. The manuscript evidence

The Prayer of Manasseh is known in CPA from a Horologion Book written in Jerusalem on paper in the year 1187-1188, i.e. manuscript Berlin, Staatsbibliothek, Or. Oct. 1019. It was acquired in 1906 in Cairo from a Syrian dealer. The manuscript preserves a Malkite Horologion that is a translation of the Horologion of the Greek Orthodox Church. [START_REF]A detailed presentation of the manuscript and its content is given in Black[END_REF] The manuscript is well preserved except that few folios are damaged on the external borders and one folio is missing. The text is clearly written and easily legible.

The Prayer of Manasseh is written on folios 93 v -96 r and is preceded by the phrase "Then say the Prayer of King Manasseh" written in Karshuni. Versification is not marked. The Prayer is recited during the service of the Great Compline.

It should be underlined that the Prayer of Manasseh occurs in this manuscript as one of the prayers of the Horologion. There is no evidence that the text was ever copied as a part of the CPA Bible.

Modern edition

The manuscript was published by Black in 1954 with a detailed philological commentary and a translation of all the texts not excerpted from the Bible. 2 In his critical notes, Black compares the lemmata which diverge from the Greek text of with other known versions. In the case of The Prayer of Manasseh, 3 Black collated the CPA text with the Greek text of Codex Alexandrinus (LXX A ) and Codex Turicensis (LXX T ; cf. 11.3), according to the edition of Swete [START_REF] Swete | The Old Testament in Greek[END_REF] and with the text of the modern Greek Horologion (from the edition of 1930) [START_REF] Μεγα | σύμφωνον πρὸς τὴν ἔκδοσιν τῶν Πατριαρχείων τοῦ[END_REF] as well as with the Syriac text of the Prayer of Manasseh published by Wilkins (cf. 11.4). 6

History of research

Black underlined the complexity of the CPA version of the Prayer of Manasseh. The text is closer to the Greek text of the Horologion than to the other Greek versions of the Prayer of Manasseh (cf. 11.3), although some exceptions can be found. He also noticed that, in verses 7, 9 and 10, CPA-Pr Man renders the Syriac text of S 17a6 (cf. 11.4) quite closely and that, in few cases, CPA-Pr Man text would go off on its own.

Relevant variants with Greek and Syriac versions

Verses 7, 9, and 10 are of particular importance for the study of the CPA version of the Prayer of Manasseh. Some other variants throughout the text are peculiar to the CPA version and must be analyzed separately.

In general, CPA-Pr Man is closer to the Syriac version (cf. 11.4) than to the Greek Horologion. It must be remembered first that we have two main versions of this text in Syriac, represented by manuscripts S 10t1 and S 9a1 , [START_REF]For the sigla of OT Peshitta manuscripts, see List of the Old Testament Peshitta Manuscripts[END_REF] which Gutman and van Peursen compared with each other. [START_REF] Gutman | Two Syriac Versions. these three versions. We cannot say for sure that the CPA-Pr Man derives from a Syriac text. The translator could as well have known several versions and tried to merge them into an ecclectic rendition as the presence of the two variants in v. 10 suggests[END_REF] CPA-Pr Man is closer to S 9a1 , which in general reflects the same text as that published by Wilkins. This similarity is especially obvious in verses 9 and 10.

In v. 9a, CPA follows the Syriac text very closely, with the only difference that CPA does not have an equivalent of ܢܝ ܥܝ̈ ܕܐܪܝܡ "so that I can lift up my eyes." No Greek version has an equivalent to this line either. In v. 9b, CPA follows the Syriac, which is not in any Greek version. In v. 10, CPA differs slightly from the Syriac since it omits the phrase ܟܦܝܦ ܐ ܘܐܢܐ "and I am bent". It is possible that CPA originally contained this phrase as a translation of the Syriac ܐܢܐ ܘܟܦܝܦ "and I am bent" and that it was omitted in the sequence ܟܦܝܦ ܘܐܢܐܠ ܟܦܝܬܠ ܘܐܢܐܠ "and I am bound, and I am bent", due to homoeoarchton.

In the beginning of v. 10, CPA follows the Syriac text as well, particularly with the mention of ܠܓܠܠ ܠ ܃ ܠ ܖܫܘܡܝܐ ܠ ܠܪܘܡܝܗܘܢ ܠ ܘܝܖܡܐ ܠ ܃ ܠ ܐܧܝ ܠ ݁ܠܐ ܖܝܬ ܠ ܫܘܐ ܠ ܐܢܐ ܠ ݁ ܘܠܝܬ ܖܛܠܘܡܝ ܠ ܣܘܓܝܐ "and I do not deserve to lift up my face and look at the height of the heaven, on account of the multitude of my sins." This is an exact translation of the second part of the Greek v. 9a, καὶ οὐκ εἰμὶ ἄξιος ἀτενίσαι καὶ ἰδεῖν τὸ ὕψος τοῦ οὐρανοῦ ἀπὸ πλήθους τῶν ἀδικιῶν μου, which is transposed both in CPA and in Syriac. But the end of the sentence corresponds again to the Greek text, where the Syriac has the variant ܕ̈ܪܘܫܥܝ ܐ ܕܡܒܐܫܢܘܬܐ ܐ ܣܘܓܐܐ ܐ ܡܛܠ "because of the multitude of the iniquity of my wicked deeds."

In the last part of v. 10, where the Syriac text inverts the two sentences found in Greek (παρώργισα τὸν θυμόν σου καὶ τὸ πονηρὸν ἐνώπιόν σου ἐποίησα "I provoked your anger and did what was evil before you") and gives the variant of the Greek text of Odes (cf. 16 ; στήσας βδελύγματα καὶ πληθύνας προσοχθίσματα "having set up abominations and having mutiplied objects of wrath"), CPA keeps the Greek order of the text and gives first the equivalent found in the Greek Horologion (μὴ ποιήσας τὸ θέλημά σου, καὶ μὴ φυλάξας τὰ προστάγματά σου "do not do your will, and do not keep your ordinances"), followed by the variant of Odes.

In v. 7, CPA seems closer to the Greek Horologion than to the Syriac version, since it gives the same variant (κατὰ τὸ πλῆθος τῆς χρηστότητός σου "according to the abundance of your compassion") where the Syriac text agrees with the text of the Greek Didascalia (κατὰ τὴν χρηστότητα τῆς ἀγαθωσύνης σου "according to the compassion of your uprightness"). The Greek text of Odes omits this part of the verse entirely.

Differences and relations to others translations

In some cases, CPA has its own variants, some of which are certainly due to scribal error. In vv. 2-3, CPA shows a lack of consistency: first it translates the Greek participles precisely (ὁ ποιήσας "he who makes" translated by ܖܥܒܖ ܠ ,)ܗܖܝܢ but then it uses second person verbs ( ܠ ܣܓܪܬ , ܚܫܒܬ and ܛܒܥܬ "you have held," "you have shut up," and "you have sealed") to translate ὁ πεδήσας "he who has held," ὁ κλείσας "he who has closed," and σφραγισάμενος "he who has sealed." In v. 13, CPA makes two mistakes: instead of translating ἄνες μοι, Κύριε, ἄνες μοι "relieve me, O Lord, relieve me," it reads ܢܦܫܝ ܠܝ "my soul" which has no meaning in this context. Further, it omits the equivalent of Greek μηδὲ εἰς τὸν αἰῶνα μηνίσας τηρήσῃς τὰ κακά μοι "nor be angry forever and retain evil for me." This last omission is certainly due to a homoeoarchton. In v. 15, CPA presents a variant which is hard to explain: ܫܘܦܪܐ ܖܫܘܡܝܐ ܠ ݁ܗܘܢ ܦܪܚܬ ܠ ܘܟܘܠ "the beauty and all the birds of heaven" where LXX has πᾶσα ἡ δύναμις τῶν οὐρανῶν "all the force of heaven." S-Pr Man (cf. 11.4) seems to have excerted a strong influence on CPA-Pr Man despite some textual peculiarities in the latter. Secondarily, the Greek version (cf. 11.2) as represented by the Greek Horologion influenced CPA-Pr Man as well. It is impossible though to establish a direct lineage among
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