WP2: National/transnational Identities

Framework and objectives

Modern scholarship has argued that the pre-colonial state in Southeast Asia was institutionally weak and characterized by plural ethnic, religious, or cultural identities. In a 2009 study of historical lowland and highland relations in mainland Southeast Asia, Scott claimed that "for most of its history" the region was "marked by the relative absence even of valley states" (2009, p. 32). Closer analysis reveals the increased integration/centralization of regional polities in Southeast Asia between 800 and 1830 CE paralleled trends in Europe, and elsewhere (Lieberman, 2003, 2009). Yet in Southeast Asia, the formation of strong nationstates was a product of European colonial rule, or in Thailand a response to Western concepts of sovereignty, border making, ethnicity and citizenship (Thongchai, 1994; Grabowsky, 1995). While in Western Europe, two world wars partially discredited the nation-state idea, twentieth century anti-colonial and anti-imperialist struggles invigorated national integration in Southeast Asia. This explains why Southeast Asia academic and public debates on decentralization and diversity at national level only emerged after the Cold War (Tanet, 2006). The impact of globalization on the nation-state such as (sub-) regional/transnational dynamics that create layers of national/ethnic/religious identities, has being studied throughout the region. These dynamics will be best understood by drawing attention to developments presently taking place at the peripheries of nation-states.

As its central theme, WP2 asks whether, and to what extent, national integration can cope with regional diversity. Many ethno-linguistic, ethno-religious, and "cultural" identities in present-day Southeast Asia are much older than the nation-state. It is therefore imperative to understand the interactions among these plural identities. The costs-benefits of nationbuilding are analysed by addressing a range of wider issues such as economic development, national culture, citizenship rights, centralization processes, and competing nationalisms. We examine both how dynamics of old and new trans-border and multi-centred identities challenge nation-state hegemonic discourses, and how transnational ethnic groups and networks perpetuate plural identities. Finally, the politics of managing national cultural diversity are investigated. This focuses on relationships both between governments and local actors, and majority populations with their ethno-linguistic and ethno-religious minorities.

2. Going beyond the state of the art: theoretical and methodological deliberations 2.1 The making of national identities and the national management of cultural diversity (Volker Grabowsky/Vatthana Pholsena) 2.1.1 Nation and nationalism in Southeast Asia: Past and current debates Amongst the most important concepts which WP2 will interrogate is "national identity". This is linked with related terms such as "nation" and "nationalism". During the second half of the twentieth century, a number of theories addressing the origins, nature, and spread of the nation, nation-state, and nationalism were proposed. With few exceptions, these focused on Europe and the Americas and largely ignored Asian experiences. Representatives of the "modernist school" such as Ernest Gellner and Eric Hobsbawm argued that the "nation" was a modern phenomenon that originated in eighteenth-century Western Europe. Nations developed "representative institutions, a centralized administration, fixed borders, popular identification with the state through education, national festivals, compulsory military service and a public jurisdiction". 1 While Hobsbawm, a British Marxist historian, considered the nation to be a product of capitalism and its political ideology (nationalism) was a predominantly destructive force. 2 This contrasted Gellner's emphasis on nationalism's emancipatory and participatory potential. 3 Both agreed that the nation represented a new form of social organization, while also rejecting the notion that nationalism was in any way historically related to the ethnic make up of its citizens. These are contrasted by ethnonationalists like Walker Connor who emphasised the primordial nature of the nation, and argued that nationalism was essentially the political expression of ethnicity. 4 Benedict Anderson is not only the most influential scholar of nationalism during the last two decades, but the only theorists concerned with the dynamics of nationalism in Southeast Asia. As is well known, Anderson defines the nation as "an imagined political communityand imagined as both inherently limited and sovereign". 5 Like modernists, Anderson analysed the nation as a phenomenon of modernity that was created by nationalism as a social force whose principal material precondition is "print-capitalism". Modern printingparticularly of novels and the newspaperscreated the crucial idea of simultaneity. Nations could only be imagined when "members of even the smallest nations will never know most of their fellow-members, meet them, or even hear of them, yet in the minds of each lives the image of their communion". 6 Based on Thongchai Winichakul's innovative concept of "geo-body", Anderson emphasised that modern mapping technology became a powerful tool for imagining a national space. 7 Tønneson and Antlöv aptly remarked that Anderson, a scholar of Javanese political culture, was concerned with explaining how larger, ethnically heterogeneous and modern communities such as Indonesianot just Javacould be imagined as nations. They comment that "Anderson's book could hardly have been written by someone with a background in the study of China or other Confucian societies". 8 Tønneson and Antlöv were presumably unaware that Java had to contend with competing claims of political legitimacy. Merle Ricklefs has demonstrated that Javanese national unity is a historical construction, and that ideas about the presence of an eternal and homogeneous Java can be challenged by other visions, such as Islamic orthodoxy.

Although Anderson acknowledges the importance of language in nation-building, Anthony Smith goes even further by stressing the ethnic roots of modern nations which were in most cases formed around a core ethnie. In particular, he emphasises the sense of continuity between ethnies and modern nations through a process that he refer to as "selfconscientisation". Nevertheless, he suggests that there are clear distinctions between modern nationalism, and pre-modern ethnic and national identity. This is reflected in Smith's definition of a nation as "a named human population sharing an historic territory, common myths and historical memories, a mass, public culture, a common economy and common legal rights and duties for all members". 9 Tønnesson and Antlöv in their overview of how well theories of nationalism fit Asian experiences, acknowledge the appeal of Smith's approach. This permits a view of Asians possessing their own national forms, based on distinct historical memories". In contrast, the modernist theories of Gellner and Anderson regarded Asians as repeating European processes and experiences. 10 Nevertheless, Tønnesson and Antlöv criticise Smith for exaggerating the collective pervasiveness of ethnic and national identities.

Anthony Reid seeks to reconcile Anderson and Smith's theoretical approaches. In the introductory chapter of his Imperial Alchemy (2010), he proposes the following typology of Asian nationalisms: Ethnic nationalism (f.e., Malay, Khmer); State nationalism (f.e., Vietnamese, Thai), Anti-imperial nationalism (f.e., Indonesian, Burmese), and Nationalism grounded in outrage at state humiliation (f.e., Aceh). 11 Reid's classification, while a useful conceptual tool, should not be misguidedly viewed as an all-explanatory approach to nationalism and roots of national identity. Another thing that should not be overlooked is that nationalist leaders developed their own perspectives on what constituted a nation before Western scholars working on Southeast Asian were conceptualizing local forms of nationalism. Most were inspired by European history and thinkers. For example in Ernest Renan's famous lecture entitled "Qu'est-ce qu'une nation?", he defended the idea that the "will to live together" represented the critical cement of a nation. This was a concept coopted by the entire nationalist movements in Indonesia. 12 Recent scholarship has questioned a narrow definition of nationalism that both stresses an historical continuity between proto-nationalist and nationalist movements, and argues that a separation of "ethnic" and "civic" forms of nationalism does not exist. In his work The Endurance of Nationalism, Aviel Roshwald offered the following definition of the a nation: "Any community larger than one of mutual acquaintance that claims some form of collective, bounded, territorial sovereignty in the name of its distinctive identity, or any population in its capacity as a society on whose behalf such claims are asserted". Nationalism, on the other hand, refers to any "ideology or set of attitudes, emotions, and mentalities based on the assertion of such claims (regardless of whether or not such claims have been fulfilled)". 13

The making of national identities

The making of national identities in Southeast Asia is inseparable from the experience of colonialism and the contemporary history of anti-imperialist struggles and nation-building. In the decades following the end of WWII, the borders of the colonial states in Southeast Asia became those of the modern nation-states (with the exception for Singapore, Brunei and East-Timor). Even the present borders of Thailand, which escaped European colonial rule, were drawn by European colonialist powers in the late nineteenth and early twentieth centuries. Thus, "imperial constructs were declared to be nation-states, the sole legitimate model of twentieth century politics, sanctioned in the 'sovereign quality' principle of the United Nations Charter (1945)". 14 The task of nationalism was to define the nations birthed in this post-colonial era.

In Indonesia, Vietnam, Laos, and Cambodia who all gained their independence through armed revolutionary struggle, it was the new political leadership who wrote new "national" histories. These were frequently fuelled by anti-colonial nationalism. Ruptures with their colonial pasts permitted revolutionaries to produce their own national histories. In these, conflicting representations of the past were almost entirely absent. Projected instead was the image of a community united in a common cause (independence) and destinythe country's modernization guided by a new political ideology. While in post-1945, Indonesia this was Pancasila, in post-war Vietnam, Laos and Cambodia, Marxism-Leninism was adopted. Narratives of nation-wide armed resistance against colonial rule and the cult of "national" heroes (including ancestral kings) dominated state-sponsored post-colonial historiographies school textbooks, official commemorations, monuments, and museums. 15 National identities in Thailand and the Philippines have been shaped by older nationalisms. The latter also experienced popular revolutionary movements whose origins were in the nineteenth century. In Thailand, nation-building began in 1932 following the end of absolute monarchy, where as in the Philippines independence from the United States of America was gained in 1946. 16 Thai and Filipino political elites have both promoted through education, state rituals and media, a genealogy of national heroes who unified the people against colonizers. In official Thai historiography, these were the Burmese. 17 Thailand has propagated the myth at being the only modern nation-state in Southeast Asia never to have been colonized. This has played a crucial role in campaigns by Thai elites to encourage a sense of Thai national destiny. [START_REF]The de facto crypto-colonial conditions of late 19th and early 20th century Siam is highlighted by Thongchai Winichakul, "Siam's Colonial Conditions and the Birth of Thai History[END_REF] In contrast to Indonesia, Laos, Vietnam, and Philippines, heroic armed anti-colonial revolutions against colonial masters in Malaysia, Singapore and Brunei could not be exploited in national histories. Rather, certain formative events such as the separation of Singapore from the Malaysia Federation in 1965, and the 1969 "race riots". [START_REF] Boon | The Making of a Nation[END_REF] Myanmar (then Burma) descended into civil war even before its establishment as a union in 1948. As is well known, a plethora of ethnic-based armed political organizations currently control vast sections of territory in the borderlands of the geo-body created by its British colonial rulers. century contained extremely diverse cultures constituencies. There was often little crossover between the boundaries of these modern states and the distribution of linguistic, religious, and ethnic groups. Throughout Southeast Asia, the task of constructing national identities amidst such diversity is an immenseand often unfinishedtask. A dynamic present in the political life and social fabric of several Southeast Asian countries are majority-minority politics. Political rulers in Vietnam, Thailand, Laos, Cambodia and Myanmar have favoured a particular ethnic group (Kinh, Thai, Lao, Khmer, and Bamar, respectively) in their pursuit of national homogenization. These groups became dominant politically, economically and culturally, and led initiatives to assimilateand often marginalizea range of ethnolinguistic and ethno-religious minorities. 21 In their attempt to build a coherent communityor hold together their disparate population Southeast Asian countries have chosen a variety of paths. These range from assimilation, integration, and accommodation that represent three visions (or ideal-types) of national identity, namely "ethno-cultural", "civic" and "multiculturalist". 22 The policies and vision chosen in the post-colonial period can be seen to have been influenced by both colonial political structures, and approaches to nation-building during and/or after decolonization by nationalist elites. In Myanmar, colonisation by the British exacerbated existing ethnic divisions for a variety of reasons. During WWII, Bamar nationalist forces and other ethnic minorities such as the Chin, Kachin and Karen, fought on opposing sides. Myanmar's federal structure evolved following the Panglong agreement of 1947. This reflected the special legal status of Shan, Karen, and Kachin areas that had never been ruled as a British colony, but remained as "protected areas". At independence in January 1948, Burma faced something of an institutional vacuum that its military elites filled by establishing repressive state institutions. 23 The role of the ethnic 'minorities' in Myanmar's China, and Vietnam", The Journal of Asian Studies, 61, 4, 2002, pp. 1163-1203; Philip Taylor, ed., 2011, Minorities at Large: New Approaches to Minority Ethnicity in Vietnam. Singapore: Institute of Southeast Asian Studies.
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The terms are defined as follows by David Brown: "Ethnocultural nationalism depicts the modern nationstate as built on a high-status ethnic core, and offers a promise of security through assimilationist development towards ethnocultural sameness. Civic nationalism portrays the nation-state as developing towards a community governed by ethnically-blind norms, so as to offer security in the vision of progress towards equal citizenship. Finally, when the nation-state is imagined in multiculturalist terms, it offers security in the vision of an ethnically-balanced polity, promising just autonomy and resources to each of its component ethnic communities." David Brown, "Contending Nationalisms In Southeast Asia", Working Paper No. 117 political integration is demonstrated by the persistent demands for autonomy or a federal system by the various ethnically based political resistance movements who called for amendments in the 2008 constitution.

When Malaysian gained independence, Singapore represented a "state without a nation". 24 Britain had significantly contributed to the formation of these territorial boundaries, political structures, economic systems, and ethnic composition. In addition to the British compartmentalizing Malays, Chinese, and Indians populations, colonial Malaya's ethnic makeup was one of the results of immigrant labour. Post-colonial Malaysian identity has had to contend with competing claims. Malay nationalists pursued the vision a "Malay nationstate" or Islamic state (negara Islam), whereas non-Malays sought the establishment of a multi-cultural, secular, and egalitarian Malaysian nation, or Bangsa Malaysia. 25 The Malay nation-making project has hereunto been dominated by Bumiputra policies extending preferential treatment (in educational and economic sectors) to Malays and other indigenous populations generally referred to as Orang Asli. The forging of a national identity in Singapore has differed from the experiences elsewhere in Southeast Asia. This is largely due to its size, location, extensive economic infrastructure, and Chinese majority. The official narrative of the "Singapore story" is seemingly unburdened by historical legacies and has projected the image of a self-confident nation that cherishes values such as progress, selfreliance, solidarity, equal opportunity, and economic prosperity. Alongside this success story, loom a national fear of failure, sense of vulnerability, and obsession with defence and internal security.

The socialistnow post-socialistnation-states of Vietnam and Laos have pursued strategies of nation-building influenced by Marxist-Leninist theories of nationhood and the ethnic policies of the former Soviet Union and the People's Republic of China. Their method of ethnic classification, specifically classifying citizens into "nationalities" and "ethnic groups", followed cum grano salis Soviet and Chinese models. However, given the relatively small territories of these nation-states and the ethnic mosaic of minority areas, neither Vietnam nor Laos created autonomous regions, districts, and counties. 26 Unlike Vietnamese and Lao censuses that acknowledged the presence of a large number of ethnic groups based on distinctive languages, social organisations, and cultural markers, details such as ethnicity and mother tongue have been entirely absent from Thai national censuses since 1937.

Thailand is dominated by Thai (Siamese) and other Tai groups (such as the Lao and the Khon Müang), with non-Tai groups like the Khmer and Malay treated as subordinates. The later are referred to as "Thai-Khmer", and "Thai-Muslims". Cambodia's management of its ethnic and cultural diversity resembles elements of policies in Thailand, Vietnam, and Laos. Various post-independence regimes (Sihanouk, Lon Nol, Pol Pot) sought to define the relationship between the Cambodian nation's Khmer ethnic core, and its various ethnic minorities. Similar to Muslims in Thailand, Muslim Cham and Malays were labelled as "Khmer Islam", while the Montagnards located in the northeast are called "Khmer Loei" ("Mountain Khmers"). In the post-1979 period, however, state policies towards ethnic minorities have moved closer to the Vietnamese model. 27

2.2 Regional dynamics of ethnic and religious identities

2.2.1 Mainland Southeast Asia (Vanina Bouté)
The borders of the nation-states in mainland Southeast Asia have only recently been created. From the late 18th century, but especially in the nineteenth century where colonial administrations dominated, borders were created after combining small kingdoms or principalities had been absorbed. In most case, on the borders of these kingdoms resided a range of ethnic groups. Some had long been present, while others were either recent migrants from southern China or had been pushed to the margins of these mandalas. For these reasons, the modern nation-states of mainland Southeast Asia are marked by linguistic and cultural diversity. Their minorities, who frequently reside on both sides of newestablished frontiers, furthermore possess their own regional histories.

As Vatthana Pholsena highlights, discernable in the political life and social fabric of a number of Southeast Asian countries in the post-colonial era are majority-minority dynamics. As noted above, the political establishments of Vietnam, Thailand, Laos, Cambodia and Myanmar favoured their Kinh, Thai, Lao, Khmer, and Bamar constituencies. In the process of national homogenization of culture, political ideology, and economic development, a range of ethno-linguistic and ethno-religious minorities were labelled, assimilated, and occasionally marginalized. That said, policies were implemented differently depending on the minority present and the national ideology advocated by the state. 28 In Laos and Vietnam, certain minorities featured favourably in national historiographies on account of the role they played in the struggle against colonial rule in the pre-independence era. 29 these minorities enjoying an equal standing with the dominant ethnic group. Unlike neighbouring countries, in Thailand no official "ethnic minority" exists on account of efforts to assimilate and integrate them having long been achieved. Examples of these are the absorption of Tai speaking populations such as the Lao and Khon Müang. At the same time, however, certain populations residing along Thailand's borders have been denied Thai citizenship. Government policy has wavered between these being excluded and fully integration into the Thai cultural mainstream. 30 Burma is a special case for a number of reasons. In addition to being a country divided into "ethnic states", it possesses the legacy of British colonial administrations which negotiated with nationalist and separatist movements. This has reduced the ability of minorities to play constructive roles in politics and has increased conflicts between minorities and the Bamar who constitute Myanmar's ethnic majority. 31 Ethnic dynamics in contemporary Southeast Asia have therefore been deeply impacted by policies pursued in the colonial and post-colonial of each country. Also significant are developmentsand occasional crisesin the market economy. How should areas inhabited by minorities be integrated into the nation-states? As noted above, minority populations frequently reside on both sides of the national borders; among some their desire for greater territorial recognition in the post-colonial era has been strong enough to precipitated armed struggles. Although Hmong guerrillas in Laos were defeated many years ago, the liberation armies of a range of ethnic groups in Burma such as the Kachin, Wa, Karen, and Shan continue to fight. 32 These groups are supported by a plethora of transnational networks present in neighbouring countries, as well as Europe and the United States. Over the last ten years some Malay separatists in South Thailand have been demanded that some provinces be incorporated into Malaysia where Malays are a politically powerful majority. 33 Today, considering territories also requires attention to natural resources. Among the most pressing development issues in modern Southeast Asia are land ownership and the widespread exploitation of natural resources. 34 Typically, the populations most impacted live in the underdevelopedbut resource richborders of nation-states. Furthermore, they continue to be subject to political developments that are, more often than not, unfavourable for those located on these peripheries. For example, certain ethnic groups are resettled to the lowlands in Laos or Burma. 35 In Vietnam, Kinh may migrate to the ethnically diverse highlands. 36 Paradoxically, under pressure notably from UNESCO, some states seek to mitigate the impact of their policies. Some have sought to revitalize local languages, but some ethnic minorities has been "museumized" following their "intangible heritage" of value to the tourist industry. [START_REF] Salemink | Viet Nam's Cultural Diversity: Approaches to Preservation[END_REF] Conflicts over land management and access to natural resources by indigenous populations are common. Some are peacefully resolved by accepting claims that their indigenous status privileges both their access to, and the mandate to manage, these resources. On the other hand, these may lead to widespread armed rebellion or isolated incidents of violence.

Migration is another response chosen by some (see WP3). [START_REF]On transnational ethnic networks, see Gehan Wijeyewardene, Ethnic Groupes across boundaries in Mainland Southeast Asia[END_REF] Finallyand controversiallyNGOs and a range of other international organizations may locally promote ideas of indigenous rights and increased local representation in the management of resources. 39 Religious themes are sometimes closely connected to issues of land management and ethnic diversity. With the exception of Vietnam, in mainland Southeast Asia there are four countries in which the majority religion is Theravada Buddhism. Even in countries where a number of religions are recognized by the state, it is common to hear mantras that "To be (Lao, Thai, Bamar, etc.) is to be Buddhist". This issue is often sensitive as religious affiliation is one aspect which marks ethnic groups as minorities. Some surmise that the willingness to emphasize religious differences reflects the determination of minority groups to break away from the majority population which dominates the state. In Southeast Asia, Buddhism as the majority religion is widely encouraged among minorities who may also be subject to campaigns to proselytize. By contrast Christianity and Islam are often closely monitored by the state. Religious schools and places of worship might be closed, and religious leaders imprisoned. [START_REF] Curtis | Oxymoronic Development. The military as Benefactor in the Border Regions of Burma[END_REF] Official interest in Muslim population as recently attracted international attention and concern, particularly the repression of the Myanmar's Rohingya minority which has spread to the Muslim ethnic groups such the Hui which have been present for over a century. [START_REF] Moshe | The Panthay (Chinese Muslims) of Burma and Yunnan[END_REF] Mention also needs to be made of Christian communities among a variety of ethnic minorities throughout Peninsula and mainland Southeast Asia. These include the Kachin in Myanmar, the Karen/Kayin, and Akha in Thailand, and a range of minorities in the highlands of Northern Cambodia and Vietnam. 42

Insular Southeast Asia (Rémy Madinier)

With regard to the issue of ethnic and regional identities management by nation-states, Insular Southeast Asia possesses the following characteristics. Firstly, lower levels of conflict have occurred between the states established in the colonial era. Many of their borders are maritime which are less contestable, less porous, and easier to manage than those of the mainland. A second characteristic of this sub-region was that constitutions in these nationstates were promulgated at a time when ethnic and regional identities were weakening at the same time as religious identities were strengthening. For example, in the Philippines, a variety of ethnic groups such as the Tausug, Samal, Maguindanao, Maranao and Iranum in the Southern Archipelago perceived their cultural and linguistic particularities being gradually supplanted by their Muslim identity as they resisted Spanish and American colonialism. This continued in their resistance against the Philippine state, postindependence. The concept of Bangsa Moro (Moro nation) was also adopted. Ironically, this was originally a pejorative designation imposed in the sixteenth century by the Spanish inspired by the Reconquista. In the 1970s, rebellion against the central government, which received ideological support from the Middle East, led to the formation of the MNLF (Moro National Liberation Front). References to Islam were primarily cultural and opportunistic.

With the foundation of MILF (Moro Islamic Liberation Front) some years later, Islam became programmatic. From the 1990s, the influence of veterans from the Afghan jihad against the Russians invasion accelerated the confessionalisation of the conflict. This reframed this struggle as the eastern most example of a Muslim population struggling to establish a form of Islamic governance. [START_REF] Abinales | The " Muslim-Filipino " and the State, in Nationalism, a hundred years, Public Policy[END_REF] In Indonesia, religious references impregnated movements expressing ethnic and/or regional discontent at the central government. Examples of this evolution include the rebellions led by Darul Islam during the 1950s in regions such as Aceh and Sulawesi. Another is PRRI, a rebel movement led by army officers demandingamong other thingsa rebalancing of the relationship between Java and the other islands. [START_REF] Boland | The Struggle of Islam in Modern Indonesia[END_REF] The sharp growth of Catholicism in East Timor after its authoritarian annexation by Indonesia in 1975, is another a permutation of this theme. The cultural and linguistic homogenization that affected Indonesian society over recent decades coincided with the strengthening of increasingly monolithic religious identities. [START_REF] Picard | The Politics of Agama in Java and Bali[END_REF] While before the 1960s and 1970s religious practices were strongly influenced by regional identities, these are now increasingly concerns with religious orthodoxy which united people from different regions within Indonesia, as well as the wider Muslim World.

Two generations ago, there existed a range of locally embedded and non-standard modes of ritual and learning that were widely accepted as Islamic. The most prominent in Java are the abangan (Jav., lit., "red"). In Lombok this Muslim constituency was referred to as the Wetu Telu (Sasak, lit., "three times"). Similar expressions of Islam exist among the Gumai in South Sumatra, and some Bugis and Makassar populations in South Sulawesi. [START_REF] On | From Ancestor Worship to Monotheism: Politics of Religion in Lombok[END_REF] Islam in Indonesian is now under pressure from strong orthodox requirements, which are sometimes violently advocated by militant Islamist organizations. Although less visible, Christianity has also been embraced by this movement's concern with standardization along international Islamic norms. Under the supervision of the Holy See, Catholicism has had lengthy engagement with its Indonesian context. Protestant communities are considerably newer. Established churches with ethnic bases among the Batak of North Sumatra, Mihahassa of Sulawesi have been losing ground to evangelical movements which are less attentive to regional sensitivities.

In Malaysia, as Vatthana Pholsena has emphasized, since the 1970s, ethnic differences between Malays, Chinese and Indians have been replaced by religious distinctions between these communities. This coincided with both the reaffirmation of a Malay Muslim identity, and state initiatives to address the economic backwardness the Malay majority. In other words, the religious dimensions of Malaysian politics have increased in recent decades under UMNO.

Transnational / cross-border networks as a support for local identities (Karin Dean)

The increased flow of people, goods, and information across the borders of nation-states are among the most important characteristics of globalization. These have enabled the establishment of new communities, identities and power-relationships unconstrained by the prescriptions of the state. Anthropologists have drawn attention to "globalization" increasing "global connections" between specific sites. Some often continue structural inequalities originating in colonialist capitalism. [START_REF] Tsing | Friction: An Ethnography of Global Connection[END_REF] Anthropology has also paid attention to globalized connections serving to strengthen or create a range of "localist" movements, transnational corporations or politically dominant groups. Transnationalism has often been associated with the European colonial and "modern" era. This refers to a bewildering variety of socio-cultural phenomena. Steven Vertovec has identified some of the main approaches to the notion of transnationalism in the social sciences. He described transnationalism as a "social morphology, as a type of consciousness, as a mode of cultural reproduction, as an avenue of capital, as a site of political engagement, and as a reconstruction of 'place' or locality." [START_REF] Vertovec | Conceiving and researching transnationalism[END_REF] New discourses in human geography have been created by deterritorialization and newerand widerunderstandings of power. These are not only instruments of domination, but means through new avenues of access can be achieved through with empowerment is possible. [START_REF] Deleuze | David Newman and Anssi Paasi "Fences and Neighbors in the Postmodern World: Boundary Narratives in Political Geography[END_REF] Many new sources of empowerment are related to relationship networks which I refer to as "socio-technical networks". These capitalize on the converging transportation and communication technologies. [START_REF] Gearóid | The Postmodern Geopolitical Condition: States, Statecraft, and Security at the Millennium[END_REF] Sociologists have identified "spaces-offlows" and "rescaling" (Sassen 2001, Scott 2001) as central to understanding these changing spatial and social connections. [START_REF]For "spaces-of-flows[END_REF] Of relevance to Southeast Asia studies is "Zomia Studies", a project initiated by James C. Scott (2009). Scott has recently developed ideas forwarded by historian Willem van Schendel who drew attention to diverse populations straddling the mountainous borderlands of nine Asian states. Groups reside at the extreme peripheries of nation-states whose centre is located in the lowlands. [START_REF] Van Schendel | Geographies of knowing, geographies of ignorance: Jumping scale in Southeast Asia[END_REF] These bring into focus the re-centering of borders, and the placing of both territorial and symbolic boundaries. Marginal borderlands have increasingly become a metaphor appropriated by contemporary social scientists. [START_REF] Sidaway | The Return and Eclipse of Border Studies? Charting Agendas[END_REF] The regional complexities and empirical dynamics of the spatial and political borders in Southeast Asia present borders as more than metaphors: they represent realities that are theoretically and practically significant. Jason Cons and Romola Sanyal who have working in other regions possessing similar post-colonial enmeshments and competing nationalisms, have forwarded perspectives that not only link borders to centers, but with each other and to "other spaces and process at the margins of normative and juridical framings of community." [START_REF] Cons | Geographies at the Margins: Borders in South Asia -an introduction[END_REF] Research focusing on identities and cross-border networks at Southeast Asian borderlands has tackled multiple questions contained within a plethora of subjects from a variety of theoretical and inter-disciplinary perspectives. These includebut are not limited toanthropology, geography, studies of transnational groups straddling political boundaries, international migration, identity, and gender issues. An appreciation that borders are fluid and subject to various interpretations by different stakeholders is commonplace among scholars of modern Southeast Asia. [START_REF]The idea on competing authorities originates from Abraham and van Schendel, and is particularly appealing and helpful in explaining many of the dynamics at Southeast Asian vast land borders (see Itty Abraham and Willem van Schendel "Introduction: The Making of Illicitness" in Illicit Flows and Criminal 5. Bibliography Abinales, Patricio, "American Rule and the Formation of Filipino 'Colonial Nationalism[END_REF] Borderland communities are acknowledged as constructing and maintaining social and cultural systems that transcend state boundaries. These have also creatively adjusted to changes in political geographies. 56 With specific reference to the de-territorialized and context of Southeast Asia includingbut not limited toterritories referred to as Zomia, this research attempts to move beyond the "now familiar focus on cross-border flows of goods, capital and information." 57 This Southeast Asian emphasis seeks to compliment the perspectives on border studies provided by studies from Europe and North America. The present research interrogates Southeast Asian discourses of sovereignty and territorial integrity which are distinct from the experiences and interaction with globalization elsewhere. This can be expected to theoretically enrich the discipline of border studies.

This cluster focuses on the dimensions of globality, transnationalism and cross-border networks in the context of the politics of ethnic, regional and religious identities in Southeast Asia. Research conducted by this cluster investigates the characteristics of transnational ideas, practices, networks and capital interact with social and political projects among selected regional and ethnolinguistic populations. It also asks how these potentiate, condition, reshape or redefine one another. Case studies considered in this cluster examine how local identities are impacted by the ideas, commodities, movements and processes involved in cross-border exchanges. These include transnationalism, networks, capital, digital technology, ideologies such as communism, agribusiness, rural development, resource extraction, conservation, environmentalism, tourism, human rights, religion, ethnic kinship and nationalism. Present throughout, is attention to power relations in various contexts both as the instrument of domination and empowerment. The impact of a range of these networks, their modes, nodes of contact, movements and mobilities, and historical trajectories, will also be evaluated.

will be discussed most notably in a study on "identity and integration in multi-cultural societies: the case of Penang". Other projects are specifically concerned with both crossborder and transnational identities, and the construction of common regional culture through narratives. Examples of the latter include the Tai Dam (Laos/Vietnam), Tibeto-Burmese minorities on the Lao-China border, Kachin State (Myanmar) and Lan Na culture revival (Thailand). In order to reach these goals, WP2 has identified three clusters comprising fifteen projects related to the general topic of "Diversity: National and transnational identities".

Cluster 1: "The making of national identities and the national management of cultural diversity" comprises six case studies:

Case Study 1: "A view of ethnic, national and transnational identities from the Lao-Vietnamese borderlands", by Vatthana Pholsena (EFEO, IRASEC)

Mobilization of local populations especially from the upland regions inhabited mostly by non-Tai ethnic groups both during the Vietnam War and in the aftermath of the communist victory of 1975, impacted the social process of forming "new socialist men and women" supportive of the Lao Communist Party's vision of a new social order. The Lao revolutionary movement sought to create new political identifications extending beyond existing family, village and ethnic attachments, namely membership of a new nation that is loyal to and guided by the communist leadership. While the Lao People's Revolutionary Party (LPRP) has never officially abandoned its project of building a socialist society, over the last two decades the economy has moved towards market capitalism and economic integration within ASEAN. This project investigates the social, economic and political trajectories of communities living in the eastern districts of Savannakhet and Sekong provinces close to the Lao-Vietnam border. These were highly strategic geographical spaces during wartime and have been deeply impacted by the revolutionary policies of the LPRP. Due to expanding transnational migration and economic activity, these are rapidly changing border areas. This project asks in what ways, and to what extent, the relationship of these populations with the state has been influenced by socialist orthodoxy and market capitalism? Have these produced new forms of social relationships and economic interactions? To what extent have they created new ethnic hierarchies or strengthened the pre-war social order?

Case Study 2: "The construction of regional identities challenging the nation-state: hero cults in Lan Na (Northern Thailand)", by Pantipa Chuenchat (The Asien-Afrika-Institut, University of Hamburg)

North Thailand is the heartland of the former Prime Minister Thaksin Shinawatra, himself a native of Chiang Mai. It is also the centre of the so-called "Red Shirt Movement", the most radical segments of which advocate the autonomy of the former Lan Na Kingdom. In this cultural milieu, Northern Thai legends and myths are employed to construct a particular Lan Na identity. These are popularizing through a range of means such as plays, historical films, and monuments. This project analyses how ethno-regional identity of this nature is (re-) constructed through modern media, and what the potential challenges of this project are to the project of national integration led Bangkok elites and their representatives in the North. This study focuses on the following personalities: Queen Camadevi (the legendary femalefounder of Hariphunchai who introduced Buddhism to present-day Lamphun), King Mangrai (the founder of Chiang Mai and Lan Na), and King Kawila (ruler of Lampang who, in alliance with Siam, defeated the Burmese in the late eighteenth century). Literary and historicalphilological research specifically concerned with literacy sources such as chronicles, folktales, popular histories, and theatre-plays, will be combined with other qualitative ethnographic data.

Case Study 3: "Lua resettled communities in Northern Thailand: between (inter-) national integration and ethnic disintegration", by Amalia Rossi (University of Milano-Bicocca)

The framework of this project embraces socio-economic and eco-political dynamics which since the end of the Cold War have adversely affected the national inclusion of upland resettled communities. Fieldwork will cover resettled Lua/Htin communities (Mon-Khmer ethno-linguistic groups) residing in Thailand's north-eastern districts of the province of Nan close to the border to Laos. Three basic domains impacting the future patterns of mobility/immobility and inclusion/exclusion of these groups will be investigated. First, the current confrontation between Lua resettled communities with public schemes of rural development and environmental conservation. This is focused on food security, replacement of food crops with energy crops and persistence/abolition of rotational system. Second, new socio-economic strategies and forms of integration/participation/exclusion among resettled Lua in/from local, national, and international labour markets. Third, the contemporary redefinition of ethnic belonging, including Maoist political identities and other forms of participation and communication in local, national, and international networks. This third domain will bridge this research with queries and objectives of WP3. Within the first domain, the focus will be on Lua participationboth past and presentin a nationwide network of Communist veterans who since the early 1980s functioned as a crucial medium of integration/assimilation of minorities within Thailand.

Case Study 4: "The Preah Vihear temple dispute and its national and regional dimensions", by Volker Grabowsky (The Asien-Afrika-Institut, University of Hamburg)

The current border conflict between Thailand and Cambodia is centred on the question of sovereignty over the eleventh-century Khmer temple of Preah Vihear. It has its roots in the demarcation of borders between Siam and French Indochina in the early twentieth century. While the verdict of the International Court of Justice (ICJ) in 1962 was that the temple belongs to Cambodia, both sides in the dispute claim ownership of a small disputed zone adjacent to the temple. Recent plans by the Cambodian government to develop the area around the temple as a tourist destination has sparked strong protests in Thailand which has contested the July 2008 classification of Preah Vihear as a Cambodian world heritage site.

Based on an analysis of historical sources such as border treaties, and ICJ judgments, the concepts of border and national sovereignty in Southeast Asia will be discussed. Furthermore, the project will investigate how the conflict has contributed to public debates, especially in Thailand, on issues such as national sovereignty, ethnicity and historical heritage. The research will be based on archives sources in Thailand, France and The Netherlands. It will also make use of Thai, Cambodian, and international literature, as well as interviews with political decision-makers and a range of local actors such as NGOs, local social networks in both Thailand and Cambodia.

Case Study 5: "Identity and belonging: The case of Penang, Malaysia from within and without Southeast Asia", by Ooi Keat Gin (University Sains Malaysia)

Since its emergence at the northern end of the Straits of Malacca towards the last quarter of the eighteenth century as a trading outpost of the English East India Company, Penang's George Town became an important port-city actively participating in both trans-regional and long-distance international trade. This research project utilizes Penang as a case study for exploring issues of identity and integration affected by a range of political, economic, sociocultural, and religious dynamics. The trials and tribulations of Penang's integration with its regional and international partners will be examined. These are expected to highlight factors contributing to integration and non-integration in Southeast Asia, as well as the advantages and disadvantages of integration. What are the costs and the risks involved? Groups benefited, and which were side-lined or overlooked? Attention will also be paid to responses by marginalized sectors such as Penang's agriculture, and minority communities. A range of primary historical materials from archives, libraries, and other repositories will be collected before being evaluated, interpreted, and analysed.

Case Study 6: "School education and national integration in Indonesia: Trajectories of policies 1850s-1950s", by Agus Suwignyo (Universitas Gadjah Mada)

In Indonesian history, "national integration" has always been a state-led project that relies on the national education system. Following the construction of the (colonial) state in the nineteenth century, governmental schools sought to strengthen a sense of citizenship and shared identity. While the socio-cultural dimensions of Indonesian identity are unavoidably diverse, the state-oriented citizenship sought to impose greater uniformity. This project will examine the trajectories of Indonesian educational policies and their success in inculcating a sense of citizenship, and national integration. The concept of "being national" and the nature of cultural inclusion and exclusion in this process will be analysed. Although terms such as the "national education system", were unknown before the establishment of the Republic of Indonesia in 1945, the concept of "being a nation" or "being a subject of a nation" can be traced back to the mid nineteenth century. The transition from colonial, to post-colonial state represented a critical moment during which fundamental elements of the concept of integration were determined. The research will investigate policies involved with issues of centralization and decentralization, specifically those relating to school language, funding and organization, curriculum, textbooks and evaluation methods.

Cluster 2: "Regional dynamics of ethnic and religious identities" contains five research topics:

Case Study 1: "Spatial and religious integration of Austro-Asiatic minorities (Laos/Vietnam/Cambodia)", by Yves Goudineau (EFEO)

Until recently, one of the most striking characteristics of many Austro-Asiatic villages in Southern Laos was their circular layout, in the centre of which was located a community house. This "circular" model in the region has ancient origins. In present-day Laos Vietnam and Cambodia, however, large numbers of these villages have been resettled. These have been obliged to reorganize their habitat in ways that conform with national culture which are non-circular. At the same time, buffalo sacrifices have been strongly condemned on Buddhist grounds. Sometimes these have even been forbidden by nation-states. Through a systematic inventory of all the circular villages known in Southern Laos and across the borders into Cambodia, and a comparative study of buffalo sacrifices, this project aims first at understanding this long-standing and resilient forms of trans-border cultural identity, namely the shared "circular" ideology and common sacrificial practices. Other substantive aims include an analysis of the diverse modes of national integration present in these circular villages, and the documentation of the impacts that the regional promotion of ethnic minority heritagization have had.

Case Study 2: "Sociology of the new urban localities in Northern Laos", by Vanina Bouté (EFEO)

This research is based on surveys conducted in Northern Laos, and is located at the intersection of urban anthropology and political sociology. The border provinces of Indochina have experienced the emergence and development of medium-sized cities born out of mass migration of ethnic minorities, increased cross-border relations, and tourism. This project highlights the social dynamics involved in the development of these cities. It will study the emergence of actors and social groups taking advantage of these local developments. The study of urban land tenure, land management and new forms of governance, will permit an analysis of confrontations, along with new forms of exchange and solidarity between people in new communities, local authorities and Chinese companies.

The opening of borders and the difficulties encountered by the Lao government in exerting control in these provinces means that some of these provinces today are more closely related to neighbouring countries than Vientiane. Enjoying as they do a high degree of autonomy by virtue of their geographical remoteness, these have developed into small regional centers. I propose identifying actors involved in local politics, and the networks through which they have gain access to these functions.

Case Study 3: "Tai Political Systems", by Grant Evans (EFEO)

This project is based on fieldwork conducted in the northern mountains of Vietnam and Laos, and in a small area of southern China historically dominated by Tai groups known as the "Sipsòng Chu Tai" or the Twelve Tai Groups (sometimes incorrectly called the "Sipsòng Chao Tai", meaning the Twelve Tai Principalities). These are also known as the Sixteen Tai Groups, which are also found in southern China. There is a lack of clarification concerning the nature of the political structures which emerged in this region, something demonstrated by the range of confusing ethnonyms in circulation. Clarifying these represents one of this project's primary concerns. Doing so will involved researching chieftainships and the emergence of the state. A re-examination of upland Tai kinship structures through archival research, examining the historical record, and ethnographic fieldwork will also be undertaken.

Case Study 4: "Jesuits and Javanese Islam since 1896: contribution to the history of Indonesian religious identity", by Rémy Madinier (EFEO)

This research project deals with the formation of a national religious identity in Indonesia that has come out of interactions between Jesuits and Muslims. The role of different faiths in the development and evolution the original religious status quo was established by Indonesia's state ideology of Pancasila. That this advocates a religious state that is not an Islamic one has been extensively studied over the last twenty years by both Indonesian and Western scholars. These have tended to focus on Islam or Christianity, with few paying attention to Hindu and Buddhist minorities. What has also been neglected are the dynamics of interfaith relations and those that have, are very recent. There is therefore a need to interrogate the history of relations between the Indonesian Islam and the Jesuits since the late nineteenth century. This research will explore Jesuit archives in Java, Rome, and The Netherlands, and of Indonesian Muslim sources such as publications and organizational archives. These will be followed by interviews.

Case Study 5: "Language, Culture and Identity: A Case Study of Diaspora Punjabi Muslims in Penang", by Shakila Abdul Mana (Universiti Sains Malaysia)

From the 1930s onwards, Punjabi-Muslims migrated to Penang with other North Indians in pursuit of better business opportunities and job prospects. They set up a variety of businesses in the thriving inner city areas of George Town. However, the repeal of the Rent Control Act in 2000 adversely affected many businesses, leading as it did to rising rentals. As many were located in George Town's thriving urban centre, this caused many to close down, leading many Punjabi-Muslim families to migrate to Kuala Lumpur or Singapore. Their identity as a distinct community has also diminished as a result of inter-marriage and assimilation into local Malay-Muslim populations. These have all contributed to fewer opportunities for social interactions in their heritage language. There is a unique opportunity to study this particular ethnic minority, their language and changing cultural identity across a number of generations. This study is particularly interested in impact of integrative hegemonic language and cultural policies on the linguistic and cultural identity of the Punjabi-Muslims, who are one of Penang's many diaspora communities.

Cluster 3: "Transnational/cross-border networks as a support for local identities" contains four research topics:

Case Study 1: "Kachin social and socio-technical networks", by Karin Dean (The Estonian Institute of Humanities (EIH), Tallinn University)

The theoretical interests of this study are spatiality in movements of people and information. Focusing on the Kachin of northern Myanmar, I interrogate past and present mobilities of this people and social/political movements. What knowledge and practices are embedded in these movements and networks? Social networks and their built-in capacities across present-day Indian/Thai/Chinese borders of Kachin state will be both analysed, and historically contextualized, which will permit the approximation of change and continuity in social to socio-technical networks. What are the social outcomes of the use of digital technologies, and the imbrications of the digital and non-digital spaces of social movements? The researcher considers the most recent examples of Kachin political mobilization and the role of socio-technical networks in shaping the outcome of the civil war in the Kachin State. These networks can be effectively channelled following the brokering of a peace deal. This research will employ ethnographical methods ranging from participant observation to interviews. I will also use a modified version of a method referred to as Biographic-Narrative Interpretative Method, and discourse analysis.

Case Study 2: "The Development Triangle Cambodia-Laos-Vietnam: expectations, programs and realities of regional cooperation in a three border area", by Jörg Thomas Engelbert (The Asien-Afrika-Institut, University of Hamburg)

The "Cambodia-Laos-Vietnam development triangle" is situated in the border area of these three countries. It comprises thirteen provinces situated mainly in the highlands of the socalled Indochinese Hinterland. Although this initiative was proposed by Cambodia in 1999, it was only ratified through the signing by three prime ministers of a declaration and a comprehensive program at the ASEAN Summit held in Vientiane, in November 2004. Central to its establishment is the promotion of investment for sustainable growth, the integration of these three economies, the sharing of resources for joint development, and the free movement of capital, people and goods. This project aims to assess the degree to which these goals have been realized. In addition to Vietnamese documents, source materials located in the University of Hamburg, the libraries of Berlin, Paris and the Archives d'Outre Mer in Aix-en-Provence will also be consulted. Once completed, these will be compared with more recent documents, and data obtained through interviews conducted with government officials and research institutes in the three national capitals and selected provinces.

Case Study 3: "Environmental Subjectivization, Ethnic Nationalism, and the Politics of Ontological Theorization: An Ethnography of Kachin land, Burma/Myanmar", by Laur Kiik (The Estonian Institute of Humanities (EIH), Tallinn University)

This project explores the interactions of alternative subjectivities, ontologies, and political projects concerned with issues of environmental conservation, resource extraction, ethnic nationalism, and religious theology. The researcher will work on publications based on prior ethnographic fieldwork in 2010 and 2011, and ethnographic fieldwork conducted over 2013-14. The field site is the Kachin State of northern Myanmar (Burma), which is still engulfed in a civil war. The following set of interrelated topics will be explored. What is the role of contemporary Kachin ethno-nationalist and theological politics in forging specific forms of environmentalist ideology and practice, and ontological theorization of "nature"? What (anti-) ethno-politics surrounded the controversial Myitsone Dam project in Kachin and the anti-dam "Save the Irrawaddy" campaign? What issues were involved in conflicts between the New York-based transnational conservation NGO Wildlife Conservation Society, and ethnic Kachin environmental activists? Finally, what are the transnational and specifically Southeast Asian genealogies of the contemporary nationalistic and partially animistic theology of Kachin Baptism.

Case Study 4: "Religious Movements among the Karen Peoples at Thailand-Burma Borderland: Becoming Modernized in a Deterritorialized World", by Kwancheewan Buadaeng (Chiang Mai University)

This research project will explore three Karen religious movements (known as Khuba, Talaku and Leike), specifically their locations, organization, cross-border networks, and changing religious practices. These movements were founded more than a century ago, and have recruited followers from among the Karen peoples of Thailand and Burma. How have these religious movements continued and grown amidst attempts by nation-states and other powerful institutions to integrate them into the mainstream ideologies and institutions? Comparisons between these movements will assist an analysis of survival and expansion strategies. This project aims to map the plural religious identities of the Karen and identify factors which support and/or obstruct the continuation of their religious movements. Field sites are situated in cover Li District of Lamphun, Mae Sot and Umphang District of Tak and eastern Karen State in Myanmar. Data will be collected through a range of qualitative research methods, the most important of which are participant observation and ethnographic interviews.

Conclusion

Each of these projects will contribute to workshops and policy papers issued by WP2 and to other publications disseminated in seminars and at conferences. At least two workshops are planned to discuss the theoretical implications of the research in each of the three clusters. All these relate to the analytical framework of WP2 as elaborated in this paper.
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