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Introduction

The goal of Work Package 4 (WP4) is to analyse how transnational exchanges of information contribute to social, economic and environmental sustainability in Southeast Asia. It will explore how ideas travel across and beyond Southeast Asia and how they change in the process. It aims to transcend the national or institutional frameworks that have hitherto constrained the study of ideas in Southeast Asia, focusing instead on networks of people, as well as texts, objects and symbols that circulate.

WP4 is multidisciplinary in approach but its participants share an interest in mapping out long-term patterns. It has three main research strands.

The first strand will be networks and models of developmental and environmental thinking. Case studies will be competing developmental 'models' and 'conservation' in Southeast Asia, and ideas and the experience of technocracy in Southeast Asia. The approach will be transnational, but country studies will include Malaysia, Indonesia, Thailand and the Philippines. They will ask: How have models of environmental and developmental thinking from other parts of the world been reused and transformed through their circulation in Southeast Asia? How, and to what extent, has social justice been enhanced through the provision of social, legal and environmental security?

The second strand is models of regional integration and emerging legal frameworks. This strand will focus on the emergence and circulation of legal practices and their impact over the long duration. It will examine the enduring consequences of legal integration/fragmentation in the colonial period, not only at a regional or state level, but also at a non-elite level, for example in issues of migration and family formation. A regional case study will be undertaken by a post-doctoral fellow appointed to the project for the year 2014 whose expertise is on the institutions of ASEAN. Other country cases will be Vietnam, Thailand and Malaysia. At the resulting workshop, there will also be an additional panel involving partners from other WPs to example contemporary institutional legacies. A central question will be: What are the ways in which emerging legal frameworks have shaped interactions across Asia and between Asia and the world? What are the implications of regional economic integration for sovereignty? How has the ASEAN model of the 'strong state' been tested by the liberalization of goods and services (and increasingly also of finance) and restrict the ability of nation states to promote industrial policies?

The final, integrating strand is patterns of intellectual and educational exchange. Again, a transnational approach will be adopted, but the focus of studies will be on the Malay World: Indonesia, Malaysia, Singapore, Southern Thailand and the southern Philippines. A focus of the research will be on the 'sites' of interaction: religious and secular. A key question will be the relationship between the formal and non-formal sectors (including Islamic education) over the long duration. It will ask: how has unequal access to economic opportunities shaped intellectual and educational exchanges?

In examining knowledge flows over the long duration, several themes suggest themselves: (a) the diversity of models of development that have marked the region's thought; (b) the often overlooked importance of considering them in their transnational context; (c) recurrent patterns in the ways new ideas from outside have been contested within a Southeast Asian ecumene; (d) the long-term historical role of the non-formal sector; (e) the past, current and future role of Europe in the regional experience.

At the heart of the work is the study of knowledge networks in Southeast Asia: past and present patterns and future directions.

2.

Theoretical and methodological deliberations: The place of knowledge and the state of knowledge

The transfer of knowledge has been central to how scholars have understood Southeast Asia and the study of knowledge has been central to the rise of the discipline of Southeast Asian studies. It was a central feature of the foundational writings on the place of Southeast Asia in the world by western scholars. In key controversies over the 'Indianization' of the states of the region from the beginning of the Common Era, the principal model for understanding the worldview of the period, in the writings of O.W. Wolters and others, was the mandala state. This was a diffused constellation of power with a universalist cosmological outlook. It was marked by its distinctive knowledge regime: the eager imperative of rulers and elites to absorb influences and ideas from outside. This was seen in the way successive waves of world religions and their traditions of high learning lodged themselves in the region's cosmologies. As Wolters put it: words, books, artefacts, 'had to be localised in different ways before they could fit into local complexes of religious, social, and political systems and belong to new cultural "wholes". Only when this had happened would the fragments make sense in their new ambiences, the same ambiences which allowed the rulers and subjects to believe that their centres were unique' (Wolters 1999, 55). This 'present-centredness' and 'outward-lookingness' was seen as a defining feature of the region, and ascribed to it a dynamic agency in world history over the long duration [START_REF] Wolters | Southeast Asia as a Southeast Asian Field of Study[END_REF]. In different ways, synthetic accounts of later periods of Southeast Asian history picked up on this idea [START_REF] Reid | Southeast Asia in the Age of Commerce, 1450-1680 Volume One: The Lands below the Winds[END_REF][START_REF] Reid | Southeast Asia in the Age of Commerce, 1450-1680,Volume Two: Expansion and Crisis[END_REF]. The spread of Islam in the maritime world was seen as the product of the circulation of traders, scribes and scholars, and not of the sword. Malay states were 'kingdoms of words', situating themselves in a wider Islamic world of circulating texts and scribal practices [START_REF] Drakard | A Kingdom of Words: Language and Power in Sumatra[END_REF]. This was a historical pattern into which scholars inserted the early European presence in the region. Even the high colonial period, which saw the eager local embrace of new ideas and technology, could be set in this longer continuum of adaptive experience. Henk Schulte Nordholt has recently hypothesized that the comparatively late purchase of nationalism on the imagination of emerging middle class of the Netherlands Indies was due to the fact that they were 'primarily interested in modernity' [START_REF] Nordholt | Modernity and Cultural Citizenship in the Netherlands Indies: An Illustrated Hypothesis[END_REF]. In a vital sense, Southeast Asia had always had a 'remarkable propensity for being "modern"' (Wolters 1994, 11).

All above, modern scholarly writing on Southeast Asia gave primacy to the quest for commonalities of experience, for 'an autonomous history' -the governing scholarly paradigm from the 1960s onwards. This perspective -and the very idea of 'region' itselfhad a lot to do with the politics of defining 'Southeast Asia' as a distinct field within the context of 'Area Studies', as it emerged in the western academy during the Cold War era, and with defending its integrity ever since [START_REF] Emmerson | Southeast Asia': What's in a Name?[END_REF][START_REF] Reynolds | A new look at old Southeast Asia[END_REF]. It had somewhat less to do with how the peoples of Southeast Asia had historically conceptualised their region. One effect of the architecture of scholarly debate on Southeast Asia was often to marginalise voices from within: a charge that is repeated by scholars from the region to this day [START_REF] Heryanto | Can There Be Southeast Asians in Southeast Asian Studies?[END_REF]. The same Cold War logic gave a new geopolitical form to the region with the formation of ASEAN in 1967. But ASEAN was itself, at this conjuncture, a subregional conclave of non-Communist nations. It reminds us that the 'autonomous' or the 'Southeast Asian' was often a complex product of a post-colonial contingency rather than the expression of deep cultural experience. Where the 'indigenous' begins and the extraneous ends in this limitlessly plural and geographically open region, has always been a matter of contention. This question remains at the core of continuing and unresolved debates on the distinctiveness of the region and its relationship to the wider world [START_REF] Tagliacozzo | Strange Parallels and the Big Picture: 'Asia' Writ Large over a Turbulent Millennium[END_REF].

If Southeast Asia's history has been defined by a cultural willingness to compare, borrow and adapt ideas, practices and institutions from outside, this has perhaps led scholars to minimise the dislocations, confusions and tensions that an openness to change brings.

Outside knowledge was always a challenge to established regimes: as they exploited it, they also attempted to reconcile it to overarching local cosmologies. This process was fraught with complexity and conflict. Tony Day and Craig Reynolds, whilst distancing themselves from old teleologies or essentialised ideas of Southeast Asia, nevertheless point to recurring patterns and repertoires in the relationship between knowledge and power over different times and places: 'a synthesis of the "latest" technology and of religious belief in the service of state domination' (Day and Reynolds, 2000: 4-5). But it is an open question as to how successful states have been in achieving this: successive regimes -even the colonial beamtenstaat, or those resting on the claims of scientific socialism -bore the imprint of older cosmologies. Hybrid regimes of local knowledge remain a resource for all -not only the powerful -to employ (Day 2002, 165-6). This is a principal concern of WP4's research strand on development: how at a deeper level, worldviews derived from pre-colonial conceptions of universal kingship would continue to collide with those of more bounded, secularized colonial and nation-states (Shahridan 2002). This is played out today in conflicts over the ordering of life and nature, between the mentalités of local people and those of modern state bureaucracies. It is further complicated, as Lye Tuck-Po's contribution aims to show, by the 'cacophonies of mutual ignorance' as the cast of players in these conflicts -'implementers, investors, affected communities, NGOs' -widens, many with their own trans-regional, universalistic outlooks.

It is the widening spheres to these conflicts which scholars have tended to neglect. Existing models of Southeast Asia -'as a world in its own right' -have, until quite recently, narrowed the study of outside connections and comparisons [START_REF] Cribb | Region, Academic Dynamics, and Promise of Comparitivism. Beyond Studying 'Southeast Asia'?[END_REF]. The place of knowledge, for example, needs to be seen not solely in terms of absorption or resistance, but as a multidimensional, multivalent process. In a vital sense, as a crossroads of migrations, cultures, ideas and social practices, the experience of Southeast Asia has always been 'transnational'. Some of the perennial challenges to the peoples and states of the region such as ecological change, climate change, disease, as much as outside ideas, do not respect international boundaries. Few inhabitants of the region think of themselves as 'Southeast Asian'. Few scholars of the region, not least within the region, write in an encompassing Southeast Asian frame. By the same token, some of the most influential recent scholarship has argued for a return, over the long duration, to a wider Eurasian or Asian -or a much wider, more over-reaching -comparative vision (Lieberman 2003(Lieberman , 2009;;[START_REF] Cribb | Region, Academic Dynamics, and Promise of Comparitivism. Beyond Studying 'Southeast Asia'?[END_REF]. This is merely to reaffirm that the Southeast Asian experience can only be understood in global terms.

This places the movement of people and ideas at the heart of the study of its systems of knowledge. Scholarship has focussed on the connecting role of key diasporas. As Sumit Mandal's contribution to this WP outlines, in Islamic Southeast Asia, Hadrami Arabs embody a long-term transnationalism, in long-distance family networks, and their multiple, overlapping roles as traders, scholars, teachers, statesmen, philanthropists, saints, and rebels. Above all, in the colonial period, they emerged as a distinctive kind of knowledge entrepreneur by drawing on their international connections and considerable financial resources to found reformist Islamic schools and printing presses (Freitag and Clarence-Smith, 1997). They were also proactive in the circulation of law -a major theme of this work package -not only of Islamic codes, but also in exploiting and testing colonial law to manage their family and business affairs over long distances and multiple jurisdictions (Yahaya 2013). But equally in this kind of narrative, one might point to the role of South Indian Muslims, Chinese educationalists, Tamil social reformers, Sindhi traders, and Baghdadi Jewish realestate entrepreneurs. The connective roles they performed were never seamless nor unchallenged. Their influence peaked in the era of imperial globalization of the later nineteenth and twentieth centuries. In an age of high nationalism, the impact of these communities was more muted. In the Malay world from the 1940s, for example, South Asian Muslims and Arabs often sought to be identified with the 'Malay' Muslim mainstream. But their role is not just a matter of historical record: there is today a renewed visibility to many of these communities (e.g. [START_REF] Ho | The Graves of Tarim : Genealogy and Mobility across the Indian Ocean[END_REF]).

Part of the movement of ideas involved a 'journey to the West', to Europe and beyond. WP4 examines Europe's past, present and future relationship to Southeast Asia's systems and circulations of knowledge. As elsewhere in the post-colonial world, the issue of the legacy colonialism and its forms of knowledge remain a major concern of scholarship. Southeast Asian intellectuals have always been alert to the legacy of colonial policy on subsequent scholarly and developmental practices. A year before Edward Said's Orientalism (1978), Syed Hussein Alatas published his Myth of the lazy native. This was a blistering expose of how the languages of colonial paternalism had been carried forward into Malaysian discourses on social reform and development [START_REF] Alatas | Myth of the Lazy Native[END_REF]. Early histories of nationalisms noted the manner in which the colonial 'census, map, museum' had shaped territorial borders and patriotic visions (Anderson 1996). But one consequence of the 'autonomous' model for Southeast Asian history was that it privileged local languages and local agency, and had a clear vision of how challenging new ideas from outside were matched with dialogical innovation and reconceptualisation. This emerges in both classic studies of the impact of colonial education and the rise of local intelligentsias, and more recent studies of Southeast Asian modernities (e.g. [START_REF] Bradley | Becoming Van Minh: Civilizational Discourse and Visions of the Self in Twentieth-Century Vietnam[END_REF]). Increasingly, this too has come to be understood in a wider, transnational frame [START_REF] Anderson | Under Three Flags: Anarchism and the Anti-Colonial Imagination[END_REF][START_REF] Hau | Traveling Transnational Flows and Movements in the Making of Modern Southeast Asia[END_REF]. In understanding the longer duration of developmental thinking, the avid local take-up of every-day forms of technology has emerged as a fruitful new area of study (Mrazek 2002;[START_REF] Arnold | Everyday Technology in South and Southeast Asia: An Introduction[END_REF]. These developments can only be understood as having been shaped by outside ideas and artefacts that were not directly from, or principally of, the 'west'. They might as easily have originated from, or been refracted through, the Middle East, India, Japan or Soviet Russia [START_REF] Bayly | Asian Voices in a Post-Colonial Age: Vietnam, India and Beyond[END_REF]. Vietnamese social reformers during the early twentieth century undertook a 'journey to the East' to Japan and China, and to other lands of Southeast Asia, before ever they made the journey west (Goscha 1998).

What is less clear at this point, to scholars, is precisely how these interactions were carried forward into post-colonial policies. It is clear that many of the methods of late colonial development were carried forward into the new era. In Malaysia and Singapore, where, driven by the Cold War, independence came 'on a sliver patter', there was a remarkable continuity in personnel and practice [START_REF] Harper | The End of Empire and the Making of Malaya[END_REF]. We need to know more about the complex, many-layered role that Southeast Asians played within colonial and new international institutions in their this crucial period of transition and its multiple possibilities [START_REF] Sunil | Decolonizing International Health: India and Southeast Asia[END_REF]. Histories of development in Southeast Asia that straddle the colonial/postcolonial watersheds have been few and far between. Southeast Asian archives for this period, for the most part, remain closed. The mentalités and memories of the first generation of the post-colonial elite in Jakarta in 'a certain age' have been memorably explored in recent work based on oral testimonies [START_REF] Mrázek | A Certain Age: Colonial Jakarta through the Memories of Its Intellectuals[END_REF]. As Fred Cooper has argued in the case of Africa, the point of revisiting this moment 'is not that any one of the political aspirations articulated at the time should be resurrected, but that the very sense of alternatives can broaden our sense of possibilities for the future' (Cooper 2008, 168). A new study of development thinking in mid-twentieth century Myanmar points to the possibilities of a wider comparative study [START_REF] Brown | Burma's Economy in the Twentieth Century[END_REF]. As Bayart and Bertrand have argued, we need to be much clearer in asking: 'what colonial legacy are we speaking of? ' (2005). This question still underpins any consideration of Europe's engagement with Southeast Asia and again draws us back to the need for wider, connected comparisons.

Whilst an early generation of scholars placed an emphasis in finding unities within the diversity of the Southeast Asian experience, more recently scholars have questioned the usefulness of this; that 'the desire or need to define and authenticate it is something of a non-problem' (King 2002, 30). Others have suggested that scholars might dispense with the term 'Southeast Asia' altogether (van Schendel 2013). Yet Southeast Asia -not least through the cumulative ASEAN experience and the circulation of professionals and policies through instruments as the 'ASEAN Economic Community' -possesses a salience within the experience of its peoples, and particularly to knowledge flows, that cannot be entirely disregarded. The study of the region continues to be defended 'as a critical heuristic device' through the attention it directs to the cultural forces at work in specific issues such as development and state-formation (Day 2002, 91); but also as a credible counter-balance to the 'nation' as a unit of analysis [START_REF] Thompson | In Defence of Southeast Asia: A Case for Methodological Regionalism[END_REF]. The call for projects on Southeast Asia under FP7 assumed the durability of the region and the forward momentum of its integration. WP4 embraces the wider methodology of SEATIDE which aims to shed critical insight on the dynamics of integration whilst also pointing to its fragility and to what it excludes. We have encouraged participants in WP4 to write through a Southeast Asian perspective. Nevertheless, we have recognised the need for nuanced local case studies. Above all, we have sought to stress internal and external interconnections. Southeast Asia, or the Southeast Asian experience, is perhaps best understood through a set of regions that segue into one another, a set of horizons. Scholars now tend to see the region as a flexible, contingent category, a world drawn together not by a shared culture -although recurring cultural commonalities are not to be dismissed -but by the history of what the late Denys Lombard termed its 'networks and syncronisms' (Kratoska, et al, 2005: esp. Sutherland;[START_REF] Lombard | Networks and syncronisms in Southeast Asian History[END_REF]. It is still an open question as to what new paradigms might emerge from this reassessment of the region: this is an issue that this work package will aim to take forward in its method.

2.1

Locating the transnational: the sites of Southeast Asian interactions

In answering these questions, WP4, whilst recognising the importance of local and national perspectives and differences, adopts a transnational method. This is usefully invoked against the tyranny of national perspectives, and the narrow defences of 'region' that have been so strong in Southeast Asian studies. Historically, it also gives a space to think outside of empire as well as nation and region. It is an opportunity to shift ideas of 'chronology, space, and of narrative focus' [START_REF] Harper | Singapore, 1915, and the birth of the Asian underground[END_REF]. But this demands critical reflection; not least because the study of 'flows', 'networks' and 'connections' can too easily become seamless, reified and abstracted. Above all, transnationalism as a term can be overused, such as to lose its meaning, to become merely a reflexive gesture to the global context. Transnational approaches raise as many important issues of method as they solve.

The need for care can be quickly summarised. Transnational methodologies focus attention on certain kinds of landscapes at the expense of others. They can privilege the city; in particular, historically, the maritime port city and its elites, or contemporary city networks as a new alternative geography of contemporary globalism [START_REF] Bunnell | City networks as alternative geographies of Southeast Asia[END_REF]. It is important to ask whether country people can be also be transnational? For most people, the framework within which they conduct their lives is more local in compass; the larger politics that matter are national or geographical arenas. A littoral or a sea -the Bay of Bengal for examplemight influence their lives more than a nation or 'region' [START_REF] Amrith | Crossing the Bay of Bengal: The Furies of Nature and the Fortunes of Migrants[END_REF]. The broader question remains: do transnational methodologies answer old questions in useful new ways? Do they shift traditional chronologies and narratives [START_REF] Guterl | Comment: The Futures of Transnational History[END_REF]. The first wave of scholarship through a transnational lens opened up new ways of thinking about inter-Asian connections. But much of the early focus of this literature was on the transnationalism of elites or on the circulation of texts. There is a need to ground this more deeply in the experience of non-elites and in more in-depth research studies. To fully understand the global pathways of peoples and ideas, demands a renewed commitment to detailed empirical study and field research. This is a challenge that contributors to WP4 will take up.

One way to achieve this is to focus on the specific sites of such interactions: to look for the multiple sites in which knowledge flows and exchange occur. This unites many of the diverse and multi-disciplinary studies conducted under WP4. The case studies in WP4 focus on development thinking, environment knowledge, the circulations of the law and the institutions of regionalism itself; on religion and education. These sites are often formally constituted and connected to the state, such as developmental forums, government ministries; law courts, think tanks, schools and universities. But it is the aim of WP4 to think more widely and openly about the spaces in which interactions occur. They might encompass citizens' organisations, inter-governmental organisations, international nongovernmental organisations. Alternatively, they might be found in hostels and lodging houses, in factories, or on plantations. They might be in transit, in exile, in motion, in a myriad of ways. The 'sites' might increasingly be virtual [START_REF] Harper | Sites of Asian Interaction: An Introduction[END_REF]. This question of sites has been very important to historiography of the public sphere in Europethe guild, the salon, the coffee shop. The most authoritative account of Malay political thought in this period has drawn on this analogy (Milner 1994). We need perhaps to continue to widen our understanding of the sites of worldly interactions in Southeast Asia and beyond it.

With this in mind, there are several questions that intersect the planned workshops and the final report.

The first is to think in new ways about what constitutes the 'region' of Southeast Asia. As Ariel Heryano puts it: 'there has been no crisis of Southeast Asian studies in Southeast Asia, as the field was never a preoccupation within the region' [START_REF] Heryanto | The intimacies of cultural and area studies: The case of Southeast Asia[END_REF]. What, therefore, does 'region' mean to the peoples of these lands  both historically and in a contemporary context? By what pathways, and what knowledge, is it constituted? To ask this question is to further the process of changing the lens of vision of the field as it has hitherto been constituted. 'Transnationalism' in itself is not, of course, an adequate answer. Often when scholars think across borders, they are not thinking globally, even if they adopt the language of globalism. Often border-crossing methodologies have had the most impact when focussed on a more closely defined area such as the 'Sea of Melayu', the 'Sulu zone'; the Vietnam-China maritime realm; the 'porous borders' between Malaya and Indonesia, or Borneo; the littoral societies of the Kra Isthmus, crossings of the Bay of Bengal, or -with all the controversy it has generated -'Zomia' [START_REF] Michaud | Zomia and beyond[END_REF]. Histories of development might create connections that are rather unique -even counter-intuitive -ungrounded in traditional circuits and itineraries. Other geographies might be purely imaginative: the transnational visions of those who stay in one place.

Second, how do certain sites and spaces produce particular kinds of interaction? What is the relationship of knowledge to the terrain in which it is generated? The Eurocentric tradition of the history of ideas has rather specific methods to address what constitutes an 'idea' and its 'context'. But if there is to be a new 'global intellectual history', it needs to look at this question in new ways (Moyn and Sartori 2013; [START_REF] Lewis | A world of ideas: new pathways in global intellectual history, c. 1880-1930[END_REF]. More generally, we need to know more about the rich genealogies of civility, of worldly thinking and reasoned argument, in a Southeast Asian context.

Third, we need to think beyond diaspora studies. The diasporic lens was the principal, early method adopted by scholars to examine how ideas and identities change as they move backwards and forwards through space and time. If one justification of Southeast Asia as a field of study is its relationship to the innovative development of specific disciplines (Bowen 1997), this is one area in which Southeast Asianists have helped set a global scholarly agenda (Amrith 2010). But we need to perhaps move beyond this, specifically to not just to look at diasporas, but what connects different mobile communities. Historians of Malaysia have long lamented the sheer difficulty of writing trans-ethnic histories (Mandal 2003). The 'Malay world' -and Southeast Asia generally -needs more studies of cross-ethnic negotiation and alliance, as well as of conflict [START_REF] Trocki | Prince of pirates the Temenggongs and the development of Johor and Singapore, 1784-1885[END_REF][START_REF] Wu | Chinese business in the making of a Malay state, 1882-1941: Kedah and Penang[END_REF]. Sites of ideas and their interaction are one way of taking this forward.

Fourthly, what are the limits of connections? Where and when do they break down? This addresses directly SEATIDE's 'dynamics of exclusion'. Transnational linkages can exclude; they can also be broken. There are many Southeast Asian examples of this. Across the Bay of Bengal, the urban histories of Calcutta and Rangoon and Penang were intimately connected in the nineteenth and early twentieth centuries. But that organic relationship was subject to massive rupture in the mid-twentieth century, and all but broke down in the 1960s [START_REF] Brown | Burma's Economy in the Twentieth Century[END_REF]). There are signs by which old connections may revive: through concern with a shared heritage under threat, but also as new investment opportunities and intellectual exchanges follow old historic links (Lewis 2011). This reinforces the vital need to map the 'relative density' of links and networks across Southeast Asia and beyond (Sutherland 2003, 19).

Finally (http://www.histecon.magd.cam.ac.uk/seatide/SEATIDE-Cambridge_schedule.pdf). This has shaped workshop planning. But it is vitally important for SEATIDE that the principal events take place in the region itself, with Southeast Asian partners and amidst the sites of fieldwork. The geography of Southeast Asian studies is changing, not just in the dynamics between Europe and Southeast Asia, but within a complex new transnational context. This is an issue that the final report -on education -will address directly.

WP4 Research streams

Taking this forward, WP4 plans three research streams. These will take place in two workshops with a third panel event alongside the WP5 dissemination workshop in Yogyakarta being organized to get feedback from partners before the drafting of the final report.

New models of development and conservation in Southeast Asia

Our study of the circulation of ideas and their significance as shapers of contemporary Southeast Asian models of development -broadly conceived -can usefully draw on an analytical framework developed by Goldstein and Keohane (1993). This distinguishes between three categories of ideas: world views, principled beliefs, and causal beliefs. World views are often, but not exclusively, grounded in world religions that 'define the universe of possibilities for action.' These include, most notably, fundamental socio-political conceptualizations. For example, pre-colonial conceptions of universal (and divine) kingship as loose constellations of 'mandalas' reflect a fundamentally different world view than the modern conception of Southeast Asia as comprised of a fixed number of sovereign, secular states. Similar types of clashes in worldviews can be found within contemporary Southeast Asian societies: for instance, in the divergent conceptions of 'nature' and 'conservation' embraced by state bureaucracies and village folks, respectively (see Dove et al 2011).

Principled beliefs, on the other hand, are 'normative ideas that specify criteria for distinguishing right from wrong and just from unjust' (Goldstein and Keohane 1993, 9). Struggles for independence in Southeast Asia were driven by the normative idea that 'nations' have a right to self-determination and that colonialism therefore was inherently unjust. In more recent decades, the region-wide embrace of the political ritual of mass elections for public office, reflects the normative triumph of a minimally defined model of 'democracy' as the only one compatible with domestic and international legitimacy. This is even the case in absolutist Brunei, where elections have been promised for some future, but as yet unspecified, date. Similarly, all Southeast Asian states today pursue some notion of 'development', and development with adjectives ('sustainable' or 'equitable') has become one of the main referents against which the morality of state policies and projects are judged.

Causal beliefs, finally, are 'beliefs about cause-effect relationships which derive authority from the shared consensus of recognized elites, whether they be village elders or scientists at elite institutions.' (Goldstein and Keohane 1993, 10) Although the degree to which consensus is ever actually achieved with regards to fundamentally social phenomena should not be exaggerated, all public policies and purposeful social actions rest upon more or less well-founded causal beliefs. These have specific implications for what strategies should be pursued in order that goals may be reached. In recent decades, we have thus seen a variety of local and international efforts at promoting 'civil society' which are grounded in the (causal) belief that doing so will help consolidate democracy, promote 'good governance', and enhance natural management and the protection of vulnerable ecological systems.

'Models' of economic development and environmental conservation can be approached as complex weaves -more or less seamless -that combine different conceptions of possibilities with a range of principled and causal ideas. The implication of this conceptualization for present purposes is that the global diffusion and regional and national circulation of 'ideas' and 'knowledge' present challenges as well as opportunities for Southeast Asian proponents of hegemonic as well as counter-hegemonic 'models' of economic development and environmental conservation. New ideas and new knowledge do not circulate in an ideational, institutional, or social vacuum. They may destabilize, as well as reinforce, pre-existing 'models' and the structures of power associated with them. This is of course one of the reasons why powerful social and political actors in Southeast Asia and elsewhere invest such significant resources in seeking to control the flow of ideas and knowledge in society, by prescribing the reproduction of certain ideas (such as through systems of education) and proscribing that of other (for example, through censorship). Such efforts are, however, rarely entirely successful.

Dogmatic top-down applications of a particular model unresponsive to local knowledge and concerns, have occasionally led to calamitous developmental disasters [START_REF] Scott | Seeing like a state: How certain schemes to improve the human condition have failed[END_REF]. More frequently, a 'gap' -even chasm -emerges between models adopted (formally or informally) at different levels of society. For example, Holly High (2013) describes how a state-led push to introduce irrigation to support second-cropping of rice in Southern Laos was initially reluctantly complied with by farmers, but then quietly abandoned (by the farmers, not the government), as model of rural development proved both unworkable and unsustainable.

Frequently, new ideas and notions of development/conservation are successfully 'captured' by political elites and incorporated into existing modes and ideologies of governance in ways that, at the very least, significantly reduce their potential to facilitate social and political change. This study examines the nature of the contemporary contestations of models of economic development that have ensued in the Philippines during the post-martial law period since 1972. These development models have generally been propagated by the country's politicoeconomic elites with the support of the International Monetary Fund (IMF) and the World Bank through the state's technocrats. The country's development paradigm has generally espoused liberalization, free trade and a export-oriented model of development. Because such a model has brought about poverty, underdevelopment and socio-economic inequalities, this has been challenged by the country's social movements led by the Communist Party of the Philippines (CPP), its military arm, the New People's Army (NPA) and its illegal united front, the National Democratic Front (NDF) or the CPP-NPA-NDF, widely known as the mainstream left, particularly during periods of martial law (1972)(1973)(1974)(1975)(1976)(1977)(1978)(1979)(1980)(1981)(1982)(1983)(1984)(1985)(1986). The post-martial law period opened other forms and strategies of contestations with the transition from authoritarianism to democracy under the auspices of a neo-liberal model of development.

The first part of this study will therefore give a brief discussion of the nature of Philippine development and contestations during the pre-martial law period (1946 to 1971) and under authoritarian regimes (1972)(1973)(1974)(1975)(1976)(1977)(1978)(1979)(1980)(1981)(1982)(1983)(1984)(1985)(1986). The second part of the study will highlight the issues and concerns of development in the Philippines in its transition from authoritarian rule to democracy. Focus will be placed on the nature of development and contestations in the shift from an authoritarian state-led capitalist development to a market-led capitalist development. The third part, on the other hand, will examine the new challenges presented in an era of globalization to development efforts in the country.

In all these sections, this study will argue that the Philippine politico-economic elites, with the support of international financial institutions, have greatly determined the thrust of the country's development trajectory to the detriment of the majority. Because of this, they have been greatly challenged by the country's social movements which have been supported through the years by transnational solidarity networks. Although much has been achieved by the latter in presenting an alternative development paradigm, major challenges still lie ahead in pursuing a more and just humane development model.

Case study 3. Lye Tuck-Po (Universiti Sains Malaysia, Penang), Cacophonies of mutual ignorance.

The substantive issue addressed is the speaking about, and on behalf of, the environment in Malaysia. Actions have been taken, some of which are unprecedented. These include blockades and lawsuits by disaffected minorities; partnerships between indigenous communities, civil society, and opposition parties; ever larger and unsustainable development projects with 'new' capital inflows and increasing moves toward free market enterprise; growing numbers of calls for transparency, benefit-sharing, etc. The reality is that, despite all the above, environmental problems have worsened. Issues such as climate change and nuclear production, once seemingly foreign, have now become 'domesticated.' This raises questions of representivity: rather than conversation leading to better understanding (the traditional modernist approach), it seems to be leading to mutual ignorance, with seemingly alarming consequences for the future of the environment. The objective of this study is to analyse ongoing discourses concerning one issue in particular, namely the building of big dams in Sarawak, and how people appear to be talking past each other. The actors concerned include implementers, investors, affected communities, and NGOs. The study will analyse in particular the images and metaphors of the environment used in these discourses, identify sources of tension and conflict, and whether there are prospects for improvement.

Case Study 4. Amalia Rossi (University of Milan-Bicocca) Efficiency economy and the institutionalization of eco-Buddhist approaches in northern Thailand: the case of Phid Tong Lang Phra Royal Project in Nan province.

The northern-Thai province of Nan since the late 1980a has had a pivotal role in experimenting grassroots eco-Buddhist approaches in Natural Resource Management (NRM) in areas damaged by massive deforestation. For this reason, the province deserved the attention of American and European anthropologists who focused their researches on the experience of an activist monk, Phra Kru Pithak Nathakhunwho ,was an important follower of Buddhadasa Bikkhu. As pointed out by these western social scientists, in its early stages the eco-Buddhist movement in Nan competed with the model of development established by the state-corporation alliance, but always in creative ways. These included promoting the local knowledge, embracing other activist networks, avoiding direct clashes with authorities and companies (construction, logging and agro-business sectors), adopting the so-called santhiwithi (peaceful method) that implied the gathering of different stakeholders within innovative eco-religious ceremonies. From 2000 among the Buddhist khon mueang living in and around the small towns in the valleys, the Buddhist socio-environmental synthaxis gained terrain over developmentalist/westernized approaches to agriculture and nature exploitation. Simultaneously, the ethnic minorities scattered among the hills resist embracing the Buddhist eco-orthopraxis, have become the main target of the new moralized vision of the rural landscape. In this study she will argue that in Nan, as in other northern-Thai Provinces, this process of practical and ideological contamination/colonization over the last thirty years has been further legitimated by the spread (from above) of the sufficiency economy (Setakit Po Piang) philosophy of King Bhumibol which has rapidly become a hegemonic discourse in the national and regional debate on the environment. Here she will examine the ways by which Setakit Po Piang is acting as a powerful device for the institutionalization of eco-Buddhist ideologies and practices in Thailand and which encourage radical ecological, cultural and political transformations. These include influencing new mobilities/immobilities and reshaping local ideologies of social inclusion/exclusion. Grounding her evaluations on ethnographic data gathered between 2007 and 2012 in Nan, she will analyze the circumstances and impacts of the implementation of the royal project of "hiding gold behind the Buddha image" (Phid Tong Lang Phra), since 2009 with the objective of restoring the hydro-geological balance of the upper basin of the Nan river.

Case Study 5. Sulfikar Amir (Nanyang Technological University, Singapore), Nuclear power and risk politics in Southeast Asia

After being idle for a decade, nuclear power is increasingly gaining popularity among Southeast Asian states. The unprecedented rise of oil prices in international markets following the Iraq War, the global concern of climate change, and technological breakthroughs in the safety system of nuclear reactor design, are among the crucial factors that render nuclear power a viable, strategic option for Southeast Asian countries seeking to secure future supplies of energy. Most of these countries, including Indonesia, Thailand, Malaysia, the Philippines, and Vietnam, have for decades developed considerable capacity in nuclear research. Only recently have these countries taken serious measures to materialize the production of nuclear power plants for energy purposes. The growing desire for nuclear power in Southeast Asia has been accompanied by a variety of public responses in this region. These responses are by and large determined by democratic conditions in respective countries. Focusing on the emergence of the nuclear regime in Southeast Asia, this presentation discusses how the production of nuclear power is being implemented in this region, It highlights key factors driving Southeast Asian states towards nuclear power. The study will highlight the current progress of nuclear power development in the region, before examining the more specific case country of Indonesia whose nuclear politics is marked by the struggle over nuclear risk between state experts and civil society groups.

Models of regional integration and emerging legal frameworks

Only a decade ago, M.B. Hooker stood virtually alone in his concern to examine the nature of law and its historical development outside of Europe, and the impact of European colonisation on the formation of legal regimes in Southeast Asia [START_REF] Hooker | Legal Pluralism: An Introduction to Colonial and Neo-colonial Laws[END_REF](Hooker , 1979)). Since then, studies in the history of law, not only in Southeast Asia but globally, have multiplied and gone forth in a number of inspiring and thought-provoking directions. A path-breaking group of studies has traced the evolution of international legal orders. Lauren Benton identified the emergence of a 'global legal order' in the nineteenth century. An earlier period of legal pluralism, while it continued to persist, ceded final legal authority from the 19 th century to state law in colonial contexts and colonial state power began to wield a new authority over traditional legal norms [START_REF] Benton | Colonial Law and Cultural Difference: Jurisdictional Politics and the Formation of the State[END_REF][START_REF] Benton | Law and Colonial Cultures: Legal regimes in World History, 1400-1900[END_REF]. Other global legal convergences have been identified through studies of international migration in the same period.

McKeown has identified the increased standardisation of legal frameworks from the 1850s which have regulated the movement of peoples internationally that shaped the globalisation of borders in the present time, and produced legally instituted systems of passports, borders and migration control (McKeown 2004(McKeown , 2008;;[START_REF] Torpey | The Invention of the Passport: Surveillance, Citizenship and the State[END_REF]. The globalisation of disease control through the institution of quarantine regulations in the early nineteenth century was another accumulation of legal regulations on a world scale. Bashford has argued that these effectively created a globalised legal system of boundaries through the creation of a 'hygienic shield ' (2006).

The circulations of the law are now understood as essential, too, in forming the basis of what it meant to be a sovereign state in the international system. Legal debates, and borrowings from a mobile body of law, formed the politics of struggles for authority between local elites and the colonial states, as Hussin's stimulating work has shown for the Malay States (2007,2008,2010). Immigration restrictions produced by post-colonial states across the Indian Ocean and Asian Pacific regions demonstrate a remarkable uniformity. Bashford's recent work reveals that these are central to assertions by post-colonial nation states of their sovereignty and definitions of national identity (2013).

As we have noted, a defining feature of Southeast Asia from the middle of the nineteenth century was its experience of massive in-migration of Chinese, Indians, and others.

McKeown's work has brought to the fore the scale of this migration in global terms. Along with studies by Amrith and others, he has been instrumental in pressing the case that these diasporas were not mere 'side-shows' in colonial history, but represent forces which have significantly impacted upon Southeast Asian societies, politics, and economies (McKeown 2008, Amrith, 2011, 2013). Thomas Metcalf has expended our understanding of the range across which movements from South Asia are viewed, seeing them as not limited to transfers of goods and labour, but placing British India as a 'node' of imperial power with a spider-web of connections extending outwards. This included the reach of legal authority to other parts of the British Empire [START_REF] Metcalf | Imperial Connections[END_REF].

The legal legacies of Asia's 'great age of mobility' were not produced solely at the level of colonial-states or nation-states. Non-elites also placed demands upon the law, and these demands drove processes of legal restructuring. 'Struggles over difference', as Benton has put it, 'shaped both local colonial cultures and global structures' [START_REF] Benton | Law and Colonial Cultures: Legal regimes in World History, 1400-1900[END_REF]. The upholding of personal status laws throughout the region formed legal circuits connecting to migrants' homeland, while migrants used the imperial legal systems that upheld these rights with an intensity arguably much greater than that of indigenous populations. Migrants were of necessity legal actors. They needed to re-assert their legal status in new locations, to regulate family matters over long distance, and to protect their assets overseas. actively used the law, and in their use transformed it. Indian French citizens were not pressed until they arrived to work as bureaucrats in Indochina to establish that their form of citizenship had universal value within the French empire; naturalisation laws were arguably more important to certain categories of 'foreign' Asian in French Indochina when they were first instituted than they were to the local population (Pairaudeau forthcoming). In the Malay world, Arab migrants made use of litigation with British and Dutch legal systems. Such interactions significantly altered their family dynamics and economic arrangements (Yahya 2013). Siam, which was never a colonised power, developed family laws which serve to demonstrate how the country's sovereignty was 'qualified by imperial powers', in part because it was migrants attempting to uphold rights under imperial systems who were most intensely engaged with Siam's family laws (Loos 2006).

Outcome: Workshop 2. The emergence and circulation of legal and institutional practices

Under the theme 'Models of regional integration and emerging legal frameworks', WP4's second workshop in Chiang Mai in February 2015, will address the emergence and circulation of legal and institutional practices through their impact over the long duration. We will explore ways in which legal frameworks have emerged in Southeast Asia's interactions within the region and farther afield. It plans to interrogate how legal institutions and networks were made in the age of European colonial empires across Southeast Asia, and how they were reshaped in the region by the 're-bundling of sovereignties' and the formation of post-colonial states. Studies of historical patterns of exclusion and inclusion created by emerging legal frameworks will aim to point towards the enduring consequences in the region in the present day, of colonial-era legal integration, or fragmentation. The themes will be approached not only at regional and state levels, but also from a non-elite level. An example is the study of legal instruments facilitating the formation of mobile family networks.

The workshop will then hold a further panel on 'Legal Legacies' to further examine how legal frameworks have shaped contemporary interactions across Asia and between Asia and the world. It will look at borders in the context of the institutional framework for cross-border crises. It will also example the implications of regional cross-border economic integration.

Participants and case studies

Case Study 1. Natasha Pairaudeau (University of Cambridge) Personal status, mobile families and the shaping of legal circuits in colonial Southeast Asia

Across Southeast Asia during the period of European colonial expansion from the late nineteenth century, legal instruments were shaped at non-elite levels that facilitated the formation of mobile family networks. Indigenous personal status laws were upheld through the region's 'great age of mobility' and formed legal circuits connecting migrants to their homelands. Whether they were attached to trading diasporas, colonial bureaucracies, or even of more humble backgrounds and signed to long-distance labour contracts, migrants were of necessity legal actors who strove to re-assert their status or improve their standing in new locations, regulate family matters, or protect their assets over long distances. They arguably used the imperial legal systems which upheld their personal status rights with an intensity much greater than that of indigenous populations. Using cases in Burma and Vietnamese Indochina, this study aims to understand how British and French imperial systems influenced indigenous social orders, and how migrants themselves contributed to processes of legal restructuring through the demands they placed upon the law. The acceleration of inter-Asian migrations from the late nineteenth century created family units in Southeast Asia with meaningful ties to multiple locations. A potent force of integration in the past, this legal legacy may serve in a region where mobility is again on the increase, to inform questions of how forces of exclusion and integration pressing upon contemporary migrants take the forms they do today.

Case study 2. Iza Hussin (Visiting scholar University of Cambridge) Personal status law as it moved between India, Egypt and Malaya, with Malaya as the focus.

For the majority of Muslims in Southeast Asia, the state administers and delivers Islamic law only in matters of marriage, divorce, inheritance and child custody. This presentation traces multiple strands of law from Egypt and India, as well as from France and Britain, that converged over the Malay States in the nineteenth century to produce what is now understood as 'Muslim family law' in Malaysia. In addition to making family law central to the functions of the Muslim state, nineteenth-century understandings of law institutionalised a politics of Islam that continues to turn on the conflation of ethnicity and religion.

Case Study 3. Naila Maier-Knapp (University of Cambridge) Institutional change on the national and regional levels in Southeast Asia: Europe and Forestry in Southeast Asia then and now.

Since the Asian Financial Crisis, so-called non-traditional security challenges have gained prominence in scholarly and policy discourses in Southeast Asia. These trans-boundary risks and threats have led to improved regional transparency and coordination amongst member states of the Association of Southeast Asian Nations (ASEAN). In recent years, the European Union (EU) has taken greater interest in sharing its regional experiences in responding to transboundary and common challenges with ASEAN. This attempt by the EU is demandoriented, although it is understood that European best practices are embedded in a specific cultural context that is favourable for participative and multi-level elements. Against this backdrop, this paper takes a closer look at the forestry sector and the issue of illegal logging in selected Southeast Asian countries. It seeks to establish the extent to which Europe and the EU contribute to the shaping of both norms and standards of this sector, and the promotion of greater inclusiveness of Southeast Asian regional integration.

Case study 4. Pietro P. Masina (University of Naples "L'Orientale") Industrial development and workers rights in Southeast Asia -from exclusion to vulnerable inclusion.

Since the 1980s, a number of Southeast Asian countries have been increasingly integrated within a Japan-led regional productive system This second wave of regional economic integration was markedly different from previous ones, in which the "four dragons" (Singapore, South Korea, Taiwan and Hong Kong) have been included in the multi-layered Japanese subcontracting system. The first wave built upon previous economic linkages (especially with former colonies South Korea and Taiwan) and was characterized by technology transfer that enabled industrial development and eventually facilitated reaching higher positions in the global value chains. By contrast, the second wave rested on foreign direct investment with very limited technological spillover. Although the inclusion in the regional productive order contributed to significant job creation in industry, Southeast Asian countries -Malaysia, Thailand, Indonesia, and the Philippines -were less capable of replicating this pattern of sustained economic development experienced by the "four dragons". To a large extent, Southeast Asian countries continue to compete for cheap wages in labour-intensive production. The same tendency is currently emerging in Vietnam, Cambodia and Laos and is likely to be reproduced in Myanmar. The inability of Southeast Asian countries to move from labour intensive to higher value-added production has resulted in the so-called 'middle-income trap', meaning these countries appear unable to catch-up with the levels of wealth and prosperity of first generation East Asian industrializers.

A key element to understanding the inability of Southeast Asian countries to improve their position in the world-economy, is the position of labour in industrial development strategies. Low wages and poor workers' conditions have been conceived as a transitory price to be paid for inclusion in the regional and global value chains. However, the weak position of labour has become a permanent feature in these countries which has contributed to a wider "race to the bottom", at the international level. Two related dynamics have therefore converged to constrain any significant improvement in labour conditions and rights.

On the one hand, changes in management and industrial production strategies contributed to strengthening hierarchies in the value chain, with international brands re-internalizing high-value adding operations and consolidating relations with long-term suppliers. These changes are well-exemplified by the automotive sector. When Japanese firms choose to produce in Southeast Asia (as they have done quite massively in Thailand), they establish a plant fully-owned by the leading firm, bringing with them traditional suppliers from South Korea and Taiwan, imports of Japanese machinery and high-value intermediate goods, hiring local cheap labour. This leaves little space in the subcontracting system for local firms. Thus, low wages remain the only comparative advantage for Southeast Asia.

On the other hand, changes in industrial organizations resulting from the neoliberal counterrevolution of the late 1970s, have directly affected labour-capital relations in developing countries. While the modernist rhetoric suggests that industrial development will enable a process of labour formalization, the reality is quite different in developing countries, and in Southeast Asia in particular. Even firms that operate in the most formal and legally controlled sectors of the economy -such as foreign-invested firms in industrial parks -are increasingly relying on precarious and informal forms of employment. Employment is usually based on short-term contracts -or even without any contracts at all. Basic salaries are generally so low that workers depend on large over-time work and discretionary allowances, this making their position particularly vulnerable in relation to factory management. Vulnerability is further enhanced by dependence on exports to foreign markets and volatility of foreign investments.

Within this context notions of legality and illegality become blurred. There is a continuum of conditions in which illegality is generally intertwined with precariousness and informality. Along this continuum, the conditions of illegal foreign migrant are particularly vulnerable and their weakness contributes to reducing the rights of the entire workforce. Vulnerability is also faced by other groups of workers, such as national migrants (who are normally excluded from local social services), minority groups, women etc. Furthermore, in many Southeast Asian countries national legislation is quite unfavourable to labour rights and national trade unions are weak, or even illegal. Industrial wages are in general declining in real terms and even the recent wave of increases have not compensated for long-term growth of living costs.

This paper will argue for the need to problematize the categories of inclusion and exclusion.

While governments (and international agencies) normally present the process of inclusion as a suitable strategy for poverty reduction, this paper will argue that the poor conditions faced by the new generations of industrial workers are the result of vulnerable processes of inclusion. The paper rests on a rather large fieldwork, in the new industrial areas of Vietnam and smaller scale comparative studies in Thailand and Malaysia.

A Panel on Legal Legacies: It is also planned to work closely with colleagues from other Work Packages. These contributions will form the basis of a discussion on 'Legal Legacies' to bring out the contemporary relevance the historical cases.

Patterns of intellectual and educational exchange

This final research stream focuses on the Malay World. The 'Malay world' is used here to mean a flexible cultural geography that helps to accommodate different scales of connections, rather than island Southeast Asia or ethno-linguistic communities as commonly understood. Its systems of knowledge -both past and present -will be the focus of two principal case studies: one on the religious geographies of the region, and one on old and new landscapes of education in the religion. The latter will have a strong contemporary policy engagement, particularly in delineating the new map of higher education in the region, along with present and future European engagement with it. The research strand will also conclude with a panel event, drawing in other researchers.

Outcome: Case study on Keramat and the Malay World

Sumit Mandal (Universiti Kebangsaan Malaysia) will undertake research on keramat (venerated gravesites). This helps to establish a longstanding cultural geography -the Malay world -and particular sites of interaction for the third topic investigated by WP4, namely 'Patterns of intellectual and educational exchange'. The gravesites in question are found in all the countries under study -Indonesia, Malaysia, Singapore, and the southern regions of Thailand and the Philippines -and thereby demonstrate the necessity and scope of transnational framing. As those buried here frequently belonged to Indian Ocean diasporas, the gravesites represent not only histories of transnational but also transregional connections.

The framing of keramat for the study of national and transnational patterns of intellectual and educational exchange poses methodological problems. Although the gravesites are found across national borders, they are usually local in character and rarely have any immediate transnational connections. Furthermore, how might these gravesites be related to the question of intellectual and educational exchange? The graves of diasporic communities such as Hadramis that come to be venerated could be located within transnational and transregional cosmologies. These graves constitute specific keramat within the larger category and are traceable through recognisably Hadrami names and textual references in genealogical texts. Engseng Ho's The Graves of Tarim elaborates on the 'local cosmopolitanism' of this diaspora in the Malay world and demonstrates intellectual and educational interaction, if not exchange, through the proliferation of creole Hadrami communities [START_REF] Ho | The Graves of Tarim : Genealogy and Mobility across the Indian Ocean[END_REF]. The framing of the larger and less recognisable category of keramat, however, requires a closer look at the ways in which they constitute sites of interaction.

Keramat have constituted various, complex, and at times contesting sites of interactions whose collective examination could prove to be rewarding. Stories told of the gravesites are a good place to begin, for this is how the gravesites come to be venerated. These narratives tend to possess shared themes and elements. The person who lies buried, typically male, is venerated for his outstanding qualities, be it extraordinary piety, leadership, intellectual ability, and so forth. The grave comes to be recognised as a keramat initially by signs such as its elongation without any apparent human intervention, and confirmed by the successful supplications of its devotees; illness and misfortune may be miraculously reversed. The stories of the keramat's extraordinary qualities endow it with its power and allure. The collective examination of a range of these narratives in the form oral histories, texts, as well as information and images found in archives, and from interviews, is likely to reveal larger patterns of interaction.

The narratives surrounding keramat lead to a better appreciation of the gravesites as sites of multiple and sometimes contestory flows of people, texts, and ideas that require further attention. The study of the gravesites thus demands attention to a central problematic in this WP: the way in which the foreign comes to be incorporated into the local. The figures venerated after death were in many instances outsiders with exceptional qualities (including descent from the family of the Prophet Muhammad), and thereby represent the localisation of transregional persons and characteristics. Keramats, in this manner, might be viewed generally as a site of cultural diversity, and specifically as a material representation of a creole Malay world.

The contemporary state of keramat veneration provokes the need to consider keramat as a site of contestation over faith practices. These gravesites in the Malay World, and their like in Muslim societies across the world, constitute sites of contestations between longstanding local beliefs and community practices -possibly of animist or Hindu-Buddhist beginningsand the learned and legal authorities who emphasise the oneness and transcendance of God. Although the gravesites have been censured in the past, the rise of independent nation-states and Islamic administrations associated with them have brought about the potential of marginalisation and even the destruction of keramat (especially in contemporary Malaysia and to some degree in Singapore).

Keramat demand attention as spiritual landscapes that represent resistance to the developmentalist and modernising regimes of contemporary nation-states despite their potentially declining relevance as sites of veneration (as a result of new waves of learning as well as bureaucratic policing). For the gravesites are not easily destroyed or marginalised in the urban landscapes of the old quarters of many cities, including Penang, Melaka, Singapore, Jakarta, and Surabaya. The attempt to remove keramat by force has been resisted, at least in once instance, in an old and poor district of Jakarta. The existence of such gravesite in coastal areas, where they are frequently found, may discourage the development of beach resorts, or, force the redesign of building plans. The existence of the gravesites thus becomes a bulwark of sorts to possible environmental degradation in these instances. Keramat could possibly be viewed as the spiritual practice or memory of the poor and marginalised, or a sacred marker in the environment which should not be altered. It is not inconceivable to consider efforts to defend the gravesites be considered as acts of social justice and environmental protection.

Keramat might be regarded as inscriptions on the contemporary physical landscape of longstanding a transnational cosmological architecture and social practices. These require methodological attention to their narratives, to their constitution of as the site of integrative and contestory flows of ideas, and to their materiality (how they physically manifest spiritual memory). Rather than offering precise patterns of intellectual and education exchange, the study of keramat sketches a broad field of interaction and demonstrates how different flows of ideas and learning bear on the gravesites, and how their materiality matters in significant ways.

Final report: Old and new landscapes of learning in Southeast Asia

The final report, by Tim Harper (University of Cambridge), will aim to draw together the histories and current trends in these flows of information and ideas; on development and regional integration, and on Europe's past and current engagement with Southeast Asia, through the issue of education. Education as a historical and current field of development is curiously understudied in Southeast Asia, given its centrality to national integration and as an engine of development. Post-colonial thought from the 1980s onwards was critical of the 'nation-building' assumptions of earlier scholarship, but has not revisited the issue with the same depth of research. This field is now receiving fresh attention. In line with the methodology of WP4, several themes suggest themselves.

The first is the continuing importance of a broad grassroots education tradition across Southeast Asia -of Confucian village scholars, the Islamic pondok and pesantren and other forms of religious learning, but also of 'wild schools', 'people's schools' and 'guerrilla model' literacy campaigns. Many of these forms had pre-dated the colonial period, but under imperial rule education became a central way in which societies mobilised their own resources to debate their predicament and to challenge colonial power. This signalled some of the tensions in the relationship between education and development over the longer term: education has been both central to the discourses of state-formation, but also of resistance to them. The policy issue, as Ruth McVey put it for Indonesia in the 1950s, was 'whether instruction was to be in familiar surroundings and with a minimum of formality, or whether it should be in a place kept apart, which embodied the new order to which the pupil was to be acculturated and which aroused awe and obedience. Governments and established faiths have preferred the latter; new beliefs have often opted for the former, both because it emphasized accessibility and because it required fewer resources' (McVey 1990: 8). This study asks: what is the significance of this tension over the longer-term?

A second theme is education as a site of transnational exchange. 1970s and 1980s (Bayly 2007). An educational cosmopolitanism lay at the heart of the region's experience. What are the legacies of this experience today? How do modern knowledge networks exploit paths carved out in the past?

Thirdly, education as a key case study in the localisation of knowledge over the long duration and a crucial window on processes of development and integration. Across the region in the post-war drive for modernisation and economic development, and in spite of Cold War divides, there was a marked symmetry in the moves to more formal models of education to align it to new national priorities. Postcolonial states remained highly suspicious of informal grassroots initiatives. Whilst regimes still voiced commitment to the ideal, in the Cold War era of ideological polarisation and uncertainty, the connection between education and democratisation was in many ways broken. As government control over finance and policy increased, the influence of schools and universities on policy declined, as did many informal educational networks. Education in minority languages -which was often a source of great pedagogical vitality -came under threat. Education continued to be politicised in new ways, not least by the role of state ideology. The result of these changes was a growing disjuncture between old and new educational capacities. From the 1980s and early 1990s, these tensions came to a head in a crisis in state provision; over-provision of graduates, deficiencies in technical training and other concerns. Education remained a focus of states' visions for the future. But there are also signs that longer-themes of education in Southeast Asian history may be reasserting themselves.

The private entrepreneurship, once so central local provisions, is now once more gaining ascendance, especially within higher education. In Malaysia, besides the nine major public institutions, there are more than 300 private institutions, centres, or colleges which are involved in the provision of some form of tertiary education; 25 accredited private universities, many of them engaged in 'twinning programmes' with both western and Asian universities and overseas campuses, as well as around 20 university colleges (Malaysian Qualifications Register 2013). Initiatives of this nature can be seen at other levels, such as in the financing of secondary and religious education. As in the past, this growth was in part due to the failings of state provisions. But, in Malaysia elsewhere, this has also has become part of a concerted effort to create new educational and technical hubs, seeking to respond to similar drives by regional competitors [START_REF] Ai | Malaysia private higher education: globalization, privatization and marketplaces[END_REF][START_REF] Bunnell | Malaysia, Modernity and the Multimedia Super Corridor: A critical geography of intelligent landscapes[END_REF]). This raises many questions. How do western partners accommodate to the often illiberality of the state's regulation of higher education? How has 'internationalisation' -and use of the English language -conflicted with cherished national cultural policies and with nation-building itself? What has happened to equity of access to educational opportunities in this new landscape?

A final question is to what extent old transnational connections are reasserting themselves?

The most visible have been long-distance networks of madrasah-based schooling, which have stimulated security fears -even 'demonisation'. But there is another perspective that sees these forms of education as unique 'hubs in transnational networks'; as more diverse, and less anti-modern than they are sometimes depicted [START_REF] Noor | The Madrasa in Asia: Political Activism and Transnational Linkages[END_REF]. A rare detailed case-study on Indonesia has shown how, over the past few years a 'new' pesantren has come to the fore: negotiating and defining its own kind of Islamic modernity [START_REF] Lukens-Bull | A Peaceful Jihad: Negotiating Identity and Modernity in Muslim Java[END_REF]. The human networks and syncronisms that underplay state and private initiatives in education -and the educational choices of young people in Southeast Asia -are still imperfectly understood. This is important not least to the question of how European initiatives and institutions fit into this new landscape of higher education: an issue that the final report will address in its policy brief. This panel, in Yogyakarta in 2015, examines how ideas and learning in the Malay world have been produced, received, and circulated in a variety of informal and formal sites of interaction. On one hand, the workshop considers the scope, significance, and materiality of keramat (venerated gravesites) as a transnational field of informal interaction. On the other hand, it focuses on the networks and politics of the flow of students and learning. It is hoped that the conjuncture and juxtaposition of types of interaction that are usually treated quite separately shall reveal new insights into the overall intellectual history of the Malay world, and its complex politics.

This panel will including presentations by Tim Harper and Sumit Mandal, but also:

Case Study. Hermin Indah Wahyuni (Universitas Gadjah Mada, Indonesia): The Transmission of Ideas and Learning in the field of Media and Communication Sciences in Indonesia: Diversity, Materiality, and Politics

The purpose of this paper is to describe the transmission of ideas and learning in the field of media and Communication Sciences in Indonesia by paying attention to the ways in which notions of diversity, materiality, and politics affect the development of the epistemic community in this field.

Recent literature in the transmission of ideas in knowledge and the dynamic of relationship between scholars in media and communication sciences in Indonesia and other countries in Asia -especially in Southeast Asia -and also Europe have been used as the framework of analysis for a qualitative case study which is based on observations and interview data gathered from key informants. The analysis is based on the circular process between preassumptions of research and specific symptoms of cases found in the field.

The paper illustrates that Communication Science in Indonesia could represent a dynamic of the interest of Third World countries in optimizing communication for development and in the same time media and communication science as the representation of postmodern culture. High numbers of departments in media and Communications Science in Indonesia, located from centre of the state to the periphery, in a large country, show also the diversity in the ways Indonesia develops the field of media and Communications Science. The knowledge networks and interaction sites are to be found in formal and specific education sites based on religion. Above all, the epistemic community is still weak and the transfer of knowledge and the transmission of ideas and learning does not effectively enable the creation or transfer of knowledge. Business competition colours very strongly the relationship between actors and it becomes the barrier to the transmission of ideas and learning, production, reproduction and circulation of ideas. Therefore, the weakness in national integration brings implications to the way Indonesia transmits and learns ideas at a regional and international level. This paper identifies a lack of transmission of ideas between communication departments in Indonesia, the reasons, the role of materiality and the influences of political dynamic in this process. The paper begins to unravel the practical issues that constrain knowledge transfer.

  Event on the Transmission of Ideas and Learning in Southeast Asia: Diversity, Materiality, and Politics

  , a new multi-disciplinarity. SEATIDE is an opportunity to address the future of scholarship on Southeast Asia. In thinking about capacity building in understanding of the region in Europe, what new skills and techniques are needed? At a time when specialised language teaching and research centres are under threat in Europe and elsewhere, has the new pursuit of the 'transnational' made us more or less inter-disciplinary? Has it deepened or weakened the old commitment of Area Studies to the understanding of local languages and to the deep ethnography of local societies? Are we witnessing, for instance, a new convergence of Area Studies and a globalised Postcolonial and Cultural Studies[START_REF] Heryanto | The intimacies of cultural and area studies: The case of Southeast Asia[END_REF]

						historians
	respectively,	in	Cambridge	in	October	2013.

)? The work plan and methodology here has already benefited from a provisional discussion across work packages on 'Work and Mobility/Ideas and Mobility', in a meeting between European partners in WP2 and WP4, mostly anthropologists and

  The Millennium Declaration adopted by the General Assembly of the United Nations in 2000 is a prominent case in point: it articulates a 'model' of development based on state and UN-centric worldviews; asserts principled normative commitments to freedom, equality, solidarity, tolerance, respect for nature, and shared responsibility; establishes a series of quantitative developmental goals (in terms of poverty eradication, education, gender equality, health, and environmental conservation); and a number of causal beliefs, most notably concerning the prodevelopmental effects of 'good governance,' open markets, and foreign aid. This model was subsequently adopted in Southeast Asia, most notably through the adoption of the 'ASEAN roadmap for the attainment of the Millennium Development Goals' (2009).

  Garry Rodan and Caroline Hughes have recently shown how the potentially transformative (and World Bank-supported) notion of civil society activism for 'social accountability' in the Philippines and Cambodia -where electoral mechanisms for political accountability are weak -have been incorporated into socially conservative moral rhetoric, turning social accountability mechanisms involving NGOs into 'tools for authoritarian forces ... shoring up hierarchies of power and the political authority of existing elites' (Rodan and Hughes 2012).3.1.1 Outcome: Workshop 1. Competing models and conceptions of development This workshop, which will be held in Chiang Mai in February 2014, will explore how competing models and conceptions of development and environmental conservation have been contested and transformed in contemporary Southeast Asia. What are the causes and consequences of the fate -adoption, rejection, or something more ambiguous -of alternative 'models' of development in Southeast Asia? What actors have successfully harnessed ideas, institutions, and mechanisms associated with new notions of development/conservation? What roles do transnational social networks -within Southeast Asia and between Southeast Asia and the wider world (especially Europe) -play in promoting/opposing particular models? What roles have Southeast Asian scientists and technocrats played in recent controversies over rival models of development and conservation? At what scales -ranging from the global to the individual -are choices about adoption and adaption of rival models effectively made and with what implications for equality of access to intellectual resources and economic opportunities? To what extent, and in what ways, have international legal and regulatory frameworks shaped dynamics experienced in Southeast Asia? Participants and case studies Case study 1. Tomas Larsson (University of Cambridge) The political economy of GM agriculture in Southeast Asia This study explores the dynamics of political contentions over the diffusion of genetically modified crops as a "model" of rural and agrarian development in Southeast Asia. The paper first surveys Southeast Asian responses to new knowledge and technologies associated with genetic engineering of crops -and their embodiment in GM seeds. It will then compare and contrast the responses of two states (the Philippines and Thailand) in greater detail. It will seek to explain the divergent positions they have taken with regards to farming of GM crops. It will, in particular, highlight the role of transnational network in advocating and combating, respectively, the adoption of GM technologies by Southeast Asian peasants and farmers. Case study 2. Teresa S. Encarnacion Tadem (University of the Philippines, Diliman) Contemporary Contestations Over Models of Economic Development: The Philippine Experience.

  Education in the region has been indelibly shaped by long-term, long-distance movement and the investments of ethnic entrepreneurs. Islamic education in Southeast Asia was a traffic in multiple directions: both in the extension of new modernist forms of Islamic schooling into the Malay World or in the advent of large Southeast Asian communities in Mecca, Medina and Cairo[START_REF] Roff | Studies on Islam and Society in Southeast Asia[END_REF]. So too was traffic between Southeast Asia and China, where the provision of local schooling was a central collective enterprise of the Chinese overseas and where leading Overseas Chinese were important to the establishment of modern universities[START_REF] Yong | The Making of an Overseas Chinese Legend[END_REF]. Understanding these shifting networks of knowledge is a central objective of WP4. They also encompassed Southeast Asians in Europe and the United States; Southeast Asias in Japan; Japanese schools in occupied Southeast Asia, to the Communist ecumene of the 1960s,