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COLLINS, John J., Scriptures and Sectarianism (Wissenschaftliche Untersuchungen zum Neuen Testament 332), Tübingen, Mohr Siebeck, 2014, 329 p. ISBN : 978-3-16-153210-8 This volume is a collection of articles written by John J. Collins during the period 2003-2013. J. Collins and his work hardly need an introduction, as he is one of the preeminent scholars of the Hebrew Bible and the Dead Sea Scrolls. The question is not therefore one of quality but of content. He explains in the preface that the work is intended to complement his other books on the Dead Sea Scrolls. Only the introduction has not appeared before in print.

The book is divided into seventeen chapters, including the introduction and an epilogue. The remaining fifteen chapters are divided into three major parts: "Scripture and Interpretation;" "History and Sectarianism;" and "The Sectarian Worldview." While comprehensive in scope, the collection does not elaborate one particular argument or even focus on one particular theme. The title best describes the first section; the other two are more "sectarianism" than "scriptures."

The Introduction helps situate the reader for the studies that follow. It explains what the scrolls are while rebutting sensationalist claims and common scholarly misconceptions. He explains that the scrolls were not a "library" like the Library of Alexandria and that the Qumran community, part of the larger yahad movement, did not exist in isolation. The scrolls are primarily a witness to ancient Judaism and say nothing directly about Christianity. He also introduces the themes pertinent to the volume as a whole: the community possessed scriptures which differed from the traditional Masoretic Text, they consulted additional ("rewritten") scriptures, and they lacked our conception of a biblical canon. The primary difference between the yahad and other Jewish groups was their interpretation of the Law of Moses.

Part One, "Scripture and Interpretation," includes chapters two through seven. Chapter Two, "The Transformation of the Torah in Second Temple Judaism," looks at how the Dead Sea Scrolls reflect a fundamental change in the understanding of Torah from the First Temple period to the time of the Hasmoneans. J. Collins discusses Ezra's role in the "invention" of the Torah and how the ancestral law of the ancient Israelites became the prescriptive Law of the Jews. He looks particularly at the Temple Scroll and Jubilees.

Chapter Three, "Changing Scripture," discusses the phenomenon of "rewritten scriptures," beginning with the canonical example of Deuteronomy and eventually turning to the distinction between primarily narrative texts, such as the Antiquities of Josephus, which embellish the sacred history without replacing the canonical books, and legal texts such as (again) the Temple Scroll and the legal portions of Jubilees which present themselves as divine revelations.

Chapter Four, "Tradition and Innovation in the Dead Sea Scrolls," examines how the Qumran writings approached the authoritative books of the Torah and the Prophets. He draws attention to the absence of halakhic concerns in the Aramaic texts found at Qumran as well as their concentration on the patriarchal period. These works, in contrast to the halakhic works, do not refer to older literature as normative. The Maccabean revolt seems to have been a turning point in the fortunes of the Torah. The community reflected by the scrolls represents a belief in ongoing revelation which separates these sectarians from other forms of Judaism.

Chapter Five, "The Interpretation of Genesis in the Dead Sea Scrolls," studies the story of Adam and Eve as told mainly by wisdom texts, such as Ben Sira, 4QInstruction, and the Instruction on the Two Spirits. Many "traditional" interpretations of this story are missing at Qumran (such as the equation of the serpent with the devil). The Qumran texts, however, are compatible with a dualist vision of the human spirit as found in other Second Temple writings.

Chapter Six, "The Interpretation of Psalm 2," begins with the observation that both the Epistle to the Hebrews and the florilegium 4Q174 juxtapose Psalm 2 with 2 Samuel 7. The New Testament writing clearly views the psalm in a messianic light, but what of the florilegium? J. Collins argues, citing evidence from the Psalms of Solomon, the Similitudes of Enoch, and 4 Ezra, that the psalm had acquired a messianic dimension independent of Christianity by the Second Temple period.

Chapter Seven, "The Book of Daniel and the Dead Sea Scrolls," is an overview of all potential references to this book in the Qumran corpus, including ambiguous cases such as the Prayer of Nabonidus.

Part Two, "History and Sectarianism," includes chapters eight through eleven. Chapter Eight, "Historiography in the Dead Sea Scrolls," begins by acknowledging the absence of historiography in the scrolls, which nevertheless contain some historiographical information in sources such as the Damascus Document and the pesharim.

Chapter Nine, "Reading for History in the Dead Sea Scrolls" follows the same lines as the previous chapter but focuses on the issue of the identity of the Teacher of Righteousness and the Wicked Priest.

Chapter Ten, "'Enochic Judaism' and the Sect of the Dead Sea Scrolls," is a criticism of the hypothesis of Gabriele Boccaccini that the Qumran community was representative of a larger movement of "Enochic Judaism" which was opposed to mainstream "Mosaic Judaism." This chapter entails a revisiting of the Essene hypothesis.

Chapter Eleven, "Sectarian Consciousness in the Dead Sea Scrolls," touches on meaning of yahad, the larger movement behind the Qumran community, as found in the Community Rule and the Damascus Document. He also discusses the sectarian understanding of election as it appears in 4QInstruction.

Part Three, "The Sectarian Worldview," includes chapters twelve through sixteen. Chapter Twelve, "Covenant and Dualism in the Dead Sea Scrolls," contains an extended discussion of the provenance of the Instruction of the Two Spirits (Zoroastrian?) and the perceived incongruity between this document's dualism and covenantal theology.

Chapter Thirteen, "The Angelic Life," discusses the implications of the proto-monastic practices of the yahad relative to their beliefs in an "angelic" afterlife.

Chapter Fourteen, "The Essenes and the Afterlife," analyzes the beliefs of the Essenes as presented in Josephus and the Church Father Hippolytus and assesses whether these beliefs correspond to the evidence of the scrolls.

Chapter Fifteen, "Prayer and the Meaning of Ritual in the Dead Sea Scrolls," enumerates the particular rituals that can be gleaned from the scrolls, such as confession, communal meals, and ablutions.

Chapter Sixteen, "The Eschatologizing of Wisdom in the Dead Sea Scrolls," focuses primarily on 4QInstruction and its relationship to contemporary wisdom texts.

Chapter Seventeen, the Epilogue, "The Dead Sea Scrolls and the New Testament: The Case of the Suffering Servant" is not a conclusion but a separate study. J. Collins highlights the essential differences between the early Christians and the community reflected by the Qumran writings. Their major similarity was recourse to the same authoritative scriptures.

Collected essays of a single author are the academic equivalent of a Greatest Hits album and share the same problem: over-familiarity. Researchers specializing in the Dead Sea Scrolls will be familiar with all of the topics discussed by the author, especially if they have already read these same studies in previous publications. Furthermore, there is some unavoidable overlap among the articles. The readers who will benefit most from this book are those who are new to the field and those who are in a related field (such as, say, Christian apocrypha).
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