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A S I E ( S )

Démons et fantômes, gui 鬼 , comptent parmi les figures 
les plus marquantes de la culture chinoise, et continuent 
de hanter encore de nos jours la société de la Chine et de 
ses voisins. 
En faisant appel aux taxinomies bouddhiques médiévales, 
aux livres de morale pré-modernes, aux débats 
philosophiques chinois ou japonais, comme aux œuvres 
littéraires ou aux enquêtes de terrain, ce premier volume 
de Fantômes dans l’Extrême-Orient d’hier et d’aujourd’hui 
essaye de préciser les contours des êtres qui, en Asie 
orientale, se rapprochent le plus de nos « fantômes » et 
autres « ghosts ».

Vincent Durand-Dastès a commencé 
son apprentissage de la Chine dans les 
années 1980 à Taiwan, puis à Tianjin 
et Pékin. Il a ensuite été conservateur 
de bibliothèques (École française 
d’Extrême-Orient) avant de devenir 
enseignant-chercheur à l’Inalco, où il 
est aujourd’hui professeur de langue et 
littérature chinoises classiques. Amateur 
de longue date du théâtre traditionnel 
chinois, son intérêt pour le répertoire 
dramatique l’a conduit à se spécialiser 
dans l’étude de la littérature narrative 
prémoderne sous toutes ses facettes. Ses 
recherches portent plus précisément sur 
le rapport entre littérature et surnaturel.

Marie Laureillard est maître de 
conférences de langue et civilisation 
chinoises à l’université Lumière-Lyon 2 
et membre de l’Institut d’Asie Orientale, 
docteur en histoire de l’art de l’université 
Paris IV et diplômée de l’Institut National 
des Langues Orientales. Traductrice 
littéraire, elle mène des recherches sur 
l’esthétique, la sémiotique de l’écriture 
et de l’image, ainsi que sur l’histoire 
culturelle du monde chinois moderne. 
Parmi ses publications, on compte Au fil 
du pinceau : Feng Zikai, un caricaturiste 
lyrique (2017) et Images écrites de la 
Chine d’aujourd’hui.
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Abstract: In China, beggars and other marginal and displaced figures 
with no clear social place or identity have long been associated with 
ghosts an demons. Both were considered marginal beings, dangerous 
and capable of harm and disruption if ignored. In order to expel or cope 
with ghosts and malevolent spirits, local communities staged a wide 
range of apotropaic or prophylactic ritual performances, which often 
involved street beggars or beggar households (gaihu) in the Suzhou area. 
In particular, at the end of the lunar year, beggars and the local poor 
dressed up like ghosts and demons and executed exorcism dances to drive 
out threatening malevolent forces and start the new year afresh. Zhou 
Chen’s now famous Beggars and Street Characters, painted in Suzhou in 
1516, might have been informed by contemporary practices surrounding 
ritual expulsions of this kind. Providing an inventory of wretchedness, 
degradation and physical affliction, his figures are indeed often shown 
with a combination of human and demonic visual features. Through a 
closer examination of some of the characters, it is the aim of this article 
to consider the reasons for their fiendish aspect and to explore how 
their iconographical feat ures shaped audiences’ understanding of their 
overlapping identities.

Keywords: beggars, ghosts, demons, hungry ghosts, preta, exorcism, 
ritual performances, painting, Ming Dynasty

Les mendiants représentés comme des fantômes dans la peinture 
chinoise: l’exemple de Zhou Chen

Résumé : En Chine, les mendiants et autres figures déclassées et 
marginales ont longtemps été associés aux fantômes et aux démons. Les uns 
et les autres étaient considérés comme des êtres à la marge et dangereux, 
susceptibles de faire du mal si on les ignorait. Les communautés locales 
organisaient ainsi des rituels d’exorcisme des esprits malfaisants, auxquels 
prenaient part des mendiants ou des familles de mendiants (gaihu) dans 
la région de Suzhou. Ceux-ci se déguisaient en fantômes et démons pour 
exécuter des danses rituelles d’expulsion liées aux célébrations du Nouvel 
An. Il est fort probable que Zhou Chen, auteur du célèbre rouleau 
Mendiants et personnages de rue, réalisé en 1516 à Suzhou, se soit inspiré 
de tels chemineaux vus à l’occasion de ces processions rituelles dans sa ville 
natale. Ces figures aux corps abîmés, malades, loqueteux, présentent souvent 
une combinaison de traits humains et démoniaques. L’analyse de quelques-
uns de ces personnages s’attachera à mettre en évidence la signification de 
ces motifs iconographiques et les raisons possibles de leur appropriation 
par le peintre. Il s’agira également d’explorer de quelle manière ces choix 
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iconographiques ont façonné le regard du public sur les identités multiples 
de ces gueux.

Mots-clés : mendiants, fantômes, démons, fantômes affamés, preta, 
exorcisme, jeux rituels, représentations rituelles, processions, dynastie des 
Ming

中國繪畫中鬼神化的乞丐形象，以周臣《流民圖》為例

摘要：在中國，乞丐和其他沒有明確社會身份的邊緣人士，長久
以來都與鬼怪妖魔相聯系。以上兩類都被認為是邊緣且危險的存
在，如果一不小心就可能造成傷害。為了驅逐或應對鬼怪惡靈，當
地會舉行大型的驅邪避災的儀式表演，在蘇州地區，這種表演往
往涉及到街頭的流丐或丐戶。特別是農歷年底，乞丐和當地貧困戶
會打扮得如同鬼和惡靈，執行驅邪的舞蹈，以驅除邪崇，開啟新的
一年。周臣1516年繪於蘇州的著名《流民圖》，可能也受到了當地
這類驅逐儀式的影響。作為一份集合了不幸，墮落和殘疾的圖畫清
單，周臣畫中的人物的確經常展現為人類和鬼怪的視覺特征的組合
體。本文的主要目的是通過對一些人物的深入研究，思索構成人物
鬼怪特征的原因，並探討其人物形象特點如何塑造了受眾對這些流
民雙重身份的理解。
關鍵詞：乞丐, 鬼, 鬼怪, 妖魔, 驅邪,儀式表演, 餓鬼, 明朝
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GHOST-LIKE BEGGARS IN CHINESE 
PAINTING: THE CASE OF ZHOU CHEN

Alice Bianchi 白麗思
 Université Paris-Diderot

In 1329, Zhang Yanghao 張養浩 (1269-1329), a famous sanqu 散曲 poet 
and official, was put in charge of relief works for the drought-stricken 
central Yellow River basin in Shanxi province where, according to his 
biography, he died from exhaustion a few months later.1 Empathizing 
with the distress and the harsh conditions of the refugees and beggars 
he saw and heard about during this final posting of his troubled career, 
he wrote a “Lamentation for the Liumin”2 (Ai liumin cao 哀流民操). Its 
opening verses read:

Alas, the liumin!
哀哉流民
They are ghosts, they are not; they are human beings, they 
are not.3

為鬼非鬼，為人非人
For centuries, the gaunt appearance of beggars and destitute people 

has recalled the world of bony and emaciated hungry ghosts (egui 餓
鬼), with their skeleton-thin limbs and swollen bellies, to Chinese 
poets and prose writers. Yet the physical similarities between the two 
figures brought other connections. Arthur P. Wolf convincingly argues 
that ghosts, demons and other dissatisfied spirits “are the supernatural 
equivalent of bandits, beggars, and other dangerous strangers”;4 they 

1. See Zhang Yanghao’s biography in Song Lian 宋濂, 1976, Yuanshi 元史 (Yuan history), 
Beijing: Zhonghua shuju, p. 4092.
2. Several Chinese terms translate as “beggar”: qigai 乞丐, taofan 討飯, jiaohuazi 叫化子/叫花
子 and huazi 化子/花子 are the most common and semantically correct, but beggars are also 
associated with or referred to as liumin 流民 (crisis refugees) or youmin 遊民 (vagrants).
3. Zhang Yanghao 張養浩, Guitian leigao 歸田類稿 (Assorted writings from retirement), in 
Siku quanshu, vol. 1192, p. 604.
4. Wolf Arthur P., 1978, “Gods, Ghosts and Ancestors”, in Arthur P. Wolf, ed., Studies in 
Chinese Society, Stanford: Stanford University Press, p. 134.
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are “despised like beggars”.5 Lacking kin and community ties, they were 
both considered marginal beings by society, dangerous and capable 
of causing harm and disruption if ignored. In official and semi-official 
records, beggars and other marginal and displaced figures with no clear 
social place or identity were, in fact, commonly treated with scorn and 
suspicion as idlers feigning poverty and disability; sturdy beggars were 
suspected of deforming, drugging and kidnapping children, among 
other misdeeds.6 At weddings and funerals, beggars were particularly 
feared as a potential cause of “ritual sabotage”.7 Labeled as “mean” people 
( jianmin 賤民) during the Ming and Qing dynasties, in opposition to 
ordinary commoners (liangmin 良民, literally “good people”),8 beggars 
were therefore viewed as outsiders, always potentially dangerous, and 
sometimes challenging to social systems and political orders. Not 
surprisingly, ghosts were regarded as the supernatural analogues of those 
with marginal socioeconomic status. Both categories were victims of fear 
and stigmatization; society attributed a great variety of human misery to 
them. Hence, people staged a wide range of apotropaic or prophylactic 
ritual performances to expel or cope with ghosts and malevolent spirits. 

5. Wolf Arthur P., 1978, “Gods, Ghosts and Ancestors”, in Arthur P. Wolf, ed., Studies in 
Chinese Society, Stanford: Stanford University Press, p. 169.
6. For some examples of Ming dynasty cases in which outside beggars were accused of these 
crimes, see Haar Barend J. ter, 2006, Telling Stories: Witchcraft and Scapegoating in Chinese 
History, Leiden and Boston: Brill, pp. 123–125.
7. On this subject, see in particular Kuhn Philip A., 1990, Soulstealers: The Chinese Sorcery 
Scare of 1768, Cambridge, MA and London: Harvard University Press, pp. 115–116.
8. There were several categories of people defined in legal terms or regarded as debased or mean 
people ( jianmin), including hereditary beggars (called gaihu 丐戶, beggar households, or duo-
min 墮民/惰, fallen/lazy people), households of musicians (yuehu 樂戶), bondservants (nupu 奴
僕), etc. These people suffered from restrictions and discriminations, such as the exclusion from 
state examinations, prohibitions against marrying commoners, and so forth. Their status was 
hereditary. For a general introduction to the “mean” categories, see Hansson Anders, 1996, 
Chinese Outcasts: Discrimination and Emancipation in Late Imperial China, Leiden: Brill. Even 
though there are no precise legal restrictions against non-hereditary beggars in official docu-
ments, there was probably almost no chance of upward social mobility for them. Hereditary 
and non-hereditary beggars were indeed involved in the same despised activities, and, at least in 
social practices, the boundaries between the two groups were not clearly delineated: non-here-
ditary beggars were, in all probability, treated as members of the same mean categories, distinct 
from ordinary commoners. As many scholars have pointed out, by the mid Ming dynasty, the so-
called mean people were no longer distinguished simply by their hereditary status. Instead, their 
occupations and conduct—which were considered immoral—distinguished them from the res-
pectable liang people (liang carrying the double connotation of “commoner” in legal terms and 
of “good,” in moral ones). On this issue, see, for instance, Liang Qizi 梁其姿, 1993, “‘Pinqiong’ 
yu ‘qiongren’ guannian zai Zhongguo su she shehui zhong de lishi yanbian” 「貧窮」與「窮
人」觀念在中國俗世社會中的歷史演變 (The evolutions of the concepts of “poverty” and “the 
poor” in Chinese secular society), in Yinggui Huang 黃應貴, ed., Renguan yiyi yu shehui 人觀
意義與社會, Taipei: Zhongyang yanjiuyuan minzuxue yanjiusuo, pp. 129–162.
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Interestingly, beggars themselves performed in some of these rituals, 
including exorcism dances staged at the year’s end to expel ghosts and 
demons. At least from the Song dynasty (960–1279) onwards, beggars 
executed ritual dances and exorcistic performances on New Year’s Eve, 
dressing themselves in masks and costumes to play the roles of the 
legendary demon-queller Zhong Kui 鍾馗, his sister, judges (panguan 
判官), and demons. They marched through the market streets beating 
gongs and drums, and went from house to house to beg for money.9

In this regard, the now famous and hitherto admired Beggars and 
Street Characters (Liumin tu 流民圖), produced in 1516 by the Suzhou 
painter Zhou Chen 周臣 (c.1455–after 1536), might have been informed 
by contemporary practices surrounding year-end ritual expulsions, which 
often involved street beggars or beggar households (gaihu 丐戶) in the 
Suzhou area. The painting comprises twelve double-page album leaves, 
followed by the painter’s inscription on a separate page opening.10 The 
figures, placed at the center of each page against a blank background, face 
the characters on the opposite page. Apart from the first four characters 
appearing on the Honolulu scroll, the remaining figures, lined up with a 
great variety of poses, guises and facial expressions, provide an inventory 
of wretchedness, degradation and physical affliction. A comprehensive 
discussion of Zhou Chen’s work is beyond the scope of this paper; the 

9. For a description of such performances, see Wu Zimu 吳自牧, 1984, Mengliang lu夢梁錄 (A 
record of dreams of happiness), Hangzhou: Zhejiang renmin chubanshe, p. 50. For the English 
translation, see Lee Sherman E., 1993, “Yan Hui, Zhong Kui, Demons and the New Year”, 
Artibus Asiae, 53/1–2, p. 211. An earlier source, Dongjing menghua lu 東京夢華錄, describes 
a very similar custom for expelling evil demons at the year’s end, a ritual known as “beating 
the yehu” (nightly barbarian) (da yehu 打夜胡), in which poor people (pinzhe 貧者) dressed as 
women, deities and ghosts, and beating gongs and drums, went from house to house demanding 
alms. See Meng Yuanlao 孟元老, 1982, Dongjing menghua lu 東京夢華錄 (Records of a dream 
of past splendor in the Eastern capital), Beijing: Zhonghua shuju, p. 249. For a translation and a 
discussion of this passage, see Haar Barend J. ter, 2006, Telling Stories , p. 48.
10. The work was mounted as a handscroll in later times. It is now divided into two handscroll 
paintings in the collections of the Honolulu Academy of Arts and the Cleveland Museum of 
Art. The Honolulu scroll (ink and colors on paper, 31.4 x 245.3 cm, accession number 2239.1: 
1956) is reproduced in Ecke Gustav, Chinese Painting in Hawaii in the Honolulu Academy 
of Arts  and in Private Collections, 2 vols., Honolulu: University of Hawaii Press, 1965, ii, pl. 
xxxvi; the Cleveland scroll (ink and colors on paper, 31.9 x 244.5 cm, accession number 64.94) 
is reproduced in Ho Wai-kam, ed., 1980, Eight Dynasties of Chinese Painting: The Collection of 
the Nelson Gallery-Atkins Museum, Kansas City, and the Cleveland Museum of Art, Cleveland: 
Cleveland Museum of Art, p. 196. For a general discussion of the painting, see Lee Sherman E., 
1965, “‘Beggars and Street Characters’ by Chou Ch’en”, The Burlington Magazine, 107/744, 
pp. 159–167; Yang Xin 楊新, 1985, “Zhou Chen de Qishi tu” 周臣的乞食圖 (Zhou Chen’s 
Beggars) , Meishu yanjiu 美術研究, 2, pp. 85–88 ; Siggstedt Mette, 1983, Zhou Chen, the 
Life and Painting of a Ming Professional Artist, Kungsbacka: Elanders Boktryckeri Aktiebolag, 
pp. 97–102; Cahill James, 1978, Parting at the Shore: Chinese Painting of the Early and Middle 
Ming Dynasty, Tokyo: Weatherhill, pp. 191–193.
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following is a closer examination of some of the figures, focusing on 
Zhou Chen’s strategies to make them ghostlike, and considering the 
reasons for their demonic visual features.11 Informative of contemporary 
practices as it is, Zhou Chen’s painting should not be considered a 
straightforward depiction of real-world situations, nor should its 
consistency with social reality be seen as potentially enough to explain 
the specifics of the figures’ iconography. There is, in Zhou Chen’s work, 
an awareness of the extremely negative and disturbing social attitude 
towards beggars. Therefore, it is not surprising that the artist would 
capitalize on the similarities between ghosts and beggars to emphasize 
the “otherness” of the socially marginalized who inhabit the borders of 
the civilized world.

Consider, for example, the last double leaf of the Honolulu scroll, 
which depicts two beggars who present demonic attributes and may be 
simultaneously understood in a ritual context (Fig. 1).

11. As Judith Zeitlin and other scholars have observed, the Chinese generic term gui 鬼 refers 
to a wide range of spirits, demons and monsters, as well as the souls of the dead (suicide, murder 
victims, etc.). See Zeitlin Judith T., The Phantom Heroine: Ghosts and Gender in Seventeenth-
Century Chinese Literature, Honolulu: University of Hawaii Press, p. 4. My analysis also includes 
low-level functionaries associated with deities: demons whom they have subdued or victims of 
violent death. As Shahar and Weller point out: “Many gods share the kind of premature and 
violent deaths, often by suicide, that typify malevolent ghosts, and draw upon the power of the 
margins, of death and of the outside.” See Shahar Meir and Weller Robert P., ed., Unruly 
Gods: Divinity and Society in China, Honolulu: University of Hawaii Press, p. 11.

Figure 1 : Zhou Chen (ca. 1455-after 1536), detail of Beggars and Street 
Characters (Liumin tu), 1516. Album leaves mounted in handscroll, ink 
and colors on paper, overall 31.4 x 245.3 cm, Honolulu Academy of Arts 

(2239.1: 1956). © Honolulu Academy of Arts
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The figure on the right, whose fierce expression is emphasized by a 
feline mouth displaying pointed threatening teeth, brandishes a paddle 
that bears an image of Zhong Kui, the demon-catcher. Hence, as James 
Cahill has suggested, the figure may be impersonating a demon exorcist.12 
Descriptions found in late Ming local gazetteers confirm these practices 
and provide interesting parallels with some of the characters depicted in 
the Zhou Chen series. For instance, the gazetteer of Jiading’s Waigang of 
the Chongzhen period (1627–1644), reads:

On the twenty-fourth day of the twelfth lunar month 
… on the market streets beggars carry out exorcism, two 
persons costumed as the figures of the Stove God and the 
Stove Goddess, carrying bamboo leaves and ilex, run and 
dance all over, this is called “the Stove God dance”. There is 
also another couple of people: one is dressed up as Zhong Kui 
carrying a sword, the other as a small demon, they dance one 
in front of the other from household to household begging 
for money.13

十二月二十四日  …  丐者儺於市，二人扮男女為竈公
竈姥，持竹葉冬青，奔舞東西，謂之跳竈王。又有一人扮
鍾馗持劍，一人扮小鬼對舞，沿門而乞。

Evil demons were therefore driven out by beggars, who took on the 
role of protectors of the household—the Stove God and his wife14—or 
were costumed as the exorcist general Zhong Kui and a “small demon”. 
It seems likely that the beggar carrying a paddle with the image of 
Zhong Kui is involved in roughly the same, or the same kind of, ritual 
action. Similar year-end activities involving beggars and aiming to drive 

12. Cahill James, 1978, Parting at the Shore, p. 193.
13. Waigang zhi 外岡志 (Gazetteer of Waigang), 2004, Chongzhen reign, rpt., Shanghai: 
Shanghai shehui kexueyuan chubanshe, p. 12.
14. On the subject of beggars enacting the Stove God and his wife on this occasion, the gazetteer 
of Songjiang prefecture of 1630 reads: “One beggar applies make-up all over his face to imper-
sonate the Stove God, another dresses up as his wife. Holding bamboo branches they dance 
and beat gongs to perform exorcism on the market streets” (丐者粉墨塗面飾為竈神一丐裝
婦女共揭竹枝跳舞鳴鑼儺於街市). See Songjiang fuzhi, 松江府志 (Gazetteer of Songjiang 
Prefecture), 1991 [1630], rpt., Vol. 1, Beijing: Shumu wenxian chubanshe, p. 179. A similar per-
formance is described in the 1579 gazetteer of Hangzhou prefecture and in the 1609 gazetteer 
of Qiantang county of Hangzhou. According to those sources, in addition to the beggars cos-
tumed as the Stove God and Goddess, poor people (pinmin 貧民) would also take part in the 
performances: they would beat jars to catch ghosts and handle chimonanthus branches to beg 
for money. See Hangzhou fuzhi, 黃巖縣志 (Gazetteer of Huangyan County), 1983 [1579], 
Wanli reign, rpt., Shanghai: Shanghai guji shudian, 19.19a; Qiantang xianzhi, jishi 錢塘縣志 
(Gazetteer of Qiantang County), 1893, Hangzhou: Qiantang Dingshi Jiahui tang, 13b.
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out evil and start the New Year afresh are indeed well documented in 
various sources covering the Jiangnan area, dating from the mid Ming to 
the late Ming dynasty.15

A figure with a similar demonic grin stands on the exorcist’s left, 
his broom pointing downward. With disheveled hair and wild eyes, his 
open mouth displays sharp, animal-like teeth. He is probably cleansing 
as part of an exorcism. An anonymous Southern Song painting (Danuo 
tu 大儺圖), depicts village elders wearing masks and holding ritual 
instruments as they perform an exorcist dance to stave off disease and 
ghosts.16 As Shih-shan Susan Huang points out, their gestures mimic 
fighting with demons.17 Interestingly, one figure in the upper right of 
the painting carries a broom, confirming that this instrument was a prop 
for exorcists.18 A later visual source seems to provide further evidence of 
the broom’s exorcist function. A late Ming anthology of dramatic scenes 

15. For instance, the Jiajing period (1521–1567) gazetteer of Jiangyin county describes an exorcist 
ritual (nuo) performed on the market streets by two beggars with painted faces (huamian 花面) 
on the twenty-fourth day of the twelfth lunar month. See Jiangyin xianzhi 江陰縣志 (Gazetteer 
of Jiangyin County), 1981, Jiajing reign, rpt., Shanghai: Shanghai guji shudian, 4.4a. The 1575 
gazetteer of Kuaiji county mentions a ritual to drive off epidemics (zhuyi 逐疫) performed at the 
year’s end by beggar household members dressed as demons and holding weapons in a way that is 
compared to that in the ritual known as “Beating the yehu” (da yehu 打夜胡). See Kuaiji xianzhi 
會稽縣志 (Gazetteer of Kuaiji County), 1983 [1575], rpt., Taipei: Chengwen chubanshe, 3.3a. 
In addition to the data discussed below, a stele dated 1733 defines the role of beggar households 
during the New Year’s rituals. According to it, professional drama actors (liyuan 梨園) had re-
ceived the order to perform exorcistic rituals on the New Year from the Suzhou yamen, and were 
therefore extremely offended because such a degrading and polluting job was customarily the 
responsibility of beggar households. For the text of the stele, see Jiangsu sheng bowuguan, 
江蘇省博物館, ed., 1959, Jiangsu sheng Ming Qing yilai beike ziliao xuanji 江蘇省明清以來碑
刻資料選集 (Selected epigraphic materials since the Ming and Qing from Jiangsu province), 
Beijing: Sanlian shudian, pp. 276–278. In his memorial on the beggar households and the fallen 
people dated 11 August 11 1723, the salt commissioner Geertai 鄂爾泰 (1677–1745) stated that 
these people were traditionally allowed to perform only certain occupations, among which was 
“exorcising ghosts” (zhugui 逐鬼). See Shizong Xian huangdi zhupi yuzhi 世宗憲皇帝硃批
諭旨 (The Yongzheng Emperor’s vermillion rescripts to official memorials), in Siku quanshu, 
Vol. 422, p. 832.
16. For a reproduction, see Fu Xinian 傅熹年, ed., 1993, Zhongguo meishu quanji: Huihua bian, 
Liang Song huihua 中國美術全集: 繪畫編, 兩宋繪畫 (Compendium of the arts of China: 
Painting section: The Two Song dynasties), Hong Kong: Jinxiu chubanshe, p. 87.
17. Huang Susan Shih-Shan, 2001, “Summoning the Gods: Paintings of Three Officials 
of Heaven, Earth and Water and Their Association with Daoist Ritual Performance in the 
Southern Song Period”, Artibus Asiae, 61/1, p. 44.
18. For an account of processions for the expulsion of demons of disease during the late Qing 
dynasty in Fujian province, which were headed by broom-bearers cleansing the road to remove 
the plague and the demons which caused it, see Groot J. J. M. de, 1892, The Religious System of 
China, Its Ancient Forms, Evolution, History and Present Aspect, Manners, Customs and Social 
Institutions Connected Therewith, 5 vols., Leiden: Brill, v, p. 986.
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entitled Yaotian yue 堯天樂 includes a wood-block print of the chuanqi 
drama Xiangshan ji 香山記2.19

Figure 2 : Guanyin sweeps the [Buddha] hall (Guanyin saodian). Wood-
block illustration from Xiangshan ji, Wanli period 

Source: Yin Qisheng, Yaotian yue, p. 36

It illustrates a scene entitled “Guanyin sweeps the [Buddha] hall” 
(Guanyin saodian  觀音掃殿), in which Miaoshan 妙善/Guanyin 觀音 
sweeps the Buddha hall in a nunnery called Qingxiu an 清秀庵, with 
the assistance of two ghosts, under the command of the local Earth God 

19. The work, compiled by Yin Qisheng 殷啟聖 (dates unknown), survives in a Wanli edition is-
sued by the publishing house of Xiong Renhuang 熊稔寰. According to Glen Dudbridge, despite 
some changes, this fragmentary play consisting of only two scenes presents similarities in plot and 
scene construction to another Ming play bearing the same title, issued by the Nanjing publishing 
firm Fuchun tang 富春堂. Even though the two texts are quite different, he considered them the 
product of a common tradition, and more importantly, as ritual plays. See Dudbridge Glen, 
2004, The Legend of Miao-shan, Oxford: Oxford University Press, pp. 77–79.
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(tudi gong 土地公).20 In the illustration, Miaoshan, along with one ghost, 
is depicted holding a broom, while another demon sweeps the ground. 
As Glen Dudbrigde observes, in recent times this scene appears as an 
independent ritual action at the end of Mulian operas (Mulian xi 目
連戲) in Fujian province and Singapore.21 Miaoshan sweeps the stage 
clean in the presence of the monastery protector (qielan 伽藍), a judge 
(panguan 判官) and a small demon (xiaogui 小鬼), for the purposes of 
exorcism, i.e. to clear the area of malevolent spirits, impurity and death.22 
Even though I do not know the exact parallels with this ritual action 
in Ming dynasty Mulian plays, Zhou Chen might have borrowed such 
a visual motif from illustrations in play scripts or from ritual theatrical 
performances he may have attended in Suzhou. It is also possible, as a 
much later visual source seems to suggest, that beggars were hired to 
sweep the doorways of wealthy families during the New Year period. An 
illustration in the Dianshizhai huabao 點石齋畫報, depicting beggars’ 
activities on the second day of the new year, includes a beggar in the 
foreground, sweeping the doorway of a house.23 It was, in fact, customary 
in the Wu area to sweep the house and the doorway on the twenty-
fourth or the twenty-seventh day of the twelfth lunar month. This was 
called “getting rid of malevolent forces” (chucan 除殘), an act that should 
be viewed as ritualistic.24 Notably, sweeping away evil influences and 
demons was a prominent feature of the New Year period.25

Visually, the roots of this pair of beggar-exorcists seem to belong 
to a particular category: demons or rehabilitated deities of demonic 

20. This scene is reproduced in Yin Qisheng 殷啟聖, 1984, Yaotian yue 堯天樂 (Music for the 
pole of heaven), in Qiugui Wang 王秋桂, ed., Shanben xiqu congkan 善本戲曲叢刊, Taipei: 
Taiwan xuesheng shuju, p. 36.
21. Dudbridge Glen, 2004, Legend of Miao-shan, p. 79.
22. On ritual cleansing of the stage ( jingtai 淨臺 or saotai 掃臺), see Van der Loon Piet, 1977, 
« Les origines rituelles du théâtre chinois », Journal Asiatique, 265/ 3–4, p. 162–163.
23. For plate, see Lu Hanchao, 2005, Street Criers: A Cultural History of Chinese Beggars, 
Stanford: Stanford University Press, p. 141.
24. On this practice on the twenty-forth day, see, for instance, the aforementioned gazetteer 
of the Jiangyin county, 4.4a, and Huangyan xianzhi 黃巖縣志, 1.36b. It seems that this ritual 
creasing was held in Suzhou on the twenty-seventh day of the month 臘月 (i.e. the last month 
of the year). See, for example, the 1506 Suzhou gazetteer Gusu zhi 姑蘇志 (Gazetteer of Gusu 
[Suzhou]), 1986, preface dated 1506, in Wenyuange Siku quanshu 文淵閣四庫全書, Taipei: 
Taiwan Shangwu yinshuguan, vol. 493, 13.6a. See also Yuan Hongdao 袁宏道, 2008, Yuan 
Hongdao ji jianjiao 袁宏道集箋校 (The works of Yuan Hongdao, annotated and collated), 
Shanghai: Shanghai guji chubanshe, p. 183.
25. On this subject, see, for instance, Aijmer Göran, 2004, New Year Celebrations in Central 
China  in Late Imperial Times, Hong Kong: The Chinese University Press, pp. 39–42.
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origin.26 The figure on the left (Fig. 3) may be compared to one of the 
fearsome demons appearing in one version of “Searching [for Demons] 
in the Mountains” (Soushan tu 搜山圖), which dates to around the mid 
fifteenth century (Fig. 4).27

26. Various deities of the Daoist pantheon, especially those with a martial background—which 
have been rehabilitated and converted into proper gods by local cults, particularly during the 
liturgical renouveau of the Southern Song—have human origins and often share the same fate: 
they are heroes or soldiers who died by violent death (murder, unjust execution, and so forth), 
or else died away from home and were forgotten. Their dreadful fate is the cause of their de-
monic appearance. On this subject, see, for example, Gyss-Vermande Caroline, 1991, « Les 
Messagers divins et leur iconographie », Arts Asiatiques, 46/1, p. 105. A similar phenomenon 
is found in Buddhist demons transformed into deities. See Gyss-Vermande Caroline, 1988, 
« Démons et merveilles : vision de la nature dans une peinture liturgique du xve siècle », Arts 
Asiatiques, 43, p. 111. These deities of demonic origin are often demon-catchers themselves.
27. Ch’en Pao-chen, 1984, “Searching for Demons on Mount Kuan-k’ou”, in Wen Fong, ed., 
Images of the Mind: Selections from the Edward L. Elliott Family and John B. Elliott Collections 
of Chinese Painting and Calligraphy at The Art Museum, Princeton: Princeton University Press, 
pp. 322–325. For a complete reproduction of this scroll, now held by the Princeton University 
Art Museum, see Ch’en Pao-chen, 1984, “Searching for Demons”, pp. 326–329.

Figure 3 : Detail of fig. 1: Beggar brandishing a paddle
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Figure 4 : Anonymous, detail from Searching [for Demons] on Mount Guankou 
(Guankou soushan tu) ), ca. 1500. Hand-scroll, ink on silk, 48.4 x 935.9 cm, 

Princeton University Art Museum 
Source: Ch’en, “Searching for Demons”, p. 328

The facial and corporeal features of the demon soldier holding a 
hunting bow and those of the beggar raising a paddle are similar: their 
protruding eyes, bared sharp teeth and angry roars suggest that they are 
both producing battle cries. Equally, the posture of the ghost-soldier is 
akin to that of the beggar-exorcist: both bodies are tense and straining 
with the effort of brandishing theirweapon of demonifuge.28 These 
similarities may have their raison d’être in the fact that the beggars here 
have similar roles: expelling demonic and threatening malevolent forces.29

28. A very similar demon soldier appears in at least another version of Soushan tu, dating from 
the fourteenth century and now held in the Palace Museum, Beijing. For reproductions, see 
Fu Xinian 傅熹年, ed., 1993, Zhongguo meishu quanji : Huihua bian, Yuandai huihua 中國美
術全集: 繪畫編, 元代繪畫 (Compendium of the arts of China: Painting section: Yuan dynasty 
painting), Hong Kong: Jinxiu chubanshe, pl. 72, pp. 103–107.
29. Soushan tu consist of narrative scenes illustrating the theme of clearing out the mountains 
by a water deity generally identified as Erlang 二郎, which is quelling and killing—with the as-
sistance of his ghost soldiers (all kinds of demonic creatures living in the mountains, forests and 
seas). On the identity of the deity presiding over the mountain search, see in particular Hinton 
Carmina, 2001, “In Search of Erlang”, East Asian History, 21, pp. 1–32.
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As for the demonic street sweeper (Fig. 5), his distorted face 
resembles that of one of the ghosts who died a violent death depicted 
in a late Yuan dynasty (1271–1368) mural on the northern wall of 
Qinglong temple 青龍寺 in Shanxi (Fig. 6). Standing next to a skeleton 
in chains and shown in three-quarter view, the ghost’s physiognomy is 
comparable to that of our street sweeper: a snubbed nose with flared 
nostrils, a gaping mouth displaying upper and lower fangs, and a 
protruding chin.30

Similarly, another pair of male characters, displaying black-and white 
painted faces, might have enacted some kind of ritual performance (Fig. 7). 
One is carrying a flag; the other is waving a yellow rag. The style of facial 
make-up, gestures and costumes, as well as the spatial arrangement of the 
two figures, recall actors on a stage. Their basic make-up, which leaves 
their eyes, nose and mouth uncovered, is characterized by the contrast 

30. For plates, see Zeitlin Judith T., 2009, “Luo Ping’s Early Ghost Amusement Scroll: Literary 
and Theatrical Perspectives”, in Kim Karlsson, Michele Matteini and Alfreda Murck, 
eds., Eccentric Visions: The Worlds of Luo Ping (1733–1799), Zurich: Rietberg Museum, p. 56; 
Zhongguo siguan bihua quanji bianji weiyuanhui, 2011, Yuandai siguan shuilu fahui 
tu 元代寺觀水陸法會圖 (Yuan dynasty water-and-land ritual temple paintings), in Zhongguo 
siguan bihua quanji 中國寺觀壁畫全集, Guangzhou: Guangdong jiaoyu chubanshe, pp. 72–74.

Figure 5 : Detail of fig. 1
Demonic street sweeper

Figure 6 : Detail from Ghosts 
of Those Who Died Violent Deaths, 
late Yuan dynasty. Wall painting, 

Qinglong temple, Shanxi
Source: Zeitlin, “Luo Ping’s Early 

Ghost Amusement Scroll”, p. 56
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between black and white. One might thus be tempted to speculate that 
the two are playing the roles of the paired Demons of Impermanence 
(Wuchang 無常 or Wuchang gui 鬼).31 An emissary from hell, Wuchang 
escorts dead souls down to the netherworld for judgment. Depending 
on the context, he may be alone, with his family, or in a pair with his 
alter ego, the Black Wuchang.32 Paired Wuchang characters are known 
as the Black and White Wuchang (heibai Wuchang gui 黑白無常鬼). 
Unfortunately, both literary records and visual sources regarding this 
couple are scarce prior to the late Ming (1368-1644) or the early Qing 
(1644-1911) dynasties, making it difficult to assess which roles these 

31. Wuchang 無常 renders the Sanskrit anitya (impermanence). In ancient texts, the term was 
used as a synonym for “death”, and in later times also refers to an envoy from the underworld.
32. On this subject, see, in particular, Sutton Donald S., 2003, Steps of Perfection: Exorcistic 
Performers and Chinese Religion in Twentieth-Century Taiwan, Cambridge, MA: Harvard 
University Press, pp. 112–119 and pp. 224–229. In fiction and drama, when alone, Wuchang 
is often described as dressed in white mourning dress ( jiaoyi 教衣) and wearing a tall white 
hat. His paraphernalia include a broken umbrella held in his left hand and a palm-leaf fan in 
his right hand. His face can be bloody, with his long tongue hanging out. His alter ego, the 
Black Wuchang, is short and squat; he has a black face and wears a square black hat and a black 
dress.

Figure 7 : Zhou Chen, detail of Beggars and Street Characters
© Honolulu Academy of Arts
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two beggars are enacting.33 Similarly, apart from their make-up, neither 
is wearing a hat or a stage costume comparable to those found in later 
representations of Wuchang.

Notwithstanding the paucity of sources relating to this demonic duo, 
the presence of envoys from the underworld (such as Zhong Kui and 
some ghosts of his retinue) in ritual dances carried out by beggars might 
imply the inclusion of Demons of Impermanence in these performances. 
Despite the fact that no records supporting this conjecture appear in 
coeval texts, later sources seem to confirm this hypothesis. Writing in 
the mid nineteenth century, Justus Doolittle notes that in Fuzhou 
(Northern Fujian), beggars enacted the Black and White Wuchang 
during the procession of the City God anniversary:

33. For visual records of Wuchang, according to Judith Zeitlin, Luo Ping’s 羅聘 (1733–1799) 
Ghost Amusement Scroll (Guiqu tu 鬼趣圖) might be the earliest extant painting of the white 
demon of impermanence. See Zeitlin Judith T., 2009, “Luo Ping’s Early Ghost Amusement 
Scroll”, p. 59. No Wuchang gui is, for instance, depicted in the illustrations of the 1582 edition 
of Mulian jiumu quanshan xiwen 目連救母勸善戲文 by Zheng Zhizhen 鄭之珍 (1518–1595). 
However, as Zeitlin points out, a woodblock print from a late Ming collection of drama entitled 
Xuanxue pu 玄雪譜, illustrating a scene from Fengxiang ji 焚香記, depicts a white Wuchang 
standing next to another ghost holding a placard with a warrant for the arrest of the protago-
nist’s husband. See Zeitlin Judith T., 2009, “Luo Ping’s Early Ghost Amusement Scroll”, 
p. 63. In this illustration, the Demon of Impermanence is recognizable by his typical tall white 
hat and white mourning dress. He is not holding the fan and umbrella seen, for instance, in 
the Luo Ping painting. For plate, see Chulan Renren 鋤蘭忍人 (pseud.), 1987, Xuanxue pu 
玄雪譜 (Dark snow formulary), in Wang Qiugui 王秋桂 ed., Shanben xiqu congkan 善本戲
曲叢刊, Vol. 50, Taipei: Xuesheng shuju, p. 271. Paired Wuchang characters seem to appear in 
visual arts not earlier than the late Qing, for instance in illustrations of Jade Registers (yuli 玉
歷). See Sutton Donald S., 2003, Steps of Perfection, pp. 227–228. For a discussion of the illus-
trations of these popular religious texts, see in particular Brook Timothy, Bourgon Jérôme 
and Blue Gregory, eds., Death by a Thousand Cuts, Cambridge, MA and London: Harvard 
University Press, pp. 128–151. As for the written records, according to Meir Shahar (The 
Record of Linji, trans. Ruth Fuller Sasaki, Honolulu: University of Hawaii Press, p. 159), the 
earliest mention of Wuchang (Wuchang shagui 無常煞鬼) appears in the treatise Mohe zhiguan 
摩訶止觀, dating from the sixth century. For the Chinese text, see Zhiyi 智顗, 1996, Mohe 
zhiguan 摩訶止觀 (The great calming and contemplation), in Xuxiu Siku quanshu 續修四庫
全書, Vol. 1279, Shanghai: Shanghai guji chubanshe, p. 542. Early references to the Demon of 
Impermanence also appear in texts from Dunhuang dating from the Tang dynasty. For example, 
Wang Fanzhi 王梵志 (?–c.670) mentions a “Wuchang shagui” 無常煞鬼 in one of his poems. 
See Chen 陳尚君, ed., Quan Tangshi bubian 全唐詩補編 (Supplement to the complete col-
lection of Tang poetry), Vol. 2, Beijing: Zhonghua shuju, p. 709. The death-dealing Demon of 
Impermanence also appears in an anonymous Chan poem dating from the same period. See 
Zeng Zhaomin 曾昭岷, ed., 1999, Quan Tang Wudai ci 全唐五代詞 (Complete Ci poetry of 
the Tang and Five Dynasties), Beijing: Zhonghua shuju, p. 1108. However, the earliest mentions 
of paired Wuchang I have found date from the Song dynasty: for example, Ni Junshi 倪君奭 
(Song dynasty, dates unknown) mentions two Wuchang (Wuchang ergui 無常二鬼) in a poem 
written before death (linzhong ci 臨終詞), entitled “Sailing a Boat at Night” (Ye xing chuan 夜
行船). See Tang 唐圭璋, ed., 1965, Quan Song ci 全宋詞 (Complete Ci poetry of the Song 
dynasty), Vol. 5, Beijing, Hong Kong: Zhonghua shuju, p. 3320. Unfortunately, none of these 
earlier records describe Wuchang’s physical appearance.
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Another performance is that of spirits passing over 
a bridge. … At a signal, several persons, with their faces 
painted, dressed as the Chinese imagine spirits to dress—in 
greenish or striped clothing—make their appearance from 
some place where they have been concealed from view, and, 
having received from a priest standing not far from one end 
of the bridge a paper document, pass on over the bridge. 
These sometimes represent a tall white devil and a short black 
devil, or sometimes a beggar or a female. They are usually real 
beggars or very poor persons, who, for a small sum of money, 
are willing to personate imps from the lower regions running 
over the bridge on such occasions.34 (Italics mine.)

Despite its comparatively recent date, this relevant source may show 
the persistence of old customs and practices.35 If so, Zhou Chen is not 
depicting Wuchang the demon(s), but rather two beggars enacting roles; 
therefore, it is possible that the basic black-and-white make-up of the 
two characters would have been sufficient for contemporary audiences 
to identify them with the Demons of Impermanence. However, this 
can be considered only a tentative hypothesis, pending the discovery 
of further evidence.36 A safer assumption would be that this couple of 
beggars is playing an unidentified role in a ritual performance in the 
last month of the year. Despite the fact that these practices are well 
documented in contemporary written sources, description of beggars’ 
facial make-up, dress and paraphernalia are often too vague to match 

34. Doolittle Justus, 1876, Social Life of the Chinese, with Some Accounts of Their Religious, 
Governmental, Educational and Business Customs and Opinions, with Special but not Exclusive 
Reference to Fuhchau, 2 vols., New York: Harper & Brothers, i, p. 105.
35. For a further discussion of similar, later sources on this subject, see Sutton Donald S., 
2003, Steps of Perfection, pp. 228–229. The aforementioned account by Groot on ritual expul-
sions of demons in Fujian province mentions that in such processions, the broom-bearers were 
followed by three men costumed as the figure of Zhong Kui and two demons “in the service of 
the God of Walls and Moats, charged with haling criminal souls before his tribunal …. One of 
the pair is tall and lean, the other short and broad.” Groot J. J. M. de, 1892, Religious System of 
China, p. 987. It is hence possible that these two demons were the two Wuchang.
36. Another important mean of transmitting Wuchang imagery was the theatrical tradition, and 
especially the Mulian operas. However, this character does not appear in Ming dynasty Mulian 
plays (see Zeitlin Judith T., 2009, “Luo Ping’s Early Ghost Amusement Scroll”, pp. 59–60), 
even though we know that beggars sometimes performed in ritual operas, such as the Mulian 
performances. A court case dating from the Qianlong period (1749) concerns a hereditary beggar 
performing in a Mulian opera at a temple in Cixi 慈溪, near the city of Ningbo. Unfortunately, 
the role played by this beggar, called Zheng Shide 鄭世德, is unknown. See Tong De 同德, 
1755, Cheng’an Xubian 成案續編 (Sequel compilation of leading cases), Tianjin, edition held by 
Tōkyō Daigaku Tōyō Bunka Kenkyūjo, 4.79a–80b. On this case, see also Tanaka Issei 田仲一
成, 1968, Shindai chihōgeki shiryōshū 淸代地方劇資料集 (A collection of materials on regional 
operas in the Qing), Tokyo: Tōkyō Daigaku Tōyō Bunka Kenkyūjo, pp. 60–62.
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this painted duo closely and 
thus to determine their 
exact role.37 To be sure, 
Zhou Chen’s painting may 
not be taken as an exact 
representation of social 
realities; as such, it must be 
treated with caution. What 
is important in this case 
is to call attention to the 
multi-leveled relationship 
between ghosts and beggars, 
epitomized by the active 
role beggars played in ritual 
ghost expulsions. Beggars 
and the local poor dressed 
up like demons, not only 
because it was considered 
“a dangerous and polluting 
job that nobody else would 
willingly assume”,38 but also—and more 
importantly—because, as B. J. ter Haar has 
pointed out, being marginalized outcasts, they 
“were, in many ways, the real life equivalents 
of the demonic beings they enacted”.39

The next double leaf pairs a snake charmer with a half-naked 
masculine figure holding a stick in his left hand. The latter displays 
sinewy muscles; his tattered clothing reveals a nude torso and protruding 
shoulder bones (Fig. 8), giving him the appearance of suffering from 

37. Additional records to those cited before include a description found in Xihu youlan zhiyu 
西湖遊覽志餘 (Supplement to the guide to the West Lake), by the Ming scholar-official Tian 
Rucheng 田汝成 ( jinshi 1526), who wrote that on the twenty-fourth day of the twelve month, 
beggars painted their faces (tumo 塗抹) and dressed up as officials from the underworlds (guipan 
鬼判) to perform exorcist dances in exchange for money. See Tian Rucheng 田汝成, 1980, Xihu 
youlan zhiyu 西湖遊覽志餘 (Supplement to the guide to the West Lake), Shanghai: Shanghai 
guji chubanshe, p. 363. A Chongzhen-period gazetteer of Wucheng county in northern Zhejiang 
includes an almost identical passage. See Wucheng xianzhi 烏程縣志 (Gazetteer of Wucheng 
County), Chongzhen reign, rpt., Beijing: Shumu wenxian chubanshe, 4.19a. According to the 
1600 gazetteer of Jiaxing prefecture, during the Lunar New Year, beggars used to smear their 
faces with red ink and perform ritual dances in the streets to expel demons. See Jiaxing fuzhi 
嘉興府志 (Gazetteer of Jiaxing Prefecture), 1983 [1600], rpt., Taipei: Chengwen chubanshe, 
1.18a.
38. Katz Paul, 1995, Demon Hordes and Burning Boats: The Cult of Marshal Wen in Late 
Imperial China, Albany: State University of New York Press, p. 180.
39. Haar Barend J. ter, 2006, Telling Stories, p. 49.

Figure 8 : Zhou Chen, 
detail of Beggars and   

Street Characters
© Honolulu Academy of 

Arts
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a congenital elevation of the 
scapula known as “Sprengel’s 
deformity”. Moreover, his mouth 
appears to be affected by a facial 
nerve paralysis, conferring 
a bestial quality upon him. 
Pictorially, the treatment of 
his visage recalls some baleful 
stars (xiongshen 凶神, “cruel 
divinities”, or shaxing 煞星, 
“murderous stars”)—with their 
fierce and disturbing appearances 
and grimacing faces—found, for 
example, in Water and Land 
ritual murals in Pilu temple 毘
盧寺 in Hebei, dating to the late 
fifteenth century. For instance, 
one of the twelve stars of root 
destiny (Shi’er Yuanchen 十二
元辰) (Fig. 9) has similar facial 
features: seen in three-quarter 
view, his twisted face with its 
protruding eyes, disheveled hair, 
and wild open mouth showing 

rows of menacing teeth evokes the beggar’s terrifying visual details.

The next pair in the series shows a relatively healthy-looking beggar, 
about to eat a root vegetable, facing a firewood carrier. The latter, barefoot 
and wearing only a tattered loincloth, shows signs of extreme emaciation 
(Fig. 10).

His lower garment fails to cover a skeletal body: his bones stick out 
so much from his skin that they can be easily counted. He presents 
exaggerated joints; his ribcage protrudes to the point that it seems to 
rip through his parchment-like flesh. His figure displays bulging eyes, 
prominent cheekbones and tousled hair, with loose locks spread over 
his right shoulder. No doubt, Zhou Chen based his work on close 
observations of the bodily signs of advanced starvation among the rags and 
poor people of Suzhou’s markets and streets. However, iconographically, 
the appearance of the firewood carrier also recalls the racked physiques of 
semi-naked victims of karma retribution in hell paintings. The sinners’ 
partial or total nudity not only exposes their bodies to punishment, but 
nakedness also defines the otherness of those who are socially or morally 
deviant, thus indicating their moral status in the hierarchy of rebirth. 

Figure 9 : Anonymous, Star of root des-
tiny, ca. 1500. Section of a wall panting, 
Pilu temple, Hebei. Source: Sun, Pilu si 
bihua, p. 17
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Through precise iconographic tools, 
illustrations from tenth-century versions 
of the “Scripture on the Ten Kings” 
(Shiwang jing 十王經), from Dunhuang, 
indeed show two possible paths for the 
deceased: while “good” people (those 
whose families have sent offerings) are 
well dressed and serene, “evil” people 
(sinners who lack support from their 
families) are confined in cangues and 
scantily clad in loincloths that reveal their 
bare chests, arms and legs.40 Later sets of 
paintings depicting the ten kings of hell, 
such as those produced during the twelfth 
and thirteenth centuries by workshops 
of Ningbo, include scenes of torture and 
punishment in the lower register of each 
scroll. Relegated to the bottom of the 
paintings, penitents are emaciated and 
semi-naked, blood running over their 
bodies.41

Similarly, the bare-bodied hungry 
ghosts depicted in some Water and Land 
ritual paintings (shuilu hua 水陸畫) 
offer other comparative examples. One of 

the 139 ritual scrolls from the set of Baoning temple 寶寧寺 in Shanxi 
province features, according to the cartouche, an “assembly of ghosts with 
large stomach, dirty hair, needle-thin throat, torch-like mouth, starving 
to death” (Dafu choumao zhenxi jukou jihuo chiran guihun zhong 大腹
臭毛针咽巨[炬]口饥火炽然鬼魂众) (Fig. 11). Undoubtedly, these are 
hungry ghosts, often described, in Indian as well as in Chinese sources, 
as having stomachs as large as mountains and throats as thin as needles.42 

40. Teiser Stephen F., 1988, The Ghost Festival in Medieval China, Princeton: Princeton 
University Press, p. 32; Teiser Stephen F., 1999, “Picturing Purtagory: Illustrated Versions 
of the Scripture on the Ten Kings”, in Jean-Pierre Drège, ed., Images de Dunhuang. Dessins 
et peintures sur papier des fonds Pelliot et Stein, Paris : E. F. E. O., p. 172. For plates, see 
Monnet Natalie, 2004, Chine : l’Empire du Trait, Calligraphies et dessins du ve au xixe siècle, 
Paris : Éditions de la Bibliothèque Nationale de France, pp. 124–127.
41. On these paintings, see Ledderose Lothar, Ten Thousand Things: Module and Mass 
Production in Chinese Art, Princeton: Princeton University Press, pp. 163–185.
42. Hungry ghosts appear in particular in legends associated with Mulian, whose spiritual 
powers permit him to see these creatures. On this topic, Teiser Stephen F., 1988, Ghost Festival 
in Medieval China, pp. 124–130.

Figure 10 : Zhou Chen, detail 
of Beggars and Street Characters
© Honolulu Academy of Arts
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Aside from their large bellies,43 these 
creatures visually recall the firewood 
carrier depicted by Zhou Chen, who 
was doubtless familiar with these 
kind of images, given the popularity 
of Water and Land rituals during the 
Ming and Qing dynasties. Thus, Water 
and Land rite paintings were arguably 
visual precedents for this figure.

Another category of paintings in 
which we can find ghost images are 
those representing Zhong Kui and his 
grotesque-looking demon attendants 
in procession, catching and warding off 
ghosts and devil spirits. The handscroll 
of Yan Geng 颜庚 (active c.1300), 
“Zhong Kui Giving Off His Sister to 
Marriage” (Zhong Kui jiamei tu 鍾馗嫁
妹圖), shows a motley crew of demons 
in ragged attire leading the nuptial 
procession of the demon-catcher’s 
sister.44 Zhong Kui himself, heavily 
intoxicated, is sitting on a donkey with 
three imps supporting him. One of 
these retainers, shown in frontal view 
and displaying eyebrows distorted into 
a frown, has a flat and snout-like nose 
sitting atop a closed mouth, forming a 

43. Hungry ghost do not always have swollen bellies. For instance, those appearing in the upper 
register of the Ming Buddhist murals on the south wall of Gongzhu temple 公主寺 in Shanxi do 
not have large stomachs. The mural paintings can be dated to c.1503. This detail is reproduced 
in Jin Weinuo 金維諾, ed., 2007, Shanxi fanzhi gongzhu si bihua 山西繁峙公主寺壁畫 (Mural 
paintings of Gongzhumonastery in Fanzhi county, Shanxi), Shijiazhuang: Hebei meishu chuban-
she, p. 5; Zhongguo siguan bihua quanji bianji weiyuanhui, ed., 2011, 中國寺觀壁畫
全集編輯委員會, Ming Qing siguan shuilu fahui tu 明清寺觀水陸法會圖 (Ming and Qing dy-
nasties water-and-land ritual temple paintings), vol. 3, in Zhongguo siguan bihua quanji 中國寺
觀壁畫全集, Guanzhou: Guandong jiaoyu chubanshe, pl. 36, p. 77. Equally depicted as lacking 
prominent bellies are the hungry ghosts surrounding the face-flaming king of ghosts (mianran 
guiwang 面然鬼王) on the upper left of the south-west wall of Pilu temple. See Kang Dianfeng 
康殿, ed., 1998, Pilu si bihua 毗盧寺壁畫 (Mural paintings of the Pilu temple), Shijiazhuan: 
Heibei meishu chubanshe, pl. 144–145.
44. For plates, see Lee Sherman E., 1993, “Yan Hui, Zhong Kui, Demons and the New Year”, 
Artibus Asiae, 53/1–2, pp. 222–223; Fong Wen C., 1992, Beyond Representation: Chinese 
Painting and Calligraphy, 8th–14th Century, New York: The Metropolitan Museum of Art, 
pp. 368–372.

Figure 11 : See end of volume 
picture’s table for full cap-
tion.  Source: Shanxi Sheng 
Bowuguan, Baoning si Mingdai 
shuilu hua, pl. 126
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large arc of a circle (Fig. 12). The 
retainer closely resembles the 
cripple standing next to the large-
bellied beggar, supporting himself 
with two crutches in the Zhou 
Chen series (Fig. 13). Seen with 
his left foot firmly planted on the 
ground and a turned-out right 
foot, he is probably suffering from 
foot and hand deformities.45

Taking an almost frontal 
stance, the beggar has turned 
slightly to meet the viewer with 
a direct gaze. He seems to show 

45. Interestingly, Jusepe de Ribera’s painting, known as The Clubfoot, housed in the Louvre 
(dated 1642), depicts a young beggar who seems to show analogous foot and hand deformities. 
Specialists have recently tried to identify his condition: according to a French orthopedic sur-
geon, the diagnosis is hemiplegic cerebral palsy (see Fitoussi Franck and Meslay Olivier, “Le 
Pied-Bot de Jusepe de Ribera (1591-1652). Un regard médical sur le modèle, en collaboration 
avec l’hôpital Robert-Debré à Paris”, Paris : Musée du Louvre, http://cartelfr.louvre.fr/pub/fr/
pdf/31924_mois120.pdf (accessed 03/04/2012), while M. Ramachandran argues that arthroo-
gryposis is worth considering as well. See Ramachandran Manoj, 2006, “The Diagnosis of 
Art: Arthrogryposis and Ribera’s The Clubfoot”, Journal of the Royal Society of Medicine, 99/6, 
pp. 321–322. Be that as it may, the boy’s turned-out right foot and flexed right wrist resemble 
the disabilities depicted here. Although we do not clearly see the right hand of Zhou Chen’s 
figure—which is holding a staff—his wrist seems distorted as well; thus, he might be affected by 
the same condition.

Figure 12 : Yan Geng (active ca. 1300), 
detail from Zhong Kui Giving off His 
Sister to Marriage (Zhong Kui jiamei tu). 
Handscroll, ink on silk, 24.4 x 253.4 cm, 
Metropolitan Museum of Arts (1990.134)
© Metropolitan Museum of Arts

Figure 13 : Zhou Chen, detail of 
Beggars and Street Characters. See end of 

volume picture’s table for full caption
© Cleveland Museum of Art
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off his handicap clearly in order to arouse some pity, and eventually some 
coins, from people passing by. 

His facial features, which include a winkled forehead, frowning 
eyebrows, a flat nose, protruding ears, and lips pressed together and 
turned down, are also reminiscent of one of the fiends appearing in a scroll 
attributed to Yan Hui 顏輝 (active before 1298–after 1324?), depicting 
a Zhong Kui night excursion.46 Intriguingly, the hunting demon, 
accompanied by a greyhound, looks more pitiable than frightening, 
making one wonder whether he was modeled after a real beggar (Fig. 14).

On this point, I have already argued that some of Zhou Chen 
characters were probably inspired by beggars performing during New 
Year’s ritual expulsions. Equally, it is worth noting that, as Sherman Lee 
has convincingly shown, the Yuan dynasty paintings of Zhong Kui and 
his demon entourage depict New Year’s exorcising practices as recorded, 
for instance, in the aforementioned Mengliang lu.47 In such processions, 
which actually occurred during and after the Song period, real beggars 
dressed themselves as Zhong Kui and his company of demons, marching 

46. For plates, see Lee Sherman E., 1993, “Yan Hui” , pp. 224–225. According to Sherman Lee, 
the painting (present location unknown), although traditionally attributed to Yan Hui, is pro-
bably a work dating from almost a century later. See Lee Sherman E., 1993, “Yan Hui” , p. 215.
47. Lee Sherman E., 1993, Zhong Kui.

Figure 14 : Yan Hui (active ca. 1298-1324) (claimed to be by), detail from The 
Hunting Excursion of Zhong Kui, 14th century (?). Handscroll, ink on paper, 

dimensions and location unknown
Source: Lee, “Yan Hui, Zhong Kui, Demons and the New Year”, p. 225
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through the street of the capital, striking 
drums and beating gongs in order to expel 
evil forces. Zhong Kui’s night excursions 
remained a popular subject throughout 
the Ming dynasty, and Zhou Chen was 
no doubt familiar with some of these past 
models (he himself painted a handscroll 
of Zhong Kui and his sister riding an ox 
and a horse, escorted by a procession of 
demons48), arguably borrowing some 
visual conventions from earlier paintings 
on the theme of the demon-queller.49

Amid the gallery of sick and crippled 
is a figure whose features seem to aim 
to instill fear in the viewer (Fig. 15). 
Although the dark lines across his 
chest evoke the bony ribs of hungry 
ghosts, his upper chest, arms and legs 
are powerfully muscular. He is holding 
a rock in his right hand, which recalls 
the vajra (Chinese: jingang 金剛), 
the tool that is the scepter of peaceful 
deities and the weapon of wrathful ones. 
When held in the raised right hand, this 
ritual tool is hence understood to be a 
weapon. Interestingly, the beggar raising 
a rock with his right hand is probably 

48. The scroll and the colophon appended to it, written by Tang Yin 唐寅 (1470–1524), are ana-
lysed by Siggstedt Mette, 1983, Zhou Chen, pp. 112–113. For plate of the painting (ink on pa-
per, 27.9 x 77.9 cm, present location unknown), see Siggstedt Mette, 1983, Zhou Chen, p. 227, 
and Wang Shijie, Na Zhiliang and Zhang Wanli, eds., 1967, A Garland of Chinese Paintings, 
3 vols., Hong Kong: Cafa Company Limited, iii, pl. 13.
49. During the sixteenth century, two of these Yuan dynasty scrolls on the theme of Zhong Kui 
night excursions—one produced by Gong Kai 龔開 (1222–c.1304) (Zhongshan chuyou tu 中山
出遊圖), now in the Freer Gallery of Art, and a very similar scroll by Yan Hui in the collection 
of the Cleveland Museum of Art—were owned by An Guo 安國 (1481–1534), a famous edi-
tor and art collector from Wuxi, in the Changzhou prefecture in Jiangsu. See Little Stephen, 
1985, “The Demon Queller and the Art of Qiu Ying”, Artibus Asiae, 46/1–2, p. 35. Moreover, 
the fact that one of the twenty-one colophons appended to the Gong Kai painting was composed 
by the famous calligrapher Feng Fang 豐坊 (1492–1563) in 1527 attests that these kind of pain-
tings were circulating in collecting circles in the Wu area during the sixteenth century. For a 
transcription and translation of Feng Fang’s colophon, see the technical data sheet “Gong Kai, 
Zhongshan Going on Excursion”, 2007, Washington: Freer Gallery of Art, pp. 19–20, http://
www.asia.si.edu/SongYuan/F1938.4/F1938-4.Documentation.pdf (accessed 01/11/2010).

Figure 15 : Zhou Chen, detail 
of Beggars and Street Characters
© Cleveland Museum of Art
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employing it as a “weapon” too, 
since the rock can be identified 
as a coercive tool beggars used to 
elicit alms from potential donors. If 
refused, the beggars would start to 
hit themselves with rocks, inducing 
people to give a few coins to get rid 
of them. The powerful body of this 
beggar, virtually unprecedented 
in the history of Chinese secular 
art, evokes a Vajrapani (Chinese: 
Jingang lishi 金剛力士), a protector 
deity usually depicted with bare 
chest and bulging muscles. Often 
shown with non-Chinese facial 
features (round and protruding 
eyes, prominent nose and eyebrows, 
wild hair and beard) and skin tone, 
Vajrapani is primarily a yakṣa.50 
Understood to protect the Buddha 
and control demons, he shares some 
of the physical attributes of ghosts 
and monsters. His terrifying form 
is therefore suitable for representing 
a demonic defender supposed to 
frighten away the forces of evil.51 
The figure of one such protector 
deity from a Ming dynasty mural 
in Fahai temple 法海寺 near 
Beijing (Fig. 16) was arguably a 
visual precedent for the muscular 
beggar, as Richard Barnhart has 

50. Wang-Toutain Françoise, 2007, « Le sutra qui sauve des maladies. Un aspect peu connu 
de Vajrapani, Protecteur de la Loi », in Jean-Pierre Drège, ed., Études de Dunhuang et Turfan, 
Geneva : Droz, p. 118.
51. On this point, it is interesting to note that a Liang dynasty (502–557) book about the cus-
toms and festivals throughout the year in the southern region of Jing and Chu (modern Hubei 
and Hunan) describes an expulsion rite held on the la day 臘日 (i.e. the eighth day of the twelfth 
lunar month), in which village people would disguise themselves as Jingang lishi to drive off 
epidemics (zhuyi 逐疫). See Zong Lin 宗懍, 1987, Jing Chu suishi ji 荊楚歲時記 (A record of 
seasonal festivals in the Jing and Chu regions), Taiyuan: Shanxi renmin chubanshe, p. 64.

Figure 16 : Anonymous, Guardian 
Figure, 15th century. Section of a wall 
painting, Fahai Temple, Beijing
Source: Zhou, Huashen yuyun, p. 46. 
© Cleveland Museum of Art
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pointed out.52 The eyes of the dark-skinned vajrapani are as round, 
protruding and wild as those of the beggar raising a rock; the positions of 
their muscled bodies are also comparable.

52. Barnhart Richard, 1993, Painters of the Great Ming: The Imperial Court and the Zhe 
School, Dallas: Dallas Museum of Art, p. 289.

Figure  17 : Zhou Chen, detail of Beggars and Street Characters 
© Cleveland Museum of Art
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Both overly muscular and markedly bony, barely clothed, with 
exaggerated, almost bestial facial features (protruding eyes, gaping 
mouths, unruly hair), Zhou Chen’s beggars share certain physical 
attributes with ghosts and demons without being reducible to them. 
Rather than portraying them in a negative light, as explicitly evil, the 
artist combines stock and unique features, through an acute observation 
and a convincing depiction of his subjects’ afflictions. Consider, for 
instance, the animal trainer carrying a squirrel, seen in the opening 
section of the Cleveland scroll (Fig. 17). If, on the one hand, his hair 
is reminiscent of that of the hungry ghosts (two tufts rise from behind 
the ears on either side of a bald pate), on the other hand, he presents 
individual, if excruciating facial details; he is suffering from a unilateral 
cleft palate. There is something almost clinical in the exactitude of his 
facial anomalies, suggesting that the artist has modeled his figure on a 
person presenting such a deformity.53 Therefore, Zhou Chen’s figures 
are also portrayals of individual distress, degradation and suffering that 
force the viewer to feel the dehumanizing effect of starvation, illness 
and physical deformities; these are highly detailed, anatomically correct 
renderings of powerful though undernourished anatomies that exert a 
strong physical presence, and as such are virtually unprecedented in 
the history of Chinese secular painting. This combination of human 
identities and ghostly features, highlighting the ambiguity of the 
boundaries between the living and the dead, is one of the sources of 
the uncanny and disturbing power the characters hold over the viewer. 
Unlike ghosts and demons, Zhou Chen’s beggars do not occupy spaces 
on the periphery of the urban and civilized center, nor have they been 
expulsed to a peripheral zone. Through the mixture of fiendish and more 
familiar physical features, Zhou Chen seems to suggest that his beggars 
and street characters are the inner demons: the different, ugly and 
terrifying in the world of those living within the bounds of the ordinary. 
The point might not be the assimilation of anomalies under a taxonomic 
scheme of order (“the collection”, as Robert Campany designates it54), 
but rather the exposure of these anomalous beings to the viewer, making 
him aware of their harsh realities.

53. As Carlos Hugo Espinel points out, the nasolabial sulcus of this character starts high above 
the left nasal ala, angles laterally, and ends down near the jaw. His philtrum is missing, and a 
thick cleft cuts through the skin and the muscles that encircle the left upper lip, extending up 
toward the left nostril. The upper incisors show deviation, suggesting a lack of support due to 
a cleft palate. The lower lip protrudes to compensate for the failure of the upper lip. Finally, 
the square and protruding lower jaw indicates pseudoprognathism. See Espinel Carlos Hugo, 
1996, “Chou Ch’en’s Street Character: Facial Deformity in the Art of the Ming Dynasty”, 
Lancet, 348, pp. 1714–1716.
54. Campany Robert Ford, 1996, Strange Writing: Anomaly Accounts in Early Medieval China, 
Albany: State University of New York Press, p. 9.
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Showalter Elaine, 1986, The New Feminist Criticism: Essays on 

Women, Literature, and Theory, London : Virago.
Shu Wei [舒位], 2009, Pingshui qishi ji 瓶水齊詩集 [Recueil de 

poèmes de la bouteille d’eau pure], Shanghai : Shanghai guji chubanshe.
Si tianwang jing 四天王經 [Sūtra of the Four Heavenly-Kings], 

transl. ascr. to Zhiyan [智嚴] and Baoyun [寶雲], T. 590, XV.



Pres
se

s d
e l

'In
alc

o

Bibliographie générale

   489

Siebert Martina, 2012, « Making technology history », in Dagmar 
Schafer (ed.), Cultures of Knowledge: Technology in Chinese History, 
Leiden : Brill, p. 253-281.

Siggstedt Mette, 1983, Zhou Chen, the Life and Painting of a Ming 
Professional Artist, Kungsbacka : Elanders Boktryckeri Aktiebolag.

Sima Changfeng [司馬長風], 1978, Zhongguo xinwenxue shi 中國
新文學史 [A history of chinese new literature], Hong Kong : Zhaoming 
chubanshe, 3 vol.

Sima Zhongyuan [司馬中原], 2010, Guiling Jing 鬼靈經 [Canon 
des gui et des esprits], Taipei : Chiuko.

Sippapak Yuthlert, Buppah Rahtree [la Vengeance de Ratri], avec 
L. Boonyasak et K. Sripoomseth, Thaïlande, thriller, 2003, 109 min.

Siriwiphak Phani, 2002, Kan Suksa Pliapthiap Wannakam Raeung 
Nang Nak Phra Khanong  [Étude comparatiste des œuvres littéraires 
à propos de la légende de Nang Nak], mémoire de master, université 
Silpakorn, Bangkok.

Songjiang fuzhi 松江府志 [Gazetteer of Songjiang Prefecture], 1991 
(1630), Beijing : Shumu wenxian chubanshe.

Song Lian [宋濂], 1976, Yuanshi 元史 [Yuan History], Beijing : 
Zhonghua shuju.

Songshu 宋書, 1974, Beijing : Zhonghua shuju.
Song Shugong [宋书功], 1991, Zhongguo gudai fangwu yangsheng 

ji yao 中国古代房屋养生集要 [L’art de cultiver son énergie yang en 
chambre dans la Chine ancienne], Beijing : Zhongguo yiyao keji.

Sontag Susan, 1993, la Maladie comme métaphore. Le Sida et ses 
métaphores, Paris : Christian Bourgois, trad. Marie-France de Paloméra, 
Brice Matthieussent.

Sørensen Henrik H., 1995, “Divine scrutiny of human morals in an 
early Chinese Buddhist Sūtra: A study of the Si tianwang jing (T. 590)”, 
Studies in Central & East Asian Religions, no. 8, p. 44-83.

Soushen houji 搜神後記, 1935, Beijing : Shangwu yinshuguan.
Soushen houji, 1990, Rochetaillée : le Chêne-Voyelle. Ill. de 18 

xylographies originales de Jean-François Ferraton, Chen Chao-pao ; 18 
calligraphies de Li Kuang Lang ; trad. de Christophe Comentale, revue 
par Li Tche Houa.

Soushen ji 搜神記, 1981, Beijing : Shangwu yinshuguan.
Soymié Michel, 1977, « Les dix jours de jeûne du taoïsme », in 

Yoshioka hakase kanrekikinen dōkyō kenkyū ronshū 吉岡博士還暦記念
道教研究論集, Tōkyō : Kokusho kankōkai, p. 1-21.

Soymié Michel, 1959, « les Songes et leur interprétation en Chine 
», in les Songes et leur Interprétation, Paris : Seuil , « Sources orientales, 
vol 2 », p. 275-307.

Sribunruang Jit-Kasem, 1986, la Femme, le Héros et le Vilain, 
Paris : Presses universitaires de France.



Pres
se

s d
e l

'In
alc

o

Fantômes dans l’Extrême-Orient d’hier et d’aujourd’hui, tome 1
Marie LaureiLLard et Vincent durand-dastès (dir.)

490

Stein Rolf, 1990, The World in Miniature: Container Gardens and 
Dwellings in Far Eastern Religious Thought. Stanford (Calif.) : Stanford 
University Press, trad. Phyllis Brooks.

Steiner Christopher, 2001, “Rights of passage: On the liminal 
identity of art in the border zone”, in Fred Myers (ed.), The Empire of 
Things: Regimes of Value and Material Culture, Santa Fe (N. M.) : School 
of American Research Press, p. 207-231.

Strickmann Michel, 1979, “On the alchemy of T’ao Hung-ching”, 
in Holmes Welch, Anna K. Seidel (ed.), Facets of Taoism: Essays 
in Chinese Religion, New Haven – London : Yale University Press, 
p. 123-192.

Strickmann Michel, 1996, Mantras et mandarins. Le bouddhisme 
tantrique en Chine, Paris : Gallimard.

Strickmann Michel, Faure Bernard (dir.), 2002, Chinese Magical 
Medicine. Stanford : Stanford University Press.

Stuart Daniel M., 2012, A Less Traveled Path: Meditation and 
Textual Practice in the Saddharmasmṛtyupasthāna (sūtra), Ph. D 
dissertation, Berkeley, University of California.

Su Tong [苏童], 1997, Suiwa 碎瓦, Nanjing : Jiangsu wenyi 
chubanshe.

Su Tong [苏童], 2004a, « Yishi de wancheng 仪式的完成 », in 
Shennüfeng 神女峰, Shanghai : Shanghai wenyi chubanshe.

Su Tong [苏童], 2004a, « Juying 巨婴 », in Shennüfeng 神女峰, 
Shanghai : Shanghai wenyi chubanshe, p. 14-24.

Su Tong [苏童], 2004a, « Tianshi de liangshi 天使的粮食 », in 
Shennüfeng 神女峰, Shanghai : Shanghai Wenyi chubanshe, p. 107-116.

Su Tong [苏童], 2004b, « Hudie yu qi 蝴蝶与棋 », in Xiangrikui 
向日葵, Shanghai wenyi chubanshe.

Su Tong [苏童], 2004c, « Shuigui 水鬼 », in Qibing 骑兵, Shanghai : 
Shanghai wenyi chubanshe, p. 43-51.

Su Tong [苏童], 2004d, Yingsu zhi jia 罂粟之家, Shanghai : Shanghai 
wenyi chubanshe.

Su Tong [苏童], Zhang Xuexin [张学昕], 2005, « Huiyi, xiangxiang 
xushu – xiezuo de fasheng 回忆想象叙述 – 写作的发生 » [Memory, 
imagination, narration – the genesis of creation], Dangdai zuojia pinglun 
当代作家评论, no 6, p. 46-58.

Su wenxue congkan 俗文学叢刊, 2004, Taibei : Xin Wenfeng.
Suishu 隋書, 1973, Beijing : Zhonghua shuju.
Suite d’À la recherche des esprits [Soushen houji 搜神後記], 1993, 

Paris : chez les auteurs, trad. Christophe Comentale, ill. Yin Xin.
Sun Qixiang [孫啟祥], 2007, Pilu si bihua 毘盧寺壁畫 [Mural 

paintings of pilu temple], Shijiazhuang : Hebei meishu chubanshe.
Sun Simiao [孫思邈], 1999, Qianjin yifang jiaozhu 千金翼方校註, 

ed. Zhu Bangjia [朱邦贤], Deng Wenguo 陈文国, Shanghai : Shanghai 
guji.



Pres
se

s d
e l

'In
alc

o

Bibliographie générale

   491

Sun Yinggang [孫英剛], 2011, « Youming zhijian: jianguiren yu 
zhonggu shehui 幽明之間：見鬼人與中古社會 », Zhonghua wenshi 
luncong 中華文史論叢, no 102, p. 221-254.

Sun Yirang [孫詒讓], 1960, Zhou li zheng yi 周禮正義, Taibei : 
Yiwen yinshuguan.

Sutton Donald S., 2003, Steps of Perfection. Exorcistic Performers 
and Chinese Religion in Twentieth-Century Taiwan, Cambridge (Mass.) : 
Harvard University Press.

Swatek Catherine C., 2002, Peony Pavilion Onstage: Four Centuries 
in the Career of a Chinese Drama, Ann Arbor : Center for Chinese 
Studies, University of Michigan.

Swearer Donald K., 1973, “Control and freedom: The structure 
of Buddhist meditation in the Pāli Suttas”, Philosophy East and West, 
vol. 23, no. 4, p. 435-455.

Tadié Jean-Yves, 1994, le Récit poétique, Paris : Gallimard.
Taiping jing he jiao 太平經合校, 1979, Beijing : Zhonghua shuju.
Taishin Arts Award 10th edition catalog 第十屆台新藝術獎 Dishi jie 

Taixin yishu jiang, 2012, Taipei : MOCA.
Taisho shinshu daizokyo 大正藏新脩大藏經, 1987, Taibei : Shin 

Wen Feng.
Tanaka Issei [田仲一成], 1968, Shindai chihōgeki shiryōshū 淸代地

方劇資料集 [A collection of materials on regional operas in the Qing], 
Tōkyō : Tōkyō Daigaku Tōyō Bunka Kenkyūjo.

Tanaka Issei [田仲一成], 2002, Zhongguo xiju shi 中国戏剧
史 [Histoire du théâtre chinois], Beijing : Beijing guangbo xueyuan 
chubanshe.

Tang Guizhang [唐圭璋] (ed.), 1965, Quan Song ci 全宋詞 
[Complete Ci Poetry of the Song Dynasty], Beijing – Hong Kong : 
Zhonghua shuju.

Tang Xianzu, 2002 (2e éd.), The Peony Pavilion: Mudan ting, 
Bloomington : Indiana University Press, trad. Cyril Birch.

Tao Hongjing [陶弘景], 1987, « Zhengao 真誥 », in Daozang 道
藏, vol. 20, p. 491-610.

Tao Mingzhi [陶明誌], 1987 (1934), Zhou Zuoren lun 周作人
論 [Sur Zhou Zuoren], Shanghai : Shanghai shudian. (Fac-similé de 
l’édition Shanghai Beijing shuju, 1934.)

Tarocco Francesca, 2007, The Cultural Practices of Modern Chinese 
Buddhism: Attuning the Dharma, London – New York : Routledge.

Teiser Stephen F., 1986, “Ghosts and ancestors in medieval Chinese 
religion: The Yü-lan-p’en festival as mortuary ritual”, History of Religions, 
vol. 26, no. 1, p. 47-67.

Teiser Stephen F., 1988, The Ghost Festival In Medieval China, 
Princeton : Princeton University Press.

Teiser Stephen F., 1994, The Scripture on the Ten Kings and the 
Making of Purgatory in Medieval Chinese Buddhism, Honolulu : 
University of Hawai’i Press.



Pres
se

s d
e l

'In
alc

o

Fantômes dans l’Extrême-Orient d’hier et d’aujourd’hui, tome 1
Marie LaureiLLard et Vincent durand-dastès (dir.)

492

Teiser Stephen F., 1999, “Picturing Purtagory. Illustrated Versions 
of the Scripture on the ten Kings », in Jean-Pierre Drège (dir.), Images 
de Dunhuang. Dessins et peintures sur papier des fonds Pelliot et Stein, 
Paris : École française d’Extrême-Orient, p. 169-197.

Teo Stephen, 2011, “The Hong Kong Cantonese cinema: Emergence, 
development and decline”, in Song Hwee Lim, Julian Ward (dir.), The 
Chinese Cinema Book, London : British Film Institute, p. 107.

Teshigahara Hiroshi, 1927-2001, 2007, cat. expo. Museum of Modern 
Art (Saitama), Saitama : Museum of Modern Art.

Tian Chao [田超], 2013, « Xijiao jingju hui dao xiao juchang, Yan 
Xijiao gaidong da yi re yi »《惜·娇》京剧回到小剧场 阎惜娇改动大
引热议 » [L’opéra de Pékin Xi’Jiao joué sur une scène de poche : les 
changements apportés au personnage de Yan Xijiao suscitent des débats 
enflames], Jinghua shibao 京华时报, 18 novembre. http://yule.sohu.
com/20131118/n390303078.shtml [consulté le 19 février 2016].

Tian Rucheng [田汝成], 1980, Xihu youlan zhiyu 西湖遊覽志餘 
[Supplement to the Guide to the West Lake], Shanghai : Shanghai guji 
chubanshe.

Tian Xiaofei, 2007, Beacon Fire and Shooting Star: the Literary 
Culture of the Liang (502-557), Cambridge (Mass.) – London : Harvard 
University Asia Center.

Tianxia Guiyuan, 2011, Di Huang (shang, zhong, xia) 帝凰  
(上、中、下) [l’Impératrice Phénix, tomes 1, 2 et 3], Nanjing : Jiangsu 
wenyichubanshe.

Tianxia Guiyuan, 2009, Di Huang 帝凰 [l’Impératrice Phénix], 
Jiangsu : Xiaoxiang shuyuan. http://www.xxsy.net/books/181561/
default.html [consulté le 6 juin 2015].

Tianxia Guiyuan, Fuyao huanghou (shang, xia) 扶搖皇后(上、
下) [L’impératrice Fuyao, tomes 1 et 2], Fuyao huanghou zhongjiepian 
(shang, xia) 扶搖皇后終結篇(上、下) [L’impératrice Fuyao, partie finale, 
tomes 1 et 2], Nanjing : Jiangsu wenyi chubanshe, 2011, 1548 pages.

Tiffany Daniel, 2009, Infidel Poetics: Riddles, Nightlife, Substance, 
Chicago : University of Chicago Press.

Tiffany Daniel, 2004, “Lyric substance: On riddles, materialism, 
and poetic obscurity”, in Bill Brown (ed.), Things, Chicago : University 
of Chicago Press, p. 72-98.

Tilley Christopher et al. (ed.), 2006a, Handbook of Material Culture, 
London : SAGE publications.

Tilley Christopher, 2006b, “Objectification”, in Christopher 
Tilley et al. (ed.), Handbook of Material Culture, London : SAGE 
publications, p. 60-73.

Ting Guo, 2011, “Dickens on the Chinese Screen”, Literature 
Compass, vol. 8, no. 10, p. 795-810.



Pres
se

s d
e l

'In
alc

o

Bibliographie générale

   493

Todorov Tzvetan, 1975, The Fantastic: A Structural Approach to a 
Literary Genre, Ithaca (N.Y.) : Cornell University Press.

Tong De [同德], 1755, Cheng’an xubian 成案續編 [Sequel 
Compilation of Leading Cases], Tianjin : (édition conservée au Tōkyō 
Daigaku Tōyō Bunka Kenkyūjo).

Traganou Jilly, 2004, The Tōkaidō Road: Travelling and 
Representation in Edo and Meiji Japan, London : Routledge – Curzon.

Tsai Ming-liang, 2011, “On the uses and misuses of cinema”, Senses 
of cinema, March. http://sensesofcinema.com/2011/feature-articles/on-
the-uses-and-misuses-of-cinema/ [consulté le 17 juin 2013].

Tsu Jing, 2005, Failure, Nationalism, and Literature, Stanford 
(Calif.) : Stanford University Press.

Tsuruta Norio [鶴田法男] et al., 1999-2009, Hontō ni atta kowai 
hanashi ほんとにあった恐い話し, Fuji Tv.

Ueda Akinari, 1959, Contes de pluie et de lune, Paris : Gallimard – 
Unesco, trad. René Sieffert.

Ueda Akinari [上田秋成], 1969, Tandai shōshin roku 胆大小心録, 
in Ueda Akinari shū, Tōkyō : Iwanami shoten, « Nihon koten bungaku 
taikei ».

Vechakon Hem, 2003a, « Sanya Rak » [Souvenir d’amour], in 
Roy Pi Hem Vechakorn Winyan Raeron [Centenaire de Hem Wechakon, 
l’âme errante], Bangkok : Wiriya, p. 103-110.

Vechakon Hem, 1992, « Sanya » [Promesse], in Peat Kru Phi Thai 
Maeung Nag Wanthong [Découverte de la crypte aux fantômes thaïs : la 
ville de Wanthong], Bangkok : Dokya, p. 85-102.

Vechakon Hem, 2003b, « Kru: Arun » [Maître Aroon], in Roy Pi 
Hem Vechakorn Winyan Raeron [Centenaire de Hem Wechakon, l’âme 
errante], Bangkok : Wiriya, p. 151-170.

Vechakon Hem, 2003c, « Mao Thot » [Transfert de faute], in Roy 
Pi Hem Vechakorn Winyan Raeron [Centenaire de Hem Wechakon, 
l’âme errante], Bangkok : Wiriya, p. 207-218.

Vuilleumier Victor, 2012, “The decaying and dynamic scenery in 
some texts of Lu Xun, Xiao Hong, and Dai Wangshu: Modern experience 
and rewritten classical landscape”, in Issues of Far Eastern Literatures. 
Book of Papers of 5th International Scientific Conference, Saint-Petersburg : 
Saint Petersburg State University Publishing House, vol. 2, p. 79-86.

Vuilleumier Victor, 2010, « La Crucifixion et l’écriture du corps 
déchiré dans la nouvelle littérature chinoise », Études chinoises, no 29, 
p. 321-339.

Waigang zhi 外岡志 [Gazetteer of Waigang], 2004 (Chongzhen 
reign), Shanghai : Shanghai shehui kexueyuan chubanshe.

Waley Arthur, 1960, Ballads and Stories from Tun-Huang. An 
Anthology, London : Ruskin House, George Allen & Unwin.



Pres
se

s d
e l

'In
alc

o

Fantômes dans l’Extrême-Orient d’hier et d’aujourd’hui, tome 1
Marie LaureiLLard et Vincent durand-dastès (dir.)

494

Wang Chong [王充], 1974, Lunheng 论衡, Shanghai : Shanghai 
renmin.

Wang Chong [王充], 2011, Balance des discours : destin, providence et 
divination, Paris : Les Belles Lettres, éd. et trad. Marc Kalinowski.

Wang Chuansong [王傳淞], 1987, Chou zhong mei : Wang 
Chuansong tanyilu 丑中美 : 王傳淞談藝錄 [Beauté dans la laideur : 
Wang Chuansong parle de son art], Shanghai : Shanghai wenyi.

Wang David Der-wei, 2004, The Monster that is History: History, 
Violence, and Fiction Writing in Twentieth-Century China, Berkeley – 
Los Angeles : University of California Press.

Wang David Der-wei, 2005, “Second haunting”, in David Der-wei 
Wang, Shang Wei, Dynastic Crisis and Evolution, Cambridge (Mass.) 
– London : Harvard University Asia Center, p. 549-594.

Wang David Der-wei, 2015, The Lyrical in Epic Time: Modern 
Chinese Intellectuals and Artists Through the 1949 Crisis, New York : 
Columbia University Press.

Wang, David Der-wei : voir aussi à Wang Dewei.
Wang Dewei [王德威], 2003a, Xiandai Zhongguo xiaoshuo shi 

jiang 現代中國小說十講 [Dix Leçons sur le roman chinois moderne], 
Shanghai : Fudan daxue chubanshe.

Wang Dewei [王德威], 2003b, « Hun xi gui lai 魂兮歸來 » [Las, 
les ombres reviennent], in Zhongguo xiandai xiaoshuo shi jiang 現代中國
小說十講, Shanghai : Fudan daxue chubanshe, p. 349-393.

Wang Dewei [王德威], Lishi yu Guaishou : Lishi, Baoli, Xushi 歷
史與怪獸：歷史，暴力，敘事 [The Monster, that is Histor : History, 
Violence, Narrative], Taibei : Maitian, 2011. Wang Li [王立], 2003, 
« Zhongguo gudai mingyou muti ji zhong leixing jiqi yanbian guocheng - 
jiantan mingjian shijie duiyu yangshi guanchang fubai de jielu 中國古代
冥遊母題几种類型及演變過程-兼谈冥间世界对于阳世官场腐败的
揭露 » [Types de motifs du voyage aux enfers en Chine ancienne et leur 
transformation – en traitant également du dévoilement de la corruption 
de l’administration humaine par les sphères infernales], Dongnan daxue 
xuebao 東南大學學寶, vol. 5- no 3, p. 101-106.

Wang Liqi [王利器], 1981a, Fengsu tongyi jiaozhu, Beijing : 
Zhonghua shuju, 2 vol.

Wang Liqi [王利器], 1981b, Yuan Ming Qing sandai jinhui xiaoshuo 
xiqu shiliao 元明清三代禁毀小說戲曲史料 [Matériaux historiques sur 
les interdictions de pièces de théâtre et de romans sous les dynasties des 
Yuan, Ming et Qing], Shanghai : Shanghai guji.

Wang Meng [王蒙], 1987, Huodong bian renxing 活動變人形, 
Beijing : Renmin wenxue.

Wang Meng’ou [王夢鷗] (ed.), 1983-1985, Tangren xiaoshuo jiaoshi 
唐人小說校釋 [Collated and Annotated Edition of Tang Tales], Taipei : 
Zhongzhen shuju.



Pres
se

s d
e l

'In
alc

o

Bibliographie générale

   495

Wang Pu, 2011, “Poetics, politics, and Ursprung/yuan: On Lu Xun’s 
conception of Mara poetry”, Modern Chinese Literature and Culture, 
vol. 23, no. 2, p. 34-63.

Wang Senran [王森然], 1997, Zhongguo jumu cidian 中國劇目辭典 
[Dictionnaire des pièces chinoises], Shijiazhuang : Hebei jiaoyu.

Wang Shijie, Na Zhiliang, Zhang Wanli (ed.), 1967, A Garland of 
Chinese Paintings, Hong Kong : Cafa Company Limited, 3 vol.

Wang-Toutain Françoise, 2007, « Le sutra qui sauve des maladies. 
Un aspect peu connu de Vajrapani, Protecteur de la Loi », in Jean-Pierre 
Drège (dir.), Études de Dunhuang et Turfan, Genève : Droz, p. 99-128.

Wang Xijie [王希杰], 1998, Dongwu wenhua xiaopin ji 动物文化小
品集 [Recueil d’essais sur la culture animale], Wuhan : Hubei jiaoyu.

Wang Yingzhi [王英志], 2010, Qing shi sanbai shou 清詩三百首 
[Trois Cents Poèmes des Qing], Taipei : Sanmin shuju.

Wang Yiren [王以仁], 1984, Wang Yiren xuanji 王以仁選集 
[Œuvres complètes de Wang Yiren], Hangzhou : Zhejiang wenyi 
chubanshe.

Wang Yousan [王友三] (ed.), 1982 (2e éd.), Zhongguo wushenlun 
shigang 中国無神論史綱, Shanghai : Shanghai renmin.

Wang Zheng [汪政], Xiao Hua [晓华], 2008, « Su Tong de yiyi 
– yi Zhongguo xiandai xiaoshuo wei beijing 苏童的意义 – 以中国现
代小说为背景 » [The significance in Su Tong—Taking as background 
Chinese contemporary novels], Dangdai zuojia pinglun 当代作家评论, 
no 6, p. 81-88.

Wang Zhengpin [王正屏], s. d., « Zhou Xinfang yan Lü 
Meng 周信芳演吕蒙 ». http://www.china001.com/show_hdr.
php?xname=PPDDMV0&dname=E5HNK41&xpos=0 [consulté le 19 
février 2016].

Watters T., 1874, “Chinese fox-myths”, Journal of the North China 
Branch of the Royal Asiatic Society of Great Britain and Ireland, no. 8, 
p. 45-65.

Wayman Alex, 1959, “Studies in Yama and Māra”, Indo-Iranian 
Journal, vol. 3, no. 1, p. 44-73.

Weber Max, 1971, Économie et société, Paris : Plon.
Wedell-Wedellsborg Anne, 2005, “Haunted fiction: Modern 

Chinese literature and the supernatural”, The International Fiction 
Review, vol. 32, nos 1-2. http://journals.hil.unb.ca/index.php/IFR/
article/view/7797/8854 32, n. 1-2, 2005 [consulté le 19 février 2016].

Wei Fengjuan [韦风娟], 2004, « Pinhua baojian », in Shi Changyu 
(ed.), Zhongguo gudai xiaoshuo zongmu, baihua juan, Taiyuan : Shanxi 
jiaoyu, p. 255-256.

Weishu 魏書, 1974, Beijing : Zhonghua shuju.
Wei Shu-chu, 2011, “Reading The Peony Pavilion with Todorov’s 

‘Fantastic’”, Chinese Literature: Essays, Articles, Reviews, no. 33, p. 75-97.



Pres
se

s d
e l

'In
alc

o

Fantômes dans l’Extrême-Orient d’hier et d’aujourd’hui, tome 1
Marie LaureiLLard et Vincent durand-dastès (dir.)

496

Weller Robert P., 1987, Unities and Diversities in Chinese Religion, 
Seattle : University of Washington Press.

Weller Robert P., 1994, Resistance, Chaos and Control in China. 
Taiping Rebels, Taiwanese Ghosts and Tiananmen, Seattle : University of 
Washington Press.

Wenhua bu guanyu zhizhi shangyan “ jinxi” de tongzhi 文化部关于制
止上演“禁戏”的通知 [Annonce du ministre de la Culture concernant la 
défense de représenter les « pièces interdites »], 1980. http://law1.law-star.
com/law?fn=chl217s078.txt&truetag=1&titles=&contents=&dbt=chl 
[consulté le 19 février 2016].

Wenzhong [文鐘], 1988 « Wentan heima Liu Xiaobo 文壇黑馬
劉曉波 » [Liu Xiaobo, critique surprenant], Jiefang yuebao 解放月
報 [Mensuel Libération], 1988 no 12. http://www.open.com.hk/old_
version/1011p68.html [consulté le 13 août 2016].

Weohong Songyot, 1999, « Nang Nank Tamnan Phi Tau Sutthai 
Khong Thai [Nang Nak, dernière légende thaïe de fantômes ?], Sinlapa 
Watthanatham [Art et Culture], no 21, p. 64-71.

White David Gordon, 1986, “‘Dakkhiṇa’ and ‘Agnicayana’: An 
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