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The beginning of the Tocharian B
Karmavibhanga®

Athanaric Huard

The Karmavibhanga is one of the longest extant texts preserved in Tocha-
rian B. The following paper presents an edition of two joined fragments
from the Paris collection, which contain the very beginning of the sttra.
The present work presents careful analysis of these fragments and at-
tempts to give a restoration of the text with the help of the Sanskrit paral-
lel. Some issues raised by this text are then addressed in the following part
of the paper: the relationship of the Tocharian to the other versions of this
work, the translation of Sanskrit daydda- and the meaning of TB scono.

1 Introduction

The Paris manuscript of the Karmavibharnga was found by Paul Pelliot in
the ruins of Duldur Akhur. It is the most extensive Tocharian manuscript
(10 consecutive leaves and several fragments) of the Paris collection. Lévi
(1932) edited the text, based on his discovery of a Sanskrit parallel version
in Nepal and then translated it in Lévi (1933). This edition was reviewed
by Sieg (1938), who provided many improvements, but at that time he
could not see reproductions of several folios of the manuscript. G.-J. Pin-
ault reworked these contributions during the 1980s and 1990s, and pub-
lished an online edition of the Karmavibharga for the CEToM project in

1 I'would like to express my sincere gratitude to Georges-Jean Pinault, who let
me present an earlier version of this work in his seminar of the Ecole Pratique
des Hautes Etudes and helped me several times in the preparation of this
paper, to Michaél Peyrot for his numerous comments and emendations, and
to Mathilde Houdenot for improving my English.
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2012 (with the collaboration of M. Malzahn). All quotations of the Tocha-
rian Karmavibharga are extracted from this edition.?

The Tocharian text is not always a close translation of the Sanskrit text
edited by Lévi (1932). First of all, the wording is adapted to fit a poetic
framework, so that some variations are probably due to the metrical con-
straints which did not allow a linear rendition of the Sanskrit wording.
We also have to reckon with a stylistic factor, since in several instances
the author seems to vary his phrasing in the translation of the same San-
skrit word deliberately.? Secondly, there are considerable differences be-
tween the numerous known translations of this sttra, and the Sanskrit
manuscripts are rather late (1410-11, according to Lévi 1932: 1), so that the
Tocharian translation may depend on an earlier version of it.* As already
stated by Lévi (1932: 5-6), the closest version to Tocharian is the Chinese
translation of Gautama Dharmaprajiia:® the order of the chapters is prac-
tically identical, with only an offset of one in the numbering of Lévi, due
to the fact that the Chinese version adds a section “ripening in the mid-
dle earth” between “birth among the gods without form” and “whole life
in hells and then rebirth” (see the comparative table in Lévi 1932: 14-19).
These versions (together with the 2nd Tibetan version) do not include the
avadanas, as does the Sanskrit text, but only brief allusions. Lévi was in-

2 From http://www.univie.ac.at/tocharian/?PK%20AS%207B until http://
www.univie.ac.at/tocharian/?PK%20AS%207] (retrieved: May 28, 2018).
These editions date from February 2012.

3 See for example, passim, the translation of the interrogative katama- by all
possible means: k,se (most frequently), but also mdksu, intsu, kattsi. For the
Sanskrit compound (a)-krtapunya- (Lévi 1932: 75), the Tocharian has the fol-
lowing translations, PK AS 7F b3: yamu ydrponta; b4 yarpo aya(mtte) bs:
yamu yirpo(nta). See also below the translation of mahabhoga-.

4 For an overview of the research on the Karmavibharnga since Lévi’s publi-
cation, see Kudo (2004: vii—xi). For references to all known ancient transla-
tions, see Kudo (2004: xi—xii).

5 F6é wéishou jia zhdngzhé shué yébao chabié jing i s 1 - 77 5 36 R 22 | 4%
T80, 891a17-895b21. The translation dates from 582 (Levi 1932: 5).
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clined to interpret this differences as an editorial choice,® whereas schol-
ars now more readily attribute them to a chronological development (see
for example Simon 1970).

The present fragments turned out to be part of the very beginning of
the text, namely its “table of contents” Apart from the Sanskrit manu-
scripts, only the Chinese translation of Gautama Dharmaprajia (see Lévi
1932: 28 fn. 4) and the Tibetan version from the British Museum (Simon
1970) include a summary similar to the Sanskrit manuscripts, which con-
firms the close relationship between these versions of the satra.

2 Transliteration of the fragments

The two fragments from the Paris collection discussed here, namely Pel-
liot koutchéen Nouvelle Série 181 and 221, belong to the same folio. PK NS
181 measures 7.5 cm in width and 8 cm in height and PK NS 221 7.5 cm in
width and 8.2 cm in height. PK NS 221 has to be placed on the left and PK
NS 181 on the right. When joined, the two fragments measure 15 cm in
width and 8-8.2 in height. They join almost perfectly in lines a2—-a5 and
b2-bs. In PK NS 221 a2, a tiny trace of the left stroke of the <-0>, which
belongs to the aksara <po> at the beginning of PK NS 181 a2, confirms the
join. In the other lines, they are separated by a blank space (a1: 1.2 cm; as:
2.9 cm; and a6: 6.5 cm). The fragments were also damaged at the edges;
there is a notch at the upper left (a1: 3cm; a2: 1.8 cm), and at the upper
right (a1: 3.5 cm; a2: 3 cm). Given that PK AS 7C, a complete leaf of the
same manuscript, measures 44.8 cm in width, these fragments represent
one third of the central part of a leaf, the string hole being partly con-
served at the left of PK NS 221 (a3-a4 and b3-by).

6 Lévi (1932: 6): “Ici encore le poéte de Koutcha sest contenté, comme Gau-
tama Dharmaprajfia et T’ien si tsai en Chine, de reproduire le satra propre-
ment dit; mais comme eux il a maintenu quelques indications qui suffisent
a prouver qu’il connaissait aussi le commentaire, notamment la mention de
Maitrajia [...]"
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The expedition marks are “DA Cour” (i.e. “Duldur Aqur Cour”) for
both fragments. This is not particularly significant, because it was the
main find spot of manuscripts in the ruins of the monastery. But, con-
sidering the material characteristics of our fragments, this new leaf can
undoubtedly be assigned to the manuscript labelled “Karmavibhanga ”
in the CEToM site (see the overview in the table below). The new frag-
ments share the same height, the same interlinear space, the same num-
ber of lines, etc. This is also confirmed by a palacographical examination:
it is easy to recognize the typical round (“slanting”) shape of the classical
script. The only difference is that the two fragments are more damaged
than the other remnants of Karmavibhanga B, which is shown by the
slightly different color of the paper, the loss of the double brown ruling
(formerly red) and by the fading of the ink, which does not share the very
deep black shade that is characteristic of this manuscript.

Comparison of PK NS 181 + 221 with Karmavibhanga p’

Press Expedition  Size No. of Interlin. Ruling Color of Typograph- Width of Script

mark code (hxw, lines space the paper ical module the nib

cm) (cm) (h x w, mm) (mm)
PK NS DA Cour 8x7.5 6 1.2 None Very pale 4x6.5 1.5 Classical
181 brown

PK NS DA cour 8.2%X75 6 1.2-1.3 None Very pale 3.7x6.5 1.3-1.4  Classical

221 brown
PK AS M 500.3; DA 8X153+ 6 13 Brown Brownish 4x7 1.4 Classical
7B cour 28.8 yellow
PK AS 882; DA cour; 8.2x44.8 6 1.3 Brown Brownish 4x7 1.4 Classical
7C M 500.2 yellow

7 'This table is extracted from the catalogue of the Fonds Pelliot koutchéen of
the Bibliothéque nationale de France, on which I am working as part of my
doctoral research. Here I briefly give some explanations about the features
that I included in addition to those of CEToM: the paper colours follow the
multilingual nomenclature of Dreége (1987). “Typographical module” is the
average width of <na> and <ka> x the average height of <pa>, <sa> and <ya>.
Lastly the width of the nib is actually the width of the vertical strokes. All
these measures were taken with a scale magnifier, Flubacher & Co F+C 8x.
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Transliteration?®

a1 /// [d]- [r]$1) cew sia[t]ra - [§] iik- k[.]SiAie r[e]ki[s]- ///
az /// - s 2! [fi]-kt-ntse : kassintse poysintse sutarne suk- k--ysk- -c-31 ///
a3 /// O s yamorntse ailfiienta Sa[w]aficafi yamor Sonaicci : yamor 4 ///

as /// [p]-rkre Saul nestsisco sportto (- - - - - ) ¢ nesam maka teki nes-i ///
a6 /// -[m]- tanmassan no a[l-e] (- - - - - - - ) m[ii]e!) nessisc al-e ///
b1 /// -[m]-fical® nesam y[am]-r (- - ----- ) sporttotra : wro-[s]- ///

b2 /// [mo]r{") nesam yamor s[po]rtt[o]tra (- =) - -[SJ'®) Iwasane cmetsisc
alle ///

b3 /// O sportotra ysa[m[na -[m](-)[s]-$_ * ySelme[cc- [ii]-ktenne
[em]et®! 7/

b4 /// O yamor sporto[t]ra nem[ce]k -[me]tsis_ : ma n[e]mcek cmetsisc no
[i/o]r01 ]/

bs /// -ol-e [n]-aine [c]metra : po so[l]me $[au]l Sasayu pe[s]- - [I]-e - ///

b6 /// - tarl'] ka nraine -est i[s]-- l[ai]tota- ///

Textual notes

[1]  The first aksaras present some reading difficulties. The first trace
has the form of a loop; G.-J. Pinault suggested to read <da>, and
the trace above the <$> could be <r-> or <-e>.

[2] The remnants can be interpreted as <sa> in virdma position, as
suggested by G.-J. Pinault, leading to the restoration of a genitive
plural.

[3]  The last sign of the line is a <ca> in ligature, the above sign may
also be <ca> or <$a>.

[4] A tiny stroke can be seen at the edge of the fragment, the rest of a
vocalization sign, probably <-e> or <-ai>.

8 As usual I follow the conventions of TochSprR(B).
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The <ma>, although not complete, is clearly visible; under it there
is a small loop, which can only be <fia>; hence the frequent ligature
<mie>.

The rest of a vertical stroke points to a <ma>, <sa> or <la> in liga-
ture.

The end of the first word is exceptionally marked by a supplemen-
tary dot above the Fremdzeichen <ra> in virama position, probably
because (ya)mor terminates a heading. The virama dot is thus a
sort of anticipated punctuation mark.

The first trace is too small to be interpreted; the next aksara is quite
clearly visible, but problematic. Two readings may be possible:
either <§¢> in virdma position with a dot above or the number
<20-1>. To read the Fremzeichen <ma> or <sa> is not very likely
because of the curve of the upper part. For the first reading, we
must admit that the stroke above the <$> is the tip of the dot. The
rather vertical orientation of the aksara and the lack of the small
horizontal “foot” at the bottom of his left part is quite odd. The lat-
ter defect may due to the deterioration of the manuscript. Another
solution would be to read the number <20> and <1> above. But
the comparison with the other attestations in the same manuscript
(PK AS 7C bs, b6) is not decisive, because the aksara seems to be
placed under the ruling line, and the stroke over it does not look
like a <1>.

The last aksara is partly lost. As argued by G.-J. Pinault, the first
part looks like <t> at first sight, but the lower part is totally erased,
together with most of the bottom of the ligature. Therefore, the
reading <c> would fit the upper part of the ligature, as compared
to other forms found in the same context.

The tiny remaining stroke could be the left part of <na>, <ka>, or
<ta>, even <sa>, the vowel diacritic either <i> or <o>.

The aksara is at first sight disturbing because of the swollen upper
part, which looks like the “head” of <na>; but considering that the
aksara is closed at the left lower part, it has to be undoubtedly read
<ta>.
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3 Restitution and translation

a1 /// (karma)d(a)rs(o) cew sitrd (ii)$ iik(e) ku.Sifirie reki(sa) ///

a2 /// (ndktemt)s fi(d)kt(e)ntse : kdssintse poysintse sitdrne Suk(em)
k(al)ysk(ems)c(o) /11

a3 /// + yamorntse ailfienta Sawaricaii yamor-Sonaicci s yamor-(saim-
wiistecci) ///

a4 /// (¢ alyai)k no ywarskanni ma ainaki ma no spalmem : alyaik no
spa(lmem) ///

as /// (¢ nesam em)p(a)rkre Saul nestsisco sportto(tir yamor) : nesdm
maka-teki nes(s)i(Sco sporttotdir yamor ) ///

a6 /// (onolym(e) tanmdssdin no al(l)e(k ikene : yikte-cimpa)mi(e) nessisc
al(De(k ikene) /1/

b1 /// (osta-s)m(e)fica nesim yam(o)r (yikte-ekiififie nessi) sporttotdir :
wro(t)s(tse-ekfiifirie) ///

b2 /// (ya)mor nesdm yamor sporttotir (nraine cmetsi)s lwdasane cmetsisc
alle(k ikene) ///

b3 /// sporttotri ysamna cme(tsi)s : yselmecc(em) 7i(a)ktenne cme(tsisco)
/1

by /// (nesdm) yamor sporttotrd nemcek (c)metsis + ma nemcek cmetsisc
no (sp)o(rttotdr yamor nesim 2) ///

bs /// (on)ol(m)e n(r)aine cmetrd : po solme Saul sasayu pes(t
tsa)l(p)e(trd) 11/

b6 /// (cme)tir ka nraine (p)est is(tak) laitotd(r) ///

a1 ... Now, I [will translate] this sttra, the explanation (of acts), in Ku-
chean language ...

a2 ... In the satra of the Omniscient, the Teacher, the God (of gods), to
the pupil Suka ...

a3 ... [the beings are] the eaters of the gifts of the act, [have] the act as
origin, [have] the act (as support and refuge) ...

a4 ... others then [are] of middle rank, not low, not superior; others then
[are] superior ...
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a5 ... (there is an act;) it results® in living a long life; there is (an act; it
results) in being with many illnesses ...

a6 ... makes (a man) be born in another (place) ... to be (of little pow)er
in another (place) ...

b1 ... (household)er. There is an act; it results (in being of little wealth).
... of great wealth ...

b2 ... the act. There is an act; it results (in an infernal birth). ... in a birth
among beasts, in another (place) ...

b3 ... it results in a birth among humans. ... (in a birth) among the gods
[of the realm] of desire ...

bs ... (there is) an act; it results in a determined birth; and [on the other
hand] (there is an act; it results) in an undetermined birth; ...

bs ... a man, being born in hell, having lived all his life, is (completely
released) ...

b6 ... (a man) being just born in hell, falls out immediately ...

To give a better understanding of the text, I here provide the parallel
Sanskrit text based on the edition of Lévi (1932: 29-30), with manuscript
variants from Kudo (2004, 2006). The text was adapted to fit the topic
order of the Tocharian text; when this order diverges, the number of the
correspondent Sanskrit chapters (in Lévi’s edition) is added after an equal
sign (see also the comparative table in Lévi 1932: 14-19).

tatra bhagavan chukam manavakam taudeyaputram idam avocat.
karmavibhangam te manavaka dharmaparyayam desayisyami.®
tenahi Srnu sadhu susthu ca manasi kuru. bhasisye. evam bhagavann
iti suko manavakas taudeyaputro bhagavatah pratyasrausit. bhagavan
idam avocat.'' karmasvakan aham mdnava satvan vadami karma-
dayadan karmayonin karmapratisaranan. karma manava satvan vib-

9 'The literal meaning is “turns out to”. On this translation, see below, part 4.4
“Syntax”.

10 desayisyami [corr.], cf. Kudo (2004: 27); tatra bhagavari ... desayisyami is left
out in manuscript A (Lévi 1932: 29; Kudo 2004: 26).

11 evam bhagavan ... idam avocat is left out in A, which replaces it by vicitra-
karma suvicitraklesa vicitracitra Suvicitradesana yathoktam bhagavata
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hajati. yad idam hinotkrstamadhyamatayam. tadyatha. asti karma
alpayuhsamvartaniyam. asti_karma dirghayuhsamvartaniyam. asti
karma bahvabadhasamvartaniyam. asti karma alpabadhasams®. a. k.
durvarnas®. a. k. prasadikas®. a. k. alpesakhyas®. a. k. mahesakhyas®.
a. k. nicakulopapattis®. a. k. uccakulopapattis®. a. k. alpabhogas®. a. k.
mahdbhogas®. a. k. dusprajnas®. a. k. mahdprajias®. a. k. narakopa-
pattis®. a. k. tiryagyonyupapattis®. a. k. pretalokopapattis®. a. k. asur-
alokopapattis®. a. k. manusyalokopapattis®. a. k. kamavacaradevopap-
attis®. a. k. riapavacaradevopapattis®. a. k. ariipyavacaradevopapattis®.
a. k. niyatopapattis®. a. k. aniyatopapattis®. a. k. desantaravipaksam.
a. k. yena samanvagatah pudgalo narakestipapannah pariptirnam
nairayikam ayuh ksapayitva cyavati.*? a. k. yena samanvagatah pudgalo
narakesiipapannah sardhanairayikam ayuh ksapayitva cyavati. a. k. y.
s. p. narakesiipapannamatra eva cyavati.'®

Here, the Blessed One said this to the Suka, the student, the son of
Taudeya. “I will teach you, o student, the classification of acts, which
is a religious discourse. Then listen well and be very attentive. I will
speak” “Yes, o Blessed One,” answered Suka, the student, the son of
Taudeya to the Blessed One. And the Blessed One said this: “I say, o
student, that the beings are owners of their acts, heirs of their acts,
have their acts as origin, have their acts as refuge. It is the act, o stu-
dent, that distinguishes beings between inferior, superior, and inter-
mediate”

There is an act resulting in a long life [1]; there is an act resulting
in a short life [2]; there is an act resulting in [people] being healthy
[3]; there is an act resulting in [people] being sickly [4]; there is an act
resulting in [people] being ugly [5]; there is an act resulting in [peo-
ple] being beautiful [6]; [...] being great personages [7]; [...] being

12

13

Sukasya manavasya todeyaputrasyasvalapanasya (Lévi 1932: 30 fn. 1; Kudo
2004: 26).

Reading of manuscript A; B and E have narakesu ayuh ksapayitva narakesu
upapadyate (Lévi 1932: 30 fn. 12; Kudo 2004: 28-29; Kudo 2006: 57).
Reading of A; B is damaged, but according to E, could be restored to
narakesipapannamatra evam uktah (Kudo 2006: 57).
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insignificant [8]; [...] being high-born [9]; [...] being low-born [10];
[...] being poor [11]; [...] being wealthy [12]; [...] being stupid [13];
[...] being wise [14]; there is an act resulting in a birth in hell [15]; [...]
in a birth in the class of animals [16]; [...] in a birth in the world of
Pretas [17]; [...] in a birth in the world of Asuras [18]; [...] in a birth
in the world of humans [19]; [...] in a birth as a god of the realm of
desire [20]; [...] in a birth as a god of the realm of form [21]; [...] in
a birth as a god of the formless realm [22]; [...] in a determined birth
[23=30]; [...] in an undetermined birth [24=31]; there is an act, which
has its fruition in a foreign country [25=32]; there is an act, according
to which a human, being born in hells, having spent a whole infernal
life, moves [to another existence] [26=27]; there is an act, according to
which a human, being born in hells, having spent one half of an infer-
nal life moves [to another existence] [27=28]; there is an act, according
to which a human, as soon as he is born in hells, moves [to another
existence] [28=29].

4 General remarks
41 The pupil named Suka

Suka is the auditor of the sitra. His complete name is suka manava
taudeyaputra in Sanskrit and subha (= Skt. subha ‘beautiful’) manava
todeyaputta in Pali, both forms relying according to Levi (1932: 21) on
“ardhamaghadhi” *sua. The Tocharian renders it by suka kalyske, choos-
ing to translate manava(ka)- which actually means ‘young man, boy,
especially ‘brahman youth’ (BHSD: 428a).!* Some modern translators
translate it as a proper name, cf. Lévi (1932: 107, etc. “Suka Manava”). The
Sanskrit text includes the introductory avadana that explains in which
circumstances the sttra was spoken by the Buddha. It may well be that

14 Asamatter of fact, TB kalyske (variant kalske) is the standard word matching
the Skt. term manavaka-, cf. Pinault (1994: 202, 205-207, with further refer-
ences).
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our text included this introductory avadana because 7ike (in a1) implies
an opposition to a preceding text unit. Interestingly, the name of Suka is
also attested in IOL Toch 144 b6, a poem about actions and rebirths, stag-
ing a dialogue between Sakyamuni and Suka.!® It may be an indication
that other versions of this sitra circulated in the Tarim Basin, although
Subha is the listener of the Buddha in other discourses of Pali canon (DN
10, MN 99). Since this fragment contains the name of Maitreya, we may
also connect PK NS 49B to this parallel version, as already stated by Lévi,
who compares a Chinese translation.¢

4.2  The Tocharian translator

The first person pronoun 7is undoubtedly refers to the Tocharian trans-
lator of the text because of k,sirifie reki ‘Kuchean language. Thus we can
ascribe to him the other statements in the first person that we find in the
body of the satra. This was to be expected, because one of these speeches
is akin to a colophon.

PK AS 7H a2-a3'”
(-----=----- ) pudniiktentse wewefiosdm sutarmamem silkamai
: sesa snassemmpa po se iy ekita yamasare ce postakdsc paiykatsi fiis
yatkawa (s ce kre)nt yam(orsa - - - - - - - ) Spal(m)em kdlloyem cai
po pudiidkti takom spd ¢ kuce no te wiiawa yamornts~ okonta temem
mante kyce no weriau tu fike pklyausso po animtsa 24

15 IOL Toch 144 b6: (we)iia poysi sukem kalskem pélkormem : tw ertar takarskfie
cmetar fidkciye Saissene 44 ‘Buddha spoke: Having looked at the boy Suka. ‘If
you produce faith, [then] you shall be born [again] in the divine world 447
(Broomhead 1962: 1, 151).

16 Lévi (1933: 82) quotes the concluding part of the dou dido jing FLFHAES
(*Taudeya-sitra, T 78 T i 887bo4, in the reference of Lévi: Tok, XII, 8, 72b):
“Le Bouddha dit: Dans le monde a venir, si un homme récite ce sutra, s’il en
écoute les sons et les accents, et que dans son cceur la pitié sallume, que les
poils de son corps se dressent, que ses larmes jaillissent, cet homme sera le
disciple de Maitreya et il arrivera au salut en sortant du monde”

17 Meter 4x25 (5/5/8/7).



38 ATHANARIC HUARD

T have extracted (this lesson?) from the stitras spoken by the Buddha
lord, [24a] together with my relatives who all have supported me for
this book, I have ordered to write [it], [24b] through this good deed,
...may they obtain the excellent (nirvana) and may they all become
Buddhas! [24¢] Then what I have told about the fruits of the deed and
likewise what I will tell from here onwards, listen (pl.) to it now with
your whole self! [24d]’ (Pinault in CEToM)

This passage is also relevant to understand the function of this narrator,
who apparently endorses the role of compiler, since he employs the verb
sdlk- which often means ‘to pull/draw (out/away)’ thus figuratively ‘to ex-
tract. But it also means in some passages ‘to produce, show’ (Adams 2013:
753t.), which could also fit the context.

Be that as it may, the statements of our translator have the rhetorical
function of catching the listeners’ attention and underlining the structure
of the sttra. We find them at the beginning of each metrical section, and
sometimes inside a section at the beginning of a new category of act. See
for example:

PK AS 7B ag4-6'8

|| aradentsa || wesiau ninok yakne(m) yamorntats ti pdklyausso :
krenta yolainamts etriwaitsanamts rano : te keklyausormem epastyaniie
ydnmacer yamornta yamtsi ma spd triscer maka-ykne : 1 nesdm sii
yamor nemcek cmetsis sportotrd : k,ce te mant wiiawa tu fike wefiau
anaisai :

‘According to the Arada [tune]. I will further tell the ways of the deeds.
Listen (pl.) to it! [1a] Of the deeds [which are] good, bad, [and] mixed
also, [1b] after having heard this, you will obtain the skill [ic] to do
deeds, and you will not err in many ways. [1d] There is such a deed
[that] evolves into a specific rebirth. [2a] What I said in this [short]
manner, I will now clarify [lit. say clearly]” (Pinault in CEToM)

18 Meter 4 x12 (5/7). Other examples, PK AS 7H a3: k,ce no te wiiawa yamornts-
okonta temem mante kuce no wesiau tu iike pklyausso po animtsa; THT 521
a5-6; PK AS 7] a5-6; inside a metrical section, PK AS 7 C b4, b6; PK AS 7 H
bs.
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These interventions are modelled on a Buddhist formula that we also
find in the Pali Calakammavibhanga-sutta, the counterpart of the
Mahakarmavibhangha. After that the Buddha said “beings are owners of
their actions, etc, Subha asks for an explanation in the following words:

MN iii, 2031°

Na kho aham imassa bhoto Gotamassa samkhittena bhasitassa
vittharena attham avibhattassa vittharena attham ajanami. Sadhu
me bhavam Gotamo tatha dhammam desetu yatha "ham imassa bhoto
Gotamassa samkhittena bhasitassa vittharena attham avibhattassa
vittharena attham ajaneyyan ti. Tena hi, manava, sunahi sadhukam
manasikarohi, bhasissamiti.

“I do not understand in detail the meaning of Master Gotama’s state-
ment, which he spoke in brief without expounding the meaning in de-
tail. It would be good if Master Gotama would teach me the Dhamma
so that I might understand in detail the meaning of Master Gotama’s
statement.” “Then, student, listen and attend closely to what I shall
say”” (Nanamoli & Bodhi 2009: 1053)

The translator endorses here the role traditionally ascribed to the Bud-
dha or to his foremost disciples and gives up the evam me suttam claim.
This literary pattern could reflect the indirect transmission of a text that
underwent translation. Alternatively, these statements could be inter-
preted as the requisites of the ornate poetry (kavya), the literary genre
to which our text belongs. Indeed such a composition is already known
from the Udanalarnkara, a commentary in verse on the Udanavarga, see
TochSpr(B) 1; PK AS 6; maybe A 217-218. This text is also punctuated by
similar rhetorical statements underlining the textual structure, see e. g. te
slokanmamts utpatti fiake no wdntre sdrpau-me “This is the origin of the

19 For other examples of the formula, see MN i, 110ff., 291; iii 228, etc. In the
Karmavibharngha, we have just the exhortation to listen to the satra: karma-
vibhangam te manavaka dharmaparyayam desayisyami [corr.]. tenahi Srnu
sadhu susthu ca manasi kuru. T will teach you, student, the classification of
acts, which is a religious discourse. Then listen well and be very attentive’
(Lévi1932: 29-30).



40 ATHANARIC HUARD

stanzas; now I will explain the matter to you’ (PK AS 6C a4). Our text
then shows that even the canonical siitras were adapted to such a pattern
and were not directly translated into Tocharian. This is confirmed by an-
other text from the Paris collection, PK AS 16.2-3, an adaptation of the
Agganifia-sutta, which conforms to a prosimetric model (Pinault 1989).
As argued by Pinault (2016: 173-174, 177-181), the ultimate function of
these texts was probably oral recitation.

4.3 Meter

The only complete pada (in a3) of the text has 14 syllables. It has to be
segmented 9/5, not 7/7 as usually. In fact, the whole text could be analy-
sed as 9/5 or 7/7. Since this manuscript has approximately 50 aksaras per
line (Sieg 1938: 16), circa 30 syllables must be supplemented between each
two lines. The next preserved leaf of the manuscript, PK AS 7B, has the
meter 4 x13 (5/8), numbered 74-77, and thus does not continue our text.
74-77 is a surprisingly high number since the other metrical sections end
around 20. This metrical section may thus have contained all chapters
from 1 to 22. This fact is of some consequence because these categories
of acts form the oldest part of the sitra, in which all the versions agree
(see the table in Lévi 1932: 14). The translator changes the meter precisely
when the topic order (along with Gautama Dharmaprajia and the sec-
ond Tibetan translation) deviates from the Sanskrit (namely in PK AS 7B
a4). The Tocharian has the order niyata — naraka — krta/upacita whereas
the Sanskrit has the reverse series krta/upacita — naraka — niyata (chap-
ters 23—-32 of Lévi 1932). When after 33 the Tocharian version follows the
same order of chapters as the Sanskrit, the meter changes again (in THT
521 a5). The history of the text seems thus to be reflected in the uses of
the meters. One could object that these changes of meter originate from
thematic differences, but the Tocharian translator might as well have sep-
arated the krta/upacita sections from the naraka sections.

Here I give a metrical analysis of the text; the numbering of missing
syllables takes the restored text into account. In b1 a double dot was prob-
ably omitted, but it can be restored since nesdm begins a new section. The
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segmentation of b2 is difficult; if (ya)mor is the end of a pada, the pada
beginning with nesdm would have to end between Iwdasane and cmetsisc,
which is not likely. So I have assumed that (cmetsi)s was the end of the
pada and (ya)mor an enjambment.

a1 (¢ karma)d(a)rs(o) cew sutrd (ii)s iik(e) | kuSififie reki(sa ¢) [21 missing
syllables ?]

a2 | (ridktemt)s A(d)kt(e)ntse : kdssintse poySintse sitdrne | Suk(em)
k(al)ysk(ems)c(o +) [28 missing syllables]

a3 : yamorntse ailfienta Sawdficani | yamor-sonaicci ¢ yamor-(saim-wds-
tecci) [26 missing syllables]

a4 (¢ alyai)k no ywarskanni ma | ainaki ma no spalmem : alyaik no
spa(lmem) [22 missing syllables]

a5 (¢ nesim em)p(a)rkre saul nestsisco | sportto(tir yamor) : nesim maka
teki nes(s)i(sco) | [22 missing syllables]

a6 (onol)m(e) tanmdssdn | no al(l)e(k ikene ¢ yikte-cimpa)mii(e) nessisc |
al(De(k ikene) /// [26 missing syllables]

b1 (osta-s)m(e)fica (3) nesim yam(o)r (yikte-ekfiififie | nessi) sporttotir
wro(t)s(tse-ekfiififie) [22 missing syllables]

b2 (2 ya)mor nesdm yamor | sporttotir (nraine cmetsi)$ () Ilwasane
cmetsisc alle(k ikene) [25 missing syllables]

b3 | sporttotri ysamna cme(tsi)$ ¢ ySelmecc(em) 7i(a)ktenne cme(tsisco) |
[22 missing syllables]

by (nesdm) yamor | sporttotrd nemcek (c)metsis ¢ ma nemcek cmetsisc no
(sp)o(rttotir | yamor nesdm 2) [21 missing syllables]

bs (| on)ol(m)e n(r)aine cmetrd : po solme saul Sasayu | pes(t tsa)l(p)e(trd)
[circa 30 missing syllables]

b6 (cme)tir ka nraine (p)est is(tak) laitotd(r)

4.4 Syntax
As stated in the introduction, the Tocharian translator seeks a kind of

variety where the Sanskrit always uses the same construction. We find
all possible permutations of word order in our text but without many
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changes in vocabulary. The recurring phrase asti karma x-samvartaniyam
“there is an act resulting in x” is translated word for word in b4 (nesdm)
yamor sporttotrd nemcek (c)metsis, spartta- being a literal translation of
Sanskrit samvrt- ‘to turn towards; to lead to. The asyndeton is surprising
at first sight; we expect a relative k,se between the two verbs, because in
the headings of other categories, the assertion of existence and the result
of the act are linked syntactically, as in:

PK AS 7E b3?°
se se yamor ste k,cesa tne wnolmi naus liklessoric postdm rano ldklessoric
sek mds(kentdr 8)
“This is the very deed through which the beings here, first full of suf-
fering afterwards also always become full of suffering’ = idam karma
yena samanvagatah pudgalah piarvam ca pascac ca sukhito bhavati.
(Lévi1932: 68).

But here k,cesa is a translation of yena. In the categories translated in our
text, the Sanskrit resorts to a gerundive, which is rendered by an active
form. One can interpret this as an ellipsis or as a paratactic construction.
To decide between the two alternatives, we have to look at the same for-
mulas in the body of the sutra:

PK AS 7B a5?!
nesdm st yamor nemcek cmetsis sportotrd
“There is such a deed [that] evolves into a specific rebirth. (Pinault in
CEToM)

PK AS 7B b1?2
intsu no yamor ma nemcek tanmasserica
‘But which [is] the deed, [by which] one does not [become someone
who is] reborn specifically?” (Pinault in CEToM)

20 Meter 4 %25 (5/5/8/7).
21 Meter 4x12 (5/7).
22 Id.
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In the first case, the ellipsis is indicated by the demonstrative, which fore-
casts a relative pronoun that was restored in the translation by Pinault.
The second example presents the same ellipsis of a relative pronoun, and
a verb of existence must be implied to understand tinmasserica. These
ellipses may be explained as poetic licenses or more simply be due to
the repetitive nature of formulas.?*> Be that as it may, these examples are
different from our text in which we find neither demonstrative nor agent
noun; therefore I have preserved the paratactic construction in the trans-

lation.?*

23

24

These examples are different from the author’s massive use of conjunctionless
conditional subordinates in the rest of the text, see e.g.: k,se no st yamor alyek
i«ke»ne yamtrd s alyek i(ke)ne pkeliie tuntse yinmassim ‘But what deed [is] it,
[if] one does [it] in a different place, [5a] [and] from which one obtains the
ripening at a different place’ (PK AS 7B b2, Pinault in CEToM).

The explanation of this oddity may be that the gerundive I of spartta- was
used in (perhaps restricted to) another meaning. In its two attested oc-
currences, it means ‘to practice’ and appears only in vinaya texts, cf. THT
549 b3-bg maithunam samyog sutirsa warfiai samaniie para(kd)sseficam
sutarssem sparttalyfientane sporttolle ‘One shall practice [litt. turn in] the
behaviours (vrtti-) of the satras that make prosper the monkhood, begin-
ning with the sttra of the bond of sexuality [= Methunasutta (AN iv 55-56)]’;
THT 1106 a2: enesle pariikte kdssintamts yaknene watk(d)sdlyfiene spo(rto)le
star-c “Therefore you shall now behave according to the way [and] precept
of the Buddha-teachers” (Fellner in CEToM). It is thus a calque of Sanskrit
vartitavya- ‘it should be abided or remained in (loc)’ hence ‘it should be pro-
ceeded or behaved towards or dealt in any way with any one (loc. gen., or
instr. with saha) (MW: 925,3). In the Pali vinaya texts, the corresponding
gerundive vattitabba- also takes a complement in the locative, just as in the
Tocharian examples; see e.g. yathaparifiattesu sikkhapadesu samadaya vatti-
tabbam (V iii 231) ‘One should undertake and practice the training rules as
they are pointed out’
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5 Commentary?®

a1l

(karma)d(a)rs(o) The first aksaras of the fragments probably contain
the Tocharian title of the work. The Sanskrit title karmavibharnga-siitra
(Lévi 1932: 105) might be rendered into Tocharian B by pake yamalrie
(cf. THT 251 bs). This is incompatible with the manuscript, which could
be either <§e>, <ré->, maybe <§éam>. G.-]. Pinault proposed to restore
(a)d(a)rs(o), with a so-called mobile o. adarsa- ‘commentary’ is attested
in titles of Sanskrit works such as the well-known kavyadarsa, a treaty of
poetics written by Dandin (MW: 280b).2¢ We could also consider desana-
‘discourse, teaching’ which would be adapted as desam*, but the reading
<m> is less likely. This word is attested before the overview in a variant
reading of Sanskrit manuscript A, as a denomination of the summary.?’

k.sinfie r(e)ki(sa) The text gives a new attestation of the adjective k,Sififie
‘Kuchean’ Usually reki is translated as ‘word, speech’ (Adams 2013: 585)
but we could also understand it as ‘language’ A very similar phrase is
attested at the end of the Udanastotra, but the subsequent portion of the
text was lost there, so that it does not help for the restoration of our text.2®
In view of one of the rare preserved metapoetic statements in Tocharian,

25 Unless noted otherwise, all quoted Tocharian words are TB. The Sanskrit
words are distinguished by a final hyphen.

26 See also acaradarsa (MW: 131¢), dhaturipadarsa- (514a), Sraddhadarsa-
(1098a), etc.

27 See above and Lévi (1932: 30, fn. 1); Kudo (2004: 26). In the sitra itself, the
overview is named uddesah karmavibhangasya dharmaparyayasya ‘Exposi-
tion of the classification of act, which is a religious discourse’ (Lévi 1932: 32).
This could fit with the reading, but the inanimate nouns borrowed from San-
skrit normally lost their final vowel, so we expect <§d> in virama position.

28 M s500.1 b2: rsakemts lante kreficepi tsdnka-ni palsko klawdssi lalyi wrotsai
kuSifi-pele rekisa (lacuna of 11 syllables) ‘My spirit arose in order to proclaim
the great striving of the good king of Risis. Through a speech in Kuchean
manner, ... (Pinault in CEToM).
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we have to supply a form of the causative of ritt- ‘to be attached, bound to,
which means ‘to connect, arrange, hence ‘to translate; or ‘to compose’:?°

A 229 b7-230 a13°
tlam] ydrmam tam ii cam kavvisi ret(w)e(yam *) ime pdltsdik yes arsi-
kéntwa ritwidssi kanasil (2 sok-yo nu ma)sk(i) tak pam kavvisi re(twe )
‘Accordingly, my spirit and thought concerning this kavya opus were
directed toward the composition in Arsi language in poetic form.
Very difficult was such a kavya composition’ (Carling 2009: 62)

a2

(ridktent)s fi(d)kt(e)ntse This restoration, proposed by G.-] Pinault,
is based on a well-attested epithet of the Buddha, which renders
devatideva-.*' Such an epithet does not appear in the Sanskrit version of
our text and may be an expansion of the Tocharian translator.

k(al)ysk(es)c(o) Possible restorations are -$co, allative ending, cce demon-
strative with initial doubling or adjectival ending, or the adverb ecce
‘hither’ According to the meter, just one syllable is required to complete
the pada. The latter option is less likely, because of the required sandhi.
The formation of an adjective on kalyske (kalyskatstse*) could be inter-
preted as a calque of manavaka- which sometimes occurs in Lévi (1932:
29, 30), or as an adjective relating to sitdrne.>? But in both cases, the syn-
tax would be difficult to understand. Consequently, I have chosen the
allative form dependent on sitdrne or on an implied participle such as
wewefios ‘said’

29 See Pinault (2016: 183f.) for the poetic implications and an interpretation of
the cited text.

30 Verse 52a—-c; meter 12 X15x12X15 (a,c: 5/7; b,d: 7/8).

31 Cf. THT 295 b2 te mdm weninia sutdrne fidktemnts fiakte piadndkte “Thus said
in [his] sttra the Buddha, the god of gods’; also THT 5 b3, THT 167 b2, etc.

32 Cf. THT 542 a2 manavaganaparivrta - kalskasse kraupesa wawarpau ‘sur-
rounded by a group of boys.
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a3

Here the Tocharian translates a recurrent formula of the canonical scrip-
ture about the untransferable nature of actions and their unavoidable
consequences with several compounds.

yamorntse ailiienta sawaricafi Sanskrit karmadayada- ‘heir of the act’®?
is here translated as ‘eaters of the gifts of the act’ Surprising as it is, such a
curious translation was already known to Tocharologists, although it did
not draw much attention until Hackstein (2015).

THT 21 a1-2 (Udanalankara)**

(werfia Slo)k ce pudnikte ¢ yolome(m) dltsis krentauna (rittdssis ) ///
(yolo wa)t cwik sawariic~ailfie /// (50 ce slok a)ksa-me k,ce tne wnolmi
yamantdr krent yo(laim yamor) /// ailiie Stiwam cmelane

‘... this (stro)phe the Buddha (spoke), to keep [the beings] from evil
[and] (to tie) [them] (to) the virtues. [50b] ... or (evil), of just this
[he is] consuming the [inherited] part [50d] (This strophe) he pro-
claimed to them. What the beings will do here, good [and] evil deed
... the [inherited] part [of it] they will consume in the births’ (Fellner
in CEToM)

This is the translation of Uv. 9, 8 with explanation:
yat karoti narah karma kalyanam atha papakam,
tasya tasyaiva dayado na hi karma pranasyati.
‘Welche Tat ein Mensch begeht, sei sie bose oder gut, die wird ihm zur
Erblast, denn keine Tat geht je verloren’ (Hahn 2007: 40)

Based on Dunkel (1987), Hackstein (2015: 393-394) postulates a PIE for-
mula ‘eating away at the inherited/entrusted, then ‘eat the property of
others, ‘usurpate the booty taken of a defeated enemy, ‘behave antiso-
cially, which would be attested in a fossilised form in Lat. héres, -édis ‘heir’
and Gr. ynpwotai ‘distant heirs. These forms are interpreted as reflexes of
PIE *¢"eh;ro- + *h;ed- ‘to eat inheritance’. Although it has a different first

33 SWTE: ii 28a translates ‘Erbe der (eigenen) Taten.
34 Meter 4x12 (5/4/3).



The beginning of the Tocharian B Karmavibhanga 47

member, Sanskrit dayada- would also be based on this phrase. Hackstein
then quotes some passages from Homer and the Rigveda to illustrate this
collocation, and suggests to interpret the Tocharian phrase as: “the inher-
ited meaning of (a) ‘abusing property, usurpating alien property, being
untrustworthy, behaving antisocially’ is expanded within the Buddhist
framework to mean (b) ‘suffering the bad consequences of bad deeds’.”
(2015: 397). Since the quotation of the Udanavarga is illustrated in the
Tocharian text by an avadana, Hackstein explains this semantic shift on
the basis of this story, which stages Ajatasatru, the son who killed his fa-
ther and stole his kingdom.

This approach has several flaws: (a) the different glosses provided by
Hackstein cover a wide range of meanings. The idea of “heir” is quite
different from the suitors of the Odyssey. If we summarise the semantic
shift postulated from PIE to Tocharian, we would have a strange circular
evolution ‘heritage-eater’ — ‘usurper’ — ‘wrong-doer’ — ‘heir (fig.); i.e.
“intertwining of bad deeds with unfavorable consequences” (2015: 399).
(b) Hackstein seems to assume that this phrase was chosen because the
Ajatasatru’s story had some common elements with the presupposed cul-
tural background of this formula.>* However, our fragment shows that
the phrase was a kind of standard translation for dayada-. (c) As stated by
Hackstein in the beginning of his paper, the phrase tasya karmadayada
is relevant to all kinds of actions and means that one has to bear the con-
sequences of one’s own actions whether good or bad (kalyanam atha
papakam). This is confirmed by looking into some commentaries of this
formula.3¢ The proposed semantic evolution would just account for half

35 Hackstein (2015: 399): “In general, it denotes the Buddhist intertwining of
bad deeds with unfavorable consequences. But in the narrative framework
of the Ajatasatru-legend, it also refers to the king Ajatasatru who illegally
appropriates/devours the property of his father Bimbisara”.

36 Abhidh-s 60: katham karmadayadah | tasyam svayamkrtavipakaprati-
samvedanayam kusalakusalanam karmanam anyonyadayadatam upadaya
‘Comment les étres deviennent-ils les héritiers de leurs actions ? Parce quen
éprouvant les résultats des actions faites par eux, ils obtiennent les actions
favorables et défavorables (kusalakusalakarma) comme héritage réciproque’
(Rahula 1971: 96-97).
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of the meaning. (d) The translations of the Udanavarga are better known
for their word-to-word renditions than for their cultural innovations.
Here the Tocharian obviously calques the Sanskrit by choosing ailiie,
which, as far I know, always refers to a ‘(pious) gift' = Sanskrit dana-, not
to ‘inheritance’ or ‘part’ (Adams 2013: 106; Carling 2009: 75-76).

Hence it would be better to interpret this translation within the cul-
ture which produced it, and I think that we have enough possibilities to
explain it and to refrain from turning to a PIE phrase. Here are the four
factors that could account for the Tocharian translation: (a) wrong seg-
mentation of the compound as *daya-ada-; (b) content of the doctrine of
karmanj; () influence of the Buddhist phraseology; (d) contrastive choice
of Tocharian vocabulary.

(a) The natural solution would be that the Tocharian translator segmented
*daya-ada- in daya ‘gift’ and the root ad- ‘eat’ after other compounds such
as Sanskrit purusada- ‘cannibal’ (MW: 637b), manusamarisada- ‘eating
manss flesh’ (MW: 810b), or in Pali, kitthada- ‘eating corn, vantada- ‘eat-
ing vomit’ (PED: 25).37 But it should be noted that these compounds are
rather semantically limited. Moreover, in the commentaries I could not
find any gloss of dayada- referring to this root, so that the Tocharian
would be unique in this interpretation. The second part is always inter-
preted as coming from a-da- ‘to take. See for example:3®

37 The verbal governing compounds with second member °-ad- ‘eating’ are
discussed in Debrunner (1954: 27) and their thematised form °-ad-a-, p. 9o.
Concerning the Buddhist sources, CPD, s. v. ‘ada’ has “kitthd®, kunapa®,
gutha® (f. ~1), purisd®, porisd®, rasd®, vantd®, vighasa®, visa®”.

38 See also AN-a iii 260: tassa dayado bhavissamiti tassa kammassa dayado
tena dinnaphalapatiggahako bhavissamiti attho. ‘Heir of this act [means] “I
will be the receiver of the fruit given by this one [= the act]”’; MN-t VRI
2,156 kammadayada, attana katipacitakammaphalabhagiti attho. ‘receiving
the fruit of the act done and accumulated by oneself’; see also Th-a ii 22.
tassa tasseva dayadoti tassa tasseva kammaphalassa ganhanato tena tena
kammena databbavipakassa bhagt hotiti attho. In the grammatical literature:
SKD: 2,704: dayadah |, puri, (adatte iti . a + da + “Gtascopasarge ” 3. 1. 136 .
iti kah . dayasya adah grahakah.
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AN-av 40
kammena databbam phalam dayam, kammassa dayam kammadayam,
tam adiyamiti kammadayado
‘the gift [is] the fruit that has to be given by the act, the act’s gift [is] the
gift of the act, heir of the act [means] “I take it”’

This traditional interpretation is also favoured by the majority of modern
scholars. Debrunner (1954: 77) analyses daya+dda- ‘das Erbe an sich neh-
mend; the first member being Vedic ddyd- ‘share, inheritance’ (diff. from
Epic daya- ‘gift, present’).>®

(b) In their successive reincarnations, the beings eat several kinds of food
according to their previous deeds. This is well known about the Pretas
who often expiate their wrong actions by eating disgusting food; in a
Tocharian text related to the Karmavibhanga we find:

THT 552 a3
wemts wessiye ankaim y(amor)*® suwam prete(ne)
“They will eat excrement, filth [and] vomit among the pretas’

It may be no coincidence that most of the compounds in °-ada- are often
epithets of Pretas, as Pali vantada- ‘eater of vomit’ or githada- ‘eater of
manure. But eating is not limited to penance, and another Tocharian text,
together with the punishments of Pretas, evokes the heavenly foods:

39 See also KEWA: i 69; ii 3. SWTF: ii 434b just glosses the word by ‘Erbe’ and
mentions the passage of the Udanavarga.

40 Although the phrase atikaim yam- ‘to vomit’ is well established from medical
texts (PK AS 3 A bs5-6; IOL Toch 205 by), it could also stand for ‘wrong deed,
since ankaim means ‘wrong), as well as its TA counterpart kem, esp. in the
compound kem-pilkune* ~ ankaim-pilko* ‘false view (of heretics)) transla-
tion of Sanskrit mithyadrsti- (Adams 2013: 7; Carling 2009: 159). Thus it could
be the equivalent of Pali micchakammanta- as well as arikain placsa (THT 282
a4) = micchavaca-, ankaim $aul sailite (IOL Toch 255 a2) or atikaim spartaliie
(IOL Toch 402 a2) = micchajiva- (for the enumeration, see PED: 532).
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THT 1107 b2—3
ente yfiaktem tetemu (saiyt) fikciyan(a y)s(d)s(a)na vairudisana
fikdficana mastarkaldsana bha(janta) /// spalmem $watsanma
sa(wa)sta nano nraiyn(e) eficuwariem palkosd(m) krepastam sawasta
mlosd pilke
‘When you (were) born among the gods, (from) divine golden, beryl,
silver [and] crystal vessels (heavenly(?)) food you were eating. In hell,
then, you were eating red-hot iron balls, [and] molten copper (you
were drinking). (Fellner in CEToM)

(c) The verb bhugijati ‘to eat (in general), to enjoy, to make use of, to take
advantage of, to use’ (PED: 506, MW: 759b) along with concrete mean-
ings was used in Buddhist literature to mean ‘to enjoy a heritage’ or ‘to en-
joy a gift. For the first meaning, see for example kacci te peta fiatisalohita
tam danam paribhusijanti ‘Can our departed relatives and family mem-
bers actually partake of our gift?” (AN v 269; Bodhi 2012: 1523).#! Closer
to our topic, in the Pali commentaries we find the compound dayajja-
paribhoga- ‘enjoyment of the inheritance’ In a different context, i.e. the
relationship between the monks and the Buddha, the compound is thus
explained by Buddhagosa:
V-aiii 694

Sattannam sekkhanam dayajjaparibhogo paccayaparibhogo nama. Te

hi bhagavato putta, tasma pitusantakanam paccayanam dayada hutva

te paccaye paribhugijanti.

‘The enjoyment of inheritance is the enjoyment of the [four] sup-

ports?? for the seven kinds of trainees. These ones are the children

41 Other examples that I have found are: the refrain saddhdadeyyani bhojanani
bhugijitva in DN 1 6, etc.; Abhidh-k-vy 356: na hy atra datfnam dayah pari-
bhujyante; 419 sraddhadeyam paribhujya ; AN-a i 70 asammavattantanarica
janassa saddhadeyyam paribhufijitum ayuttan’ti gihibhavam sankamantiti.

42 Paticca: “Usually with ref. to the 4 necessaries of the bhikkhu’s daily life, viz.
civara, pindapata, senasana (gilanapaccaya -- ) bhesajja, i.e. clothing, food as
alms a dwelling-place, medicine” (PED: 384).
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of the Blessed One; therefore, becoming the heirs of the supports, of
their father’s possessions, they enjoy the supports’

The verb suwa- precisely used to translate bhuj-, as we could gather from
a bilingual folio from the Abhidharmakosa, dealing with the “transi-
tional being” (gandharva-) in the intermediary existence (antarabhava-):
fidsserica «+ gan(dha)rvas ca « were Sawarica ... desiring; and the gan-
dharva [Sanskrit]; smell-eater’ (THT 176 bs). The text is the linear trans-
lation of karika 3, 40¢,*® but is based on gandhabhuk ‘smell-eater’ (3, 14d),
an etymological gloss of gandharva-.4* Thus, the polysemy of the Indian
verb and the Buddhist phraseology may have influenced the Tocharian
translation of dayada-.

(d) The usual way to say in Tocharian ‘to feel the fruits of one’s acts’ is
to use the verb wdirpa-, as in yolaina yamorntamts o(k)o wdirpanatri ‘he
feels the fruit of evil deeds’ (IOL Toch 43 b2).** In the pratityasamutpada
formula,*® warpalfie translates vedana- ‘sensation’ (THT 156 a4-bg,
PK NS 53 b1.6); in PS Bl 18.4 sak yaso wa(r)pauca sip is a gloss from
sukha(samra)gapratisamvedi ‘experiencing happiness and passion’ (Pey-
rot 2015: 118). This latter correspondence confirms that the range of the

43 Abhidh-k-bh 153: manomayah sambhavaisi gandharvascantarabhavah
|| 3.40 || sambhavaisanasilatvat sambhavaisi | gandharvanat gandharvah |
“Il est nommé sambhavaisin, parce que, de sa nature, il va au lieu de lexis-
tence-naissance (upapattibhava). Il est nommé Gandharva parce qu’il mange
lodeur” (La Vallée Poussin 1923-31: iii, 122).

44 Abhidh-k-bh 125: sa gandhabhuk || 3.14 || ata eva gandharva ityucyate |
dhatanam anekarthatvat | hrasvatvam Sakandhukarkandhuvat | alpesakhyas-
tu durgandhaharo mahesakhyah sugandhaharah | ata eva gandharva ityu-
cyate | “Il mange lodeur. Dot son nom de Gandharva, ‘qui mange (arvati)
lodeur (gandham). Le sens des racines est multiple : arv, si on le prend dans
le sens daller est justifié : ‘qui va manger lodeur’ (arvati gacchati bhoktum).
On a gandharva et non gandharva comme on a Sakandhu, karkandhu [here
the translator cites Dhatupatha, i 613 arva himsayam Sakandhu, vi 1. 94]. Le
Gandharva de bas rang mange une odeur mauvaise, le Gandharva de haut
rang mange une bonne odeur” (La Vallée Poussin 1923-31: iii, 47-48).

45 Seealso THT 268 a3, A 54 a1; A 298 a6, etc.

46 See Pinault (1988: 121), with further references.
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meaning is rather ‘to experience’” than ‘to consume’ and gives the phrase-
ological match of Tocharian wdirpa-. Indeed, this verb is very frequently
joined with TB lakle and sakw, TA klop and suk,*” just as Sanskrit duhkha-
and sukha- (as well as their Pali counterparts) are objects of (pratisam)-
vid- (BHSD: 371,1, s. v. pratisamvedin; PED: 400, s. v. patisamvedeti). This
phraseology matches the Buddhist definition of vedanda (namely threefold
Mvy 1913-16: vedanaskandhanamani: sukhah, duhkhah, aduhkhdasukhah).

The verb patisamvedeti is used to mean precisely ‘to experience the
results of one’s own acts’ in the Pali suttas about the doctrine of karma.
See for example the refrain in the Mahakammavibharnga-sutta:

MN iii 21548
vipakam patisamvedeti upapajja va apare va pariyaye.
‘He will experience the result of that either here and now, or in his
next rebirth, or in some subsequent existence. (Nanamoli ¢ Bodhi
2009:1064)

Thus, in a sentence such as okw empelye wirp{ajnantir cmelane ‘they will
experience a terrible result in their births’ (THT 17 a5), oko wdrpa- is the
counterpart of the Sanskrit phrase vipakam (pratisam)vid-. Although the
parallelism between the two roots is not always as clear as one would
wish,*® the bulk of the occurrences concords with the distribution be-
tween wirpd- ‘to experience, to feel pleasure or pain, to enjoy or suffer’
and suwa- ‘eat, consume’ The Tocharian translators then probably chose
the latter solution because it was more appropriate to the concrete mean-
ing of ailfie, or because they were translating bhuj-.

To conclude, four explanations (of course not mutually exclusive) can
be provided: a “popular” etymology of the Sanskrit compound, an in-

47 See A 42 at: klopant wirpnantrds; A 46 as: sukuntu wirpords; THT 28 bu: lakle
widrpnantidr; SI P 1 a6: wdarpormem skwanma, etc.

48 See also MN iii 180; AN i 135, etc.

49 wirpa- also translates anumud- ‘rejoice’ (A 464 b4; B 543 b6), which is not a
problem, but is sometimes also employed with alms as object: THT 1539.b ba:
kr.i pintwatd warpa(trd) (also A 435 a1) or with a gift: elant wi(rp)- (A 444.c
az).
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fluence of the mythological background, an underlying gloss containing
bhuj- as enjoyment of the inheritance, and a semantic distinction specific
to Tocharian.

Lastly, it seems that our translation is paralleled by the Tibetan translation
in the Mahavyutpatti: karmadayada- is glossed las kyi bgo skal la spyod
pa in Mvy 2314, spyod pa being the rendition of °dda-. For this verb, we
find the following entry in Jaschke 334: “1. To accomplish, perform [...]
2. To treat hence gen. to use, to make use of, to employ, to enjoy”. Lokesh
Chandra (1976: 1492) gives, among other translations based on the root
kr-, spyad pa: anubhiiyate ‘enjoys and (p. 1493): spyad par bya: bhoksye ‘1
will enjoy’ In Hopkins 2032, we find the gloss ‘partake of/enjoy the share’
for bgo skal la spyod pa. This comparison with the Mahavyutpatti suggests
that the Tocharians had at their disposal a similar kind of work; otherwise
it would be difficult to explain the recurrence of this peculiar rendition of
dayada- in two unrelated texts.

yamor-sonaicci Here, we have the translation of the compound karma-
yoni- ‘having the act as origin. TB Sonaicci is an adjective derived from
Scono ~ Sconiye. As pointed out by M. Peyrot and the anonymous re-
viewer (p. c.), the simplification of the cluster sc to § is not trivial, though
other instances can be found in classical texts.>® Another difficulty is that
scono is usually translated ‘enmity, hate’ (see Adams 2013: 701). However,
G.-J. Pinault (p. c.) has drawn my attention to several occurrences of this
word, as well as of its TA counterpart Som*, in which it should be trans-
lated as ‘(bad) birth’>* This meaning is guaranteed by a fragment of the
Vinayavibhanga where scono translates yoni-, just as in our text.>2 I put

50 See Peyrot (2008: 70-71): PK NS 67 b1 Sonai(7i) can be added to these occur-
rences. This simplification in initial position before vowel has parallels in the
forms Sire, Sirem, etc. also in classical texts (Peyrot 2008: 71).

51 See Pinault apud Ogihara (2012: 168, fn. b).

52 THT 1579 bi-2 tiryagyonigatam is translated by lwasass(ai) Sconaine ykuwes
(Ogihara 2012: 167-168).
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aside the occurrences that have already been treated,** and would like
to comment on two examples where the number four is adjoined to TB
scono | TA Som*, because they are closer to our text. This phrase refers to
the Buddhist classification of the four ways of birth.>* In an introductory
sentence of the pratityasamutpada formula, Scono is interestingly con-
trasted to camel ‘birth’:

THT 149 as4-5
(po pre)sci(yassi)®® pis antsi Stwara scon(a)nne pis cmela(ne re)skem®®
« samsar ste
‘“The five elements [skandha] (belonging to all time periods flow) in
the four origins [yoni], in the five births [jati]; [this] is samsara.’

The other attestation, in TA, also alludes to samsara:

A 313 a7-8%7
stwar Sondamtwam pa(prutkus puk) kusne wrasan : kyprene takific som
ksana«m» tiii puk tsdlpdslye
‘Wenn (all) die Wesen, welche in den vier Kontinenten eingeschlossen
[sind, zu erlésen] waren, [so wiirden] sie alle von dir in einem [einzi-
gen] Augenblick zu erlosen sein’ (Sieg 1952: 33)

53 THT 3597 b3 rindssitrd sikw fia(kcye) - - lwanai sconai ‘[but] it gave up di-
vine happiness and ... detestable animal state ... (Peyrot in CEToM); YQ II.7
b2: cam sonam tatmus nas ‘you have been born in this reincarnation class’
(CEToM) = Uigh. bu muntag korksiiz azunta ‘in dieser so haflichen Existenz’
(after Ogihara 2012: 168).

54 PED 559: “1. the womb. - 2. origin, way of birth, place of birth, realm of
existence; nature, matrix. There are four yonis or ways of being born or gen-
eration, viz. andaja oviparous creation, jalabuja viviparous, satisedaja mois-
ture-sprung, opapatika spontaneous.”

55 Restoration according to TochSprR(B) 2: 79, fn. 3.

56 The restitution is based on the metaphor of the flows of samsara; for an as-
sociation with the verb sr- ‘to flow} and an etymological play, see: Samsare
samsaranti "ham kammavayusamerita | Kdsissa raffio visaye ajayim
dasagamake || ‘Waving in the samsara, moved by the wind of my actions, in
the realm of the king of Kasi, I was born in a village of slaves’ (Ap 538).

57 Meter 4x12 (4/4/4).
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This has to be corrected to:

‘If [all] the beings that [are] trapped in the four ways of birth were [to
be redeemed], they [would] all be to be redeemed by you in one [sin-
gle] moment’

On the other hand, the word TB scono is also attested as translating San-
skrit dvesa- ‘hatred’ in several bilingual texts,*® and even krodha- ‘anger’.>
That is the reason why Ogihara translated ‘[bad] birth] but in our text the
word must have a neutral, generic meaning, as stated in the Pali commen-
tary of the Calakammavibhanga-sutta: kammam etesam yoni karananti
kammayoni ‘kammayoni: ‘namely the act [is] the origin, the cause of these
ones’ (MA-a v 10). This agrees with the preceding mentions of the four
ways of birth, which encompass all births, not uniquely bad births. The
negative connotation may come from the Buddhist context and its appli-
cation to the samsara. It is thus difficult to cover the span between these
two meanings and this should be a matter of further investigations.

yamor-(saim-wistecci) Here, we expect the translation of karma-
pratisarana- ‘having the act as refuge’ Sanskrit sarana- is usually trans-
lated by the single terms saim, waste or by the binomial phrase saim-
wiste. An adjective based on this compound is attested in THT 583 b1
(si)kamaiyyai®°-saim-wistetse, which is also a bahuvrihi ‘having the pos-
sessor of the ten powers [i.e. the Buddha] as support and refuge’

58 IOL Toch 926 a2 kuse spd sco(nai) = Uv. 32,49¢ yas ca dvesaksayam praptah
‘and who has attained the extinction of hatred’; PK NS 67 b1 kyse samane
tremeri Sonai(it) ~ PrMoSA.8 yah punar bhiksur dusto dosad ‘Whichever
monk, wicked and out of enmity’ (Ogihara 2009: 295); PK AS 7G bs sconai-
yparwe dussilitesa = dvesasamutthitena dauhsilyena ‘because of their wicked-
ness arisen from hatred’ (Lévi 1932: 77); PK AS 6C a4 = Uv. 31,18d.

59 IOL Toch 1244 b1 k,temem scono = Uv. 20,17a kutah krodho ‘whence the an-
ger’

60 Late form of the compound ska-maiyya (attested in THT 109 b3), which
translates the epithet dasabala-.
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a4

(¢ alyai)k no ywarskaiifii ma ainaki ma no spalmem : alyaik no
spa(lmem) The Tocharian translator seems to have rendered the mem-
bers of the compound hinotkrstamadhyamata- as separate items. This
was probably inspired by the question of Suka, who lists the different cat-
egories of beings, coordinating them with api (Levi 1932: 29). In Miln 66,
the same categories are enumerated by the repetition of arifie ‘others, just
as in our Tocharian text.

a6

(onol)m(e) tanmidssdn no The causative of the verb tim- seems at first
sight rather odd, because the translator of the Karmavibhanga only uses
the forms of the Grundverb. Besides, this causative stem normally means
‘beget, generate), in figurative use with objects such as TB lakle (THT 197
bs, THT 217 bs), TB sak (PK AS 171 b2, PK NS 19 a4 ), TB sklok ‘doubt’
(THT 15 b2), or TA piii ‘merit’ (YQ IIL.1o a8, A 303 by). According to
bilingual manuscripts, this causative translates Sanskrit prasavati (A 463
bs) or janayati (THT 537 b2). Since objects associated with Pali pasavati
are papam ‘bad action, pufiiam ‘merit, veram ‘hatred’ (PED: 446), this
figurative meaning of the causative is likely to come from the Buddhist
phraseology. Indeed, I have found three examples where it means ‘to be-
get’ concretely, but just one is relevant to our context because we need a
construction such as “the act that makes someone be born as x”.* Unfor-
tunately, the text is damaged:

90K-58F-01 a10
/1l (e)mpelya : tanmdssim nraine Iw(a)s(a) pr(e)tenne fidkcye
sam(i)e /1]

61 The other examples are THT 1231 a4 /// tanmdssefica poysinta awe macer
Saissentse kre /// ... one who begets omniscient [Buddhas]; the grandfather
[and] mother of the world; ... the good ... (Peyrot and Burlak in CEToM);
YQ 1113 a4: /// (kue)wan sidarthem kats kamant k,lewan tatimsant-am
‘Women have carried Siddhartha in their womb, women have given birth to
him’ (CEToM).
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‘[...] terrible [...] it makes (creatures?) born in animals and Pretas in
a hell, in divine and human worlds [...]" (Ogihara 2015, after CEToM)

Thus, the translator of the text may have chosen a construction with the
causative for the sake of variation. According to the restoration of the
following heading, we should have the category of prasadika- ‘fair, beau-
tiful, which is translated further in the satra as a reward for good deeds
by a periphrasis takarskii+ erseficafi ‘evoking gracefulness’ (PK AS 7G bz,
Pinault in CEToM).

(yikte-cdmpa)mii(e) The extant ligature m7i(e) immediately suggests an
abstract noun based on a -mo adjective, namely cimpamrie as pointed
out to me by G.-J. Pinault. Considering the Sanskrit text, we could also
think about aisamiie = prajiia-, but this would be too far from the prece-
dent heading. TB cidmpamiie ‘capacity, ability’ is also attested later in the
text, as translation, with orotstse, of mahesakhya- ‘distinguished, exalted,
great’:

PK AS 71 a3—4 (restoration based on the similar translation in a6-b1)¢2
orotse cpi mdsketrd cimpamiie /// (wroccem) cdm(pamii)e(cc)e(m) k=
onolmempa kinmastrd sesa 10
“The power of this one [= the pious one] is great ..., he comes to-
gether with (great), p(owerful) beings for sure’ (Pinault in CEToM) =
mahesakhyo bhavati. mahesakhyaih samagamo sattvaih bhavati (Lévi

1932: 84).

This translation is of some interest because the interpretation and the ety-
mology of this word along with its counterpart alpesakhya- ‘insignificant,
petty’ are still disputed.®® The Tocharian seems to be based on a popular
etymology, which links these two words to the root sak- ‘to be powerful,
to be capable (to)’ This etymology has parallels in the Buddhist literature,
such as the form mahasakya- (BHSD: 426,1) and several glosses in Pali
commentaries: mahesakkhoti mahabbalo ‘i.e. of great strength’ (Th-a ii
260), mahesakkhoti mahanubhavo ‘i.e. of great power’ (Ja vi 198).

62 Meter 4x15 (7/8 or 8/7).
63 References in PED: 58, 526; CPD s. v. appesakkha.
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For the sake of completeness, I have made a compound on the basis
of wrotse-ekiififie ‘of great wealth’ (see below) and substituted ydkte for
orotse, thus translating the heading alpesakhya, because it would allow
sufficient room for the subsequent lacuna.

b1

(osta-s)m(e)fica Considering the reconstruction of the following text,
this is the translation of uccakulopapattivartaniyam. G.-]. Pinault has
suggested to restore osta-smerica ‘householder. We could then imply a
sentence such as nesdam yamor sporttotir nestsi kauc osta-smerica ‘there is
an act; it results in being a high[-born] householder’*

Another possibility would be to complete (ostne tinmas)s(e)fica,
which would be compatible with the remnants of aksaras and is paralleled
in the body of the sttra as a translation of adhyesu kulesu upapadyate ‘is
born among rich families™:

PK AS 7 E a463
s(a)tem o(st)ne (td)nmaske(n)tri (e)kiififiesa kekenos
‘they are reborn in a rich house provided with possession[s]” (Pinault
in CEToM) = ddhyesu kulesipapadyate mahadhanesu mahabhogesu
(Lévi1932: 65).

But the translation of ucca- ‘high’ is less certain. If the compound was
calqued, we would expect kauc ost.5° This collocation is indeed attested in
a poem about meritorious acts, but the text remains difficult.

64 In this kind of construction, the attribute is in the nominative, see PK AS 7E
as tisa ket anime skwassu sek nessi “Therefore who has the wish to be happy,
.... See also PK AS 8C b7, THT 82 by, etc.

65 Meter 4% 25 (5/5/8/7).

66 The antonym ette low’ is used in combination with ymiye ‘path, way’ or camel
‘birth to translate apayestpapanno ‘reborn in evil state’ as retribution for bad
actions. See PK AS 7G b2 cmentdr rano ette ymainne ‘[if] they are born in low
places), b3 ette cmelne tmaskentrd ‘they are reborn in a low birth; and b4, bé.
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THT 257 a3¢”
(| -) tonne cmetrd kauc | kauc ka ost yam | su sdaswats sas(w)a(ts )
[14D]
‘... [If] he is born high among these, this one goes to a very high
house for his successive sons (?)’

Hence, we may propose kauc ostne tidnmassefica ‘being born in a high
house’

wro(t)s(tse-ekiiififie) The reading indubitably points to a form of the
adjective wrotstse, being an adequate translation of Sanskrit maha-. Ac-
cording to our parallel, the two best candidates are mahabhoga- and
mahaprajiia- We are rather dealing with mahabhoga-, because the next
heading identified with certainty is Iwdsane cmetsisc / tiryagyonyupapatti
in the next line.

In the body of the text, the Tocharian translator renders mahabhogas
ca bhavati either by a periphrasis, wrotsana ekfinifienta yinmassim ‘he
obtains great possessions’ (PK AS 71 a3, same translation in PK AS 71 b2-
3, PK AS 71b6-PK AS 7] a1), or by a compound, mdsketrd wrotse-ekififie
‘he becomes of great wealth’ (PK AS 7] a4, same translation in PK AS 7]
b3, bs). It is difficult to decide with much certainty between these two
alternatives. But since a shorter form would be preferred for the “table of
contents”, [ have chosen the bahuvrihi translation.

This being established, the preceding lacuna must contain the heading
corresponding to alpabhoga-. As far as I know, no Tocharian translation
of this word is known elsewhere, but it can be inferred from its antonym.
Between the periphrasis and the calque, the meter and the size of the loss
speak for the shorter form. Concerning the first member, we found three
translations in bilingual texts; ydkte was probably chosen because it was
apparently the standard form in first part of compounds:¢®

67 The metric is based on Sieg’s indications (TochSprR(B) 2: 157, fn. 12); accord-
ing to him, the meter is 14 x 20 X 14 x 20 (a,c: 7/7; b,d: 5/6/5/4 or 5/6/4/5).
68 See Peyrot (2008: 166-167).
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yekte-:
IOL Toch 70 b6 (alpasrut)as ca bhavati + yekte ke(klyausu) ‘having
listened [but] little’ (Uv. 22,9a)

totka-:
THT 16 ay totka-ydrm ‘of small measure’ = alpamatro (Uv. 8,4a)

yikte-:
THT 531 a1 (alpa)laksme - yikte-pernentse ‘of little glory’
THT 51 a7 (yd)kte-yarm ‘of small measure’ = alpamdtro (Uv. 6,18a)
IOL Toch 152 b2 yakte swaralfie-s(kwacci)®® ‘of little pleasure and en-
joyment = alpasvadasukhah (Uv. 2,17¢)

b3

cme(tsisc) This is the straightforward restoration of the text after
ii(a)ktenne,”® parallel to the preceding clause. The alternative reading tne,
which is inserted in all headings of the main text, would fit the context,
but is excluded by the rest of the second aksara in the ligature. The al-
ternative restoration of tsenketdr ‘arises, is not to be considered, since it
would imply a construction that is different from the other sentences.

bg

nemcek cmetsisc Tocharian B nemcek is an adverb meaning ‘certain-
ly, surely’ (Adams 2011: 364). The phrase nemcek cmetsisc translates
niyatopapatti- ‘determined birth) i.e. a birth in a specific location. It can
be discussed if nemcek is an adjective or an adverb. PK AS a5 nesdm sii
yamor nemcek cmetsis sportotrd is translated by Sieg (1938: 7) ‘Es gibt
eine Tat, die zum bestimmten Geborenwerden fiithrt' and by Pinault (in
CEToM) “There is such a deed [that] evolves into a specific rebirth. Ad-

69 For the adjective, cf. THT 255 a5 skwitse laute ma nesdm “There is no happy
moment’
70 For the restoration of the vowel a, see fiakternne (PK AS 7B a4).
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ams (2011: 364) posits an (indeclinable) adj. nemcek ‘certain, sure, but the
adduced example could be translated otherwise.”*

no (sp)o(rttotir yamor nesdm :) The remnants of the last aksara are un-
clear; one should only rely on the vocalisation sign, which could be <-0>
or <-i>. Following the usual translation of the Sanskrit text, we could
have sporttotir here, which is compatible with the metric requirements.
Alternatively, G.-]. Pinault (p. c.) has put forward a restoration to(tte),
which would be the first part of a compound totte-ypoyse ‘belonging to a
foreign country, matching Skt. para-desya- or -desika- (MW: 620a), and
thus a translation of the heading desantaravipaksam.

bs

po solme saul sasayu pes(t (tsd)l(p)e(trd) In the body of the satra, this
sentence is translated by a longer version:

PK AS 7B b6 - PK AS 7C a172
nraiyne tetemos caiy taiknesa onolmi : solmem Saul Sayem taka nti kca
tsdlpentrd 9
‘Being reborn in hell, these beings live in that manner their whole life,
then somehow they are redeemed’ (Pinault in CEToM)

The restoration is based on pestd tsilpetrd, attested in another section as a
translation of cyavati (PK AS 7C b3). It is interesting that here the trans-
lator has chosen a looser rendition than in b6, tsilpa- being usually the
translation of Sanskrit muc-. The Tocharian does not follow the reading
of Sanskrit manuscript B: ayuh ksapayitva narakesu upapadyate ‘having
passed his life in the hells, he is reborn in the hells’ (nor does manuscript
B in the body of the sttra; Lévi 1932: 48-49; Kudo 2004: 82-85).

71 Adams cites IOL Toch 307 b4: kdlloym oko nemcek ce po cmelane, translating
‘may I achieve this certain result in all births. Alternatively, this could be
translated ‘may I achieve for sure this result in all births’ nemcek is elsewhere
associated with oko in THT 206 ax: /// (ta)ko; oko nemcek wakitse akalkdtse
/11; THT 365 by: nemcek tumem wrotse oko pd(knatdr) ///.

72 Meter 4x12 (5/7).
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b6

(p)est is(tak) laitotd(r): Tocharian laita- ‘to fall’ is a more literal transla-
tion of Sanskrit cyu- ‘to move to and fro, shift, to fall away, decease’ (MW:
403b), more specifically ‘to decease, esp. to pass from one state of exist-
ence into another’ (PED: 264). The wording combines two adverbs used
further in the sttra to express the idea of rebirth (in the Sanskrit text al-
ways cyavati, Lévi 1932: 481.): tne onolmi : cmentrd nraiyntane istak entwe
laitontrd ‘the beings here [when] they are reborn in hells fall out imme-
diately after’ (Pinault in CEToM) and PK AS 7C b3 cmetdir ra nraiyne
ramer no pestd tsilpetrd ‘even [if] he is reborn in hell, quickly he will
be redeemed completely’ (Pinault in CEToM). The Tocharian text, not
surprisingly, does not agree with the family of B and E, referred to above,
which have narakesipapannamatra evam uktah.”
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