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Marie-Hélene Blanchet (Paris)

A NEW BYZANTINE SOURCE CONCERNING
THE RECEPTION OF THE COUNCIL OF FLORENCE:
Theodore Agallianos’ Dialogue with a monk against
the Latins (ca. 1442)!

While the sequence of events of the council of Ferrara-Florence is
fairly well known because a large number of narrative sources and archive
materials have been published and studied?, the same does not apply to
the reception of this council inside the Byzantine Empire from 1440 on-
wards. Traditional historiography has tended to consider that the Union of
Florence was doomed to be rejected by the Orthodox. However, it seems
that opposition to the Florentine decree was set up quite slowly within
the Byzantine Empire: the Synaxis, a party hostile to the Union of the
Churches, was not really active before 1445, whereas in the early 1440s
the Byzantine Church, headed by the new patriarch Metrophanes 11, still
remained faithful to the Union of Florence.

In this prospect, sources issued by anti-unionists from 1440 onwards
deserve very careful consideration: they allow us to understand how the
Orthodox opponents to the Union interpreted the recent events and which
strategy they imagined in order to prevent the implementation of the Flor-
entine decree. From this point of view, Theodore Agallianos’ Dialogue
with a monk against the Latins appears to be a key-text: this short work
was composed in 1442, thus it is one of the earliest sources written by
a representative of the anti-unionist tendency. Agallianos briefly recalls
what happened in Florence and extensively comments on the conse-
quences of the Union: he considers it a complete failure, not only as far

'Tam very grateful to Clive Sweeting who kindly proofread the English language
of this article.

2 See especially the documents edited within the series Concilium Florentinum.
Documenta et scriptores, Rome, 1940—1977 (11 vol.). For the history of the council
of Florence, see J. GiLL, The Council of Florence, Cambridge, 1959 ; K. SETTON, The
papacy and the Levant (1204—1571) 2. The fifteenth century, Philadelphia, 1978, 39—
137; J. MEYENDORFF—A. ParaDAKIS, The Christian East and the rise of the Papacy. The
Church 1071-1453 A.D., Crestwood [NY], 1994, 455-490.

| 156 |



MaRrIE-HELENE BLANCHET, A new Byzantine source concerning the reception of the Council...

as the council of Florence itself is concerned, but also as regards the very
idea of reuniting the two Christian Churches.

Before coming to the content of Agallianos’ Dialogue, let us shortly
present the author and raise the question of the history of the text. Theo-
dore Agallianos was born in Constantinople at the very beginning of the
15th century®: he was the very near contemporary of George Scholarios
and Sylvester Syropoulos, and, like Sylvester, he made a career in the Pa-
triarchate. In the course of the 1430s, he became a hieromnemon and thus
took responsibility for ordinations and church consecrations*. Although he
should have been a member of the Byzantine delegation which left for Fer-
rara in November 1437, in the event he did not join his fellow countrymen
because of a sudden illness: therefore, he is one of the rare patriarchal of-
ficials not to have taken part in the council nor to have endorsed its result.

Agallianos seems to have written nothing significant before the Di-
alogue with a monk against the Latins, whereas he would subsequently
compose several treatises, firstly anti-unionist works, but also opuscules
on the soul, and anti-Jewish pamphlets’. According to C. Patrinelis, the
Dialogue was thus his first work, and went virtually unnoticed. There is to-
day only a single manuscript, Mosquensis gr. 248°, in which the Dialogue
occupies approximately 20 folios, and nothing indicates that this text was
read and quoted by its contemporaries. It sank into oblivion until it was
published by Dositheos of Jerusalem in 1705, as an anonymous work’, and

3 For Agallianos’ biography, see PLP n° 94; see also C. Patrinelis’ introduction
in X. TIATPINEAHE, O Ocddwpog Ayalliovog tavti{ouevos mpog tov Ocopavyy Mndeiag
Kal oi dvexdotor Loyor tov, Athens, 1966, 26—42.

“ For the office of hieromnemon, see J. DARROUZES, Recherches sur les dppikia de
I’Eglise byzantine, Paris, 1970, 368-373.

5 About Agallianos’ works, see TTATPINEAHE, O @cddwpog Ayailiovog, 43 and
M.-H. BranchET, Bilan des études sur Théodore Agallianos : 19662011, O Epavio-
g, 28, 2011, 25-48, here 28-32. From the same period as the Dialogue date also the
two letters to the metropolitan Pachomios of Amaseia: see ibid., 38—40.

¢ See Apxum. Biajumur, Cucmemamuneckoe onucanue pykonuceii Mockoeckoii
Cunooanvnoti (llampuapweti) bubauomexu 1. Pyxonucu epeueckue, Moscow, 1894,
332. For the history of this manuscript, see b. JI. @orkny, Nepycamumckuii maTpuapx
Hocudeii u ero pyxonmcu B Mockse, BBp, 29 (1968), 275-299.

7 Adosietox IEPozoayMan, Touog yapag, Rimnik, 1705, 610-63 1. Dositheos had not
discovered the identity of this ,,hieromnemon®.
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even then it gave rise to very few comments, including in the contemporary
era. [ have completed the critical edition and the translation into French®.

The Dialogue features two characters: a monk who comes from Ana-
tolia, more exactly from the region of Pontos, and Agallianos himself, re-
ferred to by his office of hieromnemon. The didactic aim of the text is
obvious: the monk, who is very badly informed about the recent events
connected with the Union of Florence, relies on rumours which he has
heard, whereas Agallianos speaks authoritatively, corrects his errors and
explains to him what, as a good Orthodox, he ought to think. Thanks to
this stratagem, the author manages to present two points of view, that ex-
pressed by the monk and which we may consider popular, and the other
echoed by a well-read cleric representative of the anti-unionist trend. Only
the first part of the work is dedicated to the council of Florence: the fol-
lowing focuses on the Union of Lyons and also includes theological and
ecclesiological developments. The whole treatise aims to show that the
Union of the Churches is impossible and has to be rejected.

AN ACKNOWLEDGEMENT OF FAILURE

Agallianos’ judgment on the Union which has been signed in Flor-
ence is very harsh. He thus writes: ,,But however, things being what they
were, the above mentioned council was gathered. What was the result, as
high as all these beginnings? I, actually, see nothing good: instead of un-
ion, rupture; instead of friendship, hatred; instead of harmony, discord*.
He ironically contrasts the noble goals which were set by the instigators of
the Union with the poor results they eventually obtained.

Some explanations for this failure are proposed in the Dialogue.
Agallianos expresses the general opinion that the Byzantine should on no
account have gone to Italy and tried to achieve the Union, because they
were obviously too weak. ,,But the idle head of our nation and the leaders
of our Church did not look at their own weakness and did not understand

8 Theodore Agallianos, Dialogue avec un moine contre les Latins (ca. 1442). Edi-
tion critique, traduction et commentaire, ed. M.-H. BLANCHET (Byzantina Sorbonensia),
Paris, 2013.

° Ibid., 81.743-746: AXN Sumg oVTto¢ &xOvimv cvvekpotin kai 1 AeyouEvn
ovvodoc. T110 T€Aog avTig TV TPONYNCAUEV®Y TavTOVY Endélov ; Eyd yap ob cuvop®d
TL Ayabov: dvti Evidoemc, d1doTactg avrl eriog, Hicog dvti opovolag, diyovola.
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to which miserable extremity they had been reduced, nor that they lacked
everything at the same time, territories, cities, nations, islands, East and
West, and also money, properties, troops — troops on the land and on the
sea —, power, wealth, splendour, not to say even their own bodies, possibly
because of our sins“!’. His lucidity is striking: as it is well-known, the
Byzantine Empire in the middle of the 15th century no longer represented
a powerful state, capable of negotiating on equal terms with the European
and Asian powers which surrounded it. It only included the Constantino-
ple area, between the strait of Gallipoli and Bosphorus, the coast of the
Black Sea up to Mesembria and a large part of the Peloponnese; but the
Balkans and the whole Anatolia were in the hands of the Turks since the
end of the 14th century, so as Thessaloniki since 1430, whereas it had
been the second major city of the Empire'!. The Byzantine Empire was
actually reduced to a small territory, without any strong army and without
money.

Nevertheless, emperor John VIII Palaiologos went on displaying his
diplomatic skills and hoped to be able to conclude the Union with the pope
on worthwhile conditions. His state of mind before going to Ferrara is
described by Agallianos as follows: ,,As they believed they could do more
that the saints or the angels or the divine power itself, they conceived the
idea of embarking to Italy in order to rectify the faith of the nations of
these regions“'?. In his Memoirs, Silvester Syropoulos ascribes to the em-
peror nearly the same words on the occasion of a preparatory meeting of
the council in 1435. According to Syropoulos, John VIII would then have
said: ,,if [the Union] is achieved, we shall correct the Church of the Latins

10 Ibid., 79.715-720: AA\’ 6 10D fuetépov EBvoug dpynyoc kal ol Tfig ko’ Nudc
gkkAnociog Tpootdtat, Ui Tpog TNV oikelav dcBévelay AmdovTes, PUNdE cuVIEVTEG &V oig
TV dSuoTuy AV Eoyatid KatnvéxOnoav, und’ 61t Taviev anaEamAdg E6TEPNVTOL, TOTMV,
oAV, E0vDV, VIo®V, AVoToARG Kol d0oemg, £TL 8¢ YpNUATOV, KINUATOV, OTPUTEVUG-
TV, TV KT’ HTEPOV GTPATEVUATOV, TOV KoTd OdAacoay, SUVAUEDS, TAOVTOV, PAVTO-
olag, tvo un xai Tdv idiov eino coudtonv, 10 Tag Nuetépag iomg auaptiog.

1 See especially 1. Dijuri¢, Le crépuscule de Byzance, Paris, 1996, 239-382,
and recently R. EstancUr GOMEz, Byzance face aux Ottomans. Exercice du pouvoir
et controle du territoire sous les derniers Paléologues (milieu xiv¢—milieu xv° siecle)
(Byzantina Sorbonensia 28), Paris, 2014.

12 Theodore Agallianos, Dialogue avec un moine, 79.727-728: ITAéov dvvrce-
oot oinbéviec 1j ol dylot §j dyyehot 1j avtn 7 Ogia dOvapg, &g Trakiov dmomAedoat
dtevonnoav éni d1opbmacel Tiig TioTe®C TOV EKEloe E0vAV.
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in numerous points“!®. He was plainly unconscious of the terms of the
theological debate: if the Byzantines had formerly outclassed the Latins in
the religious controversy, there had been a role reversal since the develop-
ment of scholasticism in the West, so that the orthodox theologians were
now unable to refute properly the arguments of the Latins'. Agallianos
alludes to the very low level of the Byzantine representatives who were in
Florence: ,,Except for the saint metropolitan of Ephesus indeed, who was
credited with both a holy life and the knowledge of letters, and some very
few others who claimed to live a decent life, while being uncultivated, all
the others, to remain decent in my comments, were widely unfit for such
works and did not have the slightest experience*!*. This poor opinion of
the Byzantine theologians is fully confirmed by his contemporaries, both
Syropoulos and Scholarios'.

Not only were the Byzantine metropolitans incompetent, but they
were also likely to let themselves be corrupted. This accusation was very
widespread, as testifies also the famous sentence that Doukas attributes
to the metropolitans themselves when they returned to Constantinople on
February 1st, 1440: ,,we have sold our faith“!”. Agallianos focuses in the

13 Les « Mémoires » du Grand Ecclésiarque de 1’Eglise de Constantinople, Syl-
vestre Syropoulos, sur le concile de Florence (1438—1439), ed. V. LaurReNT (Concilium
Florentinum. Documenta et scriptores 9), Rome—Paris, 1971, 150.22-24 and 151: Ei
yoOv yévntal, gic ToALd péAAopev dlopBmcet v 'ExkAnciov éxeivny.

14 See T. KoLBaBA, The orthodoxy of the Latins in the twelfth century, in A. LouTH—
A. Casipay (ed.), Byzantine orthodoxies, Aldershot, 2006, 199-214, and J. A. DEMETRA-
copouLos, Thomas Aquinas’ Impact on Late Byzantine Theology and Philosophy: The
Issues of Method or ,,Modus Sciendi“ and ,,Dignitas Hominis“ in A. SPEER—P. STEIN-
KRUGER (ed.), Knotenpunkt Byzanz. Wissensformen und kulturelle Wechselbeziehungen,
37. Kolner Mediaevistentagung, Koln, 14—17 September 2010 (Miscellanea Mediaeva-
lia 36), Berlin, 2012, 333-410.

15 Theodore Agallianos, Dialogue avec un moine, 79.731-734: TIAv yop 10D
ayiov tob 'E@écov, 6t kai Bim ayim Kol copig AOY®OV KEKOGUNTO, Kol AA®V TIVOV Aoy
boplpnTev Piov cepvdtra of0ev petepyouévav, aAdymv o€, ol BAAoL ThvTeg, iva oe-
LVOTEPOV EITM, oAV GVEPIOGTOL TOIC TOOVTOLS &K TOAAMY Kol melpag 0vd’ oTIvosoBV
pétoyot.

16 See Syropoulos, Mémoires, 452.13—19 and 453; (Euvres complétes de Gennade
Scholarios, ed. L. Perit, X. A. SipERIDES and M. Juatg, Paris, 1936, 4, Lettre 2, A ses
éleves, 403-410, especially 406.16-20.

'7 Ducas, Istoria Turco-Bizantind (1341-1462), ed. V. GrRecu, Bucharest, 1958,
271:[...] ol 8¢ dnekpivovto® ‘Tlempdxopey TV TOTYV UV,
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very beginning of the Dialogue on the financial question, more exactly
on the suspicion of accepting bribes which the members of the Byzantine
delegation have incurred. The monk repeats the rumours that he has heard
and presses on with his charges, without hesitating to utter the word ,,brib-
ery* (dmpodokia): ,,Believe, as I imagine it from what I hear, that bribery
was not missing either, even if they [the Latins] did not press gifts on them
all — that was not possible —, but it seems to me, however, that they bribed
their leaders: because Latins would not have been able to succeed in such
a feat'®. Actually, the most efficient Byzantine unionists were well and
truly rewarded by the pope: for instance Bessarion and Isidore of Kiev
were named cardinals on December 18th, 1439%°.

Agallianos does not give a precise account of the council of Flor-
ence: on the contrary he makes a very biased report in order to convince
his reader that the Union was a wrong idea, a kind of trap into which the
Byzantine State as well as the Church have together fallen.

THE CONSEQUENCES OF THE UNION

When asked by the monk in another part of the text about the cur-
rent situation, Agallianos alludes clearly to an internal schism within the
Byzantine Church because of the Union: ,It is exactly what you previ-
ously said, as you noticed schisms and divisions among those who re-
ceived the priesthood, and that the current patriarch is honoured by some
and rejected by others: in itself, it shows that the Church has split“*. The
argument is quite commonplace in the anti-unionist writings of the time: it

8 Theodore Agallianos, Dialogue avec un moine, 37.97-100: Iliotevcov, ®¢
sixalo &€ Qv dxodm, Mg 00d’ 1 dwpodoxia dmijv, &l Yap Kai uf Tavag petiirbov Toig
dmdpoig, ov yap dvvatdv, ALY Ye TOVG TpovyovTag avT®Y SoKET pot dtapdeipar od yap
av tocobtov Tpdyua katopbdoo Toic Aativolg EgyEveTo.

1 Isidore was invested with the rank of cardinal-priest of Saints Marcellinus and
Peter, and Bessarion with the rank of cardinal-priest of the Twelve Holy Apostles: about
Isidore, see C. Hannick, Isidore de Kiev, DHGE, 26, 1997, 197-201; about Bessarion,
see recently G. CoLucclia, Basilio Bessarione. Lo spirito greco e I’Occidente, Florence,
2009, here 67.

20 Theodore Agallianos, Dialogue avec un moine, 39.121-123: Abto 1000’ dmep
£pOnc cindv, d11 1ebéoocm oyiouata koi diupioelg TV iepdcbor Aaydviwv, Kol Tov
VOV TaTpLipyny Vo UEV TGV TIULOUEVOVY, DTTO 08 T@V abeTobuevoy: avtd TovTo dnhol
pepepicBar v ékkAnciov.
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consists of the idea that if one tries to solve the schism between the Latins
and the Orthodox, one will thus create another schism, even worse, within
the Orthodox themselves®!. By focusing on the ecclesiastical conflicts in
Constantinople, Agallianos points out what he considers the most negative
consequences of the Union for the Byzantines.

It is true that the metropolitans, when they returned from Florence
to Constantinople in the beginning of 1440, had to face the hostility of
the members of the orthodox clergy who had not gone to the council. The
situation rapidly resulted in a split inside the Church. None of those who
had remained free from any compromise agreed to take part nor even to
attend liturgical celebrations presided by united clerics?*. This measure
applied in the first place to the new patriarch of Constantinople from May
1440 onwards, Metrophanes 11, the former metropolitan of Cyzicus, who
was present at Florence and a signatory of the bull of Union®: a part of
the Byzantine clergy refused to recognize him and thus broke with the in-
stitution, even if it meant relinquishing their offices**. Agallianos reports:
»Actually, each camp pushes the other away, or rather we are the ones who
reject them and refuse to be in communion with those who accepted Lati-
nism; but they move heaven and earth by all means in order to convince
us to receive them in our communion“?. According to Agallianos, this
resulted in the coexistence of two Churches, the one united with Rome and
the other faithful to traditional Orthodoxy.

Agallianos pretends indeed that ,,another Church®? has been created
by the unionists, as ,,they have conceived by themselves the structure of

21 See for instance G. DaGron, Byzance et 1’Union, in 1274 — Année charniére —
Mutations et continuités, Paris, 1977, 191-202.

22 See Syropoulos, Mémoires, 546-549.

2 About Metrophanes 11 (4/5 May 1440 — 1 August 1443), see PLP n° 18069.

24 As in the case of Syropoulos and the great chartophylax Michael Balsamon,
who both resigned from their offices in the Patriarchate: see Syropoulos, Mémoires,
560.27-28 and 561. As for him, Agallianos was suspended by the patriarch.

% Theodore Agallianos, Dialogue avec un moine, 39.124—126: ‘Exdtepov yop pé-
pog amooTtéPyeL BdTepov, LAALOV péEVTOL NUETS dmoceldpeda kol ov BEAopEY Kotvavi|cot
TOIG TOV ATVICUOV KoTodeEOUEVOLS avTol 08 mavta Aifov kivobory olmdNTIVL TPOT®
Katomeioo Muag €ig kowvoviay adtovg dé€achar.

% Ibid., 39.120: Kai cvvéotn viv €tépa ékkAnoia; (,,You mean that another
Church has just been established?*). This ,,other Church* contrasts with ,,our Church*:
M vop kod’ Nudc ExkAnoia (ibid., 45.209).
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another Church, entirely Latin, which they completed with an archbish-
op, bishops and clergy“?’. Actually however, the united Church headed
by Metrophanes II was on no account ,.entirely Latin*: it consisted of
all the Byzantine clergy who held office before the Union and who, if
they did not deny the Florentine decree, were henceforth in communion
with Rome. Contrary to what the hieromnemon wants his reader to be-
lieve in the Dialogue, the ,,Latinization* produced by the Union of the
Churches was essentially spiritual, so that the changes which had arisen
were barely perceptible: the institution remained unchanged, as well as
the liturgy, since the Filioque had not to be introduced into the Orthodox
Credo because of the Union. There was no alteration to the previous
ecclesiastical ritual apart from the addition of the commemoration of the
pope®®. Except for the last point, no innovation may be attributed to the
unionists; on the contrary anti-unionists were those who parted from the
Byzantine Church and founded afterwards a rival institution, the Syn-
axis — but this did not exist yet at the time when the Dialogue was written
in 1442%.

In this situation of open conflict, the official Church was obvious-
ly far more powerful than the anti-unionists. Agallianos got himself in-
volved in the resistance to the implementation of the Union of Florence,

27 Ibid., 43.185-187: O1 o1 xai ko’ £ovtodg £1€pag EKKANGIOG GUVESTHGAVTO
c0OTNLO, AQTIVIKTIG TAVIWGC, APYLETIOKON® T KOl TIOKOTOIC Kol KANP® TadTHV Amop-
TICOVTEG.

2 The mention of the pope in the diptychs and his commemoration during the
liturgy were introduced by patriarch Metrophanes II: see G. Hormann, Orientalium
documenta minora, Rome, 1953, 46-47.

2 Agallianos does not hint at any organization which could be identified with
a rising anti-unionist party. About the controversial question of the beginnings of the
Synaxis, see J.-L. van DIETEN, Der Streit in Byzanz um die Rezeption der Unio Flor-
entina, Ostkirchliche Studien, 39 (1990), 160-180; G. E. DEmacorouLos, The popular
reception of the Council of Florence in Constantinople 1439—-1453, St Viadimir's theo-
logical quarterly, 43 (1999), 37-53; T. Kioy=onoyaoy, ‘H xowmvikr didctacn tiig o0-
YKPOLGTNG AVAUEGT, GTOVG EVOTIKOVE Kai TOVG dvOevmTikovg Tov 15° aimva, Mvijuwvy, 23
(2001), 25-36, here 29-36; M.-H. BLaNCHET, L’Eglise byzantine a la suite de 1’Union
de Florence (1439-1445). De la contestation a la scission, BF, 29 (2007), 79-123, here
93-97; M.-H. BLANCHET, Georges-Gennadios Scholarios (vers 1400 — vers 1472). Un
intellectuel orthodoxe face a la disparition de I’Empire byzantin, Paris, 2008, 406—410
and 414-419.
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so that he was first suspended*’, and then had to go into exile: it is unclear
whether he had to leave Constantinople or was put under house arrest. He
states: ,,they blamed me and returned so many times to the attack that I
was compelled to choose flight and to send myself willingly into exile*'.
Agallianos describes the repressive policy carried out by the Byzantine
authorities, first of all by the patriarch: he refers to an organized repres-
sion, apparently well targeted, and hints at an atmosphere of widespread
suspicion, a true system of spying*’. Faced with these threats, which were
certainly real®, although perhaps somehow exaggerated, the only way,
according to Agallianos, was to resist without fear as far as martyrdom, in
imitation of the saints.

It is thus clear that the completion of the Union of Florence hard-
ened the opposition between the pro-Latin trend and the anti-unionists in
Constantinople. Each camp became more and more radical and came to
express his point of view with a harsh and uncompromising tone.

THEORIZING ABOUT THE
SEPARATION OF THE CHURCHES

Until 1439, reuniting the Church, the very body of Christ, appeared
as an ideal and a moral duty for every Christian, whether Latin or Or-
thodox. After the council of Florence however, this idea was no longer
prevailing in the Byzantine world. The anti-unionists, among which Agal-

30 Theodore Agallianos, Dialogue avec un moine, 39.132—133: Xdapwv 100100 UE
T0D igpacbon 1M devtepov £1og dneipyovoiv (,,for that reason, it is already the second
year that they prevent me from celebrating*).

31 1bid, 39.139—-140: Tocodtov Envevoay mhooig Oppais kat’ EHod, dg avoykacOiv-
T pue QUYTV avOeréobon kai kovti Ty é€opiav avTov Eovtd drampacachat.

32 Ibid., 47.240-241: TIpog 8¢ koi odK dxivouvdv éott 1O Ttepi TovTv deiévar
(,,moreover, it is not safe to expound those things*). Ibid., 47.253-255: E{ mo0 v’ £pgb-
pPOGL T0 TEPL TOVT®V S1EEIOVTO OG DTOVG TPOGOYYEAAOVTO, KAKEIVOL TOG OEVOTATAG
TOV AnE@V émicgiovot Mov annvidg petelevoecbal todtov (,,if by chance they catch
somebody denouncing them while expounding those questions, they brandish the most
terrible threats to the effect that they will mercilessly hound that person®).

3 Let us mention Mark of Ephesus’ exile to Lemnos: see L. PETiT, Note sur I’exil
de Marc d’Ephése a Lemnos, Revue de [’Orient chrétien, 23 (1922—1923), 414-415.
Mark’s brother, John Eugenikos, also seems to have been exiled: see D. ZAKYTHINOS, Le
despotat grec de Morée [2]. Vie et institutions, ed. C. MALTEZou, London, 1975, 334-336.
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lianos, elaborated from then on a theory according to which the Churches
had to be and to remain separate.

In the second part of the Dialogue, Agallianos tackles the question of
sanctity and, generally speaking, divine signs sent by God to the faithful.
He claims to be able to observe that nobody in the Latin Church has been
sanctified by God since the schism and he then argues from this statement
that God dismisses the Latin Church. On the contrary, many signs are sup-
posed to show that He favours the Orthodox Church. Agallianos thus writes:
,God, as He appreciates the righteousness of the dogmas of our Church,
produces divine signs through her and her children, while they are still in
life as well as after their death, by revealing the holy relics; no such thing
does exist in the Church of the Latins, because God turns completely away
from her and feels disgusted with her because of her wrong doctrine***.

According to Agallianos, the Latin doctrine was indeed responsible
for this estrangement on behalf of God: as they introduced the Filioque
into the Credo and thus started to confess that the person of the Spirit
proceeded both from the Father and the Son, the Latins undermined the
person of the Spirit, in a way which amounted to blaspheming. As a result,
the grace of the Spirit was definitely lacking within the Latin Church, and
this was the reason for the absence of divine signs. ,,How indeed would
it be possible that the power of the divine Spirit should be acting among
them while he is blasphemed by them?*** It ensued also that even the pope
of Rome should be deprived of the grace of the Spirit. Agallianos applies
himself to proving by several examples that it is really so: he states that
the pope has neither the power to excommunicate, nor to set someone free
from an excommunication, as allegedly shows the case of Michael VIII
Palaiologos, who could not be freed by the pope from the excommunica-
tion of patriarch Arsenios®®. Agallianos concludes: ,,everyone can infer

34 Theodore Agallianos, Dialogue avec un moine, 75.651-655: Apeokouévov 100
®¢eod tf] TV doyudtev 0pBoTNTL THiG KO’ NMUAG EkkAnciog, o’ avtiig Kol T®V avThg
TpoQipmv T Beoonpueiag Epyaletal, Kol (Ovtav kai peta Bdvatov, Kai Tf] TdV ayimv
Aewyvov Gvadsifel Ov 008V 0Tty v T KTd AXTIVOUC, MG ATOGTPEPOUEVOD TTAVTMC
70D ®eod Kol puoatTopévon TahTy did TV Kokodo&iay avtig.

35 Ibid., 77.709-711: I1&g yap Evepynon mop’ adtoig 1 Tod Beiov Ivevpatog dHva-
Hig tod PLOCONUOVUEVOD TTap’ DTV ;

36 Ibid., 67.534-539. About Arsenios, see PLP n° 1694. About Michael VIII” ex-
communication, see Georges Pachyméres, Relations historiques, ed. and tranl. V. LAu-
RENT and A. FaiLLER (CFHB 24), Paris, 1984-2000, 1, 266-271.
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that the grace of the Spirit is not on him [the pope] neither to bind, nor to
loose*?’. He thus challenges the very legitimacy of the pope and the ec-
clesiological foundations of the Roman Church, which were based on the
words of Christ to Peter.

In this prospect, trying to reunite the Churches would not only prove
to be impossible, but even damageable for the Orthodox. Agallianos pre-
sents the Latin Church as corrupted by a doctrinal error and, in the end,
as infected by a heretic ferment. He thus wants to convince his reader to
avoid any contact with the Latins or the pro-Latin trend in Constantinople
and manages to be efficient in his proselytizing.

Only a few aspects of Agallianos’ Dialogue were tackled here,
whereas this source could also be examined more thoroughly in many
other directions. It appears anyway that this text allows us to clarify our
knowledge concerning the conditions of the reception of the council of
Florence in the Byzantine Empire. The Union of the Churches was inter-
preted by Agallianos as a foreseeable disaster, a complete failure due to
the weakness of the Byzantine rulers, especially John VIII Palaiologus.
Faced with that situation, the anti-unionists refused to agree on any com-
promise with the pro-union trend within the Byzantine clergy and, despite
the sacrifices it implied, cut all ties with the official Orthodox Church.
Agallianos focuses on this internal schism which he considers an immedi-
ate consequence of the Union of Florence: whereas two tendencies previ-
ously coexisted in Constantinople, everyone had now to choose clearly
one’s camp. However, in 1442, when the Dialogue was composed, the
balance of power between the two sides was still in favour of the unionists,
so that the anti-unionists had to set against them more radical arguments.
They began therefore to bring into disrepute the project of the Union of the
Churches in itself and to harden their anti-Roman views: Agallianos’ Dia-
logue perfectly reflects this new form of propaganda against the Latins.

37 Theodore Agallianos, Dialogue avec un moine, 67.533-534: 'EE v &Eeoti mov-
i ouvayew Ot yapig Tvedpotog map’ adtd oOK E6TL 10D deouelv dAL’ 0B0E ToD Avery.
Italics stand for a well-known quotation of the Gospel of Matthiew (16, 19), where Jesus
institutes the Church and names Peter responsible for her: ,,whatever you bind on earth
will be bound in heaven, and whatever you loose on earth will be loosed in heaven®.
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