The neoliberal economy as almost-religion of the advanced capitalism.

Christian of Montlibert

This text, modified today slightly, is appeared first in one book of homage to a colleague of the university of Strasbourg, Gilbert Vincent, Professor of Protestant theology with which I had worked to the organization of the formation perms setting up by the university. With him and of other colleagues, we thought on the formation, the permanent education, the practices of the social workers, etc. to Approach these questions drove us to interrogate us on the reasons and the foundations of the power of the dominant classes, of the bourgeoisie, of the leaders of the enterprises, of the neo-liberal economy, of the capitalism. I use these different terms purposely to designate this economic universe more and more capable and competent to impose his/her/its "vision of the world ". In this sense, from different steps, Gilbert Vincent, as me, has been brought to think that the economic belief was taking the step on all fashions of reasoning1 . Rereading "The Capital" I understood that Karl Marx was not far from affirming that the liberal economic belief that justified the capitalism in development operated like a religion what m drove has push this questioning further.

To reason economically and to persuade the dominated that the economic reasoning is the only one that either rational and especially the only one that either possible, became, indeed, a means efficient to assure an implacable domination without assuming the responsibility of it. In these conditions, one can only wonder about the foundations of this insurance that the leaders of the economy and their servers show to say what is and what must be the world. However all shows that nothing is "more arbitrary" than this affirmation. Even though, thanks to the calculation and to the determination of the prices, the neo-liberal economy has all appearances of the objectivity, it doesn't rest less of them on beliefs of which testify the exam of his/her/its anthropological program. The five main assertions on which are constructed the liberal economy want that she/it follows her/its own logic and is not in anything depend of the social reports (I), that she/it doesn't achieve herself/itself fully, thanks to the competition, that on markets, when the offer and the demand get along on a price of balance (II) and that the competition cannot support to be restrained by the limits that would impose to him, always to wrong, the social interventions or the political regulations (III). These assertions suppose a society made of individuals and imply the pre-eminence of the interest in the determination of the human conducts and the rationality as principle of optimization of this interest (IV). This economic anthropology drives thus to affirm the "naturalité" of the economic laws (V) 2 . Remain that these assertions and this presupposed have beautiful to be denied constantly by the works of psychology, of the psychoanalysis, history, the ethnology or sociology, they don't last any less so much they constitute" the social unconscious" constantly reactivated of the economy. In short all lets think that one is here in an universe of reality beliefs resistant to all test thanks to a permanent réinterprétation 3 that finds his/her/its principle of realization" to the fact that she/it is immersed, embedded, in a particular society, that is deep-rooted in a system of beliefs and values, an ethos and a vision of the morals of the world, brief, an economic common sense, bound, as such, to the social structures and to the cognitive structures of a particular social order " 4 . One would not stop showing the inanity of this conception of the social world that there only sees an assembly of isolated individuals ignoring indeed that the individual's existence is a recent social production 5 , limited to a definite cultural area and that number of exchanges, even in" the societies of individuals " 6 , are controled by various groups (families, offices, parties.). Besides, even in the situations apparently the more individualized, the economic agent is rarely alone and the most often, his/her/its choice has been preceded of consultations and negotiations: on the market (he is most transparent, organized best) it is only unusually the separated individuals, isolated the some in relation to the other, in a word interchangeable, that meet 7 . Finally even though the decision to buy or to sell relief of only one individual, she/it has been preceded by a social construction of the tastes and wishes, previous to the decision 8 , entirely formed and aware by the social construction of the very individual 9 .

The anthropology of the economy also makes the beautiful part to the most immediate interest supposing the pre-eminence of a calculating mind, passing thus in silence over the numerous practices that don't obey this conception, and especially ignorant the other determinations. All shows indeed that the interest can take very various shapes. Emile Durkheim already said it there are more than one century" the man is never and everywhere the same ". The interest doesn't appear in an universal human nature (and eternal) but organizes itself according to the stakes and the social struggles (some social situations can bring to what one has "interest" to be 2 It is necessary to add, with P. Bourdieu, that this model" is the universalization of a particular case, the one of the United States of America, fundamentally characterized by the weakness of the State, that, already reduced to the minimum, has been weakened systematically by the die-hard-liberal conservative revolution ". Bourdieu P.,Les structures socials de l'économie, Paris, Le Seuil, Liber collection, 2004, P.23. 3 Weber max had already faced itself, so much it is structurally recurrent, to this demand of the capitalism to be the carries speech and the representative of the shape the more finished of the rationality; one knows that it has, authoritatively, contributed to show that this displayed rationalism can hardly apply that to the organization of the production factors and again of limited so much manner it is not ever completely independent of social considerations being a matter for a logic of domination. But more again he/it put on the day that this rationalism didn't stop in anything the capitalism from owing his/her/its impulse to imaginary and symbolic (being a matter for the social honor) interests (of religious order) and especially to continue to operate irrational manner while allowing some to monopolize the biggest part of wealth produced. 4 Bourdieu P., Les structures sociales de l'économie, Op. Cit., P.22-23. 5 Durkheim E. La division du travail social. Paris, Alcan, 1932. 6 Elias N. La société des individus. Paris, Fayard, 1991. 7 Garcia M. F. La construction sociale d'un marché parfait : le marché au cadran de Fontaines en Sologne. Actes Recherche Sciences Sociales. 1986, n° 65. 8 Durkheim E., La division du travail, op.cit. 9 Durkheim E., Sociologie et philosophie, Paris, Alcan, 1924. oblatif) 10 . It is necessary to say also that the economy (too often ignorant of the works of the ethnologists and historians) is not himself, the most often, hardly attached to a precise analysis of the empiric realities nor the definition of the validity of the indications of measure of the factors that it uses, as it is not necessary to wonder that these were sometimes very unduly transformed in gifted entities of a clean character when it is not overtly hypostasiés. This process, that affirms the universality of the insatiable needs of the human nature and the timelessness of the rationality implementation to satisfy them, drove all logically to affirm that the enterprises as the individuals have some "needs" and are, at the same time, guided by the calculation 11 . This manner to think brings to ignore the effects of" the habitus ", of which Pierre Bourdieu said that he" is socialized subjectivity, transcendental historic of which the designs of perception and appreciation (the systems of preference, the tastes) are the product of the collective and individual history " 12 , that generates, without calculation nor project, so many answers that yet appear as adapted to the situations while remaining in the obscurity of the" semie-conscience"; it is to say nothing about determinations dragged by the research" of social honor also ", as Max Weber said it or, more precisely, as Pierre Bourdieu showed it, the effects clean to a" symbolic capital "capable" to pull from insignificance, as absence of importance and sense " 13 . In short the neo-liberal economy rests on a whole of presupposed that it is necessary to admit without can debate them. The comparison with the dogma comes quickly to the mind. Of has a step only there to think the neo-liberal economy like a new sort of religion of cleared as much more quickly that the speeches on the neoliberal economy are not going without anymore to treat the question of the origin of the pain, of the mistake, that to institute a quite powerful "God", the Market, soon arbitrary and unforeseeable, soon just and guarantor of the order of the society.

Such a system of beliefs can be brought closer indeed of the religion if one admits that the field of the religion offers the models (the structures, the experiences, the settings of thought) that have, in their time, organized the economy and a certain social order and whose economy can use today to impose his/her/its manner to see the world and his/her/its social order. One will be able well on to object that all it is the product of a sort of resentment in opposition to a discipline that succeeds. He/it is certainly very possible that the analysis critical of the prégnance granted to the economy is a 10 Bourdieu P., L'économie des biens symboliques, Lyon, GRS, 1994. 11 This manner to think first implies to minimize if it is not to ignore the place and the importance of the conflicts. In a differentiated (horizontally, distinguishing universes of specific social practices) society and hierarchized (vertically, based on reports of domination) struggles to seize, to control, to establish a monopoly on the different stakes that the state of the structure of the reports of strengths generates can be only intense. 12 Bourdieu P. Les structures de l'économie, Op. Cit.,P.259. 13 It is always curious to see the financiers or industrial, shaped per years of practices and economic decisions, of installations of societies, propertied to the highest degree of the knowledge, of the faculties and especially one economic practicality, knead in short by an economic habitus, to claim, in situations of crisis, the given speech, honor, the dignity and to behave suddenly as the "savage" took in a network of offerings or as the "peasant" on the market of the "most isolated village of the international commercial circuits. How indeed not to be surprised to hear the business men, to the head of multiple financial societies and enterprises, that cannot know the capitalistic practices, to complain about" default to the given speech ". That the cynicism can intervene and that it is unpleasant to find shrewder than one, is not sufficient to explain the reactions. All happens indeed as if a sort of social habitus, under ownerless to an economic habitus constructed in rupture with the codifications of the social relations founded on the symbolic capital, was able to, in situations of crisis, resurgir and to recall that the economy is also a practice raising no more no less that the other" of a social arbitrariness ". reaction to a perception of a modification of the social structures in which the cultural fields in general and the academic field risks to lose their autonomy in particular well. In short some agents, guided by the logic of their habitus, would use the intellectual weapons of which they arrange to tempt to protect against an implication of their symbolic power. While criticizing the foundations of the power of the economy, the some, with the weapons of philosophy, the other, with the weapons of sociology, would react to the implication of the position of their social group. But I think that it is possible to go farther a little while practicing this réflexivité 14 of which Pierre Bourdieu showed all the importance and to wonder if this lucidity on the arbitrariness of the pre-eminence claimed by the economy is not, not only a defense of a field dominated against a dominant field, (shared by number of academic it would be a reaction of defense of agents dominating mentally but dominated economically) but also a demonstration of the defense of agents of an institution, l university, having the monopoly of a symbolic capital against another process, entry already since a certain time on the market" of the conceptions of the world ". Such an interpretation -that the sociologist can probably examine more comfortably than the theologian that, even though he wishes to be sociologist of the religions, dedicated home more attentive to the religions that to the competitive demonstrations that don't claim themselves as registered persons in the universe of the religious beliefs -would imply that the economy (and the neo-liberal economy in particular) functions like an almost-religion aiming to give a" sense" to all practices of the existence. It always was not the case of the capitalism -to read Braudel one sees good that the ascendancy of the economy didn't always exist, (she/it stays, during a long time, a practice little considered subject to other symbolic powers) progressively yet, with the capitalism, it imposes her/its imperium to one point as the ideas of the" Mr. ", (to take Marx's expression) become the dominant ideology -yet today, with the neoliberalism that accompanies globalization, a new period and new ambitions appear to the point to constitute what well could become, if this system can maintain itself in the length, a civil quasi.religion that would define itself like materialist, what settles the question debated to know in a certain way if it is about immanence or transcendence. With Weber indeed I will say that he/it has paradox there to associate the two terms that for those that conceal themselves the reality behind" the theological veil ". As makes it notice Isabelle Kalinowski 15 -leaning on analyses of Weber showing that" the action to religious or magic incentive is oriented here below toward the ", that" to get outside advantages here below in the is the content of all prayers ", that" the religious or "magic" thought must not be dissociated on no account of the circle of the actions to daily finality" -"the religions don't stop having here below for first finalities the satisfaction of the needs of the, health, happiness, wealth, or, for lack of such goods, the recognition of their absence ". 14 The réflexivité" heard as work by which the social science, taking itself/themselves herself as object, uses his/her/its own weapons to understand itself/themselves and to control itself/themselves [it] is a means particularly efficient to reinforce the odds to reach the truth while reinforcing the mutual censorships and while providing the principles of a technical critique, that permit to control the factors more attentively clean to skew research ". Pierre.Bourdieu, Science de la science et réflexivité, Paris, Raisons d'agir, 2001. 15 Kalinowski I., Introduction in Weber M. Sociologie de la religion, Paris, Flammarion, collection Champs, 2006, P.17. ; Traduction de l'allemand, introduction et notes par I. Kalinowski. So all is made so that the entrepreneurs and the famous economists, these" big men" endowed with a good conscience without failles" whose (Max Weber) economic press makes itself the echo, constantly say what is the Good and the Pain. The Good expresses the positive measurements and the actions efficient of a" liberalism" working order and accompany of" investment ", of" profitability ", of" growth ", of" balance ", of" competitiveness ", of" transparency ", of" interest ", of" competition ", of" value ", of" efficiency ", of" individual ", of" productivity ", of" regulation ", of" capitalism ", of" numbers ", of" logic ", of" profits ", of" mastery of the costs "," to rationalize ", of" getting out of debt ", of" liberalized economy ". As for the Pain he/it amounts to only one expression" the hindrances to liberalism" or more merely to the economy especially if they come from the State (but for the almost-totality of the big bosses Etat and hindrances to liberalism confound themselves). Appear from then on as l sins' "impossibility of competition ", "the refusal to take some risks ", "the unfair competition ", "the stake under the cut of the public power ", "the strong constraints ", "the secret" and of the sinners: they failed and the unemployed persons This vision of the world leans and drag on behalf of the entrepreneurs, of the economists, of the experts of the economic processes and the political leaders of as much more proselytes than lately converts to neo-liberalism, a speech of recognition of notions considered like essential to the point to become sacred words" 16 ". One could say that this" theology economic" present l' "offer ", the" demand ", the" competition ", the" transparency and fluidity "...) as endowed" of attributes that place them in a sublime position in relation to the world" 17 , as well as Max Weber said it. The meeting between the offer and the demand should perfectly achieve itself in this room of auction that is the Stock market if, as the entrepreneurs repeat it, some precipitate behaviors (of "mindless" speculators or small shareholders" too easily worried") didn't come to disrupt it; because this beautiful balance is constantly questioned: some obstacles subsist that the imperfect competition returns or even disloyal especially when public corporations sustained by funds of State enter on the market. As it is necessary on one hand to reverse the system so that settled a" pure competition" and of the other to make so that the enterprise is always" effective " 18 .

The research of the performance can be considered besides as" the ideal of life" toward which each must stretch. Indeed the enterprise only produces if there is a perspective of creation of wealth and therefore of profits: it supposes virtuous practices as" investment ", profitability" masters some costs ", "transparency ", in short a sort" of active asceticism" that wants to reform the world rationally" 19 . In these conditions the incitement to the immorality is often of quoted it of the States, so much that they stay dirigistes and bureaucratic, that block this evolution" very often toward progress" while discerning too heavy taxes on the enterprises and while fixing too elevated loads" or while preventing, with the minimum wage and a right of the too rigid work" ", the adjustment of the prices of the manpower on the market of work. Less State is necessary therefore and stretch 16 Lebaron F., la croyance économique ; les économistes entre science et politique, Paris, Seuil, 2000. 17 Weber M. Economie et Société. Paris, Plon, 1977. p 535 18 Let's note that in 2004 the wish of the chiefs of enterprises interrogated between 1995 and 1999 became a reality since the measures of "liberalization" are applied (who suppress the monopoly of the public service) to France Telecom, in EDF, in the Post office. as for the enterprises of State they have, to this date, nearly all privatized summertime. The stands transformed the field of the positions. 19 Weber M . Parenthèse théorique : le refus religieux du monde, ses orientations et ses degrés ; Archives de Sciences Sociales des Religions, 1986, N° 61/1,pp 7-34 ; traduit par Ph. Fritsch. toward flexibility ", conceived like a moral imperative. Besides, this major sin that is not the inflation he/it is not the consequence obliged of the" non respect of the laws of the market ". In short the manners cleanly liberal to see the world cannot find to impose itself/themselves than as much as they are leaned to a belief in an economic rationality transfigured in independent Truth of all determinations others than those of the calculation of the individual interest.

But the anthropology and the sacred notions have sense only as much that to the over of all reign the Market, that is soon an almighty god who perpetually acts constantly to his/her/its manner according to mechanisms in movement. (Adam Smith he/it didn't speak of a" invisible hand ", metaphor that reveals the inaccessible character of the market). Thus, the common of the mortals is not able to anything against him: he/it must only accept the asked (in term of jobs for example) sacrifices, real offerings without counterparts. Some secondary strengths are also a matter for this inexorable dynamics of the Market as the crisis, the growth, the conjuncture, the inflation or the deficit. The Market has between his/her hands the fate of the men. But this god can be also understanding if one executes his/her/its wills: he is sufficient besides that the politician fades away before the mechanisms of the market" to re-establish the confidence of the markets ", to "improve the financial situation "and" to incite the economic agents to invest ". To facilitate such an operation, flexibility appears as the solution miracle since it would permit to adjust to best the salaried strengths, to "make they more flexible" and to dominate the costs better. In short the men angered this god while refusing to follow his/her/its laws but he/it would be sufficient that they give up imposing" some hindrances" to the" laws natural of the economy" and to the working of the market, that they stop wanting a" social treatment" "of the social problems "so that the god Walked becomes again understanding and permits a harmonious development20 . The" Market ", only, achieve the harmony of the interests. This conception of a market regulating auto is always expressed like a" virtuous mechanism" since this confrontation of the particular interests can clear itself the general interest. But I will stop there this reflection on this conception of a quite powerful god and a definition of the" salute" ways for which I am not armed best to evoke the social organization that sustains this new belief.

In fact all shows that exist dominant processes assigned to say the economic Truth (World Bank, IMF, Bank of the international regulations, Bank European...), sustained in their enunciation by agents (it is necessary to speak of big priests and their servers) having in charge indoctrination and the rearmament moral of the populations. Pierre Bourdieu, after Max Webers and his/her/its analyses of the "needs" of the" social layers that exercised the determining influence on the ethics convenient of the religion" 21 recalled that" in a society divided in classes, the structure of the systems of representations and religious practices clean to the different groups or classes contribute to the perpetuation to the reproduction of the social order... while contributing to "dedicate it and it because she/it "organizes herself/itself in relation to two polar positions": one justifying" the dominant classes to exist as dominant" and the other" having the tendency to impose to the dominated a recognition of the legitimacy of the domination "22 . This almost-religion of the economy must therefore to solve difficult questions on" the sense" that life and the world can have here below, because, to the difference of the religions that worries about the beyond the death, the almost-religion of the economy doesn't worry about the salute post mortem that as overtime (by the inheritance) and celebration (by a sociodicée of the families of entrepreneurs) of the material activities.

To construct an answer to questions on the inequalities becomes thus one of the wagers to which the predication of the economy is confronted and that she/it solves identical way the religions so much having left bound with the natural order ", or rather with the social order that makes itself pass for the natural order, are deeply conservative: "the sacred, wrote Max Weber, is, specifically, unchangeable "23 . The situations treated by the economic press show it one is not able to better.

The first bill of the reduction of the work time and watch enough well how the economic "preachers" say what it is necessary to think some: all begins with the" mutations important of the work" world that the economy knows since 1973. automation, then l computerization, the development of the activity of the services, the arrival of the women on the market of work etc. made complicate a few more only already the transformations to the work. From then on unions and body of employers had to face these changes. Knowing that the use constitutes one of the priorities, the preachers give account of the negotiations on the reduction of the work time but" doubt" that the three parts (government, body of employers, unions) can find an agreement. Of the survey of this battle a conclusion imposes itself: the unions always ask too much (constantly unhappy they don't take account of the difficulties that the economy meets), whereas the body of employers shows evidence of a real will to solve all problems.

The second situation concerns the temporary work. The presented solution is very Manichaean, of a quoted the entrepreneurs, always positive, want to go from the before whereas of another quoted the salaried employees, always pessimistic, stand in a defensive position. The supple work is always presented like a social and economic progress whereas the term of precariousness that the unions associate to him is disqualified. To succeed the economic journalists there manipulate the language: while constantly using the term of "temporary" less connoted negatively that the one of precarious, while showing then that" the temporary work is an acceptable solution for the levels of relatively low qualification" that, without it, would not find to use itself/themselves, while finally underlining that it has often been chosen deliberately in time to the detriment of a work complete.

If some leaders of enterprises or senior executives feel more unrest of conscience, the economic press is there to treat their problems of" soul" cure as the shows the example of the social. If the "social" can be presented in vague terms (in the commentaries on unemployment) either revalued from the point of view of the enterprise (in a defense of the temporary work) that is that the content assigned to this word is always subordinated to the economy. Nothing testifies some better than the commentaries of the political decisions carrying on the measures and "social" institutions taken by the governments. In a first time, all is brought back to the financial dimension (the expressions as" social invoice ", "social cost" is characteristic of it), comes then the ciphering, that indicates that the social preoccupations are too expensive: "special régimes: a stake of 48 billions ". Then even though of the affirmations, here or there, let hear that it is necessary" to reconsider the social dimension that imports as much as the economic and financial aspects currently to the heart of the debate ", him in home not less, as the newspaper repeats it, that" the law of the market" fully functions and that" when the economy doesn't go well the business managers don't hire ". To give the priority to the social" afraid the markets ", "reinforce the French social crisis ", multiply the" negative consequences on the economy" whereas a solution exists: that the politician fades away before the mechanisms of the market" to re-establish the confidence of the markets ", to "improve the financial situation "and" to incite the economic agents to invest ". To facilitate such an operation, flexibility appears as the solution miracle since it would permit to adjust to best the salaried strengths, to "make they more flexible" and to dominate the costs better.

In short all happens as if, these speeches of persuasion -retaking all available registers (of the arguing to the insinuation, of the adherence to the threat) and all faces of efficient style (of the metaphor to the synecdoche while passing by the euphémisation or the hyperbole24 ), that have been invented, in other times, from their account by the religious institutions to increase the efficiency of their predication and to assure their symbolic domination tried to reinforce the adherence to an argumentaire that obliges logically to accept the necessity of the mechanisms of the market economy and the inéluctabilité of the inequalities and, finally, to believe that the capitalistic economy is indépassable. But the numerous spokesman of this belief (economists, economic journalists, professors of economy, entrepreneurs, partisan politicians of liberalism...) are not content with distributing economic information they also practice a work of inculcation, more or less explicit, of a conception of the social reports contributing to legitimize a vision of the world thus. While dedicating some" big men ", the leaders of the economy, while structuring the presentation of their high facts they contribute a certain way to separate those that come closer of the sacred (the entrepreneurs) of the set of those that remains in the profane life and so to put a shape of symbolic domination in place. But it won't astonish those that know that Weber showed for a long time that the features of a religion always corresponded to the "interests" of a social group.

Remain that a religion only exists as much that an organization also operates with his/her/its big priests, his/her/its temples, his/her/its councils and synods, his/her/its servers, his/her/its theologians, his/her/its low clergy, his/her/its elected and his/her/its damned. It would be necessary to develop the analysis of the international economic institutions (World Bank, IMF, Bank European...), of the dominant financial institutions (Wall Street, the City, the Stock market...), of the dominant economic press (the Wall Street Journal...) how these processes function like centers that not only acts to best of their interests to show but also as énonciateurs of the "Truth" of the social world always ready to pronounce the banishment and the excommunication of those that would not accept their will. As I don't have the time here of to take each of these points I will be content with evoking how develops and reinforces itself this vision of the world and how constructs itself a system of" elected" and of" reprobate ".

On the whole of the symposia, seminaries and meetings that gather the elites of the capitalism, the meeting of the World Economic Forum that holds traditionally in Davos25 is a good example of these situations synodales where develops a common vision adapted to the met problems. As unionists, of the media intellectuals, of the political agents also surrender to Davos all happens as if the symposium accumulated the prestige with prestigious speakers26 . To hear to repeat in the same place, by so many authorities, the merits of the economy, how the bosses, the unionists and the state-controlled politico agents already half convinced, could they recognize themselves in the perspectives and the finalities who are proposed to them? The accumulation of so many power signs is revealed of an elevated output because" even though the producers of economic belief separated by what one sometimes reduces to opposite "ideologies (néolibéralisme, keynésianisme, socialism, marxisme, etc.)", they participate all in a same universe and tempt to impose their own economic beliefs there: taken in a struggle for the imposition of particular economic beliefs, they contribute all unconsciously to make recognize the legitimacy of the economic belief " 27 .

But it is not sufficient to elaborate a manner to think the world again it is necessary that she/it achieves herself/itself in the person of" elected" that can be proposed like faces exemplary of this" life" conduct that requires the religion. This hero who is" the entrepreneur ", to surmount the risks of a market whose certain rationality doesn't first appear to the common of the mortals, puts some strategies in place and, for that to make, sets in motion the capacities, expertises and secret arrangements that it possesses. So constructs itself a representative ideal-typical character of the success model in the economic universe: he/it passed by all stages of his/her/its profession in an extremely fast way, he/it possesses exceptional capacities to integrate and to impose itself/themselves, he/it finally has a side adventurer that makes it capable to throw itself/themselves in projects, fallen head, even though the success of these last is not in anything assured so much by advance it believes in the "Truth" that it pursues. As all heroes -I hesitate nevertheless to speak of saints although some recent works [START_REF] Barthélémy | Chevaliers et miracles ; la violence et le sacré dans la société féodale[END_REF] behave to think that the difference is not as important as a conception too much idealized of the sacred would let it believe -it never hesitates to carry itself/themselves to the help of the weakest and to come to the rescousse of the enterprises in difficulties. After having shown evidence of the" talent of leader and negotiator ", he/it is often" called to the bedhead" of the societies that crosses difficult passages. He/it has then for heavy task to take this last of a crisis that could become" deadly ". Their qualities of strategist, visionary and administrator, make that these elected of the Market always manage to avoid the deposit of balance, and that they succeed in hoisting the enterprise to the highest level of his/her/its history, until the first place his/her/its category. In this sense, these are saviors. Yet this hero monopolized by heavy tasks professional home "human" that of which testifies the time that he/it dedicates to his/her/its family and his/her/its capacity" to take on his/her/its personal time" to bring his/her/its aide to associations caritatives that feel the need of it. To put the qualities of the liberal entrepreneur forward, the journalists use the laudatory adjectives and adverbs mélioratifs fluently29 . So the character is practically a man perfects: nonconformist when it is necessary, determined, patient, courageous, intelligent, sociable, attentive, appreciated of his/her/its setting, close to his/her/its family. he appears to be deprived of all weakness. The difficulties that they meet never depend on his/her/its personality but of the conjuncture, economic, of the variations of the market. When he/it happens to him to make a false step, he/it assumes his/its mistakes and make up for it by crowned initiatives of success. These characters concentrate on themselves biggest capacity and biggest expertise to treat the difficulties and even the economic crises; they detain to the highest degree the monopoly of the power on the economy obliging the laymen, who can only admire them thus, to recognize their inability and their incompetence therefore to" to underestimate the arbitrariness of the monopolization of a power and an expertise (yet) accessible to the first come "30 . In this sense the preachers and theologians of the economy succeed this tour of social magic that consists in making believe that these are the qualities exceptional of these entrepreneurs that made some big men whereas the analysis shows that it is their social situation of dominant of the economic field that drives to assign them so many qualities.

It is necessary to add that the economic universe creates" the statue" of the leader of enterprise like, to other times one created the statue of the saints. The representation (photographs, movies, novels, autobiographies, hagiographies) of the entrepreneurs continues a traditional manner to show the" big men" that, either in hardly departing of the most consensual aesthetic cannons, is even while taking them explicitly, also contribute to the perpetuation of the social order 31 . All happens therefore as if the economic journalists had the power to bring to the attention of all exceptional qualities, the charisma in a way, of the triumphant heroes of the economic struggles. Photographed, shot, described like carriers of power, the" big bosses ", see their fame increasing, their symbolic capital to increase. They become thus of the" big ", physically (as the studies of experimental social psychology showed it in which the topics always overestimate the size of the individuals placed in position of authority) and symbolically (the symbolic enlarging 32 of the some entails the lowering of the other). This consecration conceals the strategies of imposition and manipulation of the representations completely and permits to believe in the ideals and the economic theories that they distribute. These heroes become the "achieved liberal ideology, made man": their intentions and their will, their decisions and their actions give them the power to transform the world and justify of as much more the individual-entrepreneur's cult that the" reprobate" of the economy exist in front of them: failed and known failed and deep in dept fallen 33 . This partition that permits to celebrate the daily merits of the capitalism on the one hand and to stigmatize the" losers" on the other hand has especially the effect of to reinforce (while playing the seduction and the threat) the belief of the members of the small and middle middle class in the virtues of the economy and to reload them morally: as Weber" wrote it the happy man is content rarely because of to be happy; he feels moreover the need to have right there. He/it wants to be convinced also that him '' merit '' his/her/its happiness, and especially as he/it deserves it by comparison with others. And he/it wants to be able to believe also that in not possessing the same happiness, least lucky has what he/it deserves only " 34 . So this almost religion of the economy contributes to the backing of the adherence to the established order and appear able to resist all critical knowledge. Progressively, as she/it institutes the social conditions permitting the generalization of the salary flexibility, she/it appears able to institutionalize a system of representations clean to promote" the society of individuals" necessary to the everlastingness of his/her/its power. "What she/it offers, [from then on] it is not an ultimate intellectual knowledge carrying on the reality, or on the normative values, but a definitive stand in relation to the world according to an immediate seizure of his/her/its sense " 35 . 33 The surendettement is presented everywhere like decay of this economic religion. That this situation was the result of a continuation of sins explains that it is very often lived like stigmatizing and come with guilt. She/it is of felt as much more badly that the relations with the agents of the financial organisms become well often bad. Considered as the guards of money and the morals of the good management their remarks often have an effect very penalizing: in short number of deep in dept feels a sort of bad conscience to know not well, or not to be able, to manage their money, and fear that their inability is revealed to the others that, they, knowing how to put probably in practice an ideal management that the deep in dept cannot reach, could judge them and could criticize them. 34 Weber M., Sociologie des religions, Op. Cit. P.337. 35 Weber M. Parenthèse théorique, Op. Cit. P.28.

I will give only one example of this imposition attempt: the reforms of the university drive to bring closer the higher education of the "needs" of the enterprises so much ministers, deputies, regional advisers, general advisers are persuaded that the economy is the only steady, intangible practice, that" governs the world ".

In 2006 the same expressions are used to justify the governmental measures of creation of the contract news hires, CNE, and of the contract for the use, CPE; as if, eight years later, the arguments of the economic journalists had become the settings of thought of the members of the governments.

Weber M . Parenthèse théorique : le refus religieux du monde, ses orientations et ses degrés ; Archives de Sciences Sociales des Religions, 1986, N° 61/1,pp 7-34 ; traduit par Ph. Fritsch.

Bourdieu P., Genèse et structure du champ religieux, Revue françaisede sociologie, 1971, XII, N°3, pp 295-334. 

Weber M., Economy and society, Op. Cit. I. Kalinowski gives another translation of the same sentence: "The sacred is that, specifically, cannot change ".

Fontanier P. Les figures du discours,Paris, Flammarion, 1968. 

Before the Second World War of the meetings of intellectuals took place already in Davos: Heidegger and Cassirers are for example himself of it oposés violement.

In 1996, in Davos, Lawrence Summers, the undersecretary of State of the Treasure étasunien, sang the merits of the macro -economy that only could permit to clear the necessary orientations to fight the inflation and the budgetary deficit; J-C Trichet, governor of the Banque de France, wanted to convince of "flexibiliser" a market of the too rigid

The frequencies of the qualifiers used are especially meaningful of this caractérologie: determined comes in head (25 quotes) followed by" serene ", confident (21), "admired" (17), "active ", "efficient" (16), "savior" (13), "precursor ", "innovative ", "creative" (12), "atypical ", "nonconformist marginal" (12), experienced (10), "an example" (8), "lucid ", "realist ", "rough" (7), "to monitoring ", "opened" (7), "envied ", "envied" (5), "defender ", "protective ", "guardian angel" (4)

Bourdieu P Genèse et structure du champ religieux. Op. Cit. p.322.

Agulhon M. Propos sur l'allégorie politique. Actes Recherche SciencesSociales, 1979, N°20, pp 27-32. 

One knows that the big men have, all equal conditions otherwise, more of luck to be promoted in stations of responsibility. To see Herpin N. La taille des hommes : son incidence sur la vie en couple et la carrière professionnelle, Economie etStatistique, 2003, N° 361, pp71-90.