to liberalism. The British Empire may have been the first to support, at both the academic and administrative level, so arduously a free trade environment in the nineteenth century, only that its trading partners perceived the freedom they propounded (and occasionally defended by military means) as a protectionist principle to prevent other countries competing against their own country's industrial goods (Wallerstein 2011, 118-119). In the same spirit, Table 1 continues this narrative on the various meanings of liberalism in practice.

Concluding: why do we need a historical perspective of liberalism?

A person who would like to take a snapshot of the global standing of freedom will confront a bleak picture: 6.4% of the world population (21 countries) are "full democracies", the remaining "flawed", "hybrid" democracies or "authoritarian regimes" [START_REF] Economist | Ten ways the war in Ukraine will change the world[END_REF], where a "democracy" is a polity that adheres inextricably to the principle of liberalism. There is overwhelming evidence that inequality and inequity in relation to the economic status of people worsened, although here and there the poor can now afford a modicum more.

The explanation would come most probably in one of the two generalized insights: either market freedom is imperilled in its role to drive the economic activities towards more efficient parameters of production, or market freedom imperils economic actors to arrive at such a mode of social organization that would make them pursue a life worth living. We argued that this apparently incongruent mindset can be solved if we appeal to what has been elsewhere called an "alternative philosophical ancestry" (MacIntyre 1981, 92) lest we misrepresent the idea of social science (see [START_REF] Winch | The Idea of a Social Science and its Relation to Philosophy[END_REF][START_REF] Winch | The Idea of a Social Science and its Relation to Philosophy[END_REF]. From Vico's New Science to Wallerstein's unidisciplinary social science, this idea of social science has preserved the reason, which Dilthey formulated in 1883, as that of "sciences which have historico-societal reality as their subject-matter" [START_REF] Rickert | The Limits of Concept Formation in Natural Science[END_REF].

We draw two conclusions on the historical treatment of the value of freedom in socioeconomic studies. The study of freedom, as important as any other "historically contingent, pragmatic character of what we count as a basic human right" (Searle 2010, 195), must not be defined within the exclusive scope of a social discipline, but must capture the diversity of the context surrounding the key aspects of what is known as "common nature of peoples". With regard to personal freedom, it is not possible today to restore slavery, despite the fact that slavery has been a guiding principle of social organization for centuries. When we talk about the environment, we create barriers to free trade that could damage protected species. These separate social cases are not considered exemptions from general abstract conventions on what freedom is; they are part of the historical moment we observe and internalize at the same time as an old concern for the protection of the free way of life.

In practice, this modified principle of liberalism manifests itself as a circumstantial deliberation that belongs to a carefully constructed causal story. It would be unimaginable to think of a counter-factual history of freedom in which a single event would give society unlimited access to rights relating, for example, to non-discriminatory voting, capital control, trade unionization, school or workplace segregation, and counting, regardless of the degree to which we think it is desirable at any given moment. Humans do not evolve in a discreet, but sequential order of spiritual and material concern. They discovered or re-discovered approaches to the facts of life when convergence seemed to happen at the right time.

Common principles

Occurrence

Varieties of liberal conduct in the marketplace behind the development of the most successful model of the eponymous company in the 1910s:

"We have never considered any costs as fixed. Therefore we first reduce the price to a point where we believe more sales will result. Then we go ahead and try to make the price. We do not bother The provision of export credits by the state is an important component of industrial policy and national export strategies. Some U.S. political parties have made the Export-Import Bank of the United States (EXIM), the supplier of these credits, a major target of their efforts to dramatically reduce the presence of government in the economy. As a result, EXIM was forced to cease all operations in five months in 2015 and most of its lending activity (approximately 85%) was frozen for almost four years, while major competitors increasingly made use of export credits.

Common principles

Occurrence

Varieties of liberal conduct in the marketplace also existed in other sectors such as agriculture, livestock farming, textiles, or shipbuilding, but the boom was driven by the peculiar situation of political power and economic tradition. In fact, the enviable naval position in the Baltic Sea has strengthened the advantages of shipbuilding, and, eventually, the Dutch have placed themselves in a happy situation of circular strengthening of the advantages. The conventional economic theory asserts the reciprocal benefits of free trade, but historical facts describe the undetermined interaction of historical circumstances. 3

Environment Regulation

The Bitterroot Valley in Montana (USA) is known for its natural beauty, so that many wealthy people want to settle there, whether for leisure or for business. Montanans often talk about "quality of life" and express the joy of living in this natural environment. At the same time, the valley is facing several alarming environmental problems: low water quality, poor local and seasonal air quality, toxic waste, increased fire risk, forest degradation, soil or nutrients loss, loss of biodiversity, etc. The response of taxpayers, enterprises, and authorities to this crisis represents a wide range of attitudes and values, indicating how community action has consciously done harm to their current and future lives.

  about the costs. The new price forces the costs down. … Although one may calculate what a cost is, and of course all of our costs are carefully calculated, no one knows what a cost ought to be.One of the ways of discovering what a cost ought to be is to name a price so low as to force everybody in the place to the highest point of efficiency.

  in The New York Times; Stiglitz 2010 in Financial Times; Sachs 2013 in The Economist; Orléan et al. 2016 in Le Monde; Rodrik 2017 in The Guardian).

Appendix

Table 1 A sample of common principles and narratives of liberal practices

Common principles

Occurrence

Varieties of liberal conduct in the marketplace

Power (in the marketplace)

Price setting

The existence of large enterprises, due to their internal economies of scale, enables greater efficiency and leads to an imperfectly competitive market. Large companies are few in a particular market. Such power allows for higher prices and profits and lower output than if more sellers were available. As a result, consumers pay more and have fewer products or services than necessary or desired, and their choices are usually limited by the decisions of a few companies. Instead of relying on higher wages or prices for the purchase of inputs, companies must set wages and prices and focus their energy on obtaining the necessary supplies at these levels and prices. According to Henry Ford, the great industrialist, the business of a big company relies on market acumen rather than market economics: "No matter how short the supply of an article is supposed to be, no matter if the Government takes control and seizes every ounce of that article, a man who is willing to pay the money can always get whatever supply he is willing to pay for." He tells the story

Common principles

Occurrence

Varieties of liberal conduct in the marketplace

The export credit case highlights the role of culture in shaping economic interests and preferences, in this case by spreading an ultra-free market ideology based on denial of the role of active state and industrial policy, which is contrary to the historical evidence suggesting that the United States has won its economic supremacy through an interventionist state. Organizations supporting free market agendas have begun to mobilize opposition to EXIM, making bank abolition one of their key political objectives, even though most party members never heard of EXIM before. They objected that EXIM represented a deviation from the free market, arguing that it represented "crony capitalism" and "corporate welfare" and that government support for business and exports is "useless" and "ineffective" and is forcing American taxpayers to bear the risk of foreign borrowing responsibilities for the private sector. Supporters say the bank plays an important role in promoting U.S. exports and supporting U.S. jobs. They point out that the risk to taxpayers was minimal, with banks with a default rate of less than 1%, lower than most commercial banks, and high recovery rates. Its supporters also argue that the elimination of EXIM would disadvantage American companies and industries in terms of competitiveness. 2 

Common principles

Occurrence

Varieties of liberal conduct in the marketplace

Inequality