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The present study falls within the framework of translation and ideology. It tackles a sensitive issue related to the presence of any implicit or explicit reference to the Christian tradition in the translation of the Quran into English. It is a corpus-based study which scrutinizes the translation of Surat El-Kahf's Companions of the Cave taken from Saheeh International Translation. The study adopts the textual dimension of Fairclough's critical discourse analysis approach. The outcomes reveal the presence of different degrees of reference to Christian tradition in the above mentioned Surat ranging from latent to visible. While some words and syntactic choices of the translator convey an obvious reference, punctuation marks, direct speech and modals tend, by contrast to be ideologically inherent. Furthermore, footnotes and square brackets seem to be deep-rooted in the Bible tradition.

Introduction

English translations of the Quran are outstandingly gaining ground in the twenty first century which could be labeled the golden era of Quran translations into English par excellence. Translating the meanings of the Quran has been chiefly done by either non-Muslim translators, Muslim translators, or by those converted to Islam who started the adventure of translating Quran into English relying deliberately or undeliberately on some previous ideological precepts.

Translating Holy Books is roughly known to be very sensitive; consequently, no mistake is tolerated, since this category of books convey a special kind of divine messages sent to Humankind with its countless languages, cultures and races. In parallel, no translation can avoid personal involvement of the translator as stated by [START_REF] Nida | Toward a science of translating: with special reference to prinviples and procedures involved in Bible translating[END_REF], this is why some unfaithful translations are victims of the ideology, the manipulation and the bias of the translator choices such as wording, syntactic structures, modalities and so forth. This piece of work appeals to bring forth the possible presence of any declared or implicit reference to the Christian ideology in Sahih International Translation, mainly, in Surat El-Kahf. Thus, we aim essentially to achieve a thorough analysis of the linguistic choices adopted by the translator as well as a clear demonstration of the impact of the reference in shaping the final result of the translator.

To successfully carry out the present study, the following research questions are raised:

-Is there any reference to the Christian tradition in Sahih International's translation of Surat El-Kahf? -What kind of linguistic reference is used by the translator?

-To what extent can the Christian reference have an ideological impact on the quality of the translation?

For this purpose, a critical approach which falls within the scope of discourse analysis has been adopted. The latter attempts to demystify any kind of embedded doctrines exhibited in the language used to generate, reinforce or eliminate power and bias of a given discourse.

Review of literature

Towards a critical discourse approach in depicting ideology in Quran translation

When first introduced in the beginning of the 1970s by a group of linguists at the University of East Anglia, Critical Linguistics (CL) first aim was to isolate ideology from any discourse produced in a given society.

Interchangeably, CDA (Critical Discourse Analysis) turned more to revealing any kind of embedded prejudices, bias, power and ideology in any given text and showed how ideology is manifested as the systems of linguistic characteristics. This was claimed by Habermas, who heavily influenced the first critical linguists asserting that "language is also a medium of domination and social force. It serves to legitimize relations of organized power.

In so far as the legitimations of power relations […] are not articulated […] language is also ideological" (Habermas, 1977: 259). Critical Discourse Analysis is then "a research enterprise which critically analyses the relation between language, ideology and society in both domestic and global arenas" (Van Dijk, 2001, p. 352).

In addition to discourse analysis and text linguistics, CDA attracts nowadays a huge number of multidisciplinary researchers who consider the paradigms of power, history and ideology to be relevant to interpreting or to explaining a text.

Translation studies is no exception, ideology is strongly present in the act of translating. According to [START_REF] Fawcett | Ideology and translation[END_REF], "throughout the centuries, individuals and institutions applied their particular beliefs to the production of certain effect in translation" (Fawcett, 1998:106). Besides, if we look for the roots of ideology in the history of the epistemology of this discipline, we unquestionably notice that it is an expanding approach which is still giving rise to multi-faceted modern issues in translation such as naturalization versus foreignization, colonial hegemony, and gender translation. However, when it comes to translating religious genre, Holy Books, in particular, translators stand back and perceive the task carefully since those books hold a divine message which is far from having anthropomorphic features in both form and content.

Translating the Quran into English, from old to new approaches

Quran has been translated into English many times. The quality of translation has considerably progressed throughout history starting from the 17 th century till now.

A myriad of translation approaches have been embraced by translators ranging from literal translation to Skopos theory approach. On the one hand, it is obvious that a word for word translation will distort the divine Word and generate a terrible loss of meaning; consequently, the non-Arabic readers will be misled. In contrast, thematic translation replaces a given word with an equivalent so that meaning should be rendered even at the expense of the beauty of the language. On the other hand, the Skopos theory which was developed by Hans Vermeer, is still giving acceptable results of translation since it acknowledges both the source and the target text. This theory considers the objective (Skopos) of the translation as the key-element in the act of translation; the function is the only criterion of deciding which strategy to follow in translation.

In this respect, if one takes the word هللا to translate it into English, it is necessary to look for the function of the translation, whether it is intended for non Arabic Muslims speakers, and in that case rendering it as "Allah" would be more suitable, or it is intended for non-Muslims and non Arabic speakers, in that case, the translator is compelled to consider the religious and cultural background of those people and render it as "God".

In the same arena, thanks to the multiple translations of the Bible, and during the middle of the previous century, the dynamic equivalence translation theory or functional equivalence emerged aiming at reproducing not the words of the original text but its ideas and its thoughts this is the reason behind labeling it thought for thought translation.

Methodology Design

This section encompasses data collection procedure, data analysis procedure and methodological choice.

Methodology choice

The present work is a corpus-based study of a qualitative nature. It is heavily based on the approach proposed by Norman Fairclough (1998) commonly known as the three-dimensional model; i.e the discursive practice, the text and the social practice. But, because of the linguistic nature of the study at hand, only the text will be subject of analysis 1 . This critical approach will be applied to Surat El-Kahf to analyze the ideological motivations behind the translators' linguistic choices in the target text and the translator's role in the interpretation process of the intended meaning of the source text and the production of a new one. Besides, when necessary to detail the textual dimension, we will resort to the linguistic rubric of Hillary Janks (1997).

Our research involves the investigation of the translated version of Surat Elkahf extracted from Sahih

International. The selection of one Surat obeys the nature of our research methodology which is qualitative. The analysis of the corpus aims at unveiling the possible presence of Christian traditions linguistic references.

Corpus description

Sahih International Translation

It is a revised printing of Hilali-Khan translation of the Quran into English2 done by a converted woman to Islam named Aminah Assami (also known as 'Umm Muhammad'). The revised text in the Saheeh International translation by Umm Muhammad removed many of the blatant dogmatic interjections and adequately redressed the stilted language, pulling its interpretation back to a literal level. Nevertheless, the translations firmly entrenched underlying worldview was not changed. The work, therefore, remains the conceptual captive of the Hilali-Khan translation, with an excessively narrow and somewhat skewed vision of how the Quran should be read and understood. (http://al-quran.info/pages/language/english: retrieved on October, 20 th , 2017).

Surat El-Kahf

This Surah was sent down in answer to the three questions which the polytheists of Makkah in consultation with the people of the Book had put to the Prophet in order to test him. These were:

1. Who were "the Sleepers of the Cave?" 2. What is the real story of Khidr? and 3. What do you know about Dhul-Qarnain?

As these three questions and the stories involved concerned the history of the Christians and the Jews and were unknown in Hijaz (Arabian Peninsula) a choice of these was made to test whether the Prophet possessed any source of the knowledge of the hidden and unseen things. God however not only gave a complete answer to their questions but also employed the three stories to the disadvantage of the opponents of Islam in the conflict that was going on at that time in Makkah between Islam and unbelief.

The questioners were told that "the Sleepers of the Cave" believed in the same doctrine of Tawhid (Oneness of God) which was being put forward in the Qur'an and that their condition was similar to the condition of the persecuted Muslims of Makkah. On the other hand the persecutors of the Sleepers of the Cave had behaved in the same way towards them as the disbelievers of Quraysh were behaving towards the Muslims.

The story of the Sleepers of the Cave has also been used to warn the chiefs of Makkah who were persecuting the small newly formed Muslim Community. At the same time the Prophet has been instructed that under no circumstances should he make a compromise with their persecutors nor should he consider them to be more important than his poor followers. On the other hand those chiefs have been admonished that they should not be puffed up with the transitory life of pleasure they were then enjoying but should seek after those excellences which are permanent and eternal. (Saheeh International Translation edited by A.B. al-Mehri 2010: 235).

Data analysis procedures

The data collected from the corpus cited above will be thoroughly analyzed, and then a detailed discussion of the results will be provided.

It is worth mentioning that Fairclough's approach is a text-oriented form which unites three dimensions: the macro-sociological analysis of social practice, the micro-sociological interpretative tradition within sociology, and the textual dimension. Only the latter interests us in the present study, which is about a comprehensive textual analysis put in the scope of linguistics and in particular Halliday's functional grammar which is viewed as a theory of meaning in context which is very fruitful for text analysis. [START_REF] Fairclough | Language and power[END_REF] called the fact of dealing with the properties of the text as "the description stage". This phase includes lexical choices, grammar and text structure. In that respect, Hilary Janks, who relied on the above cited approach, has suggested a meticulous research tool labeled "the Linguistic Analysis Rubric" that aims "to offer an approach to the analysis of linguistic texts" (2005: 100).

We will orderly consider the following linguistic characteristics and tools for text analysis:

-Grammar (Fairclough 1992b: 166).

-Wording (Fairclough 1992b: 190).

-Ethos-how identities are constructed through language and aspects of the body. (Fairclough 1992b: 166).

Data analysis and discussion

Grammar

To start with, two important elements should be studied; transitivity and modality.

Transitivity

When analysing transitivity, we should focus on how events and processes are connected (or not connected) with subjects and objects to investigate the ideological aspect. Because of the sensitive function of Holy books, and the Quran in particular, the majority of sentences are connected with subjects and objects where a wide range of active form is used with agents (the verb used when the subject of the sentence denotes the doer of the action).

Eg: And We bound [i.e, made firm] their hearts (verse 14).

In this respect, one can notice that in more than one verse, Saheeh International Translation replaces the anaphoric expressions when it is needed to explicit the verse meaning. The example to be cited is the antecedent For the interrogative mood of some verbs, we notice that numerous verses have been transformed into an interrogative mood with declared question marks. We cite the cases of (verse 9) which does not expression questioning but wondering and denial: "Or have you thought that the companions of the cave and the inscription were, among Our signs, a wonder?" for the Arabic verse:

عجبا" آياتنا من كانوا الرقيم و الكهف أصحاب أن حسبت "أم Equally, (verse 15) is translated with two question moods which stand for questioning in the source language: These, our people, have taken besides Him deities. Why do they not bring for [worship of] them a clear authority? And who is more unjust than one who invents about God a lie?" for the Arabic verse: " كذبا" هللا على افترى ممن أظلم فمن ن بي بسلطان عليهم يأتون لوال آلهة دونه من اتخذوا قومنا هؤالء Thus, the issue of interrogation in the Quran is a complex one because it can have many functions such as: reprimanding ,)التوبيخ( reporting ,)التقرير( wondering ,)التعجب( dramatizing ,)التهويل( reminding ,)التذكير( denial ,)اإلنكار( hope ,)التمني( pride )االفتخار( and so forth.

Consequently, most of interrogatives have a metaphorical use. Only in one example, the interrogative mood is a real one in: " لبثتم" كم From the analysis above, one can say that Saheeh International Translation, when devoting a question mark for many verses can be misleading. In addition, this phenomenon could be borrowed from the Bible which, on more than one occasion, was a subject of many readings with punctuation in general, and question marks in particular3 .

Dialogues/ Direct and reported speech

With regard to the interactional control-the relationship between speakers, including the question of who sets the conversational agenda (Fairclough 1992b: 152), it is a basic truth that the Surat under scrutiny is crawling with dialogues used with direct speeches. In addition to the human characters of the dialogues in the four different stories of the Surat, there are other kinds of dialogues between God and his prophet Mohamed, between God and Angels, and between God and his People. However, the translator has randomly added inverted commas in some dialogues which use direct speeches at the expense of others. We cite the narrative dialogues in the verses 9, 25 and 26 respectively, where God addresses his prophet Mohamed:

Or have you thought that the companions of the cave and the inscription were, among Our signs, a wonder? 722 "And they remained in their cave for three hundred years and exceeded by nine." 727 Say, "God is most knowing of how long they remained. He has [knowledge of] the unseen [aspects] of the heavens and the earth. How Seeing is He and how Hearing! They have not besides Him any protector, and He shares not His legislation with anyone."

In this regard, we notice that there are no clear borders between direct and reported speeches despite the use of inverted commas. The phenomenon of introducing inverted commas in the translation of the Quran joins our previous idea related to adding punctuation, which is frequently used in reading the Bible.

Modality

The analysis of modality focuses on the speaker's degree of affinity with or affiliation to a statement. The divine message, in the religious genre, commits itself completely to all the statements as true and incontrovertible. The Surat in question holds categorical modalities which reflect and reinforce the Divine authority. However, Saheeh International translations expresses modality, which is not explicitly shown in Arabic, in varying degrees which range from rendering modals with pure truth statements, or with modals which could imply a latent hesitation. In the translation of the Companions of the Cave story, there was no use of the modal "should", neither "must", however the modal auxiliary verb "may" in its deontic mode was used twice in the past both in Surat 12 and 19 to show something that is possible (it refers in the context of the Surat to the action happening under the authorization and permission of God).

Then We awakened them that We might show which of the two factions was most precise in calculating what

[extent] they had remained in time. (Surat 12).

And similarly, 723 We awakened them that they might question one another. Said a speaker from among them, "How long have you remained [here]?..." (Surat 19) Because modals are expressed differently in English and Arabic, the function of the modal "might" in Arabic is included in the verb "بعثناهم" and the verbs which come after (i.e., show and question respectively) are a consequence of God's permission and authorization to awaken the Companions of the Cave.

Wording

The words of the Quran are formal. They are at the same time as old as the revelation itself. Expectedly, the translator uses words that are also slightly old fashioned so as to contribute to the maintenance of the arena of the events, the performances and the actors. Within the same sphere, the following points deserve a careful consideration:

Relexicalization

To rename Allah, the translator relies on the major classical triad Allah, God and Lord. The noun Lord is still one of the resistant words in English Translation of the Quran which generates a heated debate. It is obvious that "Lord" etymologically was first used in English in the middle of the 13 th century to mean ""master of a household, ruler, feudal lord, superior; husband," also "God". (Online Etymology Dictionary: retrieved on November, 1st 2017). It is used nowadays to mean a parliament member in the UK and in some other European countries. Despite the different revisions of the translation, Saheeh international translation refers to this classical Christian tradition, namely the New Testament which widely uses Lord and God.

Capitalization, personal and possessive pronouns

Because of the divinity and the sanctity of God, it is hardly surprising that any reference to God is written in capital letters by the translator as is the case for Our, Yourself, We, Him, His, He…etc. Given that the phenomenon of capitalization doesn't exist in Arabic, the translator is compelled not only to pay attention to divine references, but also to respect the other capitalization rules in English.

However, when it comes to the translation of الكهف ,أهل the translators opted for « the companions of the cave » without any capital letters which can imply that it is about any companions and any cave as well. This could depreciate the truthfulness of the events of that story in favour of the Christians who claim that The Sleepers of the Cave is just a legend.

The translator's ethos-how identities are constructed through language

The identity of the translator is clearly shown in the different verses under scrutiny. It doesn't contain conflicting identities since only the religious discourse is articulated. It is basically shaped in the translator's footnotes and square brackets which are as follows:

Footnotes/ explanatory notes/commentaries

Footnotes are the very personal touch of any translator. They are almost ubiquitous in many versions of the Quran whose aim is to elucidate a given content and provide the reader with the needed background information about the source text. They have a myriad of functions such as:

-To fill in the grammatical ellipsis in the source language -To specify pronoun referents -To make passive voice Active

-

To recognize the connection between a figurative statement and the intended nonfigurative meaning. From examining the linguistic features of the translation of Surat el-Kahf's Companions of the Cave, and in an attempt to investigate the reference to the Christian tradition, the results revealed that the reference to this latter was somehow of a non-explicit nature, and its degree is hugely conditioned by the types of linguistic devices used by the translator.

Punctuation marks could be considered as an issue which is tightly related to the Bible reading, especially for those who are familiar with the Quran in its original source which has no punctuation. The over-use of interrogative marks and inverted commas could create doubt and misleading.

Our findings have brought to light that both footnotes and square brackets can be a double-edged sword, they can positively serve the translation, as they can vehicle a certain ideology of the translator. At some stage, some of the invested linguistic tools in the Surat under scrutiny, and opposite to our expectations, are in line with the translator's ideology which defends Islam. This is shown, for instance, in the number of the translator's explanatory notes which demonstrate that it is about converted Muslim translators.

Despite the efforts of the translators to get rid of any declared or implicit reference to Christianity or any other imbedded doctrines, there is a kind of a permanent struggle between the translator's past and present religious belonging.

The future of an effective translatability of sacred texts, and Quran in particular seems to be an increasingly challenging task for the translator who gets involved in a cross-cultural environment whose borders are difficult to be firmly drawn. 

السليمان

[

  The youths said to one another] in (verse 16) for the Arabic anaphoric pronoun هم bound to the verb اعتزلتم . The same goes for: They [i.e., people]. (verse 22).

  The intended connection is not always apparent to people of different cultural backgrounds who may have different ways of looking at things. (Richard C.[START_REF] Blight | Footnotes for Meaningful Translations of the New Testament[END_REF].The table below reveals the function of each footnote of the Surat under scrutiny:

			place of worship	Arabic	" مسجد" , it is valid to use a generic word or
				a descriptive phrase.
	22	726	i.e., one from the Quran, which	Deduction (the translator deduces that this
			the only sure argument	obvious argument can only be the Quran
	25			
	Verse	Footnote	Footnotes meaning		The function of the footnote
		number		
	9	722	Rather, it is only of the many	Relational words may be insufficient for the
			wonders of God	reader to understand the implied logical word
				"Sign"
	19	723	by the will of God	Theological practice of the translator
	21	724	The people of the city	To specify the pronoun referent (they)
	21	725	i.e., we will make this site a To explain an unknown word kept in

  الرحمن عبد ، اليهودية المرجعية -األصيل القرآني للنص الموازي النص توليد في للمترجم المسيحية http://www.atinternational.org/forums/showthread.php?t=10393 ( الناصر، عبد مشري 2006 الجزائر. ورقلة، جامعة ماجستير، مذكرة داللية، دراسة الكهف، سورة ،)

The aim of the present study is to extract possible Christian linguistic references in Surat el Kahf and neither the discursive nor the social practices interest us.

The Hilali-Khan translation, or more exactly, Muhammad Taqi al-Din al-Hilali and Muhammad Muhsin Kahn translation, The Noble Quran, is globally distributed from Saudi Arabia. Khan served as the actual translator and al-Hilali as the religious authority and the actual text is based on the exegeses of Ibn al-Kathir and al-Tabari. (http://al-quran.info/pages/language/english: retrieved on October, 20 th , 2017).

For further details, consult: Eisenberg Sasso, S, (2013) Midrash, Reading the Bible with Question Marks, Brewster, Massachusetts, Paraclete Press.

According to the lunar calendar Precision (rather the solar one) From the above table, one can notice that footnotes release the translator from the source text's constraints, but it reveals a lot about the ideology of the translator since it is about subjective and personal choices. Footnoting process which has indeed existed and still exists in the reading of the Bible leads to raise the issue of the role assumed by the translators converted to Islam in referring to some processes used in their previous religions.

Square brackets

Square brackets are also very common in translating Holy books, mainly the Quran. It is about adding some words that don't unequivocally appear in the source text because they aren't required due to the context or language structure, but are needed in the target text. Here are some of them with their function:

Verse

Word/expression between square brackets

The surat in

Arabic

The From the above table, one can notice that most of the square brackets are used either to specify the pronoun referents or to shed light on some hesitation of the equivalent to adopt in the translation (keeping the word-byword equivalent or suggesting a subjective interpretation). However, some of these brackets could be biased, especially if they refer to some sectarian Islam, this is why huge ambivalent disparities are observed from a translation to another.

Conclusion