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Abstract

The core of this paper is the translation of a short Cambodian manuscript entiteled
Sec-kti jiv-dan (The gift of life). In the narrative of this text the Lord Buddha tells
how a devaputta called Supatitthita, should recite the stanzas of the Unhissavijjaya
in order to avoid the fate of falling into hell after his time in heaven is finished. The
Lord Buddha even gives some instructions about how some rituals should be performed
when reciting these stanzas. Though the manuscript of the Sec-kti jiv-dan is quite rare
nowadays in Cambodia, the ceremony of the gift of life (puny jiv-dan) involving the
ritualized recitation of the Unhissavijjaya stanzas is not in Cambodia.

Key words: Unbhissavijjayagitha, Cambodian Buddhism, rituals, ceremony of the
gift of life (puny jiv-dan), Parittasamodhanapali (a collection of formulas

of protection)
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Introduction

In a reluctant footnote, the editor of the Parittasamodhanapali,’ a collection
of “formulas of protection” (parittas) designed for the Dhammayuttika’®
fraternity that is active in Cambodia, explains that, though the text entitled
Jivadinapatha—which is one of the titles used in Cambodia for the
Unbissavijjayagitha—could not be found in any canonical sources, because
of the great favour it has enjoyed for ages among the elders in this country,
it should nevertheless be inserted among this collection of classical pieces of
protective literature.

Such hesitation by a “scholarly correct” editor very well illustrates the
difference that often exists between what is officially taught, and what is
actually practiced, and chanted, by the Khmer Buddhist community. Indeed,
the Unbissavijjayagatha is a crucial text, chanted during one of the most
commonly performed rituals, held, in addition to the usual monthly or yearly
rituals, either in monasteries or in the homes of devotees. This ritual is called
the “ceremony to increase one’s lifespan” (bidhi puny camrin brah janmayu),’ or
more commonly the “ceremony of the gift of life” (puny jiv-dan).

This ceremony is performed, most often, to bring merit to its sponsor,
the “master of the merit” (mcas’ puny), who, beside the “advantages” (anisasisa)
acquired in organizing a religious ceremony involving the presence of monks,
expects to restore, maintain, or better his own health. In some cases, a group
of people join together to organize the rite for the benefit of others; for
example, rites are organized by children and grandchildren for the benefit of
their parents and grandparents, or for the lay community of a village in order
to benefit an especially venerated monk. (Sometimes, the same ritual, sponsored
by the beneficiary himself, is set up in order to restore his wealth or his reputation. It
would then be called sisr mant ramtoh groh, “recitation to destroy ill-fortune.”)

Quite often, the puny jiv-dan is part of a day-long ceremony that includes
the very sophisticated ritual of the cand suk giri siatr, a rite involving the
construction of a large labyrinth made of sand mounds enclosed within a fence
that represents the boundaries of the world. Monks and laypeople then walk
through this labyrinth to perform a form of initiatory symbolic journey to
accumulate religious merit.

Most of the time, the puny jiv-dan is completed with the performance of
the ritual of the “great tearing of the shroud” (bidhi chak maha panskil), during
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which the performer, most often (but not always) a monk, tears off a piece of
cloth with which a member of the faithful, prostrate on the floor, has covered
himself, thereby enacting both the meritorious deed of taking a shroud and
making a robe from it—as commanded by the ascetic practice of the dutanga
(pansukilikanga)—and the tearing of the placental envelope, thus being reborn
as a new and purified being, following a quite common obstetrical metaphor in
Khmer Buddhism.

As sophisticated as traditional Cambodian Buddhist rituals are—involving
elements such as the making, correct placement, and the use of precise and
complicated objects; the orderly alternation of chants by monks and laypeople;
and the construction of a particular form of pavilion—their procedures are
typically not recorded in any traditional manual. The “liturgy” rests instead
within the collective memory of the community. Therefore, these rituals,
which follow unwritten patterns passed from generation to generation
through practice and imitation, may differ considerably from performance to
performance, depending on the wealth of the organizing committee or the
location.

In this respect, the puny jiv-dan is a remarkable exception. Most of the
practical elements of this ritual are mentioned in the text of the Sec-k/7 jav-
ddn, the vernacular version of the Unbissavijjayasutta translated into Khmer.
Some of its different practical dispositions are even reported to have originated
in the teachings of the Lord Buddha himself. For example, not only is the
Buddha supposed to have uttered the stanzas of the Unbissavijjayagatha, he
is also credited with having specified the making of various peculiar objects
called for in the rite, such as life-sized shapes of a human body made from
unhusked rice—called the “shape of life” (rap-jivi)—and candles of pure
beeswax measured to the height of the beneficiary of the rite.

The Rituals of the “Gift of Life” (Jivit dan) as Practiced in Cambodia

'The puny jiv-dan (ceremony of the gift of life) always begins in the middle of the
afternoon, and proceed in the following manner:

Like most rituals in Cambodia, it begins with an invocation of local
earthly spirits, the anak ta /neak ta/, in particular their chief, Krun Bali, a
ndga king reported, in Khmer mythology, to have been the master of waters
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and earth before the triumph of the Buddha. This “rite for Krun Bali” (6145
krun bali), is a very common rite organized at the beginning of, but in a sense
on the fringes of, almost any great Buddhist ritual. It is meant to propitiate
the ground where the rituals are performed. Monks are not involved in this
rite; instead, the acdry (a lay ritual specialist) of the monastery alone recites the
appropriate formulas.

Then the monks proceed with the usual “salutation to the Triple Gem”
(namassakar brah ratana trai), “request for the five precepts” (4idi sim sil pram), and
the “ritual of anointing with holy water” (4idhi sroc dik) for the beneficiaries of
the ceremony. This sophisticated part of the ritual is held in a palatial “pavilion
made with carved banana trees” (puspuk cak’ cek), an appellation which is
sometimes used to name the whole ceremony, known as puny puspuk.

Only then can the “ceremony of the gift of life” (puny jiv-dan) begin,
properly speaking. A senior aciry lights the “candle [measured to] the height”
(dien jambar), a candle measured to the standing height of the beneficiary from
the ground to the top of his head; the “candle [measured] when seated” (dzen
panguy); and the “candle [measured from shoulder to] shoulder” (dien sma) as it is
prescribed by the Buddha himself, according to the text of “The Gift of Life”
(Sec-t1 jiv-dan).

After this, one or four or seven monks are invited to recite the “formulas of
protection” (parittas), including that of the “recitation to destroy ill-fortune” (sazr
mant ramtoh groh), borrowed from the Atanatiya Sutta:

tehitvam rakkhbito santo

muto sabbabhayehi ca. ..

By these Buddhas, may you be protected
so that you may be liberated from all calamities.

Having recited these stanzas, the venerable monks next begin the recitation
of the Unhissavijjayagatha. In principle, they repeat the formula one hundred
and eight times, though most of the time they recite the complete stanzas only
once, and then chant a shorter text, consisting of nine stanzas that declare the
Buddha, the Dhamma, and the Sangha to be “the supreme medicine, above all
other medicines,” thirty to forty times.
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sakkatvd buddharatanam osatham uttamam varam
hitam devamanussanam buddhatejena sotthind
nassantupaddava sabbe dukkha vipasamentu te
sakkatvd dhammaratanam osatham uttamam varam
parilabipasamanam dhammatejena sotthina
nassantupaddava sabbe bhad vipasamentu te
sakkatva samgharatanam osatham uttamam varam
ahuneyyam pahuneyyam samghatejena sotthind
nassantupaddava sabbe rogd viipasamentu fe.

Having revered the Buddha-Treasure, truly the best of medicines,
Welfare for Devas and men, by the Buddhas’s might may safety be;
May all distress be destroyed, and all your suftering be stilled.

Having revered the Dhamma-Treasure, truly the best of medicines,
Calmer of fevered passions, by the Dhamma’s might may safety be;
May all distress be destroyed and all your fears be stilled.

Having revered the Sangha-Treasure, truly the best of medicines,
Worthy of gifts and hospitality, by the Sangha’s might may safety be;
May all distress be destroyed and all your ills be stilled.

Then begins the ritual of the “great tearing of the shroud” (4idhi chak maha
panskil) where the beneficiary is to remain prostrated on the floor, holding
his hands joined in respect above the silhouette of his own body made of
unhusked rice, the 7ip—jivit, and covering himself with the same piece of white
cloth (saméat’ sa) that covers it. A monk then slowly tears the cloth toward
himself reciting three times:

aciram vatayam kayo pathavim adhisessati

chuddho apetaviniiano niratthamva kalingaram. [repeated three times]

Before a long time has passed, alas, this body will lie on the ground,

rejected, without consciousness, just like a useless piece of wood.
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and the formula of Anumodana:
yatha varivaha pird paripirenti sagaram (...)
Just as the rivers full of water fill the ocean full (...)

When the chik maha panskil is over, the group of monks start the long
recitations consisting in “elevating the light” (su#r 6k rasi), beginning with I#i pi
so bhagava brah ddity, brah cand, brah angar deva. .. and proceeding with various
stanzas of victory. Then the beneficiary of the ceremony “ritually offers to the
monks” (pragen) the unhusked rice with which his rip jivit was made. At the
end of these long recitations, the party of laypeople attending the ceremony
shoot off a festive round of firecrackers.

When all this comes to a close, a monk is “invited to make a prediction”
(nimand samtéen darm desana). Most of the time, nowadays, this sermon would be
made extemporaneously (mat’ dade),’ based on the inspiration of the preaching
monk. Only the most traditional monks would, on this occasion, read the text
of the Sec-kti jiv-dan, that is the narrative of Suppatitthita devabutta, as an
anisamsa.

'The ceremony extends through the night, ending only the next morning,
with the ritual of “honouring the elders and closing the ceremony” bidhi tir
bistir chlan puny. It is worth noting that the use of certain ritual objects, such
as the rap jivit, is not limited to the “ceremony of the gift of life” (puny jiv-dan);
for example, they are also used in the very traditional “ceremonies of monastic
ordination” (puny pampuos nag). Indeed, the use of ritual items constructed
following the measurements of the bodies of members of the Buddhist
faithful is not at all unique in Khmer Buddhist liturgies. Very sophisticated
objects of devotion, made of folded banana leaves, called pasi dham /baysey
thom/, are used during the closing rituals marking the end of certain phases of
apprenticeship within the “old tradition of meditation,” the kammatthan pirin.
These basi dham, shaped after measuring the height of the “meditating person,”
the yogavacar, are symbolically “ordained” (pampuos), in order that they may
represent the person in some stage of the rituals.
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Presentation of the Text

Four different forms, or versions, of the Unhissavijjaya are found in Cambodian
manuscript collections. The most common is a simple transcription of the
stanzas of the Uphissavijjaya in Pali, without an accompanying narrative. This
version is always inscribed as a short manuscript called win /vien/, usually with
the title Jrvadana or Jividanaparitta; it is almost always associated with another
text, the Mahametri (or Mettisitra).

The second version, also entirely in Pali, is entitled Unbissavijayasutta.
It begins with the narrative in which the Buddha recommends that the
Devaputta Supatitthita should recite the verses of the Upbissavijjaya in order to
extend his life in the Tavatimsa Heaven. To date, only one copy of this version
has been found. Since this text never circulated in Cambodia, it was most
probably copied in Bangkok at the request of the Ecole franaise d’Extréme-
Orient at the beginning of the twentieth century to complete the collections of
the Buddhist Institute in Phnom Penh.

The two remaining versions are written in Khmer. They are both quite
rare today, bearing the same title Sec-47i jiv-dan (“Concerning the Gift of Life”).
'They are very close to each other in terms of form and content. One version is
twenty-four folios long, the other fifteen. To date, we have found in Cambodia
only two copies of each of these versions. They both give the Supatitthita
narrative in Khmer and the Pali Upbissavijjaya stanzas with glosses in Khmer.
'The structures of the narrative are almost the same, though the longer version
emphasizes the “advantages” (anisamsa) obtained when freeing two- and four-
footed creatures from bondage. Only the shorter version, which is translated
below, provides practical details for the organization of the ritual to be
performed during the recitation.’

One should emphasize the conformity of the Khmer story of Supatitthita
devaputta, not only unsurprisingly with the Pali version as known in Thailand,
but also with the Chinese narratives, translated from Indian Sanskrit, dating
from even before the tenth century. Indeed, it must be stressed that, while its
recitation seems to have been lost for centuries in India and in China, and for
decades in Thailand®, its recitation and enactment remain very much a living
tradition in Cambodia.

The Khmer text of “The Gift of Life” (Sec-4ti jiv-din) is intertwined with
short Pili fragments of sentences, and sometimes with isolated Pali words
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glossed in Khmer. Since there was no point in translating the same text twice, I
have just included the embedded Pali fragments as they appear in the original

text.

Translation

“The Gift of Life” (Sec-kti jiv-dan)

[1-a] namotassa bhagavato arahatto sammdsambuddhassa . ekasmim kira samaye
sattha devatimnsabhavane viharanto paritachattakamile mahipandalakamile
sisane nisidi dassasa/hassalokadhdtu hisanipatitva sabbedeva / namahamayadeva
puttassapamukha abbhidhammasangani adhika sattakaranam abhidhammakathesi.
bho sadhuvo. ..

O kind hearted men, as many as you are, so have we heard this: one day
satthi the August One-Who-is-a-Sublime-Master for all of us, sojano devaputo
both divinities and men, as many as we are, during the time when the Buddha
was alive,” the August Lord had risen up to the Heaven of the Thirty-Three.
He had entered the Buddhist lent.

The August Master® rested on the throne of stone of His Lordship Indra,
king of kings, in the shade of the tree parijara, that is a roluos paong tree,” whose
leaves are yellow like the flower of champa, and which is fifty yojana'® high and
[1-b] sixty yojana" wide. As for this stone seat, it is as soft as cotton that would
have been carded seven times a day. When Lord Indra, king of kings, sits
on his throne, the stone of which it is made bends to the heights of his hips.
When the god gets up to depart, this stone resumes its form.

tada At that time, the Lord Buddha-Who-is-Our-Precious-Master
rested on the throne of stone that Lord Indra, king of kings, had offered him.
Thus, the Master-of-the-Three-Worlds preached the Sublime Law which is
contained in the seven books of the Abhidhamma, from the first one, which
is the Classification of Things (Dhammasangani), until the last one, [which] is the
Great Treaty of Causalities (Mahapatthana), so that all divinities, as many as they
were, among which Mahamaya, the mother of the Buddha, Indra and zdi E
kodeva brahma, all the most prominent deities could listen.

The Master preached for three months without ever interrupting his
discourse, speaking with a harmonious and ringing voice,” powerful, profound,
and flowing like the rain falling from heaven.
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tada E kodeva [2-a] putto sapatitthitinima ahosi tada There was then a
devaputta” named Supatitthita who was reborn in the Heaven of the Thirty
Three. Indeed, he had acquired [in his previous existences] so much merit that
he enjoyed precious treasures in a palace fifteen yojana high, having a suite of a
thousand young girls to serve him and to take care of him in this palace.

All these young girls knew how to make music with the five instruments'
to please this devaputta. However, this divine being, at that time, was not aware
of his own age, nor of the moment when he should leave this paradisiacal
world. zada E ko dkassaparitanamadevaputto while at the same time, all the gods
knew it well. canava akissaparini All of those who resided in this divine abode
were aware, and knew that the time of Supatitthita had come to an end.

[2-b] These devaputtas, as many as they were, gathered to reflect.
devaputtabbimari dassasattame desena toputtomanahanta dukkham anubbhavanto
'Then they went together to speak to His Supreme Lordship Indra, the king of
the gods, so that he would know that there was nothing left of the remaining
time for Supatitthita. Then His Supreme Lordship Indra, the king of the gods,

said to all divine beings, as many as they were:

O, gods, as many as you are, O gods do you know? In seven days Supatitthita
will fall from this paradise and he will be born in hell avici”® where he will
endure miserable suffering for many lifetimes and for a thousand hellish years."
When he reaches the end of his time in hell, he will be reborn successively
under the aspect of seven wild beasts: he will be born under the aspect of a
turtle, the aspcet of a pig, of an owl, of a vulture, of a crow, of a dog, and of a cat.
'Then he will be born again [3-a] a thousand times from a womarn’s womb under

the aspect of a deaf man, a dumb person, and a blind man.

atarapayitisotassavacanam sutva kapanohadayosovaputto The divine beings
reported all this to Supatitthita. Azarapaiyitisotassavacanam sutva kapanohadayo
sovaputto Only then did he know what His Supreme Lordship Indra, the king
of the gods, had revealed, that his age would be neither happy nor stable. His
heart was filled with fear, zada kime Evarappina Uppatthavobbavisanti filled
with deepest anxiety. He was completely devastated, his body full of anguish.
tadi kime Evarappina Uppatthavobhavisanti Then, Supatitthita, full of fear

and of the greatest amazement, thought:
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How could T get out of the fatality of reaching the end of this divine age that
is mine? pubbanimittam O impermanence in which I am! Have I no refuge
nor help? pubbanimittam All the warning signs associated to the end of my
age appear on me: the first is that my clothing [3-b] and my complexion are
tarnished; the flowers that are my ornaments wither and scatter; my aura
disappears; sweat oozes from my body, which is getting dreadful; my daybed,
finally, becomes hard and uncomfortable, very difterent from what it used to be.
O impermanence in which I am! Born among divine beings, having exhausted
my time, I must leave this divine paradise full of all kinds of beauties. O
charming servants, my lovers, here we are attanopubbanimittam disvi bhavisanti
sariratosedoparicatisariraducuti separated because my misdeeds take me away
trom you. attanopubbanimittam disva bhavisanti sariratosedo pasicati sariraducuti
samdevaputtedhammam. 5 samdevaputtedhammam These five warning signs
appearing on my body, the very same appearing on all the divinities who must
leave this [4-a] paradise. So it is.

The devaputta, having had these thoughts, clasped his hands above his head,
bowed to greet His Supreme Lordship Indra, the king of the gods ko devaraja
tvam mesamipatisaranamkarohi ahammedivase cuto then sat down where he was
prostrated, and he addressed His Supreme Lordship Indra, the king of the

gods, as follows:

bho devaraja tvam mesamipatisaranamkarohi ahammedivase cutoavicini-
rayenibbato tatha banivassasahassana abhantam dukkbham anubbavisami.
bhoavicinirayenibbato tatha banivassasahassana ahantam dukkham anubbavisami.
bho O king of the gods, in truth Supreme Lord Indra, king of the gods,
Sovereign fvam tathi maharaj the highest of all gods, fvam tatha maharija in
truth, great king who is my refuge, as for me, only seven days remain before I
have to leave this divine heavenly place. After that, I will be reborn in the hell
avici to experience the most miserable pain during a thousand hellish years [4-b]

as You told me.

natthi me saparayanodevovattandsettho devardja sapatitvam hisettholokasmim-
naham devohiddhiko" tilokemangalase/ ttho lokapipampavihano Then he recited
the following formula:
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Truly Precious Being, among the divine and human beings, as many as they
are, there is no one equal to you, my Master, survi sakodevardj, immense in the

powerful merits of your perfections, your sublime power which is my refuge.

Then His Supreme Lordship Indra, the king of the gods, having heard the
words that Supatitthita had pronounced, spoke the following formula:

aham settholok smim nahamdevo mahiddhikotiloke mangalasettho lokapapampa-
vihano [5-a] As for me, though being the greatest and most sublime being
in the Three Worlds, my clairvoyance and my might are powerless to
purify the faults of the beings who inhabit these Three Worlds. lokandittham
thapetvi Annam passamimangalam sabharam nikondttho lokahiti sano
anuthasisampadianuttaro devanasica hitatthaya-desand... [But] O devaputta, 1
think that, in all these Three Worlds, if there is only one Sublime Person, [that
might have these powers] it must be the August-who-has-merits, our Master,
the August who teach the wisdom of his divine foreknowledge, the August
Buddha, the One-who-is-in-truth-above-all-the-worlds. The August One is
the refuge of these Three Worlds. so bbagavi He is always with efficiency the
refuge of all living beings, as many as they are, of all men, of all divine beings,
of all the Indras and Brahmas. so bbagavi [5-b] The Buddha-who-is-the-
Master shines with the radiance of six colors, more beautiful than anything in
the world, and no one can compare to him. He can erase all the shortcomings
and all the faults that exist in these worlds. Now, at this very moment, the
August One has come to preach in our paradise zasma in order that, we could
all approach his place of rest, and seek refuge by him, the Buddha-who-is-the-
Master.

so deva putto When he heard the words of His Supreme Lordship Indra,
Supatitthita had the heart exalted by faith. First, he provided himself
with candles, incense sticks, garlands of Jasmine flowers, then he set off,
accompanying His Supreme Lordship Indra. zasmano They entered the resting
place of the August-and-Meritorious yenabhagavi. His Supreme Lordship
Indra went to where the August Buddha-Who-is-the-Master was. [6-a]
Having entered this place, he raised his joined hands in greetings and bowed
to pay homage with candles, incense sticks and garlands of Jasmine flowers,
then he sat down fada bhante bhagavi in a decent way. tada Then His Supreme
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Lordship Indra addressed the August-and-Meritorous One in these terms:

bhante bhagava In truth, August-and-Meritorious One, O My Precious
Master, this devaputta named Supatitthita, at the end of the next seven days,
will fall from our paradise and will enter into hell avici to experience the pain
corresponding to his demerits. So, he implores You, August, to tell us the

supreme wisdom.

Then the August-and-Meritorious One answered His Supreme Lordship
Indra’s question, so that he would know, and He stated:

sobbajato Ekasmim ki-[6-bllesu jethako ahosi tasmabijam Supreme Lord, O
Supreme Lord, this devaputta, during a previous existence, this devaputta was
born into the family of a very great hunter. He [himself] hunted endlessly all
kinds of beasts that he killed for food. bhagawvi It is because of these evil actions
that he has to be reborn in the form of a turtle, a pig, and a dog.

‘Then His Supreme Lordship Indra said:

bhante bhagavi In truth, somabarijapubbejato antamakkhipiyo August One-
who-has-Merits, this devaputta will be reborn in the form of beasts because
of his bad actions. somahardjapubbejato antamakkhipiyo/ tegahetvi'® tasma
pubbajatobha-vissatti O Supreme Lord, this devaputta, during a previous
existence, never stopped capturing animals for food, snatching them from their
mother’s nest [7-a]. Because of this, he must be reborn in the form of wild

beasts.

‘Then His Lordship Indra said again:
bhante bhagava In truth, August-and-Sublimely-Meritorious, this divine being
will be reborn in the form of a pig as a consequence of all the evil deeds that
the August-and-Meritorious has just described to Lord Indra.

The Lord Buddha answered:

mahdraj ekasmim jito-atthopapano'® mahibhoggosamanabrihma/ nati
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kufiacimanovirayo bikhanadetikbanosata parisati tasma sukkbham vobbavisanti In
truth, Great King, this devaputta, in a previous existence, was born into a family
of people who had considerable wealth. To this man religious people and
ascetics came to ask for alms; in the same way, disinherited people, as many as
they were, came to request some subsidy necessary for them. He did not give to
any one. He locked himself in his house, closing the door, sitting indifferently,
pretending not to see and hear. When the beggars left, [7-b] he opened
his door again and came out of his house. This man was contemptuous of
religious people and of ascetics. He said, “this monk does not recite the prayers
harmoniously,” or “this novice is unwilling to recite the prayers: all he does is
walk around, begging everyone for money to spend.” The man hardly even had
respectful words for the elderly monks, the ascetics, or the elders of his own
family, all of them as many as they were. It is because of all these evil deeds that

he must be reborn in this way.

somanasanakkhojitonibetukam Then the August Indra, king of kings, addressed
the August One-who-has-Merits, the Master, bhante bhagava:

In truth, O August-and-Sublimely-Meritorious One, this devaputta will be
reborn in the form of a dog by the effect of the evil actions that the Master, the
August-and-Meritorious One, has just described.

maharaj so Ekasmim kulesapanayapakkbitaniddande buddho agaravodubhi so
buddhagunam samghagunam napasi. [8-a] Then the August declared:

“O Great King, it happened that when this devaputta was born in a family, he
was shameless: he quarreled with the religious, novices and ascetics, as many as
they were, as well as with scholars, doctors, masters of science, experts, with his
own mother, with his father, and with his elders. He had no shame. He only
knew how to insult, using profanity. He didn’t recognize the virtues of good
people in the slightest. It is because of these evil deeds that he must be reborn

in the form of a mad dog.

sopatinapa rojatokidanam gahetukam bhante The August Indra, king of kings,
replied to the August One-who-has-Merits:
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bhante-bhagavi WIill this devaputta be reborn in the form of a deaf man
because of the evil deeds which the Master has just spoken of?

Then the August One-who-has-Merits, He who taught the sublime Law said:

mahardja Ekasmimjatosama [8b] yeridakkhiparisojatto arifiasatthanina-sampanno
dhammasutva dulidukkha parisothanamganasica Ekamantam nisidi O Great
King, regarding this devaputta, when he was born in Jambudvipa, in the world
of men, it happened one day that another person, with a pure heart full of faith,
undertook to invite a monk to preach the Great Law. This devaputta joined the
others to listen to the sermon, but he could not concentrate on the teaching of
the Law. All he did was talk about his gardens, his rice fields, and his hagglings
when he was buying and selling. He spoke loudly to the people who were next
to him, causing them to lose attention so that they could no longer listen to
the teaching of the Sublime Law. This is the reason why this devaputta will be
reborn in the form of a deaf and mute person, as a consequence of these evil

deeds.
'Then Indra, the king of kings, replied:

[9-a] bhante bhagava Truly, O August-and-Sublimely-Meritorious One, why
will this devaputta be reborn in the form of a blind man in his mother’s womb?
Tell us, O Augustus-and-Meritorious One, so that we know.

Then, the August-and-Meritorious One answered thus:

mabdrdja pubbejato samanabrabmanakhanta disva paramukhikatva aolokiyamanogaheva

parittho asiditva tunhi ahosi O Great King, this devaputta, in a previous life,
was born in the form of a man. This man saw a priest who came to make the
morning quest for food, asking for areca and betel, and for the necessities of the
four kinds.”” This man could see the priest in front of his house, but he feigned
being a person who does not see and does not hear. He did not inquire [about
what the priest wanted], he closed his eyes so as not to see him. He didn't say a
word to him. It is because of this demeritory act that he will be reborn [9-b] in
the form of a blind man from his mother’s womb.
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sakodevarajamahantam gathaha His Supreme Lordship Indra, king of kings,
most powerful among all gods, listened to the words of the Buddha, the
August-and-Meritorious-One, then he uttered words which were no longer
related to rebirths and demerits of the devapurta, but meant to recite formulas
to greet the Master:

yenattatha hetabhantekenaso Indati Uppatitassaayacakkhi bhante In truth, O
August-and-Sublimely-Meritorious-One, ayenadhammena August-One,
Possessor-of-the-Most-Sublime-Qualities, yenadhammena what teachings
should this devaputta follow so that he finds refuge? What should he do so
that he remain permanently, in a stable way, in this precious paradise? We
invoke your sublime august teaching for us to hear. We will listen and place this
teaching on the top of our heads [10-a] as a refuge.”

atthabhagavimukhigambhilamvivaritva gathi mahirija Then the Buddha-
Who-is-the-Master, had in his heart a desire to reveal [this teaching] as bright
as a crystal box, atthi Uphassavijayo and began to speak again. A smile spread
over his august lips, bright red like woolen fabric.”’ The August preached like
this:

atthi Unbassavijayo dhammoloke anuttaro sabbasat ‘hitattayatam tvam O Great
King, greater than all the gods, as great as they may be, deign to listen to
the Sublime August Law, the name of which is Unhissavijjaya, superior and
precious above all, to which no other can be equaled. devaputtetvam This law is
useful to all living things.

devaputte O devaputta, tvam Concentrate your attention. I, the Tathagata,
will recite the August Law [10-b] entitled Upbhissavijjaya. Let it enter with
respect through the door of your heart up to your memory with the greatest
accuracy.

parivijjo rajadande amanussaginamake byagghenage visebhiite akilamaranena
ca sabbasmamaranamuto thapetva kalamaratamtasseva anubhavena hontudevo ca
sukkhi sada O devaputta, this law is able to defeat all frightening enemies, as
many as they may be in this world. Even more, at the time of the disintegration
of the five aggregates groups,” at the end of life, when the fright of ghosts and
of the wickedness of spirits of the dead is born; when the fright of the dying

comes; when one is afraid of perishing in fire; when one is afraid of being killed



BERNON * Unbissavijjaya in Cambodia: Rituals and Narrative 125

by aquatic spirits; when one is afraid of tigers, of bears, of wild men; when
one is afraid of being trampled by elephants, afraid of being bitten by horses,
of being gored by buffaloes, afraid of being bitten by dogs, afraid of being
devoured by crocodiles; [and when one is| afraid of all kinds of spells that are
cast so that one dies before reaching middle age, then the Sublime August Law
entitled [11-a] Unhissavijjaya is able to resuscitate the life of men and women,
as many as they are. It is capable of snatching them from all the vehicles of
death, unless one has reached the term of his age, because then this law can do
nothing against what is inevitable.

By the power of the Law which has for a name Unhissavijjaya, O devaputta,
then thou will know a long age that will last, calm and pleasant, and happy,
peaceful, free from pain, remaining in this paradise until the end of my
teachings, the teachings of the Tathagata, until the time of the teachings of
August Si-Ary Metriy.” Then, O devaputta, thou will be reborn in the world of
human beings /ikkhitam pijam dharanam vacanam garum paresam desanam sutva
tassa dyu pavattati where you will enjoy a very long life.

Men, whoever you are, who have a pure heart, full of faith, may you inscribe
[11-b] a copy of this text, may you keep it in memory, may you employ someone
to make copies of it, may you keep a copy of this text with devotion, in order
to learn it by pronouncing it repeatedly. May you invite monks to recite these
fomulas in order to hear them, and if then you offer candles, incense sticks,
garlands of Jasmine flowers as a sign of fearful respect. O folk, as many as you
are, you will enjoy a long, peaceful life in happiness and fulfillment, as I, the
Tathagata, have just taught to you.

sakkatva buddbarattanam Aosutham Uttamam varam hidam devamanussanam
buddha tejjena sotthind nassantupadava sabbe dukkki vipassamentu O Great
king, this August Law is entitled Unbissavijjaya. If a person, being a man or a
woman, recalls it with respect and fear, sakkatvi buddharattanam it this person
considers the Buddha, who is the sublime Jewel,” as being his refuge, Aosutham
as being his sublime remedy, Uttamam varam more powerful than [12-a] all
medicines, considers him to be the August One-Who-is-the-Master, who is
the August Refuge, hitam who is effective devamanussanam for gods, men and

for living beings, as many as they are, sofzhina may luck hontu rest on him.

buddhatejjena May, by the magnificent power of the virtues of the Buddha-
Who-is-the-Master, sabbe Upaddavai all fears vinassanti be destroyed and
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disappear. May dukkha the pains, as many as they are, vipassamentu be
destroyed and annihilated, zesam devamanussanam. This is worthy for gods and
human beings, thanks to all the Virtues of the Buddha.

“sakkatva dhammarattanam aosutham uttamam varam parilavipassamannam
dhammatejjena sotthind nassantupaddava sabbebbaya vipassamentu te. yo puggalo
It a person, whoever this person may be, sakkatvi regards with respect and
fear, dbammaratanam the sublime Jewel of the supermundane laws,” which
derive from the August Law which is the Rule, which is a remedy, an august
supremely excellent Uftamam medicine, [12-b] sublime wvaram beyond all
medicines, parilavi’® of great efficiency devamanussinam for the gods, for
men and for all living beings, as many as they are, hontu dhammatejjenasabbe
Uppadavivinasantihontu possessing, dbammatejjena thanks to the power
of the virtues of the August Law which is our Rule, sabbe Uppadava’ the
frights of all kinds vinasanti will be destroyed sabbe bhayi vipassamentuesam
devamanussinam and driven out. Frights, sabbe bhayi, as many as they are,
whatever they may be, vipassamentu will be cast out. tesam devamanussanam
'This is true for all men and all living beings as much as they are.

“yo puggalo A person, whoever he is, sakkatva who regards with respect and
fear samgharattanam the Jewel of the august Community, which is our sublime
refuge, [13-a] Aosutham which is the sublime remedy, Uttamam supremely
excellent, superior to remedies of all kinds, @buneyyam worthy of receiving the
offerings of gods and men, as many as they are, pahuneyyam as well as all the
offerings which are brought to him, softhind, may this person receive happiness
sabbe Uppadava thanks to the power of the virtues of the Community.

All frights,” as many as they are, of all kinds, vinassanti, will be destroyed
and disappear. sabberoga All diseases, as many as they are, vapassamentu, will be
driven out and healed. This is true fesam devamanussinam for gods, for men and
all living beings, as many as they are.

yopuggalo If someone has a disease, and wants it to go away, that person
must do the following: he must take a quantity of unhusked rice equal in
weight to that of his body and roll a candle equal in height to his own [from
the floor] to the top of his head, [13-b] then he must roll another candle the
length of which is equal to the height from his shoulder to his hips, then make
as many candles as the number of years of his age, each equal to the length of
the span from thumb to the tip of the middle finger. He must prepare scented

oil, lamps, candles, incense sticks, Jasmine flower garlands, then take the paddy
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whose weight is equal to his own, and shape it on the floor into a human figure.
He must take a piece of white cotton veil and wrap it around his “shape of life,”
then he must invite venerable monks to come and recite the complete formula
sakkatvad... one hundred and eight times. After having made all these rituals of
offerings, this person should invite the monks to recite the text Unhissavijjaya.
This person should focus his attention on the Law called Un/issavijjaya. Thanks
to the “benefits” gained from listening to it, that person will live a long, peaceful
and happy life, and will experience nothing but happiness.

Then this person should releases two-legged puziatejjena or four-legged
animals. Thanks to all the merits that this person will have acquired in doing so,
he [or she] will be free from the fears of death.

puriatejjena Thank to the power of the merits of this August Law, which is a
sublime remedy, this person will break with the fatal diseases [14-a] mantito of
his body, so that they will fade and disappear, and that he will obtain happiness.

If a person, being a man or a woman, is full of wisdom, and if he [or she]
seeks peaceful happiness, [he or she] must accomplish the paths and fruits useful
to obtain the treasures of the three kinds—the earthly treasures, the heavenly
treasures, the treasures of nibbana—which are the places of the perfection of
happiness and peace. May that person perform [these ritual] regularly, never
omitting an occasion dina phalena in order to obtain the fruits of the gifts.

yo puggalo A person who makes offerings with “the rice of life” obtains a
long life, is endowed with a strong body, a bright complexion, and constant
luck, thanks to the fact that he will have heard the Law entitled Un/issavijjaya.”

sako tenasiddhi bhagavato dhammam sutva mane buddhantarakapariovasatilabbatim
tile sako Indra, king of kings, the devaputta Supatitthita and the deities, as many
as they were, [14-b] thus heard the the August Buddha-Who-is-the-Master
preaching himself the August Law entitled Upbissavijjaya.

The devaputta Supatitthita then continued unabated until the end of the
religion of the Buddha, who is our Supreme King, until the advent of the
religion of the Bodhisatta Si-ametrey, who is the Master, all this thanks to the
fruits of the merits of the August One-Who-is-the-Master, of the August
Law, which is our Rule, as well as thanks to the morality of the gift which has
helped him.

Uppaddavi Concerning the frights of the eighteen kinds,” they are
destroyed and annihilated. yo puggalo A person who wants to have luck for
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himself, who wants to be able to overcome all his enemies, and to live long,
may he proceed according to the prescribed ways taught by the Buddha-who-
is-the-Master.

desandvasine tu sotipatiphaladinipapanisum. Unbassavijivo Thus ended the
preaching by the Buddha-Who-is-the-Master [15-a] entitled Unbissavijjaya.
Indra, the king of kings, greater than all, the devaputta Supatitthita, and all the
gods, as many as they were, having heard the Teaching of the August Buddha-
Who-is-the-Master, had their hearts full of joy and faith, full of happiness and
complete peace, following the August Buddha-Who-is-the-Master. Some,
having heard it, reached the degree of Those-Who-Entered-the-Stream;®
some, having heard it reached the degree of Those-Who-Will-Return-Only-
Once,” or the degree of Those-Who-Will-Not-Return,” or even the degree of
Deserving,” thanks to the merits and the fruitions acquired by each of them.

atthi unhassavijayo nitthito Thus we pronounce the formulas of the
Unbissavijjaya, which is recompense for the adepts and the faithful, men and
women. nifthiti The text is complete in all its parts are here.
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Annex: Critical edition of the Khmer text

[1-a] namotassa bhagavato arahatto sammasambuddhassa®. ekasmim kira samaye
sattha devatimnsabhavane vibaranto paritachattakamile mahipandalakamilé”
sisane nisidi dassasa/ hassalokadhatu hisanipatitva sabbedeva namahamayidevi
puttassapamukha abhidhammasangani adbika sattakarapam abhidhammakathesi.
bho sadhuvo/ haiy® sadhu sappuras’ phan damn” hlay6y” kira tac yon pan L rien
2 mak man kal samaiy” thnai muoy noh saz#ha ri brah ta ja grir visés nai yon
damn” hlay™ . sgjano devaputo noh/ gi devata nau maha jan’ phan damn® hlay”
kalnoh brah ang gan’ nau 16y’ brah ang stec hoh 16n dau gan’ nau than trai
trin stec ka cal brah vassar brah ang samra’n 16r thm”ar silar”®/ pad® ja dib asna
sammtec brah indrar-dhiraj man knun manda’l’ briksa parijati” gii tém raluos
ph-un ta man briksar kraham lién pitic phkar cammpar héy” ta man kumboh

50 yojn e praven/

[1-b] cammna”y” 60 yoj e thmar silapad noh dan’ pitac samli ger thbec 1 thnai 7
tan kalna p6 brah indradhirdj stec nin gan’16r kal e na hoy® thmar noh dan’ cuh
smor cankeh brah ang noh hon. kilna/ p6 brah ang toh krok 16n cefi R thma’r
noh bef tic ta tel viii hon . 7ada aita kalnoh brah buddha ang ta ja ammcas
thlai visés nai yon brah ang gan’/ 16r thmar dib asna samtec brah indrar-dhir3j
pragen® ticnoh héy” brah ang ta ja ammcah trai bhab’ damn® piy® brah ang
sammtén brah dharm visés desna gambir brah abhidhamm damn® 7/ gambir
brah sanganir’' ja tom rien dau tal’ gambir brah mahapatthan ja pan-as’ja
santap’ as’ devata phan damn’ hlay’ man nan mahiamaya ta ja buddhamata®
nau ind’/ bramm ja pradhan brah ang desnar pan pi khér gman hau agg sar
sammlen biroh chan kran kra-uvv jrauv jrah har appama” pitac dik cuh mak bi
16 akas® noh hon. zada e kodeval

[2-a] putto sapatitthitanama ahosi. tada aita kalnoh man devaputt 1 jhmoh hau
supatitthita devaput ka pan cal dau két nau suor-gar trai trins tacnoh hdy” ka
man pun pan soy” sammpatti/ prasor 16r bhiman kumboh 15 yojn man sriy”
debb-kana’r damn” hlay” 1 band’ja pariva” cimm® pammrér ja sammra’p’ knun
bhiman prasad noh en hon man sri damn” hlay” len/ bhlen sép samm-pragum
tar-tandriy” damn® hlay’ damn® 5 jumbtk pammrér devaputt noh en hon €*
devaputt noh nau sabb thnai ka sabhabb bum tin ayis khluon ka nin cayutt/

cuh cak ambiy” suor devalok noh 18y°. tadi e ko akassaparitanamadevaputto R"
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kilnoh as’ devaput nau devata ka tin tel nau ja prakratiy’ noh/ ka dau. canava
dkdssaparini nau nar knun mand’al’ héy” ka gungit rumbin bicarana mol ayis

devaputt phan noh ka tin tha supatitthita devaput neh nin as’ayas héy’/

[2-b] as’ devaput phan damn” hlay” ka mak bigroh tha tucneh® . devaputtabhimari
dassasattame desend toputtomanahantadukkham anubbavanto dob devata
namm’ gna dau dal sammtec ammrin indradhiraj brah ang tin/ sankhar ayts
supatitthitadevaputt nin as’ ayas dob sammtec indradhirdj man brah pandal
prap’ mak devaput dimn’ noh tha ao as’ devata phan damn’ hlaydy’/ anak min
tin de hah nar n¢ supatitthita ang neh nau t¢ 7 thiai diet” ka gat’ nin cayut cuh
cak ambi than suo neh hoy” ka gat’ nin pan cuh dau két™ nau nar/ avaci nirak
dal’ dukkh vedana ka cron jati pan muoy” band’ chnam narak’ noh hon kalnar
p6 ruoj ambi naruk 16n mak kot ja satv’ tiracchan phan damn® hlay” 7 jumbuk/
crén jand’ noh hon anak noh nin dau két ja antok ja jrak khlen gak tmat k-ek
chker chma ruoc hdy” ka mak kot ja manuss trajiek thla’n bhnek khvak ambiy®
knun boh mtay” cefi mak/

[3-a] ja may band’jat hon luh kalnar devaput noh prap ticnoh héy’ . atarapayiti”
sotassavacanam sutva kapanohadayosovaputto. déb supatitthitadevaput noh
ka pan/ L samtec ammrin indradhirdj man brah pandal prap’ tha samkhar
atmar” sarabhabb ayis khluon bum dien ticnoh héy’ ka man citt noh bhit
bhaiy® haradaiy” noh rundhat’/ andas’ andén dau vifi dau mak snuot snap’
sub sau tpid man mundil knun khluon™ tacnoh hon. tada kime evarippana
uppatthavobhavisanti. aita kalnoh su/
patitthita devaput bhit bhaiy” sandhik citt™ ticnoh hoy” ka git bicarana tha ao
a6y dhvo mtec kar nin pan ruoj cak cefi ambiy” akusal’ mak phtal’ phtec ayus/
ang afl tacneh . ao aniccarGppdy” nin rak aviy® ja bumnak’ dibjn bumnin noh
gman 16y°”. pubbanimittam gii pubbanimit damn” hlay” ka k6t man nau ang

afi”® ticnoh miy” gii sambat’/

[3-b] sliek nau spek” ka sin ap’ sauma’n phkar afi phan ka sin svit snuot pan’ siet
raksmi nau fios khluon pran af ka hir cefi ambi khluon™ afidy ang pran af ka
sau ma’n akrak’/ asnir tammnek tek afi ka kot cefi ja rapin rin ras phlek 16s lan’
ban’ prama’n tha ao anicca rappdy két mak ja devaputt devatar héy” ka pan/
cayutt srut cuh cak cefi ambi than bhiman ta man lum-ar noh phsen aor sriy’

deb aksar pava’r kanar snéhar sammlefi aiiéy” sam nin brat’/ pras nirds nin gna
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dau hon ka hetu te akusal mak phtal’ phtec ang afi neh. attanopubbanimittam
disva bhavisanti sariratosedoparicati”® sariraducuti/ samdevaputtedhamman.
pubbanimit damn” hlay’yéy*® 5 jumbik neh prakatth’ knun khluon afi ka sin
két man mak ambi mun noh hon doh devaput devatar damn® hlay® p6 cayutt

cuh/

[4-a] cik ambi suor héy” ka sin t& tacnoh en hon déb devaput git ticnoh hdy” ka
dhiraj” ka/ anguy toy’ nau di lumnau atma en hon hoy® dal brah idrar-dhiraj
tha ticneh . bho devardja tvam mesami® patisaranambkarohi abammedivase cuto/
aviciniraye” nibbato tatha banivassasahassa™ na ahantam dukkham anubbavisimi.
bho devardj tha pabit samtec amrin indradhirj nanatth ja iisar kum/ bl ja
ammcas’ as’ devatar phan damn hlay’yoy*™ tvam tatha maharaj pabit maharaj ta
ja dibin naiy” khftumméy*® amham i afi khfitum ambi neh dau nau tér/ 7 thnai
der nin cayutt cuh ccak ambiy’ than bhiman devalok suor héy” ka nin dau két
nau na avaci narak’ soy” dukkh vedanar yar lan’ muoy” band’ chnam narak’ tic

brah ang prap’ khitum/

[4-b] noh hon hoy® ka sutr nau pad brah gaththa tacneh. natthi me
sapardyanodevovattanasettho devaraja sapatitvam hisettholokasmimnaham
devohiddhiko® tilokemangalase/ ttho lokapapampavahano®. tha pabit brah
ang hon ja vises naiy” devatar manuss satv’ phan damn” hlay” bum man anak e
na 1 nin smor nin amcah noh/ gman 16y° brah ang ammcas’ja ddham man pun
sammbhar brah parami® riddhi anubhabb ja mangal’ prasér bumnakkh’ naiy®
khfium hon. sutva sakodevardj. dobb/ samtec ammrin indrar-dhiraj pan L bak
nai supatitthitadevaput dal prap’ tha ticnoh hdy” ka satr nau pad brah gatha
tucneh. aham settholok/ smim nahamdevo mahiddhikotiloke mangalasettho
lokapapampavahano”. dob sammtec brah indrar-dhiradj man brah pandal dau
nin supatitthitadevaput noh tha/

[5-a] aham riy’ afi khfium neh nin ja dhamm’' prasor 16s 1én trai bhab’ damn® piy”
neh ka der afi nin man prajfiar man riddhi aj jumrah as’ papakamm anak damn’
trai bhabb’ damn® piy” neh bum pan 16y” hon./ lokanattham thapetva anfiam
passaimimangalam sabharam nikonattho lokahita sano anuthasisampada’
anuttaro devanafica hitatthayadesana. tha haiy”/ devaputdy® afi rumbin yal’ trai

bhabb damn® piy’ neh nin man anak e na ¢a ja mangal prasér uttamm noh kar
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gman 16y” man punteér brah ta man pun ja am-/ mcas’ brah ang pan tras prajiar
sarabejatanan ja brah buddh prakatth’ krai lén 16s lok phan damn® hlay” brah
ang ja bumnak’ trai bhabb’ damn® piy” nel/ sin pan hon brah ang tén nin rak
aoy” prayojan ja bumnak’ nai satv phan damn hlay” nau manuss devatar ind

bramhm noh sin pan hon. so bhagava. brah/

[5-b] buddh ja ammcas™ noh man raksmir cabbinnaramnsi ta man l-ar 16s labb’
lok phan damn® hlay® nin yak anak e na mak phdim nin brah ang bum pan
16y” hon. natho ka ja dibin héy”/ aj kumcat’ as’ pap bier bumnir verakamm
phan damn® hlay” nau knun lokkiy neh sin pan hon ilavneh brah ang mak gun
desnar nau nar than y6n neh hon/ tasma p6 tacneh ka yoén damn’ bir guor cal
dau bumnak’ sammnak’ bin brah buddh ta ja ammcas’ hon. so deva putto ri
devaputt” I, bak brah indrar-dhiraj/ héy” man citt trek-ar sadar krai bek nas’
héy® ka man taiy” kan'ni dau nau dien dhap gandhamalar phka bhfir” jar t5m
ka dau ja muoy’ nin brah indrar-dhi-/ raj. tasmano ka cal dau samnakkh’ brah
ta man pun hon. yenabhagava 11 brah buddh ta ja ammcah brah angan’ tran’
sthan e na”’ brah indrar-dhiraj ka cil dau tran di noh/

[6-a] hon. luh cal dau tal’ héy® ka 16k kumpan afjaliy” tak’ 16 sirasar krap’ thvay®
pangamm paja’”® nau dien dhip gandhamala phkar bhiir ja tom héy® ang-
guy” toy’ nau/ di samguor nin atma hon. tada aitar kalnoh samtec indradhiraj
ka krap’ dal brah ta man pun tha ticneh. bhante bhagava pabit brah tar/ man
pun ja ammcas’ vises khiiummay” tpid devaput noh nim jhmoh supatitthita
kumnatth’ khan t¢ 7 thnai diet ka nin ciyut cuh cak ambi than suor ka dhlak’
dau/ avici narak’ soy” duk vedanar toy” nau kammavipak akusal tic-mtec ka
saumdan brah ang yak prajfiar dib visés noh mak samten prap’ naiy” yon/ khiium
phan hon. bhagava riy” brah ta man pun ja ammcas’ brah ang nin toh visajjana
samtec brah indrar-dhirdj aoy” pan tin h6y” ka brah ang desnar tha. sobbajato
ekasmim ki-/

[6-b] lesu jethako ahosi tasmabijam. d6b brah ang man brah pandal tha. maharaj
pabit maharajoy” riy” devaput neh kal jat mun 16y” devaput neh pan dauv®’/ kot
knun trakal pramafi ja dhamm krai lén bran phan damn hlay® tén nin sammlap’
satv’ yak mak jificim jivit khluon®' bum tel tec 16y” ka hétu tér/ ambor ticnoh
déb kot ja satv’ tma’t ja an’-tok ja jruk ja chker noh hon kélnoh brah indrar-
dhirdj thvay® pangamm dal tha bhante bhagava pabit/ brah ta man pundy’
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deveput ang neh nin pan dau két ja satv phan toy” nau kammavipak mtec mif.

somaharajapubbejato antamakkhipiyo/ tegahetva®

tasma pubbojatobhavissatti.
haiy” maharajéy’ devaput neh kal gat’ ambi jit mun mifi noh gat™ tén nin yak

ban satv’ mak sno’r sir pammras’ ambiy” sam/-

[7-a] puk mevar hét noh pan ja dau kot ja satv’ tiracchan® hon déb brah indradhiraj
tha bhante bhagava pabit brah ta man pun prasoéréy” riy’ devaput neh nin
pan dau kot ja jrak noh/ hetu kammavipak aviy” déb ta man pun brah ang
samten thlén prap brah indrar-dhiraj tha. maharaj ekasmim jato-atthopapano®
mahabhoggosamanabrahma/ pati kufiacimanovirayo bikhanadetikhanosata
parisati tasma sukkham vobhavisanti®. tha® pabit maharajéy” devaput neh ambi
kal jat mun 16y” pan/ dau két nau trakal anak ta man drap’ sammpatti crén
purass noh anak brah samgh® samanabrahm smim yacak’ anak kumsad dugat’
phan damn” hlay’ mak sam dan ktiy/ tpid t& khluon man prayojan nau drab’
phan noh ka bum aoy” ja dan 16y° cal dau knun phdah nai khluon puon ramn’
dvar anguy nau pranéy” dhvé bum tin bum yal’luh té smam yacakkh’ t6r huos/

[7-b] dau® héy” déb pok dvar cefi mak ambi knun phdah purass noh tén magg’
ndy’ teh tiel brah bhikkhu saimmaner” tha ang neh stt dharm min biros tha
sammaner neh khjil sat nas’ ter rak/ tor sim” sarabér ger chiy’ nin man bak
gorab’ prapipatti bhikkhu sammaner cas’ dum sramm brahm trakal riem cpan
phan damn® hlay® aoy” ja l-ar tal’ tic 16y° hetu/ ter kammavipak noh en ka
pan dau két jar jrak ticnoh hon. somanasanakkhojatonihetukam®. dob brah
indrar-dhiraj dal tantin brah ta man pun ja/ ammcas’ tha. bhante bhagava
pabit brah ta man pun prasordy” 1i devaput noh nin pan dau kot ja chkér noh
t6 toy” kammavipak aviy® tic-mtec ammcas™ déb brah/ ta man pun brah
ang nin thlén samteén nau kammavipak tacnoh thar. maharaj so ekasmim
kulesapanayapakkhitaniddande buddho agaravodubhi so buddhagunam

samghagunam napasi”/

[8-a] déb brah ang man pandal™ tha maharajéy” kalnoh devaput neh pan dau kot
nau trakil muoy’ anlér ka purass noh bum kot krén tén jer anak brah sans™
bikkhuthér sammaner nau/ samanabrahm phan damn hlay® nau anak praj
rajamundit brighdhacar grar pad-dhyay mtay” uvbuk trakil riem cpan phan
bum kot krén man tér tmah” teh tiel/ nau bak akrak’ bum tin gun lok ta man
gun tal tic 16y° hétu t¢ kammavipak noh en pan dauv kot ja chker chkuot no
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hon. sopatinapa/ rojatokidanam gahetukam bhante ti. brah indrar-dhiraj ka dal
brah ta man pun vii”® diet tha. bhante bhagava. pabit brah ta man pun-néy’
devaput noh/ pan dau két ja manuss trajiek thlan’ noh tor hétu tér ambor kamm
tac-mtec ammcas’. dob brah ta man pun samten brah dharm visés desnar tha.

maharaja ekasmim” jatosama/

[8-b] yeridakkhiparisojatto afifiasatthafnanasampanno dhammasutva dulidukkha
parisothanam'” ganafica ekamantam nisidi. nér maharaj-joy’ devaput neh'”’
kidlnoh pan dau két nau nar/ jummbir-dhvipp manussalok noh nau prakratiy’®
juop juon samdy muoy” thnai noh anak tadaiy® ger man citt kat’ tam]a saddhar
papuol gna nimant’ brah sangh mak samtén/ brah dharm vises desnar e
devaputt ka cal dau'” stap’ nin ger ka purass devaput noh bum pan phgut
phgan’ tamra’n citt stap’ brah dharm visés desna 16y” ten anguy/ niyay” t6m
ambir cammkar'” srér juofi prer lalak dandifi héy® sratiy” aoy’ khlamn anak
tadaiy” nau diep sin bhlat’ smati nin tammran citt stap’ brah dharm visés desna/
noh bum pan 16y” hetu ticnoh pan ja devaputt noh dau kot ja manuss trajiek
thlan’ toy” nau kammavipak'® noh hon dob brah idrar-dhiraj dal tantin vifi diet
tha./

[9-a] bhante bhagava pabit brah ta man praséréy”'” R devaput neh dau kot
ja manuss khvak’” ambi knun boh mtay’ cefi mak noh tér het akusal tic
mtec ka cal brah ang samteén thlen aoy” khitum/ brah karuna tin phan hon
dob brah ang man pandil desna vifi diet'”’ tha ticneh. maharaja pubbejato
samanabrahmanakhanta'” disva paramukhakatva/ aolokiyamanogaheva

parittho asiditva tunhi ahosi'”

. hai maharajoy” ri devaput neh na kal jat mun
kot ja manuss héy” ka purass noh''/ ghéfi anak brah sangh bhikkhu ther
sammaner mak pindapat nau sla mlir nau paccay damn” 4 jumbik ka purass
noh luh tal’ mukh phdah atma héy” kar dhvor/ kantoy prandy” bum nimm?®
barr-taman khamm dhmec bhnék dhvér ja min ghof hoy”'"" bum srati tal’

muoy’ ma’t'16y” ka heét t¢ ambor akusal ticnoh déb mak kot ja manuss/

[9-b] bhnek khvak’ ambi knun phdai mtay® luh té ceit mak noh hon.

"2, samtec'”” ammrin indradhiraj man amnac

sakodevarajamahantam gathaha
ja ammcih as’ devata phan damn® hlay”/ pan stap’ brah buddh-tikar brah ta
man pun hoéy” ka man brah pandal sray” visajjana ambi pubbajat kumnot

papakamm'"* nai devaput noh déb sit nau pad brah/ gathar thvay” brah ta ja
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amcah hon. yenattatha hetabhante'” kenaso indati uppatitassa''® ayacakkhi
bhante. pabit brah ta man pun praséréy’ brah ang man/ lakkhina noh l-ar
prasor krai bek. yenadhammena toy” dharm tac mtec ka nin pan ja dibin nai

=117

devaput neh dhvé'"’ tac metec ka devaput nin gan’ nau thit/ ther yiin yar khjap’
khjuon nau nar sammpatti suor bhiman noh ka sam araddhanar brah dharm
vises desnar tran’e na ja santap’ yon khitum brah karunar ka nin tran’ trap’ tak’ 16

sirasa/

[10-a] ja bumnak’ dau hon. atthabhagavimukha'® gambhilamvivaritva gatha
maharéja. kilnoh brah buddh ta ja ammcas’ brah ang man brah raj hadaiy®
nin can’ sray” prakap keév'"” héy’/ samtén thlén 16n ta man brah aos fiafiim
pa’raprim kraham l-ar pitac sambatth’ ratn kambal brah ang kar desna
ticneh'”. atthi unhassavijayo/ dhammoloke anuttaro sabbasat’ hitattayatam
tvam ganhahidevate. tha hai mahar3j ta ja ddham 16s as’ devatar phan damn’
hlay’yoy” ka cal anak/ yak sottapasada tran"*' trap’stap’ brah dharm visés desnar
jhmoh hau unhassavijay tar ja uvtamm'” thlar thlai prabaiy® beky nin rak aviy’
mak phdim aoy” smor/ bum pan 16y° brah dhamm neh nin aoy” prayoj'” naiy’

124

satv phan damn® hlay". devaputte'* tha haiy” devaputéy® tvam ka cal anak

tamn’ smati stap’ hon tathagat’ nin yak nau brah dharm/

[10-b] unhassavijjayya'” ka cal gorabbh’ camm® duk knun manodvar vici

citt'®

aoy’ khjap’ jak’ prakatth’ hon. parivijjo rdjadande amanussatinamake
byagghenage visebhite akalamaranena/ ca sabbasma'’ maranamuto thapetva
kalamaratamtasseva anubhavena hontudevo ca sukkhi sada. tha haiy®
devaputéy® brah dharm neh 3j jhnah phlafi/ as’satrav phan damn® buon két'”
aita lok neh nin rumlan paficakhandh phtal’ phtec vi civit kti doh kot bhaiy®
ambi khmoc kti pisac kumnpac nin slap”/ kti k6t bhaiy” ambi bhlén cheh doh
kot bhai ambi khmoc knun dik nin slap’ kti bhaiy® ambi khlar dhamm khlar
ghmum manuss brai kti'”’ bhaiy” ambi tamriy’ brec seh khamm/ krapiy® vat’
chker khamm krabor lep bhaiy” ambi krittiya ge dhvo nau sarabér damn® as’
damn® buon mak dhvor aoy® slap’ bum dan’ cas’ bum dan’ dumm tacnoh noh

brah dharm vises desna jhmoh/

[11-a] hau uphassavijay noly 3j pros yak jivit nai puggal prub stiy” phan damn” hlay”
aoy’ rammlan ruoc cefi ambi"' di namn° slap’ damn"® as’ noh ka sin pan hon vier

punter cas’ dumm samguor nin/ ayis samkhar dharm sanma”t’ jies bum pan
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16y° hetu toy nau anubhabb pan brah dharm' neh jhmoh hau unhassavijayy ka
devaput noh dob nin/ man ayis vén yiin yur thit ther sranuk' sukh sappay'™
khsém khsian bum man dukkh pan gan’nau 16r bhiman' noh pan hon luh as’
brah sa-/ snar ang af tathagat’ neh nin pan tal’ sasnar brah si-ametri damn® bi
brah ang neh déb devaput noh pan cyut cuh dau hon nard purass™ pruh sri/
e nd nin man ayas vén yiin yar. likkhitam pGjam dharanam vacanam garum
paresam desanam sutva tassa ayu pavattati. narG parus’ puggal’ e na man citt'”’
tammlar saddhar pan san/

[11-b] sar-ser car kti pan raLk nik tal’ kti pan juol anak tadai aoy” saser car kti pan
duk gorabb’ pranipatti kti pan rien dundefi svadhyay kti pan nimunt' anak
brah sangh desnar/ aoy” stap’ kti héy® paja dien dhap phkar bhiir gorabb’
pranipatt kot krén puggal’ anak damn” hlay” noh ka nin man ayuh vén yiin
yur thit ther sukh™/ suor stiy samriddhi' mangal’ tac kal brah tathagat’ gai’
dhammai desnar mak neh hon. sakkatva buddharattanam aosutham uttamam
varam hidam devamanussanam buddha/ tejjena sotthina nassantupadava sabbe
dukkka viipassamentu te. tha haiy’ maharajéy” ri brah dharm neh jhmoh™
unhassavijayy nara paras’ puggal’ pruh sriy’ e/ na muoy’ pan gorabb’ pranipatti
kot kren. sakkatva buddharattanam. gii brah buddh ta ja tuon kev prasor tén nin

bumnak’ aosutham ta ja thnam dibb ang prasor uttamam varam ta 16s len/

[12-a] thnam damn® hlay® brah ta ja ammcah brah ang ja dibin. hitam ta ja
prayojan. devamanussinam nai devata'”’ manuss satv’ phan damn® hlay”
sotthina gji sri suosti hontu ka cal man/ buddhatejjena toy” anubhabb tejjah
tpah gun brah buddh ta ja ammcih sabbe upaddava ri bhaiy” phan damn®
hlay® vinassanti ka aoy’ vinas pat’ pan’ dau hon./ dukkha ri dukkh phan'*
damn® hlay® vipassamentu ka cal rummnap’ rumlut pat’ pan’ kheat kheay®.
tesam devamanussianam tal’ devatd manuss phan toy’ nau jumbik noh hon/ .
sakkatva dhammarattanam aosutham uttamam varam parilavipassamannam
dhammatejjena sotthina nassantupaddava sabbebhaya vipassamentu te.
yo puggalo ri puggal’ e/ nar muoy” sakkatva ka pan dhvor gorabb’ kot kren

144

h6y” dhammaratanam nau tuon kév prasor nau lokuttar'™ gii brah dharm ta

ja ammcas’ aosutham gii thnam dib prasor brah ang uttamam/

[12-b] ta ja uvtamm bek nas’ varam ta prasor 16s len thnim damn’® buon. parilava

ka jrau jras"* aoy® kot prayojn devamanussanam tal’ devatd manuss satv’
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phan damn hlay’ ta ja sukh suor-sti/ hontu ka cal man dhammatejjena toy”
anubhabb pun brah dharm tar ja ammcas’. sabbe uppadava riy’ bhai damn®
buon'* vinasanti ka aoy” vinas/ pat’ khcat’ kheay® pan” cefi dau hon. sabbe
bhaya r1 bhaiy’ damn® hlay” damn” buon. viipassamentu ka aoy” rammnap”'*
patt’ pan’ dau hon. tesam devamanussanam tal’/ devatar manuss satv’ phan’
damn® hlay® noh. sakkatva samgharattanam aosutham uttamam varam
dhuneyyam pahuneyyam samghatejjena sotthina nassantupadda/ va sabberogga
viipassamentu te. yo puggalo ri puggal e na muoy” sakkatva ka pan gorabb™*

kot krén samgharattanam nau tuon kév ratn brah samngh prasér ja bumnak’/

[13-a] aosutham ¢a ja thnam dib ang prasor uttamam tar uvtamm bek nas’ varam
ka prasor 16s len thnam damn’ buon dhuneyyam ka daduol™ yak grion puja
devatar manuss satv’ phan/ damn’ hlay” pahuneyyam nau grién manuss phan

damn® hlay”™' pratap’ camm® namm’ yak mak kti sotthina ta ja sukh sri suosti'™

hontu ka cal man t&jjah anubhabb’ pun’ brah sangh sabbe uppadava riy” kay”™’
phan damn® hlay’ dimn® buon vinassanti ka aoy” ralat’ ralay” khcat’ kheay® pat’
dau sabberoga 11 rog bya-/ dhi damn® hlay’ damn® buon vipassamentu ka aoy”
ralut’ khcat”™ pan’ja hon. tesam devamanussanam tal’ devatar manuss satv’
phan damn® hlay” noh hon. yo/ puggalo iy’ puggal’ e na muoy” két byadhdhi
°155

hé6y” nin aoy® ralat’ ralay”™ noh tha tacneh aoy’ puggal noh yak ankar mak thlin

dumm-nan’ smér khloun héy” aoy” luf dien praven kpal/

[13-b] muoy® dien muoy” aoy” vas’ pravén ambi smar mak tal’ cankeh dien muoy aoy
vas' yak ammram taiy® kantal noh aoy® grap’ ayuh aoy” riep pren pradibb dien
dhip gandhamalar phkar bhiir héy” aoy’/ yak ankar dummnan’ smér khluon
mak dhvér ja rap manus héy® yak sambat’ sar grap rip ang jivit'*® noh ruoc aoy”’
nimunt anak brah sangh mak sitr brah dharm sakkatva pan'’ 1 ray’/ 8 cap’
hé6y” puja pantar kir damn” noh ruoc héy” aoy” nimunt lok desna unhassavijjay
phan tammran'® smatiy® stap’ brah dharm jhmoh hau unhassavijjay/ ka tejjah
anisans pan stap noh hoy” nin man ayuh'™ ven yiin yar ther thit khsém khsan
nau ja sukh sapay’ hon hoy’ aoy” pros satv’ jon bir jor/ puon toy” téjjah anisans
damn’ noh nin pan ruoc ambi'® bhaiy” slap’ noh en. pufiatejjena toy tejjah pun

brah ta ja thnam'®' dibb prasér ka 3j ghat’ghamn ramn rar byadhi maran/

[14-a] ta man nau khluon puggal’ noh aoy’ spdy pat’ pan’siet pan sukh sappay hon
ka hétu'” tiicneh mantito ri puggal prus sri anak ta man prajiia’r prathna rak
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aoy” pan sukh khsem khsin/ nin pan s-an magg phal prayojn aoy” pan damn’
3 prakar gii sammpatti lokiya'® sammpatti suor sammpatti nibban ta ja than
parammasukh khsém khsan dhvor aoy”/ rien 2 dau kumpiy” aoy” tec 16y° hon.
dana phalena toy nau phal dan pan dhvd mak. yo puggalo i pugg e na pan
aoy” ankar jivit ticnoh/ hdy” ka nin man ayuh vén ther thit khluon' pran sec
sammpor ta man raksmiy sri suosti anubhabb pan® stap’ brah dharm jhmoh
hau unhassavijjay'®® noh/ en. sako tenasiddhi bhagavato dhammam sutva mane
buddhantarakapafio'® vasatilabhatim tile. sako riy’ brah indrar-dhiraj nau

supatitthitadevaput nau as”*’ devata phan damn® hlay’/

[14-b] noh ka pin stap’ brah dhammadesnar jhmoh hau uphassavijjayy nau
sammnak’ brah buddh ta ja ammcah supatitthitadevaput ka camron ayuh ther
thit dau'® tal’ as’ brah sasna brah buddh/ gammtén ydn ruoc dau tal’ brah sasnar
brah si-ametriy” bodhisatv’ja ammcah noh hon ka hétu toy” nau téjjah phal pun
brah ta ja ammcas’brah sangh ta ja ammcah'®/ nau sil dan pan dhvé pun juoy’
ang atma neh uppaddava riy” bhaiy® rogga damn” 18 prakar ka rammnap’ ralat’
ralay” khcat’ kheay® pat’ dau hon. yo pugga-/ lo riy” puggal’ e na muoy’ nin can’
aoy” ang atma aoy’ man sri jaiy’ jumnah jhnah"" as’satrav héy” aoy” man ayuh
ven yin yar aoy” dhvo tim ganlan brah/ buddh ta ja amcas’ desnar mak noh en
hon desanavasine tu sotdpatiphaladinipapanisum. unhassavijivo luh sarec brah

dharm visés desna brah buddh ta ja ammcah/

[15-a] nim jhmoh hau uphassavijay noh brah indrar-dhirdj ta ja ddham nau
supatitthitadevaput nau as’ devata phan damn® hlay” pan stap’ nau brah dharm'”'
brah buddh ta ja ammcas’ hoy” ka man/ citt trek ar sar-dir sukh sappay khsém
khsan papir tam toy ganlan nai brah buddh'”” ja ammcas’ anak khlah pan luh
sotta anak khlah pan luh sakkhidaga anaga/ arahatt tam toy” kusal” phal pun

ang atma didaiy” 2 noh en atthi"* unhassavijayo nitthito. noh yon nin srati
unhassavijayy neh mifi/ ka cil ja paccay’ nai dayak’ upasak’ upasikar nitthita ka

cap’ pariptr samguor ' toy’ nau prakar damn” ammpal neh en hon.'”
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Notes

1 Parittasamodhanapali (1968, 306).

2 The Dhammayuttika-nikaya, ‘the Fratenity of those who stick to the Teaching of the
Buddha,” is a Theravada monastic fraternity founded in Thailand around 1833 by the
future king Mongkut (r. 1851-1868), when he was a bhikkhbu. The specific characteristics
of this fraternity is the rejection of most of the ritual aspects of Buddhist practices, done
in an effort to access the literal understanding of Pali texts. They are opposed to the old
ritualistic traditions of Southeast Asian Buddhism, in particular, the widespread practice
among monks of reciting Pali stanzas without understanding their inner meaning. The
Dhammayuttika-nikaya has been introduced in Cambodia around 1850 by King Ang
Duong (r. 1848-1860) who had been educated in Siam.

3 Though it is used in most circumstance to name rituals set for ordinary people, the term
Janmayu (“age”) belongs to the religious or royal vocabulary.

4 mat’ dade, literally “free mouth.”

5 Manuscript A: One undated bundle of 20 folios (one bearing the title, four blank, and
15 engraved folios); Title: Sec-4¢i jividan; Script: khmer miil on five lines; Pagination: 1
to 15; Dimension: 50 x 559 mm; Provenance: former library of the Institut Bouddhique.
OId rating: 1. 378; Current rating: Bibliotheque EFEO-FEMC - Preah Vanarat Ken
Vong n° a 4. Manuscript B: One bundle dated 2493 b.e., of 16 folios (one bearing the
title, two blank, and 13 engraved folios); Title: jividin, Script: khmer mi/ on five lines;
Pagination: from Na to I; Dimension: 50 x 485 mm; Provenance: Vatt mani suvann,
called Vatt jambul k-ek, Kien Svay district, Kandal Province. Current rating: EFEO-
FEMC: 012-A-02.08.02.111.1

6 It occurred that, when I fist spoke about Upbissavijjaya in Cambodia, on the occasion of
the XIIIth Conference of the International Association of Buddhist Studies, Bangkok,
8-13 December 2002, Her Royal Higness Princess Maha Chakri Sirinthorn very
graciously shared a memory. When she was a little girl, she happend to sprain her
foot. Modern medicine was useless to heal her sufferings. Then her nanny chanted the
Unhissavijjiyagatha on her leg, and soon the young princess felt relieved.

7 gan’ for gan’ prajun.

8 brah ang stec.

9 raluos ph-un : erythrina fusca.

10 1 ygjana = about 16 km (10 miles); 30 yojana = about 480 km (300 miles).

11 About 960 km (600 miles).

12 chan: “making the noise of cymbals (1)”

13 devaputta, literally “son of a god”; it is, in fact, a divine entity, without divine filiation,
properly speaking, corresponding to the “rebirth” in the heaven of the Thirty-three, of a
previously human or non human entity, entitled to exhaust in this paradise the fruition of
the merits acquired in its previous incarnation. No translation being satisfactory, I keep
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this term as it is written and used in the Khmer text.

14 'The “five musical instruments” are traditionally: I) the Zin /pen/ (“guitar”); II) the sralai
/sralay/ (“palm-billed oboe”); Il) the gar /kong/ (“gong”); IV) the sambho / samphao/
(“little drum”); V) the sgar /skor/ (“great drum”).

15 awici : textually “without change,” that is “the hell of irremissible suffering.”

16 ‘The “infernal years” (chnam naruk) each last several thousands of our earthly years.

17 A: “devohiddhiko”; B: “devomahiddhiko.”

18 A: “somaharajapubbejato antamakkhipiyo tegahetva”; B: “sopanamaharajapubbejato
antapakkhipiyo tegantva.”

19 A: “jatoatthopapano”; B: “jato addho mahaddhano.”

20 'The four “necessities” (pacciya) are: 1) pindapatapacciya, “almsfood, food”; Il) civarapacciya:
“robes, clothing”; Il) sendsenapacciya: “lodging”; and 1V) gilanabhesajapacciya: “medicine ;
medical equipment.”

21 ratn kambal < ratta (“red”) + kambala “wool clothing,” generally considered to be a
product of the Nepalese piedmont (Rhys Davids 1921, 189b). In Cambodia, this
expression only means “luxury fabrics,” which is revealed here by the confusion between
ratta / rat / “red” which has been substituted ratna < ratana / rat / “treasure,” “precious
good.”

22 “The disintegration of the ‘five aggregate’ (paricakhandha) groups,” that is to say “one’s
death.” The five “aggregates” are: riapakbandha: “corporeality”; vedanikhandhba: “feeling,
sensation”; safifiakhandhba: “perception”; sankhirakhandha: “mental formations,” “volition
activities”; and vinnunanakhandha: “consciousness.”

23 The name of buddha si-ametri / ss-ametrey/—buddha of the future, fifth and last
buddha of the present acon (pa. bhaddakappa, sk. bhadrakalpa)—is the short form of the
usual Khmer designation Si-Ary Metriy /so-a métrey/, resulting from an influence of a
Thai pronunciation - th./ si /> kh./ so / - from the Sanskrit script Sr Ariya Maitreya.

24 duon kév, literally “crystal globe.”

25 The “supermundane Laws” (lokuttaradhamma) are the “four path” (magga) end the
“four fruition” (phala): sotipattimagga and sotipattiphala: “the path and the fruition of
the stream-entry”; sakadagimimagga and sakadigamiphala: “the path and the fruition
of the once returning”; andgamimagga and andgamiphala: “the path and the fuition of
the non-returning”; arahattamagga and arahataphala : “the path and the fruition of the
arahantship.”

26 A: parilava; B: parilaha.

27 Uppadavi, read Uppadrab.

28 Uppadava should lead to another translation in Khmer: “the defects,

29 'The text—supra ff. 10-b—lists only thirteen, or fourteen, “frights” (bhdya) moreover quite

”«

the vices.”

in an atypical way. Indeed, some terms seem to be taken in their literal meaning, while
in classical literature their use is metaphorical. The “fright of crocodiles” (bhaiy * ambi...
krapiy ° vat’), for example, is taken here, in a naturalistic way, literally, like that of tigers,
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bears or elephants. In the Majjhimanikaya (1, 460), on the other hand, the same “fright
of crocodiles” (kumbhilabbaya) metaphorically designates gluttony, etc. Furthermore, this
list is derived directly, but in a fanciful way, from that of the ten “dangers” or “obstacles”
to the proper exercise of ecclesiastical functions, as enumerated in the Vinaya (Culavagga,
p- 429; Mahivagga, p. 331): 1) rdjantariya (“danger from the king”); I) corantaraya (“d.
from thieves”); ) udakantaraya (“d. from water”); IV) agyantaraya (“d. from fire”); V)
manussantaraya (“d. from men”); VI) amanussantaraya (“d. from non human beings”);
VII) valantaraya (“d. from wild animals”); VIII) sarisapantaraya (“d. from reptiles”);
IX) jivitantariya (“danger inherent in the vicissitudes of life [illness and death]”); X)
brabmacariyantaraya (“Danger of deviating from the practice of morality under the
influence of certain impulses”).
Moreover, the “long” versions of Jiv-dan provide a complete list of the eighteen “frights”
or “fears” (bhiya)—instead of thirty-three, as it is written in the manuscripts—derived, in
a way hardly less fanciful, from the canonical model (ms. EFEO-FEMC n ° 988.11L. 5
B. 01. 06. 01, ff. 26 = ke-b, line 3): I) ra/ [-bhay] (“fear of king”); Il) cor [-bhay] (“fear of
thieves”); IIl) manuss [-bhay] (“fear of men”) ; IV') amanuss [-bhay] (“fear of non-human
being”); V) aggi [-bhay] (“fear of fire”); VI) udak [-bhay] (“fear of water”); VII) pisac [-bhdy]
(“fear of ghosts”); VIII) khdanuk [-bhdy] (“fear of blows, bladed weapons”); IX) kantak [-bhdy]
(“fear of thorns and arrowheads”); X) nakkhatt [bhay] (“fear of bad astral conjunctures”);
XI) janapad rog [-bhdiy] (“fear of diseases contracted in the countryside”); XII) assaddhamm
[-bhay] (“fear of people without faith”); XI) asanditthi [-bhiy] (“fear of bad people”) ;
XIV) asappuris [-bhiy) (“fear of people who respect neither father nor mother, nor the
Buddha, nor the Law, nor the Community”); XV) candahatthi assamigagona (“fear of
traveling on horseback, or on oxen, or on cruel beasts”); XVI) kukkur abivicchikammani
(“fear of dogs, cats, chickens and geese”); XVII) sappadipi acchattaracchasikaramahimsa
(“fear of wild animals, bears, tigers, fishing bears, buffaloes, pigs, jackals”); and xviii)
yakkharakkhasa (“fear of demons”).

30 sotta < sotapanna “stream enterer,” the first rank of “Nobles” (ariyapuggala) in the accession
to holiness.

31 sakkadagg < sakadagami : “once returner,” the second rank of “Nobles” in the accession to
holiness.

32 anagat < andgdmi : “non returner,” the third rank of “Nobles”in the accession to holiness.

33 arahatt < arahant : “worthy one,” the fourth rank of “Nobles” in the accession to holiness.

34 B omits “bhagavato arahatto sammasambuddhassa.”

35 A: “mahipandalakamale”; B: “pahipandalakamale.”

36 A: “nai yon damn” hlay””; B: “nai yon phan damn” hlay®.”

37 A:“brah ang gan’ nau 16y”; B: “brah ang gan’ pajun nau 16y°.”

38 In manuscript A, the isolated vowell “U”is used as a subscribed “p-Un.”

39 A: “briksa parijat”; B: “briksa parijatibriks.”

40 A: “pragen”; B: “pragen Aoy”.”
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41 A: “gambir brah sanganir”; B: “gambir man brah sanganiy®.”
42 A: “man nan mahamaya ta ja buddhamata”; B: “man nan mahamaya ta ja buddhamata ja

”»

tom.
43 A: “pitac dik cuh mak bi 16 akas”; B: “pitac dik dhlak’bi 16 akas.”
44 A: “sapatitthitinama ahosi”; B: “sapatitthitonama ahosi.”
45 A: “len bhlen s¢p samm-pragum tar-tandriy”; B: “len bhlen s¢p samm tar-tandriy.”
46 B omits “E.”
47 B omits “R.”
48 A: “mak bigroh tha tucneh”; B: “mak bigroh tha ja gatha tucneh.”
49 A:“nau t¢ 7 thnai diet”; B: “nau khan té 7 thnai diet.”
50 A:“nin pan cuh dau k6t”; B: “nin pan cub cak’ dau kot.”
51 A: “atarapayiti”; B: “atarajayiti.”
52 A:“atmar”; B “atmabhap.”
53 B: omits “knun khluon.”
54 A: “bhit bhaiy” sandhik citt”; B: “bhit bhaiy” sandhik sandhai knun citt.”
55 A:“dibin bum nin noh gman 16y””; B: “dibin bum nin ja bum noh gman 16y”.”
56 A:“aA”; B: “atmar.”
57 A:“sliek nau spek”; B: “sliek nau spai.”
58 A: “ka hir cefi ambi khluon”; B: “ka sin hiir cefi ambi khluon.”
59 A: “sariratosedopaficati”; B: “sariratosedopoficati.”
60 A: “pubbanimit damn”® hlay’y6y™”; B: “pubbanimit phan damn” hlay“yoy®.”
61 A: “samtec Indrar-dhiraj”; B: “samtec amrin Indrar-dhiraj.”
62 A: “mesami”; B: “pasami.”
63 A: “aviciniraye”; B: “aviciniraye.”
64 A: “tatha banivassasahassa”; B: “tacca bahunivassasahassa.”

oy

65 A: “phan damn hlay’yoy””; B: “phan hlay®yoy”.”

66 A:“ja dibin naiy’ khiiummaoy™; B: “ja ditamn naiy® khiiummoy®.”

67 A: “devohiddhiko”; B: “devomahiddhiko.”

68 A: “lokapapampavahano”; B: “lokapapamparahano.”

69 A:“man pun sammbhar brah parami”; B: “man pun brah parami.”

70 A: “lokapapampavahano”; B: “lokapapamparahano.”

71 A:“af khfium neh nin ja dhamm”; B: “afi neh nin dhamm.”

72 A: “nikonattho lokahita sano anuthasisampada”; B: “nilonattho salokahito sano
anuthesisampada.”

73 A:“lok phan damn’ hlay””; B: “lok damn”® hlay®.”

74 A: “brah buddh ja ammcas'”; B: “ri buddh ta ja ammcas’.”

75 A:“ri devaputt”; B: “r devaputt noh.”

76 A:“gandhamalar phka bhfir”; B: “gandhamalar phka bitor bhdir.”

77 A: “brah angan’tran’sthan E na”; B: “brah angan’kun tran’sthan E na.”

78 A:“thvay’ pangamm puja’; B: “thvay” pangamm pranam puja.”
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79 A:“hoy” ang-guy”; B: “h6y” mak anguy.”
80 B omits “dauv.”
81 A: “jivit khluon”; B: “jivit khluon noh.”
82 A: “somaharajapubbejato antamakkhipiyo tegahetva”; B: “sopanamaharajapubbejato
antapakkhipiyo tegantva.”
83 B omits “gat’.”
84 A:“het noh pan ja dau kot ja satv’ tiracchan”; B: “hét noh pan két ja satv’ tiracchan.”
85 A: “jatoatthopapiano”; B: “jato addho mahaddhano.”
86 A: “sukkham vobhavisanti”; B: “sakhavobhavisanti.”
87 B omits “tha.”
88 A: “purass noh anak brah samgh”; B: “purass noh gh6f anak brah samgh.”
89 B omits “dau.”
90 A: “tén magg’ nay” teh tiel brah bhikkhu sammaner”; B: “tén man cefi mak cam teh tiel
anak brah bhikkhu sangh sammaner.”
91 A:“ter rak tor sam”; B: “ceh té sim.”
92 A: “somanasanakkhojatonihetukam”; B: “sopanasanakkhojatonihetukam.”
93 A: “tic-mtec ammcas'”; B: “tic-mtec jati mun ammcas’.”
94 A: “agaravodubhi so buddhagunam samghagunam napasi”; B: “agiravoduti so
buddhagunam dhammagunam samghagunam napasi.”
95 A:“man pandal”; B: “man brah pandal.”
96 A: “purass noh bum kot kren teén jer anak brah sans”; B: “purass noh bum kot bum krén
ten nin jer anak brah sans.”
97 A:“bum kot krén man ter tmih”; B: “bum kot bum krén man tér tmah.”
98 B omits “vifi.”
99 A:“maharaja Ekasmim”; B: “maharaja pana Ekasmim.”
100 A: “parisothanam”; B: “parisotatthanam.”
101 A: “maharaj-joy” devaput neh”; B: “maharajjoy” ri devaput neh.”
102 B omits “dau.”
103 A: “ambir cammbkar”; B: “ambir dhvor cammbkar.”
104 A: “toy” nau kammavipak”; B: “toy” vipak.”
105 A: “ta man prasoréy”’; B: “ta man pan prasoroy”.”
106 A: “manuss khvak'”; B: “manuss bhnék khvak’.”
107 B omits “diet.”
108 A: “samanabrahmanakhanti”; B: “samanabrahmanakhantatam.”
109 A: “Aolokiyamanogaheva parittho asiditva tunhi ahosi”; B: “Aolokiyamanotehevattha
nisiditva tunhi ahosi.”
110 B omits “noh.”
111 A: “bum namm° barr-taman khamm”; B: “bum nimm® bar khamm.”
112 A: “gathaha’; B: “gathahaha.”
113 A: “samtec”; B: “dobv samtec.”
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114 A: “papakamm”; B: “pap.”

115 A: “hetabhante”; B: “hetobhante.”

116 A: “Uppatitassa”; B: “Uppatitassara.”

117 A: “neh dhvé”; B: “neh nin dhvo.”

118 A: “atthabhagavamukha”; B: “atthakhobhagavamukha.”

119 A: “prakap kev”; B: “pra-ap’kev.”

120 A: “desna tacneh”; B: “desna sutr ja gatha tacneh.”

121 A: “yak sottapasada tran'”’; B: “yak sottapasada mak tran’.”

122 A: “Unhassavijay tar ja Uvtamm”; B: “Unhassavijayo tar ja Uttam.”

123 A: “dhamm neh nin Aoy” prayoj”; B: “dhamm neh tén Aoy’ prayojn.”

124 A: “devaputte”; B: “devaputta.”

125 A:“brah dharm unhassavijjayya”; B: “brah dharm jhmoh hauv unhassavijjayya.”
126 A: “vici citt”; B: “vici dvar.”

127 B omits “ca sabbasma.”

128 A: “satrav phan damn’ buon két”; B: “satrav phan damn” buon két bhiy.”
129 B omits “kti.”

130 A: “ambi krittiya”; B: “ambi ambor krittiya.”

131 A: “ambi”; B: “bi.”

132 A: “pan brah dharm”; B: “pan stap’ brah dharm.”

133 A: “thit ther sranuk”; B: “thit ther nau sranuk.”

134 B omits “sappay.”

135 A: “nau 16r bhiman”; B: “nau 16r sammpatti bhiman.”

136 A: “purass”’; B: “purass’puggal.”

137 A: “man citt”; B: “man citt kat’.”

138 A: “pan nimunt”; B: “pan Aoy’ nimunt.”

139 A: “sukh”; B: “sukh camrén sukh.”

140 A: “samriddhi”; B “siddhi.”

141 B omits “jhmoh.”

142 A: “devamanussanam nai devatd”; B: “devamanussanam tas devata.”
143 B omits “phan.”

144 A: “nau lokuttar”; B: “navalokuttar.”

145 A: “parilavi ka jrau jras'”; B: “parilavi ka samanam jrau jras’.”
146 A:“damn’ buon”; B: “damn” hlay” damn® buon.”

147 A: “pan'; B: “pas’ pan’.”

148 A: “Aoy’ rammnap'”; B: “Aoy” tralap’ rammanap’.”

149 A: “pan gorabb'”; B: “pan dhvo gorabb’.”

150 A: “daduol”; B: “guor daduol.”

151 A: “manuss phan damn® hlay””; B: “manuss satv phan damn” hlay”.”
152 A: “sukh sri suosti”; B: “sukh prasor suosti.”

153 A: “kay™; B : “bhay’.”
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154 A: “ralut’ khcat'”; B: “ralut’ pat’ kheat’.”

155 A: “ralat’ ralay™; B: “ralay” ralat’.”

156 A: “rap ang jivit”; B: “rap ankar jivit.”

157 A: “sakkatva pan”; B: “sakkatva Aoy’ pan.”

158 A:“phan tammran”; B: “Aoy” phjan tammran.”

159 A: “nin man ayuh”; B: “nin pan ayuh.”

160 A: “ruoc ambi”; B: “ruoc ramlan ambi.”

161 A: “brah ta ja thnam”; B: “brah dhamm ta ja thnam.”

162 A: “hon ka hétu”; B: “hon tasma ka hetu.”

163 A: “sammpatti lokiya”; B: “sampatti manussalok sampatti suorg.’
164 A: “ther thit khluon”; “sther sthit khluon.”

165 A: “jhmoh hau Unhassavijjay”; B: “hmoh Unhassavijjayo.”

166 A: “buddhantarakapafio”; B: “buddhenarapafifio.”

167 B omits “as’.”

168 A: “ayuh ther thit dau”; B: “ayuh yiin yar ther thit dau.”

169 A: “brah ta ja ammcas’brah sangh ta ja ammcah”; B: “brah buddh ta ja ammcas’ brah

”

dharm ta ja ammcas’ brah sangh ta ja ammcas’.”

170 A: “man sri jaiy” jumnah jhnah”; B: “man sri suosti jaiy” jumnah jhnah.”

171 A: “stap’ nau brah dharm”; B: “stap’nau ras’ brah dharm.”

172 A: “toy ganlan nai brah buddh”; B: “toy nau ganlan brah buddh.”

173 A: “toy” kusal”; B: “toy” nau kusal’.”

174 A: “atthi”; B: “atthi.”

175 B omits “samguor.”

176 Manuscript B has a colophon that does not appear in version A: “neh sec-ti jividan
niydy ° b1 devaputr cap ‘hon. lok bhikkhu vit car duk samrap ‘vatt bodhi antet Aoy ° grap’ 5
ban ‘brah vassa. car cap ‘nau thiai 2 13/7 chnam kbal dosik ba. sa... 2493 brah vassa. sim
pan sec-kti sukh damn pi prakar Aoy ° pan dan ‘brah se-ametri kampi ghlat. sec-kti jivitdan.
sanlik aksar 13 Unki NA MO .” “Here is finished the text of the Jividana, which speaks
about a devaputta. Venerable monk [named] Vit inscribed it to be kept at the Vatt Bo
Andet until the five thousand years [of the religion of the Buddha] are completed. Fully
inscribed on Monday, the 13th day of the waning moon of the seventh month, the year
of the Tiger, second of the decade, the year 2493 of the Buddhist Era [Monday October
9,1950 A.D.]. He required the five forms of happiness to experience the teachings
of the Buddha Si-ametri without fail. Jividan, 13 paginated leaves [according to the
syllables of the formula] Na Mo.”
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