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Christian Sommer

FALL OF DASEIN: HEIDEGGER 
READING LUTHER 1924-1927

/HW�XV�HQWHU�LQWR�RXU�GLVFXVVLRQ�E\�DQ�DUFKHRORJLFDO�DQDO\VLV�RI�D�VLJQL¿FDQW�FDVH�RI�ODVW�
FHQWXU\�WKLQNLQJ��ZKHUH�ZH�FDQ�¿QG��LQ�D�KLJKO\�HQWDQJOHG�ZD\��/XWKHULDQ�DQG�WKHRORJLFDO�
elements within a philosophical framework: Hei degger’s Being and Time of 1927. To make 
manifest this complex interrelation between philosophy and theology, we wish to isolate 
an exemplary phenomenon in Hei degger’s text and subtext that we may call the “circuit 
of lust”. We will then question this operation of transposition or transfer of theological 
elements and discuss its legitimacy in Hei degger.

Hei degger’s analytics of falling or fallenness (Verfallen, Verfallenheit) will be our 
starting point. In § 38 of Being and Time, the general mode of phenomenalization of 
the “mobility of falling” (Bewegtheit des Verfallens) of human being or Dasein in its 
everydayness is characterized by the term “whirl”, or “turbulence” (Wirbel):

This constant tearing away from authenticity and into the “they” [das 
Man] (though always with the simulation of authenticity) characterizes the 
mobility of falling as a whirl.1

This whirl disperses the human being among the glories of the world, tearing 
it into “the tranquillized supposition that it possesses everything, or that everything is 
within its reach”,2 as Hei degger writes, and thus brings the existence away from its highest 
SRVVLELOLW\��7KLV�PHDQV��DZD\�IURP�LWV�SRVVLEOH�DXWKHQWLFLW\�RU�RZQ�H[FHOOHQFH�DQG�IXO¿OPHQW�
(Eigentlichkeit), as it can be represented, for example, by the ideal of a philosophical life.3 
7KLV�PRELOLW\�RI�IDOOLQJ�PDQLIHVWV�LWVHOI�DV�D�ÀHHLQJ�IURP�WKH�SRVVLELOLW\�RI�DXWKHQWLFLW\��
a possibility of authenticity which human being, when it is dissolved in the world of 

1 M. Hei degger, Sein und Zeit �6=�� �7�ELQJHQ��1LHPH\HU�� ������� �����Being and Time, trans. J. Macquarrie, 
(��5RELQVRQ��1HZ�<RUN��+DUSHU�	�5RZ���������Being and Time��WU��-��6WDPEDXJK��$OEDQ\��681<�3UHVV���������
– The term “whirl” could be a reference to Augustine, Ep. Io. tr., II, 10 on 1 Jn 2, 16: Volvit te amor mundi ? 
tene Christum. – I have chosen not to burden this text with a scholarly apparatus; for documentation and further 
elaboration of some parts of it, the reader can refer to C. Sommer, Hei degger, Aristote, Luther. Les sources 
aristotéliciennes et néo-testamentaires d’Etre et Temps (Paris: PUF, 2005).
2 SZ, 178.
3 Cf. M. Hei degger, Gesamtausgabe��*$����������RQ�$ULVWRWOH��Met��9�����������E�����*$�������������$ULVWRWOH��
Eth. Nic. II, 5, 1106 a 15; I, 6, 1098 a 15; IX, 9, 1169 b 33; X, 7, 1178 a 5. On Eigentlichkeit� �ਕȖĮșȩȞ���İ੝įĮȚȝȠȞȓĮ��
FI��*$�������������Eth. Nic��,����������E����
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diversion, in the sense of Pascal’s divertissement, does not want to see, or cannot see, and 
thus constantly represses:

The absorption of Dasein in the “they” and in the “world” of its concern 
reveals something like a ÀLJKW of Dasein from itself as an authentic 
SRWHQWLDOLW\�IRU�EHLQJ�LWVHOI�������,Q�WKLV�ÀLJKW��Dasein precisely does not 
bring itself before itself. In accordance with its ownmost characteristic of 
falling, this turning away leads away from Dasein.�

The mobility of falling is a constant “fall” (Absturz) into the “nothingness” 
(Nichtigkeit), or vanity, of the inauthentic, “worldly” existence, into the discursive mode 
RI�RSLQLRQ��įȩȟĮ��DQG�IDOVHQHVV��ȥİ૨įȠȢ��RI�ZKDW�+HL�GHJJHU�FDOOV�das Man, and is therefore 
D�IDOOLQJ�DZD\�IURP�WKH�DXWKHQWLF�VHOI�DUWLFXODWHG�E\�D�WUXWK�VD\LQJ�ȜȩȖȠȢ��7KLV��ZH�ZLVK�
to argue, is a phenomenological conceptualization of Martin Luther’s description, in his 
FRPPHQWDU\�RI�WKH�*HQHVLV�%RRN�5�RI�WKH�H[FHVVLYH�DQG�³K\SHUEROLF´�QDWXUH�RI�VLQ��5RP�
�������DV�D�PRYHPHQW�RI�ÀLJKW�WKDW�WXUQV�DZD\�IURP�*RG�

+HL�GHJJHU� JDYH� D� WZR�SDUW� WDON� RQ�The Problem of Sin in Luther� LQ� 5XGROI�
%XOWPDQQ¶V�VHPLQDU�RQ�3DXO¶V�HWKLFV�����������RQ����DQG����)HEUXDU\������LQ�0DUEXUJ��
a large part of which dealt with this Lutherian commentary, especially the exegesis of 
*HQHVLV���6 Let us remember what happens there. The “man” and the “woman” hear the 
VRXQG�RI�*RG�ZDONLQJ�XS�DQG�GRZQ�LQ�WKH�JDUGHQ��DQG�WKH\�WU\�WR�KLGH�WKHPVHOYHV�IURP�
WKH�SUHVHQFH�RI�*RG�DPRQJ�WKH�WUHHV��*Q��������7KHQ�*RG�FDOOV�$GDP�DQG�VD\V�WR�KLP��
³:KHUH�DUH�<RX"´��*Q��������,Q�KLV�FRPPHQWDU\��/XWKHU�ZULWHV�

7KLV�LV�WKH�GHVFULSWLRQ�RI�WKH�WULDO��$IWHU�$GDP�KDV�EHFRPH�WHUUL¿HG�WKURXJK�
WKH�DZDUHQHVV�RI�KLV�VLQ��KH�DYRLGV�WKH�VLJKW�RI�*RG�DQG�UHDOL]HV�WKDW�QRW�
only Paradise but the entire world is too narrow to be a safe hiding place. 
And now, in that mental agony, he reveals his stupidity by seeking relief 
IURP�VLQ�WKURXJK�ÀLJKW�IURP�*RG��%XW�KH�KDG�DOUHDG\�ÀHG�WRR�IDU�IURP�
*RG��6LQ�LWVHOI�LV�WKH�UHDO�ZLWKGUDZDO�IURP�*RG��DQG�LW�ZRXOG�QRW�KDYH�
EHHQ�QHFHVVDU\�WR�DGG�DQ\�IXUWKHU�ÀLJKW��7KXV�LW�KDSSHQV��DQG�WKLV�LV�WKH�
QDWXUH�RI�VLQ��WKDW�WKH�IDUWKHU�PDQ�ZLWKGUDZV�IURP�*RG��WKH�IDUWKHU�KH�VWLOO�

�� 6=�������2Q�WKLV�PRYHPHQW�RI�³WXUQLQJ�DZD\ �́�FI��6=�����������������������������������RQ�WKH�PRYHPHQW�RI�ÀLJKW�
(Flucht, fuga...���FI��*$��������������*$��������������6=��������������������*$���������
5 M. Luther, In primum librum Mose enarrationes = Enarrationes in Genesin (Exegetica opera latina, ed. 
C. v. Elsperger, t. I, Erlangen: Heyder, 1829) / Martin Luthers Werke. Kritische Gesamtausgabe (WA) (Weimar: 
%|KODX�������HW�VT���UHSULQW�*UD]��%|KODX�������HW�VT�����������������Lecture on Genesis, in Luther’s Works, trans. 
*��9��6FKLFN��HG��-��3HOLNDQ��YRO�����6DLQW�/RXLV��&RQFRUGLD���������FKDS������
6 M. Hei degger, Das Problem der Sünde bei Luther, in B. Jaspert, Sachgemässe Exegese. Die Protokolle aus 
Rudolf Bultmanns Neutestamentlichen Seminaren 1921-1951��0DUEXUJ��(OZHUW����������������The Problem of Sin 
in Luther (PSL), trans. J. van Buren, in Hei degger, Supplements��HG��-��YDQ�%XUHQ��$OEDQ\��681<�3UHVV���������
���������±�)RU�D�FRPPHQWDU\�RI�+HL�GHJJHU¶V�FRPPHQWDU\�RI�/XWKHU¶V�FRPPHQWDU\��FI��0��+HL�GHJJHU��Luther et 
le problème du péché (1924), translation and commentary, in Le jeune Hei degger (1909-1926). Herméneutique, 
phénoménologie, théologie��HG��6��-��$UULHQ��6��&DPLOOHUL��3DULV��9ULQ������������������±�:H�FDQ�¿QG�VRPH�WUDFHV�
RI�WKLV�WDON�LQ�6=�����������DQG������Q�����/XWKHU¶V�FRPPHQWDU\�LV�TXRWHG�LQ�6=������
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GHVLUHV�WR�ZLWKGUDZ��DQG�KH�ZKR�KDV�RQFH�ÀHG�DQG�DSRVWDWL]HG�NHHSV�RQ�
ÀHHLQJ�IRUHYHU�7

The source and the beginning of all perversity and all fallenness is, of course, the 
RULJLQDO�VLQ��WKH�)DOO��0DQ�WXUQV�DZD\�IURP�*RG�DQG�IDOOV�DZD\�IURP�KLV�RULJLQDO�IDLWK��7KH�
PHDQLQJ�RI�VLQ�LV�WKLV�DSRVWDV\��WKLV�JRGOHVVQHVV�DQG�UHPRWHQHVV�IURP�*RG��DQG�LW�FRXOG�
be described, as Hei degger does, as a fundamental dynamic category of human being in 
the world. After having emphasized that for Luther, the very essence of man is corruption 
(a doctrine that we can recognize in the concept of “guilt” [Schuld], beyond lack [Mangel] 
and privatio in Being and Time), Hei degger comments:

Luther turns his attention to the movement that sin (Bewegtheit der Sünde) 
as a mode of the being of man bears in itself: One sin begets another and 
drags man down even deeper. The real sin is incredulitas, i.e., unbelief, 
aversio dei.8

This dynamic can be said to be hyperbolic, because this sin is a sin that “might 
EHFRPH�VLQIXO�EH\RQG�PHDVXUH �́�H[FHHGLQJO\�VLQIXO��5P���������LQ�VXFK�D�PDQQHU�WKDW�WKH�
³UHDO�PHDQLQJ�RI�VLQ�LV�WKLV �́�³+H�ZKR�ÀHHV�RQFH�ÀHHV�LQ�VXFK�D�ZD\�WKDW�KH�FRQVWDQWO\�
ZLVKHV�WR�GLVWDQFH�KLPVHOI�IXUWKHU��KH�NHHSV�RQ�ÀHHLQJ�IRUHYHU �́9 (Luther)

Hei degger’s interpretation is very close to the interpretation of his friend and 
FROOHDJXH�5XGROI�%XOWPDQQ�±�+HL�GHJJHU�DQG�%XOWPDQQ�ZHUH�WRJHWKHU�LQ�0DUEXUJ�IURP�
1923 to 1928 and regularly worked together –, who also insisted, in an article published in 
������RQ�WKH�LPSRUWDQFH�RI�WKH�PRYHPHQW�RI�ÀHHLQJ�LQ�/XWKHU¶V�FRPPHQWDU\�RI�*HQHVLV���

$GDP�WKLQNV�KH�LV�DEOH�WR�ÀHH�EHIRUH�*RG��EXW�E\�WKH�ÀLJKW��*RG¶V�FODLP�DQG�DGGUHVV�
(Anspruch��LV�QRW�FDQFHOOHG�������KRZ�ULJKW�/XWKHU�LV�ZKHQ�KH�VD\V�WKDW�WKH�QDWXUDO�PDQ�ÀHHV�
EHIRUH�*RG�DQG�KDWHV�*RG��%\�ÀHHLQJ�WKH�UHDOLW\�RI�KLV�FRQFUHWH�H[LVWHQFH��KH�SUHFLVHO\�
VHHNV�WR�ÀHH�IURP�WKDW�LQ�ZKLFK�RQO\�KH�FDQ�¿QG�*RG�10

It is important to hear this Anspruch and to be able to respond to it by faith, to have 
VRPH�FKDQFH�RI�EHLQJ�MXVWL¿HG�E\�*RG¶V�WUDQVIRUPLQJ�DFWLRQ��RI�EHLQJ�EURXJKW�WR�P\�
authentic self through inauthenticity, through the “world” and my sinful condition. This 
is also what Hei degger means when he says in his commentary:

And nonetheless the situation of man in which he distances himself from 
*RG�LV�D�UHODWLRQ�WR�*RG�WKDW�VKRZV�LWVHOI�LQ�D�FHUWDLQ�ORRNLQJ�EDFN�RQ�PDQ¶V�

7 0��/XWKHU��:$�������������
8 PSL, 108.
9 PSL, 109.
10 5��%XOWPDQQ�� ³:HOFKHQ�6LQQ�KDW� HV��YRQ�*RWW� ]X� UHGHQ" �́� LQ Glauben und Verstehen� �*9��� W�� �� �*|WWLQJHQ��
9DQGHQKRHFN�	�5XSUHFKW�����������������&I��DOVR�³'LH�OLEHUDOH�7KHRORJLH�XQG�GLH�M�QJVWH�WKHRORJLVFKH�%HZHJXQJ �́�
*9��W�����������HVSHFLDOO\�����³5|PHU���XQG�GLH�$QWKURSRORJLH�GHV�3DXOXV �́�LQ�Exegetica. Aufsätze zur Erforschung 
des Neuen Testaments��HG��(��'LQNOHU��7�ELQJHQ��0RKU�6LHEHFN�����������������
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SDUW�LQ�WKH�VHQVH�WKDW�*RG�LV�UHMHFWHG�DV�auctor peccati, in the sense that 
PDQ�VD\V��³*RG�LV�QRW�*RG�́ ���$QG�WKLV�VLWXDWLRQ�RI�PDQ�LV�HIIHFWHG�E\�*RG��
insofar as it is the summa gratia that he did not remain silent after the Fall 
but loquitur.11

7KH�VLWXDWLRQ�RI�WKH�VLQIXO�DQG�FRUUXSW�KXPDQ��IDOOHQ�DZD\�IURP�*RG��LV�WKH�YHU\�
ZRUN�RI�GLYLQH�JUDFH��7KH�VWDWH�RI�VLQ��ZKLFK�VWULFWO\�VSHDNLQJ�LV�DOLHQDWLRQ�IURP�*RG��
LV�FRUUHODWHG�ZLWK�WKH�UHGHPSWLRQ�RI�VLQ�E\�WKH�JUDFH�RI�*RG�DV�D�KDSSHQLQJ�RU�DQ�HYHQW�
that occurs without my will. For Luther, a close reader of Paul, grace is not granted on 
WKH�JURXQG�RI�PHULWV�DQG�ZRUNV��(S���������³%HFDXVH�E\�JUDFH�\RX�KDYH�VDOYDWLRQ�WKURXJK�
IDLWK��DQG�WKDW�QRW�RI�\RXUVHOYHV��LW�LV�JLYHQ�E\�*RG����1RW�E\�ZRUNV��VR�WKDW�QR�PDQ�PD\�
WDNH�JORU\�WR�KLPVHOI´���*UDFH�LV�JUDQWHG�RQ�WKH�JURXQG�RI�VLQ��DV�ZH�NQRZ�IURP�5P����
����³ZKHUH�VLQ�DERXQGHG��JUDFH�RYHUDERXQGHG´���,Q�RWKHU�ZRUGV��,�¿UVW�KDYH�WR�EHFRPH�
lost in order to be saved: “whoever would save his life will lose it; and whoever loses his 
life for my sake and the gospel’s will save it” (Mk 8, 35).12

%XW�OHW�XV�FRQFHQWUDWH�RQ�WKLV�K\SHUEROLF�ÀHHLQJ�DV�WKH�PHDQLQJ�RI�VLQ�WKDW�FRXOG�
be called the compulsive, pathological “circuit of lust” in the sense of “concupiscence”; 
in other words, what in Hei degger’s Being and Time is called the everyday mobility of 
IDOOLQJ��7KH�YHU\�PDWUL[�RI�WKLV�FLUFXLW�LV�WKH�1HZ�7HVWDPHQWDULDQ�SULQFLSOH�SURQRXQFHG�
E\�&KULVW�KLPVHOI��³(YHU\RQH�ZKR�GULQNV�RI�WKLV�ZDWHU�ZLOO�EH�WKLUVW\�DJDLQ´��-Q���������
And this principle could also be found in other religious traditions, for example in initial 
Buddhism, in the Buddha’s Sermon of Benares, where the “thirst” or “greed” for being is 
given as the main reason for wandering in the “long night” of the samsaric cycle.

In the later Christian tradition, this circuit of lust, or desire (concupiscentia, 
cupiditas, libido, appetitus / ਥʌȚșȣȝȓĮ...), was often and forcefully described, for example 
by Bernard of Clairvaux in his De diligendo Deo:

The wicked, therefore, walk round in circles (in circuitu impii ambulant), 
naturally wanting whatever will satisfy their desire (appetitus), yet foolishly 
rejecting that which would lead them to their true end.13

And the young Luther, in the Proof of his Theological Thesis XXII in the Hei-
delberg Disputation (1518), describes also the endless circuit of desire through the term 
³GURSV\´�RU�³ZDWHU�DGGLFWLRQ´�RI�WKH�VRXO�

������GHVLUH�FDQQRW�EH�VDWLV¿HG�E\�WKH�DFTXLVLWLRQ�RI�WKRVH�WKLQJV�ZKLFK�LW�
desires. Just as the love of money grows in proportion to the increase of the 
money itself, so the dropsy of the soul becomes thirstier the more it drinks 
(...) This holds true of all desires / Thus also the desire for knowledge is not 
VDWLV¿HG�E\�WKH�DFTXLVLWLRQ�RI�ZLVGRP�EXW�LV�VWLPXODWHG�WKDW�PXFK�PRUH��

11 PSL, 109.
12 Cf. also Lk 17,33, Mt 10,39, Jn 12,25.
13 Bernard of Clairvaux, “De diligendo Deo”, VII, 19, in The Works of Bernard of Clairvaux, vol. 5, Treatises II 
�:DVKLQJWRQ��&3&��������±�WUDQV��PRG�
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/LNHZLVH�WKH�GHVLUH�IRU�JORU\�LV�QRW�VDWLV¿HG�E\�WKH�DFTXLVLWLRQ�RI�JORU\��QRU�
LV�WKH�GHVLUH�WR�UXOH�VDWLV¿HG�E\�SRZHU�DQG�DXWKRULW\��QRU�LV�WKH�GHVLUH�IRU�
SUDLVH�VDWLV¿HG�E\�SUDLVH��DQG�VR�RQ���

As a remedy for curing desire, Luther recommends the extinction or destruction of 
the addiction, a remedy which is precisely the “wisdom” which is folly considered from the 
point of view of the world. First, I have to understand that if I reach greedily for pleasures, 
ZKLFK�¿QDOO\�FDXVHV�PH�SDLQ��LW�LV�EHFDXVH�,�WDNH�VRPH�JRRG�IRU�VRPH�HYLO�DQG�VRPH�HYLO�
for some good, and instead of walking forward on a straight path, I remain in a vicious 
circle. This confusion of the wrong good, which I greedily chase, with the real good (for 
example, the possibility of a excellent, “authentic” life), is simply called in the Bible, as 
ZH�NQRZ��WKH�³NQRZOHGJH�RI�JRRG�DQG�HYLO´��*Q���������������DQG�PHDQV�WKH�QHZ�DELOLW\�
which man misuses through his sin, which is, in reality, a state of mental confusion and 
fallenness instituted through my worldly desire, through my love for the world.

Therefore, we could say that the “old man”, or the falling Dasein, driven from 
his worldly desire, and slave of his own circle of sin, has to be destroyed to give place 
to the “new man”. This means that the basic direction of my fundamental “desire”, which 
LV�RQH�DQG�WKH�VDPH�IRUFH��0W���������WKH�IXQGDPHQWDO�GLUHFWLRQ�RI�P\�³FDUH´��Sorge: 
cura��੕ȡİȟȚȢ���DV�+HL�GHJJHU�FDOOV�LW�LQ�KLV�H[LVWHQWLDO�RQWRORJLFDO�WUDQVSRVLWLRQ��KDV�WR�EH�
redirected and converted��D�IXQGDPHQWDO�1HZ�7HVWDPHQWDULDQ�VWUXFWXUH�WKDW�DOVR�IXQFWLRQV�
in Being and Time.

7KH�IXQGDPHQWDO�RULHQWDWLRQ�RI�P\�FDUH�LV�VSOLW�LQWR�WZR�DQWDJRQLVWLF�DQG�FRQÀLFWXDO�
GLUHFWLRQV��WRZDUGV�³VSLULW´�DQG�WRZDUGV�³ÀHVK´��*D��������0W����������DV�WKH�1HZ�7HVWDPHQW�
would put it. In Being and Time, these two fundamental movements of human being in the 
world, as the movement of turning to... and the movement of turning away from... (An- und 
Abkehr),15 are precisely conceptualized in the temporal and dynamic antagonism between 
ÀHHLQJ�DV�IDOOLQJ��Flucht, Verfallen) and anticipation (Vorlaufen), two modalities of care 
which refer to the possibility of annihilation of Dasein’s being (the possibility of death).

Hei degger’s central concept of anticipative resolution (vorlaufende Entschlossenheit) 
RI�GHDWK��DV�D�FRXQWHU�PRYHPHQW�DJDLQVW�WKH�PRYHPHQW�RI�VLQ��WUDQVSRVHV�WKH�VWUXFWXUH�RI�
faith: resolute “courage” facing the fear of death reverses the intentional direction of care. 
The practical everyday business (Besorgen), and also the theoretical attitude, which are 
both referred to worldly beings, now turns to the mortal being of Dasein, in a philosophical 
meditatio mortis. Hei degger’s concept of authentic Dasein philosophically aware of its 
PRUWDO�FRQGLWLRQ��KHDULQJ�WKH�FDOO�RI�LWV�RZQ�¿QLWXGH��VHFXODUL]HV�WKHUHIRUH�WKH�³QHZ�OLIH´�
�5P�������RI�WKH�17�WKDW�UHVSRQGV�WR�WKH�FDOO�RI�*RG�E\�IDLWK��%HIRUH�WKH�OLIH�LQ�IDLWK��WKH�
homo vetus�OLYHV�DV�D�³GHEWRU´��5P��������WR�WKH�ÀHVK��VLQ�DQG�GHDWK��Schuld, Tod), under 
WKH�VLJQ�RI�IHDU��ĳȩȕȠȢ���,Q�WKH�OLIH�DFFRUGLQJ�WR�WKH�ÀHVK��³VLQ�UHYLYHV´��5P�������DQG�
enslaves the ego��5P������������'HVWUR\LQJ�WKH�ROG�ego��IDLWK�IUHHO\�REH\V��*D��������WKH�
:RUG�RI�WKH�FURVV��VLQ�DQG�GHDWK�DUH�GHIHDWHG�DQG�RYHUFRPH����&R��������

�� Luther, Disputatio Hei delbergae habita��:$��������������Hei delberg Disputation��WUDQV��+��-��*ULPP��LQ�Career 
of the Reformer���������LQ�Luther’s Works, vol. 31, ed. J. Pelikan, H. T. Lehmann (Philadelphia: Concordia, 1957).
15 SZ, 135.



632017

FALL OF DASEIN: HEIDEGGER READING LUTHER 1924-1927

In this context, “sin” means that, because of a defective direction of my fundamental 
desire or care, I miss the possibility of the excellence of my life as the anticipated goal 
RU�WDUJHW��LQ�WKH�VHQVH�WKDW�$ULVWRWOH�GH¿QHV�ਖȝĮȡĲȓĮ��³VLQ´��DV�D�³PLVVLQJ�RI�YLUWXH´�
WKDW�LV�VLWXDWHG�EHWZHHQ�H[FHVV�DQG�GH¿FLHQF\��,I�,�ZDQW�WR�DFFRPSOLVK�OLIH�LQ�LWV�KLJKHVW�
possibility, the intentional direction of my care has to be brought from worldly beings 
to the authentic self (through the tribulation and passion of anxiety where Dasein is 
reduced to “nothing”), from the “things of the world” towards the “things of the Lord” 
���&R�����������

This is a conversion, or revolution, of the direction of my entire life, from lust 
or concupiscence to love or agape: the “love for the world” and for its transitory goods 
EHFRPHV�QRZ�WKH�ORYH�RI�*RG��DV�-RKQ�SURFODLPHG�LW�LQ�WKH�¿UVW�OHWWHU��DQG�DV�$XJXVWLQH�ZLOO�
describe it later as the triple concupiscence or lust in Book X of his Confessions����������

Do not love the world nor the things in the world. If anyone loves the world, 
the love of the Father is not in him. / For all that is in the world, the lust of 
WKH�ÀHVK�DQG�WKH�OXVW�RI�WKH�H\HV�DQG�WKH�ERDVWIXO�SULGH�RI�OLIH��LV�QRW�IURP�
the Father, but is from the world. / The world is passing away, and also its 
OXVWV��EXW�WKH�RQH�ZKR�GRHV�WKH�ZLOO�RI�*RG�OLYHV�IRUHYHU����-Q�����������

$QG�³GRLQJ�WKH�ZLOO�RI�*RG´�PHDQV�QRWKLQJ�HOVH�WKDQ�WR�IROORZ�WKH�FRPPDQGPHQW�
RI�ORYH�±�D�GLI¿FXOW��DOPRVW�LPSRVVLEOH�WDVN�±�DQG�WR�IROORZ�WKH�FRPPDQGPHQW�RI�ORYH�
means to destroy the circle of worldly craving and the fear of death on which it relies. 
3HUIHFW�ORYH�GULYHV�RXW�IHDU����-Q���������³/RYH´��caritas, amor, dilectio), as Augustine in 
his treatise on fear formulates it ('H�GLY��TX����); it reduces the craving or desire to possess 
temporal goods or ephemeral things (q. 33). Perfect love is precisely the absence of fear (q. 
36), and thus exemption from the pathological and obsessional adherence to the permanent 
“mobility”, to the “fatal mutability” of the world and to the false and sinful ego or the 
fallen Dasein which desires this vanishing world.16

:H�LQWHUUXSW�KHUH�WKH�GHYHORSPHQW�RI�WKHVH�1HR�7HVWDPHQWDULDQ��/XWKHULDQ�HOHPHQWV�
inside Hei degger’s conceptual framework, and would like to conclude by thematizing very 
EULHÀ\�WKH�QDWXUH�RI�+HL�GHJJHU¶V�UHDGLQJ�RI�/XWKHU��7KLQJV�DUH�QRW�DV�VLPSOH�DV�WKH\�PD\�
VHHP�WR�EH��EHFDXVH�+HL�GHJJHU�LV�QRW�MXVW�D�VHFXODUL]DWLRQ�RI�/XWKHU��KH�LV�D�1HR�/XWKHULDQ�
Aristotelian Thinker.

We can see that Hei degger is guided by the Lutherian project of a return to the 
SURWR�&KULVWLDQ�H[SHULHQFH�RI�WKH�17�E\�ZD\�RI�D�GHVWUXFWLRQ�RI�³SDJDQ�ZLVGRP �́�L�H��
D�GHVWUXFWLRQ�RI�*UHHN�SKLORVRSK\�DQG�HVSHFLDOO\�RI�$ULVWRWOH, the “blind and pagan 

16 In Hei degger, “mobility” (Bewegtheit��WUDQVODWHV��LQ�DQ�$ULVWRWHOLDQ�FRQWH[W��țȓȞȘıȚȢ��ȝİĲĮȕȠȜȒ���FI��IRU�H[DPSOH�
*$����������*$���������2Q�WKH�QRWLRQ�RI�³PXWDELOLW\´��mutabilitas, vanitas), which could translate Hei degger’s 
³PRELOLW\´�DQG�LQVFULEH�LW�LQ�D�ODUJHU�FRQFHSWXDO�¿HOG��FI��$XJXVWLQH��Io. ev. tr., XCIX, 5; XXXI, 5; De civ. Dei, 
XIII, 10; Conf., XII, 8, 8; 15, 21; 17, 25; Boetius, Consol. Phil���,,��������������������7KRPDV��S. theol. I, q. 9, art. 2; 
,,�,,��T������DUW�����In ep. ad Rom.��9,,,��OHFW�����LQ�Y�����������ZLWK�UHI��WR�$XJXVWLQH��Contra Maximinum, II, XII, 2 
and Aristotle, Phys. VIII, 1, 252 a.
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master.”17 The Hei deggerian Destruktion��ZKLFK�FRYHUV�WKH�����������SHULRG�RI�D�YHU\�
close reading of Aristotle, develops this initial impulse of the Lutherian destruction, 
which wants to dismantle the scholastic architecture considered as a “theology of glory” 
which has turned away from the experience of cross and passion.18 But it is important 
WR�QRWH�WKDW�LW�LV�DOVR�LQ�WKH�\RXQJ�/XWKHU�WKDW�+HL�GHJJHU�¿QGV�D�SRVLWLYH�LPSXOVH�WR�DFFHVV�
to a primordial Aristotle without passing through the “scholastic doctors”: “It is highly 
GRXEWIXO�WKDW�$ULVWRWOH¶V�WKRXJKW�FDQ�EH�¿QG�LQ�WKH�/DWLQV �́�DV�/XWKHU�DI¿UPV�LQ�WKH�WKHVLV����
of his Disputatio contra scholasticam theologiam (1517).19 In fact, Luther reads Aristotle 
– as we can see for example in his commentary (Divi Pauli apostoli ad Romans epistola, 
���������RI�5P�������ZKHUH�KH�ERUURZV�WHUPV�RI�WKH�Phys. to articulate the process of 
MXVWL¿FDWLRQ20�±�WR�¿QG�LQ�KLV�SKLORVRSK\�VRPHWKLQJ�WKDW�FRXOG�EH�XVHIXO�IRU�WKHRORJ\��Vide 
quam apte serviat Aristoteles in Philosophia sua Theologiae.

,Q�EULHI��ZH�FDQ�VD\��+HL�GHJJHU�LV�17��/XWKHU��ZLWK��DQG�DJDLQVW��$ULVWRWOH��,Q�
other words: qui sine periculo volet in Aristotele philosophari, necesse est, ut ante bene 
VWXOWL¿FHWXU�LQ�&KULVWR... Let us suggest that the complex nature of Hei degger’s conceptuality 
(%HJULIÀLFKNHLW) is generated by these two matrixes which are the categorical structures and 
the operative presuppositions of Hei degger’s hermeneutic phenomenology of factic life, 
or the analytics of human Dasein. What we may call a “crossed” or chiasmatic reiteration 
RI�$ULVWRWOH�DQG�WKH�17��/XWKHU��QRXULVKHV�DQG�FRQVWLWXWHV� WKH�ULJRURXV�RSHUDWLRQ�RI�
a phenomenological conceptualization�RI�EDVLF�H[SHULHQFHV�LQVXI¿FLHQWO\�WKRXJKW��RU�
even unthought, in the philosophical and theological tradition.21 One of these examples 
of destruction is the phenomenon of the “circuit of lust”, as we have tried to demonstrate, 
but without soliciting the Aristotelian elements.

17 /2�,,�������:$����������/XWKHU¶V�KRVWLOLW\�DJDLQVW�$ULVWRWOH��+HL�GHJJHU�HYHQ�VSHDNV�RI�KDWH��Hass��LQ�*$���������
*$��������KDV�WR�EH�QXDQFHG��Vide quam apte serviat Aristoteles in Philosophia sua Theologiae (WA 1, 28).
18 The destructio, as the ruina and annihilatio�RI�VLQ�DQG�KXPDQ�ZLVGRP��LV�VR�FHQWUDO�LQ�5P�WKDW�/XWKHU�FRQVLGHUV�
LW�DV�WKH�³KHDUW�SLHFH´��/'��������:$�'%�������RI�WKH�17��FI��/2�;,�������:$����������RQ�5P������
19 LO I, 99 (WA 1, 226).
20 /2�;,,�����������:$��������������
21 &I��*$���������ZKHUH�+HL�GHJJHU�WDNHV�WKH�H[DPSOH�RI�WKH�SKHQRPHQRQ�RI�DQJVW��³'LHVHV�3KlQRPHQ�GHU�$QJVW�
LVW�QLFKW�HWZD�HLQH�(U¿QGXQJ�YRQ�PLU�� VRQGHUQ�HV�ZXUGH�VFKRQ� LPPHU��ZHQQ�DXFK�QLFKW� LQ�GHU�%HJULIÀLFKNHLW��
gesehen. Ich versuche hier nur, die Begriffe von den Dingen zu geben, mit denen man sonst als nebulose in den 
:LVVHQVFKDIWHQ�]X�DUEHLWHQ�SÀHJW��DXFK�LQ�GHU�7KHRORJLH�]XZHLOHQ �́�7KH�RSHUDWLRQ�RI�FRQFHSWXDOLVDWLRQ�LVW�VWULFWO\�
SKHQRPHQRORJLFDO�� IROORZLQJ�D�PLQLPDO�GH¿QLWLRQ�RI�SKHQRPHQRORJ\�� ³GDV��ZDV� VLFK�]HLJW�� VR�ZLH�HV� VLFK�YRQ�
LKP�VHOEVW�KHU�]HLJW��YRQ�LKP�VHOEVW�KHU�VHKHQ�ODVVHQ´��6=�������$V�WKH�VFLHQFH�RI�EHLQJ��Wissenschaft des Seins) 
RU�RQWRORJ\��LELG��������SKHQRPHQRORJ\�SXWV�LQWR�OLJKW�WKH�HVVHQFH�RU�WKH�HWDQWLW\��Ƞ੝ıȓĮ��RI�SKHQRPHQD�WKURXJK�
GH¿QLWLRQ��Umgrenzung) or concept (Begriff ���ȜȩȖȠȢ��LELG�������


