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Between Canonical and Apocryphal Texts emerged from a series of conferences in 2011 and 2012 on the theme of Apokryphiserierung ("apocryphication"), defined as "the creation of texts related to a body of already authoritative texts" (p. 43). The resulting volume has nineteen contributionsnine in German, nine in English, and one in French-almost evenly divided between the Old Testament/Hebrew Bible and the New Testament. Jörg Frey, the architect of the volume, opens with an introductory article ("From Canonical to Apocryphal Texts: The Quest for Processes of 'Apocryphication' in Early Jewish and Early Christian Literature") offering a working definition of apocryphal literature ("Parabiblical Texts," that is, non-biblical texts about biblical characters) and offers a few examples of the process of "apocryphication," including enhanced claims to authority, narrative expansions, harmonization, and theologically motivated changes. It is followed by a history of research on the definition of (Christian) Apocrypha, Simon C. Mimouni's "Le concept d'apocryphité face au concept de canonicité: retour sur un problème en débat," a revision of an earlier article ("Le concept d'apocryphité dans le christianisme ancien et médiéval: Réflexions en guise d'introduction," in Apocryphité. Histoire d'un concept transversal aux Religions du Livre, Turnhout, 2002, p. 1-30).

True to the book's title, most of the remaining chapters compare a canonical text with a noncanonical one. There is, however, a notable difference between the types of texts that are studied in the "Old Testament" and the "New Testament" chapters. Whereas the "New Testament" section treats non-canonical works with biblical themes, the "Old Testament" chapters focus on the rewritings, adaptations, or translations of the biblical text. For example, the contributions of Martin Meiser ("Interpretative Methods in the Septuagint of the Prophetic Books") and Veronika Bachmann ("Der persische Königshof als Bühne für Variationen um die Themenkomplexe Macht und Identität. Ein vergleichender Blick auf die Estherbuchversionen Est MT , Est LXX , und Est A ") are both studies of changes to the base Hebrew text found in the Septuagint-hardly an apocryphal text. Similarly, Alberdina Houtman's "The Great Beyond According to Targum Isaiah" studies another type of biblical translation, the Aramaic Targum, that deliberately alters the Hebrew text as a form of exegesis.

The three chapters on Qumran literature likewise treat the rewriting of a base text. Michael Becker's "Ein Patriarch mit Schwächen. Zur Darstellung Abrahams im Genesisapokryphen (1Q20)" observes how the Genesis Apocrypon improves the character of Abraham in the canonical Genesis; David Hamidovic's "Securizing [sic] the Straight Line from Heaven to Earth: The Written Authoritative Catena in the Book of Jubilees" contrasts Jubilees' emphasis on divine transmission with the human (i.e., Mosaic) transmission of the Torah; and Jutta Jokiranta's "Quoting, Writing, and Reading. Authority in Pesher Habakkuk from Qumran" deals with the way the pesher transfers authority from the prophet's inspired message to the commenter's interpretation of that message.

Only the last two chapters of the "Old Testament" section, Stefan Krauter's "Esra zwischen Kanon und Apokryphen" and Karl-Heinrich Ostmeyer's "Die Gebete des Manasse (aus Qumran, der Septuaginta und der Kairoer Geniza)," grapple with the Old Testament Apocrypha-that is, the deuterocanonical books. Krauger disentangles the complicated web of Ezra texts, not only 1-4 Ezra but also the later Christian Ezra literature. Ostmeyer offers an edition of two versions of the Prayer of Manasseh, the familiar Greek version and the Hebrew text from the Cairo Genizah. He also reproduces the prayer of Manasseh from Qumran (4Q381), an independent text attempting to fill the same exegetical gap, the prayer named but not cited in 2 Chronicles 33:19.

The "New Testament" half of the volume moves in a slightly different direction. These chapters focus on works that are external to the canonical collection of the New Testament and are not rewritings of canonical texts. The one exception might be the Gospel of Thomas, the subject of Enno Edzard Popkes' "Die Apokryphisierung der Botschaft Jesu in Thomasevangelium: eine religionshistorische Spurensuche." However, although this "Sayings Gospel" shares much in common with the Synoptic tradition, the focus here is the secret sayings entrusted to Thomas in Logion 13 and what it says about the socio-religious context of the Gospel. Claire Clivaz, in "(According) To the Hebrews. An Apocryphal Gospel and a Canonical Letter Read in Egypt," discusses the reception history of the Epistle to the Hebrews and the Gospel of the Hebrews in early second-and third-century Egypt, the link between them being their attribution to the "Hebrews." Wolfgang Gründstäudl, in "Ein apokryphes Petrusbild im Neuen Testament. Zur Konstruktion apostolischer Autorität in OffbPetr und 2 Petr," argues for the priority of the apocryphal Apocalypse of Peter over the canonical 2 Peter and the apocalypse's influence on the epistle. Meghan Henning, in "Hell as 'Heterotopia'. Edification and Interpretation from Enoch to the Apocalypses of Peter and Paul," examines shared aspects between the book of Enoch (considered canonical in some Christian circles) and its affinities with the Christian apocalypses of Peter and Paul. In "Relationships between the Acts of the Apostles and Other Apostle Narratives," Julia A. Snyder addresses the rather thin resemblance between the canonical Acts and the various apocryphal Acts (John, Thomas, Paul, Peter, Titus, Barnabas, Andrew, and the "Anti-Acts" in the Pseudo-Clementine Recognitions 1.27-71). For the most part, the apocryphal Acts do not attest the reception history of the canonical Acts, but that does not mean the biblical book was unknown to the authors of these additional Acts.

Snyder's contribution serves as a bridge to a series of chapters on miracle stories. The first of these, Janet Spittler's "The Development of Miracle Traditions in the Apocryphal Acts of the Apostles," examines the same corpus of apocryphal Acts from a different angle. It is a scholarly cliché that the miracles found in Christian apocrypha are more outré than their canonical counterparts, but Spittler shows that the miracles fell within Greco-Roman conceptions of the fabulous: they were ordinary examples of the extraordinary. Jörg Röder tackles the miracles of Jesus in "'Wegen gutter Taten wollen sie ihn töten?' Versuch einer reziproken Verhältnisbestimmung kanonischer und parabiblischer Literatur am Beispiel von Wunderberichten in den Pilatusakten." He compares the reports of Jesus' miracles in the Acts of Pilate with the miracles of the canonical Gospels. Tobias Nicklas' "Absonderlich und geschmacklos? Antike christliche Wundererzählungen zwischen 'kanonisch' und 'apokryph'" builds directly on Spittler's argument that bizarre miracle stories are not an adequate criterion for distinguishing between "canonical" and "apocryphal." It would be better to classify such texts according to generic rather than theological categories.

The very last chapter, Michael Sommer's "Paulus und Laodicea. Überlegungen zur Schriftrezeption, zur Eschatologie und zum Autorenkonzept des 'apokryphen' Laodicenerbriefes," enters into a current debate about the pseudo-Pauline Epistle to the Laodiceans, apparently referring to a missive mentioned in Colossians 4:16 yet filled with phrases from Philippians. Despite the recent attempt of P. L. Tite to rehabilitate the reputation of this poorly-received letter (The Apocryphal Epistle to the Laodiceans: An Epistolary and Analysis, Leiden, Boston, 2012), Sommer demonstrates the ways in which the author, while cribbing from the Apostle's authentic letters, falls short of imitating his thought.

The volume, as a whole, is commendable for its breadth, although it lacks thematic unity. What I found most strange is that the introductory essay seems to be introducing a book that is very different from the one that follows. Jörg Frey states at the outset that "the basic assumption of the underlying research project was that there is a certain analogy in both [Jewish and Christian] traditions … and that a comparative look at their development might open up new perspectives for the understanding of early Jewish and early Christian literature" (p. 1). This statement is not borne out from the data in the book. The Jewish and Christian traditions demonstrate very different approaches to their canonical texts. In general, the Jewish examples (Pesher, Septuagint, Targum, "Rewritten Bible") build upward, adding new layers to a canonical base, while Christian examples (apocryphal Gospels, Acts, Letters, and Apocalypses) build outward, advancing the story of the New Testament with additional books. Furthermore, there is no extended treatment of the Old Testament Pseudepigrapha, which would have introduced a new wrinkle into the proceedings: Christian reception of the Hebrew Bible.
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