N

N

The Righteous King in LXX Isaiah 32:1-4: Hope and
Ideology in Translation
Rodrigo Franklin de Sousa

» To cite this version:

Rodrigo Franklin de Sousa. The Righteous King in LXX Isaiah 32:1-4: Hope and Ideology in Trans-
lation. Journal of Septuagint and Cognate Studies, 2018, 51, pp.139-154. hal-04181177

HAL Id: hal-04181177
https://hal.science/hal-04181177
Submitted on 21 Aug 2023

HAL is a multi-disciplinary open access L’archive ouverte pluridisciplinaire HAL, est
archive for the deposit and dissemination of sci- destinée au dépot et a la diffusion de documents
entific research documents, whether they are pub- scientifiques de niveau recherche, publiés ou non,
lished or not. The documents may come from émanant des établissements d’enseignement et de
teaching and research institutions in France or recherche francais ou étrangers, des laboratoires
abroad, or from public or private research centers. publics ou privés.


https://hal.science/hal-04181177
https://hal.archives-ouvertes.fr

The Righteous King in LXX Isa 32:1-4:
Hope and Ideology in Translation

RODRIGO FRANKLIN DE SOUSA

Introduction

The portrayal of the righteous king in LXX Isa 32:1-4 displays some notewor-
thy differences from the Masoretic version of the same passage. In this paper,
I attempt to highlight and explain these differences, by means of a comparative
analysis of the Greek and Hebrew versions of the oracle, with the assumption
that the Hebrew represents a proto-Masoretic text form. The analysis will deal
with lexical and syntactical choices, and reading strategies of the translator.!

Below we offer a parallel translation of the MT and LXX of the passage,
followed by a study of the translated version. The following elements will be
observed more closely: (1) the representation of the royal figure in verse 1; (2)
the articular use of 6 dvBpwmog in verse 2; (3) the imagery of flooding also in
verse 2; (4) the deviating rendering koai ovkétt €coviar memolddteg Em’
avOpamoig in verse 3; (5) the use of the phrase Aokeiv gipfivnyv at the end of
verse 4; (6) the use of 100V yap and the question of context in the interpretation
of LXX Isaiah.

Text and Translation

Isa 32:1
MT LXX
1 100V yap

T Tn PIYY PBacthedg dikaiog Pacihevoet Kol
W vIYNY DMWY dpyovieg petd kpicemg GpEovoty

Behold For behold

! A draft version of this paper was presented at the IOSCS unit of the Annual Meeting of
the Society of Biblical Literature 2015, in Atlanta.
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A king shall reign according to
righteousness

And rulers? shall rule according to
judgment

A righteous king shall reign
And rulers shall rule according to judg-
ment

Isa 32:2

MT
TRAND? YN

o7 "0
Dm™79?
¥R
T227Y20 7¥2
n2Y PN
And each shall be like a shelter from
wind
and a protection from tempest
Like streams of water in a dry place
Like the shadow of a great rock in a

LXX
kai €0t O GvOpOTOg KPHTMV TOVG
AdyovG avTod

Kai KpuPnoetat

MG Ae’ VOATOG PEPOUEVOL

Kot QOvNGETUL &V X1V

MG TOTANOG PEPOUEVOG EVO0EDG

&V 1} Swydon

And a man shall be hiding his words
and will be hidden as (if) carried by
water

and shall be manifest in Zion

As a glorious river flowing in a thirsty

weary land land
Isa 32:3
MT LXX
ORI OPY Arywn X2 kai 00kéTt Ecovan menolfoteg n’
T1TPn DUYRY Rl avOpdnolg

And the eyes of those who see will not
be shut

And the ears of those who hear will be
attentive

GALGL ToL DTaL SOGOVOY GIOVEWY
And no longer shall they be trusting in
men

but they shall lend the ears to hear

Isa 32:4

MT
>3 227
ny7? TR
"oy NN
mAg 9217 2990

LXX

Kai 1 kapdia TV dobevouviov
npocéEel Tod dkovEY

Kai ai YAdooar ai yerAdifovoat
TayL podnoovrot AaAelv gipfvny

2 None of the Greek and Latin versions have an equivalent for 2 before 2°%. This lends
weight to the suggestion of H. Wildberger, Isaiah 28-39, (trans. T. H. Trapp; Minneapolis:
Fortress Press, 2002), 341, that the Y is the result of copyist’s error in the MT.



De Sousa: The Righteous King in LXX Isa 32:1-4 141

And the heart of those who hasten And the heart of those who are weak-
Will be wise to understand ened
And the tongue of those who stammer  Shall devote itself to hear

And the tongue of the ones who falter in
Shall be ready to speak clearly speech

shall quickly learn to speak peace

Focus on the Royal Figure

As far as the lexical choices are concerned, LXX Isa 32:1 is very simple. The
rendering of the pairs 772/7% and p7¥/vswn follows standard equivalences
found throughout the LXX. Departing somewhat from his translation tech-
nique, whereby he often avoids the repetition of roots due to considerations of
style, the translator also preserves the form of roots, possibly due to the diffi-
culty in finding other suitable equivalents.

Syntactically, one notes that the preposition 2, both before p7¥ and vswn
refers to a standard to which the pattern of rule must conform.? The LXX trans-
lates the preposition somewhat literally in the case of vown?, with the rendering
uetd kpicemc. However, in the case of p7¥5, the option for the attributive use
of the adjective dikatog to qualify the noun Paciievg focuses on the figure of
arighteous king. This creates syntactic and semantic contrast with the Hebrew,
where the use of 7, together with the emphatic combination of forms of the root
771, stresses the desire for a righteous rule by the king. The LXX rendering
focuses on the person of the king himself, and stresses his righteous character.

The Identity of “the Man”

Another issue that draws attention is the rendering of the anarthrous vX with
the articular form 6 dvOpmnoc. The Hebrew presents a quite common idiom,
normally translated into English as “each one”, or “each man”. The use of the
articular form seems at first sight to bypass this normal idiomatic use of X
and indicate that a specific man is in view. The focus on the person of the king
in 32:1 would seem to reinforce this. This interpretation becomes especially
tempting in the light of existing proposals to take @vOpwrog as a messianic
title, in connection with LXX Num 24:7, 17 and LXX Isa 19:20.

3 Following P. Joiion and T. Muraoka, 4 Grammar of Biblical Hebrew. Third Reprint of
the Second Edition (Rome: Gregorian & Biblical Press, 2011), §133d, 458-460.
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In Num 24:7, the enigmatic MT reads 0°21 212 w1 »o oo (“Water
shall flow from his buckets, and his seed shall be in many waters”), while the
LXX has the rendering é€ghevoetar dvOpwmog €k T0d oméppatog avtod Kol
Kvplevcel €0vav moAkdv (“A man shall come out of his seed and shall rule
many nations”). The unexpected presence of dvBpwmog in the verse has led to
some speculation regarding the possibility of a messianic interpretation.* This
is reinforced by the fact that in verse 17 vaw (“sceptre”) is rendered by
avOpwmog instead of the more direct and standard equivalent pépdoc.’ Horbury
argues that the choice of dvOpwmog in verse 17 is intended to “identify the star-
victor of verse 17 with the emperor of verse 7”, which would seem to indicate
a messianic significance to the term &v@pomog.®

Horbury attempts to support the affirmation that the use of dvBpwnog in
LXX Numbers 24 is messianic by referring to LXX Isa 19:20. In this latter
verse, we find a prophecy about the forthcoming liberation of Egyptian Jews,
in which the Lord promises to send them a saviour. While the MT version of
the text reads 07°¥m 271 ¥y (“a saviour, and he shall contend and deliver
them”), the LXX has dvOpwnov 8¢ cmaoel antolg kpivav cmaoel avTods (“a man
who will save them; judging he will save them”). Horbury argues that the
use of dvBpwmog in this verse indicates that, for the translator, “the ‘saviour’
of Egyptian Jews is evidently identified with the star-man of Balaam’s
prophecy”.’

However, in the light of the explicative tendencies of the Isaiah translator,
the use of dvOpomog in 19:20 could very well simply be an explanatory ren-
dering of ¥ywm without any special messianic significance attached to
avOpomov. It is likely that dvOpomog in LXX Num 24:17 is also an explanatory
rendering, because in the same verse the metaphor aXw *nxd (“the brows of

4 G. Dorival, La Bible d'Alexandrie: Les Nombres (Paris: Cerf, 1994), 139-140, argues
that this rendering is “more messianic™ than the MT or the Targum, suggesting that the mes-
sianic conception of LXX Numbers is close to that of early Christianity. However, it could
have originated in a reading of 127 0’1 917, with the first word understood as a form of the
verb 2R and 0% read by O7X, as acknowledged by W. Horbury, “Monarchy and Messianism
in the Greek Pentateuch,” in The Septuagint and Messianism, ed. M. A. Knibb, BETL 195
(Leuven: Peeters, 2006), 121. Cf. A. Salvesen, Symmachus in the Pentateuch, JSS.M 15
(Manchester: University of Manchester), 1991), 134-135.

5 of. LXX Isa 9:3[4]; Jer 48[31]:17; Ezek 19:11-12, 14; Ps 45[44]:7.

¢ W. Horbury, Jewish Messianism and the Cult of Christ (London: SCM Press, 1998), 50.

7 Horbury, “Monarchy and Messianism”, 122. Cf. M. Résel, “Jakob, Bileam und der
Messias: messianische Erwartungen in Gen 49 und Num 22-24”, in The Septuagint and
Messianism, ed. M. A. Knibb, BETL 195 (Leuven: Peeters, 2006), 169.
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Moab”) is translated in an explanatory manner by to0g apynyovg Mwap (“the
rulers of Moab”).?

The messianic interpretation of Num 24:7 and 17 is well attested in Early
Judaism.’ Nevertheless, there is not enough linguistic evidence to explain the
use of &vOpwmog in LXX Numbers 24:7 and 17 as messianic,'® and even less
to support the claim that &vBpwnoc was a messianic ferminus technicus in the
LXX.M!

It is very unlikely that we are dealing with a messianic term in LXX Isa 32:2
as well. Besides the paucity of evidence gathered from other texts, this can also
be argued on linguistic grounds. 0 dvOpmmnog is normally the equivalent to the
articular form ¥R, although sometimes it translates 07871 (cf. Lev 6:3; Deut
8:3; Eccl 2:12; 3:11), and 7237 (cf. Num 24:3, 15; Jer 17:7). ¥R is never trans-
lated with the articular form 6 dvBpwmog, save, of course, in the case of con-
struct chains such as 21 ©°8 in Lev 24:10, 27987 v°X in 1 Sam 9:10, 1
Kgs 13:3,6, 8, 11, 12, or "% PR in Ps 41:10 (40:10).

Besides the straightforward meaning “the man”, the articular form o6
dvBpwmrog on its own seems to also mean “that man” in certain contexts, as
indicated by the rendering of X177 ¥Xi in 1 Sam 1:3. In this connection, the
articular form appears in Gen 44:10 and Deut 24:12 as a good idiomatic equiv-
alent to X171. In Lev 5:4 0 dvOpomog is used in a general or universal manner as
an equivalent to TX-93, here, the meaning is basically “any man”.

In LXX Isaiah, 6 &vBpmnoc appears, besides 32:2, in 13:2, 14:16, and 22:25.
In 14:16 it is a straight translation of wX1. In 22:25 it is an explanatory trans-
lation of the metaphor n°77 (“the peg”) — which incidentally weakens even fur-
ther the case for a messianic interpretation of dvOpomog in 19:20. 13:2 is a very

8J. A. Fitzmyer, The One Who is to Come (Grand Rapids: Eerdmans, 2007), 71.

° For the messianic interpretation of Num 24:17 in early Judaism, cf. K. J. Cathcart,
“Numbers 24:17 in Ancient Translations and Interpretations™, in Interpretation of the Bible,
ed. J. KraSovec, JSOTSup 289 (Sheffield: Sheffield Academic Press, 1998), 511-519.

10 The only other passage that reflects 24:11 and also uses &vOponog is T. Judah 24:1-6,
but it was probably influenced by the LXX, as argued by J. J. Collins, “Messianism and
Exegetical Tradition: The Evidence of LXX Pentateuch,” in The Septuagint and Messianism,
ed. M. A. Knibb, BETL 195 (Leuven: Peeters, 2006), 145-146.

1 Cf. Collins, “Messianism and Exegetical Tradition”, 145-146. A very interesting anal-
ysis, but which also does not offer a definitive answer is that of J. Lust, “The Greek Version
of Balaam's Third and Fourth Oracles. The GvOpwmog in Num 24:7 and 17. Messianism and
Lexicography”, in VIII Congress of the International Organization for Septuagint and
Cognate Studies. Paris 1992, eds. L. J. Greenspoon and O. Munnich, SCS 41 (Atlanta:
Scholars, 1995); repr. in J. Lust, Messianism and the Septuagint: Collected Essays, ed. K.
Hauspie, BEThL 178(Leuven: Peeters, 2004), 69-86.
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significant occurrence, because in it 6 dvBpwmog is an equivalent of the anar-
throus form ©MiR, and it is clearly used to signify “any man”.

All of this suggests that in LXX Isa 32:2, 6 &vBpomog can be taken either as
a free translation of the idiomatic ¥X, meaning “any man”, or “each man”, or
as a specification of the previous verse, in which case 6 dvBpwmog is a reference
to the royal figure, the king that is to come. In neither of this options, however,
the expression itself functions as a specifically messianic term.

At any rate, the scale is heavily tilted in the direction of the first option,
especially when we consider the free rendering of mn=Xann3 by kpintev T00g
Adyovg avtod. The hapax legomenon ¥arn is most likely understood as a par-
ticipial form of 837.!> The rendering of the Hebrew, which can be taken liter-
ally, in this perspective, as “like one hiding a breath, or spirit” with the use of
the accusative plural tovg Aéyovg avtod in “the man shall be hiding his words”
can be seen as a loose translation of m~. This is the only time the two terms are
connected in the LXX. The word Adyog appears 44 times in LXX Isaiah, nor-
mally rendering 127, with only a few exceptions. It is added without a Hebrew
equivalent in 10:22, 23, 30:12, and 36:14. It renders 7™ in 1:10 (according to
S), and 7R in 28:23, 32:9, and 41:26. Significantly, it translates V¥ in
11:4.13 In this case, the translator interprets the sceptre of the messianic figure
metaphorically, and understands that it represents the judgment dispensed by
the messiah upon his enemies.

Ziegler points to the targumic tradition to render M1 with a form of X' or
Non (4:4; 25:4; 28:6; 30:28; 59:19; 63:14 and others), highlighting that some-
times the Targum uses the expression “the words of the prophets” (11:15;61:1;
63:10).!* Given the openness of the translation to employ Adyo¢ express a met-
aphorical sense, and the Targumic tradition to translate M7 with different
equivalents for “word”, we can conceive of A0yoc as a plausible linguistic
equivalent to M1 in LXX Isa 32:2. One is still left with the task of making sense
of the construction as it stands in the LXX. In this connection, it is interesting
to note that in LXX Ps 119(118):11 we find the sentence év tfj kapdiq pov
gkpoya T0 AOY14 6ov, Omeg Gv un Guapte cot.’In Sir 1:24 it is said that the
patient wise man &wg kapod KpOWYeL TOVG AOYOLS aVTOD, Kol Xeiln TOAAGY
ékdmynoerat ovveoty avtod (“will hide his words until the [proper] time; than

12 There would not be much difference if the Vorlage read 7213 like 1QIsa® In this
case, the translator would have understood 71271 as a participial form of 7727.

13 In that context, it translates the metaphorical 10 V22 with t¢) A6y® 100 6TOMATOS AOTOD.

1 J. Ziegler, Untersuchungen zur Septuaginta des Buches Isaias, Alttestamentliche
Abhandlungen 12-13 (Miinster: Aschendorffsche Verlagsbuchhandlung, 1934), 84.

15 This is a translation of T?~RLIAN R? WAY TNINK *N1OX *292.
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the lips of many will tell of his understanding”). These are examples of Hel-
lenistic Jewish texts in which “hiding one’s words” was a sign of wisdom and
piety. It is conceivable that the translator was familiarized with this notion.

It is significant that in Isa 29:14 9nndn 1°121 N1°21 1700 NMROM 772X is translated
as Kol GmoA® TNV cogiav TOV GOPAV KOl TV GUVESLY TAV GUVETAV KPOY®.
Both in Hebrew and in Greek the “wisdom of the wise will be concealed”.
However, whereas in Hebrew the expression has a decidedly negative conno-
tation, in Greek it can be interpreted in either positive or negative ways. That
is, we can conceive the idea of “hiding the wisdom of the wise” as a judgement
or as an announcement of protection and favour to the wise. This positive con-
notation appears, for instance, in Isa 49:2, where the Servant of the Lord af-
firms that the Lord “has hidden me under the shadow of his hand” (Vo v
OKEMNV THG YOG adTOD EKPLYEV pE).

The Flood Imagery

LXX Isa 32:2 is cast in futuristic terms, with kai kpvpricetat, which indicates
that the translator understood 7001 as a weqatal form of the verb 2no, with the
passive voice employed in the translation due to semantic considerations, tak-
ing into account the notion of being protected from a storm or a strong move-
ment of water. 077 is either bypassed or idiomatically subsumed together with
o' later in the verse in the clause ®¢ G’ Hdatoc.'*The whole sequence ®g G’
o600 pepopévov loosely renders oon=3793. The rare ocurrences of 375 and its
various translations in the LXX suggest that it was not treated as a technical
or stereotyped term. Only the semantic thrust of the sequence is taken into
account.

It is quite obvious that é&v Ziwv is a reading of the consonantal form of 71°x2.
The occurrences of 11°¥ in the near context (28:16, 29:8, 30:19; 31:4, 9; 33:5,
14, 20, 34:8, 35:10, 37:22, 32) and the heavy ideological load of the term

16 Wildberger, Isaiah 28-39, 237, entertains the possibility that the LXX g 69’ $d0tog
— as well as the Vulgate’s a tempestate — seems to pressupose a form of 17 before 077
(“tempest”). The reading 0INOY (with a third person plural possessive “their shelter”) in
1QIsa* is adduced in support of this view. It could be the case that the original Hebrew did
contain a form of }7 that was subseqently lost in MT and absorbed by the preceeding word
in 1QIsa®. Yet, it is more likely that the form in 1QIsa® is a mistake caused by haplography,
as both Greek and Latin would require a preposition to express the meaning of the Hebrew
properly, even without 17 in the original. Another interesting translation of 077 is found in
25:5, as avOpdnmv movnpdv.
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played a significant part in the form that the translation of the passage eventu-
ally took. xai paviioetar does not have a discernible Hebrew counterpart, so it
is likely to be an explanatory addition.!”

It is also difficult to establish a close equivalence between &g motopog
egplduevog Evdo&og and 7237390 X0, (g suggests the reading %3, like the MT
— in contrast with 1QIsa?, which has %2 — and &vdo&og reflects 722, but the
other words do not seem to be translated on the basis of a one-to-one corre-
spondence. It is important to note that the translation does not give indications
elsewhere of a difficulty with the meaning of either ¥ or ¥70, so that the devi-
ating rendering of 32:2 must be seen as a deliberate departure from the plain
sense of the specific terms, focusing on the sense of the verse as a whole.'® The
rendering of 79°¥ by dwymon also steers the translation in the direction of the
reference to water.

But the question is whether the Greek as it stands makes sense in the mind
of the translation, and if so, how. There are two basic options. First,
kpuPrioetan has “the man” as its passive subject. It is the pious that shall be
hidden “as if carried by water”. In this case, pavicetot has the Lord as an
occult subject. It is he that will be manifest as a glorious river flowing in a
parched land. This would make sense in the light of the overall context of 28-
37 which speaks of divine judgement being poured down, as indicated above,
and also of texts such as Isa 4:2-6, where the Lord “shines forth” (éniAdyet)
offering judgment and burning heat for the impenitent, protection and shade
for the faithful.

Other parts of Isaiah also offer interesting insights. Isa 59:19 speaks of the
wrath of the Lord coming like a mighty river (&g motapog Pioog / 71X 1712). Isa
60:2 brings a promise to Jerusalem, that while darkness covers the world, “the
Lord will appear upon you, and his glory will be seen upon you” with the LXX

17 Small explanatory additions such as this are an important feature of the translator’s
technique. For the fullest survey of the additions and omissions in LXX Isaiah available, see
M. van der Worm-Croughs, The Old Greek of Isaiah: an Analysis of its Pluses and Minuses,
SBL.SCS 61 (Atlanta: SBL Press, 2014).

18 9% is rendered by okiv in Isa 4:6, 38:8, 51:16, and by ckémny in the loose rendering
of 16:3, 25:4, and 49:2 (49:2 and 51:16 have very similar contexts). The word is bypassed in
25:5. 1t is rendered idiomatically in the parallel occurrences at 30:2 and 30:3. In the first
case, D™¥M X2 MO is translated with kai okemacdijvar Hd aiyvrtiov, and in 30:3, we
have kai t0oig Temo1060wv £’ afyvmrov for D718 X2 MO, In the free and loose rendering
of 34:15, 7% seems to be reflected in do@aisiog. All these occurrences indicate that the trans-
lator was at home with the referential sense of the term, as well as with its possible meta-
phorical connotations. ¥?0 is elsewhere in LXX Isaiah invariably rendered by nétpa (cf.
2:21,7:19,22:16,31:9, 33:16,42:11, 57:5, and especially 16:1, where the place name is also
translated with the simple Greek term).
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rendering 771 by eavioetat. And in Isa 66:12, were the Lord promises to Je-
rusalem that he will 219t 2735 728701 (“strech over her peace like a river”),
the LXX reads éyo ékkhivo eig antovg dg motapog eiprivng (“I will turn toward
them like a river of peace”).

There is another possibility. The syntax also allows for “the man” to be the
subject of pavioetal. In this case, it is “the man” who will be manifest as a
glorious river flowing in a parched land. Could such an interpretation be ac-
ceptable to the translator? The question is pertinent, because one would expect
such a glorious manifestation to refer to the Lord.

Yet, it is possible to see the plausibility of this interpretation in the light of
other examples in Isaiah and other texts. In Isa 48:18, the Lord affirms that if
the people had been obedient their peace should be like a river (&v @oei
notapog 1 eiprivn cov).!® More significant is the eschatological affirmation, in
Dan 12:3, that the “wise will shine like the shining of the firmament” ( *5tnm
PP T AP / ol GUVIEVTES PAVODCIV G PMOTTPEG ToU odpavod). We are
also reminded that, according to Prov 18:4 “Deep waters are the words in the
mouth of a man, and the fountain of wisdom, a flowing stream”.?° In Sir 24:30,
the wise man can affirm: kdy® ®¢ 1®PLE AnO TOTUUOD KOl (G VOPAYWYOS
€EfMOov eig mapadeioov (“and 1 was like a canal from a river, like a water
channel into a garden”). Also, Sir 47:14 says of the young king Solomon:
gvemAoOng o¢ motapog cvvéoems (“You overflowed like a river of under-
standing”).

We see, therefore, that men endowed with wisdom and notorious for their
obedience to God could be described both in terms of a glorious, shining man-
ifestation (pawvow) and with the imagery of a mighty river. So that while it is
hard to have a precise explanation of the latter part of LXX Isa 32:2, the overall
context of Isaiah 28-32, and indeed of all of Isaiah, makes it perfectly plausible
that the translator understood it as an amalgam of traditions and ideas relating
to God’s visitation of Zion and the practice of Law and wisdom by his people.

Thus the rendering of this verse in LXX Isaiah is shaped by the close context
of the passage and the broader context of Isaiah as a whole, read in the light of
interpretative traditions and ideological influences proper to the translator’s
milieu.

19 Rendering TAY?W 77733 *7°. Also, Isa LXX 43:2 speaks of the Lord offering protection
to the faithful so from rivers and fire (koi éov SwPaivng o’ VoaTOg, peTd God €ip, Kol
TOTOpOL 00 GLYKADGOLGTV 6g* Kol £0v SLEAONG d10 TupdS, oV Wy Katokavdiic, GLOE ov
KOTOKOVGEL GE).

20 The MT reads 77220 Q1P Y21 271 WOR™D 9727 0°pnY 0°1, and the LXX has $30p
Babb Loyog v kapdig avdpoc, motopdg 8¢ dvammdvet kot mnyn Loie.
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No Longer Trusting in Men

The second half of 32:3 can also be taken as a free idiomatic rendering that
follows the Hebrew somewhat closely and does not need comment. The ques-
tion is how the first half, 0’X7 >v "1wwn &9 came to be rendered as koi 0OKETL
goovtal nemodteg En’ dvBpamolg. Ottley looks for an essentially “morpho-
logical” explanation connecting this reading with 31:1, where he argues that
neno1001eG is a misreading of 71w, with 1yw, “stay”, “lean upon”, which appears
earlier in the verse.?! He believes that this confusion is carried over to 32:3, in
the rendering of 72°ywn, from vy, which would also have been understood as
a form of 19w.?2 He also tries to explain the change as a reading of 278 X or ¥
DWIR for X7 1ry.2 It is possible that Ottley is correct in pointing to formal
elements in the text that prompted the deviation, but ultimately the change is
to be attributed to the carrying over of the idea of trusting in foreign powers
found throughout Isaiah 28-31, a point to which we will return later.

Learning to Speak Peace

The first three lines of 32:4 are translated quite freely. The most significant
deviation is the rendering of minx¥ 2272 by AoAeiv giprivnv. The meaning and
etymology of Hebrew X is obscure, and it is conceivable that the word is an
addition in the MT.>*At any rate, Seeligmann is correct in affirming that the
explanation for the LXX reading is to be sought “in a reminiscence of the Sep-
tuagint of the Psalms”. He is thinking particularly of the occurrences of variant
forms of AoAgiv eipfvnv in 27(28):3; 84(85):9 and 121(122):8.% The use of the
phrase in these contexts points in the direction of a common idiom relating to
a peaceful and righteous discourse and behaviour.

The same final line of 32:4 is inserted almost verbatim at the end of LXX
Isaiah 29:24:

2L R. R. Ottley, The Book of Isaiah according to the Septuagint (Codex Alexandrinus)
(2vols.; Cambridge: Cambridge University Press, 1906), 2: 260. See also the notes on
A1YWn in Wildberger, Isaiah 28-39, 231.

22 Ottley, Isaiah, 2: 264.

3 Ottley, Isaiah, 2: 264. He also notes that tév dc0evovvrev Tha same root as “be quick™
later in the verse, is rendered in 35:4 by oAtyoyvyot.

24 See Wildberger, Isaiah 28-39, 232.

351, L. Seeligmann, The Septuagint Version of Isaiah: a Discussion of its Problems (Leiden:
Brill, 1948), 71. He also points to the “slightly different” Aodeiv gipnvica in LXX Jer 9:7.
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Isa 29:24

MT LXX
A2 MTYN W) Kod YvaoovTot ol T® TVELHOTL
TAOVAUEVOL GOVESTY
nRPITR? 01N o 8 yoyyhlovteg pabncovrot
VIaKOVEWV
kol ai ylaooar al weAlilovoa
nobnocoviar AoAew siprvnv.
Those who err in spirit will know un-  Those who are deceived in spirit will un-

derstanding derstand

And those who murmur will receive And those who murmur will learn to obey

instruction And the tongue of the ones who falter in
speech

shall learn to speak peace

In Isa 29:20-24 we have a reproach on oppression, in which the Greek version
replaces the y»v (“tyrant”) with the dvopog (“lawless™) and the 72 (“scoffer”)
becomes the vmeprieavog (“arrogant”). Both figures are well known enemies
in LXX Isaiah, and can be ideologically identified with those who represented
the corruption of Jewish values and behaviour due to Hellenistic influences, or
who in one way or another represented oppression for Alexandrian Jews. More
significantly, while in the Hebrew the charge brought against them is that they
pervert the practice of justice and the righteous functioning of the legal system,
in the LXX of verse 21, they are accused of mowobvteg apoptelv avOpdmovg év
MOy (“causing men to sin by [their] discourse™).?® In this context, at the end
of the passage (vv. 23-24) we read that when the children of Jacob see the
works of the Lord (which is itself a deviating rendering), they will sanctify the
Lord and his name. In v. 24 the somewhat literal translation of m"™yn W™
np71TM? 0217 1272 (“And those who err in spirit will understand knowledge,
and those who murmur will take instruction”) by kai yvécovtat ol 1 mvevpart
TAOVDLEVOL GUVEGLY, 01 6€ Yoyyvlovteg pabfoovtal brakovew (“And they that
erred in spirit shall know understanding, and they that murmur shall learn obe-
dience”) receives the unsupported addition of kai ai yAdooor ai yeArilovoat

26 30:9-12 presents an accusation against those who do not submit to the “Law of the
Lord”. The accusation is that the people preferred to ignore the Law, visions and prophetic
announcements, and this rejection of divine instruction is tantamount to a rejection of the
“Holy One of Israel” (v. 11). In the light of 32:2, one’s attention is drawn to the translation,
in 30:12, of 77777 7272 DOONM 1¥° (“Because you rejected this word™) by dti imeldnoare toig
Moyotg tovtolg (“Because you were disobedient to these words™).
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pabncovtal Aoeilv eiprvnv. The almost exact same phrase (with the execption
of tayv) found in the end of 32:4.

The addition clearly indicates the connectedness of the two passages in the
mind of the translator, and reinforces the idea that he sees 32:1-4 in the context
of the vindication of the people of the Lord in Zion, against those who are
disobedient and ungodly in their midst, and who manifest their disobedience
chiefly by lack of conformity to the law and by leading others to error by their
perverse influence in speech and conduct.

The Influence of the Literary Context

The influence of the immediate literary context in the translation is evidenced
by the use of 160V yap at the opening of 32:1-4. In the LXX, the expression is
almost entirely limited to Isaiah.?’” Of 27 occurrences of 171 in LXX Isaiah, this
is the only instance where it is rendered by 1600 yap.® The Greek phrase is a
literal translation of 773772 in 26:21 and 66:15, and is inserted with no equiva-
lent in 44:22.2° {500 yap also appears as an equivalent to 737 in 10:33, 13:9,
62:11.3°

So 160V yap can be taken as a preferred expression of the translator, which
serves both to introduce an oracle and connect it with a previous section. The
lofty style of the phrase indicates an intention to use language appropriate to
express the divine voice. i{dov yap is variously used in Jewish texts originally
composed in Greek (cf. Job 2:9 [an addition not without equivalent in the He-
brew text]; Jdt 5:23; 9:7; 12:12; 1 Macc 9:45; Odes 9:48; Luke 1:44; 1:48;
2:10; 6:23; 17:21; Acts 9:11; 2 Cor 7:11; 1 Clem 18:5, 6). In all of these cases,

27 Elsewhere in the LXX, i80v yop renders 77377 in 2 Sam 17:9; Ps 54:6(53:6) and 1377737
in Job 33:2. It is only used with 77 in Ps 51:7,8 (50:7,8).

28 The other uses of 177 in LXX Isaiah.

2 Elsewhere in LXX Isaiah, 1137773 is rendered by iS00 &1 in 3:1, and simply by 800 in
60:2. In the Hebrew Bible, the construction 1117772 appears mostly in poetic or oracular con-
texts and it invariably denotes logical or semantic connection between parts. This is clearly
indicated by its renderings in the LXX. In the Psalms and Song of Solomon it is always
rendered by 6t 0oV (Ps 11:2[10:2], 48:5[47:5], 59:4[58:4], 73:27[72:27], 83:3[82:3];
92:10[91:10]; Song 2:11).%° The same Greek phrase is used in Jer 30:3(37:3), 50:9 (27:9),
and Ezek 30:9. The simple 61t appears in Jer. 25:29(32:29), Jer 34:7(41:7). In the Book of
the Twelve, apart from the use of 51 todto 100V in Hos 9:6, and d10ttin Zech 3:9, 73772 is
rendered with 61011 1600 (Joel 4:1, Amos 4:2, 13, 6:11, 9:9, Mic 1:13, Zech 11:6, Mal 3:19).
It is altoghether ommited only in Jer 49:15(30:9), but this is a free rendering in which a
reminiscence is given a futuristic conotation. The only occurrence of 73772 in a narrative is
in 1 Sam 27:8, where it serves a simple connective function and it is rendered quite literally
by kai i6ov.

3% In this case, the LXX could lend weight to the reading found in 1QIsa®
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together with the basic function of semantic linkage, the intention seems to be
imitating some kind of heightened religious, scriptural, or divine diction.

id6ov yap connects the oracle in 32:1-4 immediately with 31:9, which closes
chapter 31. Isa 31:7-9 is a short oracle against Assyria which announces that
its destruction is the result of divine action alone, and serves to complement
the previous woe oracle (v. 1-6) against those who sought succour in Egypt.
The Hebrew of this verse is a taunt against the Assyrian king, and reads W70
22UA217 I 1192 19 NIRRT TR I 031 Wm 12w nn (“And his rock
shall pass away, from fear, and his princes be frightened from the standard,
says the Lord, who has his torch in Zion, and his furnace in Jerusalem”), trans-
lated in the LXX as métpg yap mepinuednoovtot g xapakt koi nrtnoncovrat,
0 0¢ pedywv dAmoetarl. Tade Aéyel kOprog Maxdprog 0g £xet &v iwv onépuo
kai oikeiovg &v Iepovsainp (“For they shall be encompassed by a rock, as with
a palisade, and shall be vanquished, and he that flees shall be taken. Thus says
the Lord, happy is he who has a seed in Zion, and kinsmen in Jerusalem”). This
rendering displays a remarkably nationalistic connotation. Of special im-
portance is the second half of the verse, produced by understanding mi"oxX1 as
the introduction of a new divine speech, after which follows a misreading of
WX as MWK (“blessed”, “happy”), resulting in the Greek paképrog.’!

This verse is significant because it offers some context to the translation of
32:1-4, which the translator sees the continuation of the previous running an-
nouncement of divine vengeance against those who trusted in Egypt and divine
protection for Jerusalem that structures chapter 31.

It appears that the translator took into account the entire section that goes
from chapters 28-32 in the Hebrew Book of Isaiah, when working on chapter
32. Regardless of how one conceives their compositional history, these chap-
ters form a coherent whole dealing with the issue of political relations between
Judah, Egypt and Assyria.>? The translator seems to have been mindful of the
overall content of the section, naturally, under the light and influence of his
own historical context and interpretative milieu. In this case, the address of a
specific socio-political situation in the days of the prophet, namely, the threat

31 There is no way of determining how onéppa derives from 78 or oikgiovg from 1IN,

32 For an overview of the section in the Hebrew version of the book, see W. A. M. Beuken,
“Women and the Spirit, the Ox and the Ass: The First Binders of the Booklet Isaiah 28-32,”
ETL 74 (1998), 5-26; R. G. Kratz, “Rewriting Isaiah: the Case of Isaiah 28-31,” in Prophecy
and Prophets in Ancient Israel: Proceedings of the Oxford Old Testament Seminar, ed. J.
Day (New York / London: T & T Clark, 2010). G. Stansell, “Isaiah 28-33: blest be the tie
that binds (Isaiah together)”, in New visions of Isaiah (Sheffield, Eng: Sheffield Academic
Press, 1996).
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of war with Assyria and the condemnation of the leaders who sought the sup-
port of Egypt is reread as a description of a future manifestation of God in
which he will purify Zion, punishing those who are guilty of teaching error and
distorting the knowledge of the Law (possibly by the propagation of Hellenis-
tic influences), and vindicating those who remain faithful to their Jewish iden-
tity. This is a clear feature of other passages in LXX Isaiah (for instance, 8:12-
16). It seems clear that this ideological reading prompted the specific devia-
tions seen in 32:1-4.

A general overview of the content of Isaiah 28-31 helps us to see the ideo-
logical significance of the passage for the translator. The structural flow these
chapters can be described as follows: 28:1-4 contains the judgment oracle
against the “crown of te drunkards” of Ephraim; 28:7-13 is a second judgment
oracle, condemning the “Covenant with Death” celebrated by Judean leaders;
28:14-22 is the celebrated announcement about the “cornerstone” in Zion;
28:23-29 is a short wisdom text, with an allegorical lesson taken from the
world of farming; 29:1-8 presents the mysterious oracle against “Ariel”; 29:15-
24 centres around the image of a Sealed Book and the theme of blindness and
the need for divine illumination; 29:15-24 is a salvation oracle, with an an-
nouncement of renewal for the “offspring of Jacob”; 30:1-5 contains an oracle
of judgment reproaching those who sought an alliance with Egypt. 30:6-7 com-
prise the vision of the animals of the Negev. 30:8-14 has the explanation of the
oracle and a rebuke on those who are disobedient to oracles and words from
the Lord. 30:15-26 consists in an oracle of salvation and future restoration
pending repentance, which involves the casting out of idols, and subsequent
affluence and blessing in the land, culminating in an outpouring of divine light.
30:27 initiates another oracle announcing the coming of the Lord in fiery
judgement. 30:31-33 contains a threat against the Assyrian king.

31:1-3 starts another rebuke against those who trust in Egypt instead of lis-
tening to the divine words. 31:4-5 has an announcement (using animal im-
agery) of the return of the Lord to fight upon mount Zion. This is immediately
followed by a summons, in 31:6-7 to obedience and renouncement of idolatry.
31:8-9 closes with a taunt against Assyria.

Elements in the passage seem to have a bearing on the peculiar shape of
32:1-4. I highlight especially those that describe the manifestation of divine
wrath against the rebellious and impenitent by means of an upheaval of the
natural world, expressed in terms of fire and flooding. The most important
thing to note at this point is that, just as it is the case with 32:1-4, also in this
larger section, one will look in vain for a precise correspondence between the
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Hebrew terms describing these phenomena and their Greek translational coun-
terparts. What we have, in fact, is a free rendering of the entire section with the
cosmic or natural elements translated loosely or idiomatically.

In is instructive to consider some examples. In 30:27b, the metaphorical
N7IR WRD MW ayr o o (“his lips are full of indignation, and his tongue
is like devouring fire”) is given an explanatory translation as 10 Adyov opyfig
TATipES, kai 1) 6pyn Tod Bvpod i tdp Edeton (“with glory the oracle of his lips,
his oracle is full of wrath, and the wrath of his anger shall devour like fire”).
The awesome judgement word of the Lord, presented in the Hebrew of v. 28
with 7% IRy qUW 5110 MM (“And his breath is an overflowing stream,
dividing even to the neck”) is understood as ki 10 mvedpa adTod MGG HOWP &V
oapayyt abpov fi&et £mg 10D Tpayiov (“And his breath, like water sweeping
in a torrent-bed, shall come even to the neck™). 30:30 reads 7~NX M7 ¥ RYM
7792 72K 2N 71 779K WK 2771 AKX AYIA AR W nan 1p (“And the Lord shall
cause the majesty of his voice to be heard, and the lighting down of his arm to
be seen, with fury of anger, and the flame of devouring fire; scattering, rain-
storm, and hailstone”). This is rendered by kai diovotiv moujcel 6 B0 TV
d0Eav Tiig Pavijg avTod Kai TOV Bupdv Tod Bpayiovog avtod ogifet petd Bupod
kol O0pYyfig kol eAOYOG KatesBovong kepavvdoel Ploimg kot (g Vowp Kol
yéralo cvykataeepopuévn Pig (“And God shall make the glory of his voice
heard, even to show the wrath of his arm with wrath and anger and devouring
flame, he shall thunder violently (upon them), and like water and hail descend-
ing with violence”).

Summary and Conclusions

We can summarize our study of LXX Isa 32:1-4 as follows: In comparison
with the Hebrew version of the oracle, the Greek presents a change of focus
from the hope of righteous rule by a king to the person of a righteous king
himself. The subsequent changes in the section, such as the use of the articular
form 0 GvOpwmog, the translation of the flood imagery and the particular treat-
ment of references to conduct and speech, indicate that the translator rendered
the text in the light of certain interpretative traditions and ideological trends
characteristic of his own Hellenistic Jewish milieu. The text also gives evi-
dence that the immediate and larger literary contexts of the Book of Isaiah were
taken into consideration.

This study serves as a contribution to an ongoing debate in the field of LXX
Isaiah, namely, the proper understanding of what “actualizing” interpretation
means. It is well known that two diametrically opposing views have become
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standard. On the one hand, the approach of authors such as Arie van der Kooij,
who sees a high degree of theological and ideological transformation and an
effective attempt to recreate independent oracles in Greek.>* On the other, the
view championed by authors such as Ronald Troxel and J. Ross Wagner, who
eschew the idea of actualizing interpretation altogether.3*

The translation of LXX Isa 32:1-4 is a good example of how different lin-
guistic, literary, historical, and ideological factors influenced the activity of the
translator and the way he read the Isaiah oracles. By recasting the hopes
expressed in the text within his own Hellenistic milieu, the translator changes
the meaning of the original oracle. Yet, the evidence is not sufficient to indicate
a conscious program of theological transformation or actualization of proph-
ecy. The ideological transformation of the Isaianic hope is, paradoxically, the
result of an attempt to communicate the “original” meaning of the text, as the
translator sees it.
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