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In "Anthropologie des microbes", Frédéric Keck (2017) critically retraces Bruno Latour's work on microbes. In his book about Pasteur (2012), Bruno Latour shows how the latter carried out a large-scale translation from the laboratory as a technical space to other geographical and political spaces through hygiene/ism. Latour takes up the Pasteurian conception of the microbe as an enemy not only of individuals but especially of the State. Even more, Latour considers that it is the microbe that "helped" Pasteur to have the honors of the State through his discoveries. From this critical and even polemical analysis of the science of the Pasteurian era, Latour tries to show the accuracy of his conception of microbes as actors. But it took Latour to make this epistemological passage through a sinuous theoretical argumentation made of his positions against the sociology of knowledge and oppositions of authors (Bloor, 1999) who showed a categorical rejection of the theory of the actor extended to objects, things, and "non-humans" and the contradictions of the research program it proposes.

The heuristic contribution to science in general and social sciences in particular of this debate remains open. The epistemological rupture between the human and non-human actors has not been made but in place are found sorts of assemblies (Global assemblages) where opposite visions of the world cohabit, including multiple theories of knowledge. Latour's intrusion into the Pasteurian laboratory also questions the boundaries of theories of knowledge around microbes. These theories are fundamentally the domain of hygiene, biology, genetics, or virology. If Latour's approach has been questioned, it remains an interesting (micro) deconstruction of these borders. We use the term "micro" because other authors have tried to explore other broader dimensions of these borders related to the "microbiome" such as the appropriation of hygiene and bodies by the state, notably the concepts of biopolitics and homo sacer proposed by Michel Foucault and Giorgio Agamben (1997) to describe the action of states and organizations during epidemics. Indeed, these border activities often involve tensions and conflicts, but they also allow for discoveries and questioning on both sides. To "touch" microbes directly, on the side of the social sciences, carries with it a certain form of theoretical and methodological adventure. Moreover, considering microbes, whether bacteria, viruses, or fungi, as actors increase this adventure even more and can transform it into pure fiction, dramatization, or even an artistic performance. This staging is situated in imprecise borders, these are worth. It is in a kind of No Man's Land that this exercise can be done without a label and which would be more qualifiable as experimentation or a heuristic approach.

Our experimental method is made in the hypothesis-utopia that these supposed actor microbes (here the coronavirus) are capable of understanding and even more of reason to be able to understand the human language. We made the personification of the virus a postulate (or utopia) of departure. The use of the letter as a form of language is more dictated by the ease of collecting a written corpus (and on a computer) than by anything else. The recipients were chosen so that they could master the Latin language (French or English) that would be easy to use during this experiment. The request was to "write a letter to the Coronavirus ". We had the ambition to do more. To collect oral letters (messages/audios on WhatsApp) from people other than recipients with email and computer literacy. We have left it at this scholarly stage of letters. We should speak about pseudo-letters because these letters were not sent to the coronavirus « directly ». To go to the end of this idea, it would have been necessary to find the way to send the virus(es) this letter. This undisciplined way of speaking, can hide real research programs for biology and epidemiology: how to communicate with a virus, or how to create a space of "friction" [START_REF] Tsing | Frictions[END_REF] or to enter in a '' critical zone'' ( Latour, 2012) with the virus that will be a space of "living together"? This question would seem out of place in a period when the dominant discourse conveys narratives in which it is more a question of eradicating an invader than of talking with it. In any case, the effort of speech was made (or simulated) and we were able to collect several letters addressed (to) the coronavirus. We note here the choice left to the addressees to address the virus either in the singular or in the plural. We see here the extent of this personification between virus-individual-person and virus-collectivecommunity. The use of the letter allows collecting a narrative which gives a place to the intimate and the emotions (for example rage, anger, sympathy) notably by the choice of silences, of the a-communication (10 empty but signed letters). The researchers play rather the role of facilitator/provocateur of a meeting or friction between the senders and the coronavirus. Contrary to the interviews, the researcher efface himself to allow the writer ( the person) to enter in relation with his invisible, far, near, everywhere and unknown interlocutor( the virus). This methodological experimentation cannot in any way be linked to the methods that have used the letter as a corpus in the social sciences. In sociology, the most famous example of the use of the letter as the material remains that of [START_REF] Znaniecki | Le paysan polonais en Europe et en Amérique[END_REF] on the correspondence of Polish peasants. In anthropology, correspondence has been widely used as a means of circulating anthropological knowledge, such as the letters written by Margaret Mead to her family or the correspondence between Malinowski and his students. Several aspects also make this corpus atypical compared to a "classic" correspondence. First, these are "provoked" letters and on-demand. Second, they are virtual letters in the sense that they do not enter into a material postal or emailing circuit of transmission and reception. Finally, the recipient ( the virus) is ambiguous, non-human, and does not seem to share any linguistic code with humans. This said, we adopt this method, however critical it may be, as a way of understanding the world of the pandemic, considering that these small provoked interactions may be useful in opening up new avenues of reflection. However, social sciences are full of studies on such communication between humans and other entities (physical, vegetable, animal, or metaphysical). Prayer and incantation fill the books and works of ethnography of almost all peoples, primitive or not. Gods, spirits, totems are the permanent recipients of such language/communication. The epistolary form is not very widespread in favour of orality, but the principle of such an exchange does exist.

The scheme of this experimentation could also be reduced to the legitimacy or not of making an analogy between ("modern" or "primitive") priests or blasphemers talking to gods, good/bad spirits, or dead people during a misfortune and people in this experience (knowing how to write on a computer in French or English, read and send e-mails) writing letters to a virus(es) during a pandemic. The elements of this analogy can be broken down into a possible theory of communication that incorporates the components of exchange. We collected letters written from recipients belonging to different geographical areas of Europe (France, Switzerland, Portugal, Spain, UK, Italy, Greece), the Maghreb (Morocco, Algeria, and Tunisia), and Sub-Saharan Africa (Mali and Congo D.R.) already confirm this theory of interdependence not only from the virus/human point of view but also global/local. They have shown us how small spaces like the Wuhan market is linked to more global spaces since it has been able to create a more massive phenomenon which is the pandemic. On the other hand, the letters addressed to the coronavirus show in turn how this massive phenomenon is subject to individual and if we dare say ''intimate'' stories and small struggles, which makes the relationship with the virus is perceived and lived in a way that is as heterogeneous as it is entangled.

I can't say that you attacked us because you never used weapons to force us to lock ourselves up unlike us states, your weapons are love, connection, and closeness, and yet we, we fight you by locking ourselves up and distancing ourselves. what a funny world! To you I say khawa khawa 1 ! ''

This letter confirms at the same time the theory of intimacy as well as that of the entanglement of the local to the global. The expression of the intimacy appears through the mode of contagion in itself based on the "link" and the "proximity". This absence of animosity towards the virus, contrary to what is propagated in the media and through the measures taken by the States, emerges in other letters where the relationship with the virus is made without political, medical, or media mediation, not even that of the researcher who remains in invisibility, as we have already suggested 1 It is an expression that was used by the "Hirak" (movement) demonstrators in Algeria which means brotherhood to show the police that they are their brothers and not their enemies; "I skip the polite formulas used in ordinary correspondence because you are not ordinary! you have entered our lives without warning and so I address you my message without introduction. because of you, I have lost control over time, space, my daily life, and my future." Cherish a virus! Between the epistolary kindness used at the beginning of every letter and affection for the virus. The relationship of humans with microbes is not a war as we often hear in advertisements for soaps and disinfectant gels or discourses of officials in the media. Several types of microbes (bacteria and fungi) are used for good digestion and for making cheese and wine. The cultivation of these "domesticated" microbes is also an ancestral practice in many cultures around the world. But in the following letter, the microbe (coronavirus) now seems to be winning a bigger battle on a bigger field than a stomach or a cheese cellar. It is against capitalism that the virus seems to be fighting.

''Dear Covid-19, you have brought capitalism to its knees and are forcing us not only to rethink but to react differently in our relationship to our fellow human beings and the Living. Death anxiety runs through me regularly not for myself but my parents. I have the impression of living in a constantly renewed present, where each moment contains a movement of communion towards my loved ones and humanity. Since you entered my life covid-19, I ask myself how from my position as

a woman artist to work so that the world after will be a bearer of gestures of solidarity, social justice, beauty and celebration of the living".

The work of anthropologists and historians, notably Tsing and Andrew B. Liu, shows how non-humans are part of the social world through interdependencies that are set up through phenomena of "friction "or "contagion". Interdependence is proof of the vulnerability of each one, its need of the other to create a form of resilience as the way of thinking the world after appears from the previous letter The fact of considering the virus as an actor appears through the choice of assigning a female gender to the virus. The freedom and intimacy that the following letter brings give way to a register of emotion mixed with an effort of scholarly conceptualization of the pandemic with the country of origin and the world on the one hand and to the body on the other. This unexpected experience with touch, distance, and death is made of a one-way dialogue with the virus. This one-way epistolary corpus is quite heterogeneous concerning the subjects of discussion with the virus. The self is omnipresent but it is mainly a relation between the virus and the political environment, or even the political and economic systems. But it seems that there is a kind of (cognitive) coherence of the addressees about their social and even political positions. It is mainly speeches against capitalism and the "tyrants" of liberalism that speak to the virus as a victor and saviour given a "post-COVID-19" where the utopia of a better world would depend on the capacity of this virus to target only the evil guys.

Dear Coronavirus, I imagine you on the side of the feminine, the one who surprises, intrigues, questions our certainties and our representations. You open our eyes, and you open space to deconfine our spirits "remained confined for a long time" Edgar Morin (le Monde of April 19

' To Mr Coronavirus. You are said to be dangerous, deadly; you are seen as the source of all evil, and I share these opinions. I think however that even Evil could make the Good. I would therefore like, if you read me, that you consider a better targeting of your misdeeds: the list is long of these characters who brandish hatred every day, belch out lies at the length of Tweets, manipulate men by instrumenting what they have of worse in them. I can provide you with a small list: Trump, Orban, Bolsonaro, Salvini, Modi, Johnson, Le Pen ... No need to continue the list, because I would not have enough space in the one I have been given. Hoping that you will pay a little attention to this plea '' If humanity largely exceeds the human species, then treatment of humans and non-humans on an equal footing would make sense. The human character, that is to say, the movement by which man ignores himself as such in a world filled "to the brim" with humanity, can be read in the letters collected. Also, we think that it is by the process of personification that is brought backside by side human and non-human, more precisely human and coronavirus in our case, in an equal indifference (where the humanization of the world does not receive any more opposite): "You're the reason we're now in the unifying position of overthinking the capitalistic machinery we're living in. You show us, that we as humans are not the kings and queens of the world. We have to become more humble and reflect about our doing over the last 100 years."

"I thank
The social becomes by the same token constitutive of the being of the subject and it is in this sense that Tarde states that any society, that anything is a social fact. It is not only the subjectivity that is extirpated of its exclusively human anchoring but also the notion of a society of its anthropological reduction. The notion of society applies in this sense as well to objects, durations, brains, stones, and plants. By extension, society also becomes a "dynamic of possession" and what is posited as the first principle is the result of multiple numbers of actors.
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