The phenomenon called « Islamic radicalization » has taken on an epidemic dimension, variously important according to the countries, this dimension being overdetermined by historical, political, religious and subjective factors. The least that can be said is that it is a powerful condensation.

In France, the Coordination Unit of Antiterrorism (UCLAT) is in charge with the overall supervision of all the services involved in antiterrorism. Their latest data mention 8,000 persons who are reported as having embraced an extremist Islamic ideology. All of them do not necessarily subscribe to violent action and figures concerning those who are likely to become violent are not available. There might be 1,800 people involved in jihadist networks. With that figure, France is the first western European contributor to jihadism. From 700 to 1,000 French citizens have left and joined war zones. These data must be put in perspective with the number of Muslims living in France : 4.2 million people according to Michele Tribalat from the National Demographic Studies Institute (INED), 4.7 billion people as stated by the American Pew Research Center (2010). Here are a few noteworthy features concerning the radicalized persons : 25% are minor under 18 years-old ; 35% are women ; 40% are converted to Islam, whether born-again -in most cases-or without any previous affiliation to Islam, before their conversion. More than two thirds are between 15 and 25 years-old.

Moreover, radicalization is no longer specific to lower class and projects inhabitants. Indeed, this phenomenon extends to the middle-class since war spread about Syria and "Islamic State" got started : 60% of the young members come from middle-class ; 30% from lower class ; 10% belong to the upper-class.

This diversity makes it difficult to determine profiles, let alone a "typical profile" of the radicalized or candidate to jihadism. Sociologically speaking, this is a miscellaneous group which only offers recurrences in experiences and process of radicalization.

However, the prominent features remains that two thirds of the radicalized are between 15 and 25 years-old, this is of prime importance to me. It means that a vast majority of the so-called "radicalized" is made up with teenagers and young adults who are standing in the transient zone where adolescence is likely to last longer and turn into an even longer crisis called post-adolescence. This observation leads to read those previously exposed data in connection with that juvenile temporality, corroborated by clinical studies and my own experience in the northern suburbs of Paris where I worked for 15 years in a public consultation and in a private practice where I currently work.

The first approach falls within what every clinician of adolescence and its extension already know, I mean their being a population of youngsters who stand in that very moment of life when idealness may be mingled with identity shake-ups which might be hectic, with variations around the norm up to pathological conditions.

Analyzing radicalization from the angle of a juvenile crisis, through the concepts of ideals and identity, means neither irresponsibility, nor madness, except for some cases. There is no indulgence either, since antisocial and even criminal effects can be the outcome. I worked with a few fostered youth who moved into violent action. Let us keep in mind these words of wisdom : explaining is not excusing.

As for me, the most enriching viewpoint concerns the issue of the ideals in which the individual is built up with the collective, the subjective with the politics in the development of the subject when the identity is being transformed within the juvenile temporality.

The ideals thus involve a potential and explosive radicalism. Its manifestations depend on individual variations and on the historical social context. The epidemic dimension of the "Islamic radicalization" bears the configuration of a surge : ideals of our time, specific to the Muslim world, bolting in a crisis where it acquired a negativity gathering power in that world. A negativity gathering power means that this configuration shelters and feeds frustration, hatred, self-rejection and rejection of today's world. All this negativity finds out, in the radical Islamism, an "ecological niche", to use Ian Hacking 1 's formula. Without data as precise as for France, the two characteristics I mentioned concerning the age and the social classes are similar in the Muslim countries, such as in North Africa.

The crisis of that period of life is based on a subjective transition when the ideals from childhood are smashed to pieces and must be replaced by new ideals with an avidity that demonstrates the emergency of that quest. Avidity of ideals : this critical moment is characterized by intense movements of "de-idealization" and "reidealization". During de-idealization, the subject feels worn out, in the doldrums, as Winnicot puts it ("the doldrums" or Intertropical Convergence Zone is the area encircling the earth near the Equator where the northeast and southeast trade winds come together, leaving sailors clueless about where and when wind may blow). Here, it means a feeling of vacuity, boredom, depression, absence of meaning of life and self-debasement. "Re-idealization" is about exaltation, the impulse of ideas and passions, the attempt to upraise the self-representation, the yearning for a new world or for one's commitment to its creation, the craving to find a meaningful way to achieve the triumph of truth and justice.

What is the origin of this avidity of ideals ? It is rooted in the appropriation of one's own self, a self which is no longer the child's self, built up with his/her parents but a self that has become truly one's own self. Yet, this appropriation is concomitant with the reshuffle of the most crucial limits of human existence : between ego and non-ego, between life and death, between one's own sex and the other sex, between reality and unreality, the world and the hereafter, where borders may get blurred. The subject may take risks since, by jeopardizing him/herself, he/she yearns to conquer his/her own self and ultimately master his/her existence. That's why transgressive experiences, where the borders of oneself are thrust aside, can be so prevalent. Deeds and acting out often include a desire for a mutation, for a metamorphosis : getting out of one's skin to gain a new life, even if it may cost this life .

Still, this reshuffle of limits, this will for self-appropriation through risks-taking quite often lead to extreme and dangerous ordeals. They are close to ordeal-like behaviors where the young person exposes his/herself in experiences which will end up in a judgement on his/her dignity or indignity, on his/her worth or insignificance, on his/her ability or powerlessness. So will be judged the survival to these many and varied ordeals.

Since the 1990's, in the consultation I had in Seine Saint-Denis, I started to observe the increasing of what was not called "radicalization" at that time but "fundamentalism" or "fanaticism". The term "radicalization" started being used later on, after September 11 attacks in the United States. But working on the notion of "root" (radical) from which this term derives, I would say that these young people feel an urgent need to take root or take back root in faith, in a reference to transcendence, at a moment when they feel uprooted, lost, in a painful self-denial, feeling shame, inadequacy and powerlessness. Some of them demonstrate antisocial tendencies which give way to delinquent conducts. These youngsters are thus in a subjective and often social deadlock because of personal faults which result into mishaps in their life and/or shortcomings in their social and family background. Ever since the expansion of the Salafist and jihadist supply on the internet plus the war in Syria, the factor of psychological fragility of the radicalized has become even more substantial, the sociologist Farhad Khosrokhavar agrees with me on that matter.

The supply of radicalization, coming from their close background or from the internet, triggers a demand in a state of identity fragility, which is turned into a powerful shield. When the supply meets the demand, the faults are filled in, a lid is put on them. For the subject, it leads to a sedation of anxiety, a feeling of liberation and outbursts of omnipotence. He/she becomes another one, he/she chooses another name if taken in charge by a group. He/she adopts new attitudes, similar to those of the member of his/her group. The speeches of the radicalized look much alike, as if they were delivered by the same person because all of them have abdicated from a large part of their uniqueness. The sacrifice of their uniqueness rids them of their symptoms since the psychological symptoms are correlative to the individual's idiosyncrasy. The symptoms are converted in formations of collective psychology : group hallucinations, rituals, behavioral contagion, suggestion, blind obedience, and so on. That deletion of the uniqueness and the absorption of symptoms in radicalization may be the cause of misjudgment from many observers, clinically ill-equipped, about the radicalized allegedly with "no psychological problems", whereas their subjective trajectory has been boisterous, and sometimes so risky that radicalization is an attempt to survive a psychological state of emergency. Eventually, they reach some kind of recovery. I have clinically observed that symptoms are wiped off by the effect of a desaturation of individual guilt and of feelings of disgrace from the moment when the subject has the impression he/she is a bearer of a divine message, or even entrusted with a mission.

In some cases, the danger of dislocation felt by the subject is obviously treated by the search for a unity of identity, an "unidentity", that can ultimately find out its fulfillment in death, as if a chosen death could save the subject from annihilation. To understand the wished-for recovery in religious radicalization, the most fundamental aim of religion must be kept in mind : salvation and health, whose etymology can be tracked in the English "holy", the German "heilig" and the Arabic "salama" (s.l.m), further transformed into "islam". One of its meaning is "be safe after being imperiled", along with the notion of submission.

This approach also allows understanding how successful radical Islamism can be to the converts' minds. The identity faults are not the preserve of migrants' children or Muslim families, that's why 40% of the radicalized are converts. However, this category of the so-called "converts" may not comprise many born-again. I would say those subjects look for radicalization before finding its product. No matter what they know or don't know about this product, provided it brings about "the solution". The press has come up with cases of jihadists who had ordered books such as "Islam for Dummies" on the internet. The Investigation Judge from the antiterrorist center of Paris declared several times that he had interviewed some of the people coming back from combat zones who did not even know the five pillars of Islam ! For others, the desire to head for the mysterious Orient acts as an initiatory and romantic trip. Reading texts on the Crusades, I have been struck by the similarities with the subjective venture entailed in these departures for jihad. Would jihadism be a reverse crusade ? Today, radical Islamism is the most widespread product on the marketplace of the internet, the most exciting and the most complete ever. It is a master key to idealization for use of those who are dispirited by themselves and by their world.

Therefore, the radical supply is going to seize the deadlocks of the juvenile passage and shape itself on the possibilities of a crossing all at once individual and collective, physical and metaphysical, mythical and historical. I would like to gather a few of its patterns, without being exhaustive :

-The identity justice is the corner stone of the radical and jihadist supply. It hits young people right in their faults. It acts as a weld of parts of the ego that is threatened and merges it with peers to form a community living together the same moral emotions. The identity justice is based on a theory of "the harmed Islamic ideal" and on the wrong done to Muslims in the present and in the past. The harmed ideal stems from the loss of the principle of the theologico-political sovereignty by the Muslim community with the abolition of the Caliphate and the dismembering of the last Muslim empire, the Ottoman Empire, in 1924. Let us remember that the first Islamist organization, "the Muslim Brothers", was founded in 1928.It can be said that the Islamist movements were born from the trauma dating back to that period and they spread out its blast wave among the masses. As for the wrong done to Muslims, these are the ancient and recent wars in the Middle-East : Palestine, Afghanistan, Iraq, etc. Pictures of destruction, massacres, dead and mutilated children are supporting evidence, along with the call for becoming righter of wrongs. Some young people who are not muslim answer to that call. But for the majority, the jihadist supply consists in placing the wrong done to the muslim community on top of an individually experienced damage. It aims at having the harmed ideal absorbing the subject until the wound expresses itself and acts out as a revenant in the body of a zombie. It is destined to become the avenger of the ideal, or in other words, the avenger of the outraged divinity. The case of the Kouachi brothers in the attack against Charlie Hebdo is paradigmatic in that view. Some young people are led, by the shortcomings of their ego-ideal, to look for an incarnation of the collective ideal, whose fullness is only possible in becoming a martyr.

-Gaining dignity and omnipotence : to youngsters who lack self-esteem, who feel they are reduced and are worth nothing, " a waste" as one of them told me, it is proposed to, not only receive the recognition of having undergone a damage, but also to be elected by God, though underestimated by himself and others. To assume this destiny of election, he/she must inspire respect and fear, become a missionary of the cause, a hero for whom doors of glory will open up. He/she can take justice in his/her hands, he/she is allowed to be an outlaw on behalf of the superior law of God. The "waste" becomes fearsome. Fearsome and feared in his/her own family. A father told me : "My son has become my father, he dictates the morale of Islam to me…more than that, he actually believes he is the father of God that he wants to protect, not long after being involved in drugs and delinquency." If these words were related to the drama of the juvenile passage, insofar as the God from childhood (the ideal father) dies and another one needs to be found out, for some desperate subjects, it is as if they thought : since God (of my childhood) is dead, I have to find out a living God whose representative I will be, if not Its incarnation. This living God, within easy reach, makes everything possible.

The supply of radicalization mirrors this message back : you are indignant because you are Godless and lawless, you have the possibility to expiate and get forgiveness, become a "Supermuslim"! I call Supermuslim the position in which a Muslim is led to outbid on the muslim he/she is, with the representation of a Muslim that must be even more muslim. This is how the subject behaves when beset by reproaches of defection he/she addresses to him/herself. Moreover, the pestering armies of mediatized preachers accuse him/her all day long of the worst moral crimes and vow him/her to end up as "fuel for hell". He/she is expected to "over identify" to the exemplary Muslim, the prophet and the ancestor (salaf, hence Salafist), up to establishing a boundary with the impure in a group of pure, may it cost the challenging of his/her parents and family that he/she will save by the last judgement.

-Repentance and purification : the islamist radicalism is a religious ideology based on repentance and purification, amongst others. It deals with guilt to live and to desire, felt by young people who sometimes have not committed any crime. Indeed, torments escalate with calamity and shame. This is especially true concerning identity troubles : the subject thinks he/she is worth nothing, that he/she is "a defect", to use the words of one patient. But the supply also affects delinquents in search of forgiveness, or else delinquents who find in the enrolment in jihadism a way to ennoble their criminal urge. In the claim of responsibility for the attacks of Friday November 13 th in Paris, two motives should be particularly considered. One of them refers to the authors as "a group having divorced life (sic) here below". The second qualifies the people who were killed as "idolatrous in a party of perversity", taking place in Paris, "the capital city of abomination and perversion". So, the renunciation to live from the ones is opposed to the attachment to life of the others, a life that would be corrupted and that would deserve to be destroyed so that the slaughter is justified as an act of moral salubrity. Killing appertains to purification, this is confirmed by the reference to idolatry which ranks to impurity toward the abstract God in the Islamic corpus and generally in all rigorist monotheism, whose iconoclasm is one of the historical expressions. In this sense, the slaughter of the Bataclan shares the same purifying aim as the destruction of monuments in Palmyra or the Buddhas of Bâmiyân in Afghanistan.

The auto sacrifice of the "kamikaze" is also underlain by an ideal of purity. The use of this locution "having divorced life", whether faulty or voluntary, corresponds to an essential repudiation of life enjoyment, since life would be basically impure. The body being the ultimate siege of stain, its dislocation is mentioned in many wills left by authors of suicide-attacks, as the testimony of a sacrificial realization of an ideal purity so as to reach an absolute heavenly enjoyment, in other words cleared from all prohibition. This relation between purification and enjoyment is so fundamental that the process of radicalization and their violent potentials wouldn't be understood if it wasn't taken into account in our analyses.

-Restoration of the community-subject versus the society-subject: it is about the promise to a return to the world of tradition where being a subject is given, assured, guaranteed, recognized whereas in the modern civilization, of the social contract, the individual is a super production of him/herself which forces him/her to an exhausting work.

It requires means. Here is an example of that assurance : when a sixteen year-old is given a new name starting with "Abu X" (Abu Ali, Abu Salah), which means "Father of…", although he is actually not a father, as soon as he is thus named, he jumps up from the condition of son to "being father", becoming the origin of an imaginary descendant. He becomes his own origin. Some young people today prefer the reassuring order of a community with constraining norms, with an assignation to an authoritarian framework. This community relieves them from the disarray of their freedom and of their personal responsibility which comes with no resources, no psychological and material resources, I mean.

-The deletion of the boundary between life and death : the speech of preachers permeates the unconscious fantasies of teenagers at the very moment when they experience a reshuffling of infantile theories concerning boundaries between life and death. They are saturated with litanies about imminent death and about the suffering of the grave (a terrifying kind of preach). They have to spare themselves from these sufferings right now as if they were already dead. Imaginary death is so invading that real death becomes insignificant. This is how some young enrolled people can declare : "Death is nothing, nothing but a pinch". A pinch that drives up to the heavenly world. In the case of a man dead while fighting, the martyr is only apparently dead, he remains alive, enjoying all goods, being immortal. To live this immortal life, the subject must die. The recurrence of the yearning for dying and even for being already dead is a constant component of the jihadist supply. Indeed, when someone already feels dead, nothing can no longer happen, except living in the current world considered as tainted. In his excellent book of testimonies : The jihadist French 2 , David Thomson relates the words of a young man who told him : "Allah decrees our death even before our birth". This affirmation does not exist in the traditional Islam corpus. It means that "the primitive scene" is a scene of annihilation which entails a feeling of melancholy loss of oneself and matrix fusion with undistinguished forces of life and forces of death.

The jihadist supply corresponds to a policy driven by the triumph of death, which could be called a thanapolicy. But that death bears a superior life. To us, death is opposed to narcissism but here, death is in its service. In a way, death is a mother who will give birth to the candidate for a perfect life. The candidate gives a worthless life and he expects it to be given back as perfect. A perfect life is a life where the ideal prevails over the ego, released from all worldly objects. Some subjects are likely to find there the possibility to turn suicide into auto sacrifice but auto sacrifice in jihadism summons what Lacan called "the supreme narcissism of the lost Cause" 3. It deals with experiencing this feeling of incomparable dignity that any dead person acquires. Someone's death establishes the most powerful and ultimate claim for the value of his/her existence.

When listening to the young people who want to die in jihad, it feels like death would allow them to wake up from life, which would be a delusion, a lie, a sham that separates them from real life. Therefore, jihad enables them to fancy death as a source of truer life, a life that would provide them for such an ecstasy that their current life is nothing but a fleeting fever.

-The achievement of the meaning and the last judgement : juvenile transition is a bad patch for the meaning, with a feeling of absurdity of the existence and overgrowth of torrents of emotions that are difficult to bind and organize. Nonsense undermines the identity landmarks, it provokes anxious fits of strangeness and never-ending decomposition. The subject can do nothing but wait for a solid shaping and hope for the scrolling of ideas to come to an end. However, the extremist islamist speech provides for signs coming from all sides and heralds the end of time and the complete closing of sense, through millenarian and apocalyptic themes. Today, this speech locates the end of the world in Syria, arguing a prophecy, often repeated by youngsters who want to go there to take part in the end of the world, after the restoration of the Caliphate, "the Islamic State" (Daech) being its fulfillment. The apocalypse is the unveiling of the meaning and its achievement, the final triumph, melancholy but not deprived of an anticipated delight over the eventual victory of islam. The apocalypse is complete purification acting through the extinction of the world and the advent of the other world. Thereby, we moved from a time when we wanted to change the world to another time when the world-exit is looked for. Some young people yearn for experiencing chaos, being actors of it, transforming the human reality in a nightmare, with a view to a celestial ascent. This desire should be meditated. This delirium for heaven cannot exist without despair for earth and mankind. What could be called the muslim despair particularly affects these young people.
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