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GENERAL INTRODUCTION

This book contains 19 Babanki folktales. Due to advances in technology
and modernism in the last two decades, the Babanki people no longer
engage in their traditional practices as much as they used to do, with the
youth attending school, watching TV, or using mobile phones. For this
reason, the special language of folktales (poetic forms, lexical items and
grammatical structures) is being lost since it is no longer transmitted to
younger generations within this community whose traditions and
customs are transmitted only orally. Documenting the folktales is an
attempt to save the language, and by extension the culture of the
Babanki people from the overwhelming threat of extinction. This
collection is also meant to encourage the revitalization and use of the
language by Babanki people, including those in diaspora communities.

The Babanki language is spoken by close to 40,000 people of Kejom
Ketinguh and Kejom Keku (Simons and Fennig 2018). The people call
their language [gd?4 kdd3d>m], themselves [vi?i kdd3dm], and their
villages [kod3dm kdku and kadzdm kdtingu?]. The two Babanki villages
are located 20 kilometers apart in Tubah Sub-division, Mezam Division,
Northwest Region of Cameroon. Slight pronunciation differences exist
between the speeches of the two villages but speakers from both
understand each other perfectly well. The two villages came to exist in
1866 when a small contingent of 40 people from Kejom Keku left to form
what became Kejom Ketinguh.

Simons and Fennig (2018) list Babanki in the Ethnologue with the
code ISO 693-3 [bbk] and classifies it as Niger-Congo, Atlantic-Congo,
Volta-Congo, Benue-Congo, Bantoid, Southern, Wide Grassfields, Narrow
Grassfields, Ring, Centre. Bikia (2012) classify Babanki under the
ALCAM code [824] as follows: Benoue-Congo, Bantoide, Bantou,
Grassfields, Ring. Babanki [824] is one of the five languages of the
Centre Ring Group. The others are Mmem [821], Kom [822], Bum [823],
and Oku [825].

The Kejom alphabet is in conformity with the General Alphabet of
Cameroonian Languages, adopted in 1979 by the National Committee for
the unification and harmonization of the alphabets of Cameroonian
languages.

The folktales have been graciously narrated by Dorine Abuh, Agnes
Akumbom, Esther Madihambwom, Prudencia Ngongdong, Mary Njung,



Regina Phubong, Emmanuel Vefemeh, Anna Vegheng to whom I express
much gratitude.

A general introduction precedes the folktales. The phonology of
Babanki is briefly presented and the Babanki Alphabet is provided. The
noun class system of Babanki is also introduced. Some noun modifiers
like possessive pronouns, demonstratives, some numerals are shown.
Babanki tenses and negation patterns are also presented.

I am grateful for the financial assistance that was provided by the
Foundation for Endangered Languages through its 2018 grant for the
collection and production of these folktales.

Dr. Akumbu Pius Wuchu
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INTRODUCTION TO THE PHONOLOGY

The segmental phonology of Babanki is made up of 25 phonemic
consonants and eight phonemic vowels. All of the consonants can occur
stem-initially. Six consonants (/f, s, k, m, n, k/) may occur in stem-final
(coda) position. In this position, /k/ is realized as a glottal stop [’].
Several consonant clusters occur in this language. They include
prenasalized consonants (e.g. mbi ‘first’), palatalized consonants (e.g.
ofya ‘cave’), labialised consonants (e.g. alwi ‘nostrils’), and a
combination of prenasalization with either palatalization or
labialization (e.g. ngyamts ‘helper’, nanchwi ‘afternoon’). Of the
eight vowels, only two (a, 9) can occur word-initially.

5 surface tone combinations, namely, high, low, rising, high-falling,
and low-falling are possible from the two underlying tones - high and
low. According to the orthography, only the low tone, and the low-
falling tone are marked by the grave accent ( *). An exception to this is
that noun prefixes are not marked since they always occur on a low
tone when in isolation. The following orthography rules are observed
for the language.

1. Never write "c" alone, always write "ch".
2. The only consonants that can be word-final are "m", "n", "g", "f", "

and "s".

. Never write the glottal stop """ and "nz" word-initially.

. If you hear a consonant before "f', "b", and "pf" always write "m".

. If you hear a nasal consonant before "k" or "g", always write "n".

. If you see "nk" or "'ng" pronounce the "n" as "".

. Never mark tone on noun prefixes, e.g. "kambo" ‘bag’

The transcription used in this collection is broadly the one used in
the orthography. The orthographic symbols which are different from
the International Phonetic Alphabet (IPA) have the following
equivalents:

"o

NOUlh W

IPA Transcription
) sh

tf ch

d3 j

' gh

? )

n ny

J y
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THE BABANKI ALPHABET

asan
abi
bvu
chi
dem
ndzam
ten
akd’
ofwof
guf
agham
tyin
kaki
jom
kovu’
koku
alo
mo
anon
nyo’
nan
bo

pfée
sam
ashi
oto
tsoy
ngu’
koghu
ovi
wiulim
yen
kazong
ozhu
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w1

sweet corn
kola nut
grind
in-law
play
axe

push

face (n)
wind

be pregnant
mat

cut

chair
dream (n)
mushroom
offering
bridge
lake

herd
write
energy
two

cook (v)
migrate
eye

hut

thief
stone

foot
tadpole
man

see
thanks
time
person



BABANKI NOUN CLASSES
Each Babanki noun belongs to a specific class and forms its plural in another
class. A singular form is paired with its plural form in what is called double
class genders. Notice, however, that a few nouns occur with only one form in
what is termed single class genders. Possible class pairings in Babanki are 1/2,
3/6, 3/13, 5/6, 5/13, 7/8, 7/6, 7/6a, 7/10, 9/6, 9/10, 19/6a. For example,
kombo ‘bag’, kebum ‘mucus’, kofu ‘medicine’ are singular forms that
occur in class 7. However, their plural forms are found in class 8, class 6 and
class 6a respectively, resulting to the pairings 7/8, 7/6, 7/6a. The following
Table summarizes the noun class system of this language.

Noun | Prefix Example Gloss
Class | (Suffix,
Class 10)
1 0- nkar, st’, wulim cornbeer (sg.), bottle, man
2 vo-, - | vankar, vast’, lama | cornbeer(pl.), bottles, men
3 o ofwin, awor) leg, market
5 o- ashi, aghorg eye, spear
6 a- afwin, ashi, abum legs, eyes, mucus (pl.)
6a mo- manyin, mafu birds, medicines
7 ko- koambo, kabum, kafe | bag, mucus (sg.), medicine
o- ambo bags
9 0- mba’, bu insult (n), dog
10 -S9 mba’sa, busa insults (n), dogs
13 to- towor), taghor) markets, spears
19 fo- fonyin bird

Table 1: Babanki Noun Classes

BABANKI POSSESSIVE PRONOUNS
The possessive pronoun is one of the ways used to express possession in
Babanki. In this language, the possessive pronouns usually follow the
noun they modify. The Table that follows shows the various forms of
the possessive pronouns.




Possessor

Noun | person 1S 2S 3S 1P 2P 3P

Class | affix my your his/her | our(excl.) your their
1 0- (3)ghom G)wit (®)wen (®)yes (®)ghay (3)vewena
2 vo-, 8- | (3)vwoma (®)vya (3)vewen (d)vyesa (®)ve(yo) (3)voweno
3 9- (3)ghoma (@)wu/ya (d)wen (®)yesa (3)va/gha(o) (3)vowe(na)
5 o- (3)ghomoa Ewuw/ya (®wen (®)yesa (®)va/gha(9) (@)vowe(na)
6 a- (a)ghoma (@wu/ya (®wen (2)yesa (2)va/gha(9) (®)vowe(na)
6a mo- (®)mwomd | (3)mya(ma) | mowen (3)myesa (®)mya(3) mavawe(na)
7 ko- (dkom(ka) | (3) kys(ks) | kowen | (3)kyes(ka) (dkon(ka) | kevoawe(na)(ka)
8 9- (3)vwom»o ®) vys (d)wen (@)vye(sa) (®)vya(n9) (3)vowe(no)
9 0- (3)ghom (®) wi/ya (d)wen (®)yes (3)vag/ghay (3)vowe(na)
10 -S9 (@)shom(sa) | (3)shya(sa) sowen | (3)shyes(sa) | (3)shyan(sa) vowe(na)
13 to- (®)tyom(ta) (®tya(ta) towen (d)tyes(ta) ()tyan(ta) tovowe(na)(ta)
19 fa- ()fwom(fs) | ()fya(fa) fowen (3)fyes(fa) (fysy(fz) fovowe(ns)(fs)

Table 2 : Babanki Possessive Pronouns




Demonstratives in Babanki distinguish two degrees of distance, proximal and
distal. A third form represents the one referred to. The various forms of

BABANKI DEMONSTRATIVES

the demonstratives are given in Table 3.

lgfal?sl ilf?ls; this/these | that/those | that/those referred to

1 o- (®)ghan @)yl yia

2 vo-, 8- | (3)va(na) (@)vyi vyia

3 9- (3)ghe(na) @)yi ()yia

5 9- (3)ghe(na) @)yi (Q)yia

6 a- (a)ghe(na) yi yia

6a ma- | (@)mén(ma) | (3)myi(mo) myi(m(a))a
7 ko- (@ken(ka) | (A)kyi(ka) @)kyi(k())a
8 9- (3)va(no) (@)vyi (3)vyia

9 0- (3)ghén )yl yia

10 -S9 (9)sen(sa) (9)shi(sa) (9)shi(s(a))a
13 to- ()ten(ta) ()tyi(ta) (A)tyi(t(d))a
19 f5- (d)fen(fd) ()fyi(fd) ()fyi(f(d))a

Table 3 : Babanki Demonstratives

SOME NUMERALS AND ‘HOW MANY’ IN BABANKI
In Babanki, only numbers below 5 exhibit noun concord. The numbers 2
to 5 are therefore presented in Table 4 alongside the interrogative ‘how
many’ which also shows interrogative concord.

Noun | Class bo ta’ ka’ tan sha’
Class | Affix two three | four five | how many?
2 | va-,8-| vabo vota’ voka’ votan voasho’

6 a- abo ata’ aka’ atan asho’
6a md- | mombo | monta’ | manka’ | montan anshd’
8 o- abo ota’ okd’ otan oshd’
10 -S9 Sobo sota’ soka’ satan sashd’
13 to- tobo tota’ toka’ totan toshd’

Table 4: The Numerals ‘two’ to ‘five’ and ‘how many’
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BABANKI TENSES

Babanki has an eight-way temporal distinction with four past tenses
(immediate (P1), hordienal (P2), distant (P3), and remote (P4)), a
present tense (P0), and three future tenses (immediate (F1), hodiernal
(F2), and remote (F3)). These are exemplified in the following Table.

Tense | Example Gloss

P4 Nyam o mfop li a nse. | An animal fell on the ground
(earlier than 2 weeks).

P3 Nyam o ta for) a nse. An animal fell on the ground
(yesterday to about 2 weeks).

P2 Nyam o yi foy a nse. An animal fell on the ground
(earlier today).

P1 Nyam o fop li a nse. An animal fell on the ground
(a short while ago).

PO Nyam 3 fono a nse. An animal is falling on the ground
(now).

F1 Nyam a for) a nse. An animal will fall on the ground
(soon).

F2 Nyam 9 ne fof) a nse. | An animal will fall on the ground
(later today).

F3 Nyam o lu fog) a nse. An animal will fall on the ground

(from tomorrow onward).

Table 5: Babanki Tenses

NEGATION IN BABANKI

Standard negation is expressed in Babanki by means of a pre-verbal
morpheme (ko) and an optional post-verbal or clause final morpheme
(bwen) irrespective of tense and aspect.

Tense | Example Gloss

P2 Nyam o ko yi for) a nse An animal won’t fall on the
(bwen). ground (earlier today).

PO Nyam 3 ko fopgo a nse | An animal is falling on the ground
(bwen). (now).

F3 Nyam o ko lu for) a nse An animal will fall on the ground

(bwen).

(from tomorrow onward).

Table 5: Negation in Babanki
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SOME BABANKI FOLKTALES

1) Wayn n9 fonyin fo

Narrator: Ntii

Audience: Mboo

Narrator: Wu ngw#’ na nluu lo

Audience: 0

Narrator: © bwi wayn 2 wen la mu’ lo

Audience: 0

Narrato: 9ch#’ 9 nlain wayn 9 wen nshi’s nku fonyin fo wen fa
njans?d abei nku’ 3 nsagnts a chiachi. © ne nlu no’d azhu ko 1i 3 wen
nvi ntin @ mwom fanyin fo wen fyifo fo mfwom 3 ncho gho o
myeto mpfi’. Wayn yi ne bwin 9 vi 9 mboam la fonyin o fyifo yena
fa chiachi Io. Li 3 wen nga’ a wen la gho o yi vi ntin la yi koa
mwdm fo nlyimto ncho yi o mpfi’ 3 me. Ghd o mo nga’ a li 3 wen
la gho a 10’ fonyin fowen fyifa. Li @ wena nku kozh#’ a wen.

Gho o nlt 92 nj& a mu 9 so nshutad kazhw’ kowen kyiks kakim
ko nvi limta. Gh3 2 nga’ a kakim ko la ko a 10’ kazh#’ kowen kyika.
Kokim kyike nwa’teo mu 9 nku a wen.

Gha 2 ncho nd mu s9 j# o yen lé owayn gho zhiso wayn na
moantei. Gha 9 nga’ 'wu zhiss wayn na montei mu wu gho mu mu?'
Nku mu myi a wen gho o nzhiso so me gha mo nga’:

lé o wayn e 10’ mu mwom.

mu mwom fu nda? fu kimkim.

kimkim 10’ ghd e? 10’ zh#’ kom.

zhw’ kom fu nda? fu nini.

12



nini 10’ ghd? 10’ nyin fwom shi’s kit a njar) abei shi kwala’.'
Leé o wayn yia nku kabya’ ka kabayn o wayn kyiks a wen.

Ghd a2 ncho 2 so nj& 9 yen vi’i vatseva vo bum 2 sbum mu
buso bwa’ks li. Ghd o mbom la 'ghs 9 bum o sbum mu buss bwa’ks
13 ghd o gho kebayn mu?' nku kebayn kyiks a vowena. Vo nzhis
bushiss tsu, so zhis @ me no’s azhu akd, ghd 9 mbe nga’:

'ghilo abum e 10’ baa kom.

baa kom fu nda? fu le 9 wayn.

lé owayn 10’ ghs? 10’ mu mwom.

mu mwom fu nda? fu kimkim.

kimkim 10’ gha? 10’ zhw#’ kom.

zhw’ kom fu nda? fu nini.

nini 10’ gho? 10’ nyin fwom shi’d ku a njar abei shi kwala’.'
Vi’i abum vyi nku gw#t a wen.

Gha 2 ncho nd gwit yi 9 so jit 9 nyen vi’i vo shuse kalam na
jwind mboa. Gha 9 ga’s 'ghd o shusa kalam no jwine mbos mu gho
9 gho gw#t mu?' Nku gws yi a vowena. Vowena nshusa kalam kyi
s9 me no’? azhw akd, gho o mbe nga’:

'ghilo 1am e 10’ gwit ghom.

gwit ghom fu nda? fu ghilo obum.

ghilo obum 10’ gho? 10’ baa kom.

baa kom fu nda? fu lé awayn.

lé owayn 10’ ghs? 10’ mu mwom.

mu mwom fu nda? fu kimkim.

kimkim 10’ gho? 10’ zh#’ kom.

13



zhw’ kom fu nda? fu nini.

nini 10’ gho? 10’ nyin fwom shi’d ku a njan abei shi kwala’.'
Vi’i ashusa kalam vyi nku shi a wen.

Gha 9 s9 jit 9 yen fongumani fo chua li 9 wen na achichi.
Gh3 o mbom la 'ghds o chus li 9 ghan na achichi mu ghd o gho shi
mu?' Nku shi yi a voweno, vo nsa churo ji& 9 mé gho o mbe nzhim
9 ndzan yi.'

fongtimani e 10’ shi ghom.

shi ghom fu nda? fu ghilo lam.

ghilo 1am 10’ gho? 10’ gw#t ghom.

gwtt ghom fu nda? fu ghils sbum.

ghilo obum 10’ gho? 10’ baa kom.

baa kom fu nda? fu, ghils lam, 1é swayn.

lé owayn 10’ ghs? 10’ mu mwom.

mu mwom fu nda? fu kimkim.

kimkim 10’ gha? 10’ zh#’ kom.

zh#’ kom fu nda? fu nini.

nini 10’ gho? 10’ nyin fwom shi’d ku a njar) abei shi kwala’.'
Fongumani fyifo nku li 9 wen yi a wen.

Gho 2 nj&t luwen 2 s9 njit za’s 9 yens ngano cho’ atsen va
ny#d manlyu’ tsu, foko’ fotsenfo di’ a weéna bam a 19, ghd 2 ma
nzha’sa wi’s wen yi tsu, @ ncho nkwen a ngara cho’ yi 9 so nystd
moanlyl’, nyato manlyl’, sotsén ghd 9 mo nga’ 'e’ ma yi njé’é nd
wi’s ghom gha jé’s buna btina. Ghar gha’ monlyl’ 9 j& kut a wen.

Sotsén ghay jit @ nku ke ghd nshi’a ghane ni’so wen bye’s ghad jé’s

14



by

bund.' Nku monlyt’’ myi vo nj# s ga’s 'ko manlyt’ a boba ku la yés
vi @ kit a wi.' Vo nga’ a ghain a bo ghd o ko bwinsa. Vo ma nga’ a
Vo juo ni’se gha 9 ncho mfar a bam yi. Gha 9 ma nga’:

'ghila cho’ e 10’ wu ghom.

wi ghom fu nda? fu fongumani.

fongumani 16’ gha? 10’ shi ghom.

shi ghom fu nda? fu ghilo lam.

ghilo 1am 10’ gha? 10’ gw#t ghom.

gwit ghom fu nda? fu ghilo sbum.

ghilo obum 10’ gho? 10’ baa kom.

baa kom fu nda? fu le awayn.

le swayn 10’ gho? 10’ mu mwom.

mu mwom fu nda? fu kimkim.

kimkim 10’ gho? 10’ zh#’ kom.

zh#’ kom fu nda? fu nini.

nini 10’ gho? 10’ nyin fwom shi’d ku a njar) abei shi kwala’.'
Vo ntsenta ako acho’ yi no’s tsdm o nku a wen. Ghs o mf# fa
ngan9 cho’ yi luwen 9 so j&d, nj&t nyen mu ma shi’s, ghs o nga’:

tin fa kwi tin fa teyn ma cho n3 ako bobo.

tin fa kwi tin fa teyn ma cho ns ako bobo.
Mu myi 9 tino ghd ntim. 9 so j&d luwén nyen montsens mu anshen

9 ken li fa kwi mo s shi’s ta fontei’ ghd o mo nga’ a 'aily ménmo di’
ta fontei’, ma 9 ko yen kony# nlostd zhima ndzan a sha.' Gha 2 mo
nkwen a chi a mu yi luwen ne s9 za’s a ntintin anshen 9 mbo’ mu
myi ma nshi’s nlyi @ wen o nw#t a 10’3 wit f3jo3. Wit 303 né so vi

ts0’ alo’ @ wen gha ma kyis ashi fa chi a mui. Gha 9 ntem 2 wen nd

15



aghono, ghd o nga’ 'ke wu tém fa sho a sha wu bé tém fa sho a
sha?' Gha o mb¢ tém, ghd o2 nga’ 'ke wu tém fa tsu wu bé tém fa
kachu?' gha o tem o wen ta li o nlyi luwen o j& nd wen a we g9, 9
nj&t kwen. 9 so kwen no’s azhu akd wi 3 wi £5jo9 yi di’ nd bomao.
Ghas o nku a vina wen, nga’ la vowena pfe, kofit’aftr’s ko mbi ko ne
ku’ voweno kyeé ma’y, ko bam ko so ku’ vowena kye lo. Koftr'ofir's
ko mbi kyi ne nku’ mborn, vowena nkye lo lo. Ko bam kyiks so ku’
vowena ma nkye ma’s. Ghd o ntima f& fa ntoyn yi luwén mbwinsa
ngha’ wi 3 ba’d yi ngablo nwye a ntoyn. Kof'of&’d ko mbi kyi ne
nku’ ghs o nkyé ma’s. Ko bam kyika so ku’ ghs 2 nkyeé lo. Gha ne a
li mu gha o lyis li oti skebayn 2 mi a wena abam la yi gufs ta nda
wi 9 ba’s yi yi ngufa. Gha @ mbi luwen gho o nshisa nku vans ba’a
vyi sa zhio ga’s 'e’ kanyino ko koww ko bonsa fass konyina ko kow#t
li 3 ghom.' Gh3 ga’s 'e wayn yén ko be ga’ ma bo ka’s fa sha I5.
Van vyi nga’ ta li mpfi’ 9 me. Gho o mf& nku’ a kachu ko ngan, o
nshiso aoti yi fa wena oboam 9 mo’ a nse, 9 nga’ a 'e’ ém, wi nkulo
wena wen bena yi nkalo mo e, e’ ém.’ Van vyi nkar talyan, nsu’s
wen tsu ghd 9 nshi’s fa kwi o ngan yi. Vowena nzhwi wen mbe
mpfe mpfi’.

Pfopfopfs, wiu bwi wayn 9 wui ghs o nku’s ta bwabwa’ nka wu be
ku’s ta bwabwa’.

1) The son and the bird

Once upon a time a woman had a son who went and caught a bird

from Abe's yard. He came and left the bird on the fireside to get
16



dry. While he was away, his mother came and tasted the bird and
because it was very nice she ate it completely. The child returned
and asked where his bird was and the mother told him what had
happened. He requested that his mother should compensate him
for the bird and so his mother gave him a yam.
He went and was washing the yam in a stream and a crab
bit a part of the yam. He insisted that the crab should compensate
him for his yam and the crab carried water and gave him.
He continued his way until he met a baby sitter feeding a
baby with spittle. He asked her whether it was due to lack of
water that she was using spittle. He then handed his water to her
to use but as soon as the baby sitter had finished feeding the baby
with the water he began to sing:
Baby sitter eh pay my water.
Who gave me water? It was given by crab.
What was crab paying for? Crab was paying for my yam.
Who gave me the yam? The yam was given by my mother.
What was my mother paying for? My mother was paying for
my bird which I had gone and caught at Abe's yard.

The baby sitter then gave him the rest of the child's cornfufu.

As he moved on he came across some hunters with
exhausted hunting dogs and asked them whether they were using
hungry dogs because of lack of cornfufu. He then offered the
cornfufu he had and as soon as they had finished feeding the dogs

he urged them to pay for his cornfufu and began to sing:

17



Hunters eh pay my cornfufu.
Who gave me cornfufu? It was given by baby sitter.
What was baby sitter paying for? She was paying for my water
Who gave me water? It was given by crab.
What was the crab paying for? Crab was paying for my yam.
Who gave me the yam? The yam was given by my mother.
What was my mother paying for? My mother was paying for
my bird which I had gone and caught at Abe's yard.
As payment, the hunters gave him an animal's skin and as he
proceeded he met blacksmiths using old bags to forge. He asked
then whether they lacked animal skin to use in their work and
then gave them his own. As soon as they had finished he insisted
that they must pay for his animal skin and started singing:
Blacksmiths eh pay my animal skin.
Who gave me animal skin? It was given by hunters.
What were hunters paying for? They were paying for my cornfufu.
Who gave me cornfufu? My cornfufu was given by baby sitter.
What was baby sitter paying for? She was paying for my water
Who gave me water? My water was given by crab.
What was Crab paying for? Crab was paying for my yam.
Who gave me the yam? The yam was given by my mother.
What was my mother paying for? My mother was paying for
my bird, which I had gone and caught at Abe's yard.

The blacksmiths gave him a hoe as payment.
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He continued going and soon met an orphan using sticks to
dig a grave for his dead mother. He asked her whether she was
using sticks because she didn't have a hoe to dig the grave with.
He then gave her the hoe and as soon as she had finished digging
the grave she obliged her to pay for the hoe and sang:
Orphan eh pay my hoe.
Who gave me the hoe? Blacksmiths gave me the hoe.
What were blacksmiths paying for? Blacksmiths were paying
for my animal skin.
Who gave me animal skin? It was given by hunters.
What were hunters paying for? They were paying for my cornfufu.
Who gave me cornfufu? My cornfufu was given by baby sitter.
What was baby sitter paying for? She was paying for my water
Who gave me water? My water was given by crab.
What was the crab paying for? Crab was paying for my yam.
Who gave me the yam? The yam was given by my mother.
What was my mother paying for? My mother was paying for
my bird, which I had gone and caught at Abe's yard.

The orphan then gave him the corpse.

He took the corpse and continued his way and before long
he saw people in a njangi (social gathering) house drinking. He
found a dry tree close to a valley near the njangi house and placed
the corpse against it before going to yoin the njangi people to
drink. After a while he said he was moving with someone and had
left her on the way. He urged some people to take some of the

palmwine to the person. He advised them that if she is still
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sleeping they should shake her a little to give her the palmwine.
When the people tried to shake her up the dry tree gave way and
the sleeping person (corpse) fell into the valley. He then insisted
that the njangi people must pay for his person and began to sing:
Njangi people eh pay my person.
Who gave my person? My person was given by an orphan.
What was the orphan paying for? She was paying for my hoe.
Who gave me the hoe? Blacksmiths gave me the hoe.
What were blacksmiths paying for? Blacksmiths were paying
for my animal skin.
Who gave me animal skin? It was given by hunters.
What were hunters paying for? They were paying for my cornfufu.
Who gave me cornfufu? My cornfufu was given by baby sitter.
What was baby sitter paying for? She was paying for my water
Who gave me water? My water was given by crab.
What was crab paying for? Crab was paying for my yam.
Who gave me the yam? The yam was given by my mother.
What was my mother paying for? My mother was paying for
my bird, which I had gone and caught at Abe's yard.
The people gathered all the njangi money and gave him.
As he went on, he soon found a stream flowing heavily. As
he needed to cross he sang inviting the stream to give him way.
Stop from up,
Stop from down
Let me pass with money, God.
Stop from up,
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Stop from down
Let me pass with money, God.

The water stopped flowing and he crossed with the money
and continued his way. Soon he found another stream without
much water flowing because an elephant had blocked it from
above. So, he ignored it and just went in to cross. As soon as he
was in the middle of the stream the elephant left allowing the
water to flow freely. It therefore carried him away and left him far
off at Fedyo village.

When a Fedyo fisherman came to visit his traps, he found
him inside the water and began to shoot him with his spear. He
would shoot him from one side and he will say 'you have shot
from this side but not from the other'. When he will shoot from
the other side he will say 'you have shot from this side but not
from my head'. The fisherman shot all over until he died. He took
him home and gave his children to cook because his wife was
pregnant. He however instructed them that when the flesh will
begin to bubble, they should throw away the first set of bubbles
that come to the top. They will then consume the next set of
bubbles. Unfortunately, the first set of bubbles was so appetizing
that they rather licked them up and only throw away the second
set. Because of that he came out of the pot and caught the
fisherman's wife, tore her apart and put into the pot to cook. He
took a grinding stone and swallowed so that his stomach became

as large as the pregnant woman's own for the children to think
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that he is their mother. When the first set of appetizing bubbles
came up he threw away and then licked the second set. When it
was ready he shared out to the children to eat. As they ate they
would observe that the toes or other parts were like their mother's
but he will convince them that she is still there so it can't be any
part of her body. When they had finished eating he left the house,
went up to the roof, removed the grinding stone from his stomach
and throw it down while chanting saying they thought they had
gotten him but he is free. The children were furious and pushed
him down with bamboos, killed him, cooked and ate.

This is the end of the story.
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2) Wuwi 3 zhi kajag
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: 9 lam wi 9 wen, 3 j& chdm asim o wen. Gh3 s9 lu j&
she’s ta kebwin la kamt’, lu pfwoa. 9ch#’ 9 nlayn a katsi ke wyeka
lim 9 wen @ mbam la vo b& wye tasim ko wu 9 nj& 9 wye asim yi
15. Gha 2 mo nkwo’te la yi a ne ale 1o, ma nlyi ngwa’ss ofo njit a
asim. Gha o nj& ghas 2 ko wyé t& wye, mborse nww’'ma tsu nkante
mpfi’ 9 mpfi’. Gha 9 li so kanta ashi o balay o for, ashi o san 9 fay,
ashi o kwen 2 fan. Gha o so It fonyin fo mbonts ofo vyi nsuls a
obwin. ach#’s nlayn, vo ma so j#& 9 lye la, asar) o kwi li mfosa vo
mpo s3 pfid. Lim o wen o mbom la vo j& 9 pfi asafy a wu o ko ji o pfi
asan) yi mu wu ke t3 she’ 9 mo’ta a asim 15. Wit 9 ma nlyi ankim
luwen a kachws ko ji’aka @ mo nj& a asim yi, ma s j&t 9 ma yen afo
a asim ta anchi. Ma nkwa’s asar) luwen o nkwa’s nkwa’s nkwa’ 9
nwye a nkim, nkwonts akwen, nkwonts abu’, njt 9 tso’se a wu 9
dzem no’s azhu 9kd fonyin fo nga’:

kag kule zhestd wye a chi,

kar) kule zhestd wye a chi,

kage ngwa’s asan,

kand ngwa’s akwen,

kanas ngwa’a balan,

kana ngwa’s abu’.
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Ando gh3 o zhimtd ndzan yi li ofo vyi ga’s fa nkim:

nchi 9 ghomo ye,

kazar 9 kom kan,

nchia ghoma ye,

kozay o kom kan.
Ntsents no’s oatsém o mf# fa nkim yi nj& mba’to a shi a ghd o yi
kay fa tsu. Gha o ncho n3 kanyinks nj& o nga’ a lim o wen la yi
yen kony#t layn ko ndi’ a yi ntima yen. Ghoa vi wena wen j# a asim
ghd yen kony# a. Wena wen njit a asim yi gha a9 gkono ofo vyi
nwye a nkim mbe nga’s yi tso’sa fonyin fyi mbe nzhimto:

kar) kule zhestd wye a chi,

kar) kule zhestd wye a chi,

kage ngwa’s asan,

kand ngwa’s akwen,

kanas ngwa’s balan,

kage ngwa’s abu’.
ofo vyi be ga’s be j& ba’to tsu:

nchi a ghomo ye,

kozar 9 kom kan,

nchis ghoma ye,

kazar 9 kom kan.
Lim o wena ma nzhuts, vowena mbwia njt a ngan 2 nkarg
konchun. Mas nvi luwen, o nvi, ghd 9 ma nga’ la gha be kano ofo
vyi be wyé a nkim yi yi be zh#to a. Ghd o mbe nkan. Fonyin fyi

mbe nzhimto ta li. Ghd 2 nga’ 'shi’to vi bd’se a shd 3 zhimto ma
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zhwa a.” Ghd 2 nshi’to nvi mbo’sa. Ghd 2 nga’ 'timo a ach#t 9
konchurn a sho 3 ga’ ma zhu a.' Gha 9 ntima, s tima me gho o nga’
'kwen kwenas a yi tin 9 ga’ ma zhs.' Gho o so kwen gha o nchi’s
ach#o kanchuy yi. Nga’ luwen wi 9 wen nkar) ofo vyi nwye a
nkim. Weno wen mo nj& a ngon, 9 nji nws fonyin fyi a chi
konchuy yi. So la’te fo nga’ fa konchury) la

kd wu ny#’3 li mo a fonyin tuls,

nyin fa aku,

nyin ku mo,

nyi nyi nyin tulo bé’.
Gho 2 nshiss wen fa kanchuy yi @ ny#’. © ny#’s mbe nwa. So 1a’te
gho o mbe nga’

kd wu sayte li mo vo mwom Do fonyin tuls,

nyin fa aku,

nyin ku mo,

nyi nyi nyin tuls be’.
Gho o mbe sasto vowena mbe mwom. So la’te gho o mbe nga’

kd wu pféa 1i mo va zhi tsu 1o fonyin tuls,

nyin fa ok,

nyin ku mo,

nyi nyi nyin tuls be’.
Vo mbe mpfe. Gha a9 nga’

kS wi gato li mo va zhi tsu Do fonyin tuls,

nyin fa aku,

nyin ku mo,
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nyi nyi nyin tulo bé’.
Gho o ngata vo nzhi. 9 nla’ts ghs @ mbe nga’ fa chi obam

kd wu j&#s li nu mo 15 fonyin tuls,

nyin fa aku,

nyin ku mo,

nyi nyi nyin tulo bé’.
Gho o mbe nj& nu. 9 so nu luwen ghs o2 nka’ks a wye fobuta. Gha o
nlyi wye fobuts yi nj& nshuto nshuto nshuts, nku slyur) a wen
wena wen s9 je&’d buma. Gha o njit nyw’s a kwia fokd’ m3 so zhima:

wl yen nges ofwin ee,

ngam to ngam.

wl yen @ wu tom ee

ngam to ngam.
Sotsén nges ofwin yi s9 ts0’d via, kogi’ kogi’, gha o nlute azhi’ o
ntom. Nyamshiso nlomto nj& a nse no’s satsem. Gha 2 nla’s 'wo la
ghap ku’ nd toakamta 00, nd akye 2 balan 00.” Vo nku’ na ofo vyi
nku’ nku’ nku’ nge nyamshi sobo s3bo sata’ sata’, sabo sobo sata’
sota’, s9 vi a loma wen sa ncheta gho o nku ta mu’ a wen. Tyin o
wen mfwi ghd o nj& nloyn wye fobuts yi o nvi gha o nku’ a kwia
foko’ yi so zhima:

wl yen nges ofwin ee,

ngam to ngam.

wll yen 2 wu tom ee

ngom to ngam.
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Gha 2 nku’s ghom, nga’ la lo 'wyé ti’ o wii ti to vi o ga’ ta 19 mu
gho o to kut nyamshisa a gha to ku 1i? Nga’s la wu yen kozo’ ko
nyam.' Ghd 9 m9 s9 did luwen ma ga’s:

wl yen kozo’ ko nyam ee,

ngom to ngam.

wll yen 2 wu tom ee

ngam to ngam.
Sotsén vowena nna’s s3 vi, wi @ ma nlute kazo’ ke nyam kyi ma
ntom a mpfi ta kowen. Nges afwin yi ntano nku’s nlyi wye fobuts
yi nshwe no wen a katsema nyingon. Gha 2 ma so ga’s 'wo la wye
fobuto yili led li 00.' 'La yes ku’ nd akye o bala) mulo?' Gha o bg
ga’, 'wo la wye fobuto yili led li 00.' 'La yé&s ku’ na tekamto mulo?"
Sotsén ghd 9 ma nj& luwen so sha’to keny# a lomd wen a ko yi
ndi’. Lam3 wen 2 nga’ a a bwen ta wye fobutd yi yi ko vo 13 ga’ yi
ga’ fa tsu. Gha @ mo nkwo’te kanyit a gha a ne ghd o ko ki. Sotsen
gho o nj& nchu’ kalang nchu’ kalan, mpfe nga’sa. Sa j&t a sha gha tin
kalan @ mo’, gha tin ngd’so 9 mo’. Ta li ta li no’s katsem k3 kd a
ghoa yena. So j& a kotsem yi a wye fobuta yi di’s tsu li mbo nj tin
ta I3 @ mo’ fo nshwar a2 nku’. Gh3 9 nshito mpfi no’s nkayn ghas o
so bwina shwarn 9 ku’ gha o nwye mpfi a wena kondor. Ncho ta nd
konyinka nj& ku a lama wen.

Mbe nkwo’ la yi a ne ale o 1ama yi sofa 15. Mbe dyots alwuy
2 wen luweén sa bi’g, bi’g, bi’g, bi’g, 13md wena nga’s 'slyun ye
bono a yi, gha be ku yi be bi’ta. Gha 2 nku ghd o so bi’td, bi’'ta. Ghd

2 nga’ a gha ji’ yi fyito a wen akwor. Gh3 2 mfyito gha nto no’s
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mwimwin. azh# ne nkw#’ a ghd s3 ko j& alwun nto tsu’'ma 9 fit fa
wen akwor). Lamo wen nga’ a wen la gha nyonss skworn 2 wen va
tin ti alwuy yi f&t. Gho @ ma nyonss va ntin.

Ghd o mbe mbwina nkwo’ la yi a né ale no Iam» yi yi o.
Gh3 2 nla’s ngono wayn, nchuy kachom a nse, nwye moanzhi’ tsu,
nsho’to a vi’i la vo nvi a ko shi yi vd nye’to ta nye’to ko vo a tir’
tu’a. Gho 9 ko sha’td a Iama wen yi. Vo ne so bena vi za’s a kashi
yi nye’ta cho9, bena vi za’s nye’ta choa. Satsen vo mbam la 'vo
nye’ts chod kashi kan a 19 mu ko né a le?' Lom3d wen yi nshito
weno wen ntu’s ntsin a kashi yi so tit’ kachom kyiks mpfi. Gha o
mo nga’ a 'a bwen ta kachom kyi kyi ko vo 15 ga’ yi ga’ fa tsu'. Gha
9 ma nlyi kachom kyi 9 mo so di’s j#d mo di’d j&#o ma di’s j&d
sotsen gho o nj& nyen fono’ano’s. Fono’ano’s fyifo mbam a wen la
a be di’ gho 15? Gha @ m3 nga’ la kotsdm kanks lo a yi ma zhwi 13
lo jis ko ki la yi a ne a le Io. Fono’ano’s fyifs nshi a nlols nlola
nlolo mbwinsa nchate nku a wen. Gha o ncho ta n3d kanyinks nju

nku a 1dama wen yi.
Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

2) The lazy woman
Once upon a time a man married a woman and got a piece of land

for her to farm. She would go and make only a single ridge a day

28



and then go back home. When the planting season was nearly
over the man asked her why she hadn't gone to plant crops in her
farm. She tried to figure out what to do since she had not properly
prepared her farm for planting. In the end, she took seeds to the
farm yet instead of planting them she roasted everything and ate.
As she was roasting, some corn, beans and groundnut seeds fell on
the ground. When she left to return home a bird came, picked
those seeds and planted in the few ridges she had formed.

When the period of harvest was running out the husband
asked her why she was not going to harvest her crops like
everyone was doing. With a lot of shame and guilt in her she
carried a basket to the farm, knowing that she didn't plant
anything. When she got there, she saw that there were crops all
over the place and shamelessly harvested corn, beans, pumpkins,
etc and packed them in the basket. As she attempted to carry the
basket away a bird began to sing.

Fried everything in the fire,

Fried everything in the fire,

Fried corn seeds,

Fried beans seeds,

Fried groundnut seeds

Fried pumpkin seeds.

As the bird sang the things in the woman's basket also began to
speak and run out of it saying:

Where is the place I was harvested from?
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Here is the branch I was harvested from.

As the crops were saying so they were leaving the basket
and going back to the position they occupied before they were
harvested. She was amazed and ran back to report the scenario to
her husband and invite him to come and see for himself. When
they got to the farm she harvested the things and put in her
basket. As she attempted to carry the basket up the bird began to
sing again:

Fried everything in the fire,

Fried everything in the fire,

Fried corn seeds,

Fried beans seeds,

Fried groundnut seeds

Fried pumpkin seeds.

The things were singing in response to the bird’s song:

Where is the place I was harvested from?

Here is the branch I was harvested from.

As they sang they left the basket and went back to where they had
been harvested from.

The man was astonished and they went back home. When
they got home he looked for a calabash and took his wife back to
the farm. When they got there, he asked her to harvest the crops
again and put in the basket. When she attempted to carry the
basket, the bird began to sing again. The man invited the bird to

come down from the tree and sing clearly so that he would hear
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well. When it came down and sang the man asked the bird to
come nearer to him before singing. When it came nearer and sang,
he said it should come right to the entrance to the calabash and
when it did he pleaded with it to go right inside and sing so that
he will hear well. As soon as the bird entered the calabash the
man closed it and then asked his wife to harvest the things for
them to carry home.

They got home and left the bird inside the calabash. Soon
the bird pleaded with them to roast it. They then roasted it and
kept but soon after the bird pleaded with them to taste it. When
they had tasted, it went further to plead that they should cook it
and eat which they did. A little while later it pleaded with them to
go and excrete it and when they did it was transformed into a
puppy.

The man picked up the puppy and washed it very well,
gave it a guitar and they went hunting. The puppy sat on top of a
tree and began to sing.

If you see a limping animal you shoot.

If you see it shoot.

If you see a limping animal you shoot.

If you see it shoot.

Soon, animals began to move towards them with the leading one
limping. The hunter sighted well and shot it down and as soon as

it fell down all the other animals that were following also fell. He
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then called out to the villagers to bring large baskets and carry the
animals home since they were too many for him alone.

The people came up and each took either two or three
animals but they got to the hunter's brother when only one animal
was left. He was very disappointed with his brother and decided
to hunt for himself. He therefore went and begged his brother's
puppy to use for the same purpose. They went to hunt and the
puppy began to sing from the top of the same tree.

If you see a limping animal you shoot.

If you see it shoot.

If you see a limping animal you shoot.

If you see it shoot.

The man was offended at the fact that the puppy was advising him
to shoot a limping animal and so beat it seriously. He asked the
puppy whether that is how it sang for its master to catch all the
animals he shared to the entire village. He insisted that it should
rather sing and invite large and healthy animals. The puppy
started to sing in tears, saying:

If you see a bulky animal you shoot.

If you see it shoot.

If you see a bulky animal you shoot.

If you see it shoot.

As animals began to come he sighted the bulky one and shot. It
fell alone and the limping one rapidly climbed on to the tree and

carried the puppy into a deep stream. He then began to cry out to
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the villagers telling them that the puppy has been taken away.
When the people heard his voice, they wondered whether his was
inviting them to bring big baskets and carry animals but he kept
insisting that he is rather saying that the puppy is gone.

Eventually he went to his brother, the owner of the puppy,
to tell him what had happened. His brother told him that unless
his puppy is brought back to him, he will not be part of any
discussion. He then thought of what to do until he decided to
pound cocoyams into achu, prepare egusi and to move from
stream to stream and throw some of the food there. Finally, he got
to the stream where the puppy was and when he threw some food
into it the puppy jumped up out of the water and caught when he
saw this he prepared a good rope and then threw more food into
the stream. As the puppy jumped up to catch the food he threw
the rope around its neck, fastened it and ran home to return the
puppy to the owner.

Again, he thought of how to payback his brother for letting
him go through all the trouble. He finally decided to fabricate a
guitar for himself and to play it in a way that his brother will be
attracted to it. When his brother asked to play the guitar, he
fastened it well around his shoulder and allowed him to play.
After a while he wanted to leave and so asked his brother to
return his guitar but it couldn't be removed because it was really

tight. So, he said that the only way to remove the guitar was to
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cut off his brother's arm. Since his brother had no choice he
presented his arm and it was cut off to remove the guitar.

Once this was done, this brother (the puppy owner) again
thought of what to do to pay him back. He then decided to
organize a birth celebration party. In preparing for the event he
dug a calabash of palm oil at a certain spot and went ahead to
inform every invitee except his brother. During the celebration,
the invitees would avoid dancing over that spot until they began
to ask why everyone including the brother were avoiding the spot.
As soon as he heard this, the brother used all his energy to dance
on that spot and consequently destroyed the calabash and spilled
the palm oil. His brother then said that unless he restituted the
same calabash in good shape to him he will not forgive him. As he
didn't know what to do he gathered the calabash pieces and began
to wander away in tears. At some point, he met a chameleon who
sympathized with him and asked why he was crying. He explained
how he was required to rebuild those calabash pieces and return a
full one to the owner. The chameleon took the pieces, applied its
spittle on them and then rebuilt the calabash into a full one and
handed it over to him. He ran straight to his brother and handed
over the calabash.

This is where the story ends.
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3) Vana vata’ no mangwold
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: Bwi vana wen la vota’ lo
Audience: 0
Narrator: 9 ch# azhi’ @ wutsen na Mwi’ks 9ga’, 9 ch#t azhi’ o
wutsen na Mpfia kotsy, 3 ch#t ozhi’ o wutsen no Mangongon ma
afwin. Gha 2 s3 shé’s afozhive ta she’s zhiss vowens tsu, shé’s ta
she’s zhisa vowena tsu. ach#’ o nlayn ghd o pfi. Vowena mo sa di’
foko’ fo mangwols luwayn atsen f3 di’ a wena ch#t 9 go. Anda gha
mpfi li vowena ma s juo kwore mangwold myi pfi’a. Vo ne ju 9
ki’ a foko’ yi Mpfid katsu 9 fayg a nse vo so kwono mongwolo myi
fa foko’ mo’s mankuma a wen ghd ma bonte pfi’s ands jis ko di’s
gho ku’.

och#’ o nlayn katsi katsen vowena njtt ntsents nku’ a foko’
no’s vatsem. Mu tio mangwold ma ga’ la yi a yen vi’i a vo pfi'a
mongwold myi ménmo, 9 ma nvi nlyomts. Vowena ma ntsenta
nku’ a foko’ so kworn pfi’s kwona pfi’a. Sotsen wi’ yi mo nwaf
vowena. Anda gho wafs li, Mpfio kotstt nga’ a yi ju shi’s kotsuka
nghants a oantam 9 foko’ ghd o mpfi, Mwi’ks 9ga’ nga’ a yi cha’ la a
di’ gho a wi’a ne 1o, 3ga’s mbayks gha o mfoge mpfi. Mongongan
m?J afwin nga’ a yi j& shi’s afwin o kwa’ks ghd o mforo mpfi.

Moangwold myi ma bwor).
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Pfopfopfs, wu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

3) The three children and the mangoes
Once upon a time a woman had three children named Large
Cheeks, Large Head and Little Legs. She did everything for them
and provided all the food they needed making sure that the
children didn't work. As such they grew up to be lazy. When the
woman died, the children were unable to feed themselves and
resorted to stealing mangoes from a neighbor's mango tree.
Usually each time they went to steal Large Cheeks and Little Legs
would climb but Large Head would not because his head couldn't
go through the branches with ease. The others would eat the best
ripe mangoes on the tree and send raw ones to Large Head.

One day, they went again to steal the mangoes and eat.
Even Large Head decided to climb and have good ones for herself.
Coincidentally the owner of the mango tree had decided to hide
nearby and discover who the mango thief really was. When all the
three had climbed, and started harvesting and eating the mangoes
the owner suddenly frightened them with noise. When they heard
the noise, Large Head attempted to rush down the tree but his
head couldn't go through branches so he strangled on some

branches to death. This was funny and when Large Cheeks
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attempted to laugh his cheeks were torn apart and he died. Then
Little Legs tried to rush then but the legs got broken and he also
died. From that day, the mangoes were safe.

This is the end of the story.
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4) Wayn 9 ngo’

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: 9 lam lims wen 9 bwi vina wen la vobo, kons ghatsen,
bans ghatsen. Nne nza’s a nsi’a tsen gho o nlyi yi a gho bana li
ncho nw# a bam o chi ghd o so nw#’ ta kashi ayi fali’ fo kwenos a
wen ashi. Gh3 zhéstd t&€ ngan ga’s 'ma ma’s ofo vens fe a ni?'. 'chod
ma’ a kach#t fonam fyi a ki’ a fi.' gha o cho sh#’ts a wena kochu.
Neo no’d t¢ ghd ayi choa shi’to ta wena kachu. 9ch#’ 9 nlayn katsi
katsenka gha o nkwo’ta no’s nga’ @ né a wen. Nkom kalag a Io
nkoma nkom 9 ncho sh#’s abvi vyi a wena kachw, nki ngd’ss o
nkia nkio nki @ ncho sh&’s abvi vyi a wena kacht. © ne nlti o
mfuko gha o mo nkwen a chi 9 bvi slarg vyi nsas nsas nsas satsén
gho o mborg bans kalay fa tsu. Mbe nsas 9 bvi 2 nga’ss vyi sakipla
gho o mbe mbor) ashia nga’se wen fa tsu. Nlyi kalag kewen kyika
nlyi ntdn 9 nkom ntom tsu a chi. Kalag kyi ne so fi's me mu ko
Iwin li a achit @ ntdn. Gha o mbe nkio nga’se wen shi @ mbvs,
nkwi’te a tabi’ a tobi’ so mbe nku’ nlwin a achit o ntdn gha o mpfe.
9 nchw’ kala) kawen kyi nch&’ nch&’ nch’, 9 mbor) s0’s nkye o
nwye tsu. 9 nlyio nga’se wen shisa 2 nwye a yi kach&. Ma nlu sa
j€’9 ju ta mpfen la ko ma ghd’s wen. So nje’s j& nyen fonyo’slo fo
nwit’ a kwia 210, nga’, 'tass mo @ mo’ a mu 3 chod'. 'We 1amd ghom

wi 2 I3 di’ ta jine mo ma di’ ta jine wi wli ga’a ma tas wu mo’ a
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mu a di’ ghd'. Mborg fonyo’alo fyi nshi’s nshatd a mu nshutd nshutd
nku’s nww’sa 9 nlyi kalar katsen kyiks nku a wen, nlyi abi’a ngo’sa
tseghoa yi nku a wen. Nga’ la ghs 2 nzhia. Gha 2 ncho sa nj&o, gha
9 ma nga’ 'wll s9 njid yen vi’i a vo ta’s nko’ na asono ko wii a cho’

!

mb).' 'We mu ma ke yi ncho’s wi’ ma di’ nds a?'. Gha o mbe nga’
'wli $9 nj& yen vi'i vo ku’s a akan nd tochu tona’to ko wi a cho’
mb3.” Gha o nga’s yi ke cha’s di’ ndo?' 'Wu be so j&d yén ji 9
moanka’s wu j&o ta fa jio kazoyn ko wu a j# fa jid manka’s yi.' Gha
9 nga’ a yi jud fa jio moanka’s mu yi zi yi cho fa jid monka’s mu?
Ghd o2 nga’ a wen la 'wi j&t 9 yén wulimd monka’s ko wii 19 lam, 3
yén ta manyind aws nd vatubu aw# wu 9 md lam. Ghd 9 nga’ a yia
15 j& lam wulimd manka’s yi di’ nd3? mu wulimd manka’s zi gha
bo bam kany#t a yi [5? Ncho nzhw ta t3 so’ tyite a vo yi nga’s 1i. Sa
njt 9 yén vi’i vyi a vo ta’s nko’ nd ason o li gha o ntonto ta tongto
ncho. 9 yen vi’i a vo ku’a a akan nd tochu tona’te ghd 9 ntonto ta
tonta ncho gha o ko cha’. So j& 9 nyen ji @ manka’s yi gho o ko j#&
fa tsu, nj& ta fa ji 9 kozoyn ta ji a vo yi tyipto wen. Nj& nyen wi’
mu gha 9 mo laf a 1¢ so so zh# ta tsor) gho mo ga’awia yi gha o
ncho ta choa. Sotsén ba’s yi nyis vi nd vd tubti a awit gha 9
nshway ta shwang 9 nj# mbwam nga’ a ndi’ limo yi 15. Wena wen
nlam nj& 9 mbwi wans mbi vowena gha soa la dze’, 9 mbwi
vatseva vabo va soa ta dze’.

Satsen ghd 9 mo nkwo’to a wena kachu la yi di’s lyi vano
vyi vena j& ji’ a li 9 yi weno ti’ 9 yi. Ghd 2 nshua towen to vano wen

tyito nlu weno lim o wen vowena ma na’s so vi mu li 3 wen y1 f&t
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we na ti’ 9 wen. Vowens ncho aku’ 9 nww#’'ms a sakan. Mas so nww’
so kibls 1i, 1i 3 wen nvi wena ti’ o vowena 9 nkwen, gho o gpamts
wana mbi ghd o nyin 9 cho ndzin) a kachs 9 li 9 wen. gamts bama
wen ghd 2 ncho ndzin a kachs 9 ti’ 9 wen. Andoe gho ne li vowens
mo nga’ 'yoyi, a ta shasa a so di’s a akan a sha layn dzid a vi’i
towen a 19 a?' Ando vo ga’s me li van vyi nga’ 10’0 mo a ni ma ku
kafo kya.' Li 9 wena mo nga’ 'wit mo kona’ ko tsam 9@ mo mu wu
mo kokar) ko manzhi’ 3 mo, mu wu mo gh5?' Gha o nshi’se wana
mbi wen yi, vo nayn nayn nayn. Sotsén gha o nshi’so bamo wen,
vo nayn. Mbe nshi’so bamos wen. Nka wen nshi’s wen3 lim 2 wen
va nsagls a 19 nsanls nsagls nsanls.

Wayn yi a vo nkon9 li nyen ta li mo nlyi nkye o ko kalap
tsu nvi ntom a chi a mpfid ntoyn ks nshi’s no’s katsém o nshi’s me
a kona’ ko ntoyn. Nki nga’so a kye’ 9 mbvu so nghamto no’s
sotsem a kona’ ko ntoyn. Gha 9 ne ofo vyi nkano nkye monka’s
anyar) tsu a wena kachw la yi j& @ bwi vyi vana. So nj#o ta j& o
nyen Fonyo’alo fyi fo a kwi a mu. Fo nga’ 'tase mo 9 mo’ a mu 9
cho." 'Wandafu wu di’ ghs a ma yi ndi’s ntimo mu n9 wu tsu a?'
Ncho ta 13 2 mo’ a cht a mu @ ncho. Ghd 2 mbe nghols nku’ ntima
nga’ 'wl so nj&#d yén vi'i a va ta’s nkd’ nd asoro wu 9 cha’ mbd.'
'Gha 9 nga’ a yi fan ke cha’ la vi’i ta’s nkd’ nd asoge mu va gho
ndzam mu?' mbé¢ nga’ a 'wu so nj&d yen vi’i a vo ku’s a akan nd
tochu tona’ to wi 9 chd’ mbd.' Gha 2 nga’ a 'he’ faf) ke cha’ la vi’i a
va ku’a a okar) na tochu tonad’ to mu toku’ to ji fena?' 'Wii so jito

yen jio manka’s wi ji&o ta fa tsu ko wt a ji a ji oto’ mbd.' ™Mu ma o
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ndi’s j& fa ji oto’ a chos vondo fa ji monka’s?' 'Wii so jit 9 yén
wulima moanka’d wu lam ta wen 9 yen wulima vatubu ko wu It
lam b3. 'Uush mu wulima vatubt yi ndi’ bo’se mo la wulimd
moanka’s ayi di’ lima nda?' Ncho njit nyen vi’ vyi ta 13 9 ncha’s nju.
Ncho nj& nyen wulima monka’s yi gha vi ta vis ghd 9 mo nshwar
9 j# ngha’ o mo nga’s a di’ lima yi 19, mu’ fonyin aws fyi fo vio li a
mbi gha a9 nchan 2 ncho nj& nlam ta wulimd manka’s yi. Wena
wen nj&, mbwi wayn 9 mbi vowens a di’ zh#. Bams wena di’
foka’aka’s. Bama wena di’ fono’ano’s. ach#’ 9 nlayn ghd 9 mo mbe
nlyi nvi nd vowena ma ga’s yi vi vo be nayn ta li. Nvimu li 3
vowena be f&t vo ncho nku’ a karg) yi. Li 9 wena ne mbwina mpfwo
gho o mo nga’ fa kag) 16’0 mo a ni ma ku kofo k3." 'Wiu mo kana’
ko tsam 9@ mo mu wu mo kakan ke manzhi’ 8 mo, mu wiu mo gh5?'
Gha 2 nga’ zh# yi nshi’se, vo nzimo, wemey wemey, wi’a pfit li,
nghomoa nzhwi. Satsen foka’oka’s fo mbe nshi’se vo nghoma nzhwi.
Fono’ano’s fa ni’ks shi’s vi vo nghoma nzhwi ta zhwis. Wit 0 ma

nghila nshi’s fa akar) wye lima wii. 9 m3 so ko’sd k9.

Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be
ku’s ta bwabwa’.

4) The maltreated girl

Once upon a time a man married his wife and they had two
daughters whom they didn't love equally. In fact, they loved one
and hated the other. Eventually they demonstrated the hatred by
sending the one they hated to stay behind the fireplace in the
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kitchen where smoke would always penetrate her eyes as they
cook. Before long she even became a place for dumping dirt so
that each time there would be trash they will dispose of it on her.

It went on and on and one day as she was reflecting on her
predicament they again peeled cocoyams and egusi and throw all
the peelings on her before leaving the house. When the others had
left the house, she decided to search through those peelings and
eventually found one little cocoyam and a lone egusi. She peeled
the cocoyam and cooked but as the cocoyam was boiling in the
pot it increased until the pot was full. She pounded the cocoyams
and formed several loaves of achu from it. After that she prepared
the egusi, which also increased tremendously and she ended up
with several bundles of it.

When everything was ready, she found a broken basket
around and put both the achu and egusi into it, carried on her
head and began to go to an unknown destination. She got to a
bridge and met a cranky animal sitting on it. The animal told her
to push him into the stream and pass but she refused saying that
both are cranky and she cannot afford to maltreat anybody. She
rather picked the animal up, entered the stream, cleaned it up,
took it back to the bridge and gave it enough achu and egusi to
eat. When the animal started to eat, she left to continue on her
way. The animal was so pleased and advised her saying that 'As
you go if you meet people splitting firewood with their teeth you

shouldn't laugh at them.' She replied asking him who she is to
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laugh at people who lack axes. It again said that 'As you go if you
meet people climbing into their barns with their buttocks you
shouldn't laugh at them.' She replied asking him why she would
laugh at such people. Then it said 'If you meet a thorny footpath
and a paved road you should follow the former instead of the
latter.' She responded asking him who she is to be able to walk on
a paved road. Finally, it said 'If you go and see a presentable
civilized man you shouldn't marry him, instead marry only a local
wretched man with jiggers in his feet.' Again, she told him that
she couldn't even attempt to marry a civilized man giving her
status.

As she moved on she met all these scenarios and behaved
just the way she had been advised to. When she met people
splitting firewood with their teeth and those climbing into their
barns with their buttocks she just greeted them and passed. When
she came to the two roads she simply followed the path with
thorns and as she went on she met a civilized man who proposed
marriage to her but she refused. Soon she saw a wretched villager
whom she accepted to marry. They went and had three extremely
beautiful children and lived happily.

One day she decided to go back to her parents for them to
see her children. She then prepared everyone, dressed the kids
very well and went with her husband. They got to her parents'
home when all of them had gone out so she decided to climb into

the barn with her children and husband and wait for her parents
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there. Eventually they came back home and sat in the house. Soon
after she pinched the children one after another to go over (in the
barn) and urinate directly on the man or woman in the kitchen.
When the urine would drip on one of them they would think that
there are many rats in the barn urinating on them. When all the
children had taken turns to urinate their mother spoke from the
barn saying 'Pay me mother and I will give you something.' Her
mother replied 'You know everything I own and you can have
what you want. They then lowered the first child from the barn to
the floor and he was so handsome that there was a lot of
celebration. After that they lowered their second child, then the
third and finally she came down with her husband and there was
total celebration.

When the other beloved girl saw this, and became yealous,
she decided to go and have her own children. She therefore went
and harvested much cocoyams but when she cooked them the
quantity rather reduced in the pot. She peeled much egusi and
cooked but the quantity also rather diminished. In any case, she
prepared the small quantities and put them inside a very beautiful
basket, dressed herself very well and set out to an unknown
destination to get her own children. Soon she got to the bridge
and found the cranky animal that told her to push it into the
water and pass. She angrily asked the animal whether it thought
she could cross the bridge with it sitting there. She kicked it down

and passed. As she was going the animal struggled and came out
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of the water and told her that 'As you go if you see people
splitting wood with their teeth you should laugh at them.' Then
she said T will laugh at them for not having an axe to split their
firewood with." The animal continued and told her that 'If you see
people climbing with their buttocks into their barns you should
laugh at them.' She said 'I will laugh at such people for not having
ladders to use and climb into their barns.' Again it said 'If you
meet a junction with two roads make sure to follow only the
paved one and not the dirty footpath.' She asked it 'Did you really
think that with my status I could follow a dirty path?'. Finally, it
said 'if you see a presentable civilized man marry him instead of a
wretched poor man.' She said that 'I could only marry a handsome
civilized man. What will I have to do with a wretched villager?'

As she went on and saw people splitting firewood with the
teeth, and others climbing into their barns with their buttocks she
mocked at them as she had said. When she got to the junction she
followed the paved road and soon she met a wretched villager
who proposed to marry her but she brutalized him, refused and
went on until she met a civilized man whom she didn't hesitate to
marry. They went and their first child was a snake, the second a
lizard and the third a chameleon.

One day she decided to go back to her parents for them to
see her children. They got to her parents' home when all of them
had gone out so she decided to climb into the barn with her

children and husband and wait for her parents there. Eventually
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they came back home, sat in the house and she said 'Pay me
mother and I will give you something.' Her mother replied 'You
know everything I own and you can have what you want. They
then lowered the first child from the barn to the floor and when
the snake landed everyone was so scared that they killed it
immediately. Then they lowered the lizard and chameleon, which
were also killed. Finally, she descended with her husband and

they were all ashamed.
This is the end of the story.
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5) Ngwa’s ngan nd kofefe ko

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: Wi’ nltt bwi vina wen la vatayn lo

Audience: 0

Narrator: 9zhi’ o wutsena di’ Mbasa apfi’s, azhi’ 9 wutsena di’
Kabej, azhi’ o wutsens di’ Kabwe, azhi’ 9 wutsena di’ Kalaylay,
azhi’ 9 wutsena di’ Kozhir. och#’ 9 nlayn katsi katsen lo
Audience: 0

Narrator: Gha 9 ntim Kabej a mu la gha shi’s ch# mu. Kabej nshi’s
9 s9 shi’s Kofefe ko nyor) a ngti’” a mu. Gho o nlyi fongu’ngt’ o
ntomo wen tsu la ghd kwents fa ji yi che mu md wen. Koféfe ko
mbwinss nlyi kalyilyi ntoms wen tsu, ghs o mfar) o mpfit ghd o
nlyi ncho nyornss a wena bam.

Nla’te nla’ts 1i 3 vowens ko yen Kabej mbe ntim Kabwe.
Kobwe ka nshi’s mbém 'lamos ghom shi’s a mu a sha nshi’s nju fe?'
Koféfe ko nga’ fa kwis ngt’ a mut:

ghod lyi fonglt’'ngt’ 9 tom mo tsu,

ma lyi falyilyi tom wen tsu,

gho fono pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiko e.
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Gho o mbe mbor) fongti’'ng’ fyi @ mbe ntomos wen tsu la ghd
kwents fa ji yi cht mu myima. Koféfe kyi mbe nlyi ta kalyilyi kyi
mbe ntoma wen tsu. Gha 9 mbe mfone mpft gha o nlyi ncho
nyo1sa.

Vo nko’ts vowens ko ku’ gha o mbe ntim o Kalaylay.
Kolaylay ko mbe nshi’s mbe nga’ 'voloma vwomsa shi’s a mu a sha
nshi’s nj# fe?” Gha o mbe nga’:

gho lyi fongti’'ngt’’ @ toam mo tsu,

ma lyi folyilyi tom wen tsu,

gho fon? pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiks e.

Gho o mbe nlyi fongti’'ngl’ @ ntoma wen tsu la gho kwents fa ji yi
ch&# mu myi. Koféfé ko mbwinso nlyi kalyilyi ntoma wen tsu, ghs o
mfon 9 mpfit ghd o nlyi ncho nyorsa.

Lid vowena mbe nla’ts nla’te gha o ko yén vowena, mbe
ntim Kazhin. Kazhin ko mbe nshi’s nga’ 'volomoe vwomo shi’s a
muo a sho nshi’s nj# fe?' Gha o mbe nga’:

ghod lyi fonglt’'ngl’ 9 tom mo tsu,

ma lyi folyilyi tom wen tsu,

gho fono pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiko e.
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Kozhin ko mbe mbon fongti’'ngt’ fyi o ntomo wen tsu. Kofefe ko
mbwinsa nlyi kalyilyi ntoma wen tsu, ghos @ mbe mforjo mpfit gha o
nlyi ncho nyorgsa.

Vo mbe nla’te nla’ts vo ko yén vowena mbe ntim Kalaylay.
Kolaylay kyi nshi’a mbe mbom 'volomd vwoma shi’s a mu a sha
nshi’s nj#& fe?' ghd o mbe nga”

gho lyi fongti’'ngt’’ @ toam mo tsu,

ma lyi falyilyi tom wen tsu,

gho fon? pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiks e.

Vowena nla’ta nla’ts vo ko yén vowena, lio vowena mbe nshi’s mbe

mbom ta li 'vina vwoma shi’s a mu a sha nshi’s nj# fe?' Gha o mbe

nga’:
ghod lyi fonglt’'ngt’ 9 tom mo tsu,

ma lyi falyilyi tom wen tsu,

gho fono pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiko e.

Li 3 vowena mbe ntomoa wen nd ngtt’ gha o mbe nlyi falyilyi tom o
wen tsu gho for) 9 pfit ghs @ mbe ncho nyonsa.

Ti’ 5 vowena mbe nla’ts mbe nshi’s mbam 'vi’i vwoma shi’s
a mu a sha nshi’s nj# fe?' Gha o nga’:

ghod lyi fonglt’'ngl’ 9 tom mo tsu,

ma lyi folyilyi tom wen tsu,
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gho fon? pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiks e.

Ghd o mbe mbor fongli’'ngtt’ o ntoma wen tsu. Kofefée ko mbwinsa
nlyi koalyilyi ntoma wen tsu, ghs 9 mbe mfogo mpf& ghd o nlyi
ncho nyonsa.

Nk9’ 9 nka’ gha o ko yén vi’i wen nlu 2 nshi’s a mu, nshi’a
nga’ la 'vi’i vwoma shi’s a mu a sho nshi’s nju fe?' Kofefe kyi mo
nzhimta:

ghod lyi fonglt’'ngt’ 9 tom mo tsu,

ma lyi falyilyi tom wen tsu,

gho fono pfy,

ma lyi cho nyonsa,

lyikalyika e lyikalyiko e.

Ta andos gho zhimto a li nkd’ yi ncho ntsifo wen, ntsifs, ntsifo
nsayts gho o mpftt. Nko’ yi nwa’te mu nwyets a ach# 9 vi’i wen

vyi vowena nlu nch# mu myi mbwina nku’ a ngar.
Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

5) The family and the Crocodile
Once upon a time a woman had five children whose names were

five different leafy vegetables (Njamanjama, Cabbage, Green,
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Bitter-green, Bitter-leaf). One day she sent Cabbage to the stream
to go and fetch water. When Cabbage got there, she met a
Crocodile on a stone and shot it with a pebble so that it should
give way for her to fetch the water. Crocodile shot her back with
fluid from its mouth and she fell and died then it carried her and
placed somewhere behind.

When Cabbage didn't return, the woman sent Bitter-green to go
and check. Bitter-green got to the stream and asked Crocodile
'Where is my sister who came here to fetch water?' Crocodile
replied saying:

Take a pebble and shoot me with,

I take my fluid and shoot you with,

you fall and die,

I take you and place behind me.

Bitter-green also shot it with a pebble so that it should give way
for her to fetch the water. Again, Crocodile shot her back with
fluid from its mouth and she fell and died then it carried her and
placed somewhere behind.

They waited for the two children in vain and sent the third,
fourth and fifth but none of them ever returned. The woman
decided to go herself to the stream. When she got there, she asked
Crocodile 'Where are my children who came here to fetch water?'
Crocodile replied:

Take a pebble and shoot me with,

I take my fluid and shoot you with,

51



you fall and die,

I take you and place behind me.

The woman also shot it with a pebble and Crocodile shot her back
with its fluid and she fell and died like her children. Crocodile
also took her and placed where the children were.

When the man had waited for long he decided to go down
to the stream. He got there and also asked Crocodile 'Where are
my people who came here to fetch water?' Crocodile again
replied:

Take a pebble and shoot me with,

I take my fluid and shoot you with,

you fall and die,

I take you and place behind me.

The man also shot it with a pebble and Crocodile shot him back
with its fluid such that he fell and died like his wife and children.

Cock waited and waited but its people didn't return so it
decided to go down and look for them. Cock asked Crocodile
'Where are my people who came here to fetch water?' Crocodile
replied:

Take a pebble and shoot me with,

I take my fluid and shoot you with,

you fall and die,

I take you and place behind me.
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Cock was annoyed and pecked Crocodile to death. After that Cock
carried water and sprinkled on all his people who regained
consciousness, carried the water and then went home.

This is the end of the story.
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6) Kasholo ko mi katsém
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: @ bwi wayn 9 wen lo
Audience: 0
Narrator: 9ch#’ 9 layn wena wen f& a asim 9 fit 9 s3 sheé’s she’s
shé’d. 9 ne so ndi’ atyityin 9 nonchwi jag o nzafo wen gho o mo
nga’ a wayn 9 wen yi la gha shi’s a mut 3 nwa’ mu 9 ku’ wena wen
zhi 3 ny#ta. Wayn yi nlu sa shi’s j& 2 nyen Kashoalo ko nyww’ a
ngl’ a mu. Ko ngha’ wayn yi 9 nwye a nkt’ ndagls ach# 2 yi. Nlu o
SO j&d, 9 nj&t nyen luwayn o tsen a asim, 9 nga’ '10’s mo a ni ma
disa nkt’s ghom wti zhuta.' Gha 2 nlyi ofozhivo wen 2 nku gha o
nzhi nzhi nzhi 9 me mo nga’ 'dis fi'. Wayn yi ma nga’ a:

ma nd ndu so cha mu,

kashoalo ko nyww’ a ngl’’ a mu,

16 mo,

sesa a nku’,

mowayn kondorn,

zhika zhika zhik zhiks zhiks zhik.
Ands wayn yi ga’ a li ma di’ la satseén yi chenka za’s te kashi a li yi
di’s mu wi’ 2 bo zhu o j& 2 sho’td a 1i 3 wen, bye’s azhi’ o ti’ o wen

ndi’ Kendorn.
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Ghs o mb¢ ncho mbée so jit nyen ltwayn atsen mbe nga’ ta
li. 'gha o mbe nku afozhive wen gho o mbe nzhi nzhi o mé mbe
nga’ 'dis fi'. Wayn yi mbe nga’ fa chi 3 njo yi:

ma nd ndu so ch& mu,

kasholo ko nyw#’ a ngl’ a mu,

16 mo,

sesa a nku’,

mowayn kandon,

zhiks zhiks zhik zhiks zhiks zhik.
Ghd o mbé¢ ncho luwén o so njit mf&t a dwen 3 1i 3 wayn yi nga’
'10’a mo a ni ma dise nkt’d ghom wu zhuata.' Luwayn yi nga’ 'wé
ofozhiva di’ mu ko di’. Gha’ kachom kon 9 shi’s 3 ch# mu tsu o ku’
yuwl zhi 3 ny#ta.' ghd 9 ntuls abi’ a kachom akyi ma nku a wen,
nga’s ghd fass zhimto, ghd o zhimto ghd 9 nga’s nkt” ayi bos no’s
bona byighs.' ande gho zhimtd 1i ghd o nzhw gi 3 wayns wen nki la
a di’s wen. Gha 9 nga’ ghd 2 tom 2 nyin ta nyie 9 shi’s nwa’ mu 9
ku’ wena wen zhi 3 ny#ta.

Ta ands gho lu 9 so j&#d ta jus luwayn yi nzastes wayno wen
yi nzasta nzasta fa njo yi, mbwoms ofo a wenoa kach#t 9 nshe’ a
kobwin nwusa kach# kawen a bam. Mbonts toka’aka’s, zhusa, no’d
ofo chava no’s atsam o nwye a nkt’ yi, mbwinss ndage achit o yi
ta anda gho yi tom li, mo nw&#’'ma sa ka’ta wen.

Gha 2 nshi’a so nwa’s mu myi gha ne so ku’ o za’s mo be fir
9 me fa kachom yi, ghd o bé¢ bwinad shi’a. Ta 1i luwayn yi mbwa’sa

nneé any# vyi 9 me wi @ md mbwin 9 nvi n9 fodzi fo a mu wens
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wen 9 nzhi nzhi nzhio mo nyuts. Luiwayn yi nga’ a nki’ ayi bond
no’s nanto, ka ghd bens a ga’ a kashi katsenka la ghd zhim. La ghd
j& kwen ta wena ngan) mimbu be ga’ la ghs zhimta. Gha 2 nku
kozor) ko wen 9 ncho so j#d. Luwayn yi nshiso waynd wen yi ncho
nd konyinks wena wen mpfwo.

Ghd 2 nzem 9 nj# njit mbe s3 jit mbe nyen luwayn atsen.
Mbe nga’ 10’0 mo a ni ma diss nkt’s ghom wu zhuta.' luwayn yia

mbe nku ofozhive ghd o nzhi 9 me, mo nga’ 'dis fi.' Njo yi mo nga’

' ' '

zhiiii.' ghd o nga’ 'b¢ ga’ ma tu’ 9 ngono wu.' 'zhiiii.' gho o nga’ a
kashi yi so tsen ghd o nyasto kdws 9 ncha nkll’ yi tsu no’d

mwimwin gho 9 nsasks afo vyi @ mf# fa tsu ncha wen gho o mpfw.

Pfopfopfs, wu bwi wayn 9 wii gho o nku’s ta bwabwa’ nka wu ku’s

ta bwabwa’.

6) The greedy Ogre

Once upon a time a woman had a son. One day she went working
in her farm with him. When they were tired at noon she sent him
to go and fetch water so that they could eat and drink. When he
got to the stream he met an ogre sitting on a stone. Ogre caught
the child, put it in a basket and closed it well. The animal carried
the child in the basket and was moving around until it found a
certain woman working in her own farm. Ogre told the woman

'Madam, pay me and I will entertain you with music from my
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basket.' She gave her the food she was planning to eat when she
would be tired. The animal ate everything and then ordered its
basket to play music. The child began to sing from the basket:

I went to fetch water,

found Ogre sitting on a stone,

It caught me and put inside the basket,

I am Kendong's child.

The child sang this way hoping that even if they do not meet his
mother someone who knows his father can hear the song and will
be able to inform his family.

After that the animal carried its basket and they continued
going. Soon it saw another woman working in her own farm and
after the ogre had eaten this woman's food as payment it ordered
its basket to play music. The child sang from the basket:

I went to fetch water,

found Ogre sitting on a stone,

It caught me and put inside the basket,

I am Kendong's child.

Thereafter they got to the next farm and it happened to be
the child's mother working there. Ogre told the woman 'Madam,
pay me and I will entertain you with music from my basket.' The
woman said it should let her listen a little bit to the kind of music.
When the child sang, the woman knew that it was her son. She
appreciated the music very much and told Ogre that there is much

food for it to eat but no water to drink and so it should keep the
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basket there, go to the stream and fetch water that it can drink
after eating. She then bore several tiny holes on a calabash before
giving it to the animal to go to the stream. When it had gone to
fetch the water the woman took out her son and covered him with
grass and soil in a ridge. She had enough time because Ogre could
not bring water with ease because of the holes in the calabash
through which the water leaked each time and it was forced to
return to the stream to refill it. She looked for insects like bees
and wasps that can produce music but also sting and put into the
basket. She covered it properly and then waited for Ogre who
finally came back with a bit of water. They ate the food and drank
the little water and the woman told Ogre that the music is so nice
that it should not even play it to anyone again. She advised that
the basket should be carried straight home and the beautiful
music preserved. Ogre thanked the woman and then left. She
then removed her son from the ridge and ran home.

At the next farm, Ogre saw another woman working and
again told her to pay so that she could be entertained with music
from the basket. The woman also gave food to it and after eating
the animal told the basket to play. Surprisingly only bee and wasp
noises were produced. Ogre became angry and warned that if the
music didn't sound well it will smash the child's ribs. Again, only
the noise of insects was produced. Ogre then kicked the basket
and scattered it. All those insects came out and stung it to death.

This is the end of the story.
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7) Mabi’ ma mbyims
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: @ bwi wayn 9 wen lo.
Audience: 0
Narrator: 9ch#’ 9 nlayn ghd 2 ma s j&#d shato alyu’ @ wen gha o ne
vi tom gh?d lyi ndzar) ghd bi’:

ndelendele mo wa,

kum afwin f3 tas,

y¢ 19 1t fa ngwwt’,

kum afwin fa zh#’,

ndele mo wa,

ndelendele mo wa.
Ands gho a bi’ 1i mabi’ o f& fa oku 9 fu fa f& o tséntd a weno fotin
gho o so bi’a vo ma benas bi’a vo ma ben o ben 9 ben 2 ben 3 bwa’
vo ma kwen a ngar, vo 9 ny#t manlyu’ myimo 2 nyt 9 ny# 9 nyt 9
my3 fit gosa.

No’s ze ghd né ta li. Wayn 3 wen yia mo ne nyen ta ands
gho ne ko bor) a wen no’s nkayn. ach#’ 9 nlayn katsi kotsen ti’ o
weno s9 nlte gho o ma nga’ a 'biba ma o ne zhuso o bi’a ndzarg o
mokuma ben.' ti’ 9 wen 9 nga’ a 'ko ne mwdm bye’s sotsén wi bi’
ta ands moanlyu’s ko di’ 15 mo a ku ngo’ a wi.' Anda gho ga’s 1i gha

9, ti’ 9 wena mo s ki la ghd o zhu 1i kony# a gho ga’s. Gha o so 1u
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no’s azhu okd gho o mborss njit a okl @ nje’s tsu’ kontstt’ tsu’
kontst’ tsu’ kontst’, 9 nvi nkam nkamo nkam ks nlwin a jok o
mpfen ghd o ma nj& ntom a kashi yi a mabi’ myi no nvi nw&#’'ma
tsu zh#ts 1i. Mo nlyi ndzan yi mo mbi’:

ndelendele mo wa,

ktim afwin fo tas,

y¢ 19 1t fa ngwwt’,

kum afwin fa zh#’,

ndele mo wa,

ndelendele mo wa.
Mobi’ myimo mbe nzha’s mf# fa aku yi o ben o ben o ben satsén
vowena mbwa’ka no’s azhu o9kd ma nlu njt a kashi a voweno na
njtd nww’ tsu. Gha 2 nlyi jok 9 kantst’ yi nvi ntom. Wi’ a gha na
mwoma ghd 9 mwom a mbi nga’ a'9’ 9’ 9’ a di’ kentst’ a di’
kontst”. Vowena mwom ta li nga’ ta li no’d votsem '9’ 9’ 9" a di’
kontst’ a di’ kantst”. Vowena ngha’ wayn yi nkany mip nlag no’s
ashii otsem a vo di’s a wen awen a ko ku afwof a wen. Vo nlagsa
ati’ati’s @ wen, nlanss ashi @ wen, nlanss alwi @ wen mo mf# na
wen 9 nwi a ach#t 9 ngon fa kebar. Wayn yi mo sa di’ a kashi yi,
ti’ 9 wena s2 vi mu gha s9 bo’sa a mapfi. Ti’so weno nsas no’s azhu
akd nyen o wen a kashi yi gho o nlyi kanyin 2 nvi nlyi wen mba’te
ofo vyi fa wena shi oawen a va yi lanss li. Ta ands gha ba’ts 1i
mbomto a wayn yi la a yi cho ghd 15. Wayn yi nsha’te a wen. Ghd
2 nkwen a okt ta nd nagnar nshoto alylt’ yi mfw, mbi’s ndzar) yi

mbi’s mbi’s mbi’, mabi’ myimo ntsento mben o mben o mben nji
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nkwen nzi nya manly#. Ba’a yi mf& a keboan nlyi go nyinse ntom a
ach# ngan nchwana mbva’ @ mo’ tsu azhi’ mfwi o mfwi mab#’

myimo mpfika.

Pfopfopfs, wiu bwi wayn o wu gha o nku’s ta bwabwa’ nka wu ku’s

ta bwabwa’.

7) The Wicked Monkeys

Once upon a time a man had a son. The man will go and tap
palmwine, bring to his home and then play his xylophone for
monkeys to come out of the forest and dance. After dancing he
will offer them the palmwine as entertainment. The monkeys will
drink the palmwine and then return to the forest. The child
always watched with interest and admiration.

One day his father was leaving home and the child told him
that during the day he will play the xylophone for the monkeys to
come and dance. The father refused telling him that if he dares,
the monkeys will trouble him since he will not have palmwine to
entertain them with. The man then left thinking that the child had
understood and will obey him.

However, when the man was gone the child went to the
palm bush to harvest the forest sour fruit. He came home,
squeezed the juice and put into jugs as if it were palmwine. After

that he started to play the xylophone just like his father. The
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monkeys came out in their numbers and danced as usual. When
they were exhausted, they went in and sat as they always do and
the boy brought them the jugs. The monkey that always tasted
their wine tasted and wondered what type of palmwine it was.
Each of them tasted and said that it was wine from the forest sour
fruit not palmwine. Because this annoyed them they tied up the
child and closed all openings on his body such that no air went in
or out of him. They kept him at the entrance to the house and
left. The child nearly died but his father arrived on time to save
him. After rescuing the child, he explained to his father what had
happened so he quickly rushed to the palm bush and tapped
palmwine. He returned and started to play the xylophone for the
monkeys to come and dance. As usual they came out in their
numbers and danced until they got tired. They then went in to sit
and drink. While they were drinking, the man carried a large
bundle of grass, placed on the door and set fire on it. All the
monkeys got burnt and died.

This is the end of the story.
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8) Wayn a voa nyabls ns wen

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: © bwi wayn 9 wen. Wena wen s3 di’. 9ch#’ 9 lu nlayn.
Mu wayn 2 wen ayi ndi’ ta mu’. Wena wen s3 di’. 9ch#’ 9 lu nlayn
gho o so mpfuo nwye ashi ngo’ nga’ a wen la kashi a ghd na 10 o ju
2 kwen tsu wen 9 kwen ta ngar ayi bye’s anda di’s 1ams yi. 9shi 9,
ngd’ yi nlu sa 109 j&to wayn yi jud fa wena bam. Loa ji#d gho jud fa
wena bam. Ne nlo nj& nkwen a ngay yi a di’ ngay 2 1oma 1i 3 wen,
Iamo li @ wen ayi gha 9 ko ki wayn ayi la a di’ wayn o 1oama wen.
Wayn yi nkwen a ngon yi lamo li 9 wen yi lam kabayn ghd tsu’s
kor) 3 kit a wayn yi ghs ligto a ma di’ vo wen ofozhivo a gha ku la
gho zhi. Pfe mbass gha shiso alyu’ 3 kit a wen ghs ligto. A ma di’
gho wen mbasa a gho ku la gha zhi. Ta li vowena m3 zhi gosd j& a
tasim, wayn yi j& a ntsi.

Wayn yi njt s tsind ntsin koatsi katsen 9 ne ta 1i no’s moantsi
ntsém ne ta li no’d montsi ntsém. Wayn yi nj& so tsid ntsir kotsi
kotsen sd nzh#to o nw#’'ma so zhimta:

e zht ndim e tselele’sle’

zha ndim e tselele’sle’

a It nga’s jit ji’ ngane kak#r’ mo e tselele’sle’

lam abayn ku kony so a mo € tselele’sle’

pfée mbasd ku alyu’ a mo e tselele’sle’
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So nzhimtd Iom» 1i 3 wen yi nzha nshito ntimo 9 nshito nzhuto
no’s nkayn. Gha o nzhimts ndzan yi gho o nzhuts. A katsi ayi gha
9 mo nki la a di’ wayn 9 lom3 yi. Vo ne mpfwo fa asim a katsi ayi
mo nkwito s3 pfe ofozhive 3 shitd wye ofozhive swen bé wyea
mbasd a yi ben ghd o zhi no’s nkayn. Fa katsi ayi vo ko bé¢ nyabld

n9 wen.

Pfopfopfs, wu bwi wayn 9 wui ghs o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

8) The maltreated orphan

Once upon a time a woman had a lone child with whom she lived
until her death. Before she died she planted egusi and told the
child to follow the direction the plant will grow to. She told the
child that the house to which the plant will go is her sister's house
and so the child should follow it and go there.

The egusi plant started to grow and move while the child
was following. Finally, they entered the child's aunt's house. The
aunt didn't know the child and so never knew that they were
related. Therefore, she wasn't treating the child well. When she
would cook cornfufu she will give the pestle to the child to lick
what is on it and when she would cook the vegetable she will give
the cooking spoon to the child to lick whatever particles were
hanging there. The others will eat the food and the child will
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remain hungry yet all of them will go to the farm to work. The
child was responsible for watching over the farm from the attack
of animals and birds.

One day, while taking guard in the farm, the child began to
sing:

Death left me alone

It was egusi that went and showed me the house

They cook cornfufu and give me the pestle

They cook vegetable and give me the cooking spoon
The woman heard the child singing and she came nearer and
listened keenly. She then knew that it was actually her sister's
child that she had been maltreating. From that day on the woman
began to take good care of the child.

This is the end of the story.

65



9) Wuwi a ghd nyabls nd wayn

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: © bwi vana wen la voka’. azhi’ 0 wutsena di’
Atsikwakwa a di’ wayn o nkaso, azhi’ @ wutsena di’ Yunawuman,
ozhi’ 9 wutsens di’ Bébibisanda, azhi’ © wutsens di’ Bebibebi. Li o
vowena ne 1 s3 njid gha lyio voweno 9 j& wit a wen 9 mu, vowena
nzh#so tsu.

Li 3 vowena ko nkons waynd nkass yi no’s nampfen. Gha o
ko nkone ku ofozhive a wen. Gha o ne sa pfwoa gho tima ghd
zhimto ndzan:

Bebibébi vi a sha

Yunawuman vi a shd

Bebibisanda vi a sho

Atsikwakwa wu se a fi
Gho zhimts ta 1i vowena ma 1u 9 ju atsikwakwa mo fag) ko ndi’ la
gho a ji&. A mo di’ Atsikwakwa di’ waynd nkass yi. Li 9 vowena jit
shit tdwen to van vyi vata’ 9 ku ofozhivo a vowena vowena zhi.
No’s zena ghd vi zhim:

Bebibebi vi a sha

Yunawuman vi a shd

Bebibisanda vi a shd

Atsikwakwa wu se a fi
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Vowena via gha o jit shit towen to vowena 9 ku ofozhivo a vowens
v zhi.

och#’ o nlayn katsi katsen gho o nlu 9 j& 9 mo’te vowena 2
nzhuaso luweén 3 zhu o nvi zhimta:

Bebibebi vi a shd

Yunawuman vi a sha

Bebibisanda vi a sho

Atsikwakwa wu se a fi
Ta ands gho zhimto li voweno nga’ la ai’, 'gi yen o ko di’ gi 1i 3
yes.' Voweno nga’ ta li nw&#’'mo voweno ko j&. Gh3 2 mboy
kongonlo o mpfi’ gi 9 wen 2 so di’ ta nd gi 9 1i vowena. Gha 2 ma
bwina zhimts luwen:

Beébibébi vi a sho

Yunawuman vi a sha

Bebibisanda vi a shd

Atsikwakwa wu se a fi
Ghd 9 nzhim luweén vowenoa nga’ a a di’ gi 9 li yes 19, nlu nvi o
mota Atsikwakwa a kashi ayi. Ta ands va vi li zhu yi mbonta
voweno mi la. Atsikwakwa ma nse a kashi ayi ta wenoa nyir).

Li 3 vowena ne mbwina nvi luwén ma zhimte ndzay yi:

Beébibébi vi a sho

Yunawuman vi a shd

Bebibisanda vi a shd

Atsikwakwa wu se a fi

Atsikwakwaos mbwinss nga’:
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Bebibebi ko di’

Yunawuman ko di’

Bebibisanda ko di’

Atsikwakwa gho di’ a sha
Li 9 vowenos ma nzhu 9 mbwinsa so zhimts did

Bebibebi ko di’

Yunawuman ko di’

Bebibisanda ko di’

Atsikwakwa wu vi a sha
Gh3 o nzhimto nzhimto Atsikwakwao mo nlt nj&. Ghd o mo nlyi
wen nj# 9 nshu a 19 nshuo nshuo nshua gha o mbayn la wong gha o
nku ofozhive a wen a azhu ayi ma so di’ wens wen mu valoma va

wen vyi mu pfika.

Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

9) The discriminating woman

Once upon a time a woman had four children named Atikwakwa,
Yunawoman, Bebibesanda, and Bebibebi. Atikwakwa had scabies
on her body and her mother didn't like her. Each time the woman
was going to work she will take the children and keep near a
stream to stay the day and wait for her. On her way back, she

would stop by the stream at a distance from the children and sing:
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Bebibebi come here,

Yunawoman come here,

Bebibesanda come here,

Atikwakwa you stay there.

The children would obey her and she will clean up the three who
go to her and feed them well meanwhile the fourth will be
neglected to herself.

This happened regularly until one day a snake came to the
place near the stream where the woman usually stopped and sang.
It also sang in a snake voice:

Bebibebi come here,

Yunawoman come here,

Bebibesanda come here,

Atikwakwa you stay there.

But the children refused to go because they noticed that the voice
was not their mother's. At that the snake modified its voice to
sound exactly like the woman's own by eating an insect. Then it
repeated the song:

Bebibebi come here,

Yunawoman come here,

Bebibesanda come here,

Atikwakwa you stay there.

The children then obeyed and when the three went over the snake

swallowed them such that Atikwakwa survived alone.
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In the evening their mother came and sang as usual but this
time Atikwakwa replied:

Bebibebi is not here,

Yunawoman is not here,

Bebibesanda is not here,

Atikwakwa is here.
The woman began to mourn and to sing:

If Bebibebi is not there,

Yunawoman is not there,

Bebibesanda is not there,

Atikwakwa should come here.
So Atikwakwa went over and the woman cleaned her up
thoroughly and gave her food to eat. From that day, she began to
take excellent care of her since the other children had died.

This is the end of the story.
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10) Vuno va tofava

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: 9 bwi vana wen la vabo lo

Audience: 0

Narrator: 9ch#’ 9 nlayn ghd 2 lu ku’s shé’s asim a aku bwina shi’a.
9zh# 9 ntsingo ne nkww#’ ghs 9 mo ntsu’ la vana wen vyi ne nlu ku’s
tsife ntsin ma bé bwind shi’a. ach#’ 9 nlayn vowens nku’ ma di’ o
tsitsi. Vo nvi a azh# 9 mpfwome mo nkworn abu’ @ mpfe a chi. Abu’
yia sa bia 1ama wen atsen ma mfwayn la yia ko di’s tsi a aku, ma
nlopte wen nga’ a no’s yi j& 9 nwa’ mu vi wen 9 wen ne pfe abu’
yena 9 zhi 9 ny#ta. Mfét mbonss mo nyin o nshi’s nwuss loms wen
yi. Ando gho tago ncho gho mo mf# ntimo so dzans ga’s 'u woo
awen.' Kombisade katsenks bonsd moa ga’s vi 'awen ta awen ta
mbuu.' Wayn yi bé ga’ 'a di’ gho a ma dzage wu wu ga’s ls awen?'
Ko bé bwinsd 'awen ta awen ta mbuu.' Ga’s ta li satsen gho o
nshom o nga’ a 'aiy ma 2 ko ki la a di’ g0 a wi’s ga’s 15.' Nkwen a
ngon 9 nga’ 'Maa ch# abu’ yénoa a gho 15?' So ga’ no’d azhu akd
kombisade kyiks ntima a ach#t ngon nshi’ss kambo ko dé o wen kyi
nsan ma ga’a 'Ch#d abu’ yi a sha.' Wayn yi ntso’sa abu’ yi nshe’
tsu. Gha so lim3d gh3 teto zhio teto ayi a gho ko bog li ku a wayn
yi. Wayn yi nkwo’ kony# a ghd a né nkwo’ ghd o ko ki. Sotseén ghd

o ma nga’ a 'ba’a mu ko di’ a ngan nod’s ma nwa’te mu nod’ad 3 ku
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wi zhi 3 ny#ta.' Ghd 9 ma nchose wen ghd o mfit nji njit, mo
nyine mpfwo ta pfwoa. Kambisade kyike ne nzhi abu’ yi nka’s
wayn yi gh?d 2 ko yen, o f& mpfwo.

A so ndi’ katsi katsen vowena mbe nku’ mbe ne ntsiy o ntsiy
9 ntsino ntsir, azhwt @ mpfwoms o nkww’, vowena mbe mpfe abu’
atsegha. Ando vo pféa li wutsen yi mbe nga’ nd’s a j& yi a mu layn.
Nga’ 9 ma b¢ mfet mpfwo ta pfwo mbe nwusa wutsen yi luwen gha
9 mbe so ko’'ta. Mbe nka’ta nka’ta satsen ghd o mbe mfit so ka’s 'u
woo awen.' Kombisadé kyi be ga’s vi 'awen ta awen ta mbuu.' Gha
2 bé bwinsd 'a di’ gho a ma dzans wu wu ga’s lo aweén?' 'awen ta
awen ta mbuu.' Ta 1i satseén ghd 2 bwina nkwen a ngon. Mo so ga’
a yi koo kofo o ch#t abu’ yi tsu. Gha 9 mbe ntimo a ach# 2 ngoy o
nga’ a gho sh&’ asha.' Gha o so teto ta ands gho to nteto li zhia.
Sotsén wayn yia nga’ a yio mo pfit layn 13. Ko ngho’s wen luwén
gha o mo nga’ a 'Mu ko di’ a ngary lo yi j& 3... ' Ghd a nga’ a 'Wu 9
ko bens a f&t layn. A ti ndi’ zoyn wu t3 lopto mo ta li o f&¢ wu 2 ko
to b&¢ bwino vi.' Wayn yis ma nw#’'ma luwen gho o nzhi abu’ yi me,
9 nlyi wayn yi wena wen nj& njt nj& nj& nj& nj& nkwen a kashi a
gho tsi tsu. Ghd kyi’ 3b#’ a gho bo’ta ta kadin mo kwena. No’d
kobi’ ka kd a gha bo’3, ko ga’s nankwor. Vo ga’s a 1i ms banss
wayn yi la ko ji ne ndi’ a ghs a bwina of#t fa tsu. Gha ma bo’s ta li
kweno, bo’s ta 1i kweno, bo’s ta li kwens. Nkweno nza’s a kashi a
gho tsi tsu wend wayn yi mo nww’'ma. Wayn yi nyen achu o vi'i a a
ki’ a I3. Gha @ ma nkwo’ kanytt a gha a né ko ncho o wen. Satsén

ko ngho’wayn yi ghd 9 mbom a wen la sotsen gha buna vo a ki fa
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gho la ghd o bun3 li Io. Gha 2 nga’ a wayn yi la satsen yi bund a
1399 3 kit no’d mwimwin ghd ki la yi buna li. Gha 9 mbe mbwinsa
mbom a wayn yi la nkans wen na mbuns vo ki fa gho 15. Gha o
nga’ a satsen yi buna a 13 talyi to shi’a fa yi ach#t mu yis 19 ma
buna.

Vo so nkano nyagmsa kambisadeé kyi ntsu’ achim o wen o
ncho nw# a okt’. Gha sa bano fa tsu ta na lam la bwuuy. Gha
nlyi wayn yi nyonss a wena bam. Va so band wayn yi ko bung,
zhuto ta ashi, zhutd ta ashii sotsén ghd o nzi maku. Ta ands gho zi
maki no’d azhu okd wayn yi ny9’ ta nya’s nli, nlyi kembunts
nshito nyonss ta ands gha yi nyor) li. Ncho a2 nya’ ta nya’s nlyi
achim 9 wen yi fa aku’ a gha yi tsu’ 9 nws li. 9 s nya’s ta nya’s
bo’s 3bt’ vyi ta ndzi ndzi f&9, bo’s ta ndzi ndzi f&o, bo’s ta ndzi
ndzi f&3. Ne nza’s a ko bam kyiks mpfen no’> mwimwin.
Kombisade kyi ma nkoplo nvi fa mbinss mboy nyi so ko’s
kombungta kyi tsu ga’s a di’ wayn yi a yi ko’a. Satsén gha nlye
otyim 9 wen yi ghd 9 ko b¢ yen. Nga’s yi pfit li, ncho n3d kanyinka,
nyine nyina nyin9 nyin 9 s9 fe za’s mu wayn yi tim li mu s ku’sa
no’s ndzen gha. Ghs o mo so ga’s:

'o wayn 3 wundor 3 mo e,

timo ko,

tima ko mombinlo myis e nga’s yabi e

timo ko'

Wayn yi bé bwinsa:

'o ti’3 wiindorn 3 mo e,
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wl ne kony# kd ko 19 bog a shi.'
Gho o li ga’a wayn yi né j& za’s a kashi a alo di’s tsu ghd o tim 9
kds 3 alo yi mo’ a mu gho 9 so myi’s j#s. Gha ne vi za’s tsu ne
nyl’’s wen @ wen mimbu gha né so tim mu wayn yi bé¢ j& no’d
koghaf. o ne ta li, o ne ta li, 9 ne ta li satsen ghs 9 nka’s nyin ko

ngho’s wen ghs o mfae mpfit. Wayn yi ma mbwor.

Pfopfopfs, wu bwi wayn 9 wui ghs o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

10) The tricky children

Once upon a time a woman had two children. She had a farm far
away in the forest. She would go there and work but will return
home every day despite the distance. When the crops were getting
mature she asked her children to go there and watch the farm so
that animals and birds will not eat the crops.

One day it happened that the children were to spend the
night up there in the forest. In the evening, they harvested
pumpkins and cooked. When the pumpkins were getting ready
one of the children said he would like to go and fetch water for
them to drink after eating. He used that as an opportunity to
escape and return home because he feared staying the night at the

farm. When he had been gone for too long and the pumpkins were
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ready his brother got out of the house and began to call out to
him in the dark.

oh friend, oh friend,

But a certain large scrotum animal was approaching and
responding:

friend, friend, empty.

The young man would ask:

What is this I am calling you and you are saying?
The animal will still respond:

friend, friend, empty.

The boy got fed up and went back into the house and said
'Where will I remove these pumpkins from the pot and keep?' As
soon as he had finished talking the animal stood at the door and
spread its scrotum from the entrance of the house to the floor and
told the young man to place all the pumpkins there. While
panicking, he carried all the pumpkins and placed on the scrotum.
The animal began select the good pumpkins and eat while giving
the bad ones to the boy to eat. As they were eating the boy began
to wonder what he will do to escape so that the animal doesn't eat
him as well. Finally, an idea came to his mind and he told the
animal that since there was no potable water he should go and
fetch some so that they could drink after eating. So, the animal
gave way for him to pass. He got out and ran straight home to
safety. The animal finished eating, waited for some time without

him returning and then left.
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The next time the two children were to stay the night in the
forest again they still harvested pumpkins to eat after guarding
the farm the whole day. This night the second boy said he will be
the one to go and fetch water since the first had gone the last
time. He left and also went straight home abandoning the other in
the forest. The boy stayed behind and waited in vain until he
decided to go out and call for his brother.

oh friend, oh friend
The large scrotum animal was again approaching and responding:

friend, friend, empty.

The young man would ask:

What is this I am calling you and you are saying?
The animal will still respond:

friend, friend, empty.

He got fed up and went back into the house and as he was
looking for something to place the pumpkins on the animal stood
at the door and spread its scrotum from the entrance of the house
to the floor and told the boy to put the pumpkins in it. He carried
all the pumpkins and placed on the large scrotum and the animal
began to select and eat. The child was panicking and wondering
what he will do and soon he said he would like to go and fetch
water for them to drink. The animal refused reminding him that
the boy had deceived him the previous day and did not return.

When the animal had finished eating it carried the boy to

where it lives. At its residence, there were several gates each one
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of them having a distinct sound it makes when it is
opened/closed. They passed from one gate to another and the
sounds were reminding the boy that there would be no way for
him to escape because if he tried to do the gates will produce a lot
of noise and the animal will catch up with him. When they got to
the room where the animal lives the boy saw several skulls and
was scared to his bones. He really wondered what he would do to
escape. Finally, the child asked him how one would really know
and be sure that the animal was deep asleep. The animal told him
that when it begins to snore seriously then it means that it is deep
asleep. The animal then asked the child that how would one
know if he is deep asleep. The child said it is when he sleeps until
saliva comes out of his mouth.

When it was, bedtime the animal removed its heart and
kept in the inner part of the room from where it was shining
brightly. The animal placed the child behind its back and then
began to sleep. The boy couldn't sleep and kept listening until the
animal began to snore. The boy got up gently, took a pillow and
placed it where he was lying, went over the animal, took its heart
and went out of the room quietly. He opened the gates and closed
them gently behind him until he got to the last one and banged it
forcefully to wake up the animal. The animal woke up, took a
machete and was cutting the pillow knowing that it was the boy.
When he discovered that the boy was not there and that its heart

was also gone, he cried out for his life and began to rush after the
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boy. Before it got right out the child had already crossed a stream
and was far off. The animal began to sing:

Oh, my friend's child,

stand and take.
Stand and take your balls.
Stand and take.

The child would reply:

Oh, my friend's father you did something terrible.

You did something terrible.

After crossing each bridge the child will destroy it such that
when the animal got there it was hard to cross and before it
finally crossed the boy would have gone farther again. They
continued to run that way until the animal was exhausted and
died. The child then ran to safety.

This is the end of the story.
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11) Ngan o ngi’ a asim

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: 9sima tsegha ndi’ a vo nshé’s a lyima foyn lo

Audience: 9y

Narrator: Ngu’s tsen di’ a lyimo foyn ayi. Vo ne j& she’ a asim a so
ndi’ a azh# a dww 9 vid ngl’ yi ka’ke a ngon. Luwayn otsen nlu
mf# kotsi katsen wend vano wen mfét nkwen a asim. Vo so she’d
jt&, shé’d j& oww ne nzi a md vi. Ta ando aw#t yi zi @ ma vi li ngt’
yi nka’ka a ngan luwayn yi lyi vena wen wena vowena nyin 9 ji
byd sw# ayi tsu. Vowena nkwen a ngd1) yi nyen kambisade tsu.
9chu o vi’i di’ a ok’ a vo tana nka’. Luwayn yi nkwo’ no’s konyit a
ghd a né. Wen3d vano wen vyi so nwt#’ nw#’ nw#’ satsén ngu’s nlu.
Gho 2 nga’ a wayn 9 wena tsen la 'f&o lo 9 j& kuto ngu’ 9 vi yuwu
kanta 3 9 vaghay zhi kabayn konka tsu.' Luwayn yi so ga’ a li myi’a
ashi a wayna wen la ghs fi 3 j& ko gha bens a vi. Wayn yi mfs
mf# o j& ta ji ghd 9 ko be vi. Gh3 2 ntay o ntan o ntany gha o mbe
ngham ghotsen yi mbe ntim la gh3 j& 3 kuto ngu’ yi 3 vi. Loma
wen b¢ j& o ntan ghd a 19 15? Gha 9 mbe nj& mbe nj& nju ta j&. Gha
9 mbe nla’to nla’te nla’to mbe nga’a a wayn atsen a yi ntintin a
ndi’s wayna vatubt la ghd fiito jit lyeos la vi’ véna be tag ghd a s
15. La vowens zansa kuts ngu’ yi vi nd wen. Wayn yi nga’a 'mami a

DN

di’ gho a wt ga’s 19? votubtt vwomao zafo mo wu timo mo a chi a



owwt la ma f& 9 j& kuto ngu’.' Anda gho ga’s li 9 mo nwe'ma. No’a
azhu kd a gho nw#’'mo li @ wena ma njag) a kebar) nga’ a '€’ no’s
ma lye la van vena b¢ j ntar) ghd a 15 15. Ma kuts ngu’ yi vi na
wen voaghor kagto biba zhi kabayn kon tsu.'

Ta ando li 9 wen ga’s 1i 9 njan a keban. Njap ta njane a
koboan ngan yi mbwinso nka’ks a ngtt’. Ands gho mbwinss nka’ks a
ngl’ li wayn yi nyi) @ nkwen a ach&tokwen. Li o wen nyin 9 nj#
wend van vatseva vyi njit nsha’te a alo’ yi la a di’ keny# a ka di’s.
Wayn yi nyanmo a achttokwen 9 sa st’d st’td keambisade kyiks ko
b¢ ga’ 'a di’ ta nti’so a s di’s a kakwen a sha layn a?’ Gha la’te
1a’to 1a’te gha o be st’tae. Ta nda gha su’te 1i sotseén kambisade
kyika nlu nshi’s nka’te wen fa ach#tokwen. 9 so ka’ts nyen a di’
waynd vatubt yi. Gha o nsu’s wen luwen o nshiss @ nzhwi wen o
mpfi’.

Li 9 voweno mo yi j& nshao’to a alo’ vowena mo nkayn no’s
kony# a vo a ne. Katsi ko nk#’ vi’i mf&t no no’s kayna ghd ayi a vo
n9 nta’s ngu’sa tsu: Ndzamsa, vohama. Vo mf&t no voweva fa alo’
no’s vatsém nvi a lyima foyn yi la vo a vi o ta’s ngt’ yi sasta. Nvi
nzhusa s9 ta’s ngll’ yi ko pfus, gha ka’a ta 19, ta kashi ko ko tuma
tsu. So kapls fonyiaws fotsen fo vio n3 vi’i a wena bam. Ma gano vi
n9 vatubu a wena aws. Ta ands gho via li mu gha chwayn li
fompfém o ngha’ a wena kovu ngha’ fompfem fyi vo sa vid vi’i ma
ga’s 'e e yes vi nzhuso a sho katsi ko mpfen y¢ ko né kony# wi o
s9 nyeénd vi nd awwa wu luwen na fompfém fo a wu kdvu la wit ma

zi wu ne gh) 15?” Gha 2 nyin vi’i ncho ta choa nji nyasto awen 2
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wen no’s mwimwin 9 nwye a ngl’ yi. Ta ands gha wye 1i manlyur
9 mftt. Gha o mbe ngisa nyasto mbe nwye manlyury mbe mf fa
ngl’ yi. Ta ands moa f& li vi’ vyi mo nvi ntsents ta kashi yi a gha
ghom? fompfom fyi tsu monlyur) o mfi fa tsu li. o mo so ta’sa mo
ta’s mo ta’s mo ta’s. Ne nta’ a 139 ngll’ yi nka’so mbasma. ta ands
gho basmo li vo nyen kombisade kyi tsu nshiso nzhwi nlyi luwayn
yi wend vana wen vyi na wu fonyiaw# yi nj& no wen a ntu’, nlyi 9
sha ntu’s tsegho nku a vowena vowena s so’a foyn ma be so’a

ashioa o tsegha. Vi’i alo’ vyi ma mbwor.

Pfopfopfs, wiu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

11) The farm stone/house

Once upon a time there was a farm in the Fon's piece of land. On
that farm, there was a stone that will transform into a house each
time it started to rain. One day a woman was working in the farm
when it started to rain. She took her children and they went into
the house for shelter. When they got in they met a large scrotum
animal and saw human skulls all over the place. The woman
imagined what she will do for them to escape and was still
thinking when termites began to come out of the ground because
of the rain. She then told one of her children to go out and pick

some termites so that they could fry and eat with cornfufu. When
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the child was going out she winked to him not to return into that
house. The child went and did not return. After a while she began
to worry and to ask why the child had not returned with the
termites. She therefore asked another child to go and pick the
termites. Before the child left she pinched him so that he would
not return to that house. After waiting for some time without the
two children returning the woman asked the third, who happened
to have jiggers in his toes, to go and pick the termites since his
brothers were not returning. The child was angry with his mother
and asked her how she could want him to go into rain with his
jiggers because of termites. For that reason, the woman said she
herself will go and check the two other children so that they can
pick the termites.

When the woman left, the house immediately transformed
into the stone. The woman ran to the village and reported the
matter, saying that one of her children was left inside the stone.
The child who had stayed in the house/stone ran and entered
under a bed but while the large scrotum animal was sleeping on
the bed he will send a stick up and scratch the animal with. Each
time the child did so the animal will exclaim saying that the lice
in the bed were too many. It continued like that until the animal
discovered that it was the child doing it. It went below and got
the child from under the bed, killed him and ate.

Back in the village the people contemplated on what to do

and finally decided on a day to go and break the stone. They went
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with all kinds of things such as hammers and even axes that can
be used to break stones. They spent the whole day hitting the
stone to no avail as not even a part of it got broken. Towards the
end of the day a man whose feet had been destroyed by jiggers
was coming to the scene with a stick in his hand. People began to
mock at him wondering what he was coming to do when they had
spent an entire day there without succeeding to break the stone.
People even challenged him to his face but he didn't respond but
made his way through the crowd to the stone. He put himself
together and hit the stone with the stick and immediately blood
came out. He hit again for the second time and more blood flew.
The people then yoined him to hit that broken spot until the stone
was broken. They opened it up and found the animal, which they
brought out and killed.

After that they took the woman and her surviving children
as well as the man with jiggers in his feet to the palace. When
they got there the Fon surrendered half of the village to them to
rule over while he continued to rule over the other part. Thanks
to the woman and especially the man with jiggers in his feet the
village was freed from the whims and caprices of the large
scrotum animal.

This is the end of the story.
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12) Wu shutso kalam ns koazhols ks
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: © lam wi 2 wen lo
Audience: 9y
Narrator: A di’ wi’ a gho j& she’s ne kyesa no’s kashi ko koghaf. Wi
9 wen yi ne s9 ngufd ghd o nwuso wen. Nzena mbass nww anda
ghd 9 ne zhuso bwi ke gha timo pfwoa ghd o nzhi tsu. Nwa mbasa
yi ma nlu nj& 9 sa she’s sheé’d she’s, kazhals ko ne nja’s sa vi nyen
lawayn yi ma nkwen o nw#’'ma nse tsu s9 tsi wend wen. Ta ands
gho tsi li mbasa yi a vo yi wit la luwayn yi ne bwi nzhi tsu li.
Luwayn yi bwi no’s azhu 3 k3 kazhalo kyia nlyi mbas3s yi o so pfed
gho ba’te 3bo awen o wen ghs ki a luwayn yi ghd 9 s9 zhi tsu nka
wen zhi a mbasd yi. Luwayn yi so zhi kabayn ta lulu fe’te ma’s njo
yi ghd 9 bé konks 9 bom la a di’ gho a gha ma’s 1o. Luwayn yi be
ga’a 'aiy a di’ kashi koweén 9 mo a ma komta.' ta li luwayn yi nzim
a 19 nzim ta ands ghoa bwis 1i ghd 9 ko kyi’ kafo kajuns ko o zhi.
Fonyin fo ne nvi nyen no’s azh# 3 kd njud, njud mbvi a kwia foko’
a kashi a lima luwayn yi she’s tsu ma nzhimta:

lawayn zhuso bwi a ntir

kozhoalo ko so nyabld no wen a ntilin

luwayn zhusd bwi a ntig

kozhalo ko so nyabld no wen a ntilin
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Ando gho ga’s li wushé’ a gho yi nshe’d wend ba’a yi nga’ a gha
zhwa kony# a fonyin fo ga’ a. Gho o nga’ a ko gha be ga’, gho o
nshe’s ashie’ yena gha zhuts ghd 15. Fonyin fyio mbe mbwinsa
nzhimto

luwayn zhuso bwi a ntig

kozhalo ko so nyabld no wen a ntilin

lawayn zhuso bwi a ntir

kazhals ko sa nyabls no wen a ntiliy
ba’a yi nzha luwen nkwofo ofo ashé’s wen nzi’ a kombo ncho nd
koning ko nyin ta nyine nyin ta nyige nvi nkwen a ngar. 9 s vi
kwen mu kazhals kyiks yi so f&t fa ngan nlyi mpf& nchuy a ofwin 3
lawayn yi nchun a wena nkt’ la luwayn yi ne so ni’ss awen 2 wen
9 lyt kofo o zhi 9 yi zhw yi a yen 3 vi gha’ la ko gho zhi kofo akyi.
Ko na nchuno ta li ke m3 njit lanto so shé’d a asim. Lima wen nvi
luwen nzaso mpf# yi ta ndzindzi nku mu luwayn yi nsha owen o
wen tsu ghd o mpfe ofozhive luwayn yi nzhi. Ghd 9 mbamto a wen
gho o nsha’te no’s nkayn, nji’ kashi a gha no mpfwo gha nw&#’'ma
tsu. Wulim yi nlyi ndzam o ny#’ ghd 2 mbar) no’s nkayn gha o
nwye okyekye ozhi’ tsu nku’s nww’'mo a okan a kashi a gho no nvi
nw’ tsu li.

gho 9 ne nvi ntimo ta ach#tangan nga’ 'mo’s wayn yi a fi 9
cho vi shiso nki’ yen.' ta kakesa luwayn yi ko kwe a ji a gha tio
nvi ga’s ta ga’a luwayn yi zanss mo’ wayn yi gha cho ji shi. Gha o
nga’s nza’s aghayn abo luwayn yi ko kwe. Gha o nga’s 'hee wii

yén nit mu wu yen bo a?' ta kokeso luwayn yi ko kwe ka ngho’s
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wen ghd 9 ncho nkwen a ngan, ntomts ofo m3 nshi’s nw#’'ma so
ga’a yi zh&td. ba’a yi nshi’se ndzam yi ta ndzindzi nses a wen o
ntintin kachs. Gha 9 ntimo mf# so zima dio j&o:

o ma zhi minkan o

wl yén nit mu wu yén bo a?

ma zhi minkan o
9 nyir) 2 nj& luweén mo nji nse a wena go.

ba’a yi ne nw&#’'ma nkwo’ la yia kemo a lyio ndzams ashie’s
yi yen fa fe luweén Io. Nlu katsi kotsen njt nji nj njit @ nkwen. So
j& ghd di’ mu kachu kowen ko ku’ li a 13 nku’. Gh3 o mo nga’ 'hee
awen kachs kya ki’ no’s 19 ko wiut 9 nkoma la ko ne a le?’ Gha o
mo nga’ ' kach# kom ku’ ma ga’s no’s nds la ghs kom ghd cheno ta
chena. Gha a2 nga’ 'e¢ ch&tlo ma kom.' ghs o nlyi mu nchuls kochw
kowen kyika tsu. Gha o mo nlyi ashio’ o so koma kachs kyiks tsu
koma koma satsén ghd o so mbo’se a ntintina kachu so j&o ni’sd
gho ga’a 'sii eiy'. ba’a yi nga’a '9’ 9 a di’d njo ashyo’ a gho ju
nkumsa.” Ghd ga’s ta li satsén ghd 9 so nla’te myeto ngha’s ngufa
ndzam 9 wen yi no’® mwimwin. Wt 9 nj& mfon o mpfit. Gha o

nyin 9 nj& nd ndzam 3 wen yi.

Pfopfopfs, wiu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.
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12) The blacksmith and the Ogre

Once upon a time a blacksmith got married and it happened that
when his wife was pregnant he had to go and work in a far-off
place. He knew that his wife will have the baby while he is away
so he bought enough meat for her to feed on when she will be
delivered of the baby. He left her and went away to work and
when he left, an ogre came by and when it saw that the woman
was alone it decided to remain with her. When the woman finally
got the baby, Ogre tamus took away the meat the woman was
supposed to be eating. The animal will cook the meat and while
eating it will scrape its skin and give the woman to eat cornfufu
with. The woman will pretend to put it in her mouth but throw it
behind her. Ogre would rebuke her asking what it was that she is
throwing behind her. She would say she was just scratching her
back. It continued this way until the woman became so pale since
she was breastfeeding without eating well.

One day a bird that had been taking note decided to go and
report the matter to the woman's husband. It flew to the place
where the man was working, landed on a branch and began to
sing:

Madam stayed back and had a baby.

Ogre is maltreating her.

As the bird sang, the man's assistant working with him heard and

told the man to pay attention as the song concerned him but the
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man told him that it was nothing serious and that he should get
back to work. The bird sang again:

Madam stayed back and had a baby.

Ogre is maltreating her.

This time the man got the message and so packed his tools quickly
and rushed home. He got home and found that his wife was tied
to a robe, which was connected to the Hippopotamus that had
gone out to work in a farm. It had tied the robe on the woman so
that if she attempted to move and look for food to eat the robe
will shake and then Ogre will notice it and will run home to stop
her from eating.

The man untied the rope gently and gave the woman water
to take a bath. He prepared food and gave her to eat and after that
she narrated the entire story to him and showed him the spot
where Ogre always sits in the house. The man heated his axe very
well in the fire and put it inside coals to continue heating and
then went up to the barn and sat directly on top of the place
where Ogre always sits. Ogre soon returned and ordered the
woman to 'throw that child over there and come and take this
basket from me.' Unlike before when the woman would quickly
throw down the baby and go to take the basket, she didn't make a
move nor even say anything this time around, to the greatest
surprise of Ogre who repeated the order yet the woman didn't
move. So, Ogre asked: 'Have you seen your mother or your

father?' Yet the woman didn't utter even a single word. This
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attitude surprised Ogre a lot and he just went in and sat down to
rest. As soon as he sat down the man sent the hot axe into the
middle of his head and he ran out shouting:

Oh, it has met me today.

Have you seen your mother or your father?

Oh, it has met me today.
Ogre continued running and shouting until he arrived his home.

The man sat and wondered how he could recover his axe
and continue working with it. He decided to go to Ogre’s house
and when he got there he met him at home with much hair on his
head since it couldn't be shaved with the axe on it. He asked him:
'My friend how come your hair has grown this much and you
haven't shaved it?' Ogre replied: ' have been asking people to help
shave it but everyone has been refusing.' The man told Ogre to
sprinkle water on it and he will help do the shaving. While he was
sprinkling the water, he looked for a piece of bottle to shave the
hair with. When he had shaved all round, and got to the middle
where the axe was he will shake it a bit to remove and the pain
will cause Ogre to cry and ask what is happening. The man will
respond by saying that it is the bottle that is touching the axe
thereby causing the pain. Finally, when he was nearly done, he
pulled out the axe forcefully and Ogre fell and died and the man
went home with his axe.

This is the end of the story.
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13) Tolokyi nd Fachwi fo

Narrator: Ntii

Audience: Mboo

Narrator: Tolokyi nltiu lo

Audience: 0

Narrator: Ma kyi’ stof no’s nanto. ach#’ o layn gho j& kweto
fochwi 9 ga’ a fochwi la yi zi yi nyiny @ cho wen. Fachwi fa nkyi li
wen tyin @ wen fwi. Gha boam la wu k3’9 ko ndi’ a wu zi wu ne
no’d kony# kotsen nga’ a wu zi wii nyip 3 cho mo 15. Ta ands
Tolokyi nkyi’ otof no’s nanto 1i ghs @ mbyimo li a wen la yi zi yi
nyin 9 cho wen. Tyind fochwi fo mfwi li gha ga’s vo wu ta katsi ko
konyin a kyika. Fochwi fo ma ga’s ki bye’s gha ki kawu ks konyiy
no’s nkayn.

Ando Tolokyi nkyi’ atof 1i ghd o nj& mpfuto voloma vo wen
nga’ la kokye ne timoa a sho, kokye timo a fa, kokye timo a kashi
kotsen kyi. Nww 9 jit ta li nza’s a kashi a konyin ne j& me tsu. Mu
wend fochwi fo mo yi ga’ nwa kashi a vo ne nj& o bumto tsu. La vo
ne lu fa sho o tima a kashi ko kakye, o timo a kashi ko kakye o ma
kwen.

9ch#’ 9 layn vowena mo nzi konys ko konyip kyi. No’s azhu
akd a vo zi a manyin, fochwi fo byi’te ashi @ wen bye’s fochwi fa
n9 nzisa nina fo byi’te ashi o wen ghs o ma so nyins no’s nkayn.
Ando gho byi’'to ashi @ wen mo nzito 9 so 1t a Tolokyi ntima ma
ncha’. Nga’ a 'kangu ko kafo, gha o ko kyi’ atof'. Fochwi fa ne so j#

f&t a mbi koshi mu 1ama 9 Tolokyi yi so di’ tsu. Fochwi fo nga’ a 'a
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a’a wu s9 di’ a sha a mbi ma bo bu 15?' Kony# kyike ncho wen gha
9 mbe mbyi’te ashi wen yi mbe nzito so chos nj& Tolokyi tsen yi
mbe ncha’ mbwinas sa vi wen. Gha o mbe nlyi kanyin nlyi kenyiy
mbe so za’s a kashi kotsen mbe nyena wen. Gha o nga’ a yi ko ki la
a be di’ yi Io. Gha 9 mbe nkww’ss aw# 9 konyins wen. Mbe so jit a
kashi kotsen ghd be di’. Ta li fochwi fo ne nyin nanto mbwa’ o

mfan o mpfit. Tolokyi mbwina nvi sa cha’s wen.

Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

13) Tortoise and Deer

One day Tortoise who was very wise got up and went to meet
Deer. He told Deer that he could run faster than Deer. Deer was so
annoyed and asked Tortoise how he could run whereas he is so
slow. Tortoise challenged him to a contest. With all the confidence
that Deer had in his running skill he told Tortoise to just set a day
for the competition. They therefore agreed on a date.

As wise as Tortoise was he went around and pleaded with
his brothers to help him win the race especially because they all
look alike and cannot be differentiated from one another. He
placed them at different stop points along the running tract up to

the finish line.
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On the day of the competition, they met at the starting
point and began. As soon as they took off Deer closed his eyes and
began to speed off as fast as he could. As soon as Deer closed his
eyes the way he always does when running, Tortoise just stood
there and was laughing at him for being so stupid and finally
disappeared into the bush. Deer ran to the first stop but to his
greatest surprise he met Tortoise who had been standing there.
Deer knew that he was the same Tortoise he started off with and
so he wondered how possible it was that Tortoise had run faster
than him. When Deer took off he again closed his eyes and
increased his speed while Tortoise laughed and went his way.
Surprisingly again Deer met Tortoise at the next stop a thing
which stunned him seriously. At every stop, Deer met Tortoise and
when he passed he increased his speed but finally he ran himself
to death and Tortoise returned and laughed.

This is the end of the story.
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14) Wu she’s tosim no mab¥’
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: © ku’s shé’s asim o wen a aku lo
Audience: 9y
Narrator: 9@ ne mpfi asar) @ wen nw# a aku moabi’a ne s vi luwen
mo lyio asar) o wen yi vo vowena bvit 9 lam 3 zhi. Gh3 2 ne so ku’
a 9sim no’d azhu akd ghd yén ta mu va yi shwayn asanp mba’te
mbv# nlam 9 nzhi. Ko cho wen la kon kony# ko di’ la a nés ghd Io.
ach#’ 9 nlan katsi katsen ghd 9 mo nga’ a yi a yen no’s kana’ ko
kony# konka. 9 nlu luwen nku’s nj& nyen ji a vowena vio nww’ fa
tsu. Kashi katsenko di’ a chi 3 ngdr ayi mu ko bisa li no’s nkayn.
Gh3 o nwye azhi’ a ochi no’s nkayn. Nko’s mbi nkyeka ghd o nlyi
akyekye vyi nwye a kabas ko kaghen nku’s nw#’'ma a akay
nzhomta talyar) to akan ma nw#’'ma tsu. Satsén mbi wi’s nvi mbi’a
obam 9 wen no’s mwimwin vatseva vyi ntsento nkwen 9 mbe
nwt'ma. Ta ands vo kwend foyn yio nshi’s nww’s a kashi a ghd na
nw#’ tsu mu kachat ko wen ko ku’ li no’s mwimwin. Wi’ yi nlyi
kokyekye ko azhi’ nshi’ss mmo’ a wena kach# ta ndzindzi. Ka s
fwia shi’d vowena ko yena, fwia shi’s vowena ko yena satsén mbi
wi’ 9 nyen mo nga’:

a bag gho a kachu o kotochus a

a bag gho a kachu o kotochus a
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a bar gho a kachu

chwiifi’
Nzhim o nlu mftt. Wutsen mbe so nww’ satseén gha o mbe s kyi’s
mbe nyen. Mbe nzhimta:

a bag gho a kachu o kotochus a

a bag gho a kochu o kotochus a

a bayg gho a kachu

chwiifi’
Mbe nzhim o nlu mfi&. Sotseén vi’i mo nzi so kyi’a. No’d ndoa li 11
ghd zhimto ta 1i ghs f&. Mpfend foyna vowens yi gha o ko kio
kony# a vowena ga’s. Nga’ ta li nga’ ta i, sotsen ba’a yi nyen la
vowenao s fito gho’s gho o ntsents azhi’ yi nsh#’ a wena kachu
no’s atsem. Vowena mftd nyinks luwen foyns vowena yi mfwi o

mpfi asan) 9 ba’a yi mbwor) ghd o ko b¢ kano kofo kowen na nlu.

Pfopfopfs, wu bwi wayn 9 wui ghs o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

14) The farmer and the monkeys

Once upon a time a man owned a farm in the forest area. He
planted and eventually harvested much corn, which he kept in his
farm house. Each time he went there he would find that someone
had ground his corn, cooked it and ate. He wondered who was

stealing from him until one day he decided to find out. He could

94



see the spots the thieves usually sit on and so he made a very big
fire and carried some coal, went up into the barn and sat there to
wait and see. He also made space between the bamboos in the
barn through which he could pass the coal. Soon after, a monkey
came and played its stomach like a drum and other monkeys
assembled. They went into the house as usual took their sitting
positions and their chief sat on its special spot. Because the chief's
hair was over grown the man lowered some of the coal into the
hair without them noticing. It began to burn down to its head
gradually until one of them saw it and sang:

What is red on chief's head?

What is so red?
Then he stepped out. The next person soon saw the coal burning
down the chief's hair and also sang:

What is red on chief's head?

What is so red?
Then he left too. When each of them would discover it, they will
sing the same and leave but the chief himself couldn't see it and
didn't notice what was going on. When the man noticed that most
of them had left he poured the rest of the coal on the chief's head
and it burnt him to death. From the day, they never stole his corn
again.

This is the end of the story.
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15) Tson o kasa

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: © she’d asim o kasa 9 wen. asim 2 kasa o wen yi bo so di’
ach#’ 9 19 layn a ngw#'s tsen jin ku. Ta ands jin kus li luwayn
atsen ma nkwo’ no’s kafo a gha a zhi ghd o ko ki. Gha 2 nlu luweén
9 njit 3 yén asim 9 kasa yi. Ta anda gho yena li ma nchuin kasa fa
tsu. So chun kasa yi mu wi’ yi chi’s li asim 9 kasa @ wen. No’s
azhs 9 k5 gho o nchun kasa yi nvio mpfe a ntoyn gha o mbi. Gha o
ne s3 bo’ts la yi lye la gha o kww’a li a mazhi o ntdyn o ntso’ o
mf# fa chi so nyiro j& nyipe j& luwayn jud fa yis bam. Ghs nyins
j& ltwayn nyino fa yis bam. Gha o nyino j# ta ands nyino ji li njit
nkwen ta osim yi mbe mf# fa ntoyn yi nkwen a asim yi mbe
mbwinso ntito a tyi asim.

Ta ands gho tita li luwayn yi mbe mbwina nvi nyli ntoyn 9
wen mbe nj& mbwinsa nchur) kasa yi mbe nvi mpfe. Ghs 2 so fu’a
fa chi fi’s fi’s fi’s gho o mbe so bo’ts 1a yi lye la gho o kww's 1i a
mazhi 15 ntoyn yi mbe mfit ta 1i mbe sa nyino ji& nyino ji ghd be
nyino fa yis bam. Gha o mbe nyins nj& j# nkwen ta asim yi mbe
mft fa ntoyn yi mbe mbwinsa ntito a otiti a tyi asim.

Luwayn yi nyli ntoyns wen luwen nvi nkwen a ngarg
nkwo’te no’d kany#t a ghd a ne gha 9 ko ki, jig moa di’ a wen awen.

Gha 2 nkwo’teo nkwo’ts satseén gha o nlyi shi nchunto
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mankwonkwon tsu nchugts nchunte nchunte nchunts nchugte
njto nkwen a asim 9 kasa yi. Ta anda gha nchunts nj& nkwen li o
mo nchuy kasa mbwina nvi no wen a ngan nvi mpfe gho o mbi
mbi mbi. Ghd 9 mbe so bo’ts lye la ghd o kww’a li a mazhi o ntoyn
yi mbe ntso’s nshi’s fa chi mbe sa nyine j&t luwayn yi mo ki la ghd
a ntso’d a fonkwoy yi jia ko a ndi’s ghd f& yi gha’ tsu bwina vi zhi.
Ghd 2 ne so ntsd’ luwayn yi so j&#d za’sa mu gha o be tima mf&. Gha
9 ts0’9 ta li j&d ta jua. Ts0’d luo juod ta jus. Tso’S jud ta jua. Gho o
ntso’d nj& njao mbe mbwina nj& nkwen a asim yi mbe mbwina
mf# fa ntoyn o mbe ntito a chi asim.

Luwayn yi mbe mbwinsa nga’ a yi ko yi chunts
mankwonkwon myi a nkayn mbe mbwinsa nshita nchugte nchunts
nchunts nchungte mbe nj#e nchuy kasa yi mbe nvi mpfe. Kasa yi
mbe ne so mbi vi gho o mbe bo’ts 1a yi lye la ghd 2 bi li 15 ntoyn yi
mbe ntso’ fa chi sa ts0’3 a nkworn ghd o bé cho ta chos, tso’d ghd o
bé cho ta choa, ts0’d gha o bé cho ta chos, mbe nj& nkwen ta li a
asim mbe mbwinsa nlu ntito a atiti.

Luwayn yi nne ta li, nne ta li, nne ta li, azha# nkww’ ghd o
mfan o mpfit byi jin. Jis ko di’s gha zhi kasa yi ta ndo wi’s asim o

kasa yi ne koftt a weno kasa.

Pfopfopfs, wu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.
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15) The cassava thief

Once upon a woman planted a cassava farm and as it was getting
ready famine attacked the village. One woman who didn't have
what to eat decided to go and steal some of the cassava. It
happened that the cassava owner had placed medicine against
theft on the farm. The woman dug up the cassava, went home and
cooked it. When it was ready she opened the pot to dish it out and
eat but as soon as she took off the lid, the pot jumped off the
fireplace and began to run to the farm while the woman followed
to try to catch it. When the pot got to the farm all the cassava left
and went back to the plant in the ground. The woman tried again
the second time and the same thing happened. She took her pot
home and contemplated on what to do with all the hunger in her.
Finally, she decided to use her hoe and make little holes on the
road so that they will act as obstacles to the pot and she will be
able to catch it when it attempts to run again. She then went back
and dug the cassava. When it was ready she opens the pot to dish
it and the pot left again and began to run away. It will fall into a
hole but before the woman gets there it would jump out and this
continued until they got back to the farm. The cassava left the pot
and went back to its plant in the ground. The woman went back
and improved on the depth of the holes thinking that she hadn't
dug them well the first time. Unfortunately for her the same thing

happened the next time she tried. This went on until the woman
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died of hunger because the owner had kept medicine against theft
in her cassava farm.
This is the end of the story.
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16) Jon zhwi Meri
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: © bwi vana wen la vobo lo
Audience: 0
Narrator: 9zhi’ @ wutsens di’ Jon azhi’ @ wutsena di’ Meri. 9chw’ 9
ne nlayn katsi katsen gho o mpfé ntoyn 9 rais ntom a ngd1), ntim
Meri wend Jon. Nga’ la voweno jit 3 jit kan) flawa 3 vi no wen
mimbu zhi rais ayi. Wi’ a gho o ne kon flawa jurge vi no wen gha o
ne zhi ntoyn 9 rais ayi no’s tsém. Meri wend Jon 9 nlu nj& a ato’
luwen nj& a kago flawa yi. Nj& Meri nkar) flawa juns, Jon nkarg
flawa a gha o ko boy. Voweno mbwinas so nvi Jon nkwo’to konyi#t a
gho zi ghd ne ti j& zhi ntoyn 3 rais yi ta wenoa nyir). o zhwi Meéri
mma’s a ato’. 9 nlyi flawa wen yi nj& nd wen a ngan, nkwen o9 nzhi
ntoyn 9 rais yi no’s tsém ta wena nyin. Li 9 wena so bamo '1oma
wu ye? ghdr yi j& vobo a nvi ta wu wutsen ye 15?” Ghd 9 nga’ la
ghd bo via. Ta anda gho ga’s ta li ko ngho’ li 9 wen ghd o mo nww’
ghd 9 ko ki kashi a Meéri di’s tsu.

so di’ di’ di’ ach#’ o ne nlayn katsi koatsen wibum 9 s9 j3'3
buma bumo bumsy, 2 ne s9 j& 9 za’s a chi 2 fokd’ yi a skworg o Meri
di’s tsu li skworn vyi nzhimtoL

hunter man hunter man,

don't touch my bone,
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don't touch my bone,

my brother killed me in the bush and take my flower go,

o tin malinda tin malinda tin tin tin.
Wubum yi 9 nzhato mbe nkwents njuato vo mbe bwinsa nzhimto ta
zhimto:

hunter man hunter man,

don't touch my bone,

don't touch my bone,

my brother killed me in the bush and take my flower go,

o tin malinda tin malinda tin tin tin.
Wubum yi mbonts skwon o Meéri vyi nwye a wena kambo nlu nj#
a voweno g9, nku a li 9 wen, nga’ la a di’ keny# a yi so nchoo fa
ato’ abum akwor o Meéri zhimta. Gha o mo nga’ la ghd wa vo
zhimto yi zha. Wubum yi nshiso skwor) vyi nws vo nzhimta:

hunter man hunter man,

don't touch my bone,

don't touch my bone,

my brother killed me in the bush and take my flower go,

o tin malinda tin malinda tin tin tin.
Ta ands vo zhimts a li 1i 3 Meéri nzh& vo mbe nlyi Iam3 wen 2 Jon

yi mbe nzhwi.

Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.
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16) John kills Mary

Once upon a time a woman had two children, one named John
and the other Mary. One day she cooked a pot of rice and kept in
the house then asked the two children to go and look for flowers
and bring before they could eat the rice. In fact, the person with
the best flower would eat the whole pot of rice.

John and Mary then went to the bush to look for the
flower. It happened that Mary found the best flower. On their way
back, John thought of what he could do so that he could eat that
pot of rice. He finally decided and killed Mary, threw her corpse
in the bush and took her flower. He got home and ate all the rice.
His mother asked him where his sister was and he said she was
coming. Finally, their mother gave up since she didn't know what
had happened to Mary.

They went on living like that for a time until one day a
hunter went hunting in the bush. When he got to the tree where
Mary had been buried her bones began to sing:

Hunter, hunter,

Don't touch my bones,

Don't touch my bone,

My brother killed me in the bush, took my flower and
went.

The hunter listened and the bones sang again for the second time:

Hunter, hunter,
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Don't touch my bones,

Don't touch my bone,

My brother killed me in the bush, took my flower and
went.
The hunter picked up the bones, put in his bag, went straight to
Mary's mother, handed them to her and told her what happened.
She then told him to place the bones down so that she could hear
them sing. He removed them from the bag and they sang:

Hunter, hunter,

Don't touch my bones,

Don't touch my bone,

My brother killed me in the bush, took my flower and
went.
When they heard this, they caught John and killed him too.

This is the end of the story.
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17) Wuwi nd ofu
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: 9ch#’ 9 nlayn gho o nlu nj& a bwi nko’ lo
Audience: 9y
Narrator: Gha 9 nj& nkwen a aku o so bwi nko’ bwi nko’ satsén ofwt
9 foko’ 3 ntanoa nshi’s nghants a wena dzam. Gha @ mbwi nko’ myi
mme mo nga’ la ghd shi’s fa yi dzom yi ku’so nkod’ myi. Gha o
nga’s ghd a ku’sa ta na yi a dzom. Gho o nku’se nkd’ myimo mme
nlu luwen nj&d nj#d nkwen a ngar. Nga’s gha shi’s fa yi dzom yi
shi’sa nko’ myi fa yi kach&. Gho o nga’s gha a shi’so ta no wena
dzom. Gh3 2 nshi’so nkd’ myima. Mbe nga’s 'shi’s fa mo o dzom
ma kwen a ngan.” Gho 9 nga’ a 'wu a kwen ta no mo a dzom.” Gha
9 kwen 9 mme a ngan luwen kony# kyiko mo sa ku nga’ a wen la
yio la nww’ ofu 9 fokd’s di’ a yi dzom a le Io. Ko ncho wen luwen
gho o mo nkano nkan mpfeé mo so 13’3 log, 1a’te mwdma 1a’'td
mwdomd bwoms3 la ghos fwomas no’s nanto. ofu 3 fokd’ yi mo nsi
nshi’s fa wena dzom 9 so 12’t3 nkan yi log, 13’t3 loa. Gha o ma nyiy
9 mftt nj& nlyomta. ofa 3 foko’ yi myets nkar) yi mbe nlu nkago
nchim ma so bi’to jua:

wil ngw#’ nd nlobto mo e

lyim ntswor

wil ngw#’ nd nlobto mo e
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lyim ntswor

pfe li fombu’ fo nkarg

lyim ntswor

pfe 1i fombw’ fo nkarn

lyim ntswor
W1’ yi nzhst ndzar yi ghd @ mborn a wen ghds @ mbe nlu so bens vi
be bena vi. Gha 9 nyena wen no’d azhu 9 kd ma mbe nyino njt
nghanto a wena dzom. Gha 9 ma nse na oftt 9 foko’ yi a wenoa

dzom.

Pfopfopfs, wiu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

17) The woman and the leaf

Once upon a time a woman went to fetch firewood. While she was
busy fetching the firewood, a leaf came down from a tree and
hung on her back. When she had finished, she told the leaf to
descend from her back so that she could be able to put the
firewood on her head. The leaf refused and told her to carry the
firewood with it on her back. For that reason, the woman tried
and took up the wood to her head and walked home. When they
arrived, she told the leaf to descend so that she could put down
the firewood from her head. The leaf said she should go ahead

and put down the firewood from her head with it on her back. She
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put down the firewood and then told the leaf to go down so that
she could enter the house. The leaf again said she will only go in
with it on her back. Then she went into the house and was
troubled wondering how she will sit with a leaf on her back.
Finally, she decided to look for corn and prepare cornbeer.

When the cornbeer was ready she began to lick it while
appreciating how nice it was. The leaf was tempted to taste so it
went down from the woman's back and yoined her in drinking the
cornbeer. As the leaf concentrated on the cornbeer the woman
escaped and hid herself outside.

When the leaf had finished licking the cornbeer it went out,
looked for a drum and was playing:

A woman deceived my ... Very sweet

A woman deceived my ... Very sweet

Cooked a pot of cornbeer ... Very sweet

Cooked a pot of cornbeer ... Very sweet
The woman heard the song and it pleased her so much that she
got out of her hiding and began to dance. When the leaf saw her,
it flew and landed on her back again and she remained with it.

This is the end of the story.
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18) Joyn nd ntoyn 9 rais
Narrator: Ntii
Audience: Mboo
Narrator: Wit ngw#t’ nd nltiu lo
Audience: 0
Narrator: © bwi v&na wen la vobo lo
Audience: 0
Narrator: Vowena s9 di’ ach#’ 9 nlayn gha o mpfe rais o nwwt a
ntoyn vewens ma nlt ngasa. Ta ands vo lu ngasoa li gha o nga’ la
wi’ ne vi ko gha a kum3 ntoyn 3 rais yén. Voweno ne nzhu#ss nvid
Jon 2 nzhi ntoyn 9 rais yi no’s tsem nlyi nshi’s a mu nshi’s nshu
ntoyn ayi nshu o nsh# o nshu. Nlyi kasese nshu 9 nwye tsu. Nku’ a
ngan nchi’ta. Ta ands gha ku’ nchi’te 1i li 9 vowena ne mbwins nvi
mo ncho mbo’te ntoyn 9 rais yi mbom a Jon la a yi zhi ndo nzhi
rais yen 5. Jon 9 nga’ la yio ko yi zhi rais. Gho @ mbe mbom a
Meri la a yi zhi nds nzhi rais fa ntoyn a sha 15. Meri mbe mmo la
yia ko yi zhi rais. Ta ands vowena moa li li @ vowena ma nga’ a vo
a j& a mu 9 j#o zhimto ndzan yeén tsu satsen vo ga’ luwen wi’ a mu
na ku’ o chi’ wen o lyis wen a di’ wi’ a gho zhis rais ayi. Vo ma nlu
nj& nkwen a mu. Méri nkwen a mt 9 mo nzhimta:

If na me chop da rice,

If na me chop da rice,

Oh mami water go swallow me,

Oh cover pot go cover me.

Chah tum chah tum.
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Meri nzhimto ndzan yi a li mu nshi’s ta shi’s nshi’s mme a kona’
ko a mu. Jon o nkwen 2 zhimta:

If na me chop da rice,

If na me chop da rice,

Oh mami water go swallow me,

Oh cover pot go cover me.

Chah tum chah tum.
Ta ands gha zhimts ta li mu myi nku’ 9 chi’ wen.

Meri wen3 li 9 wen nlt nvi a ngan mu nj& nd Jon byi ands

a yi zhio wen nzhi ntoyn»? rais yi.

Pfopfopfs, wu bwi wayn 9 wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

18) John and the pot of rice
Once upon a time a woman had two children. One day she cooked
a pot of rice and left at home for the family to eat when they
return in the evening. She warned the children not to touch the
rice. During the day, John ate all the rice, carried the pot to the
stream and filled it with sand. He took it back home and kept it
where the rice was.

When their mother returned, and found that the rice had
been eaten she asked John but he denied having touched it. She

also asked Mary who said she didn't know anything about the rice.
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She therefore told them that they will go to the stream and sing a
song and the person who ate the rice will be carried away by
water.

They took off to the stream and when they got there Mary
got into the water and began to sing:

If I am the one who ate the rice,

If I am the one who ate the rice,

Then the pot’s lid will cover me.

Then the water mermaid should swallow me.
As Mary sang the water level went down to the bottom. She came
out and John went in to sing:

If I am the one who ate the rice,

If I am the one who ate the rice,

Then the pot’s lid will cover me.

Then the water mermaid should swallow me.
Even before he could finish singing the water level increased,
covered him completely and he drowned since he was the one
who ate the rice. Mary went home with her mother.

This is where the story ends.
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19) Gufs mpfi

Narrator: Ntii

Audience: Mboo

Narrator: Wit ngw#t’ nd nltiu lo

Audience: 0

Narrator: Konjit ko ndi’ wend 9nshen. Konj& ko ndi’ kafo a ko ndi’
a mu. 9nshen 9 di’ kafo a ko ne ndi’ a ato’. ach#’ 9 nlayn Fakonti
fa nlu nj& nyen Konj& a mu nga’ a 'wu a di’ tsi ta mu 19 mu wu zi
wi gufo mpfi a awen?' Tyin 9 Konj&t ko mfwi ghd o mbom la gha
di’ gho ayi a gha zi gha gufo mpfi wena wen Io. Fokonti fo nga’ la
gho o ko kww#’ 9 wena wen gufs mpfi no’s fampfen. Tyin o Konjtt
mfwi gha 9 mwi’ss wen awen la mu ku’s lyi wen fa bam 3 shi’so a
tyi a mu Fokonti fyifo nsa’ mu myis ko kimo wen. Ghos 2 nga’ la
layn di’s vo wu katsi ko mpft akyi a vo ne guf 1i gha yen la ghd zi
ghd gufo mpfi weno wen D.

Fakonti fyi ncho mbe nj& nyena 9nshen nga’ a 'awen wu
ko’s a kamom I3 mu wu zi wu gufo mpfi yuwu a?' Tyin 9 Onshen
yi @ mfwi, ghd @ mbom la gha di’ gho a wens wen zi vo gufo mpfi
15 gho wa ta katsi kyika. Voweno nw katsi a di’ ta dindino kotsi a
wend Konjtt ko yi wa 1i. Gha o mbwina nvi luwén nvi nkano mpfi
nshito mboto mpfi no’s nkayn nshits. 9ch#’ o nlayn katsi konyiy
kyi nkw#’ gha 9 nlu nj# nyen Konjtt o nwusa ach#t 9 kasim a wenoa
nwi nga’ a wen la yi a j& 9 wyeso fa ochit a fa a yi kandon. Ma
mbe ncho luwén nji wyess fa ochit a fa a nwio Onshen nga’ a yi a

djtt 9 wyeso fa achit yi a gho yi wyesa a Konjit ko li. 9nshen o ko ki
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la a kono guf wena Konj&t o gufo mpfi, Konj& ko ko ki la a kogo guf
wen onshen o gufo mpfi yi.

Gho o so lu fa vowenas ben nga’ la no’s azhw 9k a yi na ni’s
mpft yi vowena mo zito ngufd. Ghd 9 nj& nku’ a kwis foko’ nkarg) o
ngu ngha’s mpfi yi nni’ no’d mwimwin. Konj#t ko so mwi’ss owen 2
wen luwen fa mu gha gufo mpfi yi, Onshen o b&¢ mwi’sa gho wen fa
fa ghd o bé guf. Vowenoa nzhuso ta i nzhusa ta li nzhuso ta li, gha
di’ a kwis foko’ nyants lye vowena cha’s la yen vi’i a vo ga’a vo zi
vo gufo mpfi yuwl vowena a. Voweno ne nzhusa yena ngd’ ta li.
Ne so za’s fa mpfwoma vowena mpfuka.

Gho 2 nshi’s fa kwia foko’ yi ntulo toabam to vowena nshisa

abe mpfi’, nga’ la yi kyi’s atof cho vowena.

Pfopfopfs, wu bwi wayn o wu gho o nku’s ta bwabwa’ nka wu be

ku’s ta bwabwa’.

19) The tug of war

Once upon a time Hippopotamus was living in water and Elephant
living in the bush. One day Hare went to Hippopotamus and asked
him 'My friend you who lives only in water can you defeat me in a
tug of war?' The question shocked Hippopotamus and he asked
Hare whether Hare knew who he was challenging. Hare said
Hippopotamus was no match for him. This annoyed

Hippopotamus and he blocked water to go up and drown Hare but
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Hare skipped and escaped from the water. So, they agreed on a
day for the tug of war.

Hare then went and met Elephant and asked him My friend
you are just big for nothing. Can you challenge me in a tug of
war? Elephant was shocked and so annoyed that he asked Hare to
just set a day for the tug of war. Hare chose the same day he had
arranged with Hippopotamus.

He then went home, looked for a very solid long rope and
arranged it properly. On that faithful day, he went to
Hippopotamus and put one end of the rope on his neck. Then
Hare told Hippopotamus that he was going to wear the other part
of the rope at the other end so that they will begin pulling. He
also said that when he will shake the rope then the tug of war will
begin. Then he went over and met Elephant and wore the other
end of the rope on his neck then told him that he will go over and
wear it on his own neck at the other end. Hare also told Elephant
that when he will shake the rope then the tug of war will begin.
This way Hippopotamus and Elephant did not know they will be
the ones to compete in the tug of war.

Hare then took a hook and climbed up a tree half way
between the two animals. He used the hook to shake the rope and
the two began to pull. The two animals pulled and pulled thinking
that Hare was on one end of the rope whereas Hare was on top of
a tree stretching his neck up and seeing them struggling. He

mocked at them for thinking they could defeat him in the tug of
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war. Hippopotamus and Elephant pulled for the whole day and by
evening they were exhausted and died. Hare then descended from
the tree, went over to each of them, opened their stomach,
removed the liver and ate, saying that he is more intelligent than
both.

This is where the story ends.
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