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DiviNaTION, PYROMANCY, HESIOD: P. GEN. INV. 161 HAS MoRE TO OFFER

Following the appearance of Reading the Liver. Papyrological Studies in Greek Extispicy (W. Fur-
ley/V. Gysembergh, Tiibingen 2015) the Geneva text inv. 161 was brought to our attention, which seems to
have something to do with divination, perhaps specifically extispicy. With the help of new digital scans we
decided to take a fresh look at the fragments first published by André Hurst in 1998,! to which a number
seem to have been added in the meantime by the keepers in Geneva, who have assimilated fragments with
the same handwriting. V. Gysembergh examined the papyrus in November 2016 with the help of P. Schu-
bert. Hurst was concerned in the ed. pr. to publish a minimalistic text of what could be read, without bold
conjectures. We have the opposite intention here, namely to tease the maximum sense possible from these
badly preserved fragments, consistent with the evidence, however faint, and aided by the background we
have gained from Reading the Liver. Quite late in the preparation of this article a new citation from Hesiod,
no less, revealed itself in fr. 5; whether genuine or spurious, is at present impossible to say.

According to Hurst, Claude Wehrli was responsible for the order of the fragments as they appear in the
ed. pr. However, this order appears to be more or less arbitrary, as content does not permit arranging the
fragments in a logical sequence, and there is no discussion of the physical appearance of the fragments (col-
our, fibres etc.) in the ed. pr. The order of the fragments as they appear in the online photograph provided
by the Bibliotheque de Geneve serves merely to fit them all into one frame, and therefore tells us nothing
about the original book-roll.2 As already stated, some new fragments have been assimilated with those in
the original publication by the Genevan librarians and their publication here is therefore ed. pr.3

The papyrus is a nicely written text datable to the second century AD# with writing in Turner’s formal
round style. It is carefully bilinear, only phi and psi have long, sometimes extravagantly long, verticals. Rho
is easy to mistake with iota, having only a small top loop. Some letters are somewhat oversized: omega and
nu typically. Epsilon is only minimally distinct from theta. The writer carefully adds serifs to many letter
forms, but not always consistently. As is typical with prose, the text is written in ‘Blocksatz’ with approx-
imately twenty letters to the line on the ‘good’ side of the papyrus, parallel to the fibres. Paragraphus
appears at various points, according to our view, to mark new sentences or sense units. Colon appears
occasionally as a punctuation mark, for example to mark the new ‘Hesiod’ fragment in fr. 5. Diction is
that of Attic prose except possibly in fr. 1.16 where we seem to have Ionic kelvav for ékelvav. Mistakes in
spelling (as far as we can judge) are rare, with possible cases in frr. 1.5, 1.14, 7 col. ii.31, 10 col. ii.5. We find
several cases where nu is not assimilated: frr. 5.8, 11.10. This was a good piece of work, indicating that the
content was considered valuable. Where the writing is well preserved it is like a printed document; that is,
however, rarely the case. Below we give a restored text, then a commentary aimed primarily at explaining
our readings but also treating some pressing questions of interpretation. We retain the original number-
ing of the fragments for clarity’s sake, only reversing 3 and 4,5 and following on from them with the new
unedited fragments (9, 10 etc.).

1 Ed. pr. André Hurst, Le papyrus de Gengve inv. 161 (Bibliotheque publique et universitaire), Arti del XXII Congresso
Internazionale di Papirologia, Firenze 1998, Istituto Papirologico «G. Vitelli», Firenze 2001, 669—-679.

2 http://www.ville-ge.ch/musinfo/imageZoom/?iip=bgeiip/papyrus/pgen161-1ri.ptif.
3 Permission to publish these fragments was kindly given by P. Schubert. All references to ‘the Genevan librarians’ in this

article may be understood to refer to Paul Schubert assisted by Christelle Fischer, Sarah Gaffino and Isabelle Jornot (online
credits).

4 Confirmed now again by P. Schubert.

5 As these appear to represent respectively the end and beginning of a section from one Eudemos’ work on KaAAiepeiy,
Favourable Signs.
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Bibliotheque de Geneve, P. Gen. inv. 161, fragment 1
(© Bibliotheque de Geneve)

fragment 1+6 col. ii
Column i consists of just a few line endings with single letters.
Column ii

ol 7 b Bep 1 mpo-
Bu[ulio Bvery ketrfon] £av 0

kéhevboc £of, é[meton

aproyoc xpnudt(wv cn-|

poivet, Topov 1. 5
1l T yodenoy eav..v.[

ot 1 kéhevBoc m[dv]ov

KoL QUCTLYLOY CTIHOLLVEL.

[1-2]...8¢ €av dmoAmvTOL

7l dwPpwbdcy 1..[..]. 10
..... evavtat, xpn [totc
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amovciov 100 Bavdtlov cn-]

poitvovcwy, [o]ude tle kot

ueydAov xarxod movroiov,

ixetedety Todc Beov|c peyd- 15
Aotc Bdpoct. ketvov [0¢ dx-

0VOVTOV 0.0tvoC [

pol.].k...o

N xohololv] ..[

éhencellv 20
.[J.otou]

App. crit.6
5 nwpov II: wépov Raffaella Cribiore in disc. 6 xohermov: y VG, al. WF 9 dméAwvtar VG post
anordavior WE 11 in. [dmootlevavion e.g. VG 1tolg WF: énet VG 12 100 VG

Translation’
‘... and the inclination/willingness to sacrifice to the same god is given if the Way/journey
demands it, as it points toward robbery of money, [? distress] or some difficulty, if ... this Way/
journey points toward [trouble] or misfortune. If ... are damaged or eaten through or ... , it is
necessary to imprecate the gods with large offerings which point toward the absence of death
and of any other great evil. If they listen ... ’

1 This seems to be the first line of this column, with a clear top margin above. But it is not necessarily
the first line of a section. First four words relatively clear, although the last two letters of Oew are ghostly.
There is no indication in the text below which god is meant: the god of divination, Apollo, or the god of
travel, Hermes? Then a mysterious trace followed by, probably, npo connecting with Qv.io in the following
line as TpoBupio (possibly in dative case). The trace of the pi should be compared with the pi in ¢prorydic
(@) to show that this is how the scribe did the left descender. Before this probably the definite article 1y, of
which one can see something of the left descender. After npo there is an indefinable trace, probably not a
letter at all. The rare word mpocBupetc, door-keeper (here perhaps mpocBupéa, acc.), is ruled out by date
and context.

2 After ©) tpoBu[p]ic, BOewy follows as an objective infinitive, ‘enthusiasm (or ‘willingness’, ‘inclination’)
to sacrifice’. The last two letters are damaged. Sense, and the ink traces, then suggest kett[on, ‘occurs’ or
‘is given’. The sentence continues with conditions according to which ‘the willingness to sacrifice is given’.
They are given by conditional clauses with éav and subjunctive, ‘if so-and-so is the case’. Under -v[p]io
at line beginning there is the first of the paragraphi which feature sporadically in this papyrus. It seems
to mark syntactical units, here the comma after ketton, followed by a number of conditions (ushered in by
&6v).

2-3 1y kélevBoc: Hurst took this to refer to some ‘journey’ the diviner was divining about. Salvatore
Costanza, P. Gen. inv. 161: un trattato di ieroscopia, Analecta Papyrologica 16—17 (2004-2005), 37-46,8
argued that the term was in fact that familiar from the extispicy texts, a Way (line) on the liver of deep sig-
nificance. In Furley—Gysembergh I 51 we find kéAevBoc used in combination with 686¢ (680c kélevBoc,

6 In this and the following apparatiis AH = André Hurst (ed. pr.), WF = William Furley, VG = Victor Gysembergh; all
new readings compared to the editio princeps by AH are by WF unless specifically attributed to others.

7 Elements of the translation are, of course, as tentative as the readings on which it is based.

8 Cf. id., Manuali su papiro di observationes divinatorie e diffusione del sapere magico, in: Magali de Haro Sanchez (ed.),

Ecrire la magie dans Uantiquité. Actes du colloque international (Liége, 13—15 octobre 2011). Papyrologica Leodiensia 5,
Liege 2015, 173-185.
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‘Path-Way’ perhaps). Other instances are 1y dvtikélevBoc (1 54,99, I1 19, 20), kéhevBoc alone 1 58. In this
or the other fragments of P. Gen. 161 there are, however, no explicit references to the liver or its lobes, such
as we find in the extispicy papyri. In fr. 7 col. iii.3 there is another instance of cnuoivet, this time apparently
with 81odoc, ‘passageway’ (?), as subject. The meaning again might be literal or symbolic. Another instance
of kéhevBoc in fr. 9 col. ii.17 is clearly literal, ‘way’, ‘journey’. Perhaps there is a further possibility here
beyond either literal ‘journey’ or technical-symbolic ‘Way’ (line on the liver). kéAevBoc may be a symbolic
term in another area of divination which we do not know about. In favour of the symbolic interpretation
of xéAevBoc here is the general similarity of sentence structure (so-and-so signifies x,y,z) with other div-
inatory manuals, hieroscopic and palmomantic, which we possess.” Moreover, in the latter section of this
fragment (lines 9ff.) the probability is that the symbolic language continues. For if kéAevBoc in lines 3 and
7 is meant literally as ‘journey’, what can be the subject of the verbs ‘if [? ?] is damaged or eaten through
or [? 7]? It does not seem possible to supplement a literal subject here, whilst some divinatory token might
well be ‘damaged or eaten through’. Against the symbolic reading of kéAevBoc here one might object that it
is illogical to say ‘enthusiasm to sacrifice to the same god exists, if the Way [sc. on the liver] demands it’ as
one has already sacrificed in order to inspect the Way. But there are ways round that difficulty. Inspection
of the Way may come from an initial sacrifice, the results of which then demand sacrifice to a particular
god. For lack of further context we must leave the interpretation of kéAevBoc an open issue.

3 €¢fj, ‘demands’, ‘incites’, ‘requires’, from épinu with an understood infinitive (B0ew) (LSJ sv.12). Initial
epsilon is likely — only that and theta match the traces. Middle phi is as good as absent. Eta is clear. Other
verbs are possible: énfit (> £neyun), evijt (> Evelut or Evinuy), EANt (aipém), but we think less likely.

Of £[ne1]on only the first and last letters are legible. The gap looks about right for this supplement. One
needs some conjunction to begin the clause of which cnuoivet is the verb in the indicative.

ically. The first three letters look most like ytt- but any form of x1t@v or yrt@viov is ruled out for other
reasons. The kéAevBoc, either literal ‘journey’ or symbolic ‘Way’ (see note on lines 2-3) indicates a ‘press-
ing need’ to sacrifice as it is beset by highway robbers. One may compare in the Moscow extispicy text
(Furley—Gysembergh I 121-123) kol xelpec E£mbev £ni kepoAnv teivovcon droprofyny cnuaivovct], ‘And
Hands which stretch on the outside (sc. of the liver) towards the Head [indicate] robbery’. Clearly the danger
of robbery was one which the diviner anticipated with trepidation. For the expression ¢proyol xpnudtmv
cf. Isokr. Panath. 259.3, Dionys. Hal. Ant. Rom. 3.41.1.

4-5 [cn-Juaiver is not the only possible supplement; we also considered dewuaivet, ‘fears’, but this is poet-
ical and we would need a human subject for that, which, on the whole, does not fit. cnuodivet, moreover,
clearly parallels other instances: in this fragment line 9, fr. 7 col. iii.3.

5 nwpov is puzzling. The dictionaries define ndpoc as a ‘stone used in building’ that is, a ‘block of stone’.
But lexica and scholia also gloss ndpoc as névBoc, ndBoc vel sim., and nwpelv, twpntic, and Todoinwpoc
presuppose such a noun. Divination might be held to foretell ‘misery’, ‘grief” on a journey, and such a rare
and possibly archaic word as tdpoc might have been used to describe it. Thus, we seem to have here the
first attestation in context of a noun with this meaning, which should be added to dictionaries as ndpoc 2.
(A line from Antimachus of Colophon’s Thebaid (fr. 54 Matthews) is adduced in some ancient sources for
the occurrence of m@poc, but the original text almost certainly read Twpntov, see Matthews ad loc.) Inter-
estingly, the Et. Gudianum defines Idpoc névBoc cxAnpodv kol Alboc, ‘mdpoc, an intractible grief and a
stone’, as if the hardness of stone might stand for a type of grief. The difficulties vanish, of course, if we
read nopov, as Raffaella Cribiore suggested in discussion (3.11.16 Parma), but the scribe does not elsewhere
confuse quantities.  m.[: Probably eta, not pi, after mowpov.

6 Hurst read the first three letters as nA which might give 7} tAodv, for example (a voyage requiring propitia-
tory sacrifice?), but tau looks more likely in second position followed by iota. The remaining traces are at least
concordant with 1} T1 yaAermdv, ‘or something difficult’, or (less likely) 7| 1 yoAerdv; Tt might conceivably

9 cnuadver e.g. Furley—Gysembergh 1 66, or an equivalent verb such as I 54 mpoowda, 157 Seikvoct.
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be the end of a feminine noun (e.g. ck Anpdtnt). After yodlendv, £Gv, but the sentence structure is not clear as
the next verb form (in line 8) is indicative, cnuoivet. A subjunctive form must have lurked in one of the gaps.

7 a1 (or avtn) Ny kéAevBoc is clear, despite Hurst’s cogitations. True, initial alpha is truncated, but it can
hardly be anything else. n[6v]ov: Just a guess, suggested by the legible nu at the end, the ghost of what
might be pi initially, and the coordinating kot of the next line. Presumably some unwanted and troubling
thing stood here. Perhaps a repetition of the mysterious tmpov from before (tdpov?).

8 Also read thus by Hurst. The iota of kol is strangely formed, but can hardly be anything else. It seems
similar to the iota of pol@v[u]ic in line 2. The deformity results from the wish of the scribe on occasion
to add quite sizable upper and lower serifs to the downstroke.

9-10 Here the sense goes unfortunately lost although the (third?) £éGv sentence starts with two relative-
ly solid readings: éndélovton | fj dwPpwbdciy, ‘if (some things) are lost/perish or are consumed/eaten
through’. The subject of both verbs (masculine or feminine plural), and probably a third in the gap in line
11, is unfortunately lost. £qv is badly damaged on the surface of the papyrus, but plausible. Before that 3¢
is clear, preceded by approximately 4-5 letters whose traces are indistinct. Presumably the subject of the
three (?) verbs stood in this small gap. d¢ might be the particle, or part of a noun such as ceAidec, ‘columns
of writing’, or cowvidec, ‘tablets’. For the worm-holes in livers which were a feature in divination see Fur-
ley—Gysembergh 1 40-52 with commentary (especially notes on 40, 47, 48—50). One might also think of
worm-holes in papyrus or wood kAfjpot in kleromancy.

11 .evovvtou, -@vto, or -ewvta: Perhaps another subjunctive form in -wvton following 1) after SwofpwBdciv
in the previous line.

xph: After rho a descender. The traces match those above commencing ypnudtwv (4), but here we
might have ypn going with the infinitive in 15 iketevew.  [toic] going with cnuaitvovcty and peydAoic
B0poct in 16: ‘it is necessary to imprecate the gods with great imprecations which signify the absence of
death and of any other great evil’. The idea would be that given the misfortune described in lines 1012,
it is necessary to take efficacious counter-measures (no doubt through prayer and sacrifice). An alternative
to tolc might be Tictv, ‘with some [rites] signifying ...". Anything like cotc or otctictv can be ruled out as
then we would expect cnuoiver (3rd person sg.) with the neuter OOpoct.

12 &novciow is clear. After that Oovort[, possibly in the genitive (‘absence of death’). Between the two
words some unidentifiable traces which do not match e.g. Tob very well. Gysembergh, on inspecting the
papyrus, thought oD a possible reading. Or koi1?

At line end [cn-] suggests itself with poivovcty in the next line, but Hurst rejected that, saying there
were traces at the end of line 12 which could not be cn-. But on the photograph which we have, and in the
casing, the line end is lost. In the internet a composite photograph shows a fragment abutting the main
fragment here which does indeed offer traces of a line ending for 12. But the margin of this does not line
up with the margin elsewhere and we suspect that this small fragment must belong elsewhere. Nevertheless,
there is a caveat here. If cnuoiivovcy is correct (there are other verbs such as deipaiivovcty or Tnpodvovcy
which might fit), it is dative plural neuter of the participle, with [tolc].

[0Judc: The right half of mu in second (or third?) position is clear. The supplement must be considered
speculative.

14 Hsyéc?»ou kakoD, ‘of a great evil’, is clear, in the genitive, nothing else.

15-16 ixetedey tovc Beod|c peya-]/Aotc Bdpact, ‘to beseech the gods with large offerings’. Although dots
are rife, the reading is probable. But what is the construction before the infinitive iketebew? Possibly xpn in
line 11. There seems to be some correspondence between the ‘large evil’ and the ‘large offering’ to appease
the gods. B0po. is an alternative word for Qucio; it can mean specifically ‘victim’, ‘sacrificial offering’, but
not necessarily here. After v the writing is very rubbed. At the end of the sentence (if such it is) one would
expect B0pocty, which the scribe is otherwise careful to observe (e.g. in 10). Perhaps the following kappa
put him in two minds, whether to write nu or gamma, and he left it out.
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16 ketvov [8¢ dic-]: Probably a new sentence begins here, marked by the paragraphus left. ‘If they hear’
(sc. the entreaties of the previous sentence). ketvaw, if correctly read, is an Ionic form, Attic prose preferring
¢ketvov. Perhaps this is a sign of the influence of Ionic prose here, as in Hippocratic writings.

17 0.0wvoc: Probably the definitive article o followed by either a noun or adjective (kowoc, dewdc?) on -otvoc
or -ewvoc. Whatever came after seems to have run on to the next line with a termination -po[c]. A convincing
supplement eludes us. It would seem that if this sentence truly begins with a genitive absolute (with gods
the subject), one might expect what follows to indicate something like ‘the fear is less’. Perhaps -pol.] at the
beginning of 18 is the ending of a comparative.

19 7 yoAalov], ‘or hail’, or i yaAalo nom. The case ending is unknown, but accusative seems more likely.
Real hail or symbolic hail of some sort? Costanza loc. cit. 43—44 discusses the question with reference to a
notice in Hesychius that ydAolo was also ‘a sign in sacrifice’ (cnpetov Qutikdv).

20 éAencel[v: Tentative reading. After lamda perhaps epsilon or theta (¢A8-?) followed by trace of a vertical
after gap; just a dot remaining of iota. Nevertheless one may guess the sense: the gods will (under some
circumstances) ‘pity’ humans more (or less!).

col. iii (= fr. 6)
c[v]v Bucig totc .
]ucon totc [
]. Totc dar..[
gowv 8¢ pmdetc 0 1
70...[Jnuoc y[ 5
J.[1<0.]
[ to1c]
cotc Opéppacy
0V.. TPOC Tf} KEPOAT} Toilc 9
1 cdv Buciq nos: covovcta AH 4 pundeic § VG
7-8 1tolc colc VG

This column follows on from fr. 1, col. ii. But this does
not help much with establishing the drift. Line 1 is top
of the column.

1 ¢[v]v Bucig: Initial sigma (or omikron, see below) is
a trace from col. iii abutting col. ii (= our frag. 1). Nu
after the gap is clear. The following letter was read by
AH as omikron (covovcio) but inspection of the papy-

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 6
rus (VG) shows traces of a crossbar, making theta much (© Bibliotheque de Gengve)

more likely; hence Bucig with cbv before: ‘with sacri-
fice’. Alternatively, o[0]v Bucio/Buciq.

2 Jaxouw: Either .1 ol or an adjective ending -kou.

4 undeic 1, ‘if there is no one’ (VG). Or one could articulate &y d¢ un detcn ‘But if he does not fear ...’
Since this fragment follows on from fragment 1 the subject might be the traveller here and things (or rea-
sons why) he does not fear.

5 ..[IJnuoc: There are adjectives with such terminations, e.g. ebcnpoc, but there are of course also proper
nouns (e.g. Philodemos!). The first trace would suit delta, so a guess would be didcnuoc, eminent, distin-
guished. The construction might be 10 Sidcnuoc yevécBou.

7-9 Not on photograph. These letter traces are still attached to column ii (= fragment 1). See photograph
on p. 2.
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7 .[ : Probably sigma.

8 colc Opéppact: The first letter has been partially obscured. Sigma seems most likely, with the beginning
of a paragraphus underneath. If so, probably toic at the end of the previous line.  Opéupoct: Probably just
‘animals’, as opposed to humans. The ending of Opeupoct is anything but clear; our supplement depends
on the previous word which seems in any event to be a dative plural.

9 ov..: Perhaps 006¢ or oV Tt.

npoc tf) kepoAdj talc: This was read by AH as mpocett ..AAntouc, where he recognized a form AAnton
and believed we might here have a common point with palmomantic texts (divination by jerks or jumps of
muscles in the body). But the reading we give is certain, nothing to do with GAlopot. tpdc with the dative
usually means ‘in addition to’, but it can mean something like ‘next to’.

tolc probably marks line end: sigma is the twentieth letter.

fragment 2

fragment 2
o[ &
i EbAo [aurméd[vo: ént Thic
éctioc kol pol[dBabpov
kaBapov xol..[
omoBény e [ 5
Ay Exnc, dode yéac [ta
Kol TUPOVC Kol Kpt@(‘x['c Kol €-
Aoov émyéac énfuriBel
70 peAroktépicfpo kol 10
T00TOL TNV Kapdi[ov Emt-
ckeyauevoc kol [toc el
poc ovTic €l eley [

o

G énutifet v [odton

koBapoi § péhan[vor det 15
......... vyoic gf
O o (o |
7 iam AH in comm. 8 kpBac VG
8-9 #\oiov AH 10 uoAAoxovpio

G. Bastianini ap. AH in comm., vix recte
11-12 émickeyapevoc iam AH 14 aAl AH
in comm.

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 2
(© Bibliotheque de Geneve)

Translation!0
¢ ... on vine branches on the hearth and pure albiflorum and ... [if] you have anything else as
substrate, kindle [the fire] scattering the leaves of oak and laurel and wheat and barley, and,
having poured on olive oil, place the burned offering on top and observe the Heart of this and
its Hands, whether they are [? ?], with salt lay on [? 7] if these are clear or black ...~

10 Elements of the translation are, of course, as tentative as the readings on which it is based.
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1-2 €]mi EOMa [6uméd[vo: Much is uncertain here. The reading implies that something is to be laid on vine
branches (¢nl with the accusative). The adjective qunéAvoc is found applied to wine itself, leaves and the
wooden stems of vines (LSJ). There is also duneAikoc with the same meaning, also a possibility here. Instead
of [é-]nl we also considered the reading yn (e.g. ¥1)) at the beginning of line 2, but small things tell against
that, in particular that there is no trace of a cross-bar between the two visible descenders which eta would
need. The split of é&-ntl over the line is irritating to us, but corresponds to ancient practice for prose blocksatz.

2-3 [éni/ tHic] éctia, ‘round the hearth’. Clearly there is to be a fire and the elaborate preparations described
here apply to a fire which is to be lit. Note £ctio: and not Boudc: this seems to be a private hearth rather than
a public altar. The vine branches are to be laid upon (¢xt) the hearth and then something placed on them.

3 poA[&Babpov, leaf of Cinnamomum Tamala or Albiflorum, Peripl. M. Rubr. 56,65, Dsc. 1.12, Gal. 12.66,
Plin. HN 12.129; malobathrum Hor. Od. 2.7.8. This is a guess based on a search for neuter words of appro-
priate length meaning some kind of plant to parallel the vine branches mentioned before. But only the first
three letters exist and alternatives cannot be ruled out.

4 xaBopov: A common meaning of koBopdc is ‘clean’ in the sense of ‘pure’, ‘unsullied’, without any
admixture of anything else (LSJ s.v. 2). We take it that whatever substance is named in line 3 beginning
with poA] is to be placed pure around the hearth. Hurst read xo@odov, inexplicably. The rho is quite clear.

5 vmoBétny de §[: First three, and last three, letters very indistinct (except the last epsilon). The omikron
before theta of Dro@étny is likely rather than iota. 3ed[ might be articulated 8¢ J[ or e.g. dedlo as a form
of 818wut. But the traces are tantalizing and a plausible reading eludes us. If correct, bnoBétnv (from
vrdBetoc) seems to fit the context of laying a ‘substrate’ of leaves and twigs for the fire. émBétnv or
amoBétnv would also be possible.

6 €ync: It seems reasonably certain that this is the correct word division, hence that this is an address to
a person in the second person rather than a third person description. The second person address suits the
type of text we think this is, a prescription for private offerings. The ending here is subjunctive, indicating
perhaps an €av lost somewhere above (‘if you have’).  GAAnv: Unfortunately what the ‘you’ might have
is lost: another what? If DnoBétny in 5 is the correct reading, it might link up with &AAnv here (acc. fem.
sg.) and the sense behind it may be ‘or if you have different material (OAn?) as a substrate’. The practitioner
might not have the substances first mentioned in the prescription, and might fall back on others which he
has. We find such fall-back alternatives in magical prescriptions, e.g. PGM V.370—-446 olive can be used
instead of laurel in a magical spell.!l

date: The traces suggest this word in context, but it cannot be considered certain. If correct, this is the
point in the prescription at which the fire is lit. The next two lines mention a number of things which are
probably to be placed on the burning flames.

x€oc, ‘scattering’, a common meaning of yéw, see LSJ sv. II. An instance in the Iliad is with leaves,
@UAAC, as here: gOAAOL Gvepoc youddic yéer (I1. 6.147), ‘the wind scatters leaves to the ground’. The tense
of x€owc is here aorist as in ényéac in 9 of the olive oil. Probably the sense is ‘kindle the fire by scattering
leaves ...". That is, they are the kindling. There is space after y€o.c for one, possibly two, letters at line end:
16 perhaps, with the @UALw of the next line (VG).

These are all inflammable when dry and make good kindling. [8p]voc, ‘of oak’. Although the reading
springs to mind, there might be an alternative tree/plant with genitive in -voc and long enough to require 1-2
letters in line 6. We have not, however, found one. The choice of oak and laurel might point in the direction
of Apollo, although oak was said to be sacred to Hera by Apollodorus of Athens (£ Apollon. Rh. 1.1124).
kol mopove kol kpdfc: One is familiar with these grains as ovloyvton in Homeric sacrifice (J. E.
Harrison, Prolegomena to the Study of Greek Religion, Cambridge 1908, 86; H. von Fritze, OYAAI, Hermes
1897, 235-250). Also called npoyvtoc in Eur. EL. 804. They are normally thought to have been scattered over
the sacrificial animal’s head before it was killed. Here they seem to be scattered over the flames of the fire,

1 Thanks to Ljuba Bortolani (Heidelberg) for this and other references to the magical papyri.



Divination, Pyromancy, Hesiod: P. Gen. inv. 161 Has More to Offer 9

where they would no doubt have crackled and popped as they burned. Eustath. ad 71. 1.449 #132, 23 says eicl
8¢ odAoyvTon ... T oot ... o ovAOYUTON 0VAAL Hirow TouTécTt KpBod HETd GADV Oic Eméxeov TOTC
Bopolc mpo thc iepovpylac. That seems to fit the context here well, except that wheat is also mentioned, not
only barley. Since it seems that the author is here prescribing an act of pyromancy, the sight and sound of the
grain burning may have contributed to the effects which the rite was intended to produce; cf. Theocr. 2.24 yac
ovTor AoKel péyor kommuplcoca, ‘as this (sc. laurel) crackles loudly when it is burnt ...". Generally, Simaitha’s
rite in Theocr. 2.18-28 bears some similarities to the rite described here: grains of barley are heated in fire,
then sprinkled, to the utterance ‘I sprinkle the bones of Delphis’. This is followed by burning of laurel and bran.

8-9 [€]Aanov émyéac, ‘pour on olive oil’. This is the last stage before placing the burnt offering on the
flames. It is no doubt intended to make the fire burn fiercely.

9 én[wriBer: Although only the first two letters én- survive, some verb is required here meaning ‘lay on’ if
our reconstruction generally can stand. This is the point at which the offering is placed on the flames and
the practitioner is to observe how it behaves in the fire (pyromancy).

10 10 peAdoxtépic[pa: Although the word is not to be found in any dictionary, the reading is nearly certain.
We take it to mean ‘sacrificial offering’ (sc. to be burnt). It joins a large number of words beginning peAio-
meaning ‘to-be’, e.g. ueALdyoufpoc, ‘brother-in-law-to-be’, ueALovopeoc, ‘bride-to-be’, ueAddmocic, ‘hus-
band-to-be’. The second element -ktepicpo is documented in the plural form ktepicuoro, Soph. OC 1410,
El. 434,931, Eur. Supp. 309, Tr. 1249, Hel. 1391, equivalent to ktépea., which are funeral gifts burned with
the dead (LSJ). ktepilw is mainly an epic verb (but cf. Soph. Ant. 204) with the sense ‘bury’, whereby the
form of burial implied is the cremation which is lavishly described in the case of Patroklos. We think this
justifies the sense for ueAloxtépicpo as ‘that which will be burned as an offering’. That the word is singu-
lar here is guaranteed by the article 16 before it. If this offering has a heart (11 kapdi[ov) whose behaviour
in the fire is to be observed, the offering must, it would seem, be a living creature. A cadaver of an animal
is to be laid in the fire and burned, it would seem. In the magical papyri models of animals and people
are made and sometimes burned (e.g. PGM 1V.296-466, two clay figures, one male, one female; PGM
1V.2359-2372, wax figurine of Hermes): that is conceivable here, that the ueAloktépicue is an artificial
offering, with a model heart. On the whole the rest of the legible text of this papyrus does not point in the
direction of magic, but rather private religion.

11 tovtov v kapdi[av, ‘and the heart of this’ (sc. the ueAhoktépicuo). The reading is as good as certain.
As pointed out in the previous note this means that we are either dealing with a real animal whose heart
has been excised prior to this fire ritual, or a model of some sort with a model heart. Normally one hears
in such rituals of how the bladder, or the tail, of the animal reacts in the flames (by bursting, e.g. Eur.
Phoin. 1255, or curling up respectively) but here the author is clear it is the heart and its ‘hands’ which are
to be examined. Magical rites (tp&&eic) commonly thematize the heart of the model being manipulated to
achieve the magician’s ends so we have here a similarity to magic; e.g. PGM 111.127; 111.424—466 heart of
a hoopoe; 1V.3086-3124 heart of a cat.

11-12 [¢m]ckeyduevoc: The participle of the simple verb is certain here, we add following AH émt- to fill
the space at the end of 11 but it is not necessary for the sense. The verb tells us that the practitioner should
examine the behaviour of the heart and its Hands in the fire to see if they exhibit a certain quality — which
quality is lost at the end of line 13.

12-13 xoi [toc xet]poc adtiic, ‘and its hands’. At the beginning of line 13 rho (-powc) is more likely than iota
(-tac) and is confirmed by inspection (VG). The ‘hands’ of certain organs are named in the extispicy texts
which we studied: I 76 (‘let there be Hands on it [the Table] and, being of good colour, let them stretch up to
the Head’), I 121 (Hands of the liver should be a good colour); Hephaistion in his astrological work describ-
ing the parts of the liver talks about a ‘heart’ of the liver which has ‘ears’ and ‘hands’ (p. 255 Pingree). In
Reading the Liver (comm. ad 1.76, 121) we argued that these ‘hands’ are most likely to refer to visible blood
vessels of the liver; here, then, by analogy, the ‘Hands’ should also be the blood vessels leading to and from
the heart (which are large and conspicuous!).
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13 €l elawy [, ‘whether they are —. This reading suggests itself although the letters are badly preserved. We
would have here a short indirect question following énickeydypevoc, ‘examining whether ...". What appear-
ance should be watched for is lost in the gap. In 14 and 15, however, the author says that one should add salt
(sc. to the flames) ‘if they (fem. pl. so presumably these ‘Hands’) are pure (in colour) or black’. This still
does not allow us to supplement line 13 with any confidence. Conceivably we could also have here eiciv
in an absolute sense: ‘examine the Hands if there are (any)’. Then we could add an object to énitiBet at the
end of 13, ‘put on [? ?] with salt’. This, however, seems less good than to take i eictv [ ] as part of an
indirect question after émickeydpevoc.

14 ¢\l émtiBe't, ‘add with salt’. The dative is surprising as the construction can hardly take in the end of 13
as well (‘add something with salt’), since a word is required to complete the previous clause (‘whether they
are —; see previous note). One wonders whether the author has made a mistake here, writing &M for ¢, or
perhaps ¢Aic (‘ample’, suggested by A. Vergados). In the same line he has made another mistake which he
corrects by inserting iota at the end of ent18e. He seems to have been a little distracted during this line. But
we are reluctant to emend. For salt in sacral ritual cf. Menander Phasma 31; Eustath. ad 1/. 1.449 #132, 23,
quoted above on line 7. No doubt the salt is intended here to give the flames a lively and interesting colour.
Cf. now Bernard Moinier, Olivier Weller, Le sel dans I’Antiquité, ou les cristaux d’Aphrodite, Paris 2015.

15 xoBopod 1) péhou[vor: The reading is almost certain. But we are not sure about the construction. ‘Pure’
and ‘black’ might seem to us like opposites, particularly when applied to flames (‘clean’ or ‘sooty’), but
the sentence seems to be saying ‘add salt if [they] are either clean or sooty’, as if both qualities demanded
the same treatment. But perhaps that is right: in both cases salt would change the appearance to colourful.

16 vyac: The traces before upsilon seem, on inspection, to be compatible with €/0/c so perhaps we have
e0yGc here. This would be a suitable moment for the prayers which are likely to have accompanied the
rite: the hearth has been prepared, the fire is lit with the offering on it, now is the time for prayers. There is
something which looks like a very short accent (acutus?) over the sigma.

fragment 4 (1. col.) = col. iv

fr.4 = col.iv
Evdnuolv

KloaAAepetv [Beolc

[ vac. ]

[ vac. ]

J..evodr[ 5
v xo|

gvdoiav Klot
éntictnewv.|
vopo.dovk[
ov &ovlta [ 10
v 00dE Ofe-

1 This is highly likely to be the name Eudemos, although AH
thought the first letter was theta, in which case one might think of
[Ev]0udnuofv. But there are no visible ink traces before the epsi-
lon (or theta), so the following text is likely to be an excerpt from
the work On Favourable Omens by Eudemos. Eudemos is (prob-
ably) the author of one section of the Moscow extispicy papyrus
(Furley—Gysembergh 1 71-123 Ilepi Eumopi@dv, On Mercantile
Endeavours), in which the author describes the signs of the liv- Bibhothéqu; de Gendve, P. Gen. inv. 161,
er relating to business endeavours. The Amherst extispicy papy-  fragment 4 (© Bibliotheque de Geneve)
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rus (Furley—Gysembergh II) fr. 1 line 2 talks of signs from extispicy ‘proving auspicious’ (¢¢’ 0) € TO
uetofePnioto cnueto kaAAe[tepety, ‘on condition that the accompanying signs are auspicious ), which
gives an indication of the verb’s use. The verb is widely used by prose authors meaning ‘obtain favourable
signs through sacrifice’ (LSJ): e.g. Xenophon Kyr. 6.4.12, An. 5.4.22, Hdt. 7.113. Suda (and other ancient
lexica) defines as follows: “EAAnvec 8¢ tdte xadlhepely vouilovcwy, Stav daipovi tive Bdcavtec aiciov
gmrvymct cnuelov v 1@ fratt 100 tepelov, ‘The Greeks believe a sacrifice is successful whenever in the
course of sacrifice to a god they obtain propitious signs in the liver of the victim.” LSJ distinguish a sense
‘obtain good omens’ from ‘give favourable omens’ (of the offering). The formulation of Eudemos’ title suits
the first sense better, with an implied human agent ‘obtaining favourable omens’ from sacrifice. The work
will probably have given instructions for the due execution of sacrifice and prayer in order to obtain favour-
able omens. The work will presumably also have described and enumerated the signs from sacrifice and
extispicy which were considered favourable, in the manner of the liver extispicy papyri (Furley—Gysem-
bergh). Since this appears to be a heading whilst fr. 3 gives the end (koAo@®dv) we have reversed the order
of these fragments, whilst retaining their numbers. We do not know which (if any) of the remaining frag-
ments belong between 4 and 3, i.e. come from Eudemos’ work. A Eudemos is mentioned by Philodemos
Pragmateia (P.Herc. 1418) 18 Obbink; for others see our note in Reading the Liver p. 48. Also intriguing
is Eudemus of Cyprus, a familiaris of Aristotle who, in the eponymous dialogue, is connected with oneiro-
mancy (Cicero, De div. 1 25, 53 = fr. 1 Ross = fr. 56 Gigon).

2 We supplement the line on the basis of fr. 3 col. ii which contains this formula. It implies that the present
text contains excerpts from works, among them On Favourable Omens by Eudemos. There seems to be no
writing for approximately the next two lines, indicating that in 1-2 we do indeed have a title.

6 ]v xa[: Perhaps divided like this but elsewhere the scribe does not assimilate nu before a guttural, so
Jvka[ (e.g. dvaryxn) is quite possible.

7-8 These lines at least contain positive things (‘Renown’, ‘Growth’) which seems to accord with the sub-
ject of this excerpt: favourable omens.

10 vopo.douk|: Perhaps vopov 8" 0¥k but not enough survives to construe the sentence.

11 Perhaps tov €xov[t]o., but the first three letters need not constitute a word by themselves (one might also
consider e.g. Ao-yov &yov[t]o).

12 There is a high dot after tnv, but 00d¢, which follows, is an unusual beginning for a Greek sentence.
End of column.

fragment 3 = col. i, ii, iii

[Oe-
ocGLevov Tolc aTolc>
om0 KoAlepetv Beolc kol

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 3 (© Bibliotheque de Geneve)
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ii 2 acdipuevov, surely the end of a participle such as Osocdpevov, but many other things possible.

There is a small forked sign like an inverted SutAf (>) at line end after sigma. This seems to mark the
end of a section.!2 The next line is surely an end-title (koAog®v) ‘from Favourable Divine Signs and —. It
is a little difficult to see how the title might have continued after xoi. Perhaps fipoci? The full title might
have read KaAepelv Oeotc kod fipocty EbdApov [patronymic]. Fragment 4 is, then, the beginning of this
section which ends with frag. 3.

col. iii

Nothing can be read, only traces.

fragment 5 = col. iii

frag.5 = col. iii

[.....].0ov O]
Jv[Jepawv Srer.[
Jov yorendy 6.
¢lvtéderav EcecBlou, Kc

oncyv ‘Helodoc: €O 5
]. &[¢]0hoict xeperov]
] tepoic Bedv Svrov .[
[....Jon énentuypé[von
[Ecolvton évkAnpar..[

(minimal traces of three more lines)

2 1v[.Jepov: If nu is right, we might have voep®v here,
a philosophical term for ‘intellectual’ or ‘spiritual’. Or
évtépov, with initial epsilon plausible. After that per-
haps a form of d1énw, ‘manage’, which is found in prose
e.g. Arist. Mu. 399al8, Plut. Lyc. 3. Lines 2—4 might,
with the exception of évtéheiov, be hexametric, as  Bibliotheque de Gendve, P. Gen. inv. 161, fragment 5
Hurst pointed out. (© Bibliotheque de Geneve)

r—

= _ji{i\.’—-ﬁ‘;ﬁ

ke

4 ¢Jvtélerov: Unfortunately the first letter is lost and the next two are very uncertain. If the restoration is
correct we have the surprisingly rare word évtédein, ‘completeness™ A.D. Synt. 186.15. The future infin-
itive €cecBor, on the other hand, is clear. We seem to have some kind of acc. with infinitive construction.

5 Jv "Hctodoc': Probably something similar to @c ¢ncw ‘Helodoc, ‘as Hesiod says’, introducing the quote in
the next two lines (see note). There is a high stop after the name. The trace before eta of Hciodoc is at least
compatible with, but hardly indicative of, nu.

6 As AH already recognized, this is a verse quotation, as both words are epic forms. Now we can see that it
claims to be a quote from Hesiod, otherwise unknown. The fragment of epic which follows is, then, a new,
or perhaps spurious, fragment of Hesiod. écOA[ in 5 is the epic adjective €écBAdc in some case. It is the first
word of the quote, as there is punctuation before it. AH suggests that -téleiov £cecBon (4) would also fit an
hexameter, but it looks unlikely that this line belongs to the quote, given the positioning of ‘as Hesiod says’.
The quotation seems to be finished by line 7, where the diction is prosaic again. The quote might contain
a thought such as ‘the Good are not worse through trials’, e.g. écBlot & 00 yohenoic déBLoict yepelovéc
elcwv, whereby A. Vergados points out that -OA- universally make position in Hesiod, creating a metrical
problem. This might be an indication that the ‘quote’ is late and spurious, but much is conjectural anyway
in the e.g. reconstruction. Vergados suggests a sense such as ‘it is through (hard) contests that good men

12 ¢ Rémer told us by email that she thought the sign was merely a line filler. That is possible, but it seems to us a strong
indication that the sign is in fact placed at the end of a section.
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prove themselves superior to the yepeiovec’, but does not suggest a Greek verse. Xenophon (Mem. 1.2.20)
has an anonymous epic quote (LopTUPET B¢ Kol TOV momTdv O 1e Aéywv?) which says that the good may
lose their excellence if they mix with bad people:
"EcOADV pev yop an’ ¢cOLo S18aEean fiv 8¢ xokolct
coppicyNe, arodelc kol TOV £6vTa VoV,
xepeov[ could be almost any case except nom. sing. If the quote is a generalized piece of popular philoso-
phy the forms are likely to be in the generalizing plural (‘good men’ ... ‘lesser men’).

8 énentuyué[von: As Costanza recognized (loc. cit. 45) we have a form here of the verb émunticcm, seem-
ingly future perfect (perhaps fem. with the ending -ou in the same line): énentvypé[vor €colvran, ‘they will
have been folded back’. For Costanza this was a word from extispicy, describing an appearance of the liver
with a lobe folded over (cf. Furley—Gysembergh II 16 émuntoyn pkpo [ye]lvopévn with note, a small fold
sc. in the lobos of the liver). It strengthened his argument that the whole papyrus was concerned with divi-
nation through inspection of the liver. Here a reading in the technical sense does not square so easily with
the following word éykAnuos[, ‘complaints’. One might rather suspect a sense such as ‘the letters (3¢Atot,
celidec?) will be sealed up containing complaints’. In Ps.-Luc. Demosth. enc. 61.3 we find émunto&oc 10
ypoupotetoy, ‘having closed the written paper’. It cannot, however, be categorically ruled out that here we
have a sign from extispicy. If £covtau is correctly restored, we might have a left edge in the epsilon. Other-
wise in the preceding lines it is difficult to make out a left edge.

9 éviAnuocr..[: This cannot be év kAnpact (pl.) but it might conceivably be év kAnpott. More likely the
writer has not assimilated the nu to the guttural, and we have a plural form of &yxAnuo., ‘formal complaint’
or ‘accusation’. After evkAnpost. the bottom of a long descender is visible, perhaps phi of enct.

This fragment gives the best sample of the scribe’s hand, but unfortunately continuous sense is not to be
had. In particular, the Hesiodic quote cannot be definitely restored.

fragment 7=coll. 1,2, 3

col.i
]..
three lines empty
Jecobvton
Jv..ovcty
].ce
three lines empty

vacat
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w.Llz...[]..

Ao[Unalt ..Jof 1
eldn.n.[..].[]. acy[n]ua
mn...[...] évoc e.

coppetpol..Jucayovro.[

70 é[r]avopfov x]ai Bedc dio-

AovBlet] ..[..] i de&i[dn

uépet....[].c. oc..[ Jé-

CTOALEV.......0 €0V 10
dexavo..oc.........[.].v

dv[[w]]'0” Beoc xa.....[8]éxa .

.0 tpomad ...[ ].e.0

ca..o.co I J..ocm

....... o[ JouBx... 15
g do[..Jvy[].cev...

wor[-Jeva+3-4]0pevo

o[ J..ow

AL 1L 1-[Joue

opotmc.

kaBoAucd [ ué-|

Aavt kok.[

ouotmc ko 30
ol Ispllexol

L 1 18]

co[BlfcecBolt

ant.ouAT]

(end of column)

5e0qm VG 7 026c VG 19 post hunc v. Hurst inser. [ —18— ] quae non videmus

col. iii

0e0? 0.

|
cnuaiver d[tJodoc|
vnton évepor.[..].[

28 koborikd VG
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povour| 5
weof J..

(three lines empty)

.avo[ 10
~Joo[

Jur[

I

It is a great shame the text of column ii is so rubbed, as where glimmers of sense still shine through, the
content seems to be of high theological interest. In lines 7-8 the talk seems to be of the god’s name or
perhaps epiklesis which is said to be cvupetpol, ‘fitting’, ‘matching’. This may have been an interesting
remark on divine names somehow reflecting the powers they are attached to. At any rate, the individual
words which can be made out point clearly to theological or cultic context. The names of gods were of par-
ticular interest to Apollodorus of Athens in his ITepi Oedv, but the aetiological bent of Apollodorus is not
visible here. In col. iii line 3 we get another instance of cnuoivet apparently with dtodoc as subject.

6 vcoyovro.[: Perhaps something like -ovco. y* obmote, with a feminine participle in -ovco. perhaps
agreeing with e0y1 in the previous line. All very tentative.

7 é[r]avoplov, not Hurst’s 6udvupov, as the first position is either epsilon or theta (Becdvopov?) but the
sense is unfortunately lost.

11 Sexavor: This could be articulated in various ways, but a form of dexavot, ‘decans’ (36 gods of the
zodiac), does not look possible, as alpha suits the traces after nu best. Otherwise one might articulate déxo
VoL or 8¢ KovoL.

17 evo[+3-4]opevo: A reasonable guess here would be évaryilopeva, ‘[those] being slaughtered’, although
the gap is a little too long unless zeta is drawn very widely.

1819 o.vy: One could connect up the traces here to make a form of Gvv&, -yoc.
28 xofoluka. [ seems to be from kaBolikdc, general.

28-29-30 It is slightly odd that all of these lines have paragraphus. Elsewhere it is our opinion that the
scribe uses paragraphus to mark syntactical breaks (new sentences).

28-29 [ué-]Aavt, dative singular of péloc, is one possible articulation. No case of the name [EAJAovixdc
e.g. fits the traces.

31 &[]ul.J9p[lexo.[: There is a hole in the papyrus between
initial alpha and mu, perhaps large enough to cover a letter.
After the rho there is another hole, barely large enough to
cover a missing letter. It is hard to see how the letters combine.
One might try dpeyo- as a misspelling of tpeyo-, particularly
since other tenses have delta (£5poytov). If so perhaps oo or
apuo before that. A form of dpvdpoc, ‘dim’, ‘faint’, ‘obscure’,
at line beginning, however tempting, seems ruled out.

33 co[B]ncecBa[r: Future infinitive passive of colw, if correct.
The match of traces is quite good.

fragment 8

Small fragment with the top of a column.

Jawtov [

I

Bibliotheque de Geneve, P. Gen. inv. 161,
fragment 8 (© Bibliotheque de Geneve)
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Bibliotheque de Geneve, P. Gen. inv. 161, fragment 9 (O Bibliotheque de Geneve)

fragment 9 (= 1. ined.)

col.i
In tieen-
(gap of approx. 9 lines)
Joee0
.10 €v i 101a ta&en Ke.

4 g1oi: Letter before this perhaps a delta (e.g. o00038de1a?).

év 1) 18lg taet or év Tt drotd&et, depending on whether the iota after evtn represents an iota
subscript or not. Since the copyist usually does not write iota subscript, the former reading is probably the
more likely: ‘in its own order’. t¢.Eic does not necessarily indicate a military context. On the other hand the
next column is dealing with runaway slaves, or possibly deserters from battle formation.

ke. Last letter not iota, so not e.g. kKet-pev-.

col.ii



18 W. Furley — V. Gysembergh

avtod el aAmce[ton o] Spa-

xpn B0ewv, drwkovta 8¢

dpanétny, el aivel, di[o]do-

Kely Kol mpocexew T[fy

dropopd ThHc cnuetdce[wc

 [— [ 10

0. T drdkovTy

Joe...

dplomérov of 15
..orotov  1[

kol €v tf) kehe[VBmt

KO....eVOA[

dpanétov ko ko[

...... Jvo.e.[ 20

Tode]
o[

|
v dhocyl-
]
]

6 divxovto VG

col. ii

3-9 If our reconstruction can stand, a most interesting section of text in which divination is discussed in the
case of runaway slaves or deserters (Spamétnc). It seems that the writer recommends sacrifice (ypm 80ew 6)
to see whether the runaway slave will be recaptured (el GAwce[ton] 4), and then again when one is pursuing
the runaway slave to see if the omens ‘agree’ (el oiivel 8) presumably with the first sacrifice. The reading of
8-9 is certain, containing as it does the explicit statement that one should ‘pay attention to the difference in
significance’ (sc. [we think] of the two sacrifices). This is not the only occasion on which we hear of divina-
tion repeated to confirm an earlier result. In the Moscow extispicy text (Furley—Gysembergh I 102ff)) it is
clear that the merchant should divine before and after his business venture to see whether the omens agree
(see our notes there). Julia Lugovaya (Heidelberg) reminds us of a passage in Lukian’s Alexander the False
Prophet, 24, in which mention is made of the oracle’s alleged ability to help find runaway slaves: "Hon
&3¢ twoc xod éml v dAAodomny éEneuney, eHuoc éumomcoviac Tolc £Bvecty Urgp 100 povieiov Kol
dmyncopévovc oc mpoeiror ki avevpor Sparétoc xoi kAEmtoc kol Anctoc eEeléyEete kol Bncovpovc
dvopvEon mapdicyot kol vocotviac idcoto, viove 88 kol §0n dmoBavdvioc dvacticetey, ‘And he sent
envoys abroad with the intention of spreading the word among the foreign peoples about the oracle, that it
had predicted and located runaway slaves, uncovered thieves and robbers, enabled [people] to dig up [bur-
ied] treasures, healed the sick and even in some cases restored those already dead to life.” She also refers to
reports that unpublished oracles from Dodona have queries about runaway slaves, cf. e.g. Esther Eidinow,
Oracles, Curses, and Risk Among the Ancient Greeks, Oxford 2007, 101, or Stephen Hodkinson/Dick
Geary (eds.), Slaves and Religions in Graeco-Roman Antiquity and Modern Brazil, Cambridge 2012, 263.

5 edpeBncetan The dots indicate the uncertainty of this reading but some traces, as well as the sense, are
conducive to this guess, cf. introductory note on Lukian. If it is correct, there is, strictly, hysteron proteron,
as the deserter must be found (ebpebnicetan) before he can be captured (GAdceton), but perhaps this is not
fatal to the reconstruction.

6 xpm B0ewv: We think the construction goes with an indirect question beforehand, ‘sacrifice [sc. to see]
whether he will be taken’.
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dwwkovto: Gysembergh’s decipherment is plausible: ‘and when one is pursuing’ or ‘in pursuit of”.

7 €l aivel, ‘whether it agrees’. Unfortunately the letters here are quite indistinct and the reading should be
considered tentative, although it is difficult to see what else it could be.

7-8 &1[a]dokely, a divinatory reading. Only the pluperfect passive of dtadokéw, is attested in Josephus Vit.
11 (51e8€80x10, ‘it had been determined’). If correct, Stodoxely must mean ‘decide’, ‘determine’. Otherwise
we considered diadpokelv from dradépropo, ‘see one thing through another’, but the verb is poetic.

9-10 As stated, the decipherment is clear. cnuetwcic is one of the long, technical-sounding words beloved
by ‘scientific’ writers. An abstract noun formed from cnueidw clearly cognate with cnuaive. A work by
Philodemos was entitled ITepi cnueidcewy, in which the word featured largely. One may translate this sen-
tence ‘And one should sacrifice when pursuing a runaway slave and discern (by comparison) whether (the
signs) agree and pay attention to any difference in the signs obtained’. It seems that the diviner should pay
minute attention to the difference between the omens he obtains now and those previously (before begin-
ning his pursuit of the slave?). One might compare the underlying thought with that of the mariner who, not
so long ago, took a compass bearing on a certain point, then another to check the first (it has all changed
with GPS).

17 xoi év 1§ xele[0Bwu: Unlike in fr. 1 kéAevBoc here seems clearly to have its literal meaning, ‘way’, ‘route’.

fragment 10 (= fr. ined. 2)
Small, damaged fragment of approximately four lines. A cobweb of papyrus fibres at the edges.
yolvonsi
ot [€]hevBépoufc
1.[..]totc 8o[-
[£ 6] SovAovc To[V]C pev

1-4 leg. VG adiuv. WF

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 10 (© Bibliotheque de Geneve)

1 There does not seem to be more ink after the iota of yv]vou&t, so probably line end.
2 [¢]JAevBépoufc: The end -ouc is damaged but iota has traces.

4 Counting twenty letters to the line, a supplement [Aoic] at line beginning would leave space for 1-2 letters
before a probable dovAovc (or dovAoic) following that. These letters ..dovAo...[ are on a piece of papyrus
which seems to belong to line four according to horizontal fibres of papyrus. It itself is considerably lower
than line 4 as mounted in the frame, so there is some doubt whether the line can be connected up in this
manner.  Jcpev could, of course, be articulated differently, e.g. me[nv]opev]-.
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fragment 11 (= fr. ined. 3 = P. Gen. inv. 485)

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 11 (© Bibliotheque de Geneve)

The Genevan librarians!3 are of the opinion that this fragment belongs to our roll on the strength of the
hand.

col.i
Jvko..[ ].
xoAe]moc xdpoc €av [
J.cov ) o[
1 Jo..o..
J..oc 5
].

If the supplement of line 2 is correct, this fragment may bear on the question of ‘difficult terrain’ which is
also the subject in frag. 1.

2 ydpoc: The Genevan librarians read these letters as Kotoc, ‘of Cos’, believing that a name preceded
this. But the chi is securely read, and the putative iota may easily be rho, so ympoc is the easier reading.
xoAelmoc is, of course, a guess.  fin. €av, supplemented on the pattern of frag. 1, where several édv-sen-
tences are found.

col.ii
xo-]
pic
Ko Tore|
netdeo. [
ov uev.|
BePnin.[ 5

(five more lines with only single letters legible)

13 See above n. 3.
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2 7on[ or ©0 7| : If t0m-, the word supports y@poc in the previous column. The writer is discussing (probably
difficult) terrain.

3 meu: Perhaps the end of cxomet, ‘consider’.

5 BePmxm.: Eta most likely after kappa, which is not without difficulties. Only the older forms of the
pluperfect are formed with eta, and subjunctive forms e.g. BePrnixn are more commonly formed with the
participle: BePnkac 7). Might the scribe have miswritten infinitive BePnxnvou?

fragment 12 (= fr. ined. 4)

]..
Jeid]

Jean [

]...[émd-

Awvton dodA[ot....... 5
NVt ][ O]
vobcwy modec xaton.[ .
..]. xoAbovc mekt|
J.Lc kot mepr[..Je..[
TpYot évrddic[o 10

JJxtoh.. [

4-5 [dmd]Awvton vel [E]Aovton VG 10 VG post tphotev nodoc WF

There is nothing in this fragment to indicate cultic or divinatory content. The talk seems to be about (not?)
losing servants (4-5), feet aching (twice 67, 10) and possibly a reference to shields or fighters with shields
(8 meAt]). If anything the lines seem to be discussing problems of soldiers in the field (sore feet, shields
etc.). It is hard to see how sacrifice or divination might fit in here, although e.g. Xenophon and Onosander
(see Furley—Gysembergh app. B) show how important divination was for the ancient military commander.

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 12 (O Bibliotheque de Geneve)
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4-5 &mod]hwvron SodA[ot: The construction might be final (‘so that slaves do not die’) or temporal/conditional
(€Gv, 6tav etc).  dovAlot or perhaps SovA[elon, ‘in servitude’. VG suggests an alternative EAwvtot.

6-7 [ro]vodcwy, ‘suffer’. A guess from context (10) but there are many verbs ending -vouctv. But ‘feet’” have
to be a plausible subject.

8 meAt[: A méltn is a (small) Thracian shield, carried by a neAtoctnc.

10 tpvoy, ‘irritate’, ‘distress’. The optative ending seems certain (potential optative?). évrodicpfol,
‘impediment, hindrance’. If correct, it seems the nu is not assimilated, as in fr. 5.8 évkAnuost-. The sense
‘the impediment distresses’ seems compatible with line 7. One might guess that the author is discussing
some complaints of soldiering.

12 Bo: Not such a common letter combination: perhaps ¢yo]06v?

fragment 13 (= fr. ined. 5)
ot

.J evodv Beov|c
Hev evpevet[c
kol 1olc cotc Soydic Bel.|
otav O¢ mept €opt[@dv 5
notodpelv] amd 1
pev o A
.c. B ey [
K0[....... Ju[
1 10

Although little can be read here, the context, we would guess, is sacrifice made in connection with formal
celebrations (4-5 doydic, mept eopt[@dv]).

2 [..]és;vof)v Beov[c: We seem to have a reference here to Oeo&evic, the entertaining of gods or heroes with
a sacred meal. What came before Egvody is difficult to say: £0? or perhaps a composite edEevodv? (not
attested). There is paragraphus beneath previous line, so perhaps this is the beginning of a section.

3 evpevelc: See previous note.

Bibliotheque de Geneve, P. Gen. inv. 161, fragment 13 (O Bibliotheque de Geneve)
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4 doydc: When we first deciphered this word we were strongly tempted to think we had here one of the key

words in extispicy, doyn, referring to a mark or indentation on the liver, which plays an important role in

the Moscow extispicy text (Furley—Gysembergh I 81). But here the word is clearly accusative plural, which

is difficult to accommodate if the sign in extispicy is meant. Moreover in the next line we hear of ‘festivals’

(5 €opt[®V) so it seems more likely that Soydic here means ‘receptions’ for one’s own family (4 tolc cotc).
Bel.: Probably a second person singular form of the verb going with cotc.

6 mo.ovp.: Perhaps motobpev.
7 pev: Not necessarily pév, possibly end of -opev, -wpev etc.

8 Qékmgsy, ‘[if] we want’. Inspection shows first letter not tau (so not teAduev vel sim.).

fragment 14 (= fr. ined. 6)

Small, damaged fragment of approximately eight lines. Nothing readable, only traces and a couple of indi-
vidual letters.

To sum up: the fragments of P. Gen. 161 seem to come from a bookroll on the general subject of sacrifice
and divination. The work seems to have consisted of excerpts from technical treatises on these subjects. We
have two instances of what looks like a title KaAAiepelv O¢oic, ‘Favourable Divine Omens’, in one instance
preceded by &md, indicating that the text above is an excerpt. If this was the format, it is exactly comparable
to the Moscow extispicy papyrus (Furley—Gysembergh I) which contains a series of excerpts from technical
treatises on reading omens from the liver of a sacrificed animal. Such a work appears to have presented a
compendium of knowledge on a particular subject, excerpts from technical monographs. For that reason
it is perhaps less surprising that the now legible sections of P. Gen. 161 touch on a variety of subjects and
contexts. Fragment 1 appears to deal with divination of an unspecified type; fragment 2 gives a detailed
recipe for a pyromantic ritual; 3 and 4 are the end and beginning respectively of a section of Eudemos’
On Favourable Omens; fragment 5 contains a new fragment, perhaps spurious, of Hesiod; fragments 9
(= fr. ined. 1) and 11 (= fr. ined. 4) relate to sacrifice and divination in the context of runaway slaves or
deserters. This last seems to confirm the practice of comparing the results of one sacrifice with another,
a kind of empirical testing of evidence. But apart from the interest and novelty of some of the fragments
the text contains new or little-known words of interest to lexicographers: first, the very interesting word
ueAloxtépicpo, which we take to mean ‘that which will be consigned to the fire’, or ‘burned offering’; and
ndpoc which may be an old word for ‘misery’ or ‘bane’. The register of language in which these technical
treatises were written is educated and (pseudo-)scientific. This is evidenced by such high-faluting words
as cnuetocic for ‘signification’, abstract nouns such as evdoio and éniktncic in fragment 4. We should
imagine a scenario in which technical knowledge was passed from seer to seer through such works as these,
to be offered to clients wanting advice on such undertakings as journeys, recovering runaway slaves (fr. 9),
celebrations in the family (fr. 12) and no doubt public and military life (fr. 11) generally. If the papyrus dates
to the second century AD, the works excerpted must be earlier, probably Hellenistic treatises, the great age
of scientific and pseudo-scientific knowledge.
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