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Yešu or Yešuaʿ? A Sketch of the History of Jesus' Names in Hebrew from Antiquity to the Present

In this article, I propose an overview of the history of the names used for Jesus in Hebrew from the time of the historical Jesus and the early Christian movement to the present. I focus on the role of Jewish and Christian mutual perceptions in shaping both the actual ways in which Jesus was named in Hebrew throughout the ages and the conceptions regarding his different Hebrew names. RÉSUMÉ Dans cet article, je propose un aperçu de l'histoire des noms employés pour Jésus en hébreu depuis le temps du Jésus historique et du mouvement chrétien primitif et jusqu'à l'époque contemporaine. Je m'intéresse particulièrement à la manière dont les perceptions réciproques de juifs et de chrétiens ont participé à façonner l'appellation de Jésus en hébreu au cours des siècles ainsi que les conceptions relatives aux différents noms hébraïques de Jésus.

ways in which his different Hebrew names have been conceived. Through this overview, I wish to show especially how Jewish and Christian mutual perceptions have shaped the naming of Jesus in Hebrew, making this linguistic phenomenon a useful prism through which to consider the intricacies of Jewish-Christian relations. In general, I believe that similar demonstrations can be made regarding most other Hebrew words specifically related to Christianity, e.g. names of other founding figures of Christianity, adjectives used to say "Christian" and terms denoting the Christian Scriptures, but Jesus' name in Hebrew is perhaps the most emblematic example.

I will focus on the following elements in the history of Jesus' names in Hebrew: 1. The name of the historical Jesus. 2. Jesus' names in Jewish tradition as known to us since the Middle Ages. 3.

Hypotheses on the formation of this tradition and especially on the origin of the name Yešu. 4.

Hebrew names used for Jesus by Christians since the Renaissance. 5. The usage in Modern Israeli Hebrew.

In each part, I will attempt to shed light on the main lines of the usage of and conceptions regarding Jesus' Hebrew names at the different periods and milieus on the basis of an analysis of selected sources. It should be noted that much potential for further research on this topic exists notably concerning contemporary Hebrew using methods designed for analyzing large amounts of linguistic data, such as currently used in corpus linguistics. 2

The name of the historical Jesus

For assessing which name the Aramaic and Hebrew speaking Jesus went by in first-century Galilee and Judaea, 3 the best evidence at hand is collateral. It may be summarized as follows. In the New Testament writings composed in Greek within the Early Christian movement between the second half of the first century C.E. and the second half of the second century C.E, 4 Jesus is systematically named Ἰησοῦς -Iēsous, slightly over nine-hundred times. 5 This is a Greek name of Jewish origin:

2 I thank Shiri Lev-Ari for advice on this matter. 3

It is common knowledge that in Hebrew two different although interrelated names are widely used to denote Jesus of Nazareth: Yešu and Yešuaʿ, and that some other names have also sometimes been employed, e.g. Yehošuaʿ. This plurality has been commented upon in Jewish and Christian writings for many centuries and may be familiar to contemporary speakers of Modern Hebrew. In this article, I wish to attempt a broad overview of the history of Jesus' names in Hebrew from the time of the historical Jesus and the early Christian movement to the present, 1 highlighting major tendencies both in the ways in which Jesus has in fact been named at different times and in the 3 it first appears in our sources in the Septuagint, where it is mostly used for rendering the Hebrew names Yehošuaʿ and Yešuaʿ, which belong to several characters in the Hebrew Bible. 6 Tal Ilan's vast survey of Jewish names in Late Antiquity shows that the Greek name Iēsous was a common one in Judaea / Palestine at the time of Jesus, for the survey includes evidence on forty-eight different people named Iēsous in this geographic area between the third century B.C.E. and the second century C.E. 7 Moreover, Ilan's data indicates that of all the Aramaic and Hebrew names connected to the biblical Yehošuaʿ, the name Yešuaʿ was clearly the most common one in first and second century Judaea / Palestine. Richard Bauckham analyzed the data thus:

Of the 99 persons bearing the name in Ilan's list (excluding fictitious persons), there are several of whom more than one different form of the name is used in the sources. The full evidence for the forms of the name therefore in fact constitutes 111 instances. Of these 62 [yšwʿʾ], once ש ו ע [šwʿ]), and one of the very short Yeshu ( י ש ו [yšw]). This shows that the form Yeshuaʿ was much the most popular. However, we should also note that 15 occurrences of the full form Yehoshuaʿ, while referring to persons in our period, occur in rabbinic literature (Mishna, Tosefta, and the Talmuds), while the remaining two are on incantation bowls (…). These cases may well not be good evidence of the form of the name used in our period. As Tal Ilan comments, "The use of י ה ו ש ע

[yhwšʿ] in the later literary sources may well be seen as a return to the traditional Old Testament pre-exilic spelling." 8

It is therefore statistically probable that a Jew living in the Galilee and Judaea in the first century and called Iēsous in Greek was named something like Yešuaʿ in Aramaic and Hebrew, although we must acknowledge that reliable information on the precise pronunciation and spelling of the historical Jesus' name is lacking. 

Jesus' name in Jewish tradition

The names used for Jesus in Hebrew and Aramaic by Jews are reliably known to us through manuscript sources only starting from the Middle Ages. These names derive undoubtably from an oral and written tradition going back many centuries, as is attested by the fact that Jesus is mentioned already in the Tosefta and Palestinian Talmud the redaction of which is dated respectively to the late third or early fourth century and to the first half of the fifth century. 9 Since no Jewish manuscript naming Jesus in Hebrew or Aramaic survives from Late Antiquity, however, it must be acknowledged that the earlier stages of this tradition, namely the situation in tannaitic and amoraic times, may be known to us currently only in a speculative manner. An outline of the different hypotheses on the formation of this tradition will be presented below, following the presentation of the medieval evidence on which they are chiefly based.

In the medieval Jewish sources, the name most commonly used for Jesus is י ש ו . This name is found, for example, in textual witnesses of the Babylonian and Palestinian Talmuds, 10 of Rashi's commentary on the Babylonian Talmud, 11 of David Kimhi's commentary on Psalms. 12 It is also found numerous times in the textual witnesses of different polemical treatises against Christianity. 13 In some of the manuscripts the name is sometimes topped by special marks, such as Geršayim, commonly used for indicating foreign words, acronyms, names and other kinds of noteworthy words. 14 Besides Yešu, other names may also be found for Jesus. These include י ז ו ש -maybe a transcription from Latin, 15 and Yehošuaʿ. 16 The name Yešuaʿ is also fairly well attested. It can be found, for example, in Maimonides' Mišne Tora, according to a manuscript authorized by Maimonides himself (Bodleian Library, Ms. Maybe somewhat unexpectedly, alongside the name Yešu, the name Yešuaʿ is widely attested in the different versions of the polemical Jewish tale on Jesus' life commonly called Toledot Yešu.

In a number of Toledot Yešu manuscripts, Jesus is systematically named Yešuaʿ. Among these, we find the earliest known Hebrew manuscript of Toledot Yešu -Ms. New York JTS 8998, dated to the 15 th century at the latest; 26 three 18 th -19 th century Yemenite manuscripts belonging to what the editors of the recent critical edition of Toledot Yešu call the "Late Yemenite B" version; 27 as well as several additional manuscripts. 28 In a number of other manuscripts, Jesus is named both Yešu and Yešuaʿ without there being a manifest discursive reason for choosing one name or the other. Among these, there are Ms. St. Petersburg RNL EVR 1.274 from 1536, which is one of the earliest 22 The English translation is based on P. SCHÄFER, Jesus in the Talmud, Princeton-Oxford, 2007, p. 54. 23 The English translation is based on SCHÄFER, Jesus in the Talmud, p. 42. 24 On this manuscript: M. SABATO, A Yemenite Manuscript of Tractate Sanhedrin, Jerusalem, 1998 (Hebrew). The manuscript is cited from https://fjms.genizah.org/ (on 19 Dec 2017). In addition to the two pages from which following examples are taken, the name also appears on 107b. 25 The translation is based on Hebrew-English Edition of the Babylonian Talmud. Sanhedrin, ed. I. EPSTEIN 31 It should be noted that in the aforementioned manuscripts of Toledot Yešu, the use of the name Yešuaʿ does not seem to attest to an intention to treat Jesus in a particularly favorable manner.

For example, in Ms. New York JTS 8998, the name Yešuaʿ is followed, in most of its occurrences, by the epithet HaRašaʿ -"the wicked". In two of the "Late Yemenite B" manuscripts, when the name Yešuaʿ is introduced in the birth narrative, it is followed by the phrase After a while, she bore a son and named him Yešuaʿ, after his mother's brother. And after his sin and depravation grew, he was named Yešu, i.e. may his name and memory be erased.

It must be noted, however, that at least one other explanation of the derogatory nature of this name may be found: 

Hypotheses on the origin of the name Yešu and of the twofold tradition

The unusual name Yešu received quite a bit of attention at different times. In general, two kinds of hypotheses have been made regarding its origin and connection to the name Yešuaʿ. First, a common conception among both Jews and Christians is that Yešu is a name made up for Jesus by Jews for polemical reasons. We have seen that it is widely conceived in this way in the Toledot Yešu tradition. Two slightly different explanations in the same vein may be found, for example, in the Hebrew Lexicon Tišbi written by the influential sixteenth-century Jewish Hebraist Elia Levita:
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36

Yešu The Christians say that their messiah was called Yešuaʿ by order of the angel Gabriel, for he would save the whole world from hell. And some say that this was his name by chance, for at that time, many Jews were called Yešuaʿ, as we find in Ezra chapter 2, 37 and in Nehemiah chapters 3 and 12, 38 and in 2 Chronicles chapter 31. 39 And since the Jews do not acknowledge that he was the Savior (

ה ַ מּ וֹ שׁ ִ י ﬠ ַ
), they do not wish to call him Yešuaʿ. They therefore dropped the ʿayin and call him Yešu. Furthermore, it should be said that the consonant ʿayin is difficult to pronounce for Gentiles, as Rabbi Ibn Ezra wrote: whoever does not learn to read the ḥet and ʿayin in his childhood,

will not be able to pronounce them all of his life. The Gentiles, therefore, do not call him in their language Yešuaʿ, but Yešu or Yezuś. This is why the Jews also call him Yešu without the ʿayin. According to Levita, Jews dropped the final ʿayin of the name Yešuaʿ either in order to dissociate it from the Hebrew verb "to save" -י ש ע , or under the influence of Jesus' name in European languages, giving it thus a foreign tinge.

Second, since the nineteenth century, some scholars have supposed that Yešu reflects the way in which the name Yešuaʿ was pronounced in Antiquity, that is, without the final guttural ʿayin.

According to them, Jewish tradition therefore provides invaluable access to the way in which the historical Jesus was called by his Aramaic and Hebrew speaking contemporaries, or in Franz Delitzsch's words: "The Talmud is also the only witness for the native accent of the name. In accordance with it, Jesus was commonly named Yešu." 40 Similar claims may be found, for example, a century later in works by David Flusser and Joachim Jeremias and lately in a book by Thierry Murcia. 41 A number of elements support this hypothesis, even though they are, in my opinion, not sufficient in order to prove it. 1. The non-pronunciation of ʿayin, as well as of other gutturals, and the consequent occasional dropping out of this letter in writing are well attested in Palestine around the turn of the era. For example, in an inscription found in the Jerusalem area, the Hebrew name Šimʿon is spelled Šimon. The scribe of the Great Isaiah Scroll found at Qumran (1QIsa a ) has written the verb yaʿabhor in Isa 28:15 yabhor, and the verb yaʿaśeh in Isa 48:14 yaśeh. 42 2. In Jewish sources, Yešu is found twice as the name of people other than Jesus of Nazareth. The name appears on a Jewish ossuary that has been dated to before 10 name existed in ancient Jewish society. 3. In several other Semitic parlances, Jesus' name does not end with an ʿayin. [START_REF]This evidence is stressed in MURCIA[END_REF] From the writings of Ephrem, it appears that the Syriac-speaking Marcionites against whom he writes pronounced Jesus' name Isu. [START_REF] Mitchell | Ephraim's Prose Refutations of Mani, Marcion, and Bardaisan[END_REF] In Mandaic, Jesus' name is written ʿšu and pronounced Išu. [START_REF] Drower | A Mandaic Dictionary[END_REF] In the Quran, Jesus is named ʿIsa. 48 If Jesus' name arrived to these parlances via oral transmission in a Semitic language, most probably Aramaic, and not only through the Greek New Testament, then it might attest that in this oral tradition the final ʿayin was not pronounced.

Finally, it should be remarked that the two kinds of hypotheses are not mutually exclusive. [START_REF]I thank Michael Langlois for this insight[END_REF] It is possible to imagine a scenario in which Yešu was Jesus' real name, and in which this name was retained in Jewish tradition because deprecatory connotations were attributed to it. 50

Hebrew names used for Jesus by Christians

From the time of Humanism and Reformation at the end of the fifteenth and the beginning of the sixteenth century, a not insignificant number of Christians became actively involved with Hebrew.

Christian Hebraists notably studied and taught the language of the Hebrew Bible and succeeded in furthering its understanding significantly, whereas some of them also took interest in Jewish literature of later times, e.g. rabbinic literature, Medieval Jewish exegesis and anti-Christian polemics. [START_REF] Burnett | Christian Hebraism in the Reformation Era (1500-1660[END_REF] In addition, they produced texts in Hebrew often dealing with Christian themes: Hebrew translations of the Christian Scriptures, theological and polemical treatises, poetry, missionary literature and liturgical texts. Since the twentieth century, several Christian communities in Israel use Hebrew predominantly both in the written material they produce and in oral discourse.

Jesus' Hebrew name attracted the interest of Christian Hebraists from the beginning. [START_REF] Thank | REJ's anonymous reader for indications regarding the two following paragraphs[END_REF] Giovanni Pico della Mirandola hypothesized kabbalistically on the essence of name Yešu in his 900 Theses published in 1486. [START_REF] Della Mirandola | ex ipsis hebreorum sapientum fundanentis Christianam Religionem maxime confirmantes[END_REF] A few years later, in his 1494 On the Wonder-Working Word (De Verbo Mirifico), Johannes Reuchlin conceived a kabbalistic theory attributing to Jesus the name YHŠWH, i.e. an augmented form of the tetragrammaton in the middle of which the letter šin has been added. [START_REF] Price | Johannes Reuchlin and the Campaign to Destroy Jewish Books[END_REF] Artistic representations of the trilingual inscription on the cross from the fifteenth and early sixteenth century present various forms for Jesus' Hebrew name: Yešu, Yehošuaʿ, Yešuaʿ, YHʿŠW, YŠʿ, YʾŠWʿ. [START_REF] Sarfatti | Hebrew Script in Western Visual Arts[END_REF] Following this initial period of Christian Hebraism, from approximately the middle of the sixteenth century and until the present time, Christians have shown a strong preference for using the name Yešuaʿ for Jesus. This name is used for Jesus in all approximately fifty complete or partial Hebrew translations of the New Testament produced by Christians from the sixteenth to the twenty-first century, [START_REF]A list of Hebrew translations of the New Testament may be found in J. CARMIGNAC, The Four Gospels Translated into Hebrew by William Greenfield in 1831[END_REF] with only two exceptions known to me. [START_REF](1555): Un réexamen des textes et de la question de leurs auteurs[END_REF] Yešuaʿ is the name most usually used in art of the Children of Israel of the New Covenant movement in Kishinev at the end of the nineteenth century. [START_REF] Rabinowitz | Tefila Weʿiqarei ʾemuna, LiBhnei Israel Bnei Berit Ḥadaša [Prayer and Articles of Faith for Sons of Israel Sons of the New Covenant[END_REF] Hebrew speakers affiliated with different Christian denominations in Israel also generally use the name Yešuaʿ. Hence, this is the name used in the Hebrew text of the Catholic Mass from the 1950s to the present, [START_REF] Lapide | On the history of the Mass in Hebrew[END_REF] as well as in documents of Messianic Jews, such as the Credo or the Passover Haggadah. [START_REF]From American Mission to Israeli Messianic Assembly: Theology and Deed in Jerusalem's Street of the Prophets" (Hebrew)[END_REF] The organization Jews for Jesus is named in Israel Yehudim Lemaʿan Yešuaʿ. [START_REF]The organization's Hebrew website is[END_REF] In formal oral discourse, e.g. television interviews, Hebrew speaking Christians also tend to use the name Yešuaʿ. [START_REF] Interview | Patriarchal Vicar for Hebrew speaking Catholics, in Meqablim Šabbat ʿim Dov Elboim[END_REF] Three conceptions seem to underlie the reasons usually given by Christian Hebraists and Hebrew speaking Christians for using the name Yešuaʿ and not Yešu: 1. Yešuaʿ is the appropriate name for the impression of a Jewish bias towards Jesus. They therefore adopt in their writings the name used in Hebrew by Christians. 84

Conclusion

Throughout the ages, Jesus' name in Hebrew has been in the middle of the mutual gazes Jews and Christians directed at each other. The name Yešu, constantly the most common name used in Hebrew for Jesus, has been viewed as reflecting the vileness and foreignness attributed to Jesus by Jews, but also thought to be a unique piece of information on the historical Jesus preserved only in Jewish tradition. Jesus' other name in Hebrew -Yešuaʿ -has been perceived as linked to the distinctively Christian conception of Jesus as savior, but also as a mark of Jesus' Jewishness. The existence of both of these names and the real or at least hypothetical possibility of choosing between them have constantly reminded readers, speakers and writers of Hebrew of these contrasting perceptions of Jesus and, more generally, of the intricately complex nature of the relations between Judaism and Christianity, which may be felt upon the mere mention of Jesus in Hebrew. 84 This may be compared to the use of the term כ ר י ס ט ו ס in the writings of some of these authors (J. Efron, J. Cahana) and others.
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	disciples																		
																					19	כ י ש ו ע	ו ה ד י ח ם	א ח ר י ם	ש ה ט ע ה	א ו
	Or one that has misled others and seduced them, like Yešuaʿ ב ר ב י ם כ ג ו ן י ש ו ע ה נ צ ר י ) b. Sanh. 103a (	ת ב ש י ל ו	ש מ ק ד י ח	ת ל מ י ד	א ו	ב ן	מ מ ך	י צ א	ש ל א
													ו כ ג י ח ז י	י ש ו ע	כ	ו ל ט ר ד ו	ל ד ח פ ו	ל ה ן	ג ו ר ם	ז ה	ש ד ב ר	ר ב ו ת י ו	ו ה מ ב ז ה
					פ נ י ט ר א	ב ן	י ש ו ע	מ ש ו ם	ל ר פ א ת ו	ס מ א	כ פ ר	א י ש	י ע ק ב	ו ב א	נ ח ש	ש נ ש כ ו	ר מ ה	ב ן	ל ע ז ר	ב ר '	מ ע ש ה
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And he who shames his teachers, for this makes them push him away and banish him, like Yešuaʿ and Gehazi

In the fourteenth-century Vienna manuscript of the Tosefta, in Ḥul. 2:22, 24: 21 14 M. BEIT-ARIÉ, 18 F78a (Sefer Madaʿ, ʿAbhoda Zara 10:2). 19 F85a (Sefer Madaʿ, Teshubha 3:19). 20 F85b (Sefer Madaʿ, Teshubha 4:2).
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The manuscript is cited from: https://www.biu.ac.il/JS/tannaim/ (on 19 December 2017). On this manuscript: STRACK, STEMBERGER,

  , trans. J. SHACHTER, H. FREEDMAN, London, 1969, p. 43a. 26 MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 58. 27 Mss. Jerusalem JNUL Heb. 8° 472; New York JTS 6871 R1037 (Adler 4180); Princeton Firestone Lib. 21. On this version, MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 113-114. 28 Ms. Manchester Gaster 1989 (the name is written here י ש ו " ע ); three manuscripts of the "Italian B" version, in which Jesus is named, however, only once: Mss. Jerusalem JNUL Heb. 8° 2667; New York JTS 2232; New York JTS 2281. known manuscripts; 29 two manuscripts deriving from or close to the 1705 edition of Toledot Yešu published by Johannes Huldreich; 30 and the late nineteenth-century Ms. Jerusalem JNUL Heb. 8° 228.

  Furthermore, in quite a few versions of Toledot Yešu, it is told that Jesus was named Yešuaʿ or Yehošuaʿ at birth and that the derogatory nickname Yešu was given to him at a later stage. Many of these manuscripts explain this name as an acronym of the Hebrew phrase "May his name and memory be erased", as in the following example:

																ב	י ר ק	ם	ע י	ש	ר	ם	ש	-"may
	the name of wicked (men) rot". 32															
	י מ ח '	ר " ל	י ש ו	ש מ ו	ק ר א ו	ו ק י ל ק ו ל ו	ח ט $ א $ ת ו	ש ג ד ל ה	ו ל א ח ר	א מ ו	א ח י	ש ם	ע ל	י ש ו ע	ש מ ו	א ת	ו ת ק ר א	ב ן	י ל ד ה	י מ י ם	ל א ח ר
																						ו ז כ ר ו 33	ש מ ו

  And then Miriam bore a son and named him Yešuaʿ, like the name of her mother's brother. And in the year in which was revealed her disgrace, that she had whored, she named him Yešu, i.e. "may He bring death upon him" (Ps 55:16), that is, if only he would die, for it is better that he dies than

	מ ו ת	י ש י ת	ר " ל	י ש " ו	ש מ ו	ק ר א ה	ש ז נ ת ה	ק ל ו נ ה	ש נ ת ג ל ה	ו ב ש נ ת	א מ ה	ש ל	א ח י ה	כ ש ם	י ש ו ע	ש מ ו	ו ת ק ר א	ב ן	מ ר י ם	י ל ד ה	ו ה נ ה
													34	מ ח י י ו	מ ו ת ו	ש ט ו ב	ש י מ ו ת	ה ל ו א י	כ ל ו מ ר	ע ל י מ ו
	lives. 35																			
	29 Y. DEUTSCH, "ʿEduyot ʿal Nosaḥ Qadum šel Toledot Yešu" (New Evidence of Early Versions of Toledot Yešu),
	Tarbiz 69/2 (2000), 177-197 (Hebrew); MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 71-72.
	30 Mss. Amsterdam Hs. Ros. 442; Frankfurt Universitätbibl. Hebr. 249. MEERSON, SCHÄFER, ed., Toledot Yeshu, vol.
	II, p. 238ff. In both manuscripts, Jesus is also occasionally named י ז ו ש .									
	31 MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 12, 254-255.										
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Mss. Jerusalem JNUL Heb. 8° 472; Princeton Firestone Lib. 21.
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Ms. New York JTS 1491; MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 83.
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Ms. New York JTS 2221; MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. II, p. 98. Also in Ms. Amsterdam Hs. Ros. 414.
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The English translation is based on MEERSON, SCHÄFER, ed., Toledot Yeshu, vol. I, p. 187.

  Yešu of the south". 44 This evidence is scant, but it does open up the possibility that the 40 "Der Talmud ist also der einzige Zeuge für den einheimischen Wortlaut des Namens. Ihm zufolge wurde Jesus gemeinhin י ש ו genannt." F. DELITZSCH, "Talmudische Studien. XV. Der Jesus-Name", Zeitschrift für die gesammte lutherische Theologie und Kirche 37 (1876), p. 210. 41 D. FLUSSER, Jesus in Selbstzeugnissen und Bilddokumenten, Reinbek bei Hamburg, 1968, p. 13; J. JEREMIAS, Neutestamentliche Theologie. Ester Teil. Die Verkündigung Jesu, Gütersloh, 1971, p. 13, n. 1; T. MURCIA, Jésus dans le Talmud et la littérature rabbinique ancienne, Turnhout, 2014, p. 389-394. 42 These and many more examples are provided and analyzed in E. Y. KUTSCHER, The Language and Linguistic Background of the Isaiah Scroll (I Q Isa a ), Leiden, 1974, p. 91-95, 505-511. 43 E. L. SUKENIK, Jüdische Gräber Jerusalems um Christi Geburt: Vortrag gehalten am 6. Januar 1931 in der Archäologischen Gesellschaft, Berlin, Jerusalem, 1931, p. 19; L.-H. VINCENT, "Épitaphe prétendue de N.S. Jésus-Christ", Atti della pontificia accademia romana di archeologia: Rendiconti 7 (1929-1931), p. 213-239; BAUCKHAM, "The Names on the Ossuaries", p. 81-83. 44 L. GINZBERG, ed., Yerushalmi Fragments from the Genizah, vol. 1, New York, 1909, p. 93, line 22.

										70 C.E., where it is written besides a fuller
	version of the deceased's name:	ף	ס	ה ו	י	ב ר	ע	ש ו	י	-"Yešuaʿ son of Joseph". 43 It is also attested in a
	fragment of the Jerusalem Talmud found in the Cairo Genizah mentioning a certain	מ י י ה	ד ר ו	ש וּ	י ֵ	'	ר
	-"Rabbi									

A previous study on this topic is K. KJAER-HANSEN, Studier i navnet Jesus [Ph.D. dissertation], Aarhus, 1982: http://www.kaikjaerhansen.dk/wp-content/uploads/2015/04/Studier-i-Navnet-Jesus.pdf For a shorter presentation in English: K. KJAER-HANSEN, "Yehoshua, Yehsua, Jesus and Yeshu: An Introduction to the Names", Mishkan: A Forum on the Gospel and the Jewish People 17-18 (1992-1993), p.

23-38. 

ו ה ת נ י א ב ע ר ב ה פ ס ח ת ל א ו ה ו ל י ש ו ע ה נ צ ר י ו כ ר ו ז י ו צ א ל פ נ י ו א ר ב ע י ם י ו ם י ש ו ע ה נ צ ר י י ו צ א ל ה י ס ק ל ) b. Sanh. 43a (

Basel, 1537:

The name י ש ו ע is frequent in the Holy Books, and means "salvation". Sometimes it has the insertion ה ו , that is, י ה ו ש ו ע Iehosua, and therefore means "the salvation of the Lord". Among the Evangelists, it is written in the absolute Iesua, for he is salvation itself, in the same way that he is also called wisdom and justice themselves. For he saves us from our sins, justifies us and bestows wisdom upon the little ones. And among the things written there, the name of the Messiah in Hebrew is written Yešu and not as was his name: Yehošuaʿ or Yešuaʿ from the root YŠʿ, for he saved the world and all of mankind from the sin of the first man. And the Jews in their wickedness call him in Hebrew Yešu, indicating the acronym of "May his name and memory be erased."

Stephen Katz, Chief of Station at the Washington D.C. branch of Jews for Jesus, describes thus the "evangelistic or pre-evangelistic messages" of a campaign carried out in Israel in 2008, in which the main slogan was: Yešu= Yešuaʿ= Yešuʿah (salvation):

• Jesus' real name is Yeshua (not Yeshu).

• He is not a foreigner, but one of us.

• His name means salvation.

• He can answer your deepest concern: the need for security. 73 

An interview with